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“To understand the explanation of ‘The
Patriarchs are themselves the Chariot’”

The Patriarchs, Chesed, Gevurah and Tiferes of Atzilus, are a
Chariot because G-d’s emotive attributes are rooted above the
intellect from which they are born: raised up, they lift even
Chochmah and bring the Infinite Light into it. In the same way
the mitzvos, done in physical deed, form the Keser that will be
revealed at the Resurrection, when elevation and drawing down
will be one, as “Remember” and “Keep” were said in a single

utterance.
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THE BIG IDEA

The Patriarchs, Chesed, Gevurah and Tiferes of Atzilus, are a Chariot because
G-d’s emotive attributes are rooted above the intellect from which they are born:
raised up, they lift even Chochmah and bring the Infinite Light into it. In the same
way the mitzvos, done in physical deed, form the Keser that will be revealed at the
Resurrection, when elevation and drawing down will be one, as “Remember” and

“Keep” were said in a single utterance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Patriarchs, rooted in Atzilus, are called a Chariot, a term that suits the
Chayos of Yechezkel’s vision, which come from Tohu and are nullified like a horse beneath its rider.
The Chayos carry the “man” on the Throne: three lines, Chesed flowing down, Gevurah withdrawing
up and a middle line joining them, can merge only through a light of bittul from beyond both, and the
Chayos lift the “man” to draw it down. Likewise Z’eir Anpin, the emotive attributes, is rooted above
Chochmah and Binah though born from them, as natural love is rooted beyond intellect; once refined,
“the son surpasses the father.” So the Patriarchs raise Chochmah and bring the Infinite Light into it,
with Yaakov and Israel as the uniting middle line. The maamar then explains “Remember” and
“Keep”: elevation and drawing down, Shabbos night and day, will be one when Keser is revealed at the
Resurrection, a revelation built from mitzvos done in physical deed. Finally it reads “the chariot of

G-d... thousands of shinan” through Metatron, the light cherub, and the union of thought and speech.
OUTLINE

1 The question i

Why are the Patriarchs, rooted in Atzilus, called a Chariot like the Chayos, who come from Tohu and are nulli-
fied before the Throne like a horse before its rider?

2 The Chayos and the “man” 12-4

“Man” is three lines joined into one, the Name Mah. Their joining needs a light of bittul from beyond both
opposite movements, and the Chayos draw it down by lifting the “man”; so the face of a man is in all of
them.
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Emotions rooted above intellect 15-9

Z’eir Anpin hangs upon Atika, above Chochmah and Binah. Natural love, once refined, surpasses intellec-
tual love, so the Patriarchs raise Chochmah, the higher “man,” and draw the Infinite Light into it through
the souls of the tzaddikim.

The three lines and Israel 110-12
“As if you had made Me” and “Hear, O Israel”: Avraham, Yitzchak and Yaakov are the right, left and mid-

dle lines. Yaakov and Israel join them, rooted in the letters of thought, whose source is the emotions.
“Remember” and “Keep” M3-14
Drawing down and elevation, Shabbos day and night, were said in a single utterance at Sinai. To explain,

the maamar turns to the reward of the Torah and mitzvos.

Gan Eden and the Resurrection 115-19
Gan Eden is from the light that fills all worlds; the Resurrection reveals Keser, the encompassing light,
formed from the mitzvos done in deed, in which all Israel share. Hence the long exile, until every soul has
fulfilled the mitzvos in deed.

7 Two crowns and the Shabbos analogy 120-22
“We will hear” and “we will do” are elevation and drawing down. Like a craftsman who rests and then
surveys his work, Shabbos night withdraws and Shabbos day draws down; at the Resurrection, Keser will
make them one.

8 The chariot of G-d and the light cherub 123-29

In “Ado-nai is among them,” Malchus and the Chayos include each other. Every revelation needs a

Chariot; Metatron, the light cherub, raises Z’eir Anpin of Beriah through the eighteen blessings and

through speech, which unites Yetzirah and Asiyah.

KEY CONCEPTS

The Chariot 7259n

A vehicle wholly given over to its rider. The Chayos of
Yechezkel’s vision carry the Throne and the “man” upon
it; the Sages say the Patriarchs are themselves the Chariot.

The three lines 7119’2

Right (Chesed, flowing down), left (Gevurah, withdrawing
up) and middle (Tiferes, joining them). Their merging into
one structure is called “man” (adam).

The Name Mah 77 ow

The Name Havayah spelled out to total 45, the value of
adam. Mah, “what,” denotes bittul, which alone lets the

three lines merge.

Great love and eternal love 071y Nanx1 737 7278

Natural love and awe (“great love”) stem from a root above
intellect; intellectual love (“eternal love”) refines them,
but once refined the natural love surpasses it.
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The power of the son 22X 1197 7277 115 119°

The emotions, the “son” of Chochmah and Binah, are root-
ed higher than their “parents,” and when raised they lift
even Chochmabh.

Elevation and drawing down m15wn nx?yn

The two movements of “Keep” and “Remember,” of
Shabbos night and day, and of “we will hear” and “we will
do.” At the Resurrection they will be one.

Keser, the encompassing light 1°n%y 95 3210 ,79n5

The light too great to enter the worlds, holding 620 pillars
of light formed from the mitzvos done in physical deed; it
will be revealed at the Resurrection, when body and soul
are equal.



The light cherub p 21715

Metatron, who conducts the worlds on weekdays as the six
attributes of Yetzirah. Through him, and through speech,
Z’eir Anpin of Beriah is raised to the eighteen thousand
worlds of Atzilus.
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SECTION 1 - 11

The question
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To understand the explanation of the matter of “The Patriarchs are themselves the Chariot.”
Granted, “the face of a lion, the face of an ox,” etc., are a Chariot, because they are from the break-
ing of the vessels that fell into the World of Beriah (Creation), and their essential [source] is from
“before a king reigned,” etc.,
The maamar opens with the Sages’ saying that “the Patriarchs are themselves the Chariot”: Avraham,
Yitzchak and Yaakov were so given over to G-d that they were like a chariot, wholly subject to its rider. For the
Chayos of Yechezkel’s vision, the angels with the faces of a lion and an ox, being a Chariot is understandable,

since they come from the shattered vessels that fell into Beriah, and their source is in the time “before a king
reigned.”
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that is, from the World of Tohu (Chaos). Therefore they have this power to raise up and carry the
Throne. And they are at the level of a Chariot because they are nullified, like a horse before its rid-
er, since they are created beings; and in this way they also carry [it], as in the analogy of the horse
that carries its rider, etc.
The kings who reigned “before a king reigned” stand, in Kabbalah, for the World of Tohu, whose great lights
shattered their vessels; that root gives the Chayos the strength to lift and carry the Divine Throne. They are a

Chariot also because, as created beings, they are wholly nullified before their “rider,” as a horse is before the
one who rides it.
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But the Patriarchs, whose essence and root are in the World of Atzilus (Emanation), where “He and
His life-forces are one, He and His organs are one”: why are they called the level of a Chariot?

Here is the question. The Patriarchs are rooted in Atzilus, the world in which G-d’s lights and vessels are one
with Him; why should souls rooted so high be called a Chariot, a term that fits beings who carry something
above themselves?
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But the explanation [is understood] by first understanding the matter of the Chariot of the Chayos,
“the face of a lion, the face of an ox,” etc., which carry the Throne and “the likeness of the appear-
ance of a man” that is upon it, from above.

Before answering, the maamar first explains the Chariot of the Chayos: the four Chayos carry the Throne,

and above the Throne is “the likeness of the appearance of a man.” Understanding why the Chayos carry this
“man” will show what it means for the Patriarchs to be a Chariot.

SECTION 2 - 12-4

The Chayos and the “man”

AT NP2 SLYRNRI APY 19902 TP IWRI2 77 R NN TP % MO0 P OTR 13 00 Py
L4171 0% RIAW QTR QW2 °P1 1TNAnNm PP

The explanation is that “man” (adam) is the term for the inter-inclusion of three lines, [as in] the

form of [the letter] alef: a yud at its top, a yud at its bottom, and a line in the middle. And the totality

of the three lines and their joining together is called by the name “man,” which is the Name Mah.
“Man” (adam) in Kabbalah means a structure of three lines, right, left and middle, woven into one. The letter

alef pictures it: an upper yud, a lower yud, and a line joining them. The Name Mah is the Name Havayah
spelled out so that its letters total 45, the numerical value of adam.
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But we need to understand: is not the Name Mah the level of self-nullification (bittul) and inclusion
in its source? So how can it be called by the name “man,” in the form of three lines? But in truth,
the one depends on the other: for there to be the inter-inclusion of the three lines and their joining
together, it must come from the level of bittul.

Mah means “what,” the word of one who sees himself as nothing, so the Name Mah stands for self-nullifica-

tion and dissolving into one’s source; how then can it name a structured, three-line “man”? The answer is
that the two depend on each other: opposite lines can merge only when they are permeated by bittul.
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The explanation is that Chesed (kindness), “the right arm,” is from above to below, like water that
descends from a high place to a low place. And Gevurah (restraint) is the withdrawal of the lights

from below to above.

Chesed, which the Tikkunei Zohar calls “the right arm,” is giving that flows downward, like water running

from high to low. Gevurah is the opposite movement: light withdrawing upward, holding back from giving.
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As in “And the Levite, he shall do the service.” And the [middle] line is what joins them. Now, it is
known that for something to join two opposites,

The verse “the Levite, he shall do the service” is cited as an example of Gevurah, the upward movement. The
middle line, Tiferes, joins the two opposite movements, and the maamar now explains what makes such a
joining possible.
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there must be an illumination and drawing down from a higher level, where these two opposites
are nullified and there is no thing and its opposite there at all, for there is neither any drawing
down nor any withdrawal there. For drawing down and withdrawal pertain to the Chayos of the
Chariot, and “the Chayos run and return,”

Two opposites can be united only by a light from a level higher than both, where neither exists as a separate

force. Drawing down and withdrawing belong to the Chayos, whom Yechezkel saw “running and returning,”

always moving up and down.
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but there, above, everything is in a state of actual self-nullification (bittul), without any withdrawal
and without any drawing down. And from there an illumination is drawn down to the level of
“man,” so that there will be the inter-inclusion of the three lines and their joining together; and
this is through the Chayos of the Chariot.

Above the Chayos is a level of pure bittul, with neither movement. Its light is what lets the three lines merge
into one “man,” and it reaches the “man” through the Chayos of the Chariot.
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For the whole purpose of the service of the Chayos is to draw down and make this level of “man,”
so that it will be in a state of inter-inclusion and the branches will not be separated; and therefore

they carry it upward, to draw down from there the level of bittul and inter-inclusion.

This is the Chayos’ whole purpose: to draw that light down so that the “man” is truly integrated and its lines
do not split into separate branches. They therefore lift the “man” upward, to bring down from on high the

bittul that makes integration possible.
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And this is [the meaning of] “And the likeness of their faces: the face of a man.” For besides there
being among the four Chayos the face of a man, a configuration (partzuf) of its own,

Yechezkel saw four faces on each of the Chayos, one of them the face of a man. Besides that one face, the
maamar says, the whole Chariot is shaped by the “man” it carries.
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in their totality as well a configuration of a man is drawn [into them], so that each one is also com-
prised of the level of man. And this is because their whole main aim and their inner dimension (pn-
imiyus) is to draw down the level of man, the level of the joining together of the three lines and

their inter-inclusion.

Each of the Chayos, even the lion, the ox and the eagle, contains something of the “man,” because their
whole inner aim is to bring that integrated structure of three joined lines into being. So the words “the like-
ness of their faces: the face of a man” describe all of them.

SECTION 3 - 15-9

Emotions rooted above intellect
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Now we will come to the explanation of “The Patriarchs are themselves the Chariot.” For the
Patriarchs are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of the World of Atzilus

(Emanation). So what is [the meaning of] their being a Chariot?

Now the maamar returns to its question. The Patriarchs correspond to Chesed, Gevurah and Tiferes of

Atzilus, kindness, restraint and the harmony of both; what sense is there in calling them a Chariot?
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But it is explained in the Idra Zuta that “Abba and Imma (Chochmah and Binah) issue from the hid-
den brain (mocha setima’ah), and Z’eir Anpin (the emotive attributes) is bound to and hangs upon
Atika (the Ancient One).” And the explanation of this will be understood by way of an analogy,
“from my flesh [I behold G-d].”
The Idra Zuta, a part of the Zohar, teaches that Abba and Imma, Chochmah and Binah, issue from the “hid-
den brain,” while Z’eir Anpin, the emotive attributes, is attached directly to Atika, the Ancient One, a higher

level still. To make this clear, the maamar turns to an analogy from human experience, as in Job’s words,
“from my flesh I behold G-d.”
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For the intellect is born from the maskil, which is above the intellect, where the revelation of the in-

tellect and the reason for a thing are not known at all.

In a person, an idea is born from a source above intellect, the maskil, where no idea or reason is yet

revealed.
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Nevertheless, it is called maskil, the source of the intellect. But “Z’eir Anpin is bound to and hangs
upon Atika”: the emotive attributes (middos) were taken from a still higher place. For even though
the emotive attributes are born and revealed from the intellect, and according to a person’s intel-
lect so will his emotive attributes be,

Still, that source counts as part of intellect: it is its wellspring. The emotions, however, come from a higher

place, even though they are born from the intellect and follow it, as a person feels according to what he
understands.
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and Binah (understanding) is called “the mother of the children,” and Chochmah (wisdom) the fa-
ther, nevertheless this is only [in the sense| that they bring about the birth and coming into being
of the emotive attributes (middos), so that they emerge from concealment into revelation.

Binah is called “the mother of the children,” and Chochmah the father, because the emotions are born from

them. But the maamar limits this: intellect only brings the emotions out of concealment into revelation; it

does not create their essence.
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But the essence of the emotive attributes, in their root, was taken from a higher place. As is known,
there are natural love and awe, and there are intellectual love and awe.

The essence of the emotions comes from a higher place. This is shown by the two kinds of love and awe: nat-

ural ones, which a person has without reasoning, and intellectual ones, which grow out of contemplation.
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Now, natural awe and love (dechilu u’rechimu) are called by the name “great love” (ahavah
rabbah), and intellectual awe and love are called by the name “eternal love” (ahavas olam). Only,
because natural awe and love become clothed in [the realm of] “one opposite the other” (zeh le’u-
mas zeh), there must be a drawing down of intellectual awe and love.

Natural love and awe are called “great love” (ahavah rabbah), and intellectual love and awe “eternal love”

(ahavas olam). Because natural feelings can also be invested in their unholy counterpart, “one opposite the
other,” intellectual love and awe must be drawn in to guide them.
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For “through Chochmah (wisdom) they are refined.” But once they are refined, it is called “great
love,” for “the power of the son is greater than the power of the father.”

Emotions are refined through Chochmah, a principle explained earlier in Torah Ohr. Once refined, natural
love is again “great love,” higher than the intellectual love that refined it, as in the Talmudic phrase “the
power of the son is greater than the power of the father.”
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As is known, from Abba and Imma (Chochmah and Binah) only the intellect (mochin) of Z’eir
Anpin (the emotive attributes) was drawn, but the drawing down of the drop is from the essence,
etc. And the reason they were drawn down to be natural,

As is known in Kabbalah, Abba and Imma give Z’eir Anpin only its intellect (mochin); the “drop” from which

it is formed comes from the essence, a higher level. The maamar now asks why emotions with so high a root
become “natural” ones.
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below Daas (knowledge), even though their source and root is above, is as is known from the anal-
ogy of a falling wall: the stone or brick that is higher falls further down.

Natural emotions lie below conscious understanding even though their root is higher. Just as when a wall
collapses the highest stones land farthest away, what comes from the highest place descends the lowest.
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And likewise a torch whose light is very great shines and gives light even below, in the place of
darkness. From all this it is understood how Z’eir Anpin, which is the level of His emotive attributes
(middos), may He be blessed, is in its root above the level of Abba and Imma,

Likewise a torch of great light shines even into the distant darkness. So Z’eir Anpin, G-d’s emotive attributes,
is rooted above Abba and Imma, Chochmah and Binah.
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only it was drawn down below. (See what is explained on [the verse| “Place me as a seal,” on the
subject of the straps of the head-tefillin, about which it is said, “as a seal upon your heart”; see
there.) Therefore the Patriarchs, who are Chesed (kindness), Gevurah (restraint) and Tiferes (beau-
ty), are the level of a Chariot to raise up the “man,” which is the level of Chochmah (wisdom), as it
is known that there are two levels of “man.”
It is only drawn down lower. The parenthesis refers to the maamar on “Place me as a seal upon your heart,”
about the straps of the head-tefillin that hang down toward the heart and are rooted higher than they seem.

Because the attributes are rooted so high, the Patriarchs, Chesed, Gevurah and Tiferes, can be a Chariot that
raises the “man” of Chochmah.

likuteitorah.com/torah-ohr/yisro/9/ 1
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The first “man” is in Chochmah, and the lower “man” is Z’eir Anpin. And this is [the meaning of]
“What is His name, and what is His son’s name?” “What is His name” is Chochmah, and “what is
His son’s name” is Z’eir Anpin.

There are two levels of “man”: the higher is Chochmah and the lower is Z’eir Anpin. The maamar reads the

verse “What is His name, and what is His son’s name?” this way: “What (mah) is His name” is Chochmabh,
and “His son’s name” is Z’eir Anpin.
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Now, when the emotive attributes (middos) are elevated, there comes about [the state in which]
“the power of the son is greater,” and it raises up even the level of Chochmah (wisdom), to draw
down the enclothement of the Infinite Light (Or Ein Sof) in Chochmah, so that there will be the rev-
elation of “You are wise”;

When the emotions are refined and raised, the son surpasses the father: the attributes lift even Chochmah,

so that the Infinite Light becomes clothed in it. Then Chochmah becomes a revelation of G-d as the Tikkunei
Zohar addresses Him, “You are wise.”
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for the Infinite One (Ein Sof) Himself “has none of these attributes at all.” Rather, the drawing
down of the Infinite Light to be in Chochmah depends on the drawing down and elevation of the
souls of the tzaddikim.

G-d’s own essence has none of these attributes; wisdom does not define Him. The Infinite Light enters
Chochmah only through the souls of the tzaddikim, whose service draws it down and raises the attributes

up.
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SECTION 4 - 110-12

The three lines and Israel
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As our Sages, of blessed memory, said on [the verse] “And you shall do them”: “I account it to you
as if you had made Me.” And as is known about the unification of the Shema: in order for there to
be “Havayabh is our G-d,” which is the union of Abba and Imma (Chochmah and Binah), we first say
“Hear, O Israel,” for Israel is the one who unifies. For Avraham is Chesed (kindness), “the right
arm,” the right line, which is from above to below,
The Sages read “And you shall do them” as a making, so that keeping the mitzvos is “as if you had made Me”:
human service, as it were, builds the divine. Likewise in the Shema, “Havayah is our G-d” unites Abba and

Imma, Chochmah and Binah, but first we say “Hear, O Israel,” because Israel brings about that union. The

maamar now shows how, beginning with Avraham, who is Chesed, the right line flowing downward.
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and Yitzchak is the left line, from below to above: “the Fear of Yitzchak.” And Yaakov is yud-akev
(heel), “the choicest of the Patriarchs,” who joins them: “The G-d of my father Avraham and the
Fear of Yitzchak was with me.”

Yitzchak is the left line, Gevurah, rising from below upward, and Scripture calls G-d “the Fear of Yitzchak.”
Yaakov’s name is read as yud and akev, “heel,” and he is the choicest of the Patriarchs because he joins the
other two, as he says, “The G-d of my father Avraham and the Fear of Yitzchak was with me.”
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And the meaning of “was with me” is that it was drawn down to me, below. Therefore [the Sages]
said, “Yaakov did not die,” for his root is from the level of self-nullification (bittul) that is drawn

down to join two opposites.

“Was with me” means that both qualities were drawn down to Yaakov below. That is why the Sages could say
“Yaakov did not die”: his root is the level of bittul, drawn down to join two opposites.
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Likewise, Israel is also the middle line, and in him and through him there is drawn down the union
of the supernal Abba and Imma (Chochmah and Binah). And what [the Sages] said, that Israel
“arose in thought” alone, means in the letters of thought; and this is called “He and His organs are

”

one.

Israel, like Yaakov, is the middle line, and through it the supernal Abba and Imma, Chochmah and Binah, are
united, as in the Shema. The Midrash says that Israel “arose in thought” before the world was made; the
maamar specifies that this means the letters of thought, a level so united with G-d that it is called “He and

His organs are one.”
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That is, the emotive attributes (middos) are the source of the letters of thought, for otiyos (letters) is
from the language of drawing down, [as in] “And He came (ve’asa) from the holy myriads,” [and]
“Morning comes (asa).”

The emotive attributes are the source of the letters of thought, for otiyos, “letters,” is related to the word for

coming, as in “He came (ve’asa) from the holy myriads” and “Morning comes (asa).” Letters are how some-

thing comes forth and is drawn down.
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And the drawing down is in the emotive attributes. Likewise, the letters are not born and revealed
in intellect and understanding until they come to be revealed in the emotive attributes, as is
known.

Drawing down belongs to the emotions: thought does not take the form of letters through intellect alone,

only when the idea comes to be felt in the emotions. So Israel, the middle line of the emotive attributes, is
rooted in the letters of thought.
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SECTION 5 - 113-14

“Remember” and “Keep”
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Now we will explain the matter of “ ‘Remember’ and ‘Keep’ were said in a single utterance.” “Re-
member” (zachor) is for the masculine (dechar), the level of drawing down; and “Keep” (shamor)
is for Nukva (the feminine / Malchus), the level of elevation.

The Talmud teaches that “Remember the Shabbos day” and “Keep the Shabbos day,” worded differently in

the two tellings of the Ten Commandments, were said at once, in a single utterance. In Kabbalistic terms
“Remember” belongs to the masculine, drawing down, and “Keep” to the feminine, Nukva, elevation.
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As is known, there is the Shabbos of the night (de-ma’alei shabbata) and the Shabbos of the day
(de-yemama). The Shabbos of the night is the level of elevation; this is [the meaning of] “A psalm, a
song for the Shabbos day,” and Barchu, and “A psalm of David”: all of it is in the mode of elevation.

Shabbos has two aspects, the night and the day. Friday night is a time of elevation, when the worlds rise to-

ward their source, and the prayers of that evening, the psalm for the Shabbos day, Barchu and the psalm of

David, all express this rising.
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And the Shabbos of the day is the level of drawing down. Therefore at night we sing “Azamer bish-

vachin” (I will sing with praises), and by day “Asader lis’'udasa” (I will arrange the meal). And all

these elevations and drawings-down were said in a single utterance at the Giving of the Torah.
Shabbos day is a time of drawing down. So the hymns of the Shabbos meals differ: at night one sings “Aza-

mer bishvachin,” and by day “Asader lis’udasa,” matching the elevation of the night and the drawing down
of the day. All these, rising and descending, were said together at Sinai.
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The explanation of this [comes] by first [explaining] the matter of the Torah and the mitzvos. First
we need to understand the matter of the World to Come, which is Gan Eden and the Resurrection of
the Dead. It is explained in the commentators, and by the Ramban in Shaar HaGemul, that the
main reward, [that of] the World to Come, is at the Resurrection of the Dead, for the superiority of
the Resurrection of the Dead exceeds [that of] the upper Gan Eden.

To explain this, the maamar first clarifies what the Torah and mitzvos achieve, beginning with the reward of
the World to Come. That reward has two stages, Gan Eden for souls and the Resurrection of the Dead, and the
Ramban in Shaar HaGemul holds that the main reward is at the Resurrection, greater even than the upper
Gan Eden.

SECTION 6 - 115-19

Gan Eden and the Resurrection
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Now, in Gan Eden the souls of the tzaddikim sit without bodies; and in the upper Gan Eden is the

place of the great tzaddikim, and all of them are divested of their bodies.

Gan Eden is the realm of souls without bodies; in the upper Gan Eden the greatest tzaddikim dwell, wholly
freed of their bodies.
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For the body cannot enjoy such radiance and such great delight, since it cannot receive it. And the

Resurrection of the Dead is that they will rise up in their bodies.

The body cannot take in the radiance and delight of Gan Eden. Yet at the Resurrection the souls will return to
their bodies, which raises the question that follows.
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So how will they merit a delight higher than the delight of the soul that is in Gan Eden? Moreover,
they said about Acher, “Better that he be judged and come to the World to Come,” which is Gan
Eden;

How can life in a body bring a delight greater than the soul’s delight in Gan Eden? The Talmud’s account of
Acher, the sage who left the path, adds to the question: Rabbi Meir said it would be better for him to be

judged and enter the World to Come, meaning Gan Eden.
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for all the sufferings of Gehinnom are worthwhile so that the soul may delight in Gan Eden, and it

cannot receive the delight until it has been cleansed through many sufferings.

This implies that Gan Eden is worth all the sufferings of Gehinnom, since the soul cannot receive its delight

until it is cleansed. Gan Eden, then, seems a very great reward.
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And about the Resurrection of the Dead they said, “All Israel have a share in the World to Come,”
meaning that they will rise at the Resurrection of the Dead, except those whom the Sages enumer-
ated, who will not rise.

Yet of the Resurrection the Mishnah says, “All Israel have a share in the World to Come,” meaning that all

will rise apart from the few the Sages list. A reward given almost to all seems lesser than Gan Eden, which

must be earned; the maamar will show that it is in fact higher.
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But the explanation is, as is known, that there are two levels in the revelation of the Infinite Light
(Or Ein Sof), blessed be He: the first, the level of the light that fills all worlds (memalei kol almin);
and the second, the level of the light that encompasses all worlds (sovev kol almin).

The answer rests on the two modes of G-d’s light: the light that fills all worlds, which enters each world ac-
cording to its capacity, and the light that encompasses all worlds, which is too great to enter them and affects

them from beyond.
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Now, Gan Eden is from the level of the light that fills all worlds. “With [the letter] yud the World to
Come was created,” whose beginning is from Chochmah (wisdom); and when it is drawn down into
Binah (understanding), then the delight of the World to Come and Gan Eden is revealed. Only, the
upper Gan Eden is from the Binah of Binah,

Gan Eden belongs to the first mode. The Talmud says the World to Come was created with the letter yud,

which stands for Chochmabh; its delight is revealed when drawn into Binah, and the upper Gan Eden is the
Binah within Binah.
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and the lower Gan Eden is from the Binah (understanding) of Malchus (sovereignty). Therefore this
delight is revealed only to souls. But in the Time to Come, at the Resurrection of the Dead, the level
of the light that encompasses all worlds (sovev kol almin) will be revealed, and there the soul and
the body are equal.

The lower Gan Eden comes from the Binah of Malchus, so its delight too reaches only souls. At the

Resurrection, however, the encompassing light will be revealed, and before it soul and body are equal, since
it transcends both.
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And this revelation comes through the mitzvos that a person does. For the 620 mitzvos are the 620
pillars of light in Keser (the Crown), which is the light that encompasses all worlds; and the Keser is
made from mitzvos that are clothed specifically in physical action.

This revelation comes about through the mitzvos people do. The 620 mitzvos, the 613 of the Torah and sev-
en of the Sages, are the “620 pillars of light” in Keser, the crown that encompasses all worlds, and that Keser
is made of mitzvos done in physical action.
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As, by way of analogy, a royal crown: it is made of precious stones, which are at the level of the

inanimate, and it becomes a crown upon [the king’s] head, above.

A royal crown, too, is made of precious stones, inanimate matter, yet it sits on the king’s head, above. So the
lowest, physical deeds form the highest crown.
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And at this level, even the transgressors of Israel are “full of mitzvos like a pomegranate.”
Therefore all Israel have a share in the World to Come, at the Resurrection of the Dead, except for

those whom the Sages enumerated.

Because Keser is formed from mitzvos done in deed, even the sinners of Israel, who are “full of mitzvos like
a pomegranate,” have a part in it. That is why all Israel share in the Resurrection, apart from those the Sages
exclude.
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And the giving of the reward of the tzaddikim to the souls, which is in Gan Eden, is only temporary,

until the level of the light that encompasses all worlds (sovev kol almin) is revealed.

The reward of the tzaddikim in Gan Eden, given to souls without bodies, is only temporary, until the encom-

passing light is revealed at the Resurrection.
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And therefore the exile is so long in the present time: because every soul of Israel must fulfill all
613 mitzvos in actual deed, so that the light of Keser (the Crown) will be revealed.

This is why the exile is so long: every Jewish soul must fulfill all 613 mitzvos in actual deed, so that the light
of Keser can be revealed through them.
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And this is the matter of the Giving of the Torah: “I” (Anochi) is the illumination of Keser, and this
was given at the Giving of the Torah, so that they would have the power in their hands to draw down
the level of Keser through the deeds of those below.

At Sinai G-d opened with “I (Anochi),” which the maamar identifies with the light of Keser. The giving of the
Torah gave Israel the power to draw that light down through their deeds below.
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For although the root of the mitzvos themselves is in Keser, one who is not fit for it cannot draw [it]
down, such as a minor or awoman, who are exempt; for whoever is not obligated in a matter draws

down nothing, and all the more so the idolaters.

The mitzvos are rooted in Keser, but only one who is commanded draws down their light: a minor, or a
woman in a mitzvah from which she is exempt, does not draw it down through that mitzvah, echoing the ha-
lachic principle that whoever is not obligated in a matter cannot fulfill it for others. All the more so, idolaters,
who are not commanded in these mitzvos at all, draw nothing down through them.

SECTION 7 - 1120-22

Two crowns and the Shabbos analogy
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Also, at “We will do and we will hear,” two crowns were drawn down to each and every one, only
that through the sin of the Golden Calf they were taken from them, as it is written, “And the chil-
dren of Israel stripped themselves of their ornaments.” “Their ornaments” is the illumination of
Keser (the Crown).

The Talmud relates that when Israel said “We will do” before “we will hear,” angels tied two crowns on each
of them, and after the Golden Calf the crowns were removed, as the verse says they stripped off their orna-

ments. The maamar identifies these ornaments with the light of Keser.
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And of these two crowns, the first is in the mode of elevation, the level of “we will hear”: for whoev-

er wants to hear something nullifies all his senses and all his thoughts, only to hear.

The two crowns match elevation and drawing down. “We will hear” is elevation: one who truly wants to listen

silences all his senses and thoughts.
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It follows that the senses and the thoughts are raised up into the loftiness of the thing he wants to
hear. And drawing down is the level of “we will do,” meaning, “we will do” and draw down from

above to below.

In listening, the senses and thoughts are lifted into the loftiness of what is heard. “We will do” is the opposite
movement: through action we draw down from above to below.

M2 AYY TOWHT M2 9190 LRAPID WY 7977 7151 %D LARRI R 7°1372 e 719t 1
5710 IRy

And this is [the meaning of] “ ‘Remember’ and ‘Keep’ were said in a single utterance.” For “Re-
member” is for the masculine and “Keep” is for Nukva (the feminine / Malchus): “Remember” is

the level of drawing down and “Keep” the level of elevation, as explained above.

Now the maamar returns to “Remember” and “Keep,” said as one. “Remember” is the masculine, drawing
down, and “Keep” the feminine, elevation.
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That is, by way of analogy, like one who possesses a great intellect and lowers and contracts his in-
tellect into some deed, such as drawing or writing:
An analogy: a person of great intellect contracts his mind into some practical work, such as drawing or

writing.
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when he finishes his work and ceases and rests, the intellect returns to its source; and afterward,
when he looks again with the eye of his great intellect at all his work, and behold, it is right in his
sight, there comes about [the level of] a renewed drawing down.

When he finishes and rests, his mind withdraws from the work back to its source, an elevation. Then, when

he looks over the finished work with his full intellect and finds it right, his mind is drawn into it again, a re-

newed drawing down.
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So too, the Shabbos of the night is the level of cessation and rest, for “in six days G-d made, and on
the seventh day He ceased.”

Shabbos night is like that rest: G-d made the world in six days and on the seventh He ceased, as His creative

power withdrew to its source.
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And it is written, “And the heavens were completed,” “And G-d completed,” meaning that it re-
turned to its source; and afterward, “And G-d blessed the seventh day,” which is the level of the re-

newed drawing down.

Scripture first says “the heavens were completed” and “G-d completed,” the creative power withdrawing into
its source, and then “G-d blessed the seventh day,” its renewed drawing down. These match the night and
the day of Shabbos.
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Therefore it is called “the meal of Atika Kadisha (the Holy Ancient One),” for a supernal delight is
revealed from above to below. And all this is in the present time, when there are elevations and
drawings-down, ascents and descents.

That is why the Shabbos-day meal is called “the meal of Atika Kadisha,” the Holy Ancient One: supernal de-

light is drawn down then. In the present era, rising and descending alternate in this way.

NPRY MW 1910 KDY 700N 2R amanY 7enaw 1910w 0% 1070 »RPhnN2 110007 9D DA
T

But in the Time to Come, that is, at the Resurrection of the Dead, there will be “a day that is entirely

Shabbos and rest for life everlasting,” and there will no longer be ascents and descents,

In the future, at the Resurrection, there will be “a day that is entirely Shabbos and rest for life everlasting,”

no longer alternating between ascent and descent.
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for the level of Keser (the Crown), the light that encompasses all worlds (sovev kol almin), will be

revealed, where there is no above and below; therefore there everything is in a single utterance.

The light of Keser, which encompasses all worlds, has no above and below. When it is revealed, elevation and

drawing down will be one, as “Remember” and “Keep” were said in a single utterance.
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And the Holy One, blessed be He, showed them this at the Giving of the Torah: that through the
mitzvos they will merit this, since the Torah and the mitzvos were taken from so lofty a place, and
this power was given to them, as explained above.

At Sinai, by saying them as one, G-d showed Israel that this future state would be reached through the
mitzvos, since the Torah and mitzvos come from that lofty place and the power to reach it was given to them.

SECTION 8 - 123-29

The chariot of G-d and the light cherub
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Now we will explain “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is
among them (bam),” [the beis] with a rafeh. The explanation is that a dagesh indicates a beginning,
but here the beginning of something does not apply, for the “thousands of shinan” are “the face of
a lion, the face of an ox,” etc.,

The verse “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is among them” is read

through its grammar: the beis of bam, “among them,” is soft, without a dagesh. A dagesh marks a beginning,
and here there is no beginning, for the “thousands of shinan” are the Chayos of the Chariot.
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whose coming into being is from the level of Ado-nai, Malchus (sovereignty) of the World of Atzilus
(Emanation), since they are created beings; and “Ado-nai is among them,” for it is included in
them, since they raise it up. It follows that there is no beginning and end here, for there comes
about [a state of| inter-inclusion.

The Chayos come into being from Ado-nai, Malchus of Atzilus, so Ado-nai is their source; yet “Ado-nai is

among them,” included in them, because they raise it up. Source and product thus contain each other, with
no beginning and end, and so there is no dagesh.
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Therefore a revelation of the Shechinah (Divine Presence) is not found anywhere except with the
Chariot, as it is written, “And G-d went up from upon Avraham,” meaning that the Chariot

withdrew.

Because the Shechinah is revealed only when included in a Chariot, every revelation comes with one. When
G-d “went up from upon Avraham,” the Chariot withdrew, for Avraham himselfwas the Chariot.
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So too with Yaakov: “This is the camp of G-d”; and so too with Moshe: “He heard the voice from be-
tween the two cherubim,” which are Metatron and Sandalphon.

So too Yaakov saw angels and said, “This is the camp of G-d,” and Moshe heard the voice from between the

two cherubim on the Ark, which the maamar identifies as the angels Metatron and Sandalphon.
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Likewise, Yeshayahu and Yechezkel saw the Chariot, for there cannot be a revelation of the
Shechinah (Divine Presence) without a Chariot in which it is included; only that sometimes it

clothes itself in this Chariot and sometimes in that Chariot.

Yeshayahu and Yechezkel both saw the Chariot, because the Shechinah cannot be revealed without one.
Sometimes it is clothed in one Chariot and sometimes in another.
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And as for what our Sages, of blessed memory, said on “thousands of shinan”: “Do not read shinan
but she’einan (who are not)”: that the Holy One, blessed be He, rides upon His light cherub and
roams through eighteen thousand worlds.

The Talmud reads “thousands of shinan” as she’einan, “who are not,” and says that G-d rides His light

cherub and roams through eighteen thousand worlds. The maamar now explains this “light cherub” and the
number eighteen thousand.
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The meaning and explanation of this: it is known that the eighteen blessings of the morning
(shacharis) are the two letters tes of Metatron: nine from above to below

The key is the eighteen blessings of the morning, which correspond to the two letters tes (nine) in the name

Metatron: one nine descending from above and, as the next words say, one ascending from below.
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and nine from below to above. For Metatron is called “his servant, the elder of his house, who ruled
over all that he had,” since the whole conduct of the worlds is through him on the weekdays; and
these are the six extremities (vav ketzavos) of the World of Yetzirah (Formation), and he is called
the “light cherub.” For the two cherubim are Metatron and Sandalphon, who are Yetzirah and the
World of Asiyah (Action).
The second tes of Metatron is the nine that rise from below. Metatron is called by the verse’s words for
Avraham’s servant, “the elder of his house, who ruled over all that he had,” because he conducts the worlds

on the weekdays as the six emotive attributes of Yetzirah. Of the two cherubim, Metatron is Yetzirah and
Sandalphon is Asiyah, and Metatron is the “light cherub.”
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And the “light cherub” is Metatron alone, who is at the level of “light,” since he has not yet become
clothed in the level of the World of Asiyah (Action); and through him the Holy One, blessed be He,
is elevated,

Metatron alone, not yet joined with Sandalphon and Asiyah, is “light.” Through him the Holy One, blessed be
He, is raised up.
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who is Z’eir Anpin (the emotive attributes) of the World of Beriah (Creation), to the eighteen thou-
sand worlds, which are at the level of the World of Atzilus (Emanation), for there it is the level of
eighteen thousand: nine from above to below

Here “the Holy One, blessed be He” means Z’eir Anpin of Beriah, which through Metatron is raised to the

eighteen thousand worlds of Atzilus. Eighteen is two nines, one descending from above and, as the next
paragraph says, one ascending from below.
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and nine from below to above. For the level of “man” is nine Sefiros; nine times nine is eighty-one;
three times eighty-one is 243, and [with] the five chassadim (kindnesses) the numerical value is
248, which are the limbs of “man.”

The nine ascending from below are the “man”: a full structure of nine Sefiros, each containing nine, makes

eighty-one. Three times eighty-one is 243, and the five chassadim bring the total to 248, the number of
limbs of a human body.
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And twice nine is eighteen, and at the level of the World of Atzilus (Emanation) it is called eighteen
thousand. Likewise, the eighteen blessings of the morning are in the World of Yetzirah

(Formation),

Twice nine, descending and ascending, is eighteen; at the level of Atzilus it is called eighteen thousand. The
eighteen blessings of the morning are this eighteen in Yetzirah.
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and the eighteen blessings of the prayer (tzelosa) are in the World of Atzilus (Emanation). The ex-
planation is that there must be a union of Metatron and Sandalphon; therefore the two cherubim
had “their faces one toward the other.”

The eighteen blessings of the Amidah prayer are in Atzilus. The point is that Metatron and Sandalphon,
Yetzirah and Asiyah, must be united, which is why the two cherubim faced each other.
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And in the level of speech, although it is in the World of Yetzirah (Formation), there is a union of
Yetzirah and Asiyah (Action). For “thought is not considered like speech” until one utters [it] with
one’s lips, because “the moving of one’s lips counts as a deed,” since speech comes out through
the five physical points of articulation: alef, ches, hei, ayin from the throat, etc.

Speech is in Yetzirah, yet it unites Yetzirah with Asiyah. In halachah a thought is not like speech until it is

said aloud, for moving the lips counts as an action, since speech comes out through the five physical organs
of articulation, beginning with the throat.
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And thus there comes about a union of the letters of thought with the letters of speech, for the let-
ters of thought themselves come out into revelation in the letters of speech; and what joins them is

the voice, which is spiritual.

In speech the letters of thought are themselves revealed as spoken letters, and the voice, which is spiritual,
joins the two.
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Therefore Metatron, who is His “light cherub,” is the one who elevates, through the level of speech;

for in the level of speech the union of Metatron and Sandalphon comes about.

So Metatron, the “light cherub,” is the one who elevates through speech, for in speech Metatron and
Sandalphon, Yetzirah and Asiyah, are united.

IN ONE’'S AVODAH

Every soul must fulfill all 613 mitzvos in actual deed, for the Keser that will be revealed at the Resurrection
is made from mitzvos done physically, as a crown is made of stones; that is why the exile lasts until this is
done. And the service of the soul raises its natural love and awe, refined through understanding, above the
intellect that refined them, drawing the Infinite Light into Chochmah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar find it puzzling that the Patriarchs are called a Chariot, and how does the idea that
the emotions are rooted above intellect answer it?

2. Why can two opposites, like Chesed and Gevurah, be joined only by a light from a level above both?

3. How do the falling wall and the great torch show that what is rooted highest descends lowest?

4. Why is the reward of the Resurrection higher than Gan Eden, and what do physical mitzvos have to do with
it?

5. How do “Remember” and “Keep,” Shabbos night and day, and “we will hear” and “we will do” express the
same two movements?
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The note identifies another version of this maamar: the
transcript made by the Mitteler Rebbe, printed in Sefer
HaMaamarim 5569 on page 163.
KEHOT'S NOTE
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Resh Lakish says, “The Patriarchs are themselves the
Chariot,” deriving it from verses that describe G-d as go-
ing up “from upon” Avraham and Yaakov. The whole maa-
mar sets out to explain this saying.
Bereshit Rabbah 47:61:1n 1127 n°wKX12
51975 777% ,10p 12 2173 172 177200 0BT 7N - IR 1210 Bon
oy 9371 077AK 7O AR OYD .OM1aRD 27R% DR an .mwn ann
,IIOWT TR 03 (TP MK Ny 7372 DA 2ORPR X3 L,07apn
oy 727w 71°2 .021Y 727N "IR 70 NKX ,72nn 0on 1T RO
IR IR 1ROty 1127 1R mR L1978 DO KIT N2 wTph
ANK 077K Py DOpYR DY (MR ,01PWwa e AP anK 1270
.O7172R Pyn 07pPR BYN URIW L2590 10 10 MART (wp? v
12y 281°7 13M (79 NPWRI2) .0%P0R 19yn YN
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Yechezkel sees each of the four Chayos with the face of a
man, the face of a lion on the right, the face of an ox on

likuteitorah.com/torah-ohr/yisro/9/
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the left and the face of an eagle. The maamar names the
Chariot of the Chayos by these faces.

Ezekiel 1:10":’X Pxptn°
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 on s1pn
“These are the kings who reigned in the land of Edom be-
fore a king reigned over the children of Israel.” The maa-

mar identifies these kings, as the next words say, with the
World of Tohu.

Genesis 36:31x77:1"% n"wx12
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And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the question is spelled out: the Chariot of the faces
of the lion and the ox is in Beriah, Yetzirah and Asiyah and
comes from the kings of Tohu that fell in the breaking of
the vessels, so it can raise the “man” on the Throne; but
the Patriarchs are rooted in Chesed, Gevurah and Tiferes
of Atzilus, so why are they called a Chariot?
Zohar I, 22ax ,20 X"mt
KEHOT'S NOTE
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NR MRYIIT 729972 DY NP MRt P10 I 712997 10y mb
1pon 0TPw NN AR RIT WA 00 0% Phyw OTR A oy Xoon
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Above the firmament over the Chayos is the likeness of a
throne, and upon it, from above, “a likeness like the ap-
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pearance of a man.” This “man” upon the Throne is what
the Chayos carry.

Ezekiel 1:26172:°% Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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The same reading, “three lines,” appears there, and the
Rebbe remarked: “In many places the usual phrase is ‘two
lines’; this needs study.”

KEHOT’'S NOTE
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There it adds that the likeness to the alef holds only for the
joining done by the middle line.
KEHOT'S NOTE
0°27 D1 — SYINRT PT MIANNTT PIY? PR OMINTIAY ROX
.Y QW AN, TP PADYRAN
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There it adds that the form of three lines indicates spread-
ing out into a state of [separate] existence, which seems
the opposite of bittul.
KEHOT’'S NOTE
TIRORW MIRYEA N2 MLWRNT 71T :701 TP P78 179N 0°31 02
0720 N2 e M
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There the Alter Rebbe refers back to this passage (“is not
the Name Mabh... but in truth the one depends on the
other”) and adds that adam has the letters of me’od,
“very”: to make this “man” integrated, light must be
drawn from the level of me’od, which is without limit,
through “with all your me’od” in the Shema.
KEHOT'S NOTE
XKD wrnw 0Pk axn

PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JAMPOR ne T3 anIPna™n
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In Elijah’s prayer (Patach Eliyahu) the Sefiros are pictured
as a body: “Chesed is the right arm, Gevurah the left arm,
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Tiferes the body.” The maamar uses the image for the
downward flow of Chesed.

Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN

LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
™32 MR RDIAT RO TI0™ PP 1PN T N2 .RDIA NIXAN
Tawnn PR R0 KM L0R 1P 27Yaw 77N .19 Mobn LR
5 MIINDITF 2°N3 1PN 1PRR DY Lpan 290 131 XA 1102 a0n
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Constantinople, 1740 (CC-BY-NC)
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“And the Levite, he shall do the service of the Tent of
Meeting.” The maamar cites it as an example of Gevurah,
the upward movement.

Numbers 18:23375:17”> 712712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That epistle explains that Chesed, like water, flows from
high to low, while Gevurah, like fire, withdraws upward;
the two are opposites, and G-d makes peace between them
by revealing a great light from the Infinite Light, which is
far above any attribute.
KEHOT'S NOTE
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There, explaining that true inclusion of the vessels comes
through the light of bittul from the Name Mah, as in “He
makes peace in His heights,” the Alter Rebbe cites this
maamar: to unite the three lines there must be a light from
a higher level where the two opposites are nullified, the
level of the Name Mah.
KEHOT'S NOTE
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“And the Chayos ran and returned, like the appearance of
a flash.” The maamar takes this running and returning as
the drawing down and withdrawal that belong to the
Chayos, unlike the level above them.

Ezekiel 1:147728 2Rptr>
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And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there on this light reaching the “man”
through the Chayos of the Chariot.
KEHOT'S NOTE
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The words “and the branches will not be separated” are
quoted there.
KEHOT’'S NOTE
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PARAGRAPH 4
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“And the likeness of their faces: the face of a man, and the
face of a lion on the right for the four of them, and the face
of an ox on the left.” The maamar reads the opening words
as saying that the face of a man is in all of them.
Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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Resh Lakish’s saying, “The Patriarchs are themselves the
Chariot,” which the maamar now begins to explain.

Bereshit Rabbah 47:67:1”1 727 n°wx12
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Oy 737w 3 .0IMY 1271 IR 70 AR 79NN 0on AT RO
IR 7% 1DoRRIpn 1127 IR ABR L1972 PO XIT N2 wTRn
PR .OT72R PYn DopRR Py 77 ,0ibwa quan P Aank 12T
.OTaR Byn 0opDR DY ORIW L7200 10 1T MART wep vl
11999 2%3°77 7131 (710 NPWRN2) .O%pOR 1Ryn By

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
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me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points there on the Patriarchs as Chesed,
Gevurah and Tiferes of Atzilus.
KEHOT'S NOTE
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The Idra Zuta: Abba and Imma issued from this brain,
were included in the mazla and hang from it, while “Z’eir
Anpin hangs upon and is bound to Atika Kadisha.” The
maamar builds on this difference between their sources.
Zohar III, 292ax ,2%7 2t
KEHOT'S NOTE
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“And from my flesh I behold G-d”: from the workings of a

human being one can understand the divine. The maamar
uses it to introduce its analogy from the human mind and
emotions.
Job 19:267175:1" 21°%
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7Y 223X IRT 77T — UPIINTN A0 MTR2 19T N 9190 10”

Ny

PARAGRAPH 6
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Rabbi Yitzchak quotes “a joyful mother of children” and
says, “The mother is known,” that is, Binah, the supernal
mother. The maamar uses the title for Binah as the source
from which the emotions are born.

Zohar I, 219ax ,v°1 X”m

Zohar II, 84ax ,70 2”m
KEHOT’'S NOTE
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Rabbi Shimon teaches that when the Torah was given, the
mother and the children were found complete, as it says,
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“a joyful mother of children.” The Kehot note cites it for
this title of Binah.
Zohar, Yitro 22:389-400’n-v”2w:2”5 1710° 71111 190

We have also been taught that “heaven” reveals man’s guilt
and “earth” executes judgement on the sinners, as it is writ-
ten: “The earth shall rise up against him.” * Said R. Jose: ‘We
have been taught in the name of R. Simeon that in the hour
when the Torah was given to Israel Mother and children
were together in perfect harmony, as it is written, “the moth-
er of the children rejoiced” (Ps. 93, 9).” Thus “I” in this verse
refers to the Shekinah, called “daughter” in the dictum
“Abraham had ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He settles the barren woman in her home as a joyful
mother of children.” The Zohar and the Kabbalists read
“the mother of the children” as Binah.
Psalms 113:9°0:3*°p 0°9°1n
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Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In his glossary of Kabbalistic names, Rabbi Moshe
Cordovero explains that Binah is called “mother of the
children,” the mother of the seven Sefiros that issue from
her, and quotes the Zohar: “The mother is known.”
Pardes Rimmonim 23:1:1481”np:’R:1”5 0°1117 0712
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Pardes Rimonim (Public Domain)
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There it is explained that throughout the exile, the time of

refinements, good is separated from evil through
Chochmah, as “through Chochmah they are refined”;
therefore Chochmabh is also called judgment, for refining
separates.

KEHOT'S NOTE

7,0 9%y% o

2NiT 1on 127 12 79°

The phrase “the power of the son is greater than the power
of the father” appears there in a legal discussion of what

likuteitorah.com/torah-ohr/yisro/9/
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heirs may claim. The maamar applies it to the emotions,
the “son,” rising above Chochmah, the “father.”

Shevuot 48a:14-161"v-7":X 1”n My1Aw

TRIT NRY LU XY LAWK PYITR YU YIR 9RY KD

- Y NIEPR3 - AR 2I0p TTTSY YR 311K 1A
- 287 19N 120 73 797 :ROYWIN 12 103 27 2000 Y32

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

271 1Y ORAY A MR 1IN DOITR 1772 ARD LR LM Myiaw RA
R™IRW 117 12771 *PD1 07NN 27107 1292w RPPNyn WY X7 X307
Y71 TP P NDapn RIAOKY IR Pan Dapn RaRw 19°Ponx Rbma
7257m° 87 7N PR On mMAaRm 1991 ,57an mbmn o7y opal omn
Wn31 AN M3 WAL °82 R7IX N2 03 13771 DX XN N2 P20

JROD 17%1 2,07 122 NMIPRa LY Py U RINa
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It specifies the source of the drop: “that is, from Keser,
namely from Arich Anpin and Atik.”
KEHOT'S NOTE
.00 Y R T2 371N R N7MIR — UPONYY KRN 19007 N0 117m”

QnInD "aRvw 27y

There “Place me as a seal upon your heart” is read as the
head-tefillin, whose straps hang down over the heart.
KEHOT'S NOTE
.0OWN Y 213 WY NPMIK LT 0 0w nMph

onIns "o
“Place me as a seal upon your heart, as a seal upon your
arm.” The parenthesis refers to a maamar that explains
this verse through the straps of the head-tefillin.
Song of Songs 8:6"1:’1 01w W
YR M08 N MyTD AYiNrty onind 72775y onind Cwvw
SNITPY UK "BYT TPRYT MNP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DN Y 1 2ORTTER L. MART 197

The passage from “Therefore the Patriarchs” to “we first
say ‘Hear, O Israel’” is quoted there.
KEHOT'S NOTE
N3V 1970 MR NYTIR2 RN

QTN "N2°2 WO

The note points there on the two levels of “man.”
KEHOT'S NOTE
LT8R’V 1ANNRY D NIRRT
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The note points there on the higher “man” in Chochmah
and the lower “man,” Z’eir Anpin.
KEHOT'S NOTE
RN NYTI MY 1°%7 A0 °Y 270 1790 »U02 WK L3 77°pnn 9002
LXLIZP D7 D 27ha npnm

112 QW AR MW R

“Who has ascended to heaven and come down?... What is
His name, and what is His son’s name, if you know?” The
maamar reads “His name” as Chochmah and “His son’s
name” as Z’eir Anpin, the two levels of “man.”
Proverbs 30:47:°% "2wn
P71 % ZRP3 DM I3 M PIDNI MR M TN DYy M
S9N °9 11270 iR PIRTI0DR 0D
Who hath ascended up into heaven, and descended? Who
hath gathered the wind in his fists? Who hath bound the wa-
ters in his garment? Who hath established all the ends of the
earth? What is his name, and what is his son’s name, if thou
knowest?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1970 °Y K 19 973 NPMIR LK LTI TP 9902 Y IR 1KY LT ,0 Yhen
.2,1% MNR N™IPD TP PA9 179N 0727 0O TR O3 IR L7

112 QW AP W R

The Zohar reads the verse as a mystery: “His name” is the
known Name, and “His son’s name” is Israel, as it says,
“My firstborn son, Israel.”

Zohar, Balak 6:122-131x”%p-275p:" p?2 ,7m11 7190

whom the Father and Mother have crowned and blessed with
many blessings, and concerning whom they commanded,
“Kiss the son lest he be angry” (Ps. 2, 12), since he is invest-
ed both with judgement and with mercy.

The Zohar; London, Soncino Press, 1933 (Public Domain)

ale=lgilal/yla)

On Mishpatim it explains: “What is His name” is the su-
pernal man, numerically Mah, Chochmah (koach mah),
and “His son’s name” is “My firstborn son, Israel.” On
Chayei Sarah it notes that the Zohar on Balak (3:191b) says
the same, and Haazinu has the same.
KEHOT'S NOTE
113 17120 RIM 77 R°Un°a ,TINY?’V DTR 1177 MW 71 a7 wanb v
LDYIYRY DOVHYN NTIR — PHRIW? 57192 %12 132 QW 91 PPAwa I N
M2 oa 7”ow X L,Aywn 77 77w °°1 8 7 993 NPWRI2 NYTIR2 RN
JI90°R Y IPIRT N7IIRD 770 .2 KRR
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In Elijah’s prayer (Patach Eliyahu): “You are wise, but not
with a known wisdom... and not of these attributes at all.”

likuteitorah.com/torah-ohr/yisro/9/
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The maamar quotes it to show that G-d is revealed in
Chochmah only when drawn into it.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
%% .RYPTS 73°3m K21 PAM RIT NAR LRYOTY T3N3 IRDY 0990 NaR
ARIIRDY .RW1 *127 92’ 99PN RYTIMNWRD ROX KY*7> 0K 72
0195 LIWM PIX PIRT AN RIPT2 RKAPY PTINR PR N
P ORDPYERNRT RTIY LAWR 77123 WK 1°T LKW1 °12T N7
172 IR PR OPRLDWR COND PPANF PTE CAND LKWUTD RMOPR
.RM?Y PAINR PR RN K23
Constantinople, 1740 (CC-BY-NC)
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The Midrash reads “and do them” (atem) as “you”: “If you
keep the Torah, I account it to you as if you had made
yourselves,” a parallel to the teaching quoted here.

Vayikra Rabbah 35:7°1:77% 127 Rp™

SIIRWY 12°KD 0272y 21X M2yn ONK oW
“If you walk in My statutes and keep My commandments
and do them.” The Sages read “and do them” as a making,
so that keeping the mitzvos counts as if one had made
Him.
Leviticus 26:372:772 RIp™
:ONR ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 113b2 ,»°p »m

Vayikra Rabbah 35:61:77% 121 R1p™
KEHOT'S NOTE

1750 0°27 0O WRAD LA TP IR LA L,000 AT L, RIpN
.”09D18IDM 112 1107 0N 0P P

BRI YR

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar explains why “Hear, O Israel” comes first: Israel
is the one who unifies Havayah, Abba, with Elokeinu,
Imma.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 1°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 Ry197 701

Elijah’s prayer: “Chesed is the right arm.” Here Avraham,
the attribute of Chesed, is the right line.

Tikkunei Zohar 17a:16-171>-1t:X 1> 9771 °19pn

LRORMW RYITT 7122 LRPMY RYITT TON KT RPN IRTIPNRI
N2 MR KDIAT RAPO TI0M PP 177N T 1123 .93 NIXan
72WNN PR T30 RMA L1091 27w 77N LD nobn TR
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PO
Constantinople, 1740 (CC-BY-NC)
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There Yaakov, “the choicest of the Patriarchs,” is the level
of inter-inclusion, the bar that runs from end to end; he
held both Avraham’s quality and the Fear of Yitzchak,
which he could draw down below, as “The G-d of my fa-
ther Avraham and the Fear of Yitzchak was with me.”
KEHOT'S NOTE
.OW 0°37 09132 RXM1 D7V 4,10 979 11

DIM2KR 22K "PONR

Yaakov tells Lavan, “Had not the G-d of my father, the G-d
of Avraham, and the Fear of Yitzchak been with me...” The
maamar reads it as Yaakov holding both Avraham’s and
Yitzchak’s qualities, drawn down to him.

Genesis 31:42271:8"% NPwr12

>INNPY O™ ANY °3 77 M7 P T2 073X "ROK "X PR 221P
“WRR 1217 0PRK XY B2 ¥OXNKY IYNK

Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.an KD NPwRI2

nn KRS apye

Rabbi Yochanan says, “Yaakov our father did not die.” The
maamar explains this by Yaakov’s root in the bittul that
joins opposites.
Taanit 5b:9°'v:2°77 n°1yn
TR N1 K? AR 3PP N "27 WK 37 ,AP? IR TIYOT N2
PP TR 7RTIIR 11270 ROT0I 1M RAITR0 1700 >192 73 <Y
NOR 281’7 ORI 3PY2 >72Y KA 28 TARY DRI 207 %2R XIpn
R TR DY PINR T DR PITIR ATin 2 2D pxe
L0712 R AR — 0702 iy g Ay
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 235b2 ,157 x*m

Zohar I, 141b2 ,xnp x7m
KEHOT’'S NOTE
0 MMW *YIPP IR .2 ,R1P KA1 .2 ,M1N7 .2 ,197 RV .2 L0 0Pavn

7Y IR 1260°Y

nn KRS apye

The Zohar says, “Yaakov did not die,” and therefore death
is not said of him, only that “he expired and was gathered

likuteitorah.com/torah-ohr/yisro/9/
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to his people”: like the sun, he was gathered in, not
extinguished.

Zohar, Vayechi 77:800-79:811x”>nn:v”y-n"n:1"y *n" 1111 100
Similarly in the verse, “The L-rd bless thee out of Zion, and
see thou the good of Jerusalem, all the days of thy life” (Ps.
127, 5), Zion is mentioned because from it issue blessings to
water the garden, and then Jerusalem is mentioned to show
that all blessings issue from male and female together.
Similarly it is written: “The L-rd bless thee and keep thee”
(Num. 6, 24) -“bless” from the male, and “keep” from the fe-
male.” R. Judah opened with the verse: AND WHEN JACOB
MADEAN END ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anbnnaara

7awnnRa oy BRI
Among the things that preceded the world, the Midrash

lists those that “arose in thought” to be created: the

Patriarchs, Israel, the Temple and the name of Mashiach.

The maamar takes “thought” here as the letters of thought.
Bereshit Rabbah 1:4°7:’X 127 n"wx12
:(2 ,3% 0°%N) 2°N57 1PIM A9 RO V13T MOWRD VAP R ...
,WR D ey WPt 1221 PRAW MART L3 1RD IR0 11017
0°21y5” :(° ,0 YWIT) IMRIY I MART MKIATP "awnna 1Y
MIp NTY NI :(2,7Y 0°9NN) AR PIn PRI 7NN 1273
D197 72D ROD” :(2° ,1° 11°R7°) AMRIW IR wIPRN N°2 "DTp
MW O (10 ,2Y 0°P0N) MRV PPan MW W e TN DwRIn
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 A oyh
,OW) AYYI AMRY P17 00 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

TP N1237n AN

“G-d came from Sinai... and He came from the holy myri-
ads.” The word ve’asa, “and He came,” shows that otiyos,
“letters,” means coming and drawing down.

Deuteronomy 33:2°2:3"7 0°737
N2 ANNY TIRD IR YURIN in? YR NN K2 030N T RK
:in% N7 WK inm vTp
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52

And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,35 0"
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“The watchman said, ‘Morning comes, and also night.””
Another instance of asa, “comes,” the root of otiyos.

Isaiah 21:1227°:8”> 177°yw°

SPNR 12W 1°Y2 1°YINTOR n’;ﬁ-n;q pizlyishdnial/aniahs
The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2° R0 Py

PARAGRAPH 13

53

54

55

56

1972R2 AN 71272 AW 70t

A baraisa: “Remember” and “Keep” were said in a single
utterance, something the mouth cannot say and the ear
cannot hear. The maamar explains how elevation and
drawing down could be said as one.
Rosh Hashanah 27a:2-3’3-2:X 1”2 71wn wx1
»I317 ROINM 2PYRATD M CPR CAM .OPTIRT T2 NINRIRN CAYY
TIRT TR 1;7_? ﬂ?ib? 90 TRY 72 ,170K1 TR 112072 7790
X922 1y°RR 10 YWY 237 RIN? 10w TR 727 1IN 191
7R 1y°pR 710 K22 TYPpN NN K7 XS 1Y NN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Rrhial

NNaw "oynT naw v

The note refers there on the Shabbos of Shabbos night.
KEHOT'S NOTE
SRR T WA YT RLAYP N2WN Yw MT02 Y

AW Q1P W e

“A psalm, a song for the Shabbos day,” said on Friday
night as Shabbos begins. The maamar counts it among the
elevations of Shabbos night.
Psalms 92:1'X:27% 0°%°11n
:NAYT 09D 1Y Inm
A Psalm, a Song. For the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

I8P N2 AnymY
Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5632.
KEHOT'S NOTE
Ly MB9aNM 172 IR IR R¥NI 2y 27970 nUoa
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A further discussion of the World to Come as both Gan
Eden and the Resurrection of the Dead.
KEHOT'S NOTE
70N ovn oAt AT .'|‘?’N1 778 9N 1991 177 ., 9PMENn Ty
SIN 177 .'|‘?’N1 Ny 1”yIn »*no .1'?’N1 vyYwN ’y 2”0 27yn qwnn
T’y 712 '|‘?NW’ % 1”7 W’Nn 12”A0 .2°7°Y vUAANn n”ad .273N T
¥ an wm’m M”10) 1"RWN 0°NNnT NN Iy '{’JTI‘? 1772 AR2N] .'|‘?’N1
A2 myn b (0

DoWHBR2 INI2M

the
Mishnah commentators on Sanhedrin, chapter Chelek,

The Rebbe lists the commentators meant here:

Rav Saadia Gaon in Emunos VeDeos and others, with those
who differ answered in Avodas HaKodesh and the Shelah.
KEHOT'S NOTE
wPIPY 2% °Y 271 PUAR) 28°Y 100 YT 1INTR 790 071N MAwna
,PPM B9 PPITII0 MIWRT N TR 9N M DY 1R (516 °Y un
WD PR 07aRN 971,070 RRR M0 MYTM MNRRT 02 2700
02 — O°192 RN AYTA Py 0OpINA 19RD 20w 7201 T3 v-n7D
STIT 02 PPN AnTpa 17Pwa N8P KT LAN-RUND 270 WP NTIaY
TWR IR DA PRI 0°3°1Y2 MIPRINR MYTY DIPRS00 0ona 1M
7 WY YT (MRTPRN YWD INnTPna AN D) BR 1 a7 1ha
STOWR KPP PR 977003 970 10NN PPRA PITAT 370 MM RO
MTAM D2WITH2 919202 TINDNA MAawna RPN 117 1710 K9 7t
POIDY MRy SRS 9o 1MLapY ,7a0n Awyna nUwRI2 wyna
192m mpenn® 995 0Ipn PR — NITI01 771N N0 "371Y 932 NANR
wMPR PRI 2,70 MR T LI0R2 vy 9Oy DU 121D
.10 717Yn 344y 0

7anam

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
271K I T T 0 I8 NMIPR Y STO0MM IWRT 0197 RPN 10 Y
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The epistle explains that the revelation at the Resurrection
will be far greater than in the lower and upper Gan Eden,
so that the souls of the tzaddikim now in the upper Gan
Eden will return to their bodies.
KEHOT'S NOTE
19790 PURAR IRT

NRT RN2Y? N°2 1957007 20
When Acher died, Rabbi Meir said, “Better that he be

judged and come to the World to Come.” The maamar
takes this to show how great the delight of Gan Eden is,
worth the judgment that comes before it.

Chagigah 15b:32:1 10 7331

SI02 ONNT KRPY? KPP TR P VAN KT YRl 3 73

— T2 INT RRYY? K21 ,RDING POYT DIWR — MOPITD ITR XY
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SORT RUPYD SNODY AOTORT 2vIn RD v37 MR .KUNT DI
XD P720 R 37T AW N3 °3 1IN 1Y TPYRY AN onn
0RT A772pn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Mishnah: “All Israel have a share in the World to
Come,” followed by those who have none. The maamar
reads it as referring to rising at the Resurrection of the
Dead.
Sanhedrin 90a:157"v:X "% 1°77710
D72 YV IY KT D7i¥7 phn oy v 1w 3 am
TRY 1PK1 PIRENT? °T) AR YU 131 YIX W 0PI OOpUTR
TR ,TINT T DONRT Nnn PR RIRG X20 0PY? phn ond
OIRBXY DR 1 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 59b2 ,v1 x”mt
KEHOT'S NOTE
7773 MAwRT IR AR LT, e ﬂ”1|75 .2 ,01 XA LR ,X 7077710
S9°R1 290y (270 LR BPAD) 1PRWN 0NN NONN 1Ay 1At

17N 1P

The note points there on rising at the Resurrection of the
Dead.
KEHOT'S NOTE
T9°RY ©7D 17990 1991 1713 IR
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The Talmud says this world was created with the letter hei
and the World to Come with the yud, and asks why the
World to Come was created with the yud. The maamar
reads the yud as Chochmah.
Menachot 29b:13-147">-3>:2 1”2 mnn
1071 DOVYIN 12w QOPTIW "3DM T3 KA OPIYT K121 R C1on
TR 17°WYR 2191 DTPWRA 7183 12W D°P 73w 2191 TWRI 710D AR
R°IN1 0°1903 37 MK 9 NAN %17 A0 27 MR MY Pt
N> M AT 552 NYY "Nw 12 WU N0 37 TMRT R KT 7°N2eN
113 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Ld Mnan
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the passage shares nothing with the note
KEHOT'S NOTE

19790 PURAR R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A”D°1 YW 0772

N OTINY 77N

Rabbi Moshe Cordovero writes that the Sages received that
this Sefirah, Keser, holds 620 pillars of light, the numeri-
cal value of keser, first revealed in the prayer of Rabbi
Nechunya ben HaKanah.
Pardes Rimmonim 8:5-6"-’11:1 0°1127 0712
70N RIT 771225 NRTIP 7917 03 DNINRT2 M2 10301 00 B ..
DERI 79 IR DTIRY TPT RO ANAAT APERD A9 XY 1217
DTIR 713 RITY 12991 OTIRT 172 Y9157 DI P2 TN NARDN
%0 MINWRIT AWOY 77 10 79K A PIys 00 B amyn 1
7171 0°2ayn 1M1 DAY O°DIY MAR A DWW O MNWwRIT
7991 1291 1P RIT MDIRRD IWRAT AN 1IRK 109 .o
PAAR @RI TPNTAT T30 RIM 1290 15 RIAW PR PNy RApl
72777 ANRY 113 %D LARIIR ROTY 771237 A0 KA 0000 XY
.. 70M

Pardes Rimonim (Public Domain)
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Reish Lakish says the fire of Gehinnom has no power over
the sinners of Israel, who are full of mitzvos like a pome-
granate, as it says, “your temple is like a slice of
pomegranate.”
Eruvin 19a:7-8n-"1:X 0™ 1°217°y
>377 02997 NI SYTIDI — R ,ORIW PYWIDI — R :RWP K?
¥ MRT PR WOTTR WURP UIT KOWR 12 DXT ,X7200% 1)
naten im 92 172 YR 03703 IR PR PRIDY Cywin wph
amn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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27y phn anh w DR Bo
The Mishnah: “All Israel have a share in the World to

Come,” apart from those it lists. Here it follows from the
fact that the mitzvos form the Keser.
Sanhedrin 90a:151”1:X *X 1°77710
P2 YY" WNIY X3 DY pPn oy v D1 92 minn
PR 19X IRENNY *T) YYD PYUn 131 YR WP 071 0opT
PRI LTTIAT T DONRT NN PR RiNG Xx30 09? pbn on?
D17 R ,0%nWE 1 1R
William Davidson, Vocalized Aramaic (CC-BY-NC) B
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The note refers there on the root of the mitzvos them-
selves being in Keser.
KEHOT'S NOTE
LTIy nPAvYy 12 ‘|‘?RW’ 93 1”7 AR7
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Rabbi Simai: when Israel put “we will do” before “we will
hear,” 600,000 ministering angels came and tied two
crowns on each Jew, one for “we will do” and one for “we
will hear”; when they sinned, destroying angels took them
off.

Shabbat 88a:7-8'n1-"1:X 1”2 naw

DWW XD "YRTI? "y PRI MOTRNY Y3 XN 027 ¥T

20 12 R PRI TR TN P27 .NwT CaRPR YU Kiam

SPRD? IRVOY 112 YW TN TR PRI T30 10X L0700

LYY 27302 R 2272 RDT 27 WK 7730 TR0 02TY DR PRI

:2°N27T — P2 2792 ,71MRTI — 1YY 272 ap7p 27in2
.2 DR 70 PRI 212 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And the children of Israel stripped themselves of their
ornaments from Mount Horeb.” The Talmud reads the or-
naments as the crowns; the maamar, as the light of Keser.
Exodus 33:61:3”% nnw
12701 7% DYTYTNK PXIPII2 925N
And the children of Israel stripped themselves of their orna-
ments from mount Horeb onward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 21
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The baraisa: “Remember” and “Keep” were said in a single
utterance. The maamar now explains it with the analogy of
the craftsman.

Rosh Hashanah 27a:2-3°3-"2:X 172 1w w1

»i0 RANM 7o¥RAYn PR SN LDUTIRT TR NiaRisn nwh

TRD PRI 1277 7710 190 PRY 12,0708 TOX M2°72 779007

K22 7y°pR A10 YR 227 KR .9I02 TIRD 127 19inw? i)
7R 7Y°PR N0 K22 7Y°PR NPNR XM R AY°RR NPonn

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For in six days G-d made the heavens and the earth, and
on the seventh day He ceased and rested.” The maamar
reads the ceasing as the withdrawal of the creative power
to its source.
Exodus 31:171:x”% ninw
DORYDNR N APy 07 NYYSD 0PV XIT NIR PRI 32 1721 010
AWDIM N2 YW 0PI PIRTNX
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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“And the heavens and the earth were completed, and all
their host.” The maamar reads the completion as the cre-
ative power returning to its source.
Genesis 2:1'R’2 n°wX"2
:DN2E™29) IR DR D7)
And the heaven and the earth were finished, and all the host
of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And G-d completed on the seventh day His work that He
had made, and He ceased on the seventh day.”

Genesis 2:2°2:°2 N°wR12

Y 2un 02 NAWN Ty WK AROK?D vy awn oin oopbR o
LY WK IRIX2R0n

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 *y°awn 01 NR 29N 7127
“And G-d blessed the seventh day and sanctified it.” The
blessing is the renewed drawing down after the
withdrawal.

Genesis 2:3°3:2 N"WR12

iMORPRTP9R NAY 12 73 ANR WIRM ¥ awn 0 nR 0°pR 112
Ny? PR K127

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there on “a day that is entirely Shabbos.”
KEHOT'S NOTE
.2970°y 2R IR B0 XA
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On Shabbos the Levites sang “A psalm, a song for the
Shabbos day,” a song for the Time to Come, “for the day
that is entirely Shabbos and rest for life everlasting.”
Mishnah Tamid 7:4°7:t 7°20 mawn
P NWI AN WP MR 90 1 ,(% Ow) DmiR 1O WY ..
K27 T°NY? Y Tinte nawn o Y qinm (a8 ow) onnix
07?3y P07 1M nav 90w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in

the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 23
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“The chariot of G-d is twice ten thousand, thousands of
shinan; Ado-nai is among them, Sinai in holiness.” The
maamar explains the thousands of shinan as the Chayos,
in which Ado-nai is included.
Psalms 68:181”>:1170 0°%°11n
WP 71D DI 1T NIV D7 002 RPN 377
The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 24
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“And He finished speaking with him, and G-d went up
from upon Avraham.”
Genesis 17:22273:1° n°wR12
DR 2yn DRPK 297 1K 7277 2
And He left off talking with him, and G-d went up from

Abraham.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From this verse Resh Lakish derives “The Patriarchs are
themselves the Chariot”: G-d is said to go up “from upon”
Avraham.
Bereshit Rabbah 47:67:1”1 127 nwxr12
2095 IR ,10P 172 21T 12177301 0T 2N - ANK 1370 9oM
Oy 9277 073K 7°7 DX OYD .OMNaRD 2727 AR SRR 1w 1ann

likuteitorah.com/torah-ohr/yisro/9/
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,IPOW 1 0D D MR ANY 1272 NAwn 2ORPR Ra ,n7apn
Oy 727w 113 .00RY 1277 CIR 0 AR L7900 031 AT RO
IR 7% 1DomPIpn 1127 172D BR L1902 PO XIT T2 whTpn
ANK 077K Py DOPYR DY (7PN 015w e AP InR 1270
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1 EoPRN ann

When angels met Yaakov on his way, he said, “This is the
camp of G-d.”

Genesis 32:32:2”7 n"wX12

X DipRITOY RPN T O°PRR Tanm O KD APy InRM
073

And Jacob said when he saw them: ‘This is G-d’s camp.’ And

he called the name of that place Mahanaim.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe entered the Tent of Meeting, “he heard the
voice speaking to him from above the cover on the Ark of
the Testimony, from between the two cherubim.”
Numbers 7:89170:’t 12712
Dyn 1R 1270 PIpTTNR YRUt1 IR 1377 TYIn POROR 1w Kan
PR 2T 0°2727 "3 121 N7Y7 TIX"PY WX N7227
And when Moses went into the tent of meeting that He might
speak with him, then he heard the Voice speaking unto him
from above the ark-cover that was upon the ark of the testi-
mony, from between the two cherubim; and He spoke unto
him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar 111, 230b2 ,%7 »mt
KEHOT'S NOTE
.2,97 37m AR7 0D 1 9aTRa

PARAGRAPH 25
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Describing G-d’s night, the Talmud says He rides His light
cherub and roams through eighteen thousand worlds, as it
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says “thousands of shinan”: do not read shinan but
she’einan.
Avodah Zarah 3b:1337>:2°3 77t 112y
2397 (RROR NPY2ORY LRRRY 1R (RR°R N°Y2°R ?7’;}{7 SRR R:‘?’531
2377 MRV LNINTIY APR WY miinwa vy Y Sp 3 By
MPYTRY IPRY” XX “INIT” PR 28 VINIY *078 02027 DR
1700 N MEY 0N MR NP0 DR 7Y YRiTY 2w NDR
Sy Y Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,y

PARAGRAPH 26
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Kehot’s note points to Zohar I, 126b for these words.
Zohar I, 126b2 ,10p x”mt

KEHOT’'S NOTE
22,10 R°m

87 NP2 P Ty
The Zohar (Midrash HaNe’elam) reads the verse as
Metatron: “his servant” is the servant of the Omnipresent,
“the elder of his house” the first of His creations, and
“who ruled over all that he had” the dominion he was giv-
en over all of G-d’s hosts.

Zohar, Chayei Sara 19:155-161x”0p-1"1p:1”° 1% *°1 77t 190

88 19 WK D23 Pwanm AN Pt Tay

“And Avraham said to his servant, the elder of his house,
who ruled over all that he had.” The maamar applies these
words to Metatron.

Genesis 24:2°2:7”2 N°WR12

970 RITDO 9TWRTP02 Dwna Nt 1RT 3T2YTOR DTN nRn
37 nnn

And Abraham said unto his servant, the elder of his house,

that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

89 moyn munn VY.L L ARt hynn 1T

This passage is quoted there, with the explanation that ac-
cording to Emek HaMelech it is “the ascent of Z’eir Anpin
of Atzilus into nine Sefiros far above Atzilus.”
KEHOT'S NOTE
Ry RIT” 9900 PRy vD %W RN OWY 1°Y 72713 1PN RN
WY, 7IIRN TPYR ToYNPWw 0701 PRRT

likuteitorah.com/torah-ohr/yisro/9/
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