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“Moshe would speak”

Avraham revealed G-d through his own love, awe and kindness,
which added light above but reached below only in small
measure. Moshe, through self-nullification and the Torah, G-d’s
own wisdom, drew the Infinite Light from beyond the chain of
worlds into the lowest world, and Malchus “answers” by being

transformed, until the lower worlds become Atzilus.
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THE BIG IDEA

Avraham revealed G-d through his own love, awe and kindness, which added light
above but reached below only in small measure. Moshe, through self-nullification
and the Torah, G-d’s own wisdom, drew the Infinite Light from beyond the chain of
worlds into the lowest world, and Malchus “answers” by being transformed, until

the lower worlds become Atzilus.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“Moshe would speak, and G-d would answer him with a voice.” The maamar first describes Avraham,
the man of Chesed and water. As milk makes an infant grow, his kindness made the lights and vessels
above grow, and by calling in the Name of Havayah, teaching faith and doing kindness he began to re-
veal G-d in the lower worlds, which had been left in concealment. Love and awe aroused below, in a
body, draw a new light that outshines the angels. Yet Avraham’s drawing down always passed through
his own love and awe, and only a little reached below. Moshe, rooted in a higher Chesed, the “first
Shemitah,” drew from above the whole chain of descent, where spiritual and physical are equal.
Through his self-nullification and through the Torah, G-d’s wisdom, he drew the Infinite Light even
into Asiyah and its practical mitzvos: Torah as inner light, mitzvos as encompassing light, a fire that
consumes the animal soul. “G-d would answer” is Malchus responding by being transformed into
Atzilus. So G-d “studies opposite” the student, and what each draws down depends on his self-

nullification.
OUTLINE

1 Avraham, the man of water 1-2

Avraham’s Chesed, like water and milk, makes the lights and vessels above grow. By calling in the Name of
Havayah, teaching faith and doing kindness he revealed G-d below, though only a little of the great flow
drawn from above reached there.

2 Love and awe that outshine the angels 13-4

Avraham’s service added light in Atzilus. As the Maggid taught, love and awe aroused below draw a new
light before which the angels let down their wings; G-d’s “tefillin” show that the flow of Chochmah is for
Israel.
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Moshe, above the chain of descent 15-6

Moshe, from a higher Chesed, the first Shemitah, draws from the mazalos, above the chain where spiritual
and physical are equal. Through his self-nullification he draws the Infinite Light into Asiyah and its
mitzvos, so that this world interrupts nothing.

Torah and mitzvos: “Moshe would speak” 17-9

Torah studied with self-nullification draws inner light, the mitzvos encompassing light: Mah and Ban, the
“consuming fire” of Havayah and Elokim. This drawing down through the Torah, not through one’s own

love and awe, burns away the animal soul and prepares the future transformation of the lower worlds.

5 “And G-d would answer him”

110-12

Elokim is Malchus of the lower worlds, which answers the Torah drawn into it by being transformed into

Atzilus. Scripture, Mishnah and Talmud are placed in the worlds by how far each draws down.

6 G-d studies opposite him

13

“The Holy One, blessed be He, studies opposite him” refers to Malchus, where Torah is newly drawn. The

voice of Torah is the breath of the heart, so what each person draws down depends on his self-nullification.

KEY CONCEPTS

The mochin of nursing 71°1°7 1°Mn

A stage of growth in which an abundance of light enlarges
the vessels, as nursing makes an infant’s limbs grow; it is
Avraham’s mode, Chesed and water.

Two kinds of Chesed 701 n°X1 701 N8
Avraham is the Chesed of Atzilus; Moshe is rooted in a
higher Chesed, the “water” of the first Shemitah.

The first Shemitah 71wx" nvHw

An earlier cosmic cycle, a full seven thousand years or, as
the Arizal’s writings explain, the World of Tohu; the root of
Moshe’s soul.

Above the chain of descent N>w>nwn m n2yns

The level at which nothing compares to G-d, so that spiri-
tual and physical are equal; from there Moshe could draw
G-dliness even into the physical.
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Mabh: self-nullification 712 771 *n2

Moshe’s self-nullification, “what are we,” through which
this world forms no interruption and the Infinite Light
reaches Asiyah.

Mah and Ban 7721 7"

The Name Havayah spelled out to 45 and to 52: the inner
light drawn by Torah study and the encompassing light
drawn by the mitzvos, Havayah and Elokim, the “consum-
ing fire.”

Transformation X>97nN8

Malchus’ answer to the drawing down: Beriah, Yetzirah
and Asiyah turned into Atzilus, fully in the time to come.



TORAH OHR - PARSHAS YISRO - MAAMAR 4 M2 927 nwn
SECTION 1. 11-2

Avraham, the man of water
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“Moshe would speak,” etc. Now, Avraham is the man of Chesed (kindness) and of water: “Remem-
ber the father,” etc. Water makes [things] grow, like milk, which makes the infant grow,
The maamar opens with a verse from the Giving of the Torah, “Moshe would speak, and G-d would answer
him with a voice,” and will explain it in paragraphs 8 to 13. It begins with Avraham, whose attribute is Chesed

and whose symbol is water: “Remember the father” opens the stanza about Avraham in the prayer for rain,

which recalls him as one “drawn after You like water.” Water makes things grow, as milk makes a baby grow.
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and this is the intellect (mochin) of nursing (yenikah), for through nursing the infant’s limbs grow.
And this is the raising of lights within vessels: through an abundance of lights the vessels grow —
Chesed of Chesed, Gevurah (restraint) of Chesed, etc. — and the interinclusion of Chesed and
Gevurah, etc.
In Kabbalistic terms this growth is the stage called “the mochin of nursing”: as nursing makes an infant’s
limbs grow, an abundance of divine light entering the vessels (the forms that hold and express it) makes the

vessels themselves grow. The growth shows in their inner divisions, Chesed within Chesed, Gevurah within
Chesed and so on, and in Chesed and Gevurah becoming included in each other.
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For behold, “And Avraham called in the Name of Havayah, G-d of the world”: he called and drew
the Name Havayah down into the world, so that it would be revealed.

Avraham'’s task was to reveal G-d in the world. Of him it is said that he “called in the Name of Havayah, G-d
of the world,” and the Alter Rebbe reads “called” as “drew down”: Avraham drew the Name Havayah into the

world so that it would be openly revealed there.
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Because in the order of the chain of descending worlds (hishtalshelus), He said to His world,

“Enough,” and only in the higher worlds was there revelation, while below there was concealment.

This was needed because, as the worlds came down step by step, G-d set a limit (in the Sages’ phrase, He
“said to His world: Enough”). Only the higher worlds received open revelation; the lower worlds were left in
concealment.
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And Avraham drew [it] down so that it would be revealed below as well, through calling in the Name

of Havayah, and “the souls that they had made in Charan,” the three hundred and eighteen, etc.,
Avraham brought this revelation down to the lower world in several ways. He called out in G-d’s Name, and
he brought people to faith: “the souls they had made in Charan.” The letters that follow, shin-yud-ches, evi-

dently stand for 318, the number the Torah gives (Genesis 14:14) for the trained men of Avraham’s house-
hold, whom the text joins to these souls.
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to plant faith in their hearts, etc., and acts of kindness: “And he planted an eshel (tamarisk),” etc.
Yet all this is not in proportion to the action above, for in order to draw down below, he had to draw
down from above.

He planted faith in their hearts and practiced kindness, which the text links with the eshel (tamarisk) he
planted in Beer Sheva. Yet what reached below was small compared with what had to happen above: to bring
even a little revelation down here, a great flow had to be drawn from above, so that after descending through
all the worlds a little would still arrive.

SECTION 2 - 13-4

Love and awe that outshine the angels
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And through this there was an addition of lights in the World of Atzilus (Emanation), as in “And
David made a name”: for the Names that may not be erased are the life-force of the emotive attrib-

utes (middos) — Kel, Elokim, etc. — Chesed (kindness), and Chesed of Chesed, etc. — through “go-

9

ing and journeying,” “running and returning,” and through acts of kindness, etc.

Avraham'’s service below also added light in Atzilus, the highest world. The text compares “And David made
a name,” read as David “making” divine Names: the Names that by law may not be erased, such as Kel and
Elokim, are the life-force of the divine attributes, so adding to them is adding light. Avraham did this
through his “going and journeying,” which the text calls “running and returning,” the movement Ezekiel
saw in the living creatures of the Chariot, and through his acts of kindness, adding Chesed and Chesed with-
in Chesed.
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And as my teacher the Maggid, of blessed memory, said on [the verse] “When they stood, they let
down their wings”: when they stand in prayer, the angels let down their love and awe, for they fall

from their level in comparison with the drawings-down of love and awe below.

The Alter Rebbe brings a teaching of his teacher, the Maggid of Mezritch, on Ezekiel’s words “When they
stood, they let down their wings.” When people stand in prayer, the angels “let down” their wings, their love
and awe, because next to the love and awe drawn down below, the angels fall from their level.
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At first glance this is not understood: surely the awe below is material and clothed in a body, etc.

Rather, [it is|] through drawing down a new light,

The Alter Rebbe asks how this can be: a person’s awe is physical and clothed in a body, so how can it out-
shine the angels? The answer is that the person draws down a new light.
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for in arousing love and awe that did not exist before, one draws down from above, and this draw-
ing down comes by way of the chain of descending worlds (hishtalshelus), by way of the world of the
angels. And when this drawing down of awe comes from above, then “they let down their wings,”
because it is a new light for them.

When someone arouses love and awe he did not have before, he draws them from above, and this flow

comes down through the chain of worlds, passing through the world of the angels. Because it is a light new to
them, the angels “let down their wings.”
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And in this way Avraham drew down, above, the growth of the lights in the vessels (nine times nine
is eighty-one, for the Sefiros from Chochmah downward are nine; and three times eighty-one is
243; and [with] the five Chasadim, 248). The Holy One, blessed be He, heals the sick, for every
cause cleaves to its own cause,
In the same way Avraham caused the lights within the vessels above to grow. The parenthesis gives the num-
bers: nine Sefiros from Chochmah down, nine times over, make 81; three times 81 is 243, the numerical val-

ue of Avram, and adding the five Chasadim gives 248, the value of Avraham. The text then speaks of G-d as
the healer of the sick: ordinarily every cause cleaves to its own cause, so nothing is cut off from its source.
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but “I am asleep” in exile, and therefore she is “sick with love” because of the concealment and
hiding; and drawing down the revelation is the healing. And “the Holy One, blessed be He, puts on
tefillin,” to be Chochmah (wisdom),

But in exile the bride of the Song of Songs says “I am asleep,” and so she is “lovesick”: the concealment of
G-dliness makes her ill with longing, and drawing down revelation heals her. The Talmud’s statement that
G-d “puts on tefillin” is read as G-d becoming, so to speak, Chochmah, the source that bestows.
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for “You have made (asisa) them all with wisdom”: the level of Asiyah (Action), in order to be the
level of Chochmah, that is, to bestow the flow. “Puts on tefillin” is an expression of binding and
joining from above downward. And therefore, what is written in them? “Who is a great nation,” etc.
“You have made them all with wisdom” is read to say that the level of making (Asiyah) was made so that
Chochmah would be a source that bestows, flowing into it; this is G-d “putting on tefillin,” since tefillin ex-

press binding and joining from above to below. The Talmud asks what is written in G-d’s tefillin and answers

with verses in praise of Israel, such as “Who is a great nation.”
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For the main bestowal of Chochmabh is for the sake of Israel, to draw the level of Chochmah into
them, into their souls. For an angel is a messenger, in whom and through whom the flow of
Chochmabh is bestowed, but the main, intended purpose is for the sake of Israel.

This shows that Chochmah flows above all for Israel, to bring Chochmabh into their souls. The angels are only
messengers through whom the flow passes; its purpose is Israel.

SECTION 3 - 115-6

Moshe, above the chain of descent
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Now, all this is the matter of Avraham. But Moshe our teacher, peace be upon him, drew down even
below, into [the worlds of] Beriah, Yetzirah and Asiyah (Creation, Formation and Action). That is:
Avraham is the Chesed (kindness) of the World of Atzilus (Emanation), but “there is Chesed and
there is Chesed,” etc.

All this was Avraham’s work. Moshe went further and drew G-dliness down even into the three lower worlds,

Beriah, Yetzirah and Asiyah. Avraham is the Chesed of Atzilus, but the Zohar distinguishes two kinds of
Chesed, a higher and a lower.
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And Moshe, “for from the water,” etc., [is from] the first Shemitah (and there are opinions about
this: whether [it was| a complete Shemitah of seven thousand years, or [whether| the World of Tohu
is called a Shemitah, as explained in the writings of the Arizal), only that he was drawn down below,
into the World of Atzilus.

Moshe’s higher Chesed is hinted in his name, given “for from the water I drew him.” That water is the “first
Shemitah,” an earlier cosmic cycle; the parenthesis notes the views, a full cycle of seven thousand years or,
as the Arizal’s writings explain, the World of Tohu. Moshe’s soul is rooted there and was only drawn down
into Atzilus.
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Therefore he drew down: “And he called: Havayah, Havayah,” which refers to Moshe, that he
called and drew down from the mazalos, to be Abba (Chochmah) of Atzilus, for Abba draws from
the eighth mazal, etc.
So Moshe could draw from a still higher source. The verse “And he called: Havayah, Havayah,” which opens
the Thirteen Attributes of Mercy, is read as Moshe calling and drawing down, from the mazalos (the sources

of flow in the “beard” of Arich Anpin), the light that becomes Abba, the Chochmah of Atzilus. As Etz Chaim
explains, Abba draws from the upper mazal, the eighth tikkun, called “notzer chesed.”
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And this is from above the chain of descending worlds (hishtalshelus), as is known concerning the
chain of descending worlds: by way of analogy, from Chochmah (wisdom) comes understanding
and the emotive attributes (middos), and from the emotive attributes, thought, etc.

This flow comes from above the whole chain of descent. Within the chain, each level unfolds from the one

above it, as in a person wisdom gives rise to understanding and emotion, and emotion to thought, and so on.

T9YND AR 219 7127 T3 AWA TWYR 110 NPAWAR NPIMA RIT PN MBwRawan ¥7aR M
2Rn 07 NPAWA NPIMIAY 0 Ty PR MbwhnwnT

Now, relative to the chain of descending worlds, spirituality is far from physicality, like a physical
deed compared with spiritual speech. But above the chain of descending worlds there is no com-
parison, etc., and spirituality and physicality are truly equal.

Within that chain the spiritual is far from the physical, as a physical deed is far from spiritual speech. Above

the chain nothing compares to G-d at all, so the spiritual and the physical are truly equal before Him; this is

why Moshe could reach even the physical world.
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And Moshe drew this down through the level of Mah (“what”), self-nullification (bittul), as it is writ-
ten, “For G-d is a G-d of knowledges”: two knowledges, that from below upward is the same as from
above downward, since it takes up no space.
Moshe drew this down through his self-nullification, called mah (“what”), after his words “and what are we”;
mabh is also the Name of 45, explained in paragraph 7. The verse calls G-d “a G-d of knowledges,” in the plur-

al: there are two perspectives, from below looking up and from above looking down, and before G-d they are
the same, because what is below takes up no space before Him.
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Therefore he drew the Infinite Light (Or Ein Sof) down even into the World of Asiyah (Action) and
practical mitzvos, terumos [and] tithes, as is known concerning “a wheel (ofan) within a wheel”: the
higher encompasses further down, and this is felt and seen in the ofanim of Asiyah.
Therefore Moshe could draw the Infinite Light into Asiyah and into mitzvos done with physical things, such
as separating terumah and tithes from produce. The image is Ezekiel’s “wheel within a wheel”: the higher,

outer wheel encompasses and reaches further down, and this can be sensed and seen in the ofanim
(“wheels”) of Asiyah.
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But so it is also far above. And through this self-nullification “And you shall not profane
(techalelu),” etc., comes about: that this world does not interrupt at all, since “all before Him is as
nothing,” and [it is as] before the creation of the worlds and after the days of the world, where noth-
ing interrupts, etc.
The same holds in the highest realms too. Through this self-nullification “And you shall not profane” is ful-
filled, the word techalelu, “profane,” being related to chalal, an empty space: this world forms no interrup-

tion at all, since “all before Him is as nothing,” just as nothing interrupts before the creation of the worlds,
or after “the days of the world.”
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And with this self-nullification Rav Yehudah studied: “The awe of his Master was upon him”; “This
one is not born of awoman,” etc. Therefore he was exempt from prayer, etc.

Rav Yehudah, one of the sages of the Talmud, studied with this self-nullification: the Talmud speaks of “the

”

awe of his Master upon him,” and his teacher Shmuel said of him, “This one is not born of a woman.”

Because his study was of this kind, the text adds, he was exempt from prayer.
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SECTION 4 - 17-9

Torah and mitzvos: “Moshe would speak”
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Now, through the study of Torah with this self-nullification (bittul), one draws down the inner di-
mension (pnimiyus), and through the mitzvos, encompassing [lights] (makifim) and garments; and
these are the levels of Mah and Ban.

Torah studied with such self-nullification draws G-dliness inward, as an inner light, while the mitzvos draw

it as encompassing lights and garments. These correspond to Mah and Ban, two ways of spelling out the let-
ters of the Name Havayah, whose sums are 45 and 52.
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And this is [the meaning of] “For Havayah your G-d (Elokecha)” — Havayah is Mah, Elokecha is Ban
— “is a consuming fire,” as in the analogy of one who places fire around a vessel and inside it, etc.
And this suffices for the discerning.

This is the meaning of “For Havayah your G-d is a consuming fire”: Havayah is Mah, the inner light of Torah,
and “your G-d” (Elokim) is Ban, the encompassing light of the mitzvos. Together they are like fire placed

both around a pot and inside it, burning from within and from without, as paragraph 9 will apply.
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And this is [the meaning of] “Moshe would speak”: from above downward, through the level of
Mah, self-nullification (bittul), which is the drawing down of the Infinite Light (Or Ein Sof) even
into the level of Asiyah (Action). For although Avraham, too, was “going and journeying,”

Now the opening verse is explained. “Moshe would speak” means a flow from above downward, through

Moshe’s self-nullification (mah), which draws the Infinite Light even into Asiyah. Avraham too served G-d by

“going and journeying.”
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yet that was through his love and awe; and although afterward he drew down from above, still it was
all by way of his love and awe. Not so through the Torah, which is His wisdom, may He be blessed,
etc.

But Avraham’s service came through his own love and awe, and even when he later drew down from above,

it all came by way of his love and awe. Moshe’s drawing down is different, because it comes through the
Torah, which is G-d’s own wisdom.
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And this power of the Torah and mitzvos is drawn down below as well, to be “a consuming fire”
from within and from without, to consume and burn up the animal soul,

The power of the Torah and mitzvos reaches down here too, as a “consuming fire” from within and from

without, to burn away the animal soul.
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for the whole essence of the drawing down is so that in the future [the saying] will be fulfilled, “The

righteous are destined to have ‘Holy’ said before them”: that [the worlds of] Beriah, Yetzirah and

Asiyah (Creation, Formation and Action) will be transformed into the World of Atzilus (Emanation).
The whole purpose of this drawing down is the future, when the Sages’ saying will come true that “Holy” will

be said before the righteous, as it is said before G-d. Then Beriah, Yetzirah and Asiyah will be transformed

into Atzilus.
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For “the heavens shall vanish like smoke,” etc.; “new heavens and a new earth.” “New heavens” are
the secrets of the Torah, etc. That is, there will not be the inner dimension (pnimiyus) and the en-
compassing [lights] of Beriah, Yetzirah and Asiyah, but rather [those] of Atzilus.

Isaiah foretells that “the heavens shall vanish like smoke” and that G-d will create “new heavens and a new

earth,” and the “new heavens” are the secrets of the Torah. The inner and encompassing lights will then no

longer be those of the lower worlds but those of Atzilus.

likuteitorah.com/torah-ohr/yisro/4/ 12
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SECTION 5 - 110-12

“And G-d would answer him”
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And this is [the meaning of] “And G-d would answer him”: Elokim is an expression of rulership, as
is written in the Tanya, in Chinuch Katan. That is, Malchus (sovereignty) of Beriah, Yetzirah and
Asiyah (Creation, Formation and Action): there is the drawing down of the Torah, Zera’im (Seeds),
the Chesed (kindness) of Nukva (the feminine / Malchus), etc. “Would answer him” (ya’anenu) is
an expression of responding, as our Sages, of blessed memory, said: “He responds after them what
they say,” etc.

Now the second half of the verse, “And G-d would answer him.” Elokim denotes rulership, as the Alter Rebbe

notes, citing the part of the Tanya called Chinuch Katan, and here it means Malchus of the lower worlds, into

which the Torah is drawn: the orders of the Mishnah correspond to Malchus’s attributes, Zera’im, the first

order, being the Chesed of Nukva. “Would answer” means responding, as in the Mishnah'’s rule that one who
has the Hallel recited for him by those who cannot fulfill his duty “responds after them what they say.”
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And the meaning of “would answer him” is: just as the level of Moshe, the level of self-nullification
(bittul), draws down at the level of “And you shall not profane,” etc., so that there is a drawing
down of the Infinite Light (Or Ein Sof) into Malchus (sovereignty) of Beriah, Yetzirah and Asiyah
(Creation, Formation and Action), so the level of Malchus responds, to bring about a transforma-
tion (is’hapcha) of Beriah, Yetzirah and Asiyah as well, making Beriah, Yetzirah and Asiyah into the
World of Atzilus (Emanation). For the whole Torah is a drawing down into Malchus.

“Would answer him” means a response from below that matches the flow from above. Moshe’s self-nullifica-

tion, which leaves no “empty space” (“And you shall not profane”), draws the Infinite Light into Malchus of

Beriah, Yetzirah and Asiyah, and Malchus answers by being transformed, so that the lower worlds them-
selves become Atzilus. This can happen because all of the Torah is a drawing down into Malchus.

likuteitorah.com/torah-ohr/yisro/4/ 13
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Therefore they said: Talmud is in the World of Beriah (Creation), Mishnah in the World of Yetzirah
(Formation), and Scripture in the World of Asiyah (Action). At first glance this is not understood: is

Scripture not more exalted?

The Kabbalists taught that Talmud is in Beriah, Mishnah in Yetzirah and Scripture in Asiyah. This seems
backward, since Scripture is the most exalted of the three.
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Rather, it refers to the drawing down: through Scripture one draws down as far as Asiyah, while
through Talmud one draws down only as far as Beriah. And just as one draws down into Malchus
(sovereignty) — through Talmud, into the Malchus of Beriah — so, etc.

The answer is that the teaching speaks of how far each draws down, not of its rank. Scripture draws all the

way down into Asiyah, while Talmud draws only as far as Beriah; and just as Talmud draws into the Malchus
of Beriah, so with the others.

SECTION 6 - 113

G-d studies opposite him
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And this is [the meaning of] “The Holy One, blessed be He, studies (shoneh) opposite him.” For
“the Holy One, blessed be He” is also called Malchus (sovereignty), in that He is blessed and drawn
down below into Malchus; and “studies opposite him” is the Torah that he draws down into it,
This also explains the teaching of Tanna DeBei Eliyahu that when a scholar studies, “the Holy One, blessed
be He, studies opposite him.” “The Holy One, blessed be He” can denote Malchus, because “blessed”

(baruch) implies being drawn down; “studies opposite him” is the Torah that the student draws into
Malchus.

likuteitorah.com/torah-ohr/yisro/4/ 14
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that is, “And G-d would answer him.” For above, it does not apply to say “studies opposite him,”
since the Torah was already there, and “I, Havayah, have not changed (shanisi),” and it is from

there that he draws down;

This is “And G-d would answer him.” Above, one cannot speak of G-d “studying opposite” anyone, for the
Torah is already there and, as the prophet says, “I, Havayah, have not changed”; that is the source from
which the student draws. The words are related: shoneh, “studies,” also suggests change, and above there is
none: “I have not changed (shanisi).”
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rather, [it is said] of Malchus, into which he draws down the Torah that had not been in it; and of
this, that a renewal came about, they said: “The Holy One, blessed be He, studies opposite him,”
etc.

The saying refers to Malchus, into which the student draws Torah that was not in it before. Because some-
thing new happens there, the Sages could say that G-d “studies opposite him.”
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“With the voice of Moshe”: voice is a drawing down from the breath of the heart, so that according
to the measure of the level of self-nullification (bittul), so is the level of

The Talmud reads “G-d would answer him with a voice” as “with the voice of Moshe.” A voice carries the
breath of the heart outward, so the measure of what is drawn down depends on the measure of one’s self-
nullification.
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the drawing down. For the drawing down of Rav Yehudah or Rabbi Shimon bar Yochai is not like
ours: although all of them study those very same combinations of letters, nevertheless the drawing

down varies according to self-nullification, etc. And this suffices for the discerning.

So the drawing down of Rav Yehudah or of Rabbi Shimon bar Yochai is not like ours. All study the same com-
binations of letters, but what each draws down varies with his self-nullification.

likuteitorah.com/torah-ohr/yisro/4/ 15
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IN ONE'S AVODAH

Torah study is to be carried on in self-nullification, for although all study the same letters, what a person
draws down depends on his self-nullification. Love and awe aroused in prayer, though clothed in a body,
draw a new light that surpasses the angels, and the Torah and mitzvos are a fire within and without that
burns away the animal soul.

QUESTIONS FOR DISCUSSION

1. Why do love and awe aroused in a body outshine the love and awe of the angels?

2. How does Moshe’s drawing down through the Torah differ from Avraham’s drawing down through his
own love and awe?

3. What does it mean that above the chain of descent the spiritual and the physical are equal, and why does

this let Moshe reach the practical mitzvos?
4. Why is Scripture placed in Asiyah, the lowest world, if it is the most exalted part of the Torah?

5. If everyone studies the same letters of the Torah, why does what each person draws down differ?

likuteitorah.com/torah-ohr/yisro/4/ 16
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PARAGRAPH 1
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The note refers the reader to the Rebbe’s own source notes
on this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
SIR"2 :NNI92 3 ,% 1824 122 Y701 IIRTR YO 0UA1RA 9OYD IR

927 nwn

At Mount Sinai, as the sound of the shofar grew ever
stronger, “Moshe would speak, and G-d would answer him
with avoice.” The maamar opens with these words and ex-
plains them from paragraph 8 on.

Exodus 19:19v7°:0” mnw
:'?ﬁp; RERM D’.?"?kﬁtl] 927 YR TRR PIM Bkahi own Sip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

M2 APRASYYY . L RAR 0D
The note sends the reader to Or HaTorah on Terumabh,
page 1525, for the passage from “For behold” (Avraham
calling in the Name of Havayah) to “through acts of kind-
ness” in paragraph 3.
KEHOT'S NOTE
JIOPIRCY 1190’2 NIRRT

0°9577 NPTAT WY MR M2 Y

The note quotes this maamar: “For when the vessel is a
vessel to receive the light, then through the abundance of
light in the vessel, the vessel grows.
KEHOT'S NOTE
TWY3 "93172 IR 71277 7Y 1A ,7IRA AR 22p% 293 KIT 09a0 wRDT”
MIMIRT 71277 2791 DRI 71973 D93°wnn NIRRT Y XM 72013 197an
070 171 9w 7 17T — 70°P0n NN ey o°vana

a%y PR 1 awa AN RPN
Kehot’s note points to Genesis 31:33 for these words.

Genesis 31:33372:X"% n°wx12
KEHOT'S NOTE

A5 X% nowxna

a%y PR 1 awa AN XIp

In Beer Sheva Avraham “planted an eshel, and called there
in the Name of Havayah, G-d of the world.” The Alter
Rebbe reads “called” as drawing the Name Havayah down
so that it is revealed in the world. (Kehot’s note prints
Genesis 31:33, a misprint for 21:33.)

Genesis 21:33279:x73 n°wr2
D71y X "7 DW3 DYTRIP7 YIY W32 UK YU

And Abraham planted a tamarisk-tree in Beer-sheba, and
called there on the name of the L-RD, the Everlasting G-d.

likuteitorah.com/torah-ohr/yisro/4/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

7

1902 WY WK WaIR NXY

Avram set out for Canaan with Sarai, Lot, their posses-
sions “and the souls they had made in Charan.” The Alter
Rebbe counts these souls, in whose hearts Avraham plant-
ed faith, among the ways he revealed G-d below.

Genesis 12:5°77:27° N°wX12

TR DYI3TP2TNKY PIRTIR LIPTNXY INYR M1PTNK 018 NN
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And Abram took Sarai his wife, and Lot his brother’s son,

and all their substance that they had gathered, and the souls

that they had gotten in Haran; and they went forth to go into

the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,2° NPWRI2

bWN yUN

“And he planted an eshel in Beer Sheva, and called there
in the Name of Havayah, G-d of the world.” Here the eshel
stands for Avraham'’s acts of kindness.

Genesis 21:33372:X75 n°wxr12
D71y X "7 DW3 DYTRIP7 YIY W32 UK YU
And Abraham planted a tamarisk-tree in Beer-sheba, and

called there on the name of the L-RD, the Everlasting G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes Or HaTorah’s explanation of this line: in
order to draw down a little below, the drawing down above
must be very great, so that after the chain of descent a lit-
tle at a time will be drawn down below as well.
KEHOT'S NOTE
ANRY 7Y TR 27 7ownAN Ahyn? 98 nund vyn Pwnn? 1o v
JOPIYR °Y 0°281°D N7TIR — onb Lyn LY Ox wRY MhwLnwn

PARAGRAPH 3

10

QW 7T WY

“And David made a name when he returned from striking
down Aram.” The Alter Rebbe reads “made a name” as
making divine Names, that is, adding light in Atzilus.
11 Samuel 8:133:’n 2 2RI0w
PR Ty NIIMY MPRR732 0IRNK INI3AN 13U 0¥ M7 Y7
And David got him a name when he returned from smiting

the Arameans in the Valley of Salt, even eighteen thousand
men.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 a-5Rnw

01 R

“And Avram journeyed, going and journeying toward the
south.” The text uses Avraham’s “going and journeying”
for the service through which he added light above.

Genesis 12:9'0:27° n"wxr12
112337 ¥ioN 7327 02K yon

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

291 K19

In Ezekiel’s vision of the Chariot, “the living creatures ran
and returned like the appearance of a flash.” The text pairs
this running and returning with Avraham’s “going and
journeying.”
Ezekiel 1:1477:X% 5xpi°
P12 RN B3 RIX NP0M
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note gives the place of this teaching of the Maggid in
his Or Torah (Kehot edition), page 68a.
KEHOT'S NOTE
X ,10 (N7P DRI N™IR

N 9DR

The note points to Sefer HaMaamarim 5668, at the end of
page 224, for a discussion of the angels “letting down”
their love and awe.
KEHOT'S NOTE
.727 ¥”0 0”07N 12”n0 R

PARAGRAPH 4

15
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“I am asleep, but my heart is awake; the voice of my
beloved knocks.” The text applies “I am asleep” to the ex-
ile, whose concealment leaves her “lovesick.”
Song of Songs 5:2°2:"11 0>°Wwh W
NN *N3IP "My NNK *2700D pRiT TIT %P Ty 237 MY X
777 2007 "NIRYR PUTKPRI WRY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Avin bar Rav Adda, citing Rabbi Yitzchak, derives
that the Holy One, blessed be He, puts on tefillin; the
Talmud then asks what is written in them and answers with

likuteitorah.com/torah-ohr/yisro/4/
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verses in praise of Israel, among them “For who is a great
nation.” The Alter Rebbe reads G-d’s tefillin as Chochmah
bound to the world from above, for Israel’s sake.
Berakhot 6a:17-181>-1>:X ") N1272
R 2 UITRAY T PR C31 TN LKTX 3172 PAX 021 MW
T — e Y I W N Yaw mRiy Peen o
,27B0 APK — "RY PN M0 DT WK 00T nRY LN
R ol i?ﬂ&]'? A 17_3NW
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is

said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means

Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“How many are Your works, G-d! You have made them all
with wisdom.” The Alter Rebbe reads “made” as the level
of Asiyah, which comes about through Chochmah so that
Chochmah may flow into it.

Psalms 104:24773:77p 0°2°1n
IR YINT TSP Iy M2 0p2 M Py 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For who is a great nation that has G-d so close to it, as

Havayah our G-d is whenever we call to Him?” It is one of

the verses the Talmud says are written in G-d’s tefillin,
showing that the flow of Chochmah is for Israel.

Deuteronomy 4:7°1:"7 0°7127

1IRIP7222 ARYR D PR 0°3p DOpPR PR PiTa van D

PHR

For what great nation is there, that hath G-d so nigh unto

them, as the L-RD our G-d is whensoever we call upon Him?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In the second maamar of Yisro (68a), the revelation of
G-dliness out of hiding is called the healing of the soul’s
lovesickness, and G-d’s tefillin are explained as the bind-
ing of the Infinite Light with Chochmah: what is written in
them is “And who is like Your people Israel,” for the tefillin
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are the binding of the Infinite Light with Israel, who are
called “first,” the level of Chochmah.
KEHOT'S NOTE
LK ,00 2797 03 XY

PARAGRAPH 5

20
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On “For Your kindness is great above the heavens,” Rabbi
Yosi says: “There is Chesed and there is Chesed,” a higher
Chesed above the heavens and a lower Chesed. The Alter
Rebbe uses it to set Moshe’s higher source above
Avraham'’s Chesed of Atzilus.

Zohar I, 219ax ,1°7 X”m
KEHOT'S NOTE
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The note records the reading of manuscript volume 80 at
this point, from “there is Chesed” to “And Moshe”: it reads
“And Moshe, etc.”
KEHOT'S NOTE
10w, 80 a2

[=K~la i)
Pharaoh’s daughter named him Moshe, “for from the wa-

ter I drew him.” The Alter Rebbe reads the water as the
“first Shemitah,” the higher root of Moshe’s soul.
Exodus 2:10:2 nnw
TRRRY YR Y XIPA1 137 AP0 AY19N27 MRIM 1200 2T
AT ORI 0D
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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In Shemos (51d) Torah Ohr says that the first Shemitah
came from the attribute of Chesed, when service and
Torah took another form and all was good and kindness,
unlike the present Shemitah, from the attribute of fear; it
cites Sefer HaTemunah'’s view of seven Shemitos and says
that the Arizal disagreed and explained that the first
Shemitah was not a physical world like ours.
KEHOT'S NOTE
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When G-d passed before Moshe, “he called: Havayah,
Havayah, Kel, merciful and gracious,” the opening of the
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Thirteen Attributes of Mercy. The Alter Rebbe reads the
one who called as Moshe, drawing down from the mazalos.

Exodus 34:61:7°% mnw
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NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Zuta calls the beard of the Holy Ancient One “the
mazal of all,” to which all the upper and lower mazalos
look and on which the life and sustenance of all depend,
and it names the supernal will that spreads down into the
beard “notzer chesed.” It does not speak of Abba here: that
Abba draws from this upper, eighth mazal is spelled out in
Etz Chaim, which the Kehot note cites with it.

Zohar III, 289b2 ,v27 amt
KEHOT'S NOTE
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Etz Chaim explains that the beard of Arich Anpin has two
mazalos, the upper, “notzer chesed” (the eighth tikkun),
and the lower, “venakeh” (the thirteenth), and that Abba
draws from the upper, eighth mazal and Imma from the
lower.
Sefer Etz Chaim, Shaar HaKlalim 5:2°2:71 0299571 23w ,0°n 1y
T0M %I PPy Dt NP 1N w0 RPRT RIPPT2 0D YT RIT I ...
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Sefer Etz Chaim (Public Domain)
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The note records that a passage further on in Torah Ohr,
on 111b, refers back to this explanation of what is above
the chain of descent.
KEHOT'S NOTE
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PARAGRAPH 6
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In Chanah’s prayer: “For G-d is a G-d of knowledges, and
by Him actions are weighed.” The Alter Rebbe reads the
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plural “knowledges” as two perspectives, from below and
from above, which are the same for Him.

I Samuel 2:33:°2 X PXnw

Havayah niy7 X >3 02°9n pRY K¥? 7723 7723 19270 1279079%
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Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall not profane My holy Name, and I shall be
sanctified among the children of Israel.” The Alter Rebbe
reads it as leaving no empty space: this world forms no in-
terruption before G-d.
Leviticus 22:32277:273 X7p™
DIWTPR I 2K *32 TN YT "WTR BYNN 17900 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains Rav Yehudah’s conduct by “the awe
of his Master upon him,” citing Shmuel’s words about
him: “This one is not born of a woman.” The Alter Rebbe
cites it for the self-nullification with which Rav Yehudah
studied.
Niddah 13a:7-811-"1:X 2 1171
TIM LI PR M 0T KON 27INT WA KM
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
KL T
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“For Havayah your G-d is a consuming fire, a jealous
G-d.” The Alter Rebbe reads Havayah as Mah and “your
G-d” as Ban, inner and encompassing light, together a fire
within and around.
Deuteronomy 4:24773:*7 0727
N3P PR K17 129K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 9
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Rabbi Elazar says: “The righteous are destined to have
‘Holy’ said before them, as it is said before the Holy One,
blessed be He.” The Alter Rebbe sees this as the goal of the
drawing down: the lower worlds transformed into Atzilus.
Bava Batra 75b2 17y X902 X22
KEHOT'S NOTE
7,7 2oy 101 .2 ,ny 27

MR TWYD DoRw 53
“For the heavens shall vanish like smoke, and the earth
shall wear out like a garment.” The Alter Rebbe reads it as
the passing of the lights of the lower worlds.
Isaiah 51:61:x"1171°yw°
NP3 YR DMWY NOAR PIRTTOK WA DPPY DMWY? WY
MR D2 YW I 1973 PIYT) A2aR T2 YR
NN X2 °NRTE
Lift up your eyes to the heavens, And look upon the earth be-
neath; For the heavens shall vanish away like smoke, And
the earth shall wax old like a garment, And they that dwell
therein shall die in like manner; But My salvation shall be
for ever, And My favour shall not be abolished.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
Leviticus 6:272:1 X"
TR By TPV KT APV N7IR NRY AnRY 127N IORTOR O
92 TN 1AM WX WPATTTY 17790700 NAmITyY
Command Aaron and his sons, saying: This is the law of the
burnt-offering: it is that which goeth up on its firewood
upon the altar all night unto the morning; and the fire of the
altar shall be kept burning thereby.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12NN *y NPIM B N”MIRA 19°3pMY] R L,70 NP NMIPY KD L LR YR
KL WUAY L2 ,1 R0 QY

TWTR PINY 2T VN

“For behold, I create new heavens and a new earth.” The
Alter Rebbe explains the new heavens as the secrets of the
Torah, and the renewal as the lights of Atzilus replacing
those of the lower worlds.

Isaiah 65:171°:7170 11°yWw°
X1 NIWRIT 711N XY AT PINY DU DR X732 213003
3275y YN

For, behold, I create new heavens And a new earth; And the
former things shall not be remembered, Nor come into
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe would speak, and G-d would answer him with a
voice.” The Alter Rebbe reads “G-d” (Elokim) as Malchus
of the lower worlds, which answers what Moshe draws
down.

Exodus 19:19v7°:0” mnw
:2iP2 12297 DOPPRT 127 AR TRR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARIR 1AW 7N 1NN Y

The Mishnah rules that one for whom a slave, a woman or
a minor recites the Hallel “responds after them what they
say.” The Alter Rebbe uses the word “responds” for
Malchus answering the Torah drawn into it.
Sukkah 38a:8°11:x "% 11210
i 170N n;iy — iNiR R 1R R H@N R Ty ﬂ:th °n 1nn
PIOR T8V LINIR KPR 2173 MO0 OR LTPRR 49 XM 7nIR 1Y
— 7127 ,vivD — viwD? 51937 — Yindk MY Dipn ANRYT”
PTR AIN2 93T, 1P
One who has a slave, a woman, or a minor read [the Hallel]
to him, he must repeat after them what they say, and a curse
be upon him. If an adult recited to him, he repeats after him
[only] Halleluyah. In a place where the custom is to repeat
[verses], he should repeat; Where the custom is] to say them
only once, he should say them once. [Where the custom is]
to recite a blessing afterwards, he should recite the blessing
afterwards. Everything is dependent on local custom.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Earlier in Torah Ohr (Chayei Sarah) the same teaching is
cited from Pri Etz Chaim with the same question: how
could the Written Torah be in Asiyah, below the Oral
Torah? The answer there is that all are in Atzilus, but
Scripture descends as far as Asiyah and is clothed there,
Mishnah only to Yetzirah, Talmud only to Beriah, and
Kabbalah remains in Atzilus without a garment.
KEHOT'S NOTE
XL P9y5 10
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.17 9”7 127 R”27N
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Tanna DeBei Eliyahu teaches that whenever a Torah schol-
ar sits, reads and studies, “the Holy One, blessed be He,
sits opposite him and reads and studies with him.” The
Alter Rebbe applies it to Malchus, into which the student
draws Torah anew.
Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 1137 171°9K 27 Xan
MO DPYR YYD SRAWS By AR 00 PRnIw X1 1 ...
o1°oy 19w 0onna D7YR 1:'("?57 oY13 17apM 172p *a0% Drwyna
T NT? 7PwR 09 R UT0m (VB B°97N) AR TN 01 B3
WPYW) K217 1YW 7Y ﬂb:,?: w27 X117 7197 °22 JNINR YOTIR
(T:370 1PYR?) MR AN 1180° 2NPaN 07 2N v Oy (R7I:n
DRIY® N°2% 210 3737 11913 AWR 93 DY5 1 MPAn 9P 0 210N
173D RPM 7% 1% ONI% 932 1A PTON 21997 1NN 0Yn WwR

... 17¥ 71272 0% XDX °9 7R A0 102K DY
OYW (segmentation according to Warsaw 1880) (Public Domain)

SIPIY NP 71771 TANY

“For I, Havayah, have not changed, and you, children of
Yaakov, have not ceased.” The Alter Rebbe cites it to show
that above, where the Torah already is, nothing new comes
about.

Malachi 3:61:3 °3x7n
;00793 X2 2py7 32 DX 1P XY 173N 72
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R Y 1Ppa

Rabbi Shimon ben Pazi learns from “Moshe would speak,
and G-d would answer him with a voice” that the translator
may not raise his voice above the reader’s: “with a voice”
means with the voice of Moshe. The Alter Rebbe reads
Moshe’s voice as the drawing down that depends on his
self-nullification.

Berakhot 45a:8°1:X 7712 n1>72
i 24P AT REY DN PRY DI 212 12 1HY *20 Ty
TIPR PRY 7212 11y DOPPRIT 12T YT mRaY R7pT
LW DY 993p2 — Y927 i TR PP e
R. Simeon b. Pazzi said : Whence is it that the translator is
not permitted to raise his voice above that of the reader? As
it is said, "Moses spoke, and G-d answered him by a voice"
(Exod. xix. 19) — there was no need to say "by a voice" ;
what, therefore, does the teaching "by a voice" tell us? By a

voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In Vayeshev Torah Ohr calls the Torah “the voice that is
heard,” a drawing down like the voice that joins and car-
ries the hidden intention of the heart into speech: super-
nal Chochmah, drawn down into physical things such as
the orders of Zera’im and Mo’ed.
KEHOT'S NOTE
7”521 .2,19 9°y% A kA
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