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“Remember the Shabbos day to sanctify it”

Shabbos is holy of itself: it is the ascent of all creation to G-d’s
essence and the revelation of the higher Chochmah. But the
revelation within that Chochmah of the supernal delight, which is
higher still, depends on Israel, whose weekday mitzvos, done

with love, ‘make’ Shabbos and ‘sanctify’ it.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Shabbos is holy of itself: it is the ascent of all creation to G-d’s essence and the rev-
elation of the higher Chochmah. But the revelation within that Chochmah of the
supernal delight, which is higher still, depends on Israel, whose weekday mitzvos,

done with love, ‘make’ Shabbos and ‘sanctify’ it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Torah commands us to sanctify Shabbos, when the Talmud says Shabbos is
‘sanctified and established’ from creation, unlike the festivals, which Israel sanctify. It also asks about
the commandment’s two words: zachor (‘Remember’), which with yud-heh equals 248, and zichri,
which with vav-heh also equals 248. Shabbos is first defined: the six days are divine speech, the Name
Elokim filtering the unchanging light of Havayah into letters, and Shabbos is the return of that life-
force to G-d’s essence, an ascent that comes by itself. Yet verses say that Israel ‘make’ Shabbos. The
key is “Wisdoms sing aloud outside”: when the higher Chochmah descends into the lower, the Torah’s
wisdom clothed in physical mitzvos, it draws into Chochmah the supernal delight, which is above
Chochmabh itself. So the weekday service of love, zachor with yud-heh, rises from below and brings
down on Shabbos zichri with vav-heh, the revelation of that delight. This is ‘to sanctify it.” Shamor, re-

ceiving and guarding, will in the future be one with zachor.

OUTLINE

1 The question -2

Why command us to sanctify a Shabbos that is holy of itself, unlike Yom Tov? And what distinguishes zachor
with yud-heh from zichri with vav-heh, when both equal 248?

2 What Shabbos is 13-5

The six days are divine speech through the Name Elokim, which conceals the light of Havayah; Shabbos is
the ascent of the worlds to G-d’s essence, which comes by itself, and teshuvah is its likeness.

3 Wisdoms outside 16-9

Israel ‘make’ Shabbos: the higher Chochmah descends into the lower, the Torah’s wisdom clothed in physi-
cal laws and mitzvos, and there it ‘sings aloud,” drawing down a light above Chochmah.

4 Reishis and the supernal delight 110-13

Chochmabh is reishis, receiving from rosh, the supernal delight, as a new idea is born of delight; the

mitzvos, blessed with asher kideshanu, draw that delight into Chochmabh.
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5 Making Shabbos in the weekdays

Ma-16

Shabbos is the ascent of the lower Chochmah into the higher; the weekday refinements, a service of love,

rise through prayer into the prayer of Shabbos: zachor with yud-heh.

6 The drawing-down

11718

The ascent is for the sake of a descent: the hundred blessings, and chiefly Shabbos, draw sovev into
memalei; this is zichri with vav-heh, like the voice and speech of Torah.

7 The answer

119-20

Shabbos is holy as Chochmah, but the revelation of the supernal delight within it comes through Israel’s

weekday mitzvos; so “Six days you shall labor” belongs to “Remember.”

8 Zachor and shamor

121-22

Zachor is the giving, shamor the receiving and guarding, like the Written and the Oral Torah; in the fu-
ture they will be one, and Shabbos night will be like Shabbos day.

KEY CONCEPTS

Sanctified and established xn1*°p1 RwTp°n Naw

Shabbos has been holy since creation and does not depend
on Israel, unlike the festivals, whose dates and holiness
Israel fix.

Zachor and zichri °121/ 7121

Each equals 248, the positive commandments: zachor with
yud-heh is the upward movement of the weekday service
of love, and zichri with vav-heh the drawing-down on
Shabbos.

The higher and the lower Chochmah n15m Ax%y 1230
Rnn

The ‘two wisdoms’: Chochmah beyond all grasp, and the
Torah’s wisdom that has come down into physical mitzvos
to refine the world.
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The supernal delight 71°%y71 21190

The ‘head’ (rosh, whose letters spell asher) from which
Chochmah, reishis, receives; the mitzvos draw it into
Chochmah, and on Shabbos it is revealed as ‘delight.’

Sovev and memalei P15y 95 89nn /1oy 93 2210

The light that encompasses all worlds and the light that fills
them; a ‘blessing’ draws the first into the second, chiefly
on Shabbos.

Shamor 1nw

Keeping and guarding: the receiving side, which holds the
influence and keeps it from the external forces; the Oral
Torah, which receives and guards the Written.
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SECTION 1 - 1-2

The question
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“Remember the Shabbos day to sanctify it.” [We need] to understand what the command to sanctify
the Shabbos is about: is not the Shabbos sanctified and established (mikadsha vekayma)?

The maamar opens with the fourth of the Ten Commandments (Exodus 20:8) and a question. To ‘sanctify’
something means to give it a holiness it lacks, yet Shabbos is already holy and fixed, so what does the com-

mand ‘to sanctify it’ ask of us?
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Granted, the holiness of Yom Tov depends on Israel; that is why we say, “Who sanctifies Israel and

the seasons”: first Israel and afterward the seasons, because it is Israel who sanctify the seasons.

On Yom Tov the blessing ends “Who sanctifies Israel and the seasons,” naming Israel first, because the festi-
vals become holy through Israel, whose court fixes the calendar and so the dates of the festivals. The Talmud
(Berakhot 49a) explains the blessing this way.
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But on Shabbos we bless, “Who sanctifies the Shabbos,” and we do not say, “Who sanctifies Israel
and the Shabbos,” as our Sages, of blessed memory, said: “Is it Israel who sanctify the Shabbos?
Surely the Shabbos is sanctified and established” from the six days of creation, etc.

The Shabbos blessing ends simply “Who sanctifies the Shabbos.” The Talmud (Beitzah 17a) rejects the ver-

sion “Who sanctifies Israel and the Shabbos” with the words quoted here: Shabbos does not wait for Israel to
sanctify it, for it has been holy since the six days of creation.
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And every Shabbos is called ‘Shabbos Bereishis’ (the Shabbos of creation), which is above the level
of Israel. (For Shabbos is the level of the revelation of the higher Chochmah (wisdom), and is called
the revelation of the intellect (mochin) of Abba, which is above the level of the souls of Israel, who
are rooted in Z’eir Anpin (the emotive attributes). And as is explained in the Zohar, Parshas Emor
(beginning of page 94),

Because its holiness goes back to creation, every Shabbos is called ‘Shabbos Bereishis.” The parenthesis

gives the Kabbalistic reason: Shabbos reveals the higher Chochmah, the intellect of Abba, while the souls of
Israel are rooted lower, in Z’eir Anpin, the configuration of the emotive attributes.
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that [there are those| “who are attached to Him, to the King”; and the Ramaz explains: these are
Israel, who are rooted in Z’eir [Anpin], this one in Chesed (kindness), this one in Gevurah (re-
straint) and this one in Tiferes (beauty), etc.

The Zohar speaks of those “who are attached to the King,” the King being Z’eir Anpin. The Ramaz (Rabbi

Moshe Zacuto), in his commentary on the Zohar, identifies them as the souls of Israel, each rooted in one of
Z’eir Anpin’s attributes, such as kindness, restraint or beauty.
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And of Shabbos it is explained there that it is the revelation of the intellect of Abba in Z’eir Anpin;
and it is also explained there how this revelation and drawing-down comes of itself and does not
need our deeds, etc.

The same Zohar passage describes Shabbos as the shining of Abba’s intellect into Z’eir Anpin, a light that

comes by itself, without any action of ours. The Zohar there compares Shabbos to a son who enters his fa-
ther’s house whenever he wishes, with no need of an invitation.
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This is not so on Yom Tov: the revelation of a little of the radiance from the intellect of Abba that
shines on Yom Tov comes through our deeds and our prayers, etc.)

Yom Tov, by contrast, receives only some of the radiance of Abba, and that radiance depends on our deeds
and prayers. This is the Kabbalistic counterpart of the difference between the two blessings: Israel sanctify
the festivals, but not Shabbos.
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Now, in the later [version of the] Commandments it says, “Keep the Shabbos day to sanctify it.” And
our Sages, of blessed memory, said: ““‘Remember’ (zachor) and ‘Keep’ (shamor) were said in a sin-
gle utterance.”

Deuteronomy repeats the Ten Commandments with ‘Keep’ (shamor) in place of ‘Remember’ (zachor). The

Talmud (Rosh Hashanah 27a) says both words were spoken in a single divine utterance, something no hu-

man mouth can say and no ear can hear.
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The explanation: ‘Keep’ belongs to the prohibitive commandments, as our Sages, of blessed mem-
ory, said: “Wherever it says ‘beware’ (hishamer), ‘lest’ (pen) or ‘do not’ (al), it is nothing but a pro-
hibition.” And ‘Remember’ is the 248 positive commandments, for zachor with yud-heh has the
numerical value of 248, the positive commandments.

Shamor shares its root with hishamer (‘beware’), which the Talmud says always marks a prohibition, so

‘Keep’ stands for the prohibitive commandments. ‘Remember’ stands for the 248 positive commandments:
the letters of zachor add up to 233, and with yud (10) and heh (5) the total is 248.

Oy >I5N 77 QY KT NI 7121 71509 N3N 172 WA PURY e R0mea 171 0P 201 M
1

Now, zichri (‘My remembrance’) with vav-heh [also] has the numerical value of 248. And we need to
understand the difference between zachor and zichri, and why zachor is with yud-heh and zichri

with vav-heh.

Zichri (‘My remembrance,’ from “this is My remembrance,” Exodus 3:15) adds up to 237, and with vav (6)
and heh (5) it too makes 248. Both words equal the positive commandments, but with different halves of the

four-letter Name, and the maamar asks what that difference means; the answer comes in paragraphs 15-18.
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SECTION 2 - 13-5

What Shabbos is
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Now, to understand all this, we must first understand what the concept of Shabbos is in general. For

it is written, “And G-d saw all that He had made, and behold, it was very good.”

Before answering, the maamar defines Shabbos itself, starting from the last verse of the creation story (Gen-
esis 1:31). G-d’s look at ‘all that He had made’ marks the boundary between the six days of making and the
day of rest.
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For the six days of creation are the level of “all that He had made,” that is, through the combina-
tions of letters of the Ten Utterances,

The six days are the stage of ‘making’: the world comes into being through the Ten Utterances of Genesis 1,

whose letters, combined in different ways, give each creature its existence.
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such as the utterances “Let there be light,” “Let there be a firmament,” “Let the waters gather,”
etc., “Let [the earth]| sprout,” etc. This is in the manner of descent, as in a person the revelation of

the intellect in speech is a descent.

Each utterance, ‘Let there be light,” ‘Let there be a firmament’ and the rest, is a descent, like a person’s intel-
lect coming down into speech. An idea in the mind is broader and higher than the words that express it.
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Now, it is written, “For My thoughts are not your thoughts,” etc.: that above there is, as it were, a
level of thought and a level of speech. That is, the level of thought is called ‘the hidden worlds’

(almin sesimin)

Isaiah’s verse implies that G-d, as it were, has both ‘thought’ and ‘speech.’ Thought corresponds to ‘the hid-
den worlds,’ the levels that remain concealed.

likuteitorah.com/torah-ohr/yisro/6/ 7
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(meaning, the light and life-force (chayus) that gives life to the hidden worlds is called ‘supernal
thought’). And the level of speech is called ‘the revealed world’ (alma de’isgalya). And ‘letters’

(osiyos) are so called as a term of revelation, from the Targum’s word ve’asa (‘and he came’).

The parenthesis clarifies that ‘supernal thought’ is the light that gives life to the hidden worlds, while speech
is ‘the revealed world.’ The word osiyos (‘letters’) is linked to the Aramaic asa, ‘came’ (as in Isaiah 21:12): let-
ters are where a hidden idea ‘comes out’ into view.
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For speech receives from the level of the supernal emotive attributes (middos): the level of the ‘six
days of creation’ (shisa yomin divreishis) is the six supernal attributes.

Speech does not stand on its own; it receives from the emotive attributes. So the ‘six days of creation’ are the

six supernal attributes, from Chesed to Yesod, each day expressing one of them.
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Now, the saying is known: “Not that You have a known righteousness,” etc.; “all is to show,” etc. For
in a person, the quality of kindness and compassion stirs an emotional arousal in his soul to

bestow,

The Tikkunei Zohar (in Elijah’s prayer, Patach Eliyahu) says that G-d has no defined attribute of ‘right-
eousness’ or ‘judgment’; the attributes exist only ‘to show’ how the world is conducted. In a person, kindness
and compassion are feelings that stir and change him.
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whereas His attributes, blessed be He, which are united with Him, blessed be He, who is a simple
oneness, are without any change of emotional arousal, G-d forbid, as it is written, “I, G-d, have not

changed.” And this is “Not that You have a known righteousness,” etc.

G-d’s attributes are one with Him, a simple unity, and do not stir or change, as Malachi says, “I have not
changed.” That is why the Zohar denies Him a ‘known’ attribute in the human sense.

likuteitorah.com/torah-ohr/yisro/6/ 8
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And since this is so, that the six supernal attributes are above emotional arousal and change, there-
fore, for [influence] to be drawn from the level of the attributes to the level of speech, to become
the revealed world, it is only in the manner of ‘the back’ (achorayim), [like] the language of

Targum, etc.

Since the attributes are beyond change, they can reach speech and bring forth a revealed world only through
their ‘back’ (achorayim), an outer and indirect aspect. This is compared to Targum, the Aramaic translation,

which conveys a text in an outer language; hence letters are named with the Targum word asa.
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This is why, in all the work of the six days of creation, until after “And [the heavens and the earth]
were finished,” only the Name Elokim is mentioned; only after it says, “And they were finished,”

etc.,

Throughout Genesis 1, the account of the six days, G-d is called only Elokim. Only after the verses of comple-
tion and rest (Genesis 2:1-3) does the Torah use another Name.
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“for on it He rested,” etc., does it afterward say, “On the day Havayah Elokim made”: the Name
Havayah is mentioned specifically afterward.

Genesis 2:4, “On the day Havayah Elokim made earth and heaven,” is the first verse to use the Name

Havayah. The maamar takes this late appearance as a clue to what Shabbos adds.
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The explanation is as is known from what is written: “A sun and a shield is Havayah Elokim.” For of
the Name Havayabh it is written, “I, Havayah, have not changed” (as above, “Not that You have a

known righteousness,” etc.),

Psalm 84 calls Havayah a ‘sun’ and Elokim a ‘shield.” Havayah is the Name of G-d’s unchanging being, “I,

Havayah, have not changed,” recalling the point of paragraph 3 that G-d’s attributes do not change.

likuteitorah.com/torah-ohr/yisro/6/ 9
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and the level of Elokim is the sheath for the Name Havayah, which is also called ‘sun’ (as it is writ-
ten, “A sun and a shield is Havayah,” etc.), so that there can be the coming into being of creation,

something from nothing, which is through the letters of speech, as above.

Like a sun too bright to look at, Havayah needs a ‘sheath,’ the Name Elokim, so that finite creatures can
come into being from nothing. That filtering takes place through the letters of divine speech described
above.

moYRPY MIRT N2 WY XIT 270 0w .0°901 NPNIR M2 WA XITW 0°PRR oW N3 XIT)
NIPNIRT QAW DOP9R QWT (AT Uy RPIT XTI Qwn 1OWRaT 199 NnIRY 0P nan
5715 Doy

(And this is the level of the Name Elokim, which is the root of letters and vessels; and the Name
Havayah is the root of the light, which is above vessels and letters. Therefore the drawing-down
from the Name Havayah is specifically through the shield of the Name Elokim, which is the letters
that conceal, as above.

In the parenthesis: Elokim is the root of letters and vessels, the forms that limit, while Havayah is the root of

a light beyond all vessels. So Havayah’s influence reaches creation only through the ‘shield’ of Elokim, let-

ters that conceal even as they convey.
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And that is why in the six days of creation only the Name Elokim is mentioned: for in the six days of
creation the drawing-down from the level of the Name Havayah was to be clothed in the Name

Elokim, which is the level of speech, to say, “Let there be light,” “Let there be a firmament,” etc.)

This explains why only Elokim appears during the six days: the creative utterances were Havayah’s light
clothed in Elokim, the level of speech.

likuteitorah.com/torah-ohr/yisro/6/ 10
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And afterward, at the end of the six days of creation, it says, “And behold, it was very good,” “And
the heavens were finished.” The meaning: ‘very good’ is the level of baalei teshuvah (those who re-
turn), as is known that ‘good’ is the good inclination and ‘very’ is the evil inclination when it has
been turned to good through teshuvah (return).

‘Very good’ at the end of the six days alludes to the baal teshuvah, one who returns to G-d. The Midrash

reads ‘very good’ as both the good inclination and the evil inclination; here it is the evil inclination once
teshuvah has turned it to good.
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The point is: “In the place where baalei teshuvah stand,” etc. For the subjugation (iskafya) and
transformation (ishapcha) of the level of baalei teshuvah is with an intensified love, from below to

above: “Many waters cannot quench the [love],” etc.

The Talmud says baalei teshuvah stand where even the perfectly righteous cannot. Their subjugation and
transformation of evil (iskafya and ishapcha) comes with a surge of love rising from below, a love that “many

waters cannot quench.”
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So too above: the ascent of the life-force (chayus) that came down during the six days of creation in
the manner of descent: it rises, as the ascent of the worlds, to His very being and essence, blessed
be He.

So too in creation: the life-force that came down through the six days rises on Shabbos, together with the
worlds, to G-d’s very being and essence. Shabbos is this upward return.

likuteitorah.com/torah-ohr/yisro/6/ 1
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And this is what is written afterward: “And the heavens were finished,” “for on it He rested.” [It is]
like a person who rests from his work, when the intellect and emotive attributes that had lowered
themselves to be clothed in speech and action rise to their own being and essence; so too above,
there is an ascent to His being and essence, blessed be He.

Genesis 2 says that the heavens and earth were finished and that G-d ‘rested.” When a person stops working,

his mind and feelings, which had been lowered into speech and action, return to their own essence; likewise
G-d’s ‘rest’ is the ascent of the divine energy to His very being.
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And this is the level and rank of ‘Shabbos eve’ (Shabbos de’mealei Shabbsa), which is the level of
ascents. And this is the Shabbos of Bereishis, which is ‘sanctified and established,’ for the ascent
comes of itself: “for on it He rested,” etc.

This ascent is called ‘Shabbos eve’ (Shabbos de’mealei Shabbsa), an Aramaic term for the Shabbos of the

night, a time of ascents, which paragraph 22 pairs with ‘Shabbos day.’ Because the ascent happens by itself,
this is the ‘Shabbos of Bereishis’ that is ‘sanctified and established’ without our help.
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(This needs examination, for it implies that through ‘very good,’ the baal teshuvah, there then
comes “for on it He rested”; yet it was said that Shabbos is ‘sanctified and established,’ the ascent
coming of itself. Therefore we must say that the elevation does not come through the baal teshu-
vah, for the ascent of the worlds comes of itself; only, the matter of the higher teshuvah (teshuvah
ila’ah) is a likeness of this level.

A parenthetical note raises a difficulty: paragraph 4 seemed to make the Shabbos ascent depend on ‘very

good,’ the baal teshuvah, yet Shabbos is holy of itself. The resolution: the ascent of the worlds comes by it-
self, and the higher teshuvah is only a likeness of it.
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For Shabbos (naw) has the letters of tashev (2wn, ‘return’), since Shabbos is the ascent of the worlds,
and so too the baal teshuvah. And the main effect of the arousal from below on the level of Shabbos

will be explained below, G-d willing.)

The word Shabbos (n2w) has the letters of tashev (2wn), ‘return,’ which links Shabbos with teshuvah: both are
a return upward. What the arousal from below, human effort, adds to Shabbos is left for later in the maamar.

SECTION 3 - 16-9

Wisdoms outside
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However, it is written, “which G-d created to make,” and our Sages, of blessed memory, said: ‘to
make’ [means] to perfect. And it is written, “And the children of Israel shall keep the Shabbos, to
make the Shabbos,” from which it is understood that Israel make the Shabbos

A counterpoint: Genesis 2:3 says G-d created the world ‘to make,’ which the Sages read as ‘to perfect,’ leav-
ing creation for us to complete. And Exodus 31:16 says Israel shall keep Shabbos ‘to make the Shabbos,’ im-
plying that Israel do ‘make’ Shabbos after all.
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through the performance of the mitzvos during the six weekdays, which is the meaning of ‘to make’
[as] ‘to perfect,’” or through teshuvah (return). For it is written, “Wisdoms sing aloud outside.”

Israel ‘make’ Shabbos through the mitzvos of the six weekdays, which is ‘perfecting’ creation, or through
teshuvah. To explain how, the maamar turns to the verse “Wisdoms sing aloud outside” (Proverbs 1:20).

likuteitorah.com/torah-ohr/yisro/6/ 13
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And the Zohar explains: ‘wisdoms’ are two, the higher Chochmah (wisdom) and the lower
Chochmah. The higher Chochmah is the level of “wise, but not with a known wisdom.” And the
lower Chochmabh is as our Sages, of blessed memory, said: “The nobelos (fallen fruit) of the wisdom

above is the Torah.”

The Zohar reads ‘wisdoms’ as two: the higher Chochmah, ‘wise, but not with a known wisdom,’ beyond all
grasp, and the lower Chochmah. The lower Chochmabh is the Torah, which the Midrash calls the nobelos, the
‘fallen fruit,” of the wisdom above: something that has dropped from its source, yet is of its substance.
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The meaning: the level of nobelos is a light and flow from the light of Chochmah, which is drawn

down below in order to carry out refinements (beirurim),

Nobelos means a light and flow from Chochmah that has come down in order to do the work of refinement
(beirurim), separating good from evil in the world.
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that is, the wisdom in the Torah that has been clothed in physical things, to distinguish between

impure and pure, and similarly in all the prohibitive commandments.

This is the Torah’s wisdom clothed in physical matters, such as which things are pure and which impure,
and likewise all the prohibitions. Through them a person sorts the world into what can be elevated and what
cannot.
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And likewise also in the performance of the positive commandments, the wisdom has been clothed

in physical mitzvos, as in the mitzvah of tzitzis, in the physical wool of the tallis, etc.

The positive commandments work the same way: divine wisdom is clothed in physical objects. Tzitzis, for ex-
ample, are made of physical wool attached to a physical tallis.

likuteitorah.com/torah-ohr/yisro/6/ 14
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And above, the tallis is the level of encompassing light (or makif), as it is written, “His garment was
white as snow,” which is the level of the light that encompasses all worlds (sovev kol almin). And the

threads are the thirty-two paths of Chochmah (wisdom).

Above, the tallis that surrounds the body corresponds to the encompassing light, the light that encompasses
all worlds, which Daniel’s vision describes as a garment ‘white as snow.’ The threads, four corners of eight
strands each, correspond to the thirty-two paths of Chochmah.
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And similarly with the other mitzvos, such as the stones of the Ephod and the Breastplate, tarshish
and shoham, which are physical stones on which the names of the twelve tribes were engraved.
Another example: the High Priest’s Ephod and Breastplate held precious stones, among them tarshish and

shoham, physical stones engraved with the names of the twelve tribes.

RITD AR PR 0231999 MR 2% 001 aPyny 1170t 0 475195 190K OnIR XY 20090
13 9¥R1T 21997 021179y 09701 N2 XA

And it is written, “And Aharon shall bear them before G-d for a remembrance”; and above, they al-
lude to supernal lights: that Aharon the High Priest would draw down the level of the supernal
kindnesses (chassadim) that are before the World of Atzilus (Emanation), etc.

The Torah says Aharon bore the names ‘before G-d for a remembrance.’ Above, the stones allude to supernal
lights: the High Priest drew down the supernal kindnesses (chassadim) from a level the text calls ‘before
Atzilus,’ that is, prior to and above it.
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And below, this wisdom was clothed in physical stones and in the physical work of the Breastplate

and Ephod. And in the same way it is to be understood in all the performance of the mitzvos.

Below, that wisdom was clothed in actual stones and in the craftsmanship of the garments. Every mitzvah is
to be understood the same way: a supernal light clothed in a physical act.

likuteitorah.com/torah-ohr/yisro/6/ 15
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Therefore this wisdom, which has been clothed below in the performance of the mitzvos, is called
by the name ‘the lower Chochmah (wisdom),’ for it is clothed in physical action, to turn darkness
into light, etc. And this is “Wisdoms sing aloud outside.”

This is why the wisdom clothed in the mitzvos is called ‘the lower Chochmah’: it enters physical action in or-
der to turn darkness into light. This is ‘wisdoms ... outside.’
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“Outside” specifically: when the lower Chochmah (which is drawn from the higher Chochmah; and
this is “Wisdoms... outside,” etc.: the radiance of the higher Chochmah is drawn into the lower
Chochmah, and they are clothed ‘outside,’ that is, in [the worlds of|] Beriah (Creation), Yetzirah
(Formation) and Asiyah (Action), until they are drawn into actual physical action, as above) is
clothed in physical action, in the performance of the mitzvos before us, then specifically does it
“sing aloud.”

The parenthesis explains the plural: the radiance of the higher Chochmabh is drawn into the lower, and both

are clothed ‘outside,’ in the worlds of Beriah, Yetzirah and Asiyah, down to physical deeds. Only when wis-

dom reaches the actual mitzvos before us does it ‘sing aloud.’
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This means that through this there will be an addition and revelation of the Infinite Light (Or Ein
Sof), blessed be He, which is far above even the level of the higher Chochmah; and through the
performance of the mitzvos it will be drawn down and revealed in the higher Chochmah. It follows
that specifically through the clothing of the wisdoms ‘outside’ do they then “sing aloud.”

‘Sing aloud’ means an addition: a revelation of the Infinite Light, far above even the higher Chochmabh, is

drawn down by the mitzvos and revealed in the higher Chochmah. So it is precisely wisdom’s descent ‘out-
side’ that brings this new light.
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Reishis and the supernal delight
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The explanation of the matter: it is written, “The beginning of wisdom,” which is the level of the
higher Chochmah (wisdom), called ‘beginning’ (reishis). For the lower Chochmah is called ‘the

end of all levels,’ as is known,

Psalm 111 says “The beginning (reishis) of wisdom,” and the maamar identifies ‘beginning’ with the higher
Chochmah. The lower Chochmah, by contrast, is called ‘the end of all levels.’
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for it is the level of Malchus (sovereignty), while the higher Chochmah is called ‘beginning.’ Now,
reishis, with a tav, indicates a feminine form, for rosh (head) is a masculine form.

The lower Chochmah is Malchus, the last of the Sefiros. A point of grammar follows: reishis ends in tav, a
feminine ending, while rosh (‘head’) is masculine, so reishis is the ‘feminine,’ receiving form of rosh.
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And reishis is a feminine form. That is, Chochmah (wisdom) is the level of a recipient, receiving
from the level of rosh (head). As it is written, “And wisdom is found from ayin (nothing)”: it is
drawn from the level of ayin, that is, not by way of a progression (hishtalshelus) of cause and effect,
but like the level of something from nothing.

Chochmabh is ‘feminine’ in that it receives from something higher, rosh. Job’s verse, read in Chassidus as

‘wisdom is found from ayin (nothing),” says that Chochmah emerges from a level so far above it that it is

‘nothing’ to it: not as a cause produces an effect, but like creation from nothing.
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For the level of ayin, from which wisdom is found, is above the rank of Chochmabh. It is like, by way
of analogy, a person to whom some discovery and new idea occurs: he is then filled with delight.

From this we see that the level of delight is above the level of Chochmah,

The ayin is above Chochmah. The human analogy: when a new insight occurs to a person he is filled with de-
light, which shows that delight lies deeper than the intellect.

likuteitorah.com/torah-ohr/yisro/6/ 17
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that is, it is the source of Chochmah. Therefore, at the beginning, when the idea is new, the delight
is great, because at that moment the wisdom has come forth and been drawn from its source,
delight.

Delight is the source of the insight. That is why the delight is greatest at the moment the idea is born: it has
just emerged from its source.
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Therefore the light of delight shines in it. This is not so when it grows old afterward: he does not

delight so much in the idea, for it has already moved away from its source, which is delight.

As the idea becomes familiar, the delight fades, because the idea has moved away from its source in delight.
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So too above: the level of the supernal delight is the source of Chochmah (wisdom). And this is the
level of “from ayin is it found”: ayin is the level of delight.

The same is true above: the supernal delight is the source of Chochmah. This delight is the ayin, the
‘nothing,” from which wisdom is found.
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And this is why Chochmah is called reishis, for it is the level of a recipient from the level of rosh
(head), the supernal delight, which is called rosh (¥X1), the letters of asher ("¥X), a term of happi-
ness (osher) and delight, as in “In my happiness, for daughters will call me happy,” “Happy are
those who dwell,” etc.

So Chochmah is reishis, the receiver from rosh, the supernal delight. The letters of rosh (¥X7) rearranged

spell asher ("¥X), which means happiness and delight, as in Leah’s “In my happiness (be’ashri), for daugh-
ters will call me happy” and “Happy (ashrei) are those who dwell in Your house.”

likuteitorah.com/torah-ohr/yisro/6/ 18
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Now, in the blessing over the mitzvos we bless, “Who (asher) has sanctified us with His command-
ments,” etc.: for through the mitzvos we draw down from the level of asher, which is the level of the
supernal delight.

The blessing over a mitzvah says asher kideshanu, ‘Who has sanctified us.” The maamar reads asher as the
supernal delight: through the mitzvos we draw down from that level.
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And the drawing-down is into the higher Chochmah (wisdom) and the lower Chochmah, which are
the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), into which [light] is drawn
from the supernal delight. And this is the meaning of the blessing: “Blessed are You, G-d, our G-d”
is the higher unity, of Chochmah and Binah of Atzilus,

The light is drawn into the two Chochmahs, which correspond to the ‘higher unity,” in which all existence is

nothing before G-d, and the ‘lower unity,” G-d present within the world. The opening words of the blessing,
‘Blessed are You, G-d, our G-d,’ express the higher unity of Chochmah and Binah of Atzilus.
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and afterward, “King of the universe” is the lower unity; and we draw into them from the level of
“Who (asher) has sanctified us,” etc., the supernal delight.

‘King of the universe’ expresses the lower unity. The words ‘Who (asher) has sanctified us’ then draw the su-
pernal delight into both.
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And this is specifically through fulfilling the physical performance of the mitzvos, in the manner of
subjugation (iskafya) and transformation (ishapcha), to carry out the refinements (beirurim) of no-
gah; for specifically through this do we draw down the revelation of the supernal delight. And this
is “Wisdoms”: when they are clothed “outside,” then specifically they “sing aloud,” because of the
revelation of the supernal delight in Chochmah.
This happens only through actually doing the physical mitzvos, subduing and transforming the material
(iskafya and ishapcha) and refining kelipas nogah, the realm that is neither holy nor wholly evil and can be

raised to holiness. This is ‘wisdoms ... outside sing aloud’: when wisdom is clothed in physical deeds, the su-
pernal delight is revealed in it.
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Making Shabbos in the weekdays
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From this, the meaning of “to make the Shabbos” will also be understood. For Shabbos is the level
of Chochmah (wisdom), and “through Chochmabh they are refined.” Therefore our Sages, of blessed
memory, said that on Shabbos speech is forbidden, for “a fence for wisdom is silence.” And it is the
ascent of the lower Chochmabh into the higher Chochmah.
Now ‘to make the Shabbos’ can be explained. Shabbos is Chochmah, and refinement happens ‘through
Chochmah.’ The Sages forbade weekday speech on Shabbos, and Rabbi Akiva taught that “a fence for wis-

dom is silence”: on Shabbos the lower Chochmah, which works through speech and refinement, rises into
the higher Chochmah.
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(Therefore on Shabbos sorting (borer) is forbidden: for “through Chochmah they are refined” hap-
pens through the higher Chochmah being clothed in the lower Chochmah to carry out refine-
ments, and that is during the weekdays; but on Shabbos, which is the ascent of the lower Chochmah
into the higher Chochmah, therefore speech is forbidden.)

The parenthesis adds that this is why sorting (borer), one of the labors forbidden on Shabbos, is prohibited:

refinement happens through the higher Chochmah clothing itself in the lower, which belongs to the week-
days. On Shabbos the lower Chochmabh rises into the higher, so refining activity, like speech, is out of place.
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Now, through the refinements from the performance of the mitzvos that were done during the
weekdays, [light] is drawn from the level of the supernal delight into the level of Chochmah. For
Chochmah is called ‘Eden,’ for it receives from delight; and from the level of Eden it is drawn into
the Garden (Gan).

The refinements of the weekday mitzvos draw the supernal delight into Chochmah. Chochmah is called
‘Eden,’ a word that means pleasure, because it receives from delight, and from Eden the flow passes into the
‘Garden’ (Gan).
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And this is the matter of the upper Gan Eden and the lower Gan Eden, where [souls] enjoy the radi-
ance of the Shechinah (Divine Presence). But “one hour of teshuvah (return) and good deeds in
this world is better than all the life of the World to Come,”

This is the upper and lower Gan Eden, where souls enjoy the radiance of the Shechinah. Yet the Mishnah
says that one hour of teshuvah and good deeds in this world is better than all the life of the World to Come.
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for through the mitzvos we draw down the very essence of the supernal delight, which is above the

level of Chochmah. And all this is through the six weekdays: “Six days you shall labor.”

The reason: through the mitzvos we draw down the very essence of the supernal delight, which is above
Chochmah, while Gan Eden receives what passes through Chochmah. All this is done in the six weekdays:

“Six days you shall labor.”
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And this is the matter of zachor with yud-heh and zichri with vav-heh: that is, from below to above
and from above to below. For the meaning of “Six days you shall labor (ta’avod)” is the level of love,
for “there is no service like the service of love.”

The maamar now answers the question of paragraph 2: zachor with yud-heh is the movement from below to

above, and zichri with vav-heh the movement from above to below. “Six days you shall labor (ta’avod)” is
read as avodah, service done with love, for the Zohar says there is no service like the service of love.
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For all the weekdays are the level of refinements: through all the performance of the mitzvos, or
speech, or the business a person conducts in a permitted way to earn a living so that he can serve
G-d, there are refined thereby the refinements of holy sparks from the level of kelipas nogah (the
husk of nogah), and they rise to G-d

All the weekday activity is refinement: mitzvos, speech, and even honest business conducted to earn a living

so as to be able to serve G-d. Through them the holy sparks held in kelipas nogah, the neutral realm, are re-
fined and rise to G-d.
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through prayer. And all the prayers of the weekdays are included and rise through the prayer of
Shabbos. And all this is through the level of love, from below to above.

They rise through prayer, and all the weekday prayers are gathered up and raised by the prayer of Shabbos.
This whole upward movement is driven by love.
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And this is zachor with yud-heh, 248: love is called zachor, for awe is the level of the female, as it is
written, “A woman who fears G-d,” and love is the level of the male (dechar): “He remembered
(zachar) His kindness.” And love is the root of the 248 positive commandments.

Zachor with yud-heh equals 248 and stands for love. In Kabbalistic language ‘male’ and ‘female’ describe

giving and receiving: awe is ‘female,’ as in “a woman who fears G-d,” and love is ‘male’ (zachar), as in “He
remembered (zachar) His kindness.” Love is the root of the 248 positive commandments.
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That is, through the 248 positive commandments and the service of love there is an elevation from
below to above, to the level of yud-heh. (Also, “it is the way of a man to conquer”; therefore the re-
finement of kelipas nogah and the elevation are through love.)

Through the 248 positive commandments and the service of love there is an ascent from below to the level

of yud-heh. The parenthesis adds the Talmud’s “it is the way of a man to conquer”: conquering and refining
kelipas nogah is the work of love, the ‘male’ quality.
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The drawing-down
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Now, the purpose of the elevation is that afterward there be a drawing-down from above to below.
And this is what our Sages, of blessed memory, said on the verse, “What (mah) does G-d your G-d
ask of you?”: “Do not read mah but me’ah (a hundred)”: the hundred blessings that a person is ob-
ligated to say every day.

The purpose of the ascent is a descent: after rising, light must be drawn down. The Talmud (Menachos 43b)

derives the obligation of a hundred blessings a day from “What (mah) does G-d ask of you,” and the maamar
cites the reading ‘do not read mah but me’ah,’ ‘a hundred.’
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The point is that the drawing-down that is drawn from the level of the light that encompasses all
worlds (sovev kol almin) to the level of the light that fills all worlds (memalei kol almin) is called by
the name ‘blessing,’ for it is the level of revelation out of concealment. And this is “Do not read
mah,”

A ‘blessing’ (berachah) is a drawing-down from sovev kol almin, the light beyond the worlds, into memalei

kol almin, the light within them: a revelation out of concealment. This is the point of reading mah as me’ah.
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which is the level of memalei kol almin, as explained in the Zohar on Bereishis, at its beginning, in
the Introduction (page 1b), on the verse, “How (mah) mighty is Your Name in all the earth”: that the
level of mah is the level of “By the word of G-d the heavens were made.”

Mah (‘what’) is the level of memalei kol almin. The maamar cites the Zohar’s introduction on “How (mah)

mighty is Your Name in all the earth,” where mah is the lower level, here identified with the divine speech by
which ‘the heavens were made.’
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And this is “How mighty is Your Name in all the earth”: that it is clothed in the worlds to be
memalei kol almin. And so it is also in the Zohar, volume 2 (page 127), on the verse, “And they shall
take for Me an offering (terumah)”: “The lower level, which is the mystery of the lower world, is
called mah.”

“‘Your Name in all the earth’ is the divine light clothed in the worlds, memalei kol almin. The Zohar on
Terumah likewise calls the lower level, the mystery of the lower world, mah.
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(And this is the matter of terumah: “Do not read mah but me’ah”; that is, to draw down from the
level of sovev kol almin to the level of memalei kol almin, which is called mah; [this is] terumah.

The parenthesis links this to terumah, the offering of Parshas Terumah, which the Zohar expounds with ‘do
not read mah but me’ah.’ Drawing sovev into memalei, the level called mah, is identified with terumah.
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For terumas ma’aser is “a tithe of the tithe.” For the supernal speech, which is the level of memalei
kol almin, is called the level of a ‘tithe’ (ma’aser) relative to the supernal attributes (middos), be-
cause only a tenth part of the attribute is drawn down to become the revelation in speech;

Terumas ma’aser, the priests’ portion taken from the Levites’ tithe, is ‘a tithe of the tithe.’ So too above: su-

pernal speech, memalei kol almin, is a ‘tithe’ of the attributes, since only a tenth of an attribute comes out in
speech.
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and the attributes, too, relative to Chochmah and Binah, are likewise only like the level of a tenth
part, for the last level within Chochmah and Binah is drawn down to be the source for the attribut-
es. And the terumabh is an elevation from below to above; this needs examination.) And the matter
of the hundred blessings is to draw down from above to below the radiance from the level of sovev
kol almin to memalei kol almin.

And the attributes are only like a tenth of Chochmah and Binah, whose last level becomes their source. The

author leaves open (‘this needs examination’) how terumah, which is an elevation, fits a drawing-down; the
hundred blessings, at any rate, draw the radiance of sovev into memalei from above to below.
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Now, the main [occasion] of this drawing-down from above to below is on Shabbos (for although
every day we say a hundred blessings, nevertheless the main revelation and union of sovev in

memalei is on Shabbos).

The chief time of this drawing-down is Shabbos. Although blessings are said every day, the main revelation

and union of sovev within memalei happens on Shabbos.
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And this is zichri with vav-heh, 248: on Shabbos there is the drawing-down from above to below, to
the level of vav, for the vav is a drawing-down.

This is zichri with vav-heh: on Shabbos light is drawn from above to below, to the vav. The letter vav, a verti-

cal line, signifies drawing-down.
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And this is also the matter of the Torah, which is the level of drawing-down: kol (voice), [spelled]
with a vav. For “the Torah comes forth from the higher Chochmah (wisdom),” which is the yud of
zichri, and it is drawn down below into voice and speech, as it is written, “And My words which I
have placed in your mouth.”

The Torah is also a drawing-down, and kol (‘voice’) is spelled with a vav. The Torah comes from the higher

Chochmah, the yud of zichri, and descends into voice and speech, as Isaiah says, “My words which I have

placed in your mouth.”
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And as they said about Shammai and Hillel, that “these and these are the words of the living G-d.”
And this is vav-heh: voice and speech in Torah. And this is also the root of the matter of Shabbos,
which is the level of Chochmah, the yud of zichri, drawn down below into the level of vav-heh.

Even the disputes of Shammai and Hillel are “the words of the living G-d”: divine wisdom in human voice

and speech, the vav and heh. The root of Shabbos is the same: Chochmah, the yud, drawn down into vav-
heh.
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(The point is: zachor is love, and through it the ‘feminine waters’ (mayin nukvin) rise to the level of
yud-heh. And zichri is Yesod (foundation) of Abba, which is revealed on Shabbos in the level of
Z’eir Anpin and Nukva, as is known from the kavanah (mystical intention) of “a remembrance of
the work of creation” in Musaf; and this is its being drawn into the level of vav-heh.)
In the parenthesis: zachor is love, which raises ‘feminine waters’ (mayin nukvin), the Kabbalistic term for an
arousal from below, up to yud-heh. Zichri is Yesod of Abba, revealed on Shabbos in Z’eir Anpin and Nukva,

as is known from the mystical intention (kavanah) for ‘a remembrance of the work of creation’ in the Musaf

prayer.

SECTION 7 - 119-20

The answer
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And this is the command, “Remember the Shabbos day to sanctify it.” The question was set out
above: surely Shabbos is ‘sanctified and established.’

Now the opening question can be answered. If Shabbos is already ‘sanctified and established,’” what does
“Remember the Shabbos day to sanctify it” ask of us?
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The matter is understood from what has been explained: in truth, the level of Shabbos in itself is
‘sanctified and established,’ for it is the level of kodesh (holiness), the level of Chochmah (that is,
the level of the intellect (mochin) of Abba; while Yom Tov is called mikra’ei kodesh (‘holy convoca-
tions’), the level of Netzach, Hod and Yesod of Abba clothed in the intellect of Imma).

Shabbos in itself is holy and needs no help: it is kodesh, Chochmabh, the intellect of Abba. Yom Tov is called

‘holy convocations’ (mikra’ei kodesh) because it receives only Abba’s lower powers, Netzach, Hod and
Yesod, clothed in the intellect of Imma.
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But to draw down the revelation of the supernal delight, so that it be drawn and revealed in
Chochmabh (that is, the revelation of Atik in Chochmah), is

But there is something beyond Shabbos’s own holiness: the revelation of the supernal delight within
Chochmah, which the parenthesis calls the revelation of Atik, the innermost level of Keser, in Chochmah.

likuteitorah.com/torah-ohr/yisro/6/ 26

19



TORAH OHR - PARSHAS YISRO - MAAMAR 6 WTZ]'I'P'? Nnawn 0° NX 70t

Do2°WnRnw 11381 1°MZNI WP TWR DOINMIRY N7 NI D3 PYAYY MR NWYn Y DRI Y
:9715 1M0N NPWRT 123 119V A3y WK Nan

through Israel, through the performance of the mitzvos that they do all the weekdays, over which
they say, “Who (asher) has sanctified us with His commandments and commanded us”: for they
draw down from the level of asher, the supernal delight, into the level of “the beginning (reishis) of
wisdom,” as above.

That revelation depends on Israel, on the mitzvos of the weekdays, over which they say asher kideshanu.

Through them they draw from asher, the supernal delight, into reishis, Chochmah, and this is what ‘to sanc-
tify it’ adds.
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And this is what is written afterward, “Six days you shall labor.” For at first glance this is not a posi-
tive commandment but only something permitted, so what does it have to do with “Remember the
Shabbos day to sanctify it,” which is a positive commandment? But since the meaning of ‘to sancti-

fy it’ is to draw down the revelation of the supernal delight into Chochmah (wisdom) on Shabbos,

The next verse, “Six days you shall labor,” seems to be mere permission, not a commandment, so why is it
joined to the commandment of Shabbos? Because ‘to sanctify it’ means drawing the supernal delight into
Chochmah on Shabbos.
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as it is written, “And you shall call the Shabbos a delight”; and this drawing-down is through the el-
evation of the refinements [made] through the performance of the mitzvos during the week; that is,
through the level of zachor with yud-heh,

Isaiah calls Shabbos ‘a delight’ (oneg). That delight is drawn down through the elevation of the refinements
made by the weekday mitzvos, the upward movement of zachor with yud-heh.
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and “Six days you shall labor,” the service of love; and through this the level of “to sanctify it” will
be drawn down on Shabbos. And this is “Remember,” etc. For Shabbos is called ‘Shabbos

Bereishis.’

“Six days you shall labor” is the service of love that brings about ‘to sanctify it’ on Shabbos, so the six days
are part of ‘Remember.’ And Shabbos is called ‘Shabbos Bereishis,” which the next paragraph explains.
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SECTION 8 - 1121-22

Zachor and shamor
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Now, Bereishis is the level of Nukva (the feminine), which receives from the level of rosh (head),
which is the supernal delight, as above. Therefore it says, “Remember the Shabbos day,” etc.: to
draw into it from the level of the supernal delight, which is called the level of the male (zachar) and
the giver, to the level of “the beginning (reishis) of wisdom,” etc.

‘Bereishis’ contains reishis, the ‘feminine’ level that receives from rosh, the supernal delight. So ‘Remem-
ber’ (zachor) means drawing into Shabbos from that delight, the ‘male,’ giving level, into ‘the beginning
(reishis) of wisdom.’
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And this is Yisrael, [whose letters spell] li rosh (‘a head for Me’), for they are the ones who draw
down from the level of rosh. (And see what is written in the section on tzitzis on the matter of li
rosh.) And the level of “Keep the Shabbos day”:

The letters of Yisrael (?x72”) spell li rosh (#X7 %), ‘a head for Me’: Israel are those who draw down from rosh.
The text refers to what is written in the section on tzitzis, and turns to the second word, ‘Keep.’
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our Sages, of blessed memory, said: ‘Keep’ — this is Mishnah. The point is that keeping (shemirah)
means separating the kelipos (husks), so that there be no nourishment for the external forces.

The Sages read shamor (‘keep’) as the study of Mishnah. Keeping means guarding: separating the kelipos so
that the external forces cannot draw nourishment from holiness.
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And this is the matter of ‘zachor for the male, shamor for the female.’ For the keeping, so that the
external forces not draw nourishment from the drop of the male, is through its being drawn into

the womb of the female.

Hence the saying ‘zachor for the male, shamor for the female.’ In the Kabbalistic image of giver and receiv-
er, the giver’s influence is protected from the external forces only when it is fully received and held within

the receiver, Nukva.
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Therefore “the Nefilim were” because the drop was not absorbed, etc. And this is also the matter of
‘Keep — this is Mishnah,’ for the Oral Torah is called “the teaching of your mother” relative to the

Written Torah, which is called “the instruction of your father,” as explained elsewhere.

The text alludes to a Kabbalistic teaching that the Nefilim of Genesis 6:4 came from influence that was not re-
ceived and held in its proper place. Shamor is Mishnah because the Oral Torah is ‘your mother’s teaching,’

the receiving side, relative to the Written Torah, ‘your father’s instruction.’
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But in the time to come it will be [as] ““Remember’ and ‘Keep’ were said in a single utterance”
(meaning that then this level will be revealed below), for all will be one, the higher unity (yichuda

ila’ah) and the lower unity (yichuda tata’ah)

In the future, ““Remember’ and ‘Keep’ were said in a single utterance” will be revealed below: the two will be
one. The higher unity and the lower unity will merge.
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(which are the level of zachor and the level of shamor; that is, the lower unity too will be at the rank
of the revelation that is in the higher unity, and this is through the revelation of the essence of the
Infinite One (Ein Sof), blessed be He, who encompasses all worlds (sovev kol almin), before whom
all is equal, etc.).

Zachor is the higher unity, shamor the lower. The lower unity will reach the revelation of the higher through

the revelation of the essence of the Infinite One, before whom ‘all is equal,’ high and low alike.
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And this is what is said, “It is a sign between Me and the children of Israel” (meaning, ‘sign’ refers
to the level of Malchus (sovereignty), shamor for the female; as explained elsewhere in the expla-
nation of this matter on the Zohar, Vayakhel (page 204): “This spirit is the spreading forth of that
point,” etc.).

Exodus 31 calls Shabbos “a sign between Me and the children of Israel,” and the ‘sign’ is Malchus, shamor,

the ‘female.’ The text refers to an explanation given elsewhere of the Zohar on Vayakhel, which speaks of the
Shabbos spirit as the spreading forth of ‘that point,” Malchus.
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And this is ‘the day that is entirely long’ (meaning: shamor and zachor are the level of ‘Shabbos
eve’ (Shabbos de’mealei Shabbsa) and ‘Shabbos day’ (Shabbsa de’yoma); and in the time to come,
when the two of them will be at one rank, Shabbos eve too will be at the rank of Shabbos day, the
seventh, ‘the day that is entirely long.” And see what is written in a similar vein on the haftarah of
Parshas Bamidbar, “For great is the day,” etc.)

Shamor and zachor are Shabbos night and Shabbos day. In the future both will be at the level of Shabbos day,

‘the day that is entirely long’; the text also refers to what is written on the haftarah of Bamidbar, “For great is
the day.”
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For now [it is], “This is the day we hoped (kivinu) for.” The meaning: kivinu is the level of a long
line (kav). And in the time to come there will be the level of Shabbos, above and below equal. (And
see below, in the discourse beginning “To understand the explanation of the matter, ‘The
Patriarchs are themselves the Chariot,”” what is written there on this matter.)

Now, “this is the day we hoped (kivinu) for” expresses hope, a kav, a long line stretching toward a goal. In the

future it will be Shabbos, when above and below are equal; the text refers to a later discourse on ‘the
Patriarchs are themselves the Chariot.’
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IN ONE'S AVODAH
The six weekdays are where Shabbos is made: every mitzvah, every word, and even honest business done to
earn a living so as to serve G-d refines the world when it is done with love, and through prayer it rises into
the prayer of Shabbos. This weekday service is what draws the supernal delight into Shabbos, fulfilling “Re-
member the Shabbos day to sanctify it.”
QUESTIONS FOR DISCUSSION

1. If Shabbos is holy from creation, what exactly does ‘to sanctify it’ add, according to the maamar?

2. Why does the Name Havayah appear only after the account of the six days, and what does this teach about
Shabbos?

3. How can the descent of wisdom ‘outside,” into physical mitzvos, reveal something higher than wisdom
itself?

4. What is the connection between the weekday service of love (zachor with yud-heh) and the drawing-down
on Shabbos (zichri with vav-heh)?

5. What does the fading delight of an old idea teach about the relationship between Chochmah and the su-
pernal delight?
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The Kehot note calls this another transcript (hanachah) of
the same maamar, printed in the Alter Rebbe’s Sefer
HaMaamarim 5569; later notes quote its different
wording.
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“Remember the Shabbos day to sanctify it,” the fourth of

the Ten Commandments in Exodus. The maamar asks
what ‘to sanctify it’ can mean when Shabbos is already
holy.
Exodus 20:81:"> mnw
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Remember the sabbath day, to keep it holy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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When a Tanna recited “Who sanctifies Israel and the
Shabbos and the seasons,” Ravina objected: “Is it Israel
who sanctify Shabbos? Shabbos is sanctified and estab-
lished!” This is the source of the maamar’s question.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Talmud explains the festival blessing “Who sanctifies
Israel and the seasons”: it is Israel who sanctify the sea-
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sons. The Alter Rebbe uses it to show that the festivals’ ho-
liness depends on Israel.
Berakhot 49a:9-107-"v:X ©v”» 11592
2K UTRR” DII? INPYTRT XY — DI PR U
NI wIPR” W UKT? MPVTRT PR — DU WK
S pan — Pooamm PRI
"Who hallowest Israel and the seasons"! It means, "Israel
who sanctify the seasons." "Who sanctifiest Israel and the
beginnings of the months"! It means, "Israel who hallow the
beginnings of the months." "Who hallowest the Sabbath,
Israel and the seasons" ! This is an exception.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Emor: all who are attached to the King must
be invited to the supernal place called kodesh; the festi-
vals are such invitations (mikra’ei kodesh), but Shabbos is
not invited, for it is the inheritance of kodesh itself.

Zohar, Emor 24:104-111X"°p-77p:7”2 717K ,17177 190

THESE ARE THE SET FEASTS OF THE L-RD. R. Simeon said:
‘They are from the L-rd (TETRAGRAMMATON), because He
is the link between those (grades) above and those below, all
being united through Him. Why? Because just as the King
inherits the Father and Mother and is attached to their holi-
ness, so all those that are attached to the King are to be in-
vited to that supernal place called “holiness” in order that
they mav all be united. Hence they are called first “set feasts
of the L-rd”, and then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

6
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“Keep the Shabbos day to sanctify it,” the commandment
of Shabbos in the repetition of the Ten Commandments in
Deuteronomy, which says ‘Keep’ where Exodus says
‘Remember.’

Deuteronomy 5:122”°:’1 0°727
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Observe the sabbath day, to keep it holy, as the L-RD thy
G-d commanded thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“‘Remember’ and ‘Keep’ were said in a single utterance,
which the mouth cannot say and the ear cannot hear.” The
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maamar returns to this saying in paragraph 22 as a de-
scription of the future.
Rosh Hashanah 27a:2-3°3-2:X 172 71wn wx1
»9317 DROINM 2PYRATD M vPR CAM .OPTIRT T2 NINRIRD CAYY
THRT TPRY 1272 12997 AR PRY 1 0R1 TR 112772,
X922 ny°RR 10 v 237 R1nn? .1DIW2 TR 727 1IN 191
?XY PPN A0 K23 1PN NPMN X7 XS 7yPN NN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Rrhial

BN 1D AW MR DIpR 0
Rabbi Avin in the name of Rabbi Ila’i: wherever the Torah
says ‘beware,’ ‘lest’ or ‘do not,’ it is a prohibition. Since
shamor shares the root of hishamer, ‘Keep’ is linked to the
prohibitive commandments.
Eruvin 96a:8'm:x 178 1"217%y
RIPY 21 K27 X — Ry M MBI 10BT ANT K KPX)
13X 277D ,RPK "n3 WY 0D A7 RINT P2 — RIPY °20 X7
BRIV DIPR 9 PRYPN 737 MW P 21 MWKT ORYPN 31
Inyn N"?;: RPK IR — ”‘)}5”1 ”18” nYn”
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sotah 5a:3-4’7-"2:X "1 VD
52 XY P20 WK PIY 21 WNT XYPK 221 MY P 2N
1 U7 .PYN K72 KK 0K — ) D7 MY WY D1y
VT R A7 MW PR 0K 277 REn AP MK P XYY
Uy i R uynnn i’ 77 NBA 12 W OTR '?; Hiohs
JPRY? I TINTR 07192 917 KRR RYY
William Davidson, Vocalized. Ara;maic (CC—BY—'NC)
Shevuot 4a:61:X ™7 ny12w
R - 0°9A1 NIRAN ;nﬁp'??_:?ﬂ ,’?NS]TQW’? °373 - RRRORIN ORN2
2 TN RPN 2 MY T "IN PRI XK Ny
PR - PR T YT T DPR 22 KYPK *31 M P
.yn X% KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LTIV RLT MY LR LT TDI0 LK IR PY

Y7 7R 0N 77° QY MOt
The Zohar: ‘My Name’ (shmi) with yud-heh is 365, the pro-
hibitions, and ‘My remembrance’ (zichri) with vav-heh is
248, the positive commandments; all the commandments
depend on the four-letter Name.
Zohar I, 24ax ,70 x”m
KEHOT'S NOTE
Arn’2°y 1792 190° 07MIR2 .2 ,3°TpR ﬂ”w‘?: AR2ANI TV R LTI RV
°2” QW 0°°0m1 ,”Nawn 01 IR MOt 2”Y 19N° °D 2122 37307 1Y 108N
oW 0”1aR 1R P 7T 72U JWNHI QWA 1PIIRN ONw R™MIR O 070
QWNY” RIPINX R0 QWY 77130 °pIT T0°0 7Y qwni ¥°n n7mi
7y qwnn yUn nrnean 5o 977 2I0°2 MY 7RO N7 IOwnan 1w
131 D 03 7K1” X2 3 °Y VOPN NP0 7N *PAT 0AY IO PN

likuteitorah.com/torah-ohr/yisro/6/

10

WTPY NAwn o1° NX 710t

K21 92IRT 1IRRY TR Awpe XDY) NP 923 RIT N YUn a3 XN
.7 (yRw 771247 °BNT 1IRRI R 1272 70 O

57519 1191 172 WA PR

The other transcript sharpens the question: zichri with
vav-heh and zachor with yud-heh both equal 248, yet vav-
heh is the root of the positive commandments and yud-
heh of the prohibitions (shmi with yud-heh is 365), and
yud-heh is higher.
KEHOT'S NOTE
T3 YU U A 7219 77 QY P51 NN 1D MY KA ow v”opPn2
™32 DoYD? NAWT MEN 77X I7RY) ¥R PR 03 Y 170 0y N
oy "Wy M3 "nw I wrna nPhn v 1w 7°2 oonyaoY ¥ v mwe
TaRI A% 97K 03 771 NPRIRG 0°TIA3 770 NPRIRT T 0w A 1
(>rm o mwe 1722 7w 7191 OXT RN NAW2 0w 1

PARAGRAPH 3

"

12

13

R Nawn Ay Mvea

On these words the Tzemach Tzedek lists further discus-
sions of Shabbos: below, at the end of the second dis-
course ‘Zachor es yom haShabbos’; the discourse on ‘the
Patriarchs are themselves the Chariot’; in Terumah, ‘Mi yi-
tencha ke’ach li,’ on ‘Koneh
‘Vayakhel Moshe’; and above, at the end of Beshalach, the
ends of ‘Ichluhu hayom’ and ‘Inyan lechem mishneh.’
KEHOT'S NOTE
1”70 773?’? NAWT P19 WPAYY” 1Y 19080 VRN’ Y T 770 100 NPMIN2
’D2Y L1229 17 17 MART 11y 7772) L1wn WINT Naws 0 DR 70t
TR BIPY A7TY LPARY DORW P 1PAYa 0% RS TN oh 1772 1N
v an® Pay 77701 01 IMPOR 1770 NPwa 270 Py

shamayim va’aretz’;

WY WK 95 DR DPOR R
“And G-d saw all that He had made, and behold, it was very

good,” the last verse of the six days. The maamar reads ‘all
that He had made’ as the six days of ‘making’ through
speech, and ‘very good’ (paragraph 4) as teshuvah.
Genesis 1:318"7:X N°wx12
0i° 9277 27717 TRR 2307mIm vy '1!;7?_{"?;3'!1)5 DP9 R
B4
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD X NPwRN2

TN O
“Let there be light,” the first of the utterances of creation,
an example of the divine speech through which the world
was made.
Genesis 1:3°1:°R N°wR12
PRI IR 27 DOROR RN
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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14

15

16

17

18

o
“Let there be a firmament in the midst of the waters,” the
utterance of the second day.

Genesis 1:6"1:°R N°wKR12

1007 072 192 27721 °i1) 00 TIN2 ¥R 2 DK R

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oo Npe

“Let the waters under the heavens gather to one place,” an
utterance of the third day.
Genesis 1: 9’0’ N*wRI2
W20 AN TR DIPRTOR DY NN DM NPY DOROR TR
127N
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it

was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWTn

“Let the earth sprout vegetation,” another utterance of the
third day.
Genesis 1:118™:°% N°wX12
™MD APY B Ty YU P WY RYT PINT RYTD DOPOR R
127 PINTPY 27931 K vnp
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q2°Mawnn "Mawnn K %3

“For My thoughts are not your thoughts.” From this the
maamar infers that above there is, as it were, thought and
speech.

Isaiah 55:8'm:17117°yw°
°T O3 377 027977 K21 0Ny *Niawms K )
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Nl i 7ad

NIANY 21390 71wSR PN 1w N1PNIN PN
“The watchman said: Morning has come (asa)...” Kehot
cites this verse for asa, the Aramaic word for ‘came,’ which
the maamar connects with osiyos, ‘letters.’
Isaiah 21:1227:x72 1°yw>
KEHOT’'S NOTE
TWRD MPTY M D7 P2 DR T NP0 NPMIRA AR L2 LR YW
TIV2° WRD IR ,WRR NPNIR 12 PR PUTY Y7Ra mPown DUowe oTRn
RAR NP2 0N, 771 DR N22 K2 R0 oRbnnh abownn yeawn®
NP0 DY 701 LPRPMIR PY DR anvuh mownn UTv Rawd mvd
NPMIR 7923 277% mPyan Dawn Xaw KD 0w 9N 23p Y T°opn

likuteitorah.com/torah-ohr/yisro/6/

19

20

21

WTPY NAwn o1° NX 710t

NPMX PN wan AX°A? M 2Wm 1D MW DEITR MIn3 nwn?
VI Y T TII MM NVMRD @7 POWN RNKY KW ImRD 2own
PRNNRY MIRRE 7wy DAY NP3 NPMK PP 13T IROW NN
3% 71972 °D N7IPP21 .XPPYT T ORI 12 DRI 13 K12 NPWRI2 1723
DODwnl Ow;) *DIX N¥HK2 NPNNm AMAAY AN DMK 5y Kp T

279 ,1°2731 MNK

NY»T9 P78 P NONT IND
The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:4-6; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:4-6"1-"7:2 1> 9717 *11pn
LRUOTP RSP PTXRMOYINRT RTINY 0DWA .73 R T
TR ARIARY K23 .N772 MR PTX PR .0WP 2310 1PIN* P8 ONR?
vAWN XY 7T IRT RYPT® PTE 70 NORT IRD DaR XDy »mInx
nynw "7 41p 595 M 7OR O Dom IRDY Cnna RT YT
RPAD (72 2°7°NK R73) 72 MR RMWA RAT 770 59 1o nwnnn

Y9 7Y w392 IS ARPAD 1N 29770 NR RPT R 770 0 1R 1

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

(39X MNo) AMTPRa TN

NP> P78 99 NONT IND
Elijah’s prayer (Patach Eliyahu) in the introduction to the
Tikkunei Zohar: G-d has no known °‘righteousness’ or
‘judgment’; the attributes exist ‘to show’ how the world is
conducted. The Alter Rebbe uses it to say that G-d’s attrib-
utes involve no change.
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *11pN
ORT YT VAYR IR 0T WTRT RYOT PR 1'? KT XY PaR
5y 1Pon NWINNY NYRR 237 0P 993 MTR POR Don RS am
T7° By 17790 1717 ARDAD (99 227°NK X*1) 70 DOX RN RAT T
7Ny 27 Op Y0 Y w1 72 DR ARPAD 1w 270nR R9T n

131 23T 19177 77 T2 R 1D
Constantinople, 1740 (CC-BY-NC)

STPAW N U AN
“For I, G-d, have not changed.” Here it shows that G-d’s at-

tributes are without change; paragraph 4 applies it to the
Name Havayah.
Malachi 3:6"13 2587
:00°92 XY 3927312 DORY NI K2 "1 VI8 °2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

22

PPN QW P1 NI RD

The note says the Tzemach Tzedek has a gloss (hagahah)
on this point there; it does not quote it.
KEHOT'S NOTE
JTPAAT RO WO ROWN’2°Y 1970 770° NN
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23

24

25

26

27

naw a3

“For on it He rested from all His work.” Paragraph 5 reads
this rest as the ascent of the worlds.
Genesis 2:3°3:’2 N°wR12
IRIRDR"PIM NAY 13 %3 IR WP Yawa 0PN DOPYR 11N
:Niry? 0°p%K X127WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2OPYR T NIy o102

“On the day Havayah Elokim made earth and heaven,” the

first verse of the Torah to use the Name Havayah, which
appears only after the account of Shabbos.

Genesis 2:47:°2 N"wX12

PIR DOR9R T NIy 02 OX7272 PINT DM niTRin v

077

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PO 1 1A WY

“For a sun and a shield is Havayah Elokim.” Chassidus
reads Havayah as the ‘sun’ and Elokim as the ‘shield,’ the
sheath that filters its light.

Psalms 84:1227:770 0°1n

10702 029777 2307an? R *711R2 79291 17 DOR9K °1 1A Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n

MW K7 710N
“For I, Havayah, have not changed”: the proof that the
Name Havayah is beyond change.

Malachi 3:61:3 °3x7n
:0772 K2 2pY°712 DAY “IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

(12 °7 1am) wnw wrnd)

In this manuscript the parenthesis reads “(T71 w°w w”nd
5719)” in place of the quotation of “a sun and a shield”; the
note does not explain the variant.
KEHOT’'S NOTE
(5730 T wUw WD) mIpna ANl 174 23

likuteitorah.com/torah-ohr/yisro/6/

28

29

30

31

WTPY NAwn o1° NX 710t

TN PRI WA NI I 0w 29901 NN . . DOpRR v

The note says this point, Elokim as the root of letters and
vessels and Havayah as the root of light, is explained
there.

KEHOT'S NOTE
LT27RY RDP °Y 717090 PNRIP KT 717727 .312°Y 17390 NYT 71772 RN

oW 1eom

“And the heavens and the earth were finished, and all their
host,” the close of the six days, after which the Torah first
uses the Name Havayah.

Genesis 2:1°R’2 n°wX2
:DNIE™29) IR DR D7)
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

078 7T 10T

The Zohar reads “behold, good” as the angel of life and
“very” as the angel of death; Kehot cites it alongside the
Midrash.

Bereshit Rabbah 9:9'0:’v 1127 n°wx"2
Zohar I, 14ax ,7° x"mt
KEHOT'S NOTE
2,08 mpb N9 .2 ,0° . X, TPR" M .U, "2

97X 7T INRY U AT 20

Rabbi Nachman bar Shmuel: “very good” is the good incli-
nation, and “very good” is also the evil inclination, for
without it a person would not build a house, marry or have
children. Kehot cites it as 9:9; on Sefaria it is 9:7.

Bereshit Rabbah 9:7°t:’ 127 n°wR12
290 17377 MK 7M1 72 DRINY 27 Dw32 101 92 DRI 12 101 039
IRD 2 YT 98° °0) YT R O ,TRD 230 73T .20 80 7T IR
,WR RWI K2 ,N%32 O7R 7132 XD ,¥77 %0 S919Rw KOR 12R7T0R
NRIP X799 :(T NDAR) MR TPW 197 .03 KW KDY, 7090 K
YN WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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32

33

OTY AN YPYaw Dipa

Rabbi Abahu: in the place where baalei teshuvah stand,

even the perfectly righteous cannot stand.
Berakhot 34b:22-23373-273:2 7% n19172
— PRIy NN *2Y20 DipR AN 230 MWT K 27T RIoD)
2217p21 PInT? DIPY DIPY” mRIY 1Ty DN 0IR) DORUTE
— *PANT” K1 97 0K 108 2271 7299p27 1T LRY12 PPN
2377 259 MY — 29IR7 ORMY KPPV TPy 13T pin Y

RDYT 10 PIANN 1Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

WP .183 Y BN B0 YO MR PO NP RT L2 ,70 mon2
.3 ,R2 Y9 101 .361 7Y TN

NN M29% 191 XY 2van avn

“Many waters cannot quench love.” The maamar applies it
to the intense love of the baal teshuvah.
Song of Songs 8:71’n 0w W
170N 7DV XD NiTIN mA0R7TNR Nia0% 190w KD 0°27 oo
:19 91127 192 120K 072 130722 DR YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

34

35

oW 19om

“And the heavens and the earth were finished”: together
with “for on it He rested,” the verse of the Shabbos ascent.
Genesis 2:1°X:’2 N°wR12
X3390 IR 2720 173N
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nnawia°d

“For on it He rested from all His work.” The maamar reads

G-d’s ‘rest’ as the ascent of the worlds to His essence,
which comes of itself.

Genesis 2:3°3:’2 N"WX12

iNORPRTP9m NAY 12 73 AR WIRM ¥ awn 0 R 0°pPR 1127

M2 DRPK X737

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

likuteitorah.com/torah-ohr/yisro/6/
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WTPY NAwn o1° NX 710t

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2wn NP NN Naw

The note cites Iggeres HaTeshuvah, chapter 10, for this
wordplay.
Bereshit Rabbah 22:133”°:275 127 n°wx12
Sowni Nk 12°K 7 0w3A 1717 727 7RR° 19777 - 71 2199n 1P R¥™
27 Owa 71°572 37 LMATRYR NPT 2130 R¥M LPINRD 0°Ma7
OW3 XM 37 87122 12107 071879 KX K 1YHw %2792 YR
:(7 MNY) MR NRT 01 0 AR RE° ANK PR° 227 92 R1°10 029
WY1 M A9 MR PWRIT OTR 12 YD 1N TARIPD RIP R N0
TWRIT QIR 9ONN0 ,2NwRNN AWN Ry P AR 271072
129797 90°57 R %K1 ,712WwnN P 705 K57 9 :InK L9710 Dy novn
... 0°91N) :97RY NWRIT OTR TAY TN
“Cain departed [vayetze] from the presence of the L-rd, and
lived in the land of Nod, east of Eden” (Genesis 4:16). “Cain
departed from the presence of the L-rd” - from where did he
depart? Rabbi Yudan said in the name of Rabbi Aivu: He cast
the words behind him and departed, as though deceiving the
Most High. Rabbi Berekhya said in the name of Rabbi Elazar
ben Rabbi Shimon: He departed as one who shows a split
hoof, and as one who deceives his Creator. Rabbi Hama said
in...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
2725 972 IRIN 79°2 Y .Ow pUven — B DWP’?:I R .°”5 N”AIR
TIRODPT L, U7OWN PRI I 71772 AR 902 101 NMMIRM 2102
RERAlhi P77y Sw DOIYN DIWS IRY PN onva ANy TW 1w Y
ﬂ”w’? .2,n8 17:?17 o1 ARM .7y X7 nawh nawnn onvnn Tm
L3L,2Y IR

PARAGRAPH 6

37

38

Yy 0IPON N2 TWNR

“...which G-d created to make.” The Sages read ‘to make’
as ‘to perfect’: the world was created incomplete, for hu-
man work to complete.
Genesis 2:3’3:2 N"WR12
MR DI N2Y 92 72 K WM "YW ovNR DRRK 110
Ny? PR K12-WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,2 NPWRI2

PRD MYy

There the worlds of Beriah, Yetzirah and Asiyah are ‘which
G-d created to make’: to perfect what was not perfected in
the order of the worlds at creation.
KEHOT’'S NOTE
22,3 279% IR .1 ,R77D 1127 NOwRI2 PwaR XD
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39 RIS 213 1w
“The children of Israel shall keep the Shabbos, to make the

Shabbos”: the verse implies that Israel ‘make’ Shabbos.
Exodus 31:161"0:X"% mnw

:071Y N°72 0NTT? N2WITNR MY NawnTnR PRI 1w
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-

petual covenant.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 L,RD mnw

40 1281 AN YIna nnon

“Wisdoms sing aloud outside; in the squares she gives her

”

voice.” The plural ‘wisdoms’ is read as two levels of

Chochmah (paragraph 7).
Proverbs 1:20°5:x *2wn
:1?9p 1AN NIAMI2 137R PIn2 ninan
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Zohar 1, 141b2a ,xnp R”m

Zohar III, 262ax ,201 3t

KEHOT’'S NOTE

ANPINa NPWRI2 1IN 03 AIRT LK L,207 20T .2 L,RRp R LD LR PR

TWNI2 RN YUPT AI0 TY IR 9P LRI Y Y MOWRID RYTIR INRR

Y °Y 77270 1770 VD Y 19NN DRI JARM 1772 .R0P Y PN N 180

— 2wN *Y 1N PR LK LD ART LK I0 3pY 3,20 mvyna nmpha
LIR9D 1780

PARAGRAPH 7

a1 a2
Kehot’s note points to Zohar I, 141b for these words.

Zohar I, 141b2 ,xnp R”m
KEHOT'S NOTE

.3 ,Rnp e

42 NY>7° ona X9 Boon

From Elijah’s prayer (Patach Eliyahu): “You are wise, but

not with a known wisdom.” The maamar uses it for the

higher Chochmah, which is beyond comprehension.
Tikkunei Zohar 17b:3-4"7-"3:2 > 971177 °23pn
n°% RS 13937 K2 1AM RIT NAR LRYOTY MO0 IRDY 0990 NIX
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR Ry A0R 79
D123 VOWM PIR NPRT SPAIN RIPTI RNDY PMINR PR DD
PIXRDPYRNRT RTINY 0IWR 7123 WK 1°7 LKW1 °127 NPT
172 IR PRI DWR TOND PPANF PTE ARD LKWUTD XMOPR

.R1DY PIANR PR ARIRD K9
Constantinople, 1740 (CC-BY-NC)

likuteitorah.com/torah-ohr/yisro/6/
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WTPY NAwn o1° NX 710t

70 AyRbw maon mvan

Rabbi Avin: “The nobelos (fallen fruit) of the wisdom
above is the Torah,” in a list of such ‘fallen fruits’ (sleep of
death, dream of prophecy, Shabbos of the World to Come).
Kehot cites it as 17:7; on Sefaria it is 17:5.
Bereshit Rabbah 17:57:1”> 127 n°wR12
- X217 027 NP2 50190 - X121 NP9 APY - Nt NP L.
Da%a - Ayn Bw AMKR NI RN MY AP0 AR 21 .naw
7N - 7997 Dw 7non NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

LR 2P0 R R L )

LD XY 192 Brrans

Quoted in the note: distinguishing impure from pure “is a
general refinement between good and bad, that this can be
elevated and that cannot be elevated.”

KEHOT'S NOTE

»mbynne XK A1 MLBYNAR waR mw Y7t 10 172 2990 1702 Ime”

07y LYY 77190 U0 —

9112987 AN PIna nnon
Rabbi Shimon on “Wisdoms sing aloud outside”: ‘wis-
doms’ are the higher wisdom and the small wisdom in-
cluded in it. The Alter Rebbe calls them the higher and the
lower Chochmah.
Proverbs 1:20°5:x *2wn
:A9p TAR 1932 739A YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in
the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar I, 141b2 ,xnp X”nt
Zohar III, 262ax ,207 3t
KEHOT'S NOTE
.nSmna nUwXNa nMn o3 ARn WK ,209 2’ .2 KPP R LD LN Swn
@B RN YUPT AI0 TY RN 5P L9ORY Y Y NOWRI2 RUTTR RKR
Y °Y 77170 170 .VD Y TN DRI JARM 1772 .KOP Y 1PN 31 180
— DWn Y 1IN NPIR LR LD IRT LR I0 3pY 3,30 mbyna nmipta
JIROD 7oRn

Kehot’s note points to Ezekiel 22:26 for these words.
Ezekiel 22:26173:273 Hxpi>
RRWIT°21 127727 K 50 WIpT1°2 "W 197071 *n7in om0 1D
102902 PIRY 0727y 1Py SNINWN 1Y TIN KD 19w’

37



TORAH OHR - PARSHAS YISRO - MAAMAR 6

Her priests have done violence to My law, and have profaned
My holy things; they have put no difference between the
holy and the common, neither have they taught difference
between the unclean and the clean, and have hid their eyes
from My sabbaths, and I am profaned among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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48

10 a5 ns Pwiab

Daniel’s vision of the Ancient of Days: “His garment was
white as snow.” The maamar reads the garment as the en-
compassing light, sovev kol almin.

Daniel 7:9'0:1 5x°17

Y M0 320D AYIRY 207 TR PRYY R NP T TY M) M
:P?7 M1 701373 M1 17220 7707 Kp3 T0YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

TMaMI M2°n 275 on PvInm
The note refers to the sources gathered in note 673 there
on the threads as the thirty-two paths of Chochmah.
KEHOT'S NOTE
.673 1Y 20p °Y 07N 1”02 101N WK L,RW AN AR

PARAGRAPH 9

49

50

719919 °11 218 1IN NN RW

“Aharon shall bear the names of the children of Israel on
the Breastplate of judgment over his heart ... for a remem-

”

brance before G-d always.” The maamar reads it as

Aharon drawing down the supernal kindnesses.
Exodus 28:291%72:11”2 mnw
2% X2 12979y LRURT 1YN3 PR3 NnwthY 11K Ko
RN NTIR% IR YIPD
And Aaron shall bear the names of the children of Israel in
the breastplate of judgment upon his heart, when he goeth
in unto the holy place, for a memorial before the L-RD con-

tinually. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.02, M
Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22375:2 5x°37
IR ARY RIIT RDIWNA 70 Y2 RNINOM RN AY K23 KN
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/yisro/6/

WTPY NAwn o1° NX 710t

PARAGRAPH 10
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52

53

20 NOWRI

“The beginning of wisdom is the fear of G-d.” The maamar
reads ‘beginning’ (reishis) as a name of the higher
Chochmah.

Psalms 111:10:X*°p 0°9°11n

7Y NTRY ANPAR D7PRY-237 230 Lot N NRT NI NPWRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR oonn

1377 957 XDID P NUM 0D
Kehot’s note points to Zohar II, 56a for these words.

Zohar II, 56ax ,11 27t
KEHOT'S NOTE
WNLI09 UK 1127 AR

19397 997 XDID

The Zohar describes the lower level, the ‘sea,’ as ‘the end
of all levels,” which is below and from which building be-
low begins; the Alter Rebbe applies the term to the lower
Chochmah, Malchus.

Zohar, Pekudei 14:96-15:105717p:170-17%:77° 11p2 77 190

but subsequently it expanded and became the sea, symbolic
of the lowest grade, and created a lower world after the pat-
tern of the upper, the two being the counterparts of each
other. Hence the guarding of the universe is from above
downwards, that is, from the upper world which was formed
by the expansion of the Thought.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 11

54

NX¥nn 1°Rn ARonm

“But wisdom, where (me’ayin) can it be found?” Chassidus
reads me’ayin as ‘from nothing’: Chochmah emerges from
alevel above it.

Job 28:1227:n175 21K
272 0P 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR ,BP 1HPY 03 1KY .27, 10 2PN

PARAGRAPH 12

55

AWK NPNIN WRA

The Zohar on the opening of Genesis: “asher is rosh,
which comes out of reishis.” Kehot cites it for the word-
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56

57

58

play of rosh and asher.
Zohar I, 15ax ,\v x”m
KEHOT'S NOTE
19°%) J7OREYN AIYNT IR Y A7 273N qwhn IR LK 0 K7 ARD
L(177 072 2R "WRA” 17192 RIPNN 20971 T 770 3791 MR Pr PraRa

SwNa

Leah names Asher: “In my happiness, for daughters will
call me happy.” The maamar cites it to show that asher
means happiness.

Genesis 30:133:"% n*wx12
WX YRR KIPA N112 "AIWK °3 *IWRI XY T0RAY
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% nowxna

9w "IWN

In the other transcript these words are missing; after ‘a
term of delight, as in be’ashri’ it adds in parentheses: “and
this is Ehe-yeh asher Ehe-yeh, for the Name Ehe-yeh is in
Keser, which is the supernal delight called Atika, as is
known.”
KEHOT'S NOTE
*12 "AWNR1 70 Mayn '[W)‘? N NN oW ,15}{ N PR oy ©”0pPnN 1”2
ANY M2 RITW N5 AR QW 0D AR MWK IR IN)” 72012 7200
(31773 RpPNY AW 1100y

92w "IWN

“Happy are those who dwell in Your house”: a second ex-
ample of ashrei as happiness.
Psalms 84:5°71:7"0 0°2°11n
199 2217 I 072 "0 MUK
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

59

RO PR AT 1P

The note says the wording of that summary is taken from
here, and quotes it: ‘wisdoms’ are two, the higher and the
lower Chochmah; the lower Chochmabh is the radiance of
the higher Chochmah clothed in the performance of the
mitzvos to refine kelipas nogah, and through this it sings
aloud; for the higher Chochmah of Atzilus is reishis, re-
ceiving from rosh, the letters of asher.
KEHOT'S NOTE
(IR MWD RIAW) 23 YOS MIOPAR AYP Y BTN N %R qwnta
P AnYna Mwabniw Y7 NONT X ORAD 90 ,N7M yn 1°90 mnan
RN T73|7?3TZ7 DPWRA R PXRT Y70 °0 ,01970 99 1301 011702 q12%
27102 qWRIY XNIYN N2 AWK 0°0921n M3RT N39227 WK NPNIR
213 0 Y

likuteitorah.com/torah-ohr/yisro/6/

WTPY NAwn o1° NX 710t
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63

64

112211 *>12 K17 Naw °d

There the Tzemach Tzedek cites this maamar as explain-
ing “that Shabbos itself is the level of Chochmah, and
through ‘to sanctify it’ one draws into it the level of ‘and
you shall call the Shabbos a delight.””

KEHOT'S NOTE

9N N2 R MRY NAWAW” IRN IROW R°21 ROP’R °Y OMID N”MINI

713 219 NAWD NRIPY P22 PUnn WwIp? N

19°920N 72002

There the Alter Rebbe explains that the whole exile is the
time of refinements, separating the evil from the good
through Chochmah, which is why Chochmah is also called
judgment (din) and is not entirely kindness, a view the
Arizal is said there to have praised.
KEHOT'S NOTE
7,1 979 o1

910K 7127 nawa

On Isaiah’s “nor speaking a word”: your speech on
Shabbos should not be like your speech on weekdays;
speech is forbidden, thought is permitted.

Shabbat 113b:1-2"2-%:2 3p naw
— M7 70K M7 2N DY 77270 NAY DY 73T R KU
naY Sy 93P R KDY KPR 0P — APID RpPwa amn
P PINRY ,27 MK RIIT 27 IR KT 03 2RO 0K DI BY 9919703
OX , 0727 NBXR2 Y321 N2W2 TP M7 (X1 37 MWK RIX °27 0N
XD ORY ,AmIn — MW PYNY 0TiP MWK 9931 DR 1737 P9I
RDIPOND WBEAR — APP°7 2TOIYCY 0% X7 AP Apnn JMI0K —

< OT72 PDIRY LRI AIRD TONATRT PN — 1277

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p naw

Apenw one 30

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,3 MAR

PP NW oMY 30

Rabbi Akiva: “A fence for wisdom is silence.” Kehot cites it
as Avos 3:17; on Sefaria it is 3:13.
Pirkei Avot 3:133:’3 N1aK miwn
10 ,Non MY PRI LwRY mbR) ping mix XpY 231
,NOM? 0 .MYIR? 10 00T WYY 200 Lninbyn .a7in?
Ny
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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65 NAR Ayw 72°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR

66 2°MYn °on Bon 1Mya vrYnI 121Wna NN ayw 1e°

“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.” The maamar ex-
plains why: the mitzvos draw the essence of the delight,
above what Gan Eden receives.
Pirkei Avot 4:171™:*7 NaR mwn
,M7 0932 00230 DY 1WN2 DAR YT D2 ,NIR 7 XA
Dam X270 0?1Y2 M7 NIIp DY NAR YW 1D K37 0PIy 20 Do
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

67 Tayn o°ns nww

“Six days you shall labor and do all your work,” the verse
that follows “Remember the Shabbos day.” The maamar
reads it as the weekday service that ‘makes’ Shabbos.
Exodus 20:9'0:> minw
SANINP29 Y1 19N D) NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

68 NN12IMNT RIMPIDD RAMPID NO°

On “And you shall love G-d your G-d”: all service of G-d
should be with love, for there is no service like the love of
the Holy One, blessed be He.

Zohar III, 267aR ,107 3”mt
KEHOT'S NOTE
K107 m

PARAGRAPH 16

69 T ARTY AWK
“A woman who fears G-d, she shall be praised.” The maa-
mar uses it to associate awe with the ‘female’ quality.

Proverbs 31:30°7:x7% 5wn
29000 RO NTNRT YR *BPT 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
5 ,RD own

likuteitorah.com/torah-ohr/yisro/6/

WP Nawn 010 AX o

70 1701 At

“He remembered His kindness and His faithfulness to the
house of Israel.” The word zachar (‘remembered’) is read
as ‘male,’ linking love, kindness, with zachor.

Psalms 98:3°3:1”% 0°7°1n

v nx ?1}5"@58"?; ihel ’?}5'1?;7? n’;'? innnRy iTom 901

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71 wao® 1917 WINT

The Talmud derives from “fill the earth and conquer it”
that the commandment to be fruitful is given to the man,
for “it is the way of a man to conquer.” The maamar ap-
plies it to the conquest of kelipas nogah through love.
Yevamot 65b:4-5°1-"7:2 1770 n1n2°
TIYNY °212 TYPX 220 DIWR RYPR 231 WK 2P 237 R nd
MR XY U327 IDTT WK ST PIST NN WP X N
:PISY 72 1973 270 IR 1YRYn "IN MY (12TK .wadP 12T
KP) 73T 778 PT 0K VI R3TR LI 0P 3203 "RRIY
21271 1127 KR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

.2,70 Mn2

PARAGRAPH 17

72 TRYR PRI PPEN T N

“And now, Israel, what does G-d your G-d ask of you, but to
fear...” The Sages derive the hundred daily blessings from
the word mah.

Deuteronomy 10:1227°:> 0°7127

2231 72377222 WROR NTNK T2Y21 K 10K PIIT7022 NoYY
EIEH

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 00T
73 TINT KON R R

Rabbi Meir: a person must recite a hundred blessings
every day, as it says, “What does G-d your G-d ask of you.”

Menachot 43b:15-171°-11:2 31 NInNan

0P 932 M52 AR 737 OTR 270 MR PR O 7O ROIN
R 27 Jayn 2RI °P9R 1 1 PRI A0y (2°,° 0°127) R
STAM1 PRIDD R ATD YPnmY ML Y2V 121 RNAWA RMK 277 71712
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74

75

76

77

77198 0P 933 M372 WY 737 DIR 20 MR #7710 KON

712 2IRWY ROW R “IRWY R2W DRI PIROYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.OWS »7ma1 X ,0 2oy RT .2 ,an M

PR 952 AW PIN AR

The Zohar’s introduction speaks of mi, the concealed up-
per level, and mah, the level below it, and cites “How
mighty is Your Name in all the earth.”

Zohar, Introduction 2:4-4:1227°:"7-"7:2 777,210 720

This mystery remained sealed until one day, whilst I was on
the sea-shore, Elijah came and said to me, “Master, what
means ‘Mi (Who?) created these?’ “I said to him, “That
refers to the heavens and their hosts, the works of the Holy
One, blessed be He, works through the contemplation of
which man comes to bless Him, as it is written, ‘When I be-
hold thy heavens, the work of thy fingers, etc. O L-rd our
G-d, how glorious is thy name in all the earth!” ” (Ps. 8, 4-
10).

The Zohar; London, Soncino Press, 1933 (Public Domain)

Wyl Donw "7 93732

“By the word of G-d the heavens were made”: creation
through divine speech, which the maamar identifies with
mah and memalei kol almin.

Psalms 33:6M:3”% 0°%°11n
3“*5??"7-:’ "2 M1 Y1 0w 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1N R e

“Speak to the children of Israel, that they take for Me an
offering”: the verse the Zohar expounds.

Exodus 25:2°2:7172 mnw

2% 2T WK WORT2D DR AmR PTInp7 RIS 1270K 137
PNMANTNR PR

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 PPN IRNN RRPYT R ITONT INDN AT

Rabbi Yehudah on “And they shall take for Me an
offering”: the upper level is called mi and the lower level
mah, and “do not read mah but me’ah,” for all the upper
levels are complete in it.

Zohar, Terumah 2:12-4:23372:’7-27°’2 7170 ,7717 790

The supreme grade, esoterically known as.”the supernal
world”, is designated “Mi” (“Who”) and the lower grade
known as “the lower world” is designated “Mah” (“What?”,
“How?”), and we have been taught that “Mah” contains an
allusion to.”meah”-“hundred”-because all the higher
grades, when fully realized, are subsumed in it.

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/torah-ohr/yisro/6/
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AWYRT 1 WYR RI7IWYR NN

There the Tzemach Tzedek explains two kinds of terumah:
terumah gedolah, which is taken neither by measure nor
by weight, and terumas ma’aser, which is taken specifical-
ly by weight and measure.
KEHOT'S NOTE
TR A9ITA M0 AP R TN 2301 22 IRAN KD’ Y DpT ' NN
SPwna RPYT NDW11 AWYR NRIAN M Ppwna RPY 7Tna X Pnn
2y ,nTR

AWy R awyn

The Levites must set aside “a tithe of the tithe” as G-d’s
terumah for the priest. The maamar uses it for the ‘tenths’
by which each level descends.

Numbers 18:26172:117° 71272

YRTTNX PXIPI2 DX INPNTD DIPK ALK 13TA 071N

"R YR 1 NN A3 DORIM 0pNPNI2 DAKY D7 °NN3 WK
ynn

’Moreover thou shalt speak unto the Levites, and say unto

them: When ye take of the children of Israel the tithe which I

have given you from them for your inheritance, then ye shall

set apart of it a gift for the L-RD, even a tithe of the tithe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y781 .. IRDYR ROM N

The note points to the same discussion for the question
left open here: how terumah, an elevation, fits a drawing-
down.
KEHOT'S NOTE
79K REP’2*Y 2P *D N”7MIR AR

PARAGRAPH 18

81

82

9°22 SNNAW AWK 2T

“My spirit that is upon you and My words which I have
placed in your mouth shall not depart from your mouth.”
The maamar cites it for divine wisdom coming down into
human speech.
Isaiah 59:21x”2:0"1171°yW°
D2 MWK 13T Y K T V2K DK D712 NN I
:0PIYTTYY TINYR TN Y YL OB YO8 TEn WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,01 7y

B9 IRRY Y 1INRY 1M

A heavenly voice declared of the disputes of Beis Shammai
and Beis Hillel: “These and these are the words of the liv-
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ing G-d.” Divine wisdom is present even in the human
voice of debate.
Eruvin 13b:67:2 2 1217y
0137101 RN *277 12 M0 TRPR AN 927 TEK AR 027 0N
HYY MNYY 07PN ARMIY DY 1271 127 22 Py MR 1Y iny
SR RYL NI DRI TV Y 12T 13T 22 9 Ny

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

ST 2,30 Ay

PARAGRAPH 19

83 WP NAWn 0 NN MM
“Remember the Shabbos day to sanctify it”: here the maa-
mar answers its opening question about this command.

Exodus 20:81:"> mnw

AWTR? nawn 0PNk 790
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

84 Tayn Q%% nww

“Six days you shall labor and do all your work,” following
“Remember the Shabbos day.” The maamar asks why a
permission is joined to a commandment.
Exodus 20:9°v: mnw
FINIRZR™P9 YY) 1290 DN NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

85 ANy NaWS NI

“And you shall call the Shabbos a delight”: the delight is
the supernal delight drawn down into Shabbos.
Isaiah 58:135:n”117°yw°
3y N2 OXIR WTR o3 9380 nivy 1931 nawn wATDR
937137 T3P0 NERD PV ALY 17321 T390 7 TR
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,00 95 AR L0 m oy

PARAGRAPH 21

86 WK 7P DN

At 50d ‘Yisrael, li rosh’ is the level of Chochmah, whose es-
sence, ‘wise but not with a known wisdom,” cannot be
grasped; only Netzach, Hod and Yesod of Abba, called ‘Yis-
rael Saba,’ shine as the source of the worlds.

KEHOT'S NOTE

likuteitorah.com/torah-ohr/yisro/6/
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WTPY NAwn o1° NX 710t
3, 71909% 0 R 7,1 90y a0

ek 5 == R |
This is the discourse on the section of tzitzis at the end of
Shelach.
KEHOT'S NOTE
.191IR2 3,0 APW 570 NMpY

awn 1T MnY
Kehot’s note points to Deuteronomy 4:6 for these words.

Deuteronomy 4:6:’7 0°727

TYRY? WX DRYT °PY? DINPN DRI KT °D DN onnYs

M7 23737 7337 19231 02070y 27 0K APRT D’ﬂ!jtl"?;: NR

Observe therefore and do them; for this is your wisdom and

your understanding in the sight of the peoples, that, when

they hear all these statutes, shall say: ‘Surely this great na-

tion is awise and understanding people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.10”19 11X *790 (1,7 0°737 .X? ,29 RIPM w12 RA) 2,0 IR 97N

akl7-Rinbialv4

Rashi: “You shall keep” — this is Mishnah (study); “and
you shall do” — in its plain sense. Kehot also cites the Sifra
on Emor, Rashi on Leviticus 22:31 and the Sifrei on Re’eh.

Rashi on Deuteronomy 4:6":'7 0°127 %y "1
oonman R 0D :(QW) iynwnD .onwy cmwn ito.onne
DY °°Y? 0°19211 0700 1WA DRI 131 0NN
onanwy AND YE SHALL BE ON THE WATCH [TO DO] — This
refers to the study of the laws (Sifrei Devarim 58), an°wy —
this must be explained according to what it implies: AND YE
SHALL DO. "3 05n1°21 23nnon X°1 °> FOR THIS IS YOUR
WISDOM AND UNDERSTANDING [IN THE EYES OF THE
PEOPLES] — i.e. through this ye will be accounted wise and
understanding men in the eyes of the peoples.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
b R-Er R
“The Nefilim were on the earth in those days.” The maa-
mar alludes to a Kabbalistic explanation of their origin.
Genesis 6:4"7:") N*WX12
-2 DORYRI "33 XD WX 12700 0 DT 0°R%3 PN 0 0700
:0W WIR 023Y7 WK 077337 70 00 1777 0TRT Niia
The Nephilim were in the earth in those days, and also after
that, when the sons of nobles came in unto the daughters of
men, and they bore children to them; the same were the
mighty men that were of old, the men of renown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

972K 901 °PAW 57AWIN 5237 MR NN

“Hear, my son, your father’s instruction, and do not for-
sake your mother’s teaching.” The maamar applies ‘moth-
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er’ to the Oral Torah and ‘father’ to the Written.
Proverbs 1:8°11:k *own
SRR IR WOATIR) 73N 00 732 Yy

Hear, my son, the instruction of thy father, And forsake not
the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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“Between Me and the children of Israel it is a sign
forever”: Shabbos as a sign. The maamar reads the ‘sign’
as Malchus, shamor.

Exodus 31:171:x”% nminw

DYDY 7 Ay 0B NYY™3 0PV KT NI P 233 13 o3
2WDIM N2 2w 0PI PIRTNN

It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(7777 PR M B T PAY TINYA KPR WS

The note says that the explanation of the Zohar on
Vayakhel to which the text refers (‘as
elsewhere’) is printed here.

KEHOT'S NOTE

Y X T702) XAnN Yy 277D PR IR L Y 10PN 1”102 02T

L(Rx9

explained

7121 R°AAT RMUWHNN X7 °RA

The Zohar on Vayakhel: “this spirit is the spreading forth
of that point,” the lower point, Malchus; it is the secret of
Shabbos below, of which ‘keeping’ is written, “And the
children of Israel shall keep the Shabbos,” and the Zohar
connects it with “between Me and the children of Israel.”

Zohar, Vayakhel 14:185-19571”3p-179p: 7> 21p™1 , 77 700

Insomuch, then, as it abides with man, it is necessary for
him to guard it, conformably to the Scriptural injunction:
“Wherefore the children of Israel shall guard the Sabbath”
(Ex. 31, 16), the term “Sabbath” alluding to the terrestrial
Sabbath-point, and the particle eth to the special spirit
which is the expansion of the same Point. When that expan-
sion brings an affluence of holiness and beatitudes from on
high on to that point, there is an effulgence of light all
around, and the spirit is illumined on all sides, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TN 210w o

There “on that very day Avraham was circumcised” is read
as the essence of ‘this day,” the day that is entirely long
and entirely good: the great revelation of the future, the
revelation of ‘Your abundant goodness.’
KEHOT’'S NOTE
i 7AN I L

likuteitorah.com/torah-ohr/yisro/6/
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“For great is the day of Yizre’el,” from the haftarah of
Parshas Bamidbar, to whose discourse the text refers.

Hosea 2:2°2:°2 ywin

TR A2Y1 K WK D7 WYY I OXILIN ATl %I

PRYIP 03 9373 70 YIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN P N2 9P 2
The note points there on reading kivinu as a long line
(kav).

KEHOT’'S NOTE
ROWN Y RAPY NIRRT

Kehot’s note points to Zohar, Vayakhel 1:1-43:496 for
these words.

Zohar, Vayakhel 1:1-43:4961720:3"1-"R’X 271p>1 7711 190
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