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“An explanation of the above”

At Sinai Israel received the power to make their Torah and
mitzvos draw down Anochi, the Infinite One beyond the worlds,
the level of “for He is not a man,” into the ordered world of adam.
Because the souls are rooted only in G-d’s “thought,” this power
works through their descent into the body and the animal soul,
whose root, like the lion and ox that carry the Throne, is higher

still and can lift “man” beyond itself.
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THE BIG IDEA

At Sinai Israel received the power to make their Torah and mitzvos draw down
Anochi, the Infinite One beyond the worlds, the level of “for He is not a man,” into
the ordered world of adam. Because the souls are rooted only in G-d’s “thought,”
this power works through their descent into the body and the animal soul, whose
root, like the lion and ox that carry the Throne, is higher still and can lift “man”

beyond itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the preceding discourse, “Remember the Shabbos day.” The Torah and mitzvos
unite the Infinite Light with the worlds. Nature continues by the covenant made after the Flood, but
new blessing from beyond the worlds comes only through the mitzvos, which belong to the letters of
the Name Havayah; so Anochi becomes “Havayah your G-d.” Every drawing down needs an ascent, so
the Torah was given amid trembling and self-nullification, and only Israel received this power. The an-
gels, rooted in divine speech, could not. Israel, rooted in thought, a closer but partial oneness, receive
it through the soul’s descent into the body and animal soul. The animal soul stems from the lion and
ox of the Chariot and the fallen kings of Edom, and so can raise “the man upon the Throne” to “for He
is not a man,” where there is no left and no change. That is why David’s horn-anointed kingship en-
dures and Shaul’s did not. The Patriarchs draw down the inner union that brings new souls. Mitzvos
that raise and that draw down, and self-sacrifice in the Shema, do the same, while Israel’s eyes wait for

the revelation beyond the order of the worlds.

OUTLINE

1 What was given at Sinai 11-2

An explanation of the preceding maamar. The Torah and mitzvos unite the Infinite Light with the worlds,
bringing the light that encompasses the worlds into the light that fills them.

2 New blessing through the Name Havayah 13-4

The covenant after the Flood keeps nature going, but new blessing from beyond the worlds comes only
through the mitzvos, which belong to the letters of Havayah. So Anochi becomes “Havayah your G-d” and
Ani is made into Havayah, though only through an ascent from below.
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3 Sinai, the angels and the soul’s descent

15-8

The trembling at Sinai was the self-nullification that draws light down, and only Israel received this power.

The angels, rooted in speech, could not receive it; Israel, rooted in thought, where “He and His organs are
one,” receive it only through the soul’s descent into the body, which lifts them to “He and His life-forces.”

4 Raising “man” beyond man

19-1

The animal soul stems from the lion and ox of the Chariot and the fallen kings of Edom, and its higher root

lets it raise “the man upon the Throne” to “for He is not a man.” So food sustains man, and the Patriarchs

lift the emotive attributes, which are rooted in Atika, above intellect.

5 David’s kingship, above change

M2-16

At the level of adam, conduct is measured and can change; in Atika there is no left. Shaul’s kingship, from

adam, was lost through one sin; David’s, anointed with a horn, from “for He is not a man,” endures. To

raise adam there and draw its light down is the purpose of all service.

6 The chayos and the Patriarchs

117

The chayos draw down the outer, constant union of Abba and Imma, which sustains the worlds; the
Patriarchs and the tzaddikim draw down the inner union, which brings new souls.

7 Mitzvos that raise and mitzvos that draw down

118-20

Charity, clothed in silver and gold from what fell in the shattering of the vessels, raises to ramah; terumah

and the tithes raise, and tzitzis, tefillin and shofar draw down. All of them arouse Anochi and draw it into

adam, a power given at the receiving of the Torah.

8 “Keep”: eyes lifted to G-d

121-22

Self-sacrifice at “One” in the Shema is the inward power given at Sinai. Shamor is long expectation: like

servants looking to their master, Israel looks past the light that sustains the worlds to G-d’s essence, for

the revelation of the Time to Come.

KEY CONCEPTS

Anochi °31x

“L,” the first word of the Ten Commandments, read as the
Infinite One beyond the worlds, the light that encompasses
all worlds, which the mitzvos draw down through Havayah
to be “your G-d.”

Adam and “for He is not aman” 078 8% °3/ 07X

Adam is G-d’s light ordered in lines and levels, like the fig-
ure of a man upon the Throne, where conduct is measured
and can change. “For He is not a man” is the level above
that order, Atika, where there is no left and no change.

Atika (the Ancient One) xp°ny

The innermost level of Keser, above intellect, of which the
Zohar says “there is no left”: no division into levels and no
judgment. The emotive attributes and David’s kingship
are rooted there.
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He and His life-forces; He and His organs /°11°m1 17°8
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Two degrees of oneness from Tikkunei Zohar: G-d’s com-
plete oneness with the intellect of Atzilus, and the lesser
oneness of thought, where the souls of Israel are rooted.

The Chariot 7257n

The chayos that carry the Throne and, in a higher sense,
the Patriarchs, wholly nullified to G-d’s will, who raise what
rides upon them to a level beyond it.

Raising and drawing down 75wnim X7y

The two movements of divine service: lifting the lower to-
ward G-d, as in charity and terumah, and bringing light
down, as in tzitzis, tefillin and shofar. No drawing down
comes without an ascent.



The two unions of Abba and Imma °7°397 °31%°17 317t
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The outer, constant union of Chochmah and Binah sus-
tains the worlds; the inner union, which brings new souls,
is drawn down only through the souls of the tzaddikim.
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SECTION 1. 11-2

What was given at Sinai
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An explanation of the above.

This maamar is a further explanation of the discourse just before it in Torah Ohr, which opens “Remember
the Shabbos day to keep it holy.” It returns to that discourse’s themes: what was given at Sinai, why the an-
gels did not receive the Torah, why the soul must descend into a body, and how the Chariot raises “the man
upon the Throne.”
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Now, to understand the root of the matter of the Giving of the Torah and the receiving of the Torah,
what it is: Now, the whole Torah and the mitzvos are the level of the union of the Infinite Light (Or
Ein Sof), blessed be He, within the worlds.

The maamar opens with its question: what, at root, are the Giving of the Torah and Israel’s receiving of it? Its

first answer is that the whole Torah and every mitzvah join the Infinite Light, G-d’s light as it is beyond all
limits, to the finite worlds.
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As in the saying, “For the sake of the union of the Holy One, blessed be He.” That is, the level of the
higher unity (yichuda ila’ah) within the lower unity (yichuda tata’ah), so that there be an influx
from the level of the light that encompasses all worlds (sovev kol almin) to the level of the light that
fills all worlds (memalei kol almin).
The formula “for the sake of the union of the Holy One, blessed be He” states the inner purpose of a mitzvah.
That union means bringing the higher unity, in which the worlds are as nothing before G-d, into the lower

unity, in which G-d is present within the worlds as they exist, so that light flows from the level that encom-
passes the worlds into the level that fills them.
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SECTION 2 - 13-4

New blessing through the Name Havayah
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As it is written, “I will give your rains in their season”; [and] “And it shall be, if you will listen,” etc.,
“I will give the rain of your land.” [This is so] even though a covenant has already been made with
the rainbow since the days of the Flood:
Two passages promise rain as the reward for keeping the mitzvos: Leviticus 26, “I will give your rains in
their season,” and the second paragraph of the Shema, “And it shall be, if you will listen... I will give the rain

of your land.” The question is why such a promise is needed, since after the Flood G-d had already made a
covenant, whose sign is the rainbow, never again to destroy the world.
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“As long as all the days of the earth [endure], seedtime and harvest,” etc., “and summer and winter,
and day and night,” etc. That is only for the existence and life-force of the worlds, what has already
been established in the order of the chain of descending worlds (hishtalshelus).

After the Flood G-d promised that as long as the earth endures, seedtime and harvest, summer and winter,

day and night will not cease. The Alter Rebbe answers that this promise only keeps the world going as it was
already set up in the chain of descent; it adds nothing new.
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But for there to be a new illumination from the level of the light that encompasses all worlds (sovev
kol almin), and an addition of blessing that “renews each day the work of Creation,” this is brought
about through the Torah and mitzvos, “to work it and to guard it,” to make Gan Eden and the de-
light of the souls, which is brought about through the level of tzimtzum (contraction) and expan-
sion, etc.
What is new, a fresh light from the level beyond the worlds and an added blessing, comes only through the
Torah and mitzvos. “Who renews each day the work of Creation” is a phrase of the morning blessings, and
“to work it and to guard it,” said of Adam in the Garden, is read here as the Torah and mitzvos, which make

Gan Eden, the delight of the souls; that delight reaches the souls only by being contracted and then
expanded.
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And all of it is through the level of Havayah: contraction and expansion, drawing-down and expan-

sion. And this is through the Torah, for the whole Torah is included in the Name Havayah.
Contraction and expansion are the pattern of the Name Havayah: the yud is the contracted point, the first
heh its expansion, the vav a drawing down, and the final heh a further spreading out. Because the whole

Torah is included in this Name, the Torah is the means by which this light is contracted and expanded so that
it can reach the souls.
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So too the mitzvos: some of them are alluded to in the level of the yud, and some in the level of the
heh, as is known from the bedtime Shema: “If I have blemished the letter yud,” etc., the punish-
ment [for which] is stoning, the level of yud.

The mitzvos too are linked to the letters of this Name, some to the yud and some to the heh. The proof is a

prayer said with the bedtime Shema, where a blemish in the letter yud is tied to the punishment of stoning.
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From this we learn about [the saying| “the reward of a mitzvah is the mitzvah”: that in the drawing-
down of a mitzvah that is in the level of yud, one draws down a new illumination from the light that
encompasses all worlds (sovev kol almin) into this level.

Since each mitzvah belongs to a letter of the Name, its reward is the mitzvah itself: doing it draws a new light

from beyond the worlds into that very letter. This is how the Alter Rebbe reads the Mishnah’s saying “the re-
ward of a mitzvah is the mitzvah.”
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And this is [the meaning of] “I (Anochi) am Havayah your G-d”: that is to say, Anochi, which is the
light that encompasses all worlds, is drawn down into the level of Havayah, to be truly “your G-d.”
And this is [the meaning of] “And you shall keep,” etc.,

Anochi, “I,” the first word of the Ten Commandments, is taken as the Infinite One above the worlds. “I am

Havayah your G-d” then means that this level is drawn down through the Name Havayah until it is truly
“your G-d,” present within each person.
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“which [a person] shall do (ya’aseh) them,” etc., “I am Havayah”: to make (la’asos) the level of Ani
(“I”) be Havayah. Only, there cannot be a drawing-down except through an ascent, for “no drop
descends,” etc.
In Leviticus 18:5, “You shall keep My statutes... which a person shall do (ya’aseh)... I am Havayah,” the word
“do” is read as “make”: by doing the mitzvos one makes Ani, “I,” a lower level, become Havayah. Yet nothing

is drawn down without an ascent from below first, as in the Sages’ image that no drop of rain descends un-
less water rises from below to meet it.

SECTION 3 - 15-8

Sinai, the angels and the soul’s descent
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That is why the Torah was given with thunder and lightning, “and all the people trembled,” etc., at
the level of self-nullification (bittul) of the something into nothing; and “spirit brings spirit,” etc.

Because every drawing down needs an ascent, the Torah was given amid thunder and lightning that made
the whole people tremble, bringing them to bittul, the nullification of their own existence. The Zohar’s words

“spirit brings spirit” state the rule: a spirit of longing roused below draws a spirit down from above.
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But this power, for there to be this drawing-down through fulfilling the Torah and the mitzvos, was
given to us at the Giving of the Torah. For an idolater who occupies himself with Torah or wears a
tallis draws down nothing; only Israel merited this, at Mount Sinai.

This power, that keeping the Torah and mitzvos should draw down G-dliness, was itself the gift of Sinai. An

idolater who studies Torah or wears a tallis performs the same act but draws nothing down, because only
Israel received this power at Mount Sinai.
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Now, the angels too asked for the Torah, “Place Your majesty upon the heavens,” and it was not giv-
en to them, because they are from the level of the world of speech, the “revealed world” (alma

de’isgalya),

When Moshe went up to receive the Torah, the angels protested with the verse “who have set Your majesty
upon the heavens,” asking that the Torah stay with them. It was not given to them, because angels come
from the level of divine “speech,” which the Zohar calls the “revealed world.”
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being from the level of the outer dimension (chitzoniyus) of the vessels; and they have no ability to
draw down anything. Although they have self-sacrifice (mesirus nefesh) and are nullified to Him,
may He be blessed, nevertheless it does not reach so far that anything of the drawing-down of the

light that encompasses all worlds (sovev kol almin) should be drawn down from it, as with Israel;

Speech is the outer dimension of the vessels, the garments through which light is expressed. So the angels,
though they give themselves over entirely and are wholly nullified before G-d, cannot draw down the light

that encompasses the worlds as Israel can.
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because Israel “arose in thought,” the level of the inner dimension (pnimiyus) of the vessels, which
become one with the lights. As is plainly seen, thought is constant, even without a person’s will;

whereas speech depends on a person’s will: when he wishes, he speaks, etc.

Israel “arose in thought”: their souls are rooted in G-d’s “thought,” the inner dimension of the vessels, which
is one with the light it expresses. The human analogy shows the difference: thought runs constantly, even
when one does not want it to, while speech comes only when a person chooses to speak.
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That is, because a person’s mind has control to restrain himself in his speech; whereas over

thought the mind has no mastery to move his thought away, because

The difference between speech and thought is drawn from human experience: a person can hold back from

speaking, but cannot stop himself from thinking.

likuteitorah.com/torah-ohr/yisro/8/ 9
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it is one unity with the person’s mind and intellect. And this is called in the Zohar “He and His or-
gans are one in them.” For “and His life-forces” refers to the level of Chochmah (wisdom), Binah

(understanding) and Daas (knowledge) of the World of Atzilus (Emanation);

Thought is one with the mind and intellect, so it cannot be switched off. This is the Zohar’s “He and His or-
gans (garmohi, literally ‘His bones,’ the vessels) are one in them”; its companion phrase, “He and His life-

forces (chayohi) are one,” refers to the intellect, Chochmah, Binah and Daas, of the World of Atzilus.
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for although the Infinite One (Ein Sof), blessed be He, Himself is high and exalted even above the
level of Chochmah, “for He is not of all these attributes at all,” nevertheless He unites with the level
of Chochmabh, so that “He and His life-forces are one”: “He is the Knowledge and He is the Known,”

etc.

G-d Himself is beyond even Chochmabh: as Elijah’s prayer in Tikkunei Zohar (Patach Eliyahu) says, He is “not
of all these attributes at all.” Yet He unites with Chochmah so completely that, in the well-known phrase, He

is the Knowledge and He is the Known.
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And “He and His organs” refers to the level of thought, where the souls of Israel arose; they are

united in a oneness in which the union is not absolute, as it is in the level of “His life-forces.”

“He and His organs are one” refers to thought, where the souls of Israel are rooted. Their oneness with G-d is
real but not total, unlike the complete oneness of “He and His life-forces.”
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But if so, how did they merit to receive the illumination and drawing-down of the union of the very
Infinite Light (Or Ein Sof), blessed be He, the level of the light that encompasses all worlds (sovev

kol almin), the very level of Anochi?

This raises a difficulty: if the souls are rooted only in “thought,” how could they receive the drawing down of
the Infinite Light itself, the encompassing light, the level of Anochi revealed at Sinai?
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Rather, it is specifically through the enclothing of the soul in the body and the vital soul; for this
descent is for the sake of an ascent: to rise from the level of “His organs” to the level of “His life-
forces.”

The answer is that the souls received it only by being enclothed in a body and a vital soul. Their descent into

the body is for the sake of an ascent: through it they rise from the level of “His organs” to the higher level of
“His life-forces.”

SECTION 4 - 19-11

Raising “man” beyond man
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The explanation: the root of the animal soul is from the level of the face of the lion and the face of
the ox in the Chariot, which bear the Throne; [they are] from the level of “And these are the kings
who reigned in the land of Edom before any king reigned over the children of Israel,” only that
they fell into the World of Beriah (Creation), etc.
The vital, animal soul is rooted in the faces of the lion and the ox among the chayos of the Chariot, which
carry the Throne. In origin they belong to the “kings who reigned in the land of Edom before any king

reigned over the children of Israel,” which Kabbalah reads as the first, broken world of Tohu, whose frag-
ments fell into the World of Beriah.

15 QTR XD 95 12 XDOT DYW OTRM N2 MPYaD M N9 and e 99,
Therefore they have this power to raise the level of the man (adam) upon the Throne to the level of
“for He is not a man,” etc.

Because their root is so high, these forces can lift the “man upon the Throne,” the figure of a man seen
above the chayos in the vision of the Chariot, up to the level of which Shmuel said, “for He is not a man,” be-

yond all form.
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It is like, by way of analogy, the food that gives life to a person: although man is of the level of the

speaking being, and higher in rank than animals and plants, [it gives him life|] only because the

root of the food is higher than man. Therefore it is said, “Behind and before You formed me,” etc.
Food illustrates this: a human being, the “speaking” creature, ranks above animals and plants, yet they give

him life, because their root is higher than his. Hence the verse “Behind and before You formed me,” ex-

plained in the next paragraph.
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And our Sages, of blessed memory, said, “‘Behind’: [last] in the work of Creation,” etc. And so, by
way of analogy, the holy chayos (living creatures) have the power to raise the level of the man upon
the Throne.

The Talmud explains “Behind and before You formed me”: man was “behind,” created last of all the works of

Creation, after the animals and plants. In the same way the holy chayos, though below the “man upon the
Throne,” have the power to raise him.
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And similarly, in the same way, “the Patriarchs are themselves the Chariot”: they lift up and raise
the level of the six extremities (vav ketzavos) of the World of Atzilus (Emanation), the level of adam,
which is Z’eir Anpin (the emotive attributes), which has nine Sefiros; and nine times nine makes
eighty-one.

The Sages’ saying “the Patriarchs are themselves the Chariot” means that they, like the chayos, raise what

rides upon them: the six emotive attributes of Atzilus, called adam, which is Z’eir Anpin. Z’eir Anpin is
counted here as nine Sefiros, and nine times nine is eighty-one.

123 721730 770 92 702 RO ARDYMY 10 1PnT RIT 170 03Y A1R0 RIT KD DOnyR N
R

And three times eighty-one is two hundred and forty-three, and with the five chasadim (kindnesses)
it is two hundred and forty-eight, etc. And this raising is the level of “Yours, Havayah, are the great-
ness and the might,” etc.

Three times eighty-one is 243, and adding the five chasadim (kindnesses) gives 248, the number of the limbs

of a man, adam. This raising is expressed in David’s words “Yours, Havayah, are the greatness and the
might,” where greatness and might are Chesed and Gevurah.
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That is, from the level of adam to the level of “for He is not a man,” etc. (And in the same way, the
emotive attributes (middos) of Atzilus are also the level of a chariot in relation to Chochmah (wis-
dom) and Binah (understanding), and are called the “supernal chariot” (merkavta ila’ah) men-
tioned in the Tikkunim; see further on.)

The raising carries the attributes from adam, ordered existence, to “for He is not a man,” which is beyond

that order. In a parenthesis the Alter Rebbe adds that the emotive attributes of Atzilus are likewise a “chariot”

for Chochmah and Binah, which the Tikkunei Zohar calls the “supernal chariot,” with a reference further on.
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The explanation is that “Z’eir Anpin is bound to and suspended from Atika (the Ancient One).” For
although in Atzilus Abba and Imma (Chochmah and Binah) are far higher than Z’eir Anpin,

The reason the lower attributes can raise what is above them is the Zohar’s statement that Z’eir Anpin, the
emotive attributes, is bound to and hangs upon Atika, the innermost level of Keser, above intellect. In the or-
der of Atzilus, by contrast, Abba and Imma, the intellect, stand far above Z’eir Anpin.
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nevertheless, in their root the emotive attributes are far higher. As is seen tangibly, an animal is by
nature stronger than man, who possesses intellect, because the emotive attributes have more pow-
er than the intellect.

Yet in their root the emotive attributes are higher than intellect. Experience shows it: an animal, a creature

of drives, is by nature stronger than a human being, who has intellect, because emotion carries more force
than reason.
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Therefore the emotive attributes (middos) have the power to rise higher. Although the emotive at-
tributes come into being from the intellect, nevertheless, once the attribute has come into being, it
has a stronger power. And as is stated in the Idra Rabba: “Abba and Imma (Chochmah and Binah)
are included in the Mazla”; “Z’eir Anpin (the emotive attributes) is bound to and suspended from
Atika”; “and in Atika there is no left.”
Although the emotive attributes come into being from intellect, once formed they carry a stronger force and
so can rise higher. The Zohar’s Idra puts it this way: Abba and Imma, the intellect, are included in the Mazla,
the flow that issues from Atika; Z’eir Anpin is bound to and hangs upon Atika; and in Atika “there is no left,”

no side of severity or judgment. The first two sayings are found in the Idra Zuta (Zohar 3:292a), which itself
says that this was explained “in the Idra”; “in Atika there is no left” is from the Idra Rabba.

SECTION 5 - 112-16

David’s kingship, above change
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That is why it is said, “for He is not a man,” etc. For at the level of adam, since it is drawn down in
the mode of the lines, Chochmah (wisdom), Chesed (kindness) and Netzach (victory), etc.,

This is why Scripture says of G-d, “for He is not a man.” “Man” (adam) stands for divine light drawn down in
lines, the right line of Chochmah, Chesed and Netzach, the left line and the middle line, like a human body
with its right, left and center.
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according to the order of the chain of descending worlds (hishtalshelus): for according to the order
of the chain of descent, the conduct [of the world] is also according to the order of the chain of de-

scent, with the division of levels, “With the kind You show Yourself kind,” etc.,

That structure follows the chain of descent, and so G-d’s conduct of the world follows it too, divided into lev-

els and measured to each recipient: “With the kind You show Yourself kind.”
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as His wisdom determined, etc. But “in Atika (the Ancient One) there is no left,” for there, there is

no division of levels at all, and therefore there are no changes there at all.

Such measured conduct is as His wisdom determined. But in Atika “there is no left,” no division into levels,
and so there are no changes there at all.
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And this is what Shmuel said to Shaul: “And also the Eternal One of Israel does not lie and does not
relent,” etc. For Shaul had asked him that the kingship return to him.

After Shaul sinned and the kingship was taken from him, he begged Shmuel that it be restored. Shmuel an-
swered that “the Eternal One of Israel does not lie and does not relent, for He is not a man, that He should
relent.”
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And Shmuel answered him that since it had already been given to David, it was impossible to take
the kingship away from him; for David’s kingship was taken from a supernal place, which is from
the level of “for He is not a man,” etc.

Shmuel’s meaning: once the kingship had been given to David it could not be taken from him, because

David’s kingship was drawn from a supernal place, the level of “for He is not a man,” where there is no
change.
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Not like the kingship of Shaul, which was taken from the level of adam: that is, since Shaul was cho-
sen because of his righteousness, when he sinned, the kingship was taken away from him. But with
the level of David it is not so.

Shaul’s kingship, by contrast, came from the level of adam: he was chosen for his righteousness, so when he

sinned it was taken from him. It depended on his conduct, as everything at the level of adam is measured by
deeds.
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As our Sages, of blessed memory, said: “Shaul [sinned] in one [matter], and it counted against him;
David in two, and it did not count against him.” The explanation: the level of David’s kingship was
taken from the level of “for He is not a man,” and the blemish does not reach there.

The Talmud says that Shaul sinned once and it cost him the kingship, while David sinned twice and it did

not. The Alter Rebbe explains why: David’s kingship stems from “for He is not a man,” and the blemish of
sin does not reach that high.
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That is, because the level of David is the level of Malchus (sovereignty), and “their beginning is
wedged in their end,” and it is not within the bounds and level of adam. For the level of adam is ac-
cording to the way and order of the chain of descending worlds (hishtalshelus), from Chochmah
(wisdom) downward, and the flow is drawn according to the measure of the level, that is, according
to the deeds of the lower beings.

David is the level of Malchus, the last of the Sefiros, and “their beginning is wedged in their end”: the last

level is rooted in the very first, beyond the order of adam. The level of adam follows the chain of descent
from Chochmah downward, where the flow is measured to each level, that is, by the deeds of those below.
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But above the level of adam, “there is no left in this Atika (the Ancient One),” for He is the One “ex-
alted from the days of old,” “high and lofty,” etc.

Above adam, in Atika, “there is no left,” because there G-d is “exalted from the days of old,” “high and lofty,”
beyond the measuring of deeds.
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And this is what Chanah said: “My horn is exalted (ramah) in Havayah.” For David, who was
anointed with a horn, is at the level of ramah (exalted), whereas Shaul, who was anointed with a

flask, is from the level of adam, where there are changes,

In her song Chanah said, “My horn is exalted (ramah) in Havayah,” and the Talmud learns from it that David
and Shlomo, anointed from a horn, had kingdoms that lasted, while Shaul and Yehu, anointed from a flask,
did not. The Alter Rebbe reads ramah, “exalted,” as the level above adam, while the flask belongs to adam,
where change is possible.
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as it is written, “And G-d relented of the evil,” etc. But the level of ramah, which is the level of Atika
(the Ancient One): there, “He is not a man,” etc.

At the level of adam G-d can “relent of the evil,” as He did after the Golden Calf. But at ramah, which is Atika,

“He is not a man” and does not change.
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Therefore “David, King of Israel, lives and endures.” And this is the purpose of all our service; and

“the Patriarchs are themselves the Chariot,” to raise from the level of adam to the level of

That is why “David, King of Israel, lives and endures,” the words the Talmud records as a sign sent with the
sanctification of the new month. To raise adam to the level beyond “man” is the purpose of all our service,
and it is what the Patriarchs, “the Chariot,” accomplished.
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“for He is not a man,” etc., and to draw down from the level of “for He is not a man” a drawing-
down of the revelation of G-dliness and of the very Infinite Light (Or Ein Sof), blessed be He, into

the level of adam.

The service has two directions: to raise adam up to “for He is not a man,” and then to draw down from there,
into adam, a revelation of G-dliness and of the Infinite Light itself.
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SECTION 6 - 117

The chayos and the Patriarchs
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But the difference between the holy chayos (living creatures) of the Chariot and the Patriarchs, who
are themselves the Chariot, [is| that with the chayos, although they constantly make a tumult and
are nullified to the Infinite Light (Or Ein Sof), blessed be He, and draw down from there, this is
nothing

Both the holy chayos and the Patriarchs are called the Chariot, but they differ. The chayos are constantly in
tumult and nullified before the Infinite Light, and they too draw down from there.
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but influxes that are for the existence and life-force of the worlds. But “the Patriarchs are them-
selves the Chariot”: the raisings and the drawing-down are higher, for they are to bring new souls
into being.

But what the chayos draw down is only the flow that keeps the worlds existing and alive. The ascent and
drawing down brought about by the Patriarchs is higher: it brings new souls into being.
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As is known, there are two kinds of union (zivug) in Abba and Imma (Chochmah and Binah): the
outer ones, “their union is constant,” “two companions who never part,” which is for the existence
of the worlds; whereas [the union] to bring new souls into being, which is the inner union, comes
about specifically through the souls of the tzaddikim.

This matches the known Kabbalistic teaching of two unions of Abba and Imma, Chochmah and Binah. The

outer union is constant, “two companions who never part,” and sustains the worlds; the inner union, which

brings new souls, comes about only through the souls of the tzaddikim.
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SECTION 7 - 118-20

Mitzvos that raise and mitzvos that draw down
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Now, in the Torah itself there are mitzvos that are of the nature of raising up, and some of them are
of the nature of drawing down. For “Charity exalts (teromem) a nation”: at the level of ramah
(exalted).

The mitzvos themselves divide the same way: some raise up and some draw down. Charity raises up, as the
verse says, “Charity exalts (teromem) a nation,” lifting to the level of ramah, the exalted level discussed

above.
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That is, through [the fact] that charity is enclothed in physical silver and gold, which are under the
dominion of nogah; and they are of the level that fell in the shattering of the vessels, from “before

any king reigned,” etc.

Charity has this power because it is clothed in physical silver and gold, which stand under the dominion of
nogah, the intermediate realm that can be raised to holiness. Their source is in what fell in the shattering of
the vessels, from the kings who reigned “before any king reigned,” and so their root is very high.
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That is why they have this power to raise up and to arouse a supernal drawing-down, very high and

exalted. And similarly, in the same way, all the practical mitzvos,

Because of this source, silver and gold given as charity have the power to rise and to arouse a very high
drawing down from above. The same is true of all the practical mitzvos, which are done with physical things.
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which are done in physical action: some of them are of the nature of raising up, like the terumah
gifts and the tithes; and some of them are of the nature of drawing down, like tzitzis, tefillin and

shofar, etc.

Some practical mitzvos are of the kind that raise up, like terumah and the tithes, in which a portion of the
produce is set apart for holiness. Others are of the kind that draw down, like tzitzis, tefillin and shofar.
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And through all this one arouses the very level of Anochi, the level of “for He is not a man,” etc.;
this is to draw down from there to the level of adam, etc.

Whether by raising up or by drawing down, the mitzvos arouse Anochi itself, the level of “for He is not a
man,” in order to draw its light down into adam, the ordered world.
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And this power was given to Israel at the receiving of the Torah: both in the outer dimension (chit-
zoniyus), through the performance of the mitzvos, to raise up and to draw down, etc.,

This power was given to Israel when they received the Torah, and it works in two ways. The first is outward:
the actual doing of the mitzvos, which raise up and draw down.

SECTION 8 - 1121-22

“Keep”: eyes lifted to G-d
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and in spirituality, through self-sacrifice (mesirus nefesh) in the Shema at [the word] “One,” etc., so
that there be a revelation of G-dliness and of the very Infinite Light (Or Ein Sof), blessed be He. All
this was drawn down through the receiving of the Torah;

The second way is inward: self-sacrifice in the Shema at the word “One,” where a person gives himself over

to G-d entirely, bringing a revelation of G-dliness and the Infinite Light itself. This too was drawn down at
the receiving of the Torah.
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for an idolater cannot draw down [anything], even for a moment, through self-sacrifice, etc. And
this is [the meaning of] “‘Remember’ and ‘Keep’ were said in a single utterance.” “Remember” (za-
chor) is for the masculine (dechar), and “Keep” (shamor) is for the feminine (Nukva).
Without the gift of Sinai, an idolater cannot draw anything down even for a moment through self-sacrifice.
The Sages say that “Remember” and “Keep,” the two wordings of the Shabbos commandment, were said in a

single utterance; “Remember” (zachor) corresponds to the masculine (dechar), the giver, and “Keep”
(shamor) to the feminine (Nukva), the receiver.
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The explanation: the word shamor is from the same expression as “and his father kept (shamar) the
matter,” which denotes a prolonged expectation, in which the eyes of the receiver are always
[turned] toward the giver,

Shamor has the sense it has when Yaakov heard Yosef’s dreams: “and his father kept the matter,” that is, he

waited for it to come about. It denotes a long, patient expectation, in which the receiver’s eyes are always
turned to the giver.
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as a poor man hopes and waits for the householder: when will he put something into his hand? So

our eyes are lifted to the salvations of G-d, that there be a revelation of G-dliness in the world as

there will be in the Time to Come; for then “they will see eye to eye,” and “all flesh shall see,” etc.
Like a poor man waiting for the householder to put something in his hand, Israel’s eyes are lifted to G-d’s

salvation: a revelation of G-dliness in the world as it will be in the Time to Come, when “they will see eye to
eye” and “all flesh shall see” G-d’s glory.

DL 0N 0°72Y D 77 PR 1°19Y 19 °4N733 70 DR ANDw 1901 OPTR 10 PR 0072y 1090 1
.IR"92 12 RO7 0w LW 30w 97710

And this is [the meaning of] “As the eyes of servants to the hand of their masters, and as the eyes of
a maidservant to the hand of her mistress, so are our eyes to G-d.” The explanation: the “servants”
are Metatron and Sandalfon, who are in [the Worlds of] Yetzirah (Formation) and Asiyah (Action);
and the “maidservant” is the level of the World of Beriah (Creation).

The psalm “As the eyes of servants... so are our eyes to G-d” describes this longing. The “servants” are the

angels Metatron and Sandalfon, of the worlds of Yetzirah and Asiyah, and the “maidservant” is the world of
Beriah.
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And just as they wait and hope for the revelation of the light of the World of Atzilus (Emanation),
their longing being very great because they recognize the exaltedness of the Infinite One (Ein Sof),
for they say “Holy” and “Blessed,” etc.,

These angels and worlds wait and hope for the revelation of the light of Atzilus, and their longing is very great

because they perceive how exalted the Infinite One is. That perception is what moves them to proclaim
“Holy” and “Blessed.”
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so are “our eyes,” the souls of Israel: although they arose in the Supernal Thought, our eyes are
lifted and hoping toward the very essence of the Infinite One, blessed be He, the level of “for He is
not a man,” that a new light be drawn down from there, in the revelation of the inner dimension
(pnimiyus).

Israel’s souls are rooted higher, in the Supernal Thought, yet they too look and hope, toward the very es-

sence of the Infinite One, the level of “for He is not a man.” Their longing is for a new light to come from
there and reveal the inner dimension.
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(As above: through the raising of the mayin nukvin (feminine waters) of the souls of the tzaddikim,
the inner union of Abba and Imma (Chochmah and Binah) is drawn down, etc.; which is not so
through the raising of the mayin nukvin of the angels, etc. And this is “As the eyes of servants,”
etc.:

The parenthesis recalls paragraph 17: the “feminine waters” (mayin nukvin), the arousal from below, raised

by the souls of the tzaddikim draw down the inner union of Abba and Imma, which the arousal raised by the
angels cannot do. This is the sense of “As the eyes of servants.”
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that through their raising of mayin nukvin they draw down mayin dechurin (masculine waters) for
the existence and life-force of the worlds, according to the order of the chain of descending worlds
(hishtalshelus), and their eyes are lifted to this light and drawing-down; so are our eyes lifted to
G-d our G-d, that the drawing-down be a new light from above the order of the chain of descent,
etc.)

The angels’ arousal draws down only “masculine waters” (mayin dechurin), the flow from above, for the ex-

istence and life of the worlds within the order of descent, and that is what their eyes look to. Israel’s eyes look
to G-d for a new light from above the whole order of descent.
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And for the explanation of “were said in a single utterance,” see further on. And see what is written
on “And all the people saw,” etc., “and the sound of the shofar,” etc.
The Alter Rebbe closes with two references: the meaning of “said in a single utterance” is explained further

on, and a related discussion appears on the verse “And all the people saw the voices... and the sound of the
shofar.”

IN ONE’'S AVODAH

The maamar calls this the purpose of all our service: to raise adam, the measured and ordered world, to the
level of “for He is not a man,” and to draw a revelation of G-dliness from there back into it. This is done out-
wardly through mitzvos that raise, like charity, and mitzvos that draw down, like tzitzis and tefillin, and in-
wardly through self-sacrifice at “One” in the Shema, a power given at Sinai. With it goes shamor: a constant
expectation, eyes lifted to G-d like a poor man’s to the householder’s hand, for the revelation of G-dliness in
the world.

QUESTIONS FOR DISCUSSION

1. Why does the promise of rain for keeping the mitzvos add anything to the covenant G-d made after the
Flood?

2. Why could the angels, with all their self-sacrifice, not draw down what Israel draws down through the

Torah, and why does Israel’s power depend on the soul’s descent into a body?
3. How can something lower, like food or the animal soul, sustain or raise what is higher than it?

4. What does the contrast between David’s kingship and Shaul’s teach about the level of “for He is not a

man”?

5. How does the longing of the angels differ from Israel’s, as the maamar reads “As the eyes of servants”?
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The first blessing promised in Leviticus for walking in
G-d’s statutes: rain in its season. The Alter Rebbe asks why
this is needed after the covenant made with Noach.

Leviticus 26:4'7:1°3 R1p™
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then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their

fruit.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening of the second paragraph of the Shema, which
makes rain depend on listening to the mitzvos.

Deuteronomy 11:1327:X 0°727
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The promise of rain in the second paragraph of the
Shema. Like Leviticus 26:4, it shows that rain also comes
as a new blessing through the mitzvos.

Deuteronomy 11:1477:X 0°127
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o8P YT PN N0 P Ty
G-d’s promise after the Flood that seedtime and harvest,

summer and winter, day and night will not cease. The Alter
Rebbe reads it as covering only the world’s existing order.

Genesis 8:22272:’11 N"wX12

Ko nr2) o) MM 121 aM P TR Y YD e
Bkl

While the earth remaineth, seedtime and harvest, and cold

and heat, and summer and winter, and day and night shall

not cease.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22,1 NPwRI2

likuteitorah.com/torah-ohr/yisro/8/

TInRY?Y 1Tayh

Adam was placed in the Garden of Eden “to work it and to
guard it.” Here the words stand for the Torah and mitzvos,
through which the delight of Gan Eden is made.
Genesis 2:15170:2 N°wR12
TYRYP TR TR I BT DR SR e
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

11872 71872 0w

Ben Azzai’s saying that the reward of a mitzvah is the
mitzvah. The Alter Rebbe reads it as the new light that the
mitzvah itself draws into its letter of the Name.

Pirkei Avot 4:2°2:°7 n1ax mwn
.12y T M ,a7nnad ﬂ‘?|? 1'I1$7_3‘? ¥ 710 ,RIR ORY 12

27 .MER MER DB .M13Y N T ,MER NI MERY

172Y,17
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

QNN AWY® WK 1M anfnwe

“You shall keep My statutes and My laws, which a person
shall do and live by them; I am Havayah.” The Alter Rebbe
reads “do” as “make,” and “I am Havayah” as making Ani
become Havayah.
Leviticus 18:5°77:1” Xp"
>IN 0712 *M) DT BOX 7PY? WK "DIYR IR "NPINK DO
Havayah
Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT RPN

PPN °T199IR

The first of the Ten Commandments at Sinai. Anochi is
read as the Infinite One beyond the worlds, drawn through
Havayah to become “your G-d.”

Exodus 20:2'2:5 mnw
:0°72Y N30 07730 TIRD TORYIT IR P78 1 2K
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I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

9

10

ayn »s T

On the morning of the Giving of the Torah there was thun-
der and lightning, a heavy cloud and a shofar blast, and all
the people in the camp trembled. The Alter Rebbe sees in
this trembling the self-nullification that drew the light
down.

Exodus 19:1610:0” mnw

7P 722 1Y) DRI 19PN AT M2 Cwbwn ova mn
M2 VYR DYR-2D TN TR P17 19 9P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mnw

M1 0K M

The Zohar teaches that everything depends on will: a spirit
draws a spirit and brings a spirit. An arousal below draws
down a response from above.

Zohar II, 162ba ,20p 2°mt
KEHOT'S NOTE
.2,30p 2°m

PARAGRAPH 6

"

12

oW By 9TIn N

“...who have set Your majesty upon the heavens.” In the
Sages’ account the angels used this verse to argue that the
Torah should remain in heaven.
Psalms 8:2°2:11 0°%°11n
DYDY T MIN WK PIRT222 A0 IR 037N 7
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW By 9TIn N
When Moshe ascended on high, the angels asked why a

human being was among them and protested against giv-
ing the hidden treasure of the Torah to flesh and blood,
quoting “who have set Your majesty upon the heavens.”
Here the Alter Rebbe gives the inner reason the Torah was
not given to them.
Shabbat 88b:7°1:2 1”n naw
PWT *2X7n 1IN D2 MY MPYY NYw3 7 13 YU 3 T
R 72 TR TP 1,071y PW 91327 R0 N2 wATRE "In?
NIRD YN 77 MNANY A133 770 01D 1K K2 1790 PapY
w37 nan wpan NN 07197 K1Y 0TIP NITIT 1Y DO

likuteitorah.com/torah-ohr/yisro/8/
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PIN 13’;7?_{ m” ?”Hf[ﬁpn °2 07X 121 137210 °3 Wﬁlli n” ?D'[l
"D 2y TN 1IN WK 7RG 923 Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7
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14

15

2PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

1973 TR IR R
In the introduction to Tikkunei Zohar: in the ten Sefiros of
Atzilus the King is present, “He and His organs are one in
them, He and His life-forces are one in them,” which is not
so in the ten Sefiros of Beriah.
Tikkunei Zohar 3b:9-10>-"1:2°3 911 *1PN
1P AR ,ﬁn; 0 AP0 TR ,'ﬁ»'l; N;‘??_ﬁ m'7’3t_ﬁ fahipiale} 'IWV'I
LTI 7 M IR 1N'_?'[ mhsakEl m-wsp 1W573 k=l 1N?‘-‘[ m in2Tn
Y2 (MM K™1) P71 KIT RDPD DY NPYY LT0 1IN PR XD
nina WWSIJ "o LARMI2T mvsp WS};H ,mb’xm mvsp
DR 222 INTR K71 KPP 2303 MY RIINDT

Tikkunei Zohar - Vocalized (Public Domain)

BB N7 PPN Pon INDT

Elijah’s prayer, Patach Eliyahu: G-d is the One who brings
forth the ten Sefiros, yet He Himself is “not of all these at-
tributes at all.” The Alter Rebbe cites it to show that the
Infinite One is above even Chochmah.

Tikkunei Zohar 17ax 1> 977171 *11pn

PARAGRAPH 9

16

17

W 12 1IN C1D

In Yechezkel’s vision of the Chariot each of the chayos has
the face of a man, the face of a lion on the right and the
face of an ox on the left. The Alter Rebbe roots the animal
soul in the lion and the ox.
Ezekiel 1:1072R Pxpim
29Y191 ORYIIRY PRTTRR IR 1D DIR 1D DTPIR MaT
STNYZIN? TWIIN TN PRI
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17N PIND 1990 N 2R TNy

The kings of Edom who reigned and died one after another
before Israel had a king. The Alter Rebbe places the root of
the animal soul in them, which is why it has the power to
raise what is above it.

Genesis 36:31x72:1"% n°*wx12
£l 337 TonTon 35 DT P2 457 T Do Aoy
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And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K717 nPwRn2

18 =R
Shmuel’s words to Shaul: the Eternal One of Israel does
not lie or relent, “for He is not a man, that He should re-
lent.” The maamar uses the phrase as the name of the lev-
el above “man,” above all division and change.

I Samuel 15:29v72:1"0 X PXnw

:0MIT? RI7 07X KD 92 ONY? K2 IR K? PRI n31on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 510X QTP AN

“Behind and before You formed me.” The next paragraph
explains, from the Talmud, that “behind” means man
came last in the order of Creation.

Psalms 139:5°7:0”%p 0°2°1n
171992 °2y NYM *IN73 0T 7INK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

PARAGRAPH 10

20 27yn? NNN

Rabbi Ami’s explanation of “Behind and before You
formed me”: “behind” in the work of Creation, and “be-
fore” for punishment. Man came last in Creation, after the
animals and plants that sustain him.

Berakhot 61a:5-7"1-°71:X X”0 N1572

TDISID AT YRR 12 MW7 220 MWRT PP 12 R 2277 02K
SPIRNE DT7RY IR R L TIWRAT DTN XIT N2 WITRE K72
L2319 77 1872 MR T :7781?31275 M .”57?3{! nR i:\’.?“(‘{s Y
Or [it may be explained] according to the statement of R.
Jeremiah b. Eleazar who said : The Holy One, blessed be He,
made Adam with two faces ; as it is said, "Behind and before
hast Thou formed me" (Ps. cxxxix. 5). "And the rib, which
the L-rd G-d had taken from the man, made He a woman"
(Gen. ii. 22). Rab and Samuel [comment upon this] : One de-
clared that it was a face [from which Eve was made] ; the oth-
er declared that it was a tail. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,RD NM1072

21 1227127 27 17 MaNn

The note says the source of this saying is given earlier, at

likuteitorah.com/torah-ohr/yisro/8/

5211 5y 71872

4c.
KEHOT’'S NOTE
3,7 9095 o1

22 M2 1A 1IN R

David’s blessing: “Yours, O G-d, are the greatness and the
might and the glory...” The Alter Rebbe reads it as the
raising of the emotive attributes to G-d Himself.
I Chronicles 29:11x™:1”2 X 0°1°71 °727
IR DUBW2 373 TIM M3IM NIWEAM MM 17T 1 7Y
{WRN? 207 Ripannm AYnna 0 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 NN TR RPONYa N7

In the Idra Zuta: Abba and Imma came forth from the hid-
den brain, are included in the Mazla and hang upon it,
and “Z’eir Anpin hangs upon and is bound to the Holy
Ancient One.” The Alter Rebbe uses this to show that the
emotive attributes are rooted above the intellect.

Zohar III, 292a¥x ,287 2°mt
KEHOT'S NOTE
.2,0° 7y 101 R ,237

PARAGRAPH 11

24 NPRRW N XPO Ny

The Idra Rabba: “There is no left in this hidden Atika; all is
right.” In Atika there is no side of judgment at all.

Zohar, Idra Rabba 6:25-7:371%:1-1173:"1 X271 R1TR 1717 790

PARAGRAPH 12

25 Nponya Pax
A textual variant: where our text reads “But in Atika,” the
quotation in Or HaTorah reads “But in the level of Atika.”

KEHOT'S NOTE
.RpP°NYy *°naa 5ar :0w N”MINa

26 5INPT . LRI TR

The passage from here (“That is why it is said, ‘for He is
not a man’”) to “My horn is exalted” is quoted there, in Or
HaTorah on Parshas Va’eschanan.
KEHOT'S NOTE
.2%°Y 1INNRY N7TIRA R

PARAGRAPH 13

27 19y QPR AP TIT MPR v

A passage from here, beginning with these words, is quot-
ed in Or HaTorah on the Prophets and Writings (Nach).
KEHOT'S NOTE

26
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28

29

URYN Y 2972 971 07K K21 IROR Yyup

nan XY

A textual variant: in the quotation in Or HaTorah the words
“which is from the level of” are missing, so it reads that
David’s kingship was taken from a supernal place, “for He
is not a man.”
KEHOT'S NOTE
APK N12°N RN°? 0w N7MIKa

DIN N7 .. oM

Shmuel’s answer to Shaul after the kingdom was torn from
him: the Eternal One of Israel does not lie or relent, “for
He is not a man, that He should relent.” The Alter Rebbe
reads “not a man” as the level from which David’s king-
ship was taken.
I Samuel 15:29173:1"0 X PXINw
:0MIT? RI7 07X KD 92 ONY? K2 IR K? PRI n31on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
M1I0) 46 YT TER T Y0 M7OWN 2137 AR 17T XD LU 10 R-DRIAY
JIRDD ORI AW Y 17N 102 — PIRY PIya L(3n7 7Y 2770 PR

PARAGRAPH 14

30
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Rav Huna’s saying: Shaul sinned once, in the matter of
Agag, and it counted against him; David sinned twice,
with Uriah and the census, and it did not count against
him. The Alter Rebbe gives the inner reason: the root of
David’s kingship is beyond the reach of sin.
Yoma 22b:107:2 273 X1
DINY Y70 [IRT K23 WORIR KDY UP0 R mD RNT 27 0K
K NARD PINY .37 APy KP1 — oonwa M7 .47 AnPy1 — noxa
MRT APYRR 1003090 Y 2917 Tryn RIKR RO L2IKT TPyR 2R00
2 2INY NS N2 22 NRNa” 22703

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,20 RpY

PARAGRAPH 15

31

19103 10PN YIva

Sefer Yetzirah says of the ten Sefiros that “their end is

wedged in their beginning and their beginning in their

end.” The Alter Rebbe uses it to root Malchus, the last
Sefirah, in the very highest level.

Sefer Yetzirah 1:7°1’x 77°%° 790
namows 19102 10PN TNPINA 1910 YIYA R 92 MIED vy
D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the

likuteitorah.com/torah-ohr/yisro/8/

32

5211 5y 71872

flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

RPNy °X12 RPRRW N

The Idra Rabba: “There is no left in this hidden Atika; all is
right.” Above the level of adam there is no judgment and
no measuring by deeds.

Zohar, Idra Rabba 6:25-7:371”%:1-1173:1 X271 R1TR7 17717 790

PARAGRAPH 16

33

34

35

12 °19p A9
The opening of Chanah’s prayer: “My heart rejoices in
G-d; my horn is exalted in G-d.” The Alter Rebbe reads

“exalted” (ramah) as the level of Atika.

I Samuel 2:1°R:"2 X 2Xnw

°3 *2IR"PY °B 207 °N2 "1 A9 N2 °37 Yoy M man Shanm
N3 "Ny
And Hannah prayed, and said: My heart exulteth in the
L-RD, My horn is exalted in the L-RD; My mouth is enlarged

over mine enemies; Because I rejoice in Thy salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

279 773 PR IR 1P 0D LIRDY 1780 K ,TOP 1ApY LK ,2 R-DRINY
20021 PR RITW NPT IR IWDY ,NARY WY 1P D vawn Y

1P nwRIw 7w

From Chanah’s “my horn is exalted,” and not “my flask,”
the Talmud learns that David and Shlomo, anointed from a
horn, had lasting kingdoms, while Shaul and Yehu, anoint-
ed from a flask, did not.
Megillah 14a:1817:X 77 79°31
2712 °11R M7 °N2 °29 Y9y IRM M PPanm” :°n3T — min
YR — 1122 NYRIY MY MT D AR KDY R MY
.IN197R N2WNI K — 792 MWW KT IRY 101570
“Hannah”, as it is written, “And Hannah prayed and said,
My heart exults in the L-rd, my horn is exalted in the L-rd”
(I Samuel 2:1): “My horn is exalted”, and not, “my cruse is
exalted.” David and Solomon, who were anointed from a
horn, their kingship would be prolonged, but Saul and Yehu,
who were anointed with a cruse, their kingship would not be
prolonged.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

VYR °Y 2 9923 771 n”MIR2 AR .2 ,0° 1nw n”wb h el 15930
LBRWN 'Y 2770 773 NIRRT 1P 70Y IRDD snw
nyan By o anm

After Moshe’s prayer for the people following the Golden
Calf, “G-d relented of the evil that He had spoken of doing
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36

37

to His people.” The Alter Rebbe places such change at the
level of adam.
Exodus 32:1477:27% nnw
Y7 MwY? 927 WK 1y177PY N omn
And the L-RD repented of the evil which He said He would

do unto His people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

70,25 mnw

NP°Ny *°n2 NIw a9

The note sends the reader there on ramah, “exalted,” as
the level of Atika.
KEHOT’'S NOTE
DR Y DOVHWR D NIRRT

%P O PR on M7
Rebbi told Rabbi Chiya to go to Ein Tav, sanctify the

month, and send him the sign “David, King of Israel, lives
and endures.” The Alter Rebbe sees in these words the per-
manence of David’s kingship.
Rosh Hashanah 25a:9°0:X 772 mwn wx?
N2P PR .Y 01PYT XI2ED KR MIT KUPO? X0 X701
27117807 AR DXL 72 CWITRY 1°Y2 RATIRD X ,Ap3 pnD
MPYY RI? MUY 3V PY? 21 R 0277 0371 AR WK DR
ZORY M PRI 9 M X0 %Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 17

38
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40

WIPR N1A PAw waenn N

Or HaTorah on the Song of Songs points to this passage on
the difference between the holy chayos and the Patriarchs.

KEHOT'S NOTE
JRID RN Y WY N7TIRA

021977 2297 21w WO YT
In Nitzavim the Alter Rebbe explains that the creation of
man’s soul, which included all the souls of Israel and is
the main purpose of creating the worlds, is renewed every
Rosh Hashanah.
KEHOT'S NOTE
LN, 0°2%) n"w‘? 172 WUPT YW N7yeY L2757 17°010 YW 17y IR7
9% TOWR Y 177 NPMIND OPN Y NPwa s NUMK .'|‘?’N'I 2, wrnw
TN O°wnn  DOARDRIY |'{NJ5 naMon] yawn owT” :n 1NJ5
DOPYTRN NTIAY UV LWOD TR MIRIYE NehnD XITw R7IRT NenRen
NPT TINON DAY RN [777 N7TIRD] IXDY LD R™IR NI1PR°1D TN qwnl
WY, 0o0RTRN Y wn nmnyn

N”IN2 Q2111 °3°n "1
Shaar HaNesirah opens its second chapter: there are two
kinds of union in Abba and Imma, a union of life-force and
a union of inner mochin, which are the souls; one is con-
stant and the other is sometimes interrupted. The outer

likuteitorah.com/torah-ohr/yisro/8/
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one happens without us, while the inner one comes about
only through us.
Sefer Etz Chaim 29:2°2:0”> 0>n vy
07w 0°1°1D PMn NN NPT AN KPR 07 0O 01 %2 0 YN
AP ,0°mYDY PODI MY 777N TARY LMY NORtID PN Mnwl
71991 171 11997 MR RMA2W >7 Mn2Iyn NPARM NN RITY TR
1 19Y0 TRY TNY IR 2T MmN Y 1T DY RO vy
ROR WY APR A1 N°R°IDT 9710 170 099Ynn 0 onbw M on
0°%°19 PPMIN 03 K7D U ntAnw S wrp oTip mam et by
NPNRON O APPT RIART C2%pn 12 001 PM P17 KART
NPNTOT AN P IR PRI DOPOR Mnw onw nnhwyn
... R7IRT
Sefer Etz Chaim (Public Domain)

N”IN2 2°2°% 02 21w
There are two unions above in Abba and Imma: one to give
life to the worlds, which is constant and never interrupted,
for if it ceased for a moment the worlds would cease; and
one to give mochin to Z’eir Anpin and Nukva in order to
bring forth souls, which is not constant.

Pri Etz Chaim, Gate of the Recitation of the Shema 5:47y "5
PTP0 YR DRMIPT YT 070

0215 X °3,9710 W”p D2IMIR 1KY DY T 172 wIRT w0 IR ...
W2 127N MPAT DR 25 139R°2 125 K91 00,7370 TI0Y .o
MPTXT PN 71 17 RN 33,07 13 PRY 11,7732 03D 0w
01 WS AN RPO D L,0MW DNPWA PR LINY DIAR .Donhw
171 *7 O 1991 ,1°9°PN 17397 0 273 03 ,29yan 02yn By nanwa
MAN "8 KD 02 ,07MW OO PR LT OyuR 0a .oonwn wrp
03199 .7 077 D21 O3 192 .07V 1P 9 ,1PDIR 1T OR P

... mvann
Pri Etz Chaim (Public Domain)

%70 A
Kehot’s note points to Zohar III, 290b for these words.
Zohar III, 290b2 ,37 3t

KEHOT'S NOTE
ekl

2970 AT

The Idra Zuta describes Chochmah and Binah, Abba and
Imma, joined together as male and female, and goes on to
say that the desire of the two never ceases and their flow
comes forth constantly. The note gives it for “their union
is constant.”

Zohar, Idra Zuta 19:77-8712-1y:10”> R RITRT 7717 100

9970 1A

The chapter asks why the union of Chochmah and Binah is
constant while that of Tiferes and Malchus is not, and con-
cludes that the union of Chochmah and Binah never lacks:
in exile it is not a full union for the sake of the children,

but the union for the needs of the higher beings, to give
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46

them life, does not cease. The note gives it for the union

“for the existence of the worlds.”
Sefer Etz Chaim, Shaar HaKlalim 13:4°7:3*> 0°9%571 13w ,0°n vy
wAD PawnD R¥AN P*IN 2710 729 NP0 T2 RXMI AN TN
M0 2PRwn PrbYs Pwanann X7 210 00 D It 2 s
1Y% TIPY BUIN AN 19 APRY TPTN 270 A 1 18R NYTR R
7011 27N AT RAPWA 50 11mn NWINNN RO AR 270 A0 RIT
71 0% 1 271 AT AR SNYwY IR MR 2°1373 PR mnws
*791 0TI DY MINTPR0N OOw MMT TURYIP NRN XRW A0
119271 119711 W3 1TN°NM DONWHRT MALYT ONIR YN 1YY

... NP2 IR 1700 KD 7KW RN°D 370 AN NI WA I
Sefer Etz Chaim (Public Domain)

PWAENR K27 Y1 PN

The Zohar contrasts “beloved ones,” who long for each
other but are not always together, with “companions”
(re’im), who are always together and never part.

Chochmah and Binah are the companions who never part.
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
22,2 Y0 AR LKL

mnRIyn arph NI

A discourse to which the note refers, together with Etz
Chaim, for the union that sustains the worlds.
KEHOT'S NOTE
X P9 1790 7125 07X 2°1 1177 R0 L4778 079900 YW 17y XD

PARAGRAPH 18
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“Charity exalts a nation, but the kindness of peoples is
sin.” The Alter Rebbe reads “exalts” (teromem) as raising
up to the level of ramah.

Proverbs 14:34775:77 *own

Hahely] D’m\{’? T0M *IAT0niN 1pTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,70 05wn

Ton Ton

The kings of Edom who reigned “before any king reigned
over the children of Israel.” What fell from them in the
shattering of the vessels is found in silver and gold.

Genesis 36:31877:1"% n°*wx12
(2K 2337 777 %397 DITY YIN2 1370 WK 00nn 7Ny
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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49

50

51

52

53

19722 AN 71272 0w 710t

“Remember” and “Keep” were said in a single utterance,
something the mouth cannot say and the ear cannot hear.
The Alter Rebbe reads the two words as the giver and the
receiver joined.
Rosh Hashanah 27a:2-3"3-"2:X 1”2 mwi wX?
7999 RANT 2oYRRWR N PR 1M LOPTIRT TR NAIRIRY Cnes
TRT PRI 'I;"_l? ﬂ?ﬂb? naa '(’}5{? i ,nRI TOR 712772 ,”ﬂm?”}
X22 1y°RR Aio Yy 37 X107 L10Iw TR 127 1IN 171
7R 1Y°RR 70 K92 7YPR N2NR XM R AYRR NN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL, M

9277 DX RW ANy

When Yosef told his dreams, his brothers envied him, “but
his father kept the matter.” The Alter Rebbe takes shamar
in the sense of waiting in long expectation.
Genesis 37:1187:7"% nowr12
SI2TINR WY IR 1N 13PN
And his brethren envied him; but his father kept the saying

in mind. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X719 nowRna

mowInRn NN

“Prolonged expectation makes the heart sick.” The Alter
Rebbe borrows the phrase for shamor: a long waiting, eyes
always on the giver.
Proverbs 13:1227:3 *5wn
STIX2 XA 00 YY) 2277200 12WRR 2R
Hope deferred maketh the heart sick; But desire fulfilled is a

tree of life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N Py Ty
“For eye to eye they will see when G-d returns to Zion.”
The revelation of the Time to Come for which Israel waits.
Isaiah 52:8'1:27117°yw°
1TV T N0 I YR 1Y 73 003 VI Vi ey 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,217y

wa o N

“The glory of G-d shall be revealed, and all flesh shall see
together.” The revelation of G-dliness in the world that
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Israel awaits.

Isaiah 40:5° 7 11°yw”

:737°71 %9 °3 972 272D X7 °7 72D AN

And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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56

N723 70 DR NRW S1°951 DTN 10 9N 00Tay CYD

“As the eyes of servants to the hand of their masters, as
the eyes of a maidservant to the hand of her mistress, so
are our eyes to G-d our G-d, until He favors us.” The Alter
Rebbe reads the servants and the maidservant as the an-
gels of the lower worlds, and “our eyes” as the souls of
Israel.

Psalms 123:2°2:35p 0°%°11n
11°1°Y 12 ANT23 109K ANDY YD DPiTR 770K 0972y 210y 1IN

AT TY IPOR IR

Behold, as the eyes of servants unto the hand of their mas-
ter, As the eyes of a maiden unto the hand of her mistress;
So our eyes look unto the L-RD our G-d, Until He be gra-
cious unto us.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2R YN P

At Sinai “all the people saw the voices and the flames and
the sound of the shofar.” The Alter Rebbe refers to his dis-
cussion of this verse.

Exodus 20:1570:°> mnw
27N 9Wa Pip N1 07°2PITNXY nPipnTnR ooKR oyITe;

PR TR VI OYT R TYY

And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 R PP L . ADY mawnna

A manuscript variant: this passage is not in the man-
uscript, which ends instead: “...in the Supernal Thought,
toward the essence, the level of ‘for He is not a man,’ as
above; so our eyes are lifted and hoping until He shows us
favor at the supernal level, etc.

KEHOT’'S NOTE
2235 MDY mawnna ow ovom LM Yup PR (X L,3°7) 17%pn a2
AITW 7Y MMM MIRIWI 1°1Y 0 9713 OTR KD 0 N2 nny

971119 vy naa
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