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To understand the explanation of the matter of “The Patriarchs are themselves the Chariot.”
Granted, “the face of a lion, the face of an ox,” etc., are a Chariot, because they are from the break-
ing of the vessels that fell into the World of Beriah (Creation), and their essential [source] is from

“before a king reigned,” etc.,

Onw "2 712577 N33 7R RDIT AR MRWIDY MIDYIS 1 A0 o w0 999 1N 0yn 13007
219 12997 DR RWIW 01077 DwWno1 573 DORWII 71127 0°K123 0w 2197 129717 237 0100 0o°Hva

that is, from the World of Tohu (Chaos). Therefore they have this power to raise up and carry the
Throne. And they are at the level of a Chariot because they are nullified, like a horse before its rid-
er, since they are created beings; and in this way they also carry [it], as in the analogy of the horse
that carries its rider, etc.
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But the Patriarchs, whose essence and root are in the World of Atzilus (Emanation), where “He and
His life-forces are one, He and His organs are one”: why are they called the level of a Chariot?
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But the explanation [is understood] by first understanding the matter of the Chariot of the Chayos,
“the face of a lion, the face of an ox,” etc., which carry the Throne and “the likeness of the appear-

ance of a man” that is upon it, from above.
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The explanation is that “man” (adam) is the term for the inter-inclusion of three lines, [as in] the
form of [the letter] alef: a yud at its top, a yud at its bottom, and a line in the middle. And the totality

of the three lines and their joining together is called by the name “man,” which is the Name Mah.
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But we need to understand: is not the Name Mah the level of self-nullification (bittul) and inclusion
in its source? So how can it be called by the name “man,” in the form of three lines? But in truth,
the one depends on the other: for there to be the inter-inclusion of the three lines and their joining

together, it must come from the level of bittul.
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The explanation is that Chesed (kindness), “the right arm,” is from above to below, like water that
descends from a high place to a low place. And Gevurah (restraint) is the withdrawal of the lights
from below to above.
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As in “And the Levite, he shall do the service.” And the [middle] line is what joins them. Now, it is
known that for something to join two opposites,
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there must be an illumination and drawing down from a higher level, where these two opposites
are nullified and there is no thing and its opposite there at all, for there is neither any drawing
down nor any withdrawal there. For drawing down and withdrawal pertain to the Chayos of the

Chariot, and “the Chayos run and return,”
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but there, above, everything is in a state of actual self-nullification (bittul), without any withdrawal
and without any drawing down. And from there an illumination is drawn down to the level of
“man,” so that there will be the inter-inclusion of the three lines and their joining together; and
this is through the Chayos of the Chariot.
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For the whole purpose of the service of the Chayos is to draw down and make this level of “man,”
so that it will be in a state of inter-inclusion and the branches will not be separated; and therefore

they carry it upward, to draw down from there the level of bittul and inter-inclusion.
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And this is [the meaning of] “And the likeness of their faces: the face of a man.” For besides there
being among the four Chayos the face of a man, a configuration (partzuf) of its own,
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in their totality as well a configuration of a man is drawn [into them], so that each one is also com-
prised of the level of man. And this is because their whole main aim and their inner dimension (pn-
imiyus) is to draw down the level of man, the level of the joining together of the three lines and

their inter-inclusion.
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Now we will come to the explanation of “The Patriarchs are themselves the Chariot.” For the
Patriarchs are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of the World of Atzilus
(Emanation). So what is [the meaning of] their being a Chariot?

WA WY 12 7Y IR LROONY TR RPPNY K71 P03 0711 RPN TR ORI 73T IR

But it is explained in the Idra Zuta that “Abba and Imma (Chochmah and Binah) issue from the hid-
den brain (mocha setima’ah), and Z’eir Anpin (the emotive attributes) is bound to and hangs upon
Atika (the Ancient One).” And the explanation of this will be understood by way of an analogy,
“from my flesh [I behold G-d].”
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For the intellect is born from the maskil, which is above the intellect, where the revelation of the in-

tellect and the reason for a thing are not known at all.
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Nevertheless, it is called maskil, the source of the intellect. But “Z’eir Anpin is bound to and hangs
upon Atika”: the emotive attributes (middos) were taken from a still higher place. For even though
the emotive attributes are born and revealed from the intellect, and according to a person’s intel-

lect so will his emotive attributes be,

IRTOW M NN NTAINP 0OR DR KPR T PR #71R LR RO .0°1370 OX Pl 110

129371 PR 0Py
and Binah (understanding) is called “the mother of the children,” and Chochmah (wisdom) the fa-
ther, nevertheless this is only [in the sense| that they bring about the birth and coming into being
of the emotive attributes (middos), so that they emerge from concealment into revelation.
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But the essence of the emotive attributes, in their root, was taken from a higher place. As is known,

there are natural love and awe, and there are intellectual love and awe.
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Now, natural awe and love (dechilu u’rechimu) are called by the name “great love” (ahavah
rabbah), and intellectual awe and love are called by the name “eternal love” (ahavas olam). Only,
because natural awe and love become clothed in [the realm of] “one opposite the other” (zeh le’u-
mas zeh), there must be a drawing down of intellectual awe and love.
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For “through Chochmah (wisdom) they are refined.” But once they are refined, it is called “great
love,” for “the power of the son is greater than the power of the father.”
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As is known, from Abba and Imma (Chochmah and Binah) only the intellect (mochin) of Z’eir
Anpin (the emotive attributes) was drawn, but the drawing down of the drop is from the essence,

etc. And the reason they were drawn down to be natural,
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below Daas (knowledge), even though their source and root is above, is as is known from the anal-

ogy of a falling wall: the stone or brick that is higher falls further down.
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And likewise a torch whose light is very great shines and gives light even below, in the place of
darkness. From all this it is understood how Z’eir Anpin, which is the level of His emotive attributes

(middos), may He be blessed, is in its root above the level of Abba and Imma,

92% 5y onIno TnR1 YR 97wNT MY 1°A¥a 0NN Cantw 27y wUn YY) unD Juniw ROX
112 °3 WOw Y7110 101 N2 RIT QIR DX MPYIP 72077 N2 07 N7AN 1w MaART 999 (@Y
OR

only it was drawn down below. (See what is explained on [the verse| “Place me as a seal,” on the
subject of the straps of the head-tefillin, about which it is said, “as a seal upon your heart”; see
there.) Therefore the Patriarchs, who are Chesed (kindness), Gevurah (restraint) and Tiferes (beau-
ty), are the level of a Chariot to raise up the “man,” which is the level of Chochmah (wisdom), as it

is known that there are two levels of “man.”
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The first “man” is in Chochmah, and the lower “man” is Z’eir Anpin. And this is [the meaning of]
“What is His name, and what is His son’s name?” “What is His name” is Chochmah, and “what is

His son’s name” is Z’eir Anpin.
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Now, when the emotive attributes (middos) are elevated, there comes about [the state in which]
“the power of the son is greater,” and it raises up even the level of Chochmah (wisdom), to draw
down the enclothement of the Infinite Light (Or Ein Sof) in Chochmah, so that there will be the rev-

elation of “You are wise”;
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for the Infinite One (Ein Sof) Himself “has none of these attributes at all.” Rather, the drawing
down of the Infinite Light to be in Chochmah depends on the drawing down and elevation of the

souls of the tzaddikim.
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As our Sages, of blessed memory, said on [the verse] “And you shall do them”: “I account it to you
as if you had made Me.” And as is known about the unification of the Shema: in order for there to
be “Havayabh is our G-d,” which is the union of Abba and Imma (Chochmah and Binah), we first say
“Hear, O Israel,” for Israel is the one who unifies. For Avraham is Chesed (kindness), “the right
arm,” the right line, which is from above to below,
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and Yitzchak is the left line, from below to above: “the Fear of Yitzchak.” And Yaakov is yud-akev
(heel), “the choicest of the Patriarchs,” who joins them: “The G-d of my father Avraham and the

Fear of Yitzchak was with me.”
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And the meaning of “was with me” is that it was drawn down to me, below. Therefore [the Sages]
said, “Yaakov did not die,” for his root is from the level of self-nullification (bittul) that is drawn

down to join two opposites.
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Likewise, Israel is also the middle line, and in him and through him there is drawn down the union
of the supernal Abba and Imma (Chochmah and Binah). And what [the Sages]| said, that Israel
“arose in thought” alone, means in the letters of thought; and this is called “He and His organs are

”

one.
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That is, the emotive attributes (middos) are the source of the letters of thought, for otiyos (letters) is

from the language of drawing down, [as in] “And He came (ve’asa) from the holy myriads,” [and]

“Morning comes (asa).”
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And the drawing down is in the emotive attributes. Likewise, the letters are not born and revealed
in intellect and understanding until they come to be revealed in the emotive attributes, as is

known.
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Now we will explain the matter of “ ‘Remember’ and ‘Keep’ were said in a single utterance.” “Re-

member” (zachor) is for the masculine (dechar), the level of drawing down; and “Keep” (shamor)

is for Nukva (the feminine / Malchus), the level of elevation.
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As is known, there is the Shabbos of the night (de-ma’alei shabbata) and the Shabbos of the day
(de-yemama). The Shabbos of the night is the level of elevation; this is [the meaning of] “A psalm, a

song for the Shabbos day,” and Barchu, and “A psalm of David”: all of it is in the mode of elevation.
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And the Shabbos of the day is the level of drawing down. Therefore at night we sing “Azamer bish-
vachin” (I will sing with praises), and by day “Asader lis’'udasa” (I will arrange the meal). And all

these elevations and drawings-down were said in a single utterance at the Giving of the Torah.
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The explanation of this [comes] by first [explaining] the matter of the Torah and the mitzvos. First
we need to understand the matter of the World to Come, which is Gan Eden and the Resurrection of
the Dead. It is explained in the commentators, and by the Ramban in Shaar HaGemul, that the
main reward, [that of] the World to Come, is at the Resurrection of the Dead, for the superiority of

the Resurrection of the Dead exceeds [that of] the upper Gan Eden.
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Now, in Gan Eden the souls of the tzaddikim sit without bodies; and in the upper Gan Eden is the

place of the great tzaddikim, and all of them are divested of their bodies.
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For the body cannot enjoy such radiance and such great delight, since it cannot receive it. And the

Resurrection of the Dead is that they will rise up in their bodies.
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So how will they merit a delight higher than the delight of the soul that is in Gan Eden? Moreover,
they said about Acher, “Better that he be judged and come to the World to Come,” which is Gan
Eden;
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for all the sufferings of Gehinnom are worthwhile so that the soul may delight in Gan Eden, and it

cannot receive the delight until it has been cleansed through many sufferings.
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And about the Resurrection of the Dead they said, “All Israel have a share in the World to Come,”
meaning that they will rise at the Resurrection of the Dead, except those whom the Sages enumer-

ated, who will not rise.
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But the explanation is, as is known, that there are two levels in the revelation of the Infinite Light
(Or Ein Sof), blessed be He: the first, the level of the light that fills all worlds (memalei kol almin);
and the second, the level of the light that encompasses all worlds (sovev kol almin).
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Now, Gan Eden is from the level of the light that fills all worlds. “With [the letter] yud the World to
Come was created,” whose beginning is from Chochmah (wisdom); and when it is drawn down into
Binah (understanding), then the delight of the World to Come and Gan Eden is revealed. Only, the
upper Gan Eden is from the Binah of Binah,
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and the lower Gan Eden is from the Binah (understanding) of Malchus (sovereignty). Therefore this
delight is revealed only to souls. But in the Time to Come, at the Resurrection of the Dead, the level
of the light that encompasses all worlds (sovev kol almin) will be revealed, and there the soul and
the body are equal.
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And this revelation comes through the mitzvos that a person does. For the 620 mitzvos are the 620
pillars of light in Keser (the Crown), which is the light that encompasses all worlds; and the Keser is

made from mitzvos that are clothed specifically in physical action.
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As, by way of analogy, a royal crown: it is made of precious stones, which are at the level of the

inanimate, and it becomes a crown upon [the king’s] head, above.
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And at this level, even the transgressors of Israel are “full of mitzvos like a pomegranate.”
Therefore all Israel have a share in the World to Come, at the Resurrection of the Dead, except for
those whom the Sages enumerated.
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And the giving of the reward of the tzaddikim to the souls, which is in Gan Eden, is only temporary,

until the level of the light that encompasses all worlds (sovev kol almin) is revealed.
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And therefore the exile is so long in the present time: because every soul of Israel must fulfill all
613 mitzvos in actual deed, so that the light of Keser (the Crown) will be revealed.
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And this is the matter of the Giving of the Torah: “I” (Anochi) is the illumination of Keser, and this
was given at the Giving of the Torah, so that they would have the power in their hands to draw down
the level of Keser through the deeds of those below.
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For although the root of the mitzvos themselves is in Keser, one who is not fit for it cannot draw [it]
down, such as a minor or awoman, who are exempt; for whoever is not obligated in a matter draws

down nothing, and all the more so the idolaters.
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Also, at “We will do and we will hear,” two crowns were drawn down to each and every one, only
that through the sin of the Golden Calf they were taken from them, as it is written, “And the chil-
dren of Israel stripped themselves of their ornaments.” “Their ornaments” is the illumination of

Keser (the Crown).
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And of these two crowns, the first is in the mode of elevation, the level of “we will hear”: for whoev-
er wants to hear something nullifies all his senses and all his thoughts, only to hear.
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It follows that the senses and the thoughts are raised up into the loftiness of the thing he wants to
hear. And drawing down is the level of “we will do,” meaning, “we will do” and draw down from

above to below.
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And this is [the meaning of] “ ‘Remember’ and ‘Keep’ were said in a single utterance.” For “Re-
member” is for the masculine and “Keep” is for Nukva (the feminine / Malchus): “Remember” is
the level of drawing down and “Keep” the level of elevation, as explained above.
112°N2 IR 91X 1720 Awyn 11°KR2 195 OXNTMY 751N D172 Do DY RITW On 07TV R0 11
That is, by way of analogy, like one who possesses a great intellect and lowers and contracts his in-
tellect into some deed, such as drawing or writing:
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when he finishes his work and ceases and rests, the intellect returns to its source; and afterward,
when he looks again with the eye of his great intellect at all his work, and behold, it is right in his

sight, there comes about [the level of|] a renewed drawing down.
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So too, the Shabbos of the night is the level of cessation and rest, for “in six days G-d made, and on

the seventh day He ceased.”
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And it is written, “And the heavens were completed,” “And G-d completed,” meaning that it re-
turned to its source; and afterward, “And G-d blessed the seventh day,” which is the level of the re-
newed drawing down.
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Therefore it is called “the meal of Atika Kadisha (the Holy Ancient One),” for a supernal delight is
revealed from above to below. And all this is in the present time, when there are elevations and
drawings-down, ascents and descents.
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But in the Time to Come, that is, at the Resurrection of the Dead, there will be “a day that is entirely
Shabbos and rest for life everlasting,” and there will no longer be ascents and descents,
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for the level of Keser (the Crown), the light that encompasses all worlds (sovev kol almin), will be
revealed, where there is no above and below; therefore there everything is in a single utterance.
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And the Holy One, blessed be He, showed them this at the Giving of the Torah: that through the
mitzvos they will merit this, since the Torah and the mitzvos were taken from so lofty a place, and

this power was given to them, as explained above.
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Now we will explain “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is
among them (bam),” [the beis] with a rafeh. The explanation is that a dagesh indicates a beginning,
but here the beginning of something does not apply, for the “thousands of shinan” are “the face of

a lion, the face of an ox,” etc.,

likuteitorah.com/torah-ohr/yisro/9/ 13
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whose coming into being is from the level of Ado-nai, Malchus (sovereignty) of the World of Atzilus
(Emanation), since they are created beings; and “Ado-nai is among them,” for it is included in
them, since they raise it up. It follows that there is no beginning and end here, for there comes

about [a state of] inter-inclusion.
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Therefore a revelation of the Shechinah (Divine Presence) is not found anywhere except with the
Chariot, as it is written, “And G-d went up from upon Avraham,” meaning that the Chariot
withdrew.
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So too with Yaakov: “This is the camp of G-d”; and so too with Moshe: “He heard the voice from be-

tween the two cherubim,” which are Metatron and Sandalphon.
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Likewise, Yeshayahu and Yechezkel saw the Chariot, for there cannot be a revelation of the

Shechinah (Divine Presence) without a Chariot in which it is included; only that sometimes it
clothes itself in this Chariot and sometimes in that Chariot.
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And as for what our Sages, of blessed memory, said on “thousands of shinan”: “Do not read shinan
but she’einan (who are not)”: that the Holy One, blessed be He, rides upon His light cherub and

roams through eighteen thousand worlds.
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The meaning and explanation of this: it is known that the eighteen blessings of the morning

(shacharis) are the two letters tes of Metatron: nine from above to below

likuteitorah.com/torah-ohr/yisro/9/ 14

24

25



TORAH OHR - PARSHAS YISRO - MAAMAR 9 =990 "n Tn nansa T’Jy TIR%2 T’Jﬂ‘?

170 DY mInDIPT NANAT Pow 1% AwR D52 DwinT N2 Pt 173V Cpa ¥R 00 Lahynd nbnn vy 26
STWYY 1730 0w D77107 07RO 8°2175 %2 %3 .5 2170 P31 30T Y am P nanta

and nine from below to above. For Metatron is called “his servant, the elder of his house, who ruled
over all that he had,” since the whole conduct of the worlds is through him on the weekdays; and
these are the six extremities (vav ketzavos) of the World of Yetzirah (Formation), and he is called
the “light cherub.” For the two cherubim are Metatron and Sandalphon, who are Yetzirah and the
World of Asiyah (Action).

17ap °PYNN 170 B3 TOwY 22 wabna KD 1TV PP a2 RITW 17252 v7hn RIT PP 21 27

And the “light cherub” is Metatron alone, who is at the level of “light,” since he has not yet become
clothed in the level of the World of Asiyah (Action); and through him the Holy One, blessed be He,

is elevated,

.0NR IRY!RRE Y AR U0 M RIT QWY RN P22 1w MIRDIY APR 1709 IRDM2T R RITY

who is Z’eir Anpin (the emotive attributes) of the World of Beriah (Creation), to the eighteen thou-
sand worlds, which are at the level of the World of Atzilus (Emanation), for there it is the level of

eighteen thousand: nine from above to below
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and nine from below to above. For the level of “man” is nine Sefiros; nine times nine is eighty-one;
three times eighty-one is 243, and [with] the five chassadim (kindnesses) the numerical value is
248, which are the limbs of “man.”

L19%92 17 NPT 1092 971 191 .APR 971 0P VXK 331 07 0N Y 27

And twice nine is eighteen, and at the level of the World of Atzilus (Emanation) it is called eighteen
thousand. Likewise, the eighteen blessings of the morning are in the World of Yetzirah

(Formation),
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and the eighteen blessings of the prayer (tzelosa) are in the World of Atzilus (Emanation). The ex-
planation is that there must be a union of Metatron and Sandalphon; therefore the two cherubim

had “their faces one toward the other.”

likuteitorah.com/torah-ohr/yisro/9/ 15
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And in the level of speech, although it is in the World of Yetzirah (Formation), there is a union of
Yetzirah and Asiyah (Action). For “thought is not considered like speech” until one utters [it] with
one’s lips, because “the moving of one’s lips counts as a deed,” since speech comes out through
the five physical points of articulation: alef, ches, hei, ayin from the throat, etc.
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And thus there comes about a union of the letters of thought with the letters of speech, for the let-

ters of thought themselves come out into revelation in the letters of speech; and what joins them is

the voice, which is spiritual.
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Therefore Metatron, who is His “light cherub,” is the one who elevates, through the level of speech;

for in the level of speech the union of Metatron and Sandalphon comes about.
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