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“Their appearance and their workings”

Only what stands above the distinction of above and below can
reach all the way down: like a wheel within a wheel, or a crown
that has no head or foot, the fiftieth gate revealed on Shavuos
brought the Torah into physical deeds. Moshe, who held the
forty-nine gates, drew it down as “keeping kindness,” a hidden
kindness above the chain of worlds that reaches even the worlds

of separation.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Only what stands above the distinction of above and below can reach all the way
down: like a wheel within a wheel, or a crown that has no head or foot, the fiftieth
gate revealed on Shavuos brought the Torah into physical deeds. Moshe, who held
the forty-nine gates, drew it down as “keeping kindness,” a hidden kindness above

the chain of worlds that reaches even the worlds of separation.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Ezekiel saw the Chariot’s wheels “as though a wheel were within a wheel”: a small wheel inside a large
one is lower at the top but higher at the bottom. So “the spirit of the chayah,” in the singular, comes
from a place so high that above and below are equal before it: the level of adam, which includes all
four chayos and has no right or left. Every level of creation is such a circle within a circle. The forty-
nine days of the Omer are a light with above and below, but the fiftieth gate, revealed on Shavuos, en-
compasses all like a crown, so the Torah given in it reaches physical deed. Moshe, who held forty-nine
gates of understanding, drew it down, as he drew down the Thirteen Attributes of Mercy. Among them,
“keeping kindness” is a hidden kindness above the chain of worlds, while the “doing kindness” of the
Ten Commandments is Avraham’s Chesed of Atzilus. Both are “to thousands”: levels separated, like the
Gardens of Eden, by a river of fire, and formed, like the letter alef, by contraction and drawing down.

Avraham’s kindness stays in Atzilus; Moshe’s, from Keser, reaches the separate worlds.

OUTLINE

1 A wheel within awheel mM-2

In a small wheel inside a large one, above and below trade places. The spirit of the chayah comes from a
place above both: the level of adam, which includes all four chayos and has no right and left.

2 The fiftieth gate and the Torah 13

The forty-nine days of the Omer are a light with above and below; the fiftieth gate, revealed on Shavuos, en-
compasses all like a crown, so the Torah given in it reaches physical deed.

3 Moshe and the two kindnesses 14

Moshe, who held forty-nine gates, drew down the Thirteen Attributes. “Keeping kindness” is a hidden kind-
ness above the chain of worlds, its source; “doing kindness” is Avraham’s Chesed of Atzilus, within it.
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Thousands of levels 15-7

“To thousands” means levels one above another, separated by the river of fire, as Rabbi Zeira fasted to for-
get the Babylonian Talmud. Going down, they are successive contractions, rooted in the alefs of the Name
Mabh.

The form of the alef 18-9

The alef of Ehe-yeh is a light ready to be revealed. Its yud, vav and yud show a contraction followed by a
drawing down, repeated through the whole chain of worlds.

Avraham, Moshe and their heirs 110

Avraham’s kindness stays within Atzilus; Moshe’s, from Keser, reaches the separate worlds. Rava and Rav

Yosef each knew his own level, and the heads of yeshivos, of Moshe’s level, draw down awe and love.

KEY CONCEPTS

A wheel within awheel 721X 7112 1218

Ezekiel’s image of the Chariot’s wheels. In a small wheel
set inside a large one, the large wheel is higher at the top
and the small one higher at the bottom: what stands above
both can reach the lowest point.

The fiftieth gate o°wnnm yw

The highest of the fifty gates of Binah, revealed on
Shavuos after the forty-nine days of the Omer. It includes
and encompasses all forty-nine, has no above and below,
and is Keser.

Keeping kindness and doing kindness 1w1y1 70 1211
Ton

“Keeping kindness” (notzer chesed), Moshe’s level, is a
hidden kindness above the chain of worlds, its source and
root. “Doing kindness,” Avraham’s level, is the Chesed of
Atzilus within that chain.
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The river of fire 911°7 973

The river in which the soul immerses between this world
and Gan Eden, and again between the lower and the upper
Gan Eden, to forget what it knew and enjoyed at the level
below.

The alef 7”%x

The letter of Ehe-yeh, “ready to be revealed.” Its form, a
yud above, a vav and a yud below, shows that every draw-
ing down comes through a contraction, and it gives the
levels their name, alafim, “thousands.”

Moshe nwn

Given forty-nine gates of understanding, Moshe stood next
to the fiftieth and drew it down: the Torah, the Thirteen
Attributes and “keeping kindness,” which reaches even
the separate worlds. The heads of yeshivos in every gener-
ation are of his level.
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SECTION 1 - 1-2

A wheel within awheel
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“Their appearance and their workings were as though a wheel (ofan) were within a wheel.” This
means: like a small wheel within a large wheel, in which, above, the large wheel that surrounds the
small wheel is higher than the small wheel, while below, at the bottom, the small wheel is above the
large one.
The maamar opens with words from Ezekiel’s vision of the Divine Chariot: the wheels (ofanim), which are
also a class of angels, looked “as though a wheel were within a wheel.” The Alter Rebbe pictures a small wheel

set inside a large one: at the top the large wheel is higher, but at the bottom the small wheel is higher, so

above and below trade places.
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So too is “the spirit of the chayah (living creature) in the wheels.” It does not say “the spirit of the
chayos,” [even] though there are in fact four chayos in the Chariot. Rather, the point is that for
there to be the spirit [in the wheels, it comes]| specifically from a very lofty place, before which
above and below are equal. For what is higher is able to descend and spread downward.
Ezekiel also says “the spirit of the chayah was in the wheels,” in the singular, though he saw four chayos, the
living creatures that carry the Chariot. The Alter Rebbe explains that the spirit moving the wheels comes

from a place so high that above and below are equal before it, and only what is that high can descend and
spread all the way down.
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And this is the well-known “spirit of the chayah”: it is the level of the totality of the four chayos,
whose totality is the level of adam (man). For “the face of a lion [is] on the right” and “the face of an
ox on the left,”

The singular “chayah” refers to the level that includes all four chayos. Each of Ezekiel’s chayos had the face

of a man, the face of a lion on the right, the face of an ox on the left and the face of an eagle; the lion and the

ox each belong to one side, while adam, man, is the whole that includes them all.
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whereas the level of adam has no right and left. Therefore it is called adam: “I will be likened
(adameh) to the Most High,” to the adam upon the Throne, etc.

Unlike the lion and the ox, the level of adam is not on one side or the other. Its name, adam, is linked to
adameh, “Iwill be likened,” from Isaiah’s “I will be likened to the Most High”: this level resembles the adam,
the figure of a man, whom Ezekiel saw upon the Throne.

SECTION 2 - 113

The fiftieth gate and the Torah
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Now, as it is with the wheels, so it is in the entire chain of descending worlds (hishtalshelus), from
the loftiest of all levels: they are in the manner of “as though a wheel were within a wheel,” for a cir-
cle encompasses everything below, etc.

What was said of the wheels holds for every level of creation, from the very highest down. Like a large wheel
around a small one, each higher level is a circle that surrounds everything beneath it.
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Therefore, on the festival of Shavuos [there is] a revelation of the fiftieth gate (which comes after
the forty-nine days of the Counting). These [days] are from the level of the seven Names that may
not be erased, which are the level of expansion, at the level of the light that fills all worlds (memalei
kol almin), so that there is the level of above and below, head and foot, etc.

The forty-nine days of counting the Omer, from Pesach to Shavuos, belong to the seven Names of G-d that

may not be erased. Like the light that fills all worlds, they spread out into an order with an above and a below,
a head and a foot; on Shavuos, the fiftieth day, the fiftieth gate beyond them is revealed.
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But the fiftieth gate is what includes and encompasses all the levels, and there, there is no level of
above and below at all. In it the Torah was given to Israel: the positive commandments and the pro-
hibitions, the drawing down of the Infinite Light (Or Ein Sof) into physical action. This is the mean-

ing of the “crown of Torah,”

The fiftieth gate includes and encompasses all forty-nine, so above and below do not apply to it at all. In it
the Torah was given, with commandments to do and not to do, carried out in physical action, which draw the
Infinite Light down into the physical world; this is the “crown of Torah.”
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like a crown (koteres) and a diadem that is upon the head, above, in a manner that has no aspect of
head and foot, etc. That is why it spreads below just as above. And it is like the matter of the wheel

within the wheel, mentioned above.

A crown sits on top of the head, and as a circle it has no head and foot. So what flows from this level spreads
below just as it is above, like the outer wheel, which is highest at the top and also lowest at the bottom.

SECTION 3 - 14

Moshe and the two kindnesses
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Now, this drawing down is through the level of Moshe. “Moshe would speak,” for of him it is said,
“You made him a little less than G-d,” for all forty-nine gates of Binah (understanding) were given
over to him. Because of this he was close to the fiftieth gate, to draw down from it.

The fiftieth gate is drawn down through Moshe, as the verse of the Giving of the Torah says, “Moshe would

speak.” The Talmud reads “You made him a little less than G-d” as teaching that of the fifty gates of under-
standing all but one were given to Moshe, so he stood next to the fiftieth and could draw from it.
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Therefore it was he who drew down the Thirteen Attributes of Mercy, as is found in the Zohar on
“And he called: Havayah, Havayah,” etc., that “and he called” refers to Moshe: it was he who called
and drew down Havayah, etc.

For the same reason it was Moshe who drew down the Thirteen Attributes of Mercy. The Zohar reads “And he
called: Havayah, Havayah” as Moshe calling out, and so drawing down, the Name Havayah.
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(And the meaning of the verse [is]: “And Havayah passed before him,” before Moshe, “and he
called”: Moshe.) [These Attributes] are the sources of the chain of descending worlds
(hishtalshelus), Atzilus, etc.

In this reading of the verse, Havayah passed before Moshe, and it was Moshe who called. The Thirteen
Attributes are the sources from which the chain of worlds unfolds, beginning with Atzilus.
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And this is the meaning of “keeping kindness” (notzer chesed). Notzer [has] the letters of tzinor (a
channel) and the letters of ratzon (will). Notzer also means “guarding”: it is the level of keeping in
thought, in a state of concealment, before it comes to revelation.

“Keeping kindness” (notzer chesed) is one of the Thirteen Attributes. The letters of notzer can be rearranged

to spell tzinor, a channel, and ratzon, will; notzer also means to guard, as one keeps an idea hidden in
thought before it is revealed.
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This is not so with “and doing kindness” (ve’oseh chesed) that is in this world: “doing” is the level
of tikkun (putting in order), as in “and she shall do her nails.” That is, [it is] the level and rank of
Avraham, the Chesed (kindness) of Atzilus. Therefore “keeping kindness” is written before “visit-
ing the iniquity of the fathers.”
The kindness that is “done” in this world, as in the “doing kindness” of the Ten Commandments, is different:
“doing” means putting in order, as in the verse about a woman taken captive, “she shall do her nails,” that is,

attend to them. This is the Chesed of Atzilus, Avraham’s level, and the order of the verses shows the differ-

ence: in the Thirteen Attributes, “keeping kindness” comes before “visiting the iniquity of the fathers.”
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For “visiting the iniquity of the fathers” comes after the close of the Thirteen Attributes, which
close with “and cleanses” (ve’nakeh). Whereas “and doing kindness” is written after “visiting the
iniquity of the fathers,” because it is the level of the Chesed that is within the order of the chain of
descent.

The Thirteen Attributes end with “and cleanses” (ve’nakeh), and “visiting the iniquity of the fathers” comes
only after them. In the Ten Commandments, though, “doing kindness” comes after “visiting the iniquity of
the fathers,” because it is kindness that works within the ordered chain of worlds.
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Whereas “keeping kindness” is the level of a Chesed that is far above the order of the chain of de-

scent, except that it is the level of source and root, etc.

“Keeping kindness,” by contrast, is a kindness far above that order. It is not part of the chain itself, but its
source and root.

SECTION 4 - 15-7

Thousands of levels
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And of the two levels of Chesed (kindness) mentioned above it is said, “to thousands” (la’alafim),

etc. This means thousands of levels. And what levels means is that they are level after level.

Both verses that speak of these two kindnesses go on to say “to thousands” (la’alafim): “keeping kindness to
thousands” and “doing kindness to thousands.” The Alter Rebbe reads “thousands” as thousands of levels,
each following the one before.

likuteitorah.com/torah-ohr/yisro/5/ 8
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That is, for example, the level of the lower Gan Eden, which [comes] after this world: there must be
a river of fire (nehar dinur) separating [them], in which to immerse, so that the physical faculty of
memory may be forgotten from him. For since he remembers physical things, he cannot delight in
Gan Eden.

For example, after this world comes the lower Gan Eden, and between them is the river of fire (nehar dinur),

in which the soul must immerse. It makes the soul forget its physical memories, for as long as it remembers
physical things it cannot take delight in Gan Eden.

1219971 TINNAN YPIAW AAYNY TAYIT mI9TD 2591107 9771 972 PR 19RYD 1Innnn AR 19Iyws 199
15 9922 TINPN TOWSDT NIV XD 0% X771 T ZRONA2 11980

Therefore, when one ascends from the lower Gan Eden to the upper, there must also be a river of
fire, to forget the comprehension and delight of the lower Gan Eden. It is like what we find in the
Gemara: Rabbi Zeira fasted a hundred fasts so that he would forget the Babylonian Talmud, etc.,

The same holds higher up: rising from the lower to the upper Gan Eden requires another river of fire, to for-

get even the understanding and delight of the lower Gan Eden. The Talmud tells that Rabbi Zeira, on going
up to the Land of Israel, fasted a hundred fasts to forget the Babylonian Talmud.
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even though he had studied the Babylonian Talmud with awe and love (bidechilu u’rechimu), to the
point that the fire had no power over him, as is known from the story of “the little one with the
scorched legs” (Katina charich shakei).

He did so even though he had learned it with awe and love, so purely that fire had no power over him. The
Talmud relates that he would sit in a heated oven unharmed, until one day his legs were singed and he was
nicknamed “the little one with the scorched legs.”
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And so there are thousands of levels, level after level, ascent after ascent. So too in the drawing

down from above to below, there are

So the “thousands” are ascending levels, each higher than the one before. Going the other way, from above
to below, the light comes down through one contraction after another.

likuteitorah.com/torah-ohr/yisro/5/ 9
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many tzimtzumim (contractions), contraction after contraction, until the upper Gan Eden is the
delight of created beings. And they are called alafim (thousands) because their root is the level of

alefs (alfin): the spelling-out (milui) of the Name Mah, Havayah spelled out with alefs.

Only after many contractions can there be the upper Gan Eden, a delight that created beings can receive.
These levels are called alafim, “thousands,” because their root is the letter alef: the Name Mah is the Name
Havayah with its letters spelled out using alefs (yud-vav-dalet, hei-alef, vav-alef-vav, hei-alef), whose nu-
merical value is 45, mah.

SECTION 5 - 18-9

The form of the alef
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And the meaning of this alef: it is the alef of Ehe-yeh, “I am destined and ready to be revealed,” for
the alef denotes the future,

This alef is the first letter of the Name Ehe-yeh, “I will be,” which the Zohar explains as “I am ready to be re-
vealed”; the Alter Rebbe adds “destined.” In Hebrew an alef at the start of a verb marks the first-person fu-
ture, as in e’eseh, “Iwill do,” so the alef stands for what is about to be revealed.
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and also, every descent of the drawings-down is at the level of alef. For an alef is a yud above, a yud

below and avav in the middle,

Moreover, every descent of light has the form of an alef. The letter is drawn as a yud above, a yud below and
avav between them.
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to show that the drawing down, which is the vav, comes through tzimtzum (contraction), which is
the yud at the top. For without the contraction there could not be a drawing down and revelation in
another manner; rather, everything would be one thing.

The vav, a line drawn downward, stands for the drawing down, and the upper yud, a mere point, for the con-

traction that must come first. Without a contraction nothing could be revealed in a different, lower form;
everything would remain one.

likuteitorah.com/torah-ohr/yisro/5/ 10
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Afterward the drawing down contracts again, to be like the level of a yud below, so that from there
will come a level of contraction and another drawing down. And thus

After coming down, the drawing down contracts again into a point, like the lower yud of the alef. That point
becomes the start of a further contraction and drawing down.
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is the order of the whole chain of descending worlds (hishtalshelus): all of them are levels of alefs.
And this is [the meaning of] “to thousands” (la’alafim), both in “doing kindness,” at the level of

Avraham, the Chesed (kindness) of Atzilus, and in “keeping kindness,” the level of Moshe.

So the whole chain of worlds is a series of alefs, one after another, and this is the “thousands” (alafim) of the
verses. It applies both to “doing kindness,” Avraham’s level, the Chesed of Atzilus, and to “keeping

kindness,” Moshe’s level.

SECTION 6 - 110

Avraham, Moshe and their heirs
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Now, the level of Avraham, in “doing kindness,” is drawn down only into Atzilus, where “He and
His life-forces are one,” for this drawing down is from the seven Names that may not be erased,
which is in the forty-nine days of the Counting; there too there are thousands of levels.

Avraham’s “doing kindness” reaches only as far as Atzilus, the world where G-d and His life-forces are one,
because it comes from the seven Names that may not be erased, the forty-nine days of the Omer. Even there,
there are thousands of levels.
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But the level of “keeping kindness,” the level of Moshe, is in the fiftieth gate, which is Keser (the

Crown), the six hundred and twenty pillars of light, like a pillar that joins above and below.

Moshe’s “keeping kindness” comes from the fiftieth gate, which is Keser, the Crown. The word keser has the
numerical value 620, so Keser is called the 620 “pillars of light,” and like a pillar it joins above and below.

likuteitorah.com/torah-ohr/yisro/5/ 1
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Therefore he drew down also into Beriah, Yetzirah and Asiyah, the separate worlds, [as in] “from
there it divides,” etc. “Moshe, you have spoken well”: Rava was of the level of Moshe. And Rav Yosef
said, “Master of Avraham,” for each one recognizes his own level.
That is why Moshe could draw it down even into Beriah, Yetzirah and Asiyah, the worlds of separate exis-
tence, of which the Torah says “from there it divides.” In the Talmud, Rav Safra addressed Rava as “Moshe,”

for Rava was of Moshe’s level, while Rav Yosef exclaimed “Master of Avraham!”: each recognized his own
level.
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And all the heads of yeshivos in every generation are of the level of Moshe, for indeed he is the one
who draws down awe and love (dechilu u’rechimu). (And see what is written on “And he spoke to
the heads of the tribes,” etc.)

The heads of yeshivos in every generation are of Moshe’s level, since that level is what draws down awe and
love. The closing parenthesis refers to the maamar in Likkutei Torah on “And Moshe spoke to the heads of
the tribes.”

IN ONE'S AVODAH

Rabbi Zeira, who fasted to forget the Babylonian Talmud he had learned with awe and love, shows that rising
higher means letting go even of the understanding and delight of the level below. And the heads of yeshivos
in every generation are of Moshe’s level: through them awe and love are drawn down.

QUESTIONS FOR DISCUSSION

1. Why can only something above the distinction of above and below reach all the way down? How does the
image of a wheel within a wheel show this?

2. What is the difference between the forty-nine days of the Omer and the fiftieth gate revealed on Shavuos,
and why was the Torah given in the fiftieth?

3. How do “keeping kindness” and “doing kindness” differ, and what does their place in the verses, before or
after “visiting the iniquity of the fathers,” show about each?

4. Why must the soul forget even holy understanding and delight in order to rise higher, as Rabbi Zeira for-
got the Babylonian Talmud?

5. What does the form of the alef, a yud, a vav and a yud, teach about how every drawing down of light takes
place?

likuteitorah.com/torah-ohr/yisro/5/ 12
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

QWY OeRIN

Another version of this maamar: the transcript made by
the Mitteler Rebbe, printed in Sefer HaMaamarim 5566 on
page 212 and headed “Chag HaShavuos” (the festival of
Shavuos).
KEHOT'S NOTE
MYawn an” Qiwnt 2°7°Y 170pN 1702 — SYRNART INTR PO NN
NZN 92’0 NPMIRD L7973 9270 R DY 1w IR°2” 01N 17 *aR2 T122
myaw) Mo 1DIRA U0 WK AUT7 oowa M et 1°°%n 7ann vy
Qmewym QimeRIn 177 LY IR P”DY? 0°31%3 Y5 RA (vopn
RN T NRRA LT IMRND DY 70PN 190 °Y 270 127N RPN CINRN2
2 NN 0°ANM2 .275WN MW ANT 2 010 — Dewymnl OPRIn 1772
1125 190 ¥737 NI P73 :(Law 170 01" 0172 02 PRYIAY) XL AT
—190° D IR 77N — QIPwYN QIPRINMY W7 WK LW IINIRR
NIRWIN DR 153,7 NYWI WLINYNRR T2 297 IARY NWRIAT WINT RIT
PPN SAN 1P 11029 WYRY AWK DD — R7Opn Mawn an —
W77 IR 1°29W P, TRy ANIR2 AW — PIRT D Sya — PIRIRAN
19102 275wn M 17T 1791 97Oy L Ina0 Yy

QWY OPRIN

Ezekiel describes the wheels beside the chayos: “their ap-
pearance and their workings were as though a wheel were
within a wheel.” The Alter Rebbe reads it as a small wheel
inside a large one, in which above and below trade places.

Ezekiel 1:1610:X 5xp1°

DITPRI INYIIN? TR MR WUUIN 1Y DY 0OIDIRG XM
ADINRT 79N 1DIRT 712777 TWRD DY

The appearance of the wheels and their work was like unto

the colour of a beryl; and they four had one likeness; and

their appearance and their work was as it were a wheel with-

in awheel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

JDIR ™02 13w Y K 70 771 NTING IR LI R DRpT

5973 191X TIN2 VP 1DIN 13

Two places in Or HaTorah that the note gives for the image
of a small wheel within a large one.
KEHOT'S NOTE
AYPNN2°Y 1 972390°°0 .750N0 Y XN %D’ N”MIR IRT

D°12IN2 7°17 M9

The Mitteler Rebbe’s transcript states the question out-
right: “At first glance one must understand why it says ‘the
spirit of the chayah,’ in the singular, and does not say ‘the
spirit of the chayos.””

KEHOT'S NOTE

TOM PIWD 7PN MY RY R '[’Jﬂb e TRIP” 1Y 1”0pn 1”02

U NPAT M IR XY

likuteitorah.com/torah-ohr/yisro/5/

D°12IN2 17 M9

The wheels went wherever the spirit went, “for the spirit of
the chayah was in the wheels.” The Alter Rebbe asks why
the verse says chayah, in the singular, when there were
four.

Ezekiel 1:20°0:°R Pxptn»

W2 0°3DIRTY NP7 M MY 1327 N2 M DY WK Py
0739982 A7 M °3 nn@y’?

Whithersoever the spirit was to go, as the spirit was to go

thither, so they went; and the wheels were lifted up beside

them; for the spirit of the living creature was in the wheels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K3 .0 X PR

D°12IN2 717 M9

The next verse repeats it: when the chayos went, stood or
rose from the earth, the wheels did the same, “for the spir-
it of the chayah was in the wheels.”

Ezekiel 1:21x”2:°R DRp1°

DIDIRT PP PIRT 2yR OXPIIN ITRY? OTHYN 1072 0R2P2
:0°3D3R32 P07 M1 °3 onny’

When those went, these went, and when those stood, these

stood; and when those were lifted up from the earth, the

wheels were lifted up beside them; for the spirit of the living

creature was in the wheels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

7

DNPWIR T 2221 PR BN 1IN A

Each of the four chayos had the face of a man, the face of a
lion on the right, the face of an ox on the left, and the face
of an eagle. The Alter Rebbe contrasts the lion and the ox,
each on one side, with adam, which includes them.
Ezekiel 1:1072R Pxpim
I DAY PRI IR 191 DX 3D 071D nnT
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1Ry IRTN DTN

A Kabbalistic work that the note gives as a source for link-
ing adam with “adameh la’elyon.”

Numbers 13:2°2:3"> 72712
YR DX *327 103 MIRTITK 1939 YIXTNK N7 DU AN
10712 R°2 52 In7Pwn 1PRaR non? TR WK TR
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10

"

’Send thou men, that they may spy out the land of Canaan,
which I give unto the children of Israel; of every tribe of
their fathers shall ye send a man, every one a prince among
them.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,5.2.,2 5w 3D 270 0 B DR RN MANRD 1wy 990 X9
JPRTA 1792 K2 PR KPR PPMIAY L2 00w LK LAVW .2 LKW .2 ,100
A9 LR WY .3 ,0° 13T .2 ,0 18 NMDY . ,18 T IR

7Ry TN

In Isaiah these words, “I will be likened to the Most High,”
are the boast of the king of Babylon. The Kabbalistic works
cited in the Kehot note link the name adam to this word,
adameh.

Isaiah 14:147:77 1°yw°
TP9Y? TR 2y "NRaTPY MR
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NODIT bYW DIND

Above the chayos Ezekiel saw a throne, and “upon the
likeness of the throne, a likeness as the appearance of a
man (adam) upon it from above.” This is the adam upon
the Throne whom, the Alter Rebbe says, the level of adam
among the chayos resembles.
Ezekiel 1:26772:°R HRpie
M7 DY) RDI NMINT PEDTAN ARIND OURIPY WK YR PyRm
sTi2972 93 DTN TNR3 MR XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 1D L L TR A — N W

The manuscript reads here: “also in the wheels, which are
in Asiyah, and therefore ‘their workings’ is said of them,
which is not so with the chayos (and this is the well-known
‘spirit of the chayah’: it is the level of the totality of the
four chayos, whose totality is the level of adam, as it is
written, ‘and man became a living soul’): for the face...”
KEHOT'S NOTE
,Q1PWYNI 02 K1 '{351 PWYI DN 0°1DIR2 DA PR K¥N1 17 722
nen T Bw o mho A RO AR M I) Ntna YRR
.>19 73 :(71°0 WD DTRT °7%) WPHD DR N2 KT MPPow

PARAGRAPH 3

12

DOW RN AP W YPha myawn ana
Likkutei Torah on Shir HaShirim sends the reader to this
maamar on the fiftieth gate, and adds that according to the
Arizal’s writings the fiftieth gate of Binah is in the upper
third of Tiferes of Binah.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/yisro/5/
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MY 996 °Y 7 WMDY DX IR LIRDY 1URRW T ,th wUNw nMpY XY
.12-10

12 90 7Pt PRI5 NI DN Ay

Likkutei Torah explains that the forty-nine gates of Binah
are the seven supernal attributes, each including seven,
and that the fiftieth gate includes all forty-nine, which be-
come one there and do not branch apart as they do below;
it is the gate that joins them all, and the passage quotes Etz
Chaim, Sha’ar Arich Anpin, ch. 14.
KEHOT'S NOTE
2701 T, 93702 RPPD IR LT ROR WY 1Y

PARAGRAPH 4

14

15

16

927 wn

At Sinai, as the sound of the shofar grew stronger, “Moshe
would speak, and G-d would answer him with a voice.” The
Alter Rebbe quotes it to show that the drawing down at the
Giving of the Torah came through Moshe.
Exodus 19:19v7:0™ mnw
:2iP2 12297 DOPPRT 1270 YR TR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°pPRM VYR 1TIONM

The psalm says of man, “You made him a little less than
G-d (Elokim).” The Talmud applies it to Moshe, who re-
ceived all the gates of understanding but one.
Psalms 8:61:'1 0°2°1n
ATBYA 7T 71201 D°PYRN VYL 1TENM
Yet Thou hast made him but little lower than the angels, And

hast crowned him with glory and honour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,n %00

19 17011 1392 TP vran

One of the Sages Rav and Shmuel says: “Fifty gates of un-
derstanding were created in the world, and all were given
to Moshe but one, as it is said, ‘You made him a little less
than G-d.”” The Alter Rebbe draws from this that Moshe
stood close to the fiftieth gate.

Rosh Hashanah 21b:11-1227-8”>:2 X”2 Mwi wX9

un '[?’131 ,n‘;‘ny; IR723 72 ’jy}_ﬁ D’W?:lj R 0 .'?B’I?:[D'ﬂ n

noIp Wpar DORphRR VYN 1T00m” MRIY ,TOX 100 ,wn?

YRR 21P N2 ANY? YD N NP WR2 — “YRM 3T Kivn?
Y3 PRI TIY X221 0P KDY — PNnK 127 i 2097 140

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar 11, 115ax ,\vp 27m

Zohar III, 216ax ,1v7 2’m
KEHOT'S NOTE

LXLID0T AT LR 0P 27T .2 LR T
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17

18

19

20

21

NP1 279 97112 KON

When Havayah passed before Moshe on Sinai, “he called:
Havayah, Havayah, G-d, merciful and gracious...”, the
opening of the Thirteen Attributes of Mercy. Following the
Zohar, the Alter Rebbe reads “he called” as Moshe calling
out and drawing down the Name Havayah.

Exodus 34:61:7"% mnw
KEHOT'S NOTE
10°2°Y RWN N7TIRI IRAND AT nnw

7159 NPNINY 711X NPNIN 982

The Rebbe notes that this maamar, the explanation of
“Vayedaber... rashei hamatos” in Likkutei Torah (ch. 3)
and other places bring the anagram without a source.
KEHOT'S NOTE
) RMNIT PN 3 MY 0P Y YT MR P37 2 713 PR
(3”2 MY PwRA M3 727 7772 7IRI) ﬂ”ﬁp‘?l ,(@mwym onoRIn
7y , PR DR k) ,11%9 NPMIRY 711X NPPNIR ARIIT R LTI
D"'?’JP?:;‘I NiMmpna Ren . mMT2I0 ') N”Ha SPPARM 22n32 1PNRIR
YW 0°%Papnn Mmpnal A7 Mot Iyw) mUyea (PP *0a
X ,1Ip 270 Thn wIpna) DR DMK 31T (7R 2021 Manan
— S3Wn — "M 2137 DR 777 N7IpD2 XA [X,3] XY YR ama
JIOP TPIEN T .3 L,KRD PoYR a8 R POy, 18N NITIR MMI8T (2700
LIRDD 1URRw (3P °Y X7M) 10 P 27YN Twnn X

1°192% DX TNwN

Of a woman taken captive in war the Torah says that she
shall shave her head “and do her nails,” that is, attend to
them. The Alter Rebbe takes “doing” in this sense of
tikkun, putting in order.
Deuteronomy 21:1227°:X”3 0°727
:PI1BE"NR ANWY) AYRITNN 7072 A2 TAIX ANKIT
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PXNT TOM QT9AN AT

Iggeres HaKodesh 15 explains that Avraham’s great love
was the light of the supernal Chesed of Atzilus shining in
his soul, which made him a “chariot”; yet coming down
through many contractions it bore no comparison to that
Chesed, as ashes to the tree, which is why he said “I am
dust and ashes.”
KEHOT'S NOTE
QW PPven — DO U\P”?:ﬂ 10 >0 P AR IR

MaRPY TPID . . TOM AR

The Thirteen Attributes continue “keeping kindness for
thousands, forgiving iniquity, transgression and sin, and
cleansing (ve’nakeh)...”, and then “visiting the iniquity of
the fathers upon the children.” The Alter Rebbe contrasts

likuteitorah.com/torah-ohr/yisro/5/
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this order with the Ten Commandments, where “doing
kindness” comes after the iniquity of the fathers.
Exodus 34:7°1:7°% minw
niaR 13y TPR TR K? 1R ARLM YYD 19y Kl 0°09KY TO0 %)
:0°Y27723 0WRY0Y 012 127791 071270y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,70 mnw

mPYRPW TOM na K 70N T8 9UNYR

Or HaTorah on Haazinu quotes this point, that “keeping
kindness” is a kindness above the chain of worlds; the note
sends the reader to see it there.
KEHOT'S NOTE
27y L, R0°R Y 19TRT D NTTIRD K2R

PARAGRAPH 5

23

24

0°D7X ™D

Likkutei Torah reads “keeping kindness to thousands” to

mean that from notzer, which has the letters of ratzon

(will), the level of alafim is drawn and spreads, as in “I will

teach you (a’alefcha) Chochmah, I will teach you Binah,”
and sends the reader to this maamar on “to thousands.”

KEHOT'S NOTE
JIRDD 17987 1,48 119727 NRN D NMpha

M7

Rabbi Shimon teaches that when the soul leaves this world
it is judged, and then all souls must pass through “that riv-
er of fire that flows forth” and bathe there. The Alter Rebbe
draws on this for the immersion between this world and
Gan Eden.

Zohar I, 201aR ,x7 X”mt

Zohar II, 211b2 ,x>1 27m

KEHOT'S NOTE

B NMPY LR LMD TP LK LRD PR D POYR 3 L2 K% 27 LK LR RTM

R L1807 1Uxn Ow] X L,30 MY °D L2 ,21 MO0 RIP™ LT ,X NPwa

'Y 279 13N TWINT RYTTIR CNRRR LA0P L19P Y PNRD RANR IR
.X ,2%p 77w °n°D DMK .OwS 77 wpn

PARAGRAPH 6

25

M7

The Zohar (Vayakhel) says that when a soul that has dwelt
in the lower Gan Eden is raised higher, it must be separat-
ed from every sight of this world, so it is passed through
the river of fire and wholly cleansed. This is the second
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river of fire the Alter Rebbe describes, between the lower
and the upper Gan Eden.

Zohar, Vayakhel 24:325-33227%w-717ow:773 271p™ 7711 190

26 NARA2 1980w

There the Alter Rebbe cites Rabbi Zeira’s hundred fasts to
forget the Babylonian Talmud and refers to this maamar:
it is like one who rises from the lower to the upper Gan
Eden and must forget completely the understanding of the
lower Gan Eden.
KEHOT'S NOTE
LXLMP 1P 02 XD LK ,TD RYPER K22

27 TOPW 00 RVPT IwYnn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN, RYOXN K22 AR

28 1°PW 9797 NIPUPR
When Rabbi Zeira went up to the Land of Israel he fasted a
hundred fasts to forget the Babylonian Talmud, and anoth-
er hundred so that the fire of Gehinnom would not rule
over him; he would test himself in a heated oven, until
once his legs were singed and he was called “the little one
with the scorched legs.”

Bava Metzia 85a:22-23373-272:R 179 RY°¥n 822

X1 33 207 P20 KA WY YD1 p>12 M nb rnn 0

,PRY ADIMPRY RIY 1127 AP 1207 10 KRI LKTI AP RUPY M

1 25097 9K 127 MK T 27 MWK ARY T 170R” APY 9

TR M 2Y AT YRR B 72T WKL INT DX 127 DN UKD
AT PR

William Davidson, Vocalized Aramaic (CC-BY-NC) '

PARAGRAPH 7

29 777E9R 12713
Or HaTorah explains that the alefs here are the letter alef
of the Name Ehe-yeh, as the next paragraph says.

KEHOT'S NOTE
7Y STIR OWT N9RT NN 1PAY RITW PR Y RWN %2 °D NPMIRG XY
JDPPARMT Dwa R ,0D 27D n7pn XD

PARAGRAPH 8

30 FINDANRD AN TONY NIN

Rabbi Elazar explains G-d’s Names: the first Ehe-yeh is the
supernal hidden one, “I am who I am,” not known; then
“asher Ehe-yeh” means “I am ready to be revealed.” The
Alter Rebbe reads the alef of Ehe-yeh in this sense.

Zohar III, 11ax ,x° 2t
KEHOT'S NOTE

JIRDD 178 7,79 Y18 NMPDA L L0 LK LR AP IR
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31 ARDANRY PRM TNY NN

The Zohar (Acharei Mos) explains that Ehe-yeh is the hid-
den whole that includes everything, and that “asher Ehe-
yeh” means it is ready (zamin) to draw forth and bring
forth all the particulars and to reveal the supernal Name.

Zohar, Achrei Mot 26:165-28:175-7170p:1”5 N *INR 70 1800
yp:na

He said ‘This name is all-comprehensive. The first Ehyeh (I
shall be) is the comprehensive framework of all when the
paths are still obscure, and not yet marked out, and all is still
undisclosed. When a beginning has been made and the
Stream has started on its course, then it is called Asher
Ehyeh (That which I shall be), meaning: Now I am ready to
draw forth into being and create all, now I am the sum total
of all individual things. “That I am”: to wit, the Mother is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

32 TNYT DY Wnwn AvN 9D

The Mitteler Rebbe’s transcript gives examples of the alef
of the future: “as in e’eseh, ertzeh, efkod” (“I will do, I will
want, I will visit”).
KEHOT'S NOTE
UTIPER LIRIRLAWYR 107 107 Y 170pN 1ol

33 "5 112ymP 777 RIT R 0D
Likkutei Torah explains the vav in the middle of the alef,
drawn diagonally from left to right: its left end is high,
Gevurah, and its right end low, Netzach, so the line joins
Gevurah with Netzach.

KEHOT'S NOTE
RO 77%7 LA L,1D IR R NIpha

PARAGRAPH 9

34 mPwbnwnn 23 970 X177

The transcript asks why, according to this, the vav in the
middle of the alef is drawn diagonally and not straight,
and answers that the drawing down must run diagonally,
from left to right specifically, as in “His left hand is under
my head.”
KEHOT’'S NOTE
l']"‘?N;'I IR YIARIW 17217 2100 MIRATR 10 1700w awpn vl °y 1”7opna
TOWNINY 1D PINY 71V T2 WOw TIN®Y ,J1099K2 XY w2 qwnnn
WX NAN 1PRAY WUROY RPIT PRO? DRAWAY 11039K2 NP0 IR
0y

PARAGRAPH 10

35 R S[2 —Ton A"
The manuscript adds after these words: “(for ratzon equals
Moshe in numerical value).”

KEHOT'S NOTE

TR Y TN D NYMIRD L7 (AWn CHRtaa 1% °9)” A0 97an 17 a2

T TI0 MRw DMK A7 799100 oy awn Cunta A% 0D 1Y
.R1°Y 790 PNYT 03 17T AR LIPN Y IR D02 Lowna
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36

37

38

39

40

T92° Qawn

“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The Alter Rebbe
applies “from there it divides” to Beriah, Yetzirah and
Asiyah, the worlds of separation.

Genesis 2:10:2 n°wR12
:DPWRT YIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NANRP 2w Awn
When Rava explained a Mishnah, Rav Safra challenged
him, addressing him as “Moshe”: “Moshe, you have spo-

ken well?!” The Alter Rebbe takes the title as a sign that
Rava was of Moshe’s level.

Shabbat 101b:33:2 R”p naw

10— TYLIN T2 POUR 12 TR 1P PANY 12 ,0WRN 7NN
TR 107

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XI5 7781 3,70 YUNN NMIpRa LY L2 L,Rp Naw

Q92ANRT X972 9K 01° 2M

Realizing that he had confused one word for another in a
teaching, Rav Yosef exclaimed, “Master of Avraham!” The
Alter Rebbe sees in this oath that Rav Yosef was rooted in
Avraham’s level.

Eruvin 75b:9'0:2 717y 17217y

277 AREM ,AP0° ANTINR RIX ,AP? INPXA KD :92°2 37377 0K

139802 027 102 RIP 23R PRI AP ADTImN 120K 12 RN
29 RPN ™2772 707277 1DTN2RT 707 <A1 27 TN

William Davidson, Vocalized Arame'aic (CC-BY-NC)

KEHOT’'S NOTE
I it 74 B I Y e I )

R Na . . M2 TR 9

The Tzemach Tzedek’s commentary on Psalms, which the
note gives for the point that the heads of yeshivos are of
Moshe’s level.
KEHOT'S NOTE
IPN Y IR PY R

LRI IR PR 12T DY

The maamar the text refers to: “the heads of the tribes”
are the heart’s desire (re’usa d’liba) that turns the soul’s
attributes toward kindness and the love of G-d, drawn
from the level of Moshe, the supernal Daas, who leads and
draws this level down.
KEHOT'S NOTE
JIX9Y 7787 DWY LK ,2D MYn 17pY
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Parshas Matos opens “And Moshe spoke to the heads of
the tribes of the children of Israel.” The text refers to the
maamar on this verse, printed in Likkutei Torah, about
Moshe and the heads of the people.
Numbers 30:2°2:°7 12712
TS WK 1270 77 R PRI 2327 nivei SWRTTON 1Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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