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T H E  B I G  I D E A

Through the mitzvos Avraham drew the Infinite Light into Z’eir Anpin, but only

through the intellect of nursing, and so only within Atzilus. Moshe, rooted in the

hidden Chochmah of Arich Anpin, could bring the light of Torah and mitzvos down

into the lower worlds, because only the highest source can descend lowest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

This explanation of the preceding maamar on “Moshe speaks” asks what Avraham drew down when he

kept the Torah before it was given, and why its revelation below needed Moshe. The 248 positive com‐

mandments are the 248 limbs of Z’eir Anpin: nine Sefiros of nine, each with three vessels, make 243,

and the five chassadim that cause growth complete 248. Z’eir Anpin grows through gestation, nursing

and intellect; the intellect of nursing serves the emotions, as a reason feeds a love, and so still counts

as emotion. That is what Avraham, “the limb of Mah,” drew down: through kindness he drew the

Infinite Light into the vessels of the attributes and into Malchus, and was the first to call G-d “L-rd.” But

it remained in Atzilus. Moshe, rooted in the hidden Chochmah of Arich Anpin, could bring the light

into Beriah, Yetzirah and Asiyah, since the highest descends lowest, as the three worlds issue from the

first tikkun, “Who is a G-d like You.” That tikkun, the Name El, includes the higher and lower unities,

so through Moshe’s voice Elokim “answers” below as above.

O U T L I N E

1 The question

An explanation of the previous maamar: Avraham’s mitzvos drew G-dliness down above, while Moshe

brought the revelation even into Asiyah. The 248 positive commandments are the 248 limbs of Z’eir Anpin,

nine Sefiros of nine.

¶1–2

2 How Z’eir Anpin grows

Three vessels in each Sefirah and the five chassadim make 248. Z’eir Anpin grows through gestation, nurs‐

ing and intellect; the intellect of nursing serves the emotions and counts as part of them, unlike

Chochmah, Binah and Daas proper.

¶3–4

3 Avraham in Atzilus, Moshe below

Avraham, “the limb of Mah,” drew the Infinite Light into the seven attributes and into Malchus through

kindness, but only within Atzilus. Moshe, from the hidden Chochmah, brings it into Beriah, Yetzirah and

Asiyah, for the three worlds issue from the first tikkun: the highest descends lowest.

¶5–6
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4 The Name El and the two unities

The first tikkun, the Name El, includes the higher and the lower unity. From it comes the power for revela‐

tion below as above, so that Elokim “answers” below to the measure of Moshe’s voice.

¶7–8

K E Y  C O N C E P T S

The 248 limbs of the King רמ״ח אברים דמלכא
The 248 positive commandments, identified with the 248

“limbs” of Z’eir Anpin: nine Sefiros, each including nine,

each with three vessels, make 243, and the five chassadim

that cause growth bring the number to 248.

Gestation, nursing and intellect עיבור יניקה מוחין
The three stages in which Z’eir Anpin grows, named after a

child’s development. In nursing it reaches its six emotive

attributes, each including six; only with intellect proper

does it receive Chochmah, Binah and Daas.

The intellect of nursing מוחין דיניקה
Intellect that serves the emotions and makes them grow,

like a reason that feeds a love, and is therefore counted as

part of the emotions. Avraham drew the light into Z’eir

Anpin through this intellect.

The hidden Chochmah חכמה סתימאה
The concealed wisdom within the Keser of Arich Anpin, the

root of Moshe’s soul. Because it is so high, it can descend

further than Avraham’s root and reach the lower worlds.

The first tikkun of the beard תיקון הראשון מי״ג תיקוני
דיקנא
The first of the thirteen “arrangements” of the beard of

Arich Anpin, the level of “Who is a G-d like You” and of the

Name El. The Idra Rabba teaches that three worlds issue

from it, which the Alter Rebbe identifies as Beriah,

Yetzirah and Asiyah.

The higher and lower unity יחודא עילאה ויחודא תתאה
The two “knowledges” of “a G-d of knowledges.” In the

higher unity everything before G-d is as nothing; in the

lower, the world is “something from nothing.” The Name

El includes both.
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S E C T I O N  1  ·  ¶ 1 – 2

The question

ביאור על הנ״ל1

An explanation of the above.

The heading marks this as an explanation (biur) of the maamar just before it, which opened with the verse

“Moshe speaks, and G-d answers him with a voice.” It takes up that maamar’s question about Avraham’s

keeping of the Torah and works it out in Kabbalistic detail.

1

ביאור ע״פ משה ידבר2 כו׳. דעם היות3 דקיים אברהם כל התורה כולה4 עד שלא נתנה5 היה עיקר
ההמשכה למעלה6

An explanation of [the verse] “Moshe speaks,” etc.: although Avraham fulfilled the entire Torah, all

of it, before it was given, the main drawing-down was above,

The Alter Rebbe restates the point of the earlier maamar: Avraham kept the whole Torah before it was given,

but what he drew down through it was chiefly “above,” in the higher spiritual levels.

7 וצ״ל מהו הענין שהמשיך אברהם ע״י המצות אבל משה ידבר וימשיך להיות הגילוי למטה גם בעשיה.

למעלה.

but “Moshe speaks” and draws down, so that the revelation will be below, even in the World of

Asiyah (Action). And [we] need to understand what it is that Avraham drew down above through the

mitzvos.

Through Moshe, by contrast, the revelation is drawn all the way “below,” even into Asiyah, the lowest world,

which includes our physical one. To see the difference, the maamar first asks what exactly Avraham drew

down above through his mitzvos.

8 אך הוא כי רמ״ח מ״ע נקראים רמ״ח אברים דמלכא היינו רמ״ח אברים דז״א. כי ז״א הוא בעל ט׳

ספירות ט׳ פעמים ט׳ הוא פ״א.

But [the explanation] is that the 248 positive commandments are called “the 248 limbs of the

King,” that is, the 248 limbs of Z’eir Anpin (the emotive attributes). For Z’eir Anpin possesses nine

Sefiros; nine times nine is eighty-one.

The answer starts from a known teaching: the 248 positive commandments are “the 248 limbs of the King,”

meaning the limbs of Z’eir Anpin, the configuration of G-d’s emotive attributes. To count these limbs, Z’eir

Anpin is taken as a full structure of nine Sefiros, each containing all nine, which makes eighty-one.

2
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S E C T I O N  2  ·  ¶ 3 – 4

How Z’eir Anpin grows

וכל בחינה יש בה ג׳ כלים פנימיים תיכונים חיצוניים הנק׳ סת״ר סוף תוך ראש.

And each level has three vessels in it, inner, middle and outer, which are called SeTaR: sof, toch,

rosh (end, middle, head).

Each of these Sefiros has three vessels, inner, middle and outer, known by the acronym SeTaR (sof, toch,

rosh). So each of the eighty-one is itself threefold.

הנה ג״פ פ״א הוא רמ״ג וה״ח המגדילים הרי רמ״ח אברי ז״א שהן שרש רמ״ח מ״ע ולהמשיך בחינת זו

שיהי׳ הגדלת אברי ז״א ע״ד הנ״ל להיות טפ״ט כו׳

Now, three times eighty-one is 243, and [with] the five chassadim (kindnesses) that bring about

growth, this makes the 248 limbs of Z’eir Anpin, which are the root of the 248 positive command‐

ments. And drawing down this level, so that there is the growth of the limbs of Z’eir Anpin in the

manner described above, to be nine times nine, etc.,

Three times eighty-one gives 243; adding the five chassadim, the powers of kindness that make Z’eir Anpin

grow, gives 248. These 248 limbs of Z’eir Anpin are the root of the 248 positive commandments, and the

question now is how this full growth, “nine times nine,” is drawn into it.

9 כי בבחי׳ עבור הוא תלת כלילן מתלת. ואח״כ בחי׳ יניקה הוא הוא ע״י בחי׳ עבור יניקה מוחין

שמתגדל ז״א בבחי׳ ו״ק וכל א׳ כלול מששה מספר ל״ו.

is through the levels of ibbur (gestation), yenikah (nursing) and mochin (intellect). For at the level

of ibbur it is “three comprised of three.” And afterward, the level of yenikah is that Z’eir Anpin

grows into the level of the six extremities (vav ketzavos), each one comprising six: the number

thirty-six.

Z’eir Anpin develops in three stages, named after a child’s growth: gestation (ibbur), nursing (yenikah) and

mature intellect (mochin). In gestation it is only “three comprised of three,” its six attributes still contained

within three; in nursing it grows into its six emotive attributes, the “six extremities,” each of which includes

all six, making thirty-six.

10 מי הוא בחי׳ בינה ברא אלה הן ו״ק דז״א כל א׳ כלול מששה כו׳. וזהו ענין מי ברא אלה.

And this is [the meaning of] “Who created these.” “Who” (mi) is the level of Binah (understanding);

“created these” (eleh): these are the six extremities of Z’eir Anpin, each one comprising six, etc.

The verse “Who created these” alludes to this. “Who” (mi) stands for Binah, which brings forth Z’eir Anpin,

and “these” (eleh), whose letters add up to thirty-six, stands for the six attributes of Z’eir Anpin, each includ‐

ing six.

3
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S E C T I O N  3  ·  ¶ 5 – 6

Avraham in Atzilus, Moshe below

והנה אף שביניקה יש ג״כ מוחין ונק׳ מוחין דיניקה. עכ״ז נק׳ רק ו״ק כי מוחין אלו הם בכלל המדות

יחשבו עד״מ השכל של המדה שיאהב מחמת טעם ושכל שזה השכל מגדיל המדה כחלב שמגדל את

הולד.

Now, although in yenikah there is also the intellect (mochin), which is called “the mochin of

yenikah,” nevertheless it is called only the six extremities. For these mochin are counted as part of

the emotive attributes (middos): by way of analogy, the intellect of an attribute, that one loves be‐

cause of reason and intellect, for this intellect makes the attribute grow, like milk, which makes the

infant grow.

Even in the nursing stage Z’eir Anpin has a kind of intellect, the “mochin of yenikah,” yet it still counts only

as the six emotive attributes, because this intellect belongs to the emotions. The analogy is a person who

loves something for a reason: the reason feeds and enlarges the love, as milk makes a baby grow.

ולכן בכלל המדה יחשב שהוא מדה ממש ע״כ נק׳ רק ו״ק. ואח״כ בחי׳ מוחין ממש הוא על דרך משל

השכל שבפ״ע כמו הלומד חכמה ונק׳ חב״ד דאצילות כו׳:

Therefore it is counted as part of the attribute, being an actual attribute; therefore it is called only

the six extremities. And afterward, the level of mochin proper is, by way of analogy, intellect in its

own right, like one who studies wisdom, and it is called Chochmah (wisdom), Binah (understand‐

ing) and Daas (knowledge) of the World of Atzilus (Emanation), etc.

Since this intellect is part of the emotion, the stage is still called only the six extremities. Only afterward

comes intellect proper, thought in its own right, as when a person studies a branch of wisdom; above, this is

Chochmah, Binah and Daas of Atzilus.

4

11 היינו שהמשיך אוא״ס בז״א כי אברהם הוא בחי׳ אבר מה ע״ש היותו וזהו ענין המצות שקיים אברהם.

יסוד

And this is [the meaning of] the mitzvos that Avraham fulfilled: that is, that he drew the Infinite

Light (Or Ein Sof) into Z’eir Anpin. For Avraham is the level of “ever Mah” (“the limb of Mah”), so

called for his being the Yesod (foundation)

Now the maamar applies this to Avraham: the mitzvos he kept drew the Infinite Light into Z’eir Anpin. His

name is read as ever Mah, “the limb of Mah” (Mah being a Kabbalistic name associated with Z’eir Anpin), be‐

cause he is the Yesod, the channel through which Abba, the configuration of Chochmah, flows into Z’eir

Anpin.

5



T O R A H  O H R  ·  P A R S H A S  Y I S R O  ·  M A A M A R  3 ביאור על הנ״ל

7likuteitorah.com/torah-ohr/yisro/3/

אבא שבז״א השכל של המדה כנ״ל וממשיך אורות בכלים שמתחלה עד שלא נברא העולם12 היה הוא

13 ועתה נתחלק לז׳ שמות כו׳ חסד כו׳. ושמו בלבד.

of Abba that is within Z’eir Anpin, the intellect of the attribute, as mentioned above. And he draws

lights into vessels: for at first, before the world was created, there was He and His Name alone, and

now it has divided into seven Names, etc., Chesed (kindness), etc.

This Yesod of Abba within Z’eir Anpin is the “intellect of the emotion” described above. Avraham drew lights

into vessels: before creation there was only “He and His Name,” but now His Name divides into seven Names

corresponding to the seven attributes, beginning with Chesed.

)פי׳ כי הז׳ שמות14 הם בחי׳ אורות15 של הז׳ מדות16 היינו בחי׳ האור א״ס המתלבש בכלי החסד נק׳ אל

כמ״ש חסד אל כל היום17 ואור המתלבש בגבורה נק׳ אלקים כו׳ ולכן הם ז׳ שמות

(This means that the seven Names are the level of the lights of the seven emotive attributes

(middos); that is, the level of the Infinite Light that is vested in the vessel of Chesed is called El, as it

is written, “The kindness of El is all day long,” and the light that is vested in Gevurah (restraint) is

called Elokim, etc. Therefore they are seven Names,

In a parenthesis the Alter Rebbe explains that the seven Names are the lights of the seven attributes. The

Infinite Light as it clothes itself in the vessel of Chesed is called El, as in “the kindness of El is all day long,”

and as it clothes itself in Gevurah it is called Elokim, and so on.

משא״כ קודם שנברא העולם ולא היה עדיין אצילות המדות היה בחי׳ האור א״ס כמו שהוא למעלה

מבחי׳ התלבשות בכלים והוא ענין היה הוא ושמו בלבד( והיינו בבחי׳ גמ״ח ממשיך האור במל׳ בת
18 ,19 היתה לאברהם ובכל שמה.

whereas before the world was created, when there was not yet the emanation of the attributes, there

was the level of the Infinite Light as it is, above the level of being vested in vessels; and this is [the

meaning of] “there was He and His Name alone.”) And that is, through the level of acts of kindness

(gemilus chassadim) he draws the light into Malchus (sovereignty): “Avraham had a daughter, and

Bakol (‘with everything’) was her name.”

Before the world was created, before the attributes were emanated, the Infinite Light was above any clothing

in vessels; that is the meaning of “He and His Name alone.” Through acts of kindness Avraham drew this

light into Malchus, the “daughter” of the Sages’ saying that Avraham had a daughter named Bakol, “with

everything.”
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וע״כ אמר אדנ״י אל נא תעבור20 כו׳ ומעולם לא קראו להקב״ה אור א״ס אדון שיומשך במלכות אלא

אברהם21 כו׳.

Therefore he said, “Ado-nai, please do not pass on,” etc. And never had [anyone] called the Holy

One, blessed be He, the Infinite Light, “L-rd” (Adon), that it be drawn into Malchus, except

Avraham, etc.

This is why Avraham addressed G-d as Ado-nai, “L-rd,” and why the Sages say that no one called G-d “L-rd”

before Avraham. Calling Him L-rd means drawing the Infinite Light into Malchus, G-d’s sovereignty over the

world.

ואמנם כל המשכות אלו דאברהם הי׳ נשאר באצילות היינו גידול רמ״ח אברי ז״א ע״י מוחין דיניקה

כנ״ל.

However, all these drawings-down of Avraham remained in the World of Atzilus (Emanation); that

is, the growth of the 248 limbs of Z’eir Anpin through the mochin of yenikah, as mentioned above.

Yet all of Avraham’s drawing-down remained within Atzilus, the world still one with G-d. In the terms set out

above, he brought about the growth of the 248 limbs of Z’eir Anpin through the intellect of nursing.

אבל כדי שיומשך בבי״ע22 הוא ע״י משה שהוא מבחי׳ ח״ס שבכתר23 דא״א אלא שנשפל ביסוד אבא

והורד שמה ולהיותו גבוה יושפל יותר למטה.

But in order that it be drawn into the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah

(Action), it is through Moshe, who is from the level of the hidden Chochmah (Chochmah Stima’ah)

that is in the Keser (the Crown) of Arich Anpin, except that he was lowered into the Yesod of Abba

and brought down there; and because he is high, he will be lowered further down.

Bringing the light down into the lower worlds of Beriah, Yetzirah and Asiyah required Moshe, whose root is

the hidden Chochmah (Chochmah Stima’ah) within the Keser of Arich Anpin, the configuration of the divine

will, far above Avraham’s root. He was lowered into the Yesod of Abba, and because his source is so high he

can descend further down.

24 כו׳. וכמ״ש באדרא רבא27 )ד׳ קל״ב ע״א( בענין ,25 כענין שכתוב ועברתי בארץ מצרים אני ולא מלאך26,

תלת עלמין דנפיק28 מתקונא קדמאה29 כו׳.

As in the matter of what is written, “And I will pass through the land of Egypt”: “I, and not an

angel,” etc. And as it is stated in the Idra Rabba (folio 132a) concerning “three worlds that issue

from the first tikkun (arrangement),” etc.

Two parallels show that the higher the source, the lower it reaches. At the Exodus G-d passed through Egypt

Himself, “I, and not an angel”; and the Idra Rabba of the Zohar speaks of three worlds that issue from the

very first tikkun.



T O R A H  O H R  ·  P A R S H A S  Y I S R O  ·  M A A M A R  3 ביאור על הנ״ל

9likuteitorah.com/torah-ohr/yisro/3/

שהתלת עלמין הם ג׳ עולמות בי״ע והם נמשכים מהתקון הראשון מי״ג ת״ד דא״א30 דאצי׳ שהוא בחי׳

מי אל כמוך31 כו׳.

That is, the three worlds are the three worlds of Beriah, Yetzirah and Asiyah, and they are drawn

from the first tikkun of the thirteen tikkunim of the beard of Arich Anpin of Atzilus, which is the

level of “Who is a G-d (El) like You,” etc.

The Alter Rebbe identifies these three worlds as Beriah, Yetzirah and Asiyah. They are drawn from the first of

the thirteen tikkunim, the “arrangements” of the beard of Arich Anpin in Atzilus, which Kabbalah links with

the thirteen attributes of mercy; this first tikkun is the level of “Who is a G-d like You.”

וזה פליאה לכאורה איך יהיה דילוג המדרגה מבחי׳ י״ג ת״ד דא״א שהיא מקור האצי׳ שיומשך מזה ג׳

עולמות בי״ע.

Now, at first glance this is a wonder: how could there be a skipping of levels, from the level of the

thirteen tikkunim of the beard of Arich Anpin, which is the source of Atzilus, so that the three

worlds of Beriah, Yetzirah and Asiyah should be drawn from it?

This seems puzzling: how could the lowest worlds be drawn directly from the thirteen tikkunim of Arich

Anpin, the source of all of Atzilus, skipping every level in between?

אך הענין הוא משום דאדרבה כי כדי שיבא האור עד למטה כ״כ בעולמות בי״ע צריך שיבא ממקום

הנעלה ביותר כי לעוצם הרוממות יוכל להשפיל א״ע למטה יותר כו׳.

But the explanation is that, on the contrary, in order for the light to come so far down, into the

worlds of Beriah, Yetzirah and Asiyah, it must come from the most exalted place; for by the very

greatness of [its] loftiness it is able to lower itself further down, etc.

The answer is that, on the contrary, for light to reach so far down it must come from the highest place, since

only what is truly exalted has the power to lower itself that far.

ולכן שיהיה התהוות עולמות בי״ע שהוא דוקא ע״י המשכה מתיקון הראשון די״ג ת״ד. וזהו פי׳ מי אל

כמוך32 שיוכל לישפל א״ע כ״כ למטה מטה כו׳.

Therefore, for the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) to come

into being, it is specifically through a drawing-down from the first tikkun of the thirteen tikkunim

of the beard. And this is the meaning of “Who is a G-d (El) like You”: that He is able to lower

Himself so very far down, etc.

Therefore the lower worlds come into being specifically through a flow from the very first tikkun. That is the

meaning of “Who is a G-d like You”: no one can lower himself as G-d can, so very far down.

6
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S E C T I O N  4  ·  ¶ 7 – 8

The Name El and the two unities

ועד״ז יובן ג״כ בהמשכת האור ע״י התומ״צ בעולמות בי״ע שהוא ע״י משה דייקא להיותו ממקום גבוה

יותר משרש בחינת אברהם. ע״כ יכול להמשיך האור למטה ביותר גם בבי״ע משא״כ המשכות אברהם

היו רק באצילות:

And in the same way it will also be understood regarding the drawing-down of the light through

Torah and mitzvos into the worlds of Beriah, Yetzirah and Asiyah: that it is specifically through

Moshe, because he is from a place higher than the root of the level of Avraham. Therefore he is

able to draw the light down to the very lowest, even into Beriah, Yetzirah and Asiyah, whereas the

drawings-down of Avraham were only in the World of Atzilus (Emanation).

The same applies to drawing the light into the lower worlds through Torah and mitzvos: it required Moshe,

whose root is higher than Avraham’s. That is why Moshe could bring the light all the way down into Beriah,

Yetzirah and Asiyah, while Avraham’s drawing-down stayed in Atzilus.

וזהו כי אל דעות33 הוי׳. ופי׳ ב׳ דעות הן יחו״ע ויחו״ת. יחו״ע מלמעלה למטה כולא קמיה כלא

ולמעלה היש כו׳.

And this is [the meaning of] “For Havayah is a G-d (El) of de’os (knowledges).” The explanation: the

two de’os are the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah). The higher

unity is from above to below: “All before Him is as nothing,” and above is the yesh (existence), etc.

This explains “For Havayah is a G-d (El) of knowledges”: the plural points to two kinds of knowledge, the

higher unity and the lower unity. In the higher unity, seen from above looking down, everything before G-d

is as nothing, and only He above is true existence (yesh).

ויחו״ת הוא בהפך היינו יש מאין שלמטה היש. ובשם זה שם אל הוא בחי׳ תקון הראשון מי״ג ת״ד כולל

הב׳ דעות.

And the lower unity is the reverse, that is, something from nothing (yesh me’ayin), so that below is

the yesh. And as to this Name, the Name El: it is the level of the first tikkun of the thirteen tikkunim

of the beard, which includes the two de’os.

The lower unity is the reverse: seen from below, the world is “something from nothing,” and the created

world is the yesh. The Name El, the level of the first tikkun, includes both kinds of knowledge.

7
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34 בוחן כליות. וע״כ משם נמשך הכח שיהיה הגלוי והוא כמ״ש היוצר יחד לבם המבין אל כל מעשיהם.

גם למטה להיות שוים

And this is as it is written, “He who fashions their hearts together, who discerns all their deeds”;

“who tests the kidneys.” And therefore from there is drawn the power for the revelation to be below

as well, so that they are equal,

The Alter Rebbe adds verses describing G-d as fashioning all hearts “together,” discerning every deed and

testing the “kidneys,” a person’s innermost self. From the Name El, which includes both kinds of knowledge,

comes the power for the revelation to be below as well, so that above and below are equal.

פי׳ שלא יסתיר בחי׳ יחודא תתאה הדעה שממטה למעלה על בחי׳ גלוי דעה עליונה ויהיה הגלוי למטה

כמו למעלה.

meaning, that the level of the lower unity (yichuda tata’ah), the knowledge that is from below up‐

ward, should not conceal the level of the revelation of the higher knowledge, and the revelation will

be below as [it is] above.

“Equal” means that the lower unity, the knowledge that looks from below upward and sees the world as real,

should not hide the revelation of the higher knowledge. G-dliness should then be as revealed below as it is

above.

וז״ש והאלקים יעננו35 פי׳ אלקים הוא בחי׳ המסתיר להיות נראה למטה היש כו׳ והוא בחי׳ יחו״ת

יעננו למטה כפי שנמשך אליו בקולו של משה36 מלמעלה למטה וע״ז ארז״ל יושב ושונה כנגדו37 ממש:

And this is [the meaning of] what is written, “And Elokim answers him.” Meaning: Elokim is the

level that conceals, so that below the yesh is seen, etc., and it is the level of the lower unity. “An‐

swers him” below, according to what is drawn to it by the voice of Moshe from above to below. And

about this our Sages, of blessed memory, said, “He sits and studies opposite him,” literally.

So the verse at Sinai says, “And Elokim answers him.” Elokim, the Name that conceals and lets the world ap‐

pear as yesh, is the lower unity, and it “answers” below to the measure that Moshe’s voice draws the higher

revelation down to it; the Sages’ expression that He “sits and studies opposite him” describes this exact

correspondence.

8
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Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why is the intellect of nursing counted as part of the emotions, and how does that mark the limit of what

Avraham achieved?

2. How do nine Sefiros, three vessels and the five chassadim add up to the 248 positive commandments?

3. Why must light that reaches the lowest worlds come from the highest place, and how do “I, and not an an‐

gel” and the Idra’s three worlds illustrate it?

4. What are the two kinds of knowledge in “a G-d of knowledges,” and how does Moshe’s voice bring the

higher one into the lower?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

P A R A G R A P H  3

ביאור על הנ״ל

The note identifies another version of this maamar: the

transcript (hanachah) made by the Mitteler Rebbe, printed

in Sefer HaMaamarim 5566 on page 216.

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי בסה״מ תקס״ו ע׳ רטז. המאמר עם הגהות
באוה״ת פ׳ יתרו ע׳ תתנא. ראה לקמן עג, ד.

1

משה ידבר

At Sinai, “Moshe speaks, and G-d answers him with a

voice.” The previous maamar opened with this verse; here

“Moshe speaks” is read as Moshe’s drawing the revelation

down below.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

דעם היות . . מוחין דיניקה

The note refers the reader to Or HaTorah on Terumah,

page 1524, for the passage that runs from here to the

words “the mochin of yenikah.”

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ תרומה ע׳ א׳תקכד.

3

דקיים אברהם כל התורה כולה

Rav says that Avraham our father fulfilled the entire Torah,

as it says, “because Avraham obeyed My voice.” The maa‐

mar asks what that fulfillment drew down, since it came

before the Torah was given.

Yoma 28b:9יומא כ״ח ב:ט׳

ר ב אֲשֶׁ קֶ ר: ״עֵ מַ נֶּאֱ ה כּוּלָּהּ, שֶׁ תּוֹרָ ינוּ כָּל הַ ם אָבִ הָ רָ יֵּים אַבְ ב: קִ ר רַ אָמַ
א ימָ אֵ ב: וְ רַ יָּיא לְ י בַּר חִ ימִ ב שִׁ ר לֵקהּ רַ מַ גוֹ׳״. אֲ י וְ קוֹלִ ם בְּ הָ רָ ע אַבְ מַ שָׁ
ר לֵקהּ: מַ ילָה! אֲ וֹת וּמִ צְ בַע מִ א שֶׁ ימָ אֵ ילָה! וְ י מִ יכָּא נָמֵ א אִ וֹת? הָ צְ בַע מִ שֶׁ

י? ה לִ מָ י״ לְ תוֹרוֹתָ י וְ וֹתַ צְ ן ״מִ ם כֵּ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

4

כל התורה כולה עד שלא נתנה

The Mishnah at the end of Kiddushin says that Avraham

our father did the entire Torah before it was given, citing

“because Avraham obeyed My voice and kept My charge.”

Kiddushin 82a:10קידושין פ״ב א:י׳

ר? ״עוֹד הוּ אוֹמֵ נוּתוֹ מַ קְ זִ ״. בְּ יפוּ כֹחַ קוֹיֵ ה׳ יַחֲלִ ר? ״וְ הוּ אוֹמֵ נַעֲרוּתוֹ מַ בְּ
ךְ רַ ה׳ בֵּ ן... וַ ם זָקֵ הָ רָ אַבְ ינוּ: ״וְ ם אָבִ הָ רָ אַבְ ר בְּ ן הוּא אוֹמֵ כֵ יבָה״, וְ שֵׂ נוּבוּן בְּ יְ
ד ה כּוּלָּהּ עַ תּוֹרָ ת כָּל הַ ינוּ אֶ ם אָבִ הָ רָ ה אַבְ שָׂ עָ ינוּ שֶׁ צִ כֹּל״ – מָ ם בַּ הָ רָ ת אַבְ אֶ

י תִּ רְ מַ שְׁ מֹר מִ יִּשְׁ י וַ קֹלִ ם בְּ הָ רָ ע אַבְ מַ ר שָׁ ב אֲשֶׁ קֶ ר: ״עֵ מַ נֶּאֱ נָה, שֶׁ יתְּ לֹּא נִ שֶׁ
י״ תוֹרֹתָ י וְ קּוֹתַ י חֻ וֹתַ צְ מִ

William Davidson, Vocalized Aramaic (CC-BY-NC)

5

עיקר ההמשכה למעלה
That essay explains that Torah and mitzvos add light in

Atzilus: Torah study draws the Infinite Light into the inner

vessels, the intellect, and the mitzvos into the outer vessels

of Z’eir Anpin in Atzilus, while in the lower worlds it is only

clothed in the physical Torah and mitzvos.

K E H O T ’ S  N O T E

ראה קו״א לתניא ד״ה להבין מ״ש בפע״ח שכל המצות הם תוספות אור
באצילות.

6

עיקר ההמשכה למעלה . . הגילוי למטה גם בעשי׳
The note points to the 5672 series of maamarim, volume

3, page 1414, on the contrast between a drawing-down

that is chiefly above and a revelation below, even in

Asiyah.

K E H O T ’ S  N O T E

ראה המשך תער״ב ח״ג ע׳ א׳תיד.

7

כי ז״א הוא בעל ט׳ ספי׳ ט׳ פעמים ט׳

There, explaining why the mitzvos are said to be rooted in

Z’eir Anpin (“248 commandments, 248 limbs of the

King”), Likkutei Torah gives the same count: Z’eir Anpin

is nine Sefiros, each comprising nine, making eighty-one;

each has a head, middle and end; three times eighty-one

is 243, and the five chassadim that cause growth make

248.

K E H O T ’ S  N O T E

ראה לקו״ת במדבר יז, ב. אוה״ת יתרו ע׳ תתקמ. קטע מובא בסה״מ תרל״ב
ח״ב ע׳ תרכב.

8

עיבור יניקה מוחין

The note points to Derech Mitzvosecha, under the mitzvah

of the Passover offering, for the three stages of gestation,

nursing and intellect.

K E H O T ’ S  N O T E

ראה דרך מצותיך מצות קרבן פסח. ספר המאמרים תש״ג בד״ה ביום השמיני
עצרת ע׳ נה.

9

מי ברא אלה

“Lift up your eyes on high and see: Who created these?”

The Alter Rebbe reads “Who” as Binah and “these,” whose

letters add up to thirty-six, as the six attributes of Z’eir

Anpin, each including six.

Isaiah 40:26ישעיהו מ׳:כ״ו

לָּם כֻ בָאָם לְ ר צְ פָּ סְ מִ יא בְ מּוֹצִ לֶּה הַ א אֵ רָ י־בָ אוּ מִ ינֵיכֶם וּרְ רוֹם עֵ אוּ־מָ שְׂ

ר: דָּ ישׁ לֹא נֶעְ יץ כֹּחַ אִ אַמִּ ים וְ רֹב אוֹנִ א מֵ רָ קְ ם יִ שֵׁ בְּ

10
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P A R A G R A P H  5

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ענין המצות שקיים אברהם

According to the note, this maamar explains that Avraham

drew down the “greatness” (gadlus) of Z’eir Anpin: the 248

limbs of the King, nine Sefiros each comprising nine, with

the five chassadim that cause growth as the root of the 248

positive commandments.

K E H O T ’ S  N O T E

ראה בסה״מ תרכ״ז ע׳ כט דאברהם המשיך להיות גדלות ז״א שהוא ענין
רמ״ח אברים דמלכא ט׳ ספירות טפ״ט כו׳ וה׳ חסדים המגדילים שהם שרש

רמ״ח מ״ע. ע״ש.

11

עד שלא נברא העולם

There the Alter Rebbe cites the same saying of Pirkei

DeRabbi Eliezer and explains “His Name alone”: His

Name is not in the category of creating and giving life at

all; He alone is, as in “His Name alone is exalted.”

K E H O T ’ S  N O T E

פדר״א פ״ג. ראה לקמן עט, ב. וראה לעיל סג, ב. לקו״ת בהר מג, ב ובמ״מ
לשם.

12

עד שלא נברא העולם היה הוא ושמו בלבד

Pirkei DeRabbi Eliezer teaches that before the world was

created there was only the Holy One, blessed be He, and

His Name. The Alter Rebbe reads it as the Infinite Light

before it was clothed in the vessels of the attributes.

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ
יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ
ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ

א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ
כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ

Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

13

כי הז׳ שמות
The note points to the maamar “Mai Chanukah” of 5673,

part of the 5672 series, on the seven Names.

K E H O T ’ S  N O T E

ראה בד״ה מאי חנוכה תרע״ג )בהמשך תער״ב(.

14

הם בחי׳ אורות

The note suggests that calling the seven Names “lights”

follows the view that the ten Sefiros apply to the light as

well, not only to the vessels, as discussed in this maamar.

K E H O T ’ S  N O T E

וי״ל שזהו להשטה שגם בהאור שייך ע״ס — ד״ה והי׳ עקב עטר״ת ע׳ תקצה.

15

היינו שהמשיך אוא״ס בז״א . . )פי׳ כי הז׳ שמות . . אורות של הז׳
מדות

The note says that this maamar explains the parenthetical

gloss here as the drawing of lights into vessels, and refers

there to a gloss printed in Or HaTorah.

K E H O T ’ S  N O T E

הג״ה זו נתבאר בד״ה ויצב שם תרנ״ה ע׳ נ מבאר שזהו״ע המשכת האורות
בכלים ומציין שם להגה״ה שנדפס באוה״ת יתרו ע׳ תתנב. וראה בד״ה ראה

נתתיך עזר״ת ע׳ קלא.

16

חסד אל כל היום

“The kindness of El is all day long.” The verse joins the

Name El to Chesed, and so shows that the light clothed in

the vessel of kindness is called El.

Psalms 52:3תהילים נ״ב:ג׳

יּוֹם: ל כׇּל־הַ ד אֵ סֶ בּוֹר חֶ גִּ ה הַ עָ רָ לֵּל בְּ הַ תְ ה־תִּ מַ

Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים נב, ג.

17

בת היתה לאברהם ובכל שמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בבא בתרא טז, ב.

18

בת היתה לאברהם ובכל שמה

On “G-d blessed Avraham with everything (bakol),” one

opinion in the Talmud says that Avraham had a daughter

named Bakol. Here the daughter is Malchus, into which

Avraham drew the light.

Bava Batra 16b:10בבא בתרא ט״ז ב:י׳

ר: יר אוֹמֵ אִ י מֵ בִּ כֹּל״? רַ אי ״בַּ כֹּל״ – מַ ם בַּ הָ רָ ת אַבְ ךְ אֶ רַ ה׳ בֵּ י: ״וַ נָּאֵ תַ כְּ
ים: רִ ים אוֹמְ רִ חֵ ה לוֹ בַּת. אֲ יְתָ הָ ר: שֶׁ ה אוֹמֵ י יְהוּדָ בִּ ה לוֹ בַּת. רַ יְתָ לֹּא הָ שֶׁ
ר: י אוֹמֵ עִ מּוֹדָ זָר הַ עָ לְ י אֶ בִּ הּ. רַ מָ כֹּל״ שְׁ ם, וּ״בַ הָ רָ אַבְ ה לוֹ לְ יְתָ בַּת הָ
ב עֲרָ ח וּמַ רָ זְ י מִ כֵ לְ כׇּל מַ ינוּ, שֶׁ ם אָבִ הָ רָ ל אַבְ בּוֹ שֶׁ לִ ה בְּ יְתָ ינוּת הָ נִ גְ טַ יצְ אִ
לוּיָה ה תְּ יְתָ ן טוֹבָה הָ בֶ ר: אֶ י אוֹמֵ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ חוֹ. רַ תְ פִ ין לְ ימִ כִּ שְׁ מַ

פֵּא; רַ תְ יָּד מִ ה אוֹתוֹ מִ רוֹאֶ כׇּל חוֹלֶה הָ ינוּ, שֶׁ ם אָבִ הָ רָ ל אַבְ וָּארוֹ שֶׁ צַ בְּ
דוֹשׁ … קָּ לָאָהּ הַ עוֹלָם – תְּ ן הָ ינוּ מִ ם אָבִ הָ רָ ר אַבְ טַ פְ נִּ ה שֶׁ עָ שָׁ וּבְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

19

אדנ״י אל נא תעבור
When the three guests came, Avraham said, “Ado-nai, if I

have found favor in Your eyes, please do not pass on from

Your servant,” read here as addressed to G-d. The Alter

20
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Rebbe cites his use of the Name Ado-nai as his drawing the

light into Malchus.

Genesis 18:3בראשית י״ח:ג׳

: ךָ דֶּ בְ ל עַ עַ עֲבֹר מֵ ינֶיךָ אַל־נָא תַ עֵ ן בְּ י חֵ צָאתִ ם־נָא מָ דֹ־נָי אִ ר אֲ יֹּאמַ וַ
and said: ‘My lord, if now I have found favour in thy sight,

pass not away, I pray thee, from thy servant.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ומעולם לא קראו להקב״ה . . אדון . . אלא אברהם

Rabbi Yochanan said in the name of Rabbi Shimon bar

Yochai that from the day G-d created His world no one

called Him “L-rd” until Avraham came and called Him

L-rd. Here this means drawing the Infinite Light into

Malchus.

Berakhot 7b:1ברכות ז׳ ב:א׳

רוּךְ הוּא דוֹשׁ בָּ קָּ א הַ רָ בָּ יּוֹם שֶׁ י: מִ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ שּׁוּם רַ נָן מִ י יוֹחָ בִּ ר רַ אָמַ
בָּא ד שֶׁ רוּךְ הוּא ״אָדוֹן״, עַ דוֹשׁ בָּ קָּ הַ אוֹ לְ רָ קְּ ם שֶׁ יָה אָדָ עוֹלָם, לֹא הָ ת הָ אֶ

י ע כִּ דַ ה אֵ ים בַּמָּ לֹקִ  דֹ־נָי אֱ ר אֲ יֹּאמַ ר: ״וַ מַ נֶּאֱ אוֹ אָדוֹן, שֶׁ רָ ם וּקְ הָ רָ אַבְ
נָּה״. שֶׁ ירָ אִ

R. Johanan said in the name of R. Simeon b. Johai : From the

day that the Holy One, blessed be He, created the Universe,

nobody called Him "L-rd" until Abraham came and so called

Him ; as it is said, "And he said, O L-rd G-d, whereby shall I

know that I shall inherit it?" (Gen. xv. 8).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ראה ברכות ז, ב.

21

אבל כדי שיומשך בבי״ע

According to the note, Or HaTorah refers to this passage

when discussing the Ark: the Torah is drawn down specifi‐

cally through Moshe.

K E H O T ’ S  N O T E

באוה״ת לך לך כרך ד תרפח, א מציין לכאן בענין הארון המשכת התורה ע״י
משה דוקא.

22

משה . . ח״ס שבכתר

The note points there for Moshe’s root in the hidden

Chochmah within Keser.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ תצוה ע׳ א׳תרב.

23

ועברתי . . אני ולא מלאך

G-d’s words before the plague of the firstborn: “I will pass

through the land of Egypt on this night.” The Alter Rebbe

cites it as an instance of the highest reaching the lowest.

Exodus 12:12שמות י״ב:י״ב

ם אָדָ יִם מֵ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ י כׇל־בְּ יתִ כֵּ הִ זֶּה וְ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ

י ה׳ נִ ים אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כׇל־אֱ ה וּבְ מָ הֵ ד־בְּ עַ וְ
For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg‐

ments: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Zohar I, 117aזח״א קיז, א
K E H O T ’ S  N O T E

שמות יב, יב. מכילתא פ׳ בא פס׳ והכיתי. מדרש הנעלם זח״א קיז, א.

24

אני ולא מלאך
The Mekhilta on “and I will smite every firstborn” rules

out an angel or a messenger: it was “not through an angel,

not through a messenger and not through the seraph,” but

G-d Himself.

Mekhilta DeRabbi Yishmael, Tractate Pischa 7:6מכילתא דרבי
א ז׳:ו׳ חָ סְ פִ א דְ תָּ כְ סֶּ ישמעאל, מַ

מֹד לְ . תִּ יחַ לִ שָּׁ י הַ דֵ ל יְ אָךְ אוֹ עַ לְ י מַ דֵ ל יְ י, עַ נִ עַ אֲ כוֹר”. שׁוֹמֵ י כָל בְּ יתִ כֵּ הִ ”וְ
י דֵ ל יְ יִם”, לֹא עַ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ כָּה כָל בְּ יי הִ ר: )שמות יב,כט( ”וַ לוֹמַ

ף. רָ שָּׂ י הַ דֵ ל יְ לֹא עַ יחַ וְ לִ י שָׁ דֵ ל יְ לֹא עַ אָךְ וְ לְ מַ
"and I shall smite": I might think, through an angel or

through a messenger; it is, therefore, written (Ibid. 29) "and

the L–rd (Himself) smote every first-born" — not through an

angel or a messenger.

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) · Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)
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אני ולא מלאך
The Midrash HaNe’elam teaches that the Holy One kept

three keys in His own hand, of childbirth, rain and the res‐

urrection, entrusting them to no angel or seraph, since no

messenger can do what He does. The passage goes on to

explain “I, and not an angel”: in Egypt G-d Himself did

what no angel, seraph or messenger could do.

Zohar, Vayera 27:410–413ספר הזהר, וירא כ״ז:ת״י-תי״ג

26

וכמ״ש באדרא רבא

The passage in Emor, which refers back to this one, ex‐

plains that Abba grows to full stature by “nursing” from

the eighth lock (mazal) of the beard of Arich Anpin, which

comes from the hidden Chochmah, and only then can it

bestow below, down to Beriah, Yetzirah and Asiyah, for

what is higher can descend lower.

K E H O T ’ S  N O T E

ראה לקו״ת אמור לט, א. שה״ש כג, א שמציין לכאן. וראה המשך תער״ב
ח״ג ע׳ א׳שפז. באוה״ת פ׳ יתרו ע׳ תתנג מבאר ”וי״ל דהיינו לפי שאברהם
המשיך מוחין דיניקה בז״א ומזה לא יכול להיות עדיין השפעה למטה בבי״ע
רק תוס׳ אור באצי׳, אבל ע״י משה נמשך מוחין דגדלות לז״א”, ע״ש. בסה״מ

תרל״ה פרק קצו. ובסה״מ תרס״ה ע׳ קפז מביא קטע מכאן.

27

באד״ר . . בענין תלת עלמין דנפיק

In Emor the Alter Rebbe refers the reader to “the explana‐

tion on ‘Moshe speaks,’ concerning the three worlds that

issue from the first tikkun,” that is, to this passage.

K E H O T ’ S  N O T E

בלקו״ת אמור לט, א ובשה״ש כו, א מציין לכאן.

28

תלת עלמין דנפיק מתקונא קדמאה

The Idra Rabba describes the first tikkun of the holy beard,

of which “Who is a G-d like You” is said, and a first, second

29
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P A R A G R A P H  6

P A R A G R A P H  7

P A R A G R A P H  8
and third world that issue from it. The Alter Rebbe identi‐

fies them as Beriah, Yetzirah and Asiyah.

Zohar, Idra Rabba 11:100–112ספר הזהר, האדרא רבא י״א:ק׳-קי״ב

מהתיקון הראשון מי״ג ת״ד דא״א

The note points there for the first of the thirteen tikkunim

of the beard of Arich Anpin.

K E H O T ’ S  N O T E

ראה אוה״ת במדבר בהוספות )כרך מטות-מסעי( ע׳ א׳תלב.

30

מי אל כמוך

“Who is a G-d like You, who bears iniquity and passes over

transgression.” The Idra Rabba applies its opening words

to the first tikkun of the beard, and the Alter Rebbe uses

them in the same way.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

31

מי אל כמוך

“Who is a G-d like You.” Here the Alter Rebbe reads it as

praise of G-d’s power to lower Himself to the very lowest.

Micah 7:18מיכה ז׳:י״ח

ד עַ יק לָ זִ חֱ ית נַחֲלָתוֹ לֹא־הֶ רִ אֵ שְׁ ע לִ שַׁ ל־פֶּ עֹבֵר עַ ן וְ וֺ א עָ ל כָּמוֹךָ נֹשֵׂ י־אֵ מִ
ד הוּא: סֶ ץ חֶ פֵ י־חָ אַפּוֹ כִּ

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אל דעות הוי׳

From Chanah’s prayer: “For Havayah is a G-d of knowl‐

edges.” The Alter Rebbe reads the plural “knowledges” as

the two unities, both included in the Name El.

I Samuel 2:3שמואל א ב׳:ג׳

Havayah עוֹת ל דֵּ י אֵ יכֶם כִּ פִּ ק מִ תָ ה יֵצֵא עָ בֹהָ ה גְ בֹהָ רוּ גְּ בְּ דַ בּוּ תְ רְ אַל־תַּ
לוֹת: נוּ עֲלִ כְּ תְ לוֹ נִ וְ

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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היוצר יחד לבם המבין אל כל מעשיהם

“He who fashions their hearts together, who discerns all

their deeds.” The Alter Rebbe cites it in describing the

power, drawn from the Name El, for G-dliness to be re‐

vealed below.

Psalms 33:15תהילים ל״ג:ט״ו

ם: יהֶ עֲשֵׂ ל־כׇּל־מַ ין אֶ בִ מֵּ בָּם הַ ד לִ ר יַחַ יֹּצֵ  הַ
He that fashioneth the hearts of them all, That considereth

all their doings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

34

והאלקים יעננו

“Moshe speaks, and G-d (Elokim) answers him with a

voice.” The maamar ends by reading Elokim as the lower

unity, which answers below to the measure of Moshe’s

voice.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

35

בקולו של משה

The Gemara reads “answers him with a voice” as “with the

voice of Moshe,” and learns from it that the translator may

not raise his voice above the reader’s. Here G-d’s answer

below follows the measure of Moshe’s voice.

Berakhot 45a:8ברכות מ״ה א:ח׳

ר יהַּ קוֹלוֹ יוֹתֵ בִּ גְ הַ אי לְ שַּׁ גֵּם רַ רְ תַ מְ ין הַ אֵ ן שֶׁ נַּיִ י: מִ זִּ ן פַּ עוֹן בֶּ מְ י שִׁ בִּ ר רַ אָמַ

מוּד לְ ין תַּ אֵ קוֹל״, שֶׁ נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ ר: ״מֹשֶׁ מַ נֶּאֱ א, שֶׁ קּוֹרֵ ן הַ מִ
ה. ל מֹשֶׁ קוֹלוֹ שֶׁ קוֹל״ — בְּ ר ״בְ מוּד לוֹמַ לְ ה תַּ קוֹל״, וּמָ ר ״בְ לוֹמַ

R. Simeon b. Pazzi said : Whence is it that the translator is

not permitted to raise his voice above that of the reader? As

it is said, "Moses spoke, and G-d answered him by a voice"

(Exod. xix. 19) — there was no need to say "by a voice" ;

what, therefore, does the teaching "by a voice" tell us? By a

voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

36

יושב ושונה כנגדו

Every Torah scholar who sits and reads and studies Torah,

the Holy One, blessed be He, sits opposite him and reads

and studies with him. The Alter Rebbe applies it to

Elokim’s answering below in exact correspondence to

Moshe’s voice.

Tanna DeBei Eliyahu Rabbah 18:1–2תנא דבי אליהו רבה י״ח:א׳-ב׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר

לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן
אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו

37



T O R A H  O H R  ·  P A R S H A S  Y I S R O  ·  M A A M A R  3 ביאור על הנ״ל

17likuteitorah.com/torah-ohr/yisro/3/

וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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מוקדש לכבוד הגאון המקובל רבי לוי יצחק שניאורסאהן זצ״ל
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok


