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“An explanation of the above”

Through the mitzvos Avraham drew the Infinite Light into Z’eir
Anpin, but only through the intellect of nursing, and so only
within Atzilus. Moshe, rooted in the hidden Chochmah of Arich
Anpin, could bring the light of Torah and mitzvos down into the
lower worlds, because only the highest source can descend

lowest.
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THE BIG IDEA

Through the mitzvos Avraham drew the Infinite Light into Z’eir Anpin, but only
through the intellect of nursing, and so only within Atzilus. Moshe, rooted in the
hidden Chochmah of Arich Anpin, could bring the light of Torah and mitzvos down

into the lower worlds, because only the highest source can descend lowest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This explanation of the preceding maamar on “Moshe speaks” asks what Avraham drew down when he
kept the Torah before it was given, and why its revelation below needed Moshe. The 248 positive com-
mandments are the 248 limbs of Z’eir Anpin: nine Sefiros of nine, each with three vessels, make 243,
and the five chassadim that cause growth complete 248. Z’eir Anpin grows through gestation, nursing
and intellect; the intellect of nursing serves the emotions, as a reason feeds a love, and so still counts
as emotion. That is what Avraham, “the limb of Mah,” drew down: through kindness he drew the
Infinite Light into the vessels of the attributes and into Malchus, and was the first to call G-d “L-rd.” But
it remained in Atzilus. Moshe, rooted in the hidden Chochmah of Arich Anpin, could bring the light
into Beriah, Yetzirah and Asiyah, since the highest descends lowest, as the three worlds issue from the
first tikkun, “Who is a G-d like You.” That tikkun, the Name El, includes the higher and lower unities,
so through Moshe’s voice Elokim “answers” below as above.

OUTLINE

1 The question -2

An explanation of the previous maamar: Avraham’s mitzvos drew G-dliness down above, while Moshe
brought the revelation even into Asiyah. The 248 positive commandments are the 248 limbs of Z’eir Anpin,
nine Sefiros of nine.

2 How Z’eir Anpin grows 13-4
Three vessels in each Sefirah and the five chassadim make 248. Z’eir Anpin grows through gestation, nurs-

ing and intellect; the intellect of nursing serves the emotions and counts as part of them, unlike
Chochmah, Binah and Daas proper.

3 Avraham in Atzilus, Moshe below 15-6

Avraham, “the limb of Mah,” drew the Infinite Light into the seven attributes and into Malchus through
kindness, but only within Atzilus. Moshe, from the hidden Chochmah, brings it into Beriah, Yetzirah and
Asiyah, for the three worlds issue from the first tikkun: the highest descends lowest.
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4 The Name El and the two unities

17-8

The first tikkun, the Name El, includes the higher and the lower unity. From it comes the power for revela-

tion below as above, so that Elokim “answers” below to the measure of Moshe’s voice.

KEY CONCEPTS

The 248 limbs of the King x5717 0°72x mm1

The 248 positive commandments, identified with the 248
“limbs” of Z’eir Anpin: nine Sefiros, each including nine,
each with three vessels, make 243, and the five chassadim
that cause growth bring the number to 248.

Gestation, nursing and intellect 7°r12 f1p°1° 712°y

The three stages in which Z’eir Anpin grows, named after a
child’s development. In nursing it reaches its six emotive
attributes, each including six; only with intellect proper
does it receive Chochmah, Binah and Daas.

The intellect of nursing 71°1°7 1°mn

Intellect that serves the emotions and makes them grow,
like a reason that feeds a love, and is therefore counted as
part of the emotions. Avraham drew the light into Z’eir
Anpin through this intellect.
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The hidden Chochmah 718%°n0 1190

The concealed wisdom within the Keser of Arich Anpin, the
root of Moshe’s soul. Because it is so high, it can descend
further than Avraham’s root and reach the lower worlds.

The first tikkun of the beard °11p°n 31 WX 11PN
RIp™T

The first of the thirteen “arrangements” of the beard of
Arich Anpin, the level of “Who is a G-d like You” and of the
Name El. The Idra Rabba teaches that three worlds issue
from it, which the Alter Rebbe identifies as Beriah,
Yetzirah and Asiyah.

The higher and lower unity 7xnn X771 ARy K700
The two “knowledges” of “a G-d of knowledges.” In the
higher unity everything before G-d is as nothing; in the
lower, the world is “something from nothing.” The Name
El includes both.
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SECTION 1. 11-2

The question
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An explanation of the above.

The heading marks this as an explanation (biur) of the maamar just before it, which opened with the verse
“Moshe speaks, and G-d answers him with a voice.” It takes up that maamar’s question about Avraham’s
keeping of the Torah and works it out in Kabbalistic detail.
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An explanation of [the verse| “Moshe speaks,” etc.: although Avraham fulfilled the entire Torah, all
of it, before it was given, the main drawing-down was above,

The Alter Rebbe restates the point of the earlier maamar: Avraham kept the whole Torah before it was given,

but what he drew down through it was chiefly “above,” in the higher spiritual levels.
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but “Moshe speaks” and draws down, so that the revelation will be below, even in the World of
Asiyah (Action). And [we| need to understand what it is that Avraham drew down above through the
mitzvos.

Through Moshe, by contrast, the revelation is drawn all the way “below,” even into Asiyah, the lowest world,

which includes our physical one. To see the difference, the maamar first asks what exactly Avraham drew
down above through his mitzvos.
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But [the explanation] is that the 248 positive commandments are called “the 248 limbs of the
King,” that is, the 248 limbs of Z’eir Anpin (the emotive attributes). For Z’eir Anpin possesses nine
Sefiros; nine times nine is eighty-one.

The answer starts from a known teaching: the 248 positive commandments are “the 248 limbs of the King,”

meaning the limbs of Z’eir Anpin, the configuration of G-d’s emotive attributes. To count these limbs, Z’eir
Anpin is taken as a full structure of nine Sefiros, each containing all nine, which makes eighty-one.

likuteitorah.com/torah-ohr/yisro/3/ 4



TORAH OHR - PARSHAS YISRO - MAAMAR 3 5211 5y 71872
SECTION 2 - 13-4

How Z’eir Anpin grows
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And each level has three vessels in it, inner, middle and outer, which are called SeTaR: sof, toch,
rosh (end, middle, head).

Each of these Sefiros has three vessels, inner, middle and outer, known by the acronym SeTaR (sof, toch,
rosh). So each of the eighty-one is itself threefold.
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Now, three times eighty-one is 243, and [with] the five chassadim (kindnesses) that bring about
growth, this makes the 248 limbs of Z’eir Anpin, which are the root of the 248 positive command-
ments. And drawing down this level, so that there is the growth of the limbs of Z’eir Anpin in the
manner described above, to be nine times nine, etc.,

Three times eighty-one gives 243; adding the five chassadim, the powers of kindness that make Z’eir Anpin

grow, gives 248. These 248 limbs of Z’eir Anpin are the root of the 248 positive commandments, and the
question now is how this full growth, “nine times nine,” is drawn into it.
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is through the levels of ibbur (gestation), yenikah (nursing) and mochin (intellect). For at the level
of ibbur it is “three comprised of three.” And afterward, the level of yenikah is that Z’eir Anpin
grows into the level of the six extremities (vav ketzavos), each one comprising six: the number
thirty-six.
Z’eir Anpin develops in three stages, named after a child’s growth: gestation (ibbur), nursing (yenikah) and
mature intellect (mochin). In gestation it is only “three comprised of three,” its six attributes still contained

within three; in nursing it grows into its six emotive attributes, the “six extremities,” each of which includes
all six, making thirty-six.
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And this is [the meaning of] “Who created these.” “Who” (mi) is the level of Binah (understanding);
“created these” (eleh): these are the six extremities of Z’eir Anpin, each one comprising six, etc.

The verse “Who created these” alludes to this. “Who” (mi) stands for Binah, which brings forth Z’eir Anpin,
and “these” (eleh), whose letters add up to thirty-six, stands for the six attributes of Z’eir Anpin, each includ-
ing six.
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Now, although in yenikah there is also the intellect (mochin), which is called “the mochin of
yenikah,” nevertheless it is called only the six extremities. For these mochin are counted as part of
the emotive attributes (middos): by way of analogy, the intellect of an attribute, that one loves be-
cause of reason and intellect, for this intellect makes the attribute grow, like milk, which makes the
infant grow.

Even in the nursing stage Z’eir Anpin has a kind of intellect, the “mochin of yenikah,” yet it still counts only

as the six emotive attributes, because this intellect belongs to the emotions. The analogy is a person who

loves something for a reason: the reason feeds and enlarges the love, as milk makes a baby grow.
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Therefore it is counted as part of the attribute, being an actual attribute; therefore it is called only
the six extremities. And afterward, the level of mochin proper is, by way of analogy, intellect in its
own right, like one who studies wisdom, and it is called Chochmah (wisdom), Binah (understand-
ing) and Daas (knowledge) of the World of Atzilus (Emanation), etc.

Since this intellect is part of the emotion, the stage is still called only the six extremities. Only afterward

comes intellect proper, thought in its own right, as when a person studies a branch of wisdom; above, this is
Chochmah, Binah and Daas of Atzilus.

SECTION 3 - 115-6

Avraham in Atzilus, Moshe below
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And this is [the meaning of] the mitzvos that Avraham fulfilled: that is, that he drew the Infinite
Light (Or Ein Sof) into Z’eir Anpin. For Avraham is the level of “ever Mah” (“the limb of Mah”), so
called for his being the Yesod (foundation)
Now the maamar applies this to Avraham: the mitzvos he kept drew the Infinite Light into Z’eir Anpin. His
name is read as ever Mah, “the limb of Mah” (Mah being a Kabbalistic name associated with Z’eir Anpin), be-

cause he is the Yesod, the channel through which Abba, the configuration of Chochmah, flows into Z’eir

Anpin.
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of Abba that is within Z’eir Anpin, the intellect of the attribute, as mentioned above. And he draws
lights into vessels: for at first, before the world was created, there was He and His Name alone, and
now it has divided into seven Names, etc., Chesed (kindness), etc.

This Yesod of Abba within Z’eir Anpin is the “intellect of the emotion” described above. Avraham drew lights

into vessels: before creation there was only “He and His Name,” but now His Name divides into seven Names
corresponding to the seven attributes, beginning with Chesed.
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(This means that the seven Names are the level of the lights of the seven emotive attributes
(middos); that is, the level of the Infinite Light that is vested in the vessel of Chesed is called El, as it
is written, “The kindness of El is all day long,” and the light that is vested in Gevurah (restraint) is
called Elokim, etc. Therefore they are seven Names,

In a parenthesis the Alter Rebbe explains that the seven Names are the lights of the seven attributes. The

Infinite Light as it clothes itself in the vessel of Chesed is called El, as in “the kindness of El is all day long,”
and as it clothes itself in Gevurah it is called Elokim, and so on.
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whereas before the world was created, when there was not yet the emanation of the attributes, there
was the level of the Infinite Light as it is, above the level of being vested in vessels; and this is [the
meaning of] “there was He and His Name alone.”) And that is, through the level of acts of kindness
(gemilus chassadim) he draws the light into Malchus (sovereignty): “Avraham had a daughter, and
Bakol (‘with everything’) was her name.”
Before the world was created, before the attributes were emanated, the Infinite Light was above any clothing
in vessels; that is the meaning of “He and His Name alone.” Through acts of kindness Avraham drew this

light into Malchus, the “daughter” of the Sages’ saying that Avraham had a daughter named Bakol, “with
everything.”
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Therefore he said, “Ado-nai, please do not pass on,” etc. And never had [anyone] called the Holy
One, blessed be He, the Infinite Light, “L-rd” (Adon), that it be drawn into Malchus, except

Avraham, etc.

This is why Avraham addressed G-d as Ado-nai, “L-rd,” and why the Sages say that no one called G-d “L-rd”
before Avraham. Calling Him L-rd means drawing the Infinite Light into Malchus, G-d’s sovereignty over the
world.
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However, all these drawings-down of Avraham remained in the World of Atzilus (Emanation); that

is, the growth of the 248 limbs of Z’eir Anpin through the mochin of yenikah, as mentioned above.

Yet all of Avraham’s drawing-down remained within Atzilus, the world still one with G-d. In the terms set out

above, he brought about the growth of the 248 limbs of Z’eir Anpin through the intellect of nursing.
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But in order that it be drawn into the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah
(Action), it is through Moshe, who is from the level of the hidden Chochmah (Chochmah Stima’ah)
that is in the Keser (the Crown) of Arich Anpin, except that he was lowered into the Yesod of Abba
and brought down there; and because he is high, he will be lowered further down.
Bringing the light down into the lower worlds of Beriah, Yetzirah and Asiyah required Moshe, whose root is
the hidden Chochmah (Chochmah Stima’ah) within the Keser of Arich Anpin, the configuration of the divine

will, far above Avraham’s root. He was lowered into the Yesod of Abba, and because his source is so high he
can descend further down.
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As in the matter of what is written, “And I will pass through the land of Egypt”: “I, and not an
angel,” etc. And as it is stated in the Idra Rabba (folio 132a) concerning “three worlds that issue
from the first tikkun (arrangement),” etc.

Two parallels show that the higher the source, the lower it reaches. At the Exodus G-d passed through Egypt

Himself, “I, and not an angel”; and the Idra Rabba of the Zohar speaks of three worlds that issue from the
very first tikkun.
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That is, the three worlds are the three worlds of Beriah, Yetzirah and Asiyah, and they are drawn
from the first tikkun of the thirteen tikkunim of the beard of Arich Anpin of Atzilus, which is the
level of “Who is a G-d (El) like You,” etc.

The Alter Rebbe identifies these three worlds as Beriah, Yetzirah and Asiyah. They are drawn from the first of
the thirteen tikkunim, the “arrangements” of the beard of Arich Anpin in Atzilus, which Kabbalah links with
the thirteen attributes of mercys; this first tikkun is the level of “Who is a G-d like You.”
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Now, at first glance this is a wonder: how could there be a skipping of levels, from the level of the
thirteen tikkunim of the beard of Arich Anpin, which is the source of Atzilus, so that the three

worlds of Beriah, Yetzirah and Asiyah should be drawn from it?

This seems puzzling: how could the lowest worlds be drawn directly from the thirteen tikkunim of Arich
Anpin, the source of all of Atzilus, skipping every level in between?
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But the explanation is that, on the contrary, in order for the light to come so far down, into the
worlds of Beriah, Yetzirah and Asiyah, it must come from the most exalted place; for by the very

greatness of [its] loftiness it is able to lower itself further down, etc.

The answer is that, on the contrary, for light to reach so far down it must come from the highest place, since
only what is truly exalted has the power to lower itself that far.
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Therefore, for the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) to come
into being, it is specifically through a drawing-down from the first tikkun of the thirteen tikkunim
of the beard. And this is the meaning of “Who is a G-d (El) like You”: that He is able to lower

Himself so very far down, etc.

Therefore the lower worlds come into being specifically through a flow from the very first tikkun. That is the

meaning of “Who is a G-d like You”: no one can lower himself as G-d can, so very far down.

likuteitorah.com/torah-ohr/yisro/3/ 9
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And in the same way it will also be understood regarding the drawing-down of the light through
Torah and mitzvos into the worlds of Beriah, Yetzirah and Asiyah: that it is specifically through
Moshe, because he is from a place higher than the root of the level of Avraham. Therefore he is
able to draw the light down to the very lowest, even into Beriah, Yetzirah and Asiyah, whereas the
drawings-down of Avraham were only in the World of Atzilus (Emanation).

The same applies to drawing the light into the lower worlds through Torah and mitzvos: it required Moshe,

whose root is higher than Avraham’s. That is why Moshe could bring the light all the way down into Beriah,
Yetzirah and Asiyah, while Avraham’s drawing-down stayed in Atzilus.

SECTION 4 - 17-8

The Name El and the two unities
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And this is [the meaning of] “For Havayah is a G-d (El) of de’os (knowledges).” The explanation: the
two de’os are the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah). The higher
unity is from above to below: “All before Him is as nothing,” and above is the yesh (existence), etc.

This explains “For Havayah is a G-d (El) of knowledges”: the plural points to two kinds of knowledge, the
higher unity and the lower unity. In the higher unity, seen from above looking down, everything before G-d
is as nothing, and only He above is true existence (yesh).
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And the lower unity is the reverse, that is, something from nothing (yesh me’ayin), so that below is
the yesh. And as to this Name, the Name El: it is the level of the first tikkun of the thirteen tikkunim
of the beard, which includes the two de’os.

The lower unity is the reverse: seen from below, the world is “something from nothing,” and the created
world is the yesh. The Name El, the level of the first tikkun, includes both kinds of knowledge.

likuteitorah.com/torah-ohr/yisro/3/ 10
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And this is as it is written, “He who fashions their hearts together, who discerns all their deeds”;
“who tests the kidneys.” And therefore from there is drawn the power for the revelation to be below
aswell, so that they are equal,

The Alter Rebbe adds verses describing G-d as fashioning all hearts “together,” discerning every deed and

testing the “kidneys,” a person’s innermost self. From the Name El, which includes both kinds of knowledge,

comes the power for the revelation to be below as well, so that above and below are equal.
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meaning, that the level of the lower unity (yichuda tata’ah), the knowledge that is from below up-
ward, should not conceal the level of the revelation of the higher knowledge, and the revelation will
be below as [it is| above.

“Equal” means that the lower unity, the knowledge that looks from below upward and sees the world as real,

should not hide the revelation of the higher knowledge. G-dliness should then be as revealed below as it is
above.
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And this is [the meaning of] what is written, “And Elokim answers him.” Meaning: Elokim is the
level that conceals, so that below the yesh is seen, etc., and it is the level of the lower unity. “An-
swers him” below, according to what is drawn to it by the voice of Moshe from above to below. And
about this our Sages, of blessed memory, said, “He sits and studies opposite him,” literally.
So the verse at Sinai says, “And Elokim answers him.” Elokim, the Name that conceals and lets the world ap-
pear as yesh, is the lower unity, and it “answers” below to the measure that Moshe’s voice draws the higher

revelation down to it; the Sages’ expression that He “sits and studies opposite him” describes this exact
correspondence.
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QUESTIONS FOR DISCUSSION

1. Why is the intellect of nursing counted as part of the emotions, and how does that mark the limit of what
Avraham achieved?

2. How do nine Sefiros, three vessels and the five chassadim add up to the 248 positive commandments?

3. Why must light that reaches the lowest worlds come from the highest place, and how do “I, and not an an-
gel” and the Idra’s three worlds illustrate it?

4. What are the two kinds of knowledge in “a G-d of knowledges,” and how does Moshe’s voice bring the

higher one into the lower?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 B»a DY 1IN0

The note identifies another version of this maamar: the
transcript (hanachah) made by the Mitteler Rebbe, printed
in Sefer HaMaamarim 5566 on page 216.

KEHOT'S NOTE
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PARAGRAPH 2

2 927 nwn

At Sinai, “Moshe speaks, and G-d answers him with a
voice.” The previous maamar opened with this verse; here
“Moshe speaks” is read as Moshe’s drawing the revelation
down below.
Exodus 19:19v7°:0”° mnw
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And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers the reader to Or HaTorah on Terumah,
page 1524, for the passage that runs from here to the
words “the mochin of yenikah.”
KEHOT'S NOTE
LSTIPIVRCY 17N A NPMIR IR

4 1919 1IN 5 annaR Pt

Rav says that Avraham our father fulfilled the entire Torah,
as it says, “because Avraham obeyed My voice.” The maa-
mar asks what that fulfillment drew down, since it came
before the Torah was given.
Yoma 28b:9°0:2 n”> X1
WK WY? MRIY L,APID 77IRT 9D AR 077X 0O 227 MK
RPRY 272 RO 72 R 27 PR WK N Rip2 DA vy
AP MK 1P NIYN VAT RWORY 17970 I RIOK R 2NIn YU
?°% 7 »ni1in) *nizn” 12 oX
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mishnah at the end of Kiddushin says that Avraham
our father did the entire Torah before it was given, citing
“because Avraham obeyed My voice and kept My charge.”

Kiddushin 82a:10%:x 278 1P217°p

Tiy7 2R R ANAPLD 70D 197502 1 2Py 29miR 1) imayal
T72°M ... 101 O772KY7 03X O7712K3 MIN KT 191,702 N
7y 7713 17IAT 22 DX 1028 DTN ARYY 1% - *953 DTN DY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That essay explains that Torah and mitzvos add light in
Atzilus: Torah study draws the Infinite Light into the inner
vessels, the intellect, and the mitzvos into the outer vessels
of Z’eir Anpin in Atzilus, while in the lower worlds it is only
clothed in the physical Torah and mitzvos.

KEHOT'S NOTE
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The note points to the 5672 series of maamarim, volume
3, page 1414, on the contrast between a drawing-down
that is chiefly above and a revelation below, even in
Asiyah.
KEHOT'S NOTE
CSIIVR Y AP 27AYN qwnn IR9

8 U OMYD *Y 0 "V PYa NI R 0D
There, explaining why the mitzvos are said to be rooted in
Z’eir Anpin (“248 commandments, 248 limbs of the
King”), Likkutei Torah gives the same count: Z’eir Anpin
is nine Sefiros, each comprising nine, making eighty-one;
each has a head, middle and end; three times eighty-one
is 243, and the five chassadim that cause growth make
248.

KEHOT'S NOTE
27990 171702 KM YUP .APAN Y 1IN0 APMIR L2 ,1° 93702 17IPP IRA
.20y 2'n
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The note points to Derech Mitzvosecha, under the mitzvah
of the Passover offering, for the three stages of gestation,
nursing and intellect.
KEHOT'S NOTE
S1°W 01°2 1772 27WN D°NRRT 990 .10 127 MXR 7°NI%N 977 X9
L1317y DAxy
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“Lift up your eyes on high and see: Who created these?”
The Alter Rebbe reads “Who” as Binah and “these,” whose
letters add up to thirty-six, as the six attributes of Z’eir
Anpin, each including six.
Isaiah 40:26372:n 7°yw°
0927 OX2¥ 720R2 NRIRN APX RIVW WM DPPY DIMWINY
7Y KD TOR 73 7oK 072K 290 RIPY oY
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Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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According to the note, this maamar explains that Avraham
drew down the “greatness” (gadlus) of Z’eir Anpin: the 248
limbs of the King, nine Sefiros each comprising nine, with
the five chassadim that cause growth as the root of the 248
positive commandments.
KEHOT'S NOTE
171y RIAW K™ m>7a nene TPwWNRT O9aART Y2 Y 1’370 B0 ARA
WY Onw 0°97TAnT 070N T 1D ¥7AL M0 ‘Y XIYAT 0UMAX 177
7y Ly

12 a1y X121 RPW 7Y

There the Alter Rebbe cites the same saying of Pirkei
DeRabbi Eliezer and explains “His Name alone”: His
Name is not in the category of creating and giving life at
all; He alone is, as in “His Name alone is exalted.”
KEHOT'S NOTE
7721 2,31 912 17IPR .2 ,30 BOYD R L2,y 1P KD LA RUITD
.ow?

13 7292 1MW NI O 0RIYT NT21 NP 1Y

Pirkei DeRabbi Eliezer teaches that before the world was
created there was only the Holy One, blessed be He, and
His Name. The Alter Rebbe reads it as the Infinite Light
before it was clothed in the vessels of the attributes.
Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 21y°9X 2277 °p19
T9YY ,72%2 D737 1Y RN TN WITRT 177,029V K121 KDY 1Y
M K21 P39? DY MY LM MW 0PIV NN K127 13w
niag? 13 NINY APn? ?hniT 2270 And bwn Woun cmiy
IR PREI™ PRIIM PNITIO? PIND vUINR K OX LPY 00ube
M7 K21 0797 N 0397 LU0 X1 T2 WITRE 19,0137 Pnnn
X121 K9 7Y X2 0T YW INWAT DR RIIT TY TRIY
... ,TI327 XDI1,TTY 131,033 ,77A 117 99K7 07197
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The note points to the maamar “Mai Chanukah” of 5673,
part of the 5672 series, on the seven Names.
KEHOT'S NOTE
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The note suggests that calling the seven Names “lights”
follows the view that the ten Sefiros apply to the light as
well, not only to the vessels, as discussed in this maamar.
KEHOT'S NOTE
18PN Y NPI0Y 2PY M 17T — 07Y 77w TIRN2 DAY aowny imw 9

16 MW MTIN .. MR 1700 7D) . . K712 OPRIN PRRnY 10
mn
The note says that this maamar explains the parenthetical
gloss here as the drawing of lights into vessels, and refers
there to a gloss printed in Or HaTorah.
KEHOT'S NOTE
DMTIRT N2WnRT YIMY IRIN 1°Y 77190 0w 28 7772 IRINI W 770

IRT 71772 IR L2300 °Y 1907 17N 09TIW YA OW 1U¥m 00903
KPPy Nty PN
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“The kindness of El is all day long.” The verse joins the
Name El to Chesed, and so shows that the light clothed in
the vessel of kindness is called El.
Psalms 52:3°3:2”1 0°2°71n
:09°7772 P8 707 13237 1y12 Yeann-in
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 ,IU RAN2 K32

19 7w 9521 0MaNY AN na
On “G-d blessed Avraham with everything (bakol),” one

opinion in the Talmud says that Avraham had a daughter
named Bakol. Here the daughter is Malchus, into which
Avraham drew the light.
Bava Batra 16b:10™:2 1" X7n2 X22
IR RR 27 279527 R - 922 DTN DX T2 M7 RIND
0 MIR O20K N2 P AR iR 1T °37 .02 3% ann Xy
IR OYTINT MYPR v37 LARY Y9337 07?39 ane7 n2
292 MR *27R P2W APIX D71 PP 1252 I MrpueK
PR A7 1230 12K IR 0P 12 1iyRY *37 NN’ Proown
REINN Ton NIR ARINT AP0 YOY aN ONaN PYoiNIzD
.. UYTRT AX?R - D2IPT 12 373X DTN 0D AyYn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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When the three guests came, Avraham said, “Ado-nai, if I
have found favor in Your eyes, please do not pass on from
Your servant,” read here as addressed to G-d. The Alter

14
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21

22

23

24

Rebbe cites his use of the Name Ado-nai as his drawing the
light into Malchus.

Genesis 18:3°2:1” N°wKX12
7739 9¥7 7290 KIOK Y2 10 ONRER RIDX 23TK KN
and said: ‘My lord, if now I have found favour in thy sight,

pass not away, I pray thee, from thy servant.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yochanan said in the name of Rabbi Shimon bar
Yochai that from the day G-d created His world no one
called Him “L-rd” until Avraham came and called Him
L-rd. Here this means drawing the Infinite Light into
Malchus.
Berakhot 7b:1’X:2°1 n1372
RIT 72 WATRT R 00 2010 12 1IynY 527 0w a0 027 R
XY 7Y 1IN R 02 WITRA? XY 0TR 177 X ,0%9y0 N
%3 VIR N3 D’p”?lﬁ SITIR MR MRAY TR IR 072K
SYTR
R. Johanan said in the name of R. Simeon b. Johai : From the
day that the Holy One, blessed be He, created the Universe,
nobody called Him "L-rd" until Abraham came and so called
Him ; as it is said, "And he said, O L-rd G-d, whereby shall I
know that I shall inherit it?" (Gen. xv. 8).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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According to the note, Or HaTorah refers to this passage
when discussing the Ark: the Torah is drawn down specifi-
cally through Moshe.
KEHOT'S NOTE
7y TN NOWRM NN 1232 IR0% 10%1 K L,ADIN T 910 99 90 nTmRa
RPYVT e
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The note points there for Moshe’s root in the hidden
Chochmah within Keser.
KEHOT’'S NOTE
L2°RCY N3N A NUMIR R

NP2 RPN . . onna

G-d’s words before the plague of the firstborn: “I will pass
through the land of Egypt on this night.” The Alter Rebbe
cites it as an instance of the highest reaching the lowest.

Exodus 12:1227°:2” mnw

DR 0737 YR 7933770 NP2 M 17772 D218077IX2 AN
I DVBY MPYN 07180 27K P93 M)

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Zohar I, 117ax ,1°p x”mt
KEHOT'S NOTE
XLTP R o9yI7 WA 2NN °08 K20 NN .2° ,2° MY

IND? KDY IR

The Mekhilta on “and I will smite every firstborn” rules
out an angel or a messenger: it was “not through an angel,
not through a messenger and not through the seraph,” but
G-d Himself.

Mekhilta DeRabbi Yishmael, Tractate Pischa 7:6°377 xn>"on
11 RIIODT RAJON ,PRYNY?
TR LRI 0T Py N NP °T) PY I ¥Riv .79102 93 noamy”
77 By KD ,”07M%n PRI 1152 3 197 7 (03,20 Mnw) ndd
T T DY X 9T 0T By XYY R
"and I shall smite": I might think, through an angel or
through a messenger; it is, therefore, written (Ibid. 29) "and
the L-rd (Himself) smote every first-born" — not through an
angel or a messenger.

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

IND? R IR

The Midrash HaNe’elam teaches that the Holy One kept
three keys in His own hand, of childbirth, rain and the res-
urrection, entrusting them to no angel or seraph, since no
messenger can do what He does. The passage goes on to
explain “I, and not an angel”: in Egypt G-d Himself did
what no angel, seraph or messenger could do.

Zohar, Vayera 27:410-4133"°n->"n:1”2 X" 717171 190

N29 R9TN2 w”n

The passage in Emor, which refers back to this one, ex-
plains that Abba grows to full stature by “nursing” from
the eighth lock (mazal) of the beard of Arich Anpin, which
comes from the hidden Chochmah, and only then can it
bestow below, down to Beriah, Yetzirah and Asiyah, for
what is higher can descend lower.
KEHOT'S NOTE
27790 WH AR LRI PUIRY K LA0 WURY LR L,0P BR 1MpY IR
O12RY 2% 11T 977 XA AINN Y 100 D N7TIRG LIBWR Y a0n
Y7923 TN AYRWI 7Y NIPAD 15° KD A KU1 AphACT mn Pwnn
P02 WYY ,RPTY MPTAT 1IN wna Awn 2Py DaR ¥R IR 01N I
JINOR YV K21 1OR °Y 170N BP0 %P pIB 179N

P°D1T 1RPY NPN Iy . L 7IND

In Emor the Alter Rebbe refers the reader to “the explana-
tion on ‘Moshe speaks,’ concerning the three worlds that
issue from the first tikkun,” that is, to this passage.
KEHOT'S NOTE
JRID PR R ,10 WIWAY R LU IR nMpha
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The Idra Rabba describes the first tikkun of the holy beard,
of which “Who is a G-d like You” is said, and a first, second
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and third world that issue from it. The Alter Rebbe identi-
fies them as Beriah, Yetzirah and Asiyah.

Zohar, Idra Rabba 11:100-11227>p-p:X”> X297 RITXT ,77t7 190

N”NT 770 2% TWRAT PoNnn

The note points there for the first of the thirteen tikkunim
of the beard of Arich Anpin.
KEHOT'S NOTE
.3%1°R *Y (Pyon-mun T72) NM2DIN2 7272 N”MIR ARA
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“Who is a G-d like You, who bears iniquity and passes over
transgression.” The Idra Rabba applies its opening words
to the first tikkun of the beard, and the Alter Rebbe uses
them in the same way.

Micah 7:18m™:1 13°n

TV PIATR? NP1 NRY? YRRy 12y 1Y REd Tind R
X7 707 ¥EO7D 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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“Who is a G-d like You.” Here the Alter Rebbe reads it as
praise of G-d’s power to lower Himself to the very lowest.

Micah 7:1817°:1 191
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Chanah’s prayer: “For Havayah is a G-d of knowl-
edges.” The Alter Rebbe reads the plural “knowledges” as
the two unities, both included in the Name EI.

I Samuel 2:33:°2 X 2Xnw

Havayah niy7 X >3 02°9% pny X¥? 7723 7723 19270 12790758
NIy 113N 99

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He who fashions their hearts together, who discerns all
their deeds.” The Alter Rebbe cites it in describing the
power, drawn from the Name El, for G-dliness to be re-
vealed below.
Psalms 33:157°0:37% 0°9°1n
:0PRYRTITOR 120 037 T I8
He that fashioneth the hearts of them all, That considereth
all their doings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Moshe speaks, and G-d (Elokim) answers him with a
voice.” The maamar ends by reading Elokim as the lower
unity, which answers below to the measure of Moshe’s
voice.
Exodus 19:19v7°:0” mnw
21p2 13392 DORPXM 12T 7Y TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara reads “answers him with a voice” as “with the
voice of Moshe,” and learns from it that the translator may
not raise his voice above the reader’s. Here G-d’s answer
below follows the measure of Moshe’s voice.
Berakhot 45a:8°1:X 11”1 n1372
NP 191 2307 RET DINNT PRY 13 1B 12 1YY 027 My
TINPA PRY 7212 11197 DORORM 12T TURY RIY LKIIPT IR
.Y W 993p2 — Y927 Aanio Tnbn PR e
R. Simeon b. Pazzi said : Whence is it that the translator is
not permitted to raise his voice above that of the reader? As
it is said, "Moses spoke, and G-d answered him by a voice"
(Exod. xix. 19) — there was no need to say "by a voice" ;
what, therefore, does the teaching "by a voice" tell us? By a
voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Every Torah scholar who sits and reads and studies Torah,
the Holy One, blessed be He, sits opposite him and reads
and studies with him. The Alter Rebbe applies it to
Elokim’s answering below in exact correspondence to
Moshe’s voice.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-°8:n”> 127 17177 >27 Xin
997 9P 922 172AP0 MR ROR T3 19 0N 92 9nRa b o0 ...
7% 5% KPR 9% 19 17K 9% 10 MR DARY IR 213°30 HRIwD vw
ARDNR 2 WK PRI ANK 272Y 00 RN (207 1OYRY) InRIw
7897 °77 719 1151 729 %13 28w SR 13 12793 217 P nR1 790
17315 2w 77APT NIN2 PO AN KNP WP 1PN P 1R
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OYW (segmentation according to Warsaw 1880) (Public Domain)
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