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“Moshe speaks, and
G-d answers him with avoice”

At Sinai G-d gave Israel the power to unite His Infinite Light with
this world of separation through physical mitzvos, something
Avraham had achieved only in the higher worlds. This is “Moshe
speaks, and G-d answers”: Moshe’s bittul, present in every Jew
who learns and keeps the Torah, draws down the higher unity,
and the world below “answers” by repeating it, in exact measure
to that bittul.
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THE BIG IDEA

At Sinai G-d gave Israel the power to unite His Infinite Light with this world of sep-
aration through physical mitzvos, something Avraham had achieved only in the
higher worlds. This is “Moshe speaks, and G-d answers”: Moshe’s bittul, present in
every Jew who learns and keeps the Torah, draws down the higher unity, and the

world below “answers” by repeating it, in exact measure to that bittul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verse “Moshe speaks, and G-d answers him with avoice” raises two questions: what exchange it de-
scribes, and why it is in the present tense. Rav Yosef’s praise of Shavuos raises a third: Avraham kept
the whole Torah, so what did its giving add? The mitzvos are “the limbs of the King”: each draws one of
G-d’s Names, and through it the Infinite Light, into Chochmah or Chesed, until they are one with Him.
Avraham did this through love, kindness and humility, but mainly in the higher worlds; this world re-
mained a world of separation. At Sinai the Torah was given so that the Infinite Light would be united
with physical mitzvos below. Of G-d’s two “knowledges,” the higher and lower unity, the positive and
negative mitzvos make the lower match the higher, and the Torah within and the mitzvos around con-
sume the coarseness that makes the world seem separate. Shavuos reveals the Crown of Torah, beyond
the chain of descent. Moshe’s bittul draws down the higher unity; the lower unity, Elokim, answers it;

and since Moshe’s bittul is in every person, G-d answers each one according to his own.

OUTLINE

1 Two questions 11-2

What exchange does “Moshe speaks, and G-d answers” describe, and why the present tense? And if
Avraham kept the whole Torah, even eruv tavshilin, what did the day of the Giving of the Torah add?

2 The limbs of the King 13-9

Each mitzvah draws down one of G-d’s seven Names, which are only “names” toward Him. Through the
mitzvos the Infinite Light is clothed in Chochmah and Chesed and becomes one with them, as the soul’s life
is one with the body’s limbs.

3 Avraham’s service above 110-14

By love, kindness and humility Avraham drew the Infinite Light into Chochmah and Chesed, but mainly
in the higher worlds, through G-d’s own “mitzvos,” such as visiting the lovesick soul and putting on tefill-
in. This world remained a world of separation.
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4 What Sinai brought ns
The Torah was given so that the Infinite Light would be clothed in and united with the Chochmah and Chesed
of physical mitzvos below: “G-d descended upon Mount Sinai.”

5 The two unities Te-18
“A G-d of knowledges”: the higher unity, in which the lower is nothing, and the lower unity, in which the
lower seems most real. The negative and positive commandments make them equal, so that the yesh
takes up no space and no void is left.

6 A consuming fire 19-21
The mitzvos surround the soul and the Torah fills it, like fire inside and around a vessel, consuming the
animal soul’s coarseness; so Gehinnom has no hold on a Torah scholar. This power is a gift given to
Israel.

7 The Crown of Torah 122
After seven weeks that match the seven Names, Shavuos reveals the Crown of Torah, from beyond the chain
of descent where above and below are equal. Without it there are many “Yosefs,” adding only worldly
knowledge.

8 Moshe speaks, G-d answers 123-25
Moshe’s bittul draws down the higher unity; ha-Elokim, the lower unity, “answers” by repeating it below.
The tense is present because Moshe extends into every generation as the bittul in each person.

9 The voice of Moshe 126-28

G-d reads and studies opposite each person according to his bittul. The Shechinah speaks from the

throat of the one who is nullified, so a Torah scholar is called Moshe, and his voice carries hidden wisdom

into the open.

KEY CONCEPTS

The seven Names that may not be erased 711°Xw n1nw
[ Rrialan!

The divine Names through which G-d’s attributes come
into being, such as El for Chesed and Havayah pointed
with patach for Chochmah. Toward G-d Himself they are
only “names,” existing for others.

The limbs of the King &5717 172K n7m

The mitzvos, so called because the Infinite Light is clothed
in them and one with them, as a soul’s life is one with the
body’s limbs.

The higher and the lower unity 717> 18%°Y XTI

b ¥aksl

Two views of G-d’s oneness: from above, where the lower a
thing is the more it is nothing, and from below, where the
lower a thing is the more it seems to exist. Torah and
mitzvos make the lower match the higher.
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Self-nullification (bittul) 211°2

Moshe’s “What are we?”: the awareness that G-d fills the
world as before creation. It is the channel through which
the Torah is drawn down, and it extends into every Jew in
every generation.

The Crown of Torah 7770 03

The level above the Torah itself, revealed on Shavuos from
beyond the chain of descent, where above and below are
equal.

An arousal from below xXnn%7 xmMaynx

Human action, here the performance of the mitzvos, on
which the drawing of the Infinite Light into the attributes
depends.



Encompassing and inner light °2°191 7°pn

The mitzvos surround the soul as garments; the Torah en-
ters it as food. Together they consume the animal soul’s
coarseness from without and within.
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SECTION 1+ 11-2

Two questions
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“Moshe speaks, and G-d answers him with a voice”: “with a voice,” with the voice of Moshe. [We
need] to understand [this], for the verse does not specify what Moshe spoke and what G-d answered
him, since it does not refer to the Ten Commandments,

The maamar opens with a verse from the Giving of the Torah at Sinai: “Moshe speaks, and G-d answers him

with avoice.” The Gemara reads “with a voice” as Moshe’s own voice. The Alter Rebbe asks what Moshe said

and what G-d answered, since the verse does not say, and it cannot be describing the Ten Commandments.
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for [the commandments] “I am” and “You shall have no” we heard from the mouth of the Almighty,
and it is written, “I stand between G-d and you, to tell [you],” etc.
The Sages taught that the first two commandments, “I am” and “You shall have no [other gods],” the people

heard directly from G-d. And Moshe himself describes his role as standing between G-d and the people to tell
them G-d’s word, so he was the one conveying, not one whom G-d answered.
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Thus in this matter it is not said that Moshe is the one who speaks and the Holy One, blessed be He,
the one who answers. [We] also [need] to understand what yedaber (“speaks”) is and what ya’anenu
(“answers him?) is, [being] in the future or present tense, when it should have said, “Moshe spoke,
and the Holy One, blessed be He, answered him.”

Either way, nothing here fits a dialogue in which Moshe speaks and G-d answers. A second question: the

verbs yedaber and ya’anenu are in a form that reads as future or as ongoing present, while a one-time event
at Sinai should have been told in the past tense.
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The explanation is this. It is stated in the Gemara that Rav Yosef said, “Were it not for this day that
brought it about, how many Yosefs are there in the marketplace!”

The answer begins with a saying in the Gemara. On Shavuos Rav Yosef had a choice calf prepared and said
that were it not for this day, the day of the Giving of the Torah, which made him what he was, there would be
many ordinary men named Yosef in the marketplace.
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And [we need] to understand the distinction of “this day” specifically, which is the day of the Giving
of the Torah, and what the Giving of the Torah is. For did not Avraham our father, peace be upon
him, fulfill the entire Torah before it was given, even eruvei tavshilin, because he learned the en-

tire Torah, etc., before it was given?

To reach the answer, the Alter Rebbe first asks what made the day of the Giving of the Torah special. The
Sages say Avraham kept the whole Torah before it was given, down to eruv tavshilin (the rabbinic arrange-

ment that allows cooking on Yom Tov for Shabbos), because he had learned all of it; so what did Sinai add?

SECTION 2 - 13-9

The limbs of the King
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As it is written, “and he kept My charge, My commandments, My statutes and My teachings.” And
he surely also taught [it] to Yitzchak his son, and Yitzchak taught Yaakov and his sons. So what new

thing was brought about by its being given?

The verse says Avraham kept G-d’s charge, commandments, statutes and teachings. The Alter Rebbe adds
that he surely passed this on to Yitzchak, and Yitzchak to Yaakov and his sons, so the Torah was already
known and kept by the Patriarchs; this sharpens the question of what its giving added.
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But now, the matter of the mitzvos is known: “The 248 commandments are the 248 limbs of the
King.” At first glance the expression “limbs” is not understood, for surely He has no likeness of a

body, etc.

The answer begins with what the mitzvos are. A known teaching calls the 248 commandments the 248 “limbs
of the King,” but this is puzzling, since G-d has no body or likeness of a body.
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But it will be understood from what is written in the Zohar, that all the performance of the mitzvos
is “to rectify the mystery of His Name”: through this mitzvah one draws down this Name, and
through that mitzvah one draws down that Name. The explanation is that the Names of the Holy
One, blessed be He, are His seven Names that may not be erased.

The key is the Zohar’s statement that all the mitzvos are done “to rectify the mystery of His Name”: each

mitzvah draws down a particular divine Name. These are the seven Names of G-d that may not be erased,
which the next paragraphs explain.

NAIRDNM T3 AP S 99 0T 1M ANANAY IYEw NPAT NUWwoanT N1°na oo om
TIORW "1

And these are precisely the level of the extension of the life-force and the flow of influence for His
attributes, may He be blessed, to come into being: “Yours, G-d, are the greatness (gedulah), the
might (gevurah) and the beauty (tiferes),” etc., which are nothing

The divine Names are what spread G-d’s life-force and influence so that His attributes come into being: the

attributes listed in Chronicles, greatness, might, beauty and the rest. Toward G-d Himself, though, these at-
tributes are nothing more than a “name.”
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but the level of a name alone; by way of analogy, like a name, which exists only for another, so that
he may call him by his name. For He, may He be blessed, is high and exalted, etc.

A name is not the person himself; it exists only for others, so they can call him. So too G-d’s attributes do not
capture His essence, which is “high and exalted” beyond them; they are how He is called and related to by
what He creates.
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As is written in Tikkunei Zohar: “Not of any of these attributes at all,” and “You are wise, but not
with a known wisdom.” For the known wisdom is in created beings, which is called by the name
“wisdom”: it is intellection, comprehending an intelligible thing.

Eliyahu’s prayer at the opening of Tikkunei Zohar says G-d is “not of any of these attributes at all,” and that

He is wise but not with a known wisdom. “Known wisdom” is the wisdom of created beings: the mind grasp-
ing an idea.
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But with Him, may He be blessed, this does not apply. For even of the level of thought, which is be-
low Chochmah (wisdom), it is said,

Such wisdom cannot be ascribed to G-d. Even G-d’s “thought,” which ranks below Chochmabh, is said to be

utterly unlike ours, in the verse quoted next.
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“For My thoughts are not your thoughts,” etc. Rather, it is called Chochmah and thought because it

is the source of thought and the source of Chochmah.

Isaiah has G-d say, “My thoughts are not your thoughts.” If even His “thought” is beyond ours, so is His “wis-
dom”; the divine level is called Chochmah and thought only because it is the source from which thought and
wisdom come.
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As it is written, “For with You is the source of life; in Your light we see (nir’eh) light.” The meaning
of “in Your light” is: when the light is drawn down below, then the light of Chochmah and thought
is seen (nir’eh) and grasped, etc.

The verse “in Your light we see light” is read as describing a descent: only when G-d’s light is drawn down
below does the “light” of wisdom and thought become visible and graspable. Divine wisdom as it is in itself is
not perceived.
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So too the level of Chesed (kindness), as it is written, “and showing kindness to thousands”: there
are thousands of levels, which are the many contractions (tzimtzumim) and drawings-down, until

Chesed comes into being.

The same is true of Chesed. “Showing kindness to thousands” hints at thousands of levels of contraction and
drawing down that the light passes through before it becomes a kindness that can exist.

likuteitorah.com/torah-ohr/yisro/2/ 8
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As it is written, “Kindness shall be built forever” (olam chesed yibaneh): that is, it has to be built in
order for there to be Chesed. And this drawing down, for the life-force to extend into the level of
Chochmah and Chesed, is from the seven Names that may not be erased: Havayah with the vowel
patach is in Chochmah, and the Name El is in Chesed.
Psalms says “kindness shall be built forever”: kindness itself has to be built up, through the stages just de-
scribed, before it exists. This drawing down into Chochmah and Chesed comes through two of the seven

Names: Havayah pointed with the vowel patach, which belongs to Chochmah, and the Name El, which be-
longs to Chesed.

TOMT N 193 ST°D K21 RNV MR 1R N L7292 oW N2 0w *°own 95 DR Ton wrhon
oM

As it is written, “The kindness of El is all the day”; and these are only the level of a name.
Nevertheless, after it has been drawn down and come to the revelation of the attribute of Chesed
and Chochmah,

The verse “The kindness of Fl is all the day” links the Name El with kindness. Yet these Names are still only
“names,” outward expressions; the next part says what happens once they are drawn into Chesed and
Chochmah.
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that drawing down is actually enclothed in the attribute of Chesed and Chochmah, until it becomes

one with them. This is the meaning of “He and His life-forces are one; He and His causes are one,”

Once drawn down, the divine flow is truly enclothed in these attributes and becomes one with them. This is
what Tikkunei Zohar means in saying of the Sefiros of Atzilus, “He and His life-forces are one; He and His

causes are one.”
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that is, like the concept of “He is the Knowledge, He is the Knower,” etc. And as it is written, “Yours,
G-d, are the greatness and the might”: meaning, that it is united and becomes truly the level of
“Yours, G-d.”

The comparison is to the classic statement that G-d is Himself the knowledge and the knower: His wisdom is

not something apart from Him. So in “Yours, G-d, are the greatness and the might,” the attributes become
truly “Yours,” one with G-d.
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Now, the drawing down of the life-force, so that there be an extension of the Infinite Light (Or Ein
Sof), blessed be He, and its enclothing in the attribute of Chesed and Chochmah, which bear no
comparison to Him — for “You are wise,

The Infinite Light must be drawn down to spread into Chesed and Chochmah and be enclothed in them. Yet
these attributes bear no comparison to Him, as the words of Tikkunei Zohar quoted again here say.
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but not with a known wisdom,” and “not of any of these attributes at all” — the matter depends on
an arousal from below (isarusa dilesata): through the performance of the mitzvos. Through a mitz-
vah that is in Chochmah, one draws down the Infinite Light, blessed be He, into Chochmah.

The principle that “the matter depends on an arousal from below” gives the answer: human action, the per-

formance of the mitzvos, brings it about. A mitzvah connected with Chochmah draws the Infinite Light into
Chochmah.

70M 913 AMWAPNI % NI NOWwH 17 1Y .TON2 173 7R IR TR ToNaw mIgn U
WHIT NN WSNY 1MOT KISNT 17K O NITAM IRIPI 191 M9 34Anana A7np TP 17
171283

And through a mitzvah that is in Chesed, one draws down the Infinite Light, blessed be He, into
Chesed. These are precisely the drawing down of His Names, may He be blessed, and its encloth-
ing in Chochmah and Chesed: Havayah with the vowel patach in Chochmah, etc. Therefore the
mitzvos are called by the name “the limbs of the King”: for just as the life-force of the soul is en-
clothed in the limbs,

Likewise a mitzvah connected with Chesed draws the Infinite Light into Chesed. This is what it means that

the mitzvos draw down G-d’s Names, and it is why they are called “the limbs of the King,” by the analogy of

the soul’s life-force clothed in the body’s limbs, completed in the next part.
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by way of analogy, until it becomes one with them, so the Infinite Light, blessed be He, the drawing
down of the level of His Names, may He be blessed, is enclothed in the level of Chochmah and
Chesed that is in the performance of the mitzvos, until [that level] is truly united with the Infinite
Light, blessed be He, that is drawn into them.

In a person the life-force becomes one with the limbs it animates. In the same way the Infinite Light, drawn

down through G-d’s Names, is clothed in the Chochmah and Chesed of the mitzvos until they are wholly
united with it; this is how G-d, who has no body, can be said to have “limbs.”

SECTION 3 - 110-14

Avraham’s service above
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With this, the matter of the mitzvos written of Avraham, “and he kept My charge, My command-
ments,” etc., will be understood. That is, he brought about the descent and drawing down of the
Infinite Light, blessed be He, and its enclothing in the attribute of Chochmah and Chesed,

This explains the verse about Avraham, “he kept My charge, My commandments.” His mitzvos brought
about the descent of the Infinite Light into Chochmah and Chesed.
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by becoming a chariot (merkavah) for Him, may He be blessed, through the attribute of love: “go-
ing and journeying toward the south,” in the mode of “running and returning” (ratzo vashov). For
“spirit brings spirit and draws down spirit.”
He did so by becoming a “chariot” for G-d, wholly given over to Him, through the attribute of love. The
Torah describes him “going and journeying toward the south,” the side Kabbalah links with Chesed, in the

rhythm of “running and returning” that Yechezkel saw in the living creatures; and the Zohar teaches that a

spirit from below brings and draws down a spirit from above.
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As it is written, “If he sets his heart toward Him,” etc. And also because he increased kindness in
the world: “And he planted an eshel,” etc. And through his being very lowly of spirit, as it is written,
“and I am dust and ashes.”

Three of Avraham’s qualities are named. He set his heart toward G-d, the verse the Zohar connects with spirit

drawing spirit; he increased kindness in the world, as with the eshel he planted in Be’er Sheva; and he was
deeply humble, calling himself “dust and ashes.”
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Therefore, through this, “As water [mirrors] the face,” etc.: through the attribute of humility he
drew down the descent of the Infinite Light, blessed be He, into Chochmah and Chesed, which is a
descent and a lowering relative to the Infinite Light, blessed be He — for “You are wise,

“As in water face answers to face, so the heart of man to man”: the response from above mirrors the person’s

stance below. Because Avraham lowered himself in humility, the Infinite Light likewise lowered itself into
Chochmah and Chesed, which for it is a descent.
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but not with a known wisdom,” and “not of any of these attributes at all,” for they bear no compari-
son to Him. And as our Sages, of blessed memory, said, “In the place where you find the greatness
of the Holy One, blessed be He, there you find His humility,” etc.

Chochmah and Chesed are a lowering for the Infinite Light because they bear no comparison to it, as

Tikkunei Zohar says. The Sages’ saying that G-d’s greatness and His humility are found together fits this: His

descent into the attributes is an act of divine humility.

M2 DPR IR PWRNY OAT 46003170y MmIntIya o Py “S13°aK OnNaR NIowRt IRty mIn N
.09 PR Y8 awa aw RIpY wURIY 0PI NITOR M1901 N 97A TnD

But the main [part] of the drawings-down of Avraham our father, peace be upon him, was in the
higher worlds — even though he also drew the Infinite Light (Or Ein Sof), blessed be He, down be-
low, so that there be a revelation of G-dliness in the world, as it is written, “And he called there in
the Name of G-d, the G-d of the world.”

The maamar now sets Avraham’s work apart from what Sinai brought. Avraham did draw G-dliness down

into this world, making G-d known, as the verse says he called there in the Name of G-d, the G-d of the world;

but the main effect of his service was in the higher worlds.
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And also “the souls that they had made in Charan,” and he planted faith in G-d in their hearts.

Nevertheless, this bears no comparison to the drawings-down

He also brought “the souls they had made in Charan” to faith, planting belief in G-d in their hearts. Yet all
this effect on our world bears no comparison to what he drew down above.
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that he drew down above, in the higher worlds, so that there be an added revelation of the Infinite
Light, blessed be He, in the level of the supernal Chochmah and Chesed of the World of Atzilus
(Emanation). And there was the main [focus] of Avraham’s service: “and he kept My charge, My
commandments,” etc.

Above, he brought an added revelation of the Infinite Light into the supernal Chochmah and Chesed of

Atzilus, the highest world. There lay the main point of his service, and this is what the verse means by his
keeping G-d’s charge and commandments.
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“My commandments” specifically: commandments that the Holy One, blessed be He, does Himself.
“The Holy One, blessed be He, visits the sick”; and the matter of the sick in the higher worlds is as it
iswritten, “Sustain me with flagons,” etc., “for I am sick with love.”

“My commandments” means mitzvos that G-d Himself, as it were, performs, like the Sages’ “The Holy One,

blessed be He, visits the sick.” In the higher worlds “the sick” are the lovesick soul of the Song of Songs:

“Sustain me with flagons... for I am sick with love.”
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For the state of being sick with love comes from the hiddenness and concealment: that the whole
level of the light that fills all worlds and the light that encompasses all worlds (memalei and sovev
kol almin) is nothing but the level of a radiance (ziv), and only “His splendor is over earth and
heaven,” etc.

This lovesickness comes from G-d’s hiddenness: all the light that fills the worlds and all the light that encom-

passes them is only a radiance of Him. As the verse says, “His splendor is over earth and heaven”: only His

splendor, not His essence.
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And therefore the soul yearns and pines to cleave to the Infinite One (Ein Sof), blessed be He,
Himself. And of this it is said, “Sustain me with flagons, spread apples about me”: these signify the
revelation of the Infinite Light, blessed be He, out of the hiddenness and concealment, for this rev-
elation is the cure for this sickness of love.

Because of this hiddenness the soul yearns and pines to cleave to the Infinite One Himself, not only to His

radiance. The “flagons” and “apples” that sustain the lovesick are the revelation of the Infinite Light out of
its concealment; that revelation is the cure, and it is G-d’s “visiting the sick.”
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So too they said, “The Holy One, blessed be He, puts on tefillin.” For tefillin is an expression of
binding (hiskashrus), which is the binding of the Infinite Light, blessed be He, with Chochmah. And
this is what we say: “The tefillin of the Master of the world — what is written in them? ‘And who is
like Your people Israel,’” etc.

Another of G-d’s own mitzvos: the Gemara says He puts on tefillin. “Tefillin” is read as binding (hiskashrus),

the Infinite Light binding itself with Chochmah; and the Gemara answers what is written in G-d’s tefillin with
the verse praising Israel, “Who is like Your people Israel.”
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For Israel arose in [G-d’s] thought; “In the beginning” (bereishis) [is] for the sake of Israel, who are
called “beginning” (reishis). And the tefillin are the binding of the Infinite Light, blessed be He,
with the level of Israel, who are called “beginning,” which is the level of Chochmah. And in this way
the other

Israel “arose in G-d’s thought” before creation, and the Midrash reads “In the beginning” (bereishis) as “for

the sake of Israel, who are called ‘beginning’ (reishis).” “Beginning” is the level of Chochmah, so G-d’s tefill-
in bind the Infinite Light with Israel, who are rooted in Chochmah.

likuteitorah.com/torah-ohr/yisro/2/ 14

13

14



TORAH OHR - PARSHAS YISRO - MAAMAR 2 5P 11337 QPR 9270 YR

773 O”R IR NOWAT M9 OvY 00110y NInRIYa 1172 OPR IRD MOWHRI 10 0rapn Dwomisnn
RTI9D7T RADY X2y R DaR .70 27103 O80T 0K 2122 T0M nona 1mwabnm
213 “T790 awn wrnd

mitzvos of the Holy One, blessed be He, are drawings-down from the Infinite Light, blessed be He,
in the higher worlds; and there is the revelation of the drawing down of the Infinite Light, blessed
be He, and its enclothing in Chochmah and Chesed, in the mode of “He and His life-forces are one;
He and His causes are one.” But this world is a world of separation, as it is written, “and from there
it divides,” etc.

The same holds for G-d’s other mitzvos: they draw down the Infinite Light in the higher worlds, where it is

clothed in Chochmah and Chesed in complete unity. This world, though, is “a world of separation,” as the
verse about the river that leaves Eden says, “and from there it divides.”

SECTION 4 - 115

What Sinai brought
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And in order for the drawing down of the Infinite Light, blessed be He, in the mode of “He and His

2

life-forces are one,” etc., [to be| also below, in the world of separation, the Torah was given to
Israel: so that there be an actual enclothing and uniting of the Infinite Light, blessed be He, in the
Chochmah and Chesed below, in the performance of the mitzvos and their fulfillment in physical
action.
To make that unity real below as well, in the world of separation, the Torah was given to Israel. Through
physical mitzvos the Infinite Light itself is clothed in, and united with, the Chochmah and Chesed found
below.
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As it is written, “And G-d descended upon Mount Sinai.” And of this they said that it is “this day that
brought it about.”

This is the meaning of “G-d descended upon Mount Sinai”: the divine came down into the lowest world. That
iswhat Rav Yosef meant by “this day that brought it about.”
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SECTION 5 - 116-18

The two unities
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The explanation is this. It is written, “For Havayah is a G-d of knowledges (El de’o0s).” Meaning: two
[kinds of] knowledge, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).

To explain how this works, the Alter Rebbe turns to Chanah’s song: “Havayah is a G-d of knowledges,” in the
plural. The two knowledges are two ways of seeing G-d’s unity: the higher unity and the lower unity.
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The higher unity is from above to below: the lower anything is, the more it is as naught and as
nothing, and the higher anything is, the more it is considered to be something (yesh).

The higher unity looks from above downward. From that view, the lower a thing is, the more it is as nothing;
only what is higher counts as real existence (yesh).

TUn TURRY I DO PPRD WO oN2 RO ARYRR Rk ORNN RTINC 6. S2mIR Domand e
7MY WANINT INIY 2192 12T W2 210D AR WO N1 awn)

As it is written, “To cause those who love me to inherit yesh.” And the lower unity, from below to
above, is the level of something from nothing (yesh me’ayin): the lower anything is, the more it is
considered something, and it appears to eyes of flesh as a thing in its own right, and is felt; and
what
Proverbs speaks of yesh, “substance,” as the inheritance of those who love wisdom: true existence belongs to
the higher levels. The lower unity looks from below upward; it is the view of creation, something from noth-

ing, in which the lower a thing is, the more it seems to exist, appearing to physical eyes as a thing in its own
right.
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is higher is a matter that is not seen, nor felt and grasped. And in this Name, El, both kinds of
knowledge are included: just as from above

From this view, what is higher is unseen, beyond feeling and grasp. Both views are included in the Name El
of “a G-d of knowledges.”
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to below whatever is below is as naught and takes up no space, so it is also from below to above.
This is because of “and by Him (velo) actions are weighed”: velo is written with an alef [“not”], and
the reading is velo with avav [“by Him”].

Just as from above the lower is as nothing and takes up no space, so it must be from below upward too. The

proof is the next words of the verse, where velo is written with an alef (“not”) and read with a vav (“by Him”),

as the next paragraph explains.
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Velo with an alef: these are the prohibitive commandments. Velo with a vav: these are the positive
commandments. “Are weighed”: so that they be equal, the higher unity and the lower unity, so that
it be below

The spelling with an alef, “not,” stands for the prohibitions, and the reading with a vav, “by Him,” for the

positive commandments. Together they make the two unities “weighed,” that is, equal, so that below be-

comes exactly as above.
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exactly as above, so that the yesh takes up no space at all. For of the Torah and mitzvos it is said,

L

“Let us make man in our image, after our likeness”: “in our image” is the level of the Torah;

Then the yesh, the sense of separate existence, takes up no space at all. The Torah and mitzvos are what “Let
us make man in our image, after our likeness” refers to: “our image” is the Torah.
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“after our likeness” is the level of the mitzvos. These are precisely the level of the “man” who is
upon “the likeness of the throne,” etc.; for they are precisely the inner dimension (pnimiyus) of
His will and His wisdom, may He be blessed, without any hiding of the Face, and the yesh does not
conceal and hide the Infinite Light, blessed be He, that rests within them. And in them

“Our likeness” is the mitzvos, the “man” that Yechezkel saw upon the likeness of the throne. They are the in-

ner dimension of G-d’s will and wisdom, with no hiding of His face, so in them the yesh does not conceal the
Infinite Light that rests within.
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and through them one draws down the Infinite Light, blessed be He, so that it be below as above, in
the mode of “there is nothing else besides Him.” And “You shall not profane (sechalelu) My holy
Name”: not to make a void (chalal), etc., and not to be [one who] “pushes the feet of the Shechinah”;
but rather, “And I have put My words in your mouth,” My very words.
Through them the Infinite Light is drawn down so that below is as above, “there is nothing else besides
Him.” “You shall not profane (sechalelu) My holy Name” is read as “do not make a chalal,” a void empty of

G-d, and do not “push the feet of the Shechinah” with self-importance; instead, “I have put My words in your
mouth,” G-d’s own words.

SECTION 6 - 119-21

A consuming fire

MY NFR 172 07K IR TPWHR DA NIHID 1IN RO AN PROPM PwIaR 1 Msnm 1
noPN 123 WDl By

Now, the mitzvos are garments and encompassing [lights] (makifin), and the Torah is food and the
inner dimension. Through them one draws down the Infinite Light, blessed be He, to rest upon

one’s soul as an encompassing [light] (makif),

The mitzvos are “garments” and encompassing lights (makifin), surrounding the soul from outside; the
Torah is “food” and inner light, taken in. Through the mitzvos the Infinite Light rests upon the soul as a
makif.
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and also so that the soul’s “inside is inlaid with love,” in an inner mode. And of this it is said, “For

Havayah your G-d (Elokecha) is a consuming fire.” Meaning: Havayah is the level of Torah,

Through the Torah the soul’s inside is “inlaid with love,” filled from within. The verse “For Havayah your
G-d is a consuming fire” is read accordingly: “Havayah” stands for the Torah, and, as the next part says,
“your G-d” for the mitzvos.
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and “your G-d” (Elokecha) means the level of mitzvos. They are like fire, by way of analogy: if one
puts fire inside a vessel and around it, then the fire naturally takes hold from side to side, burning

and consuming entirely.

“Your G-d” stands for the mitzvos. Fire placed both inside a vessel and around it takes hold through and
through and consumes it completely; so the Torah within and the mitzvos around work together.
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So too the Torah and mitzvos: since they are in the mode of inwardness (pnimiyus) and in the
mode of encompassing (makifin), they have the power to consume and burn up entirely the mate-
riality of the animal soul and its coarseness,

Because the Torah and mitzvos act both from within and from around, they can burn away entirely the mate-
riality and coarseness of the animal soul.

79798 RO 195W 1MRY 2193 9271 WD 1IRNI NITD 1173 07K T IR DY nnbynl nanont XY
DI7°3a PIno

which is what hides and conceals the light of G-d, the Infinite One (Ein Sof), blessed be He, so that

[it] appears to be yesh, a thing in its own right. That is why it needs to be scoured in Gehinnom.

That coarseness is what hides G-d’s light and makes things seem to be a yesh, a separate existence. This is
why the animal soul needs to be scoured in Gehinnom.
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But over a Torah scholar the fire of Gehinnom has no power, for the Torah and mitzvos are what

scour [him] from within and from without; and the glory of G-d is revealed below as above.

The Gemara says the fire of Gehinnom has no power over a Torah scholar, because the Torah and mitzvos

have already scoured him from within and from without. In him G-d’s glory is revealed below as above.
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This is [the meaning of] what is written, “And Mount Sinai was all in smoke, because G-d descended
upon it in fire,” and “G-d spoke to you from the midst of the fire,” etc.

This is the meaning of the verses about Sinai: the mountain was all smoke because G-d descended on it in
fire, and He spoke from the midst of the fire. The fire of Sinai is the Torah and mitzvos, which consume
coarseness and reveal G-d below.

ONTIAYY DNTIN POY 2V 1PNIZMY ANTIN 0°3°WRnN O Y PRAYOR 1N°3 3 ownaR I a0 mam
213 29950 &9 navnaa

Now, the power for this drawing down was given to Israel, for it is they who draw down His Torah
and His mitzvos, through their occupation in Torah and their service, in the mode of “You shall not

profane,” etc.

The power to draw G-dliness down through Torah and mitzvos was given to Israel: they draw down G-d’s
Torah and mitzvos through their study and service, in the spirit of “You shall not profane,” leaving no void.
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This is not so with idolaters: even if they fulfill Torah and mitzvos, they draw down nothing. And
this is the level of “a good gift.”

This power is not built into the deeds themselves but was given to Israel, so the Alter Rebbe says that idol-
aters who perform the same acts draw down nothing. He calls it “a good gift,” the term the next paragraph

takes from the Sages.

SECTION 7 - 1122

The Crown of Torah
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As our Sages, of blessed memory, said, “Three good gifts,” etc. And the time of this gift is on the
festival of Shavuos, the time of the Giving of the Torah: the revelation of the level of the Crown of
Torah (Keser Torah), which is above the level of the Torah [itself].

The Sages speak of three good gifts G-d gave Israel, the Torah among them. The gift of drawing G-dliness

down through Torah and mitzvos comes on Shavuos, the time of the Giving of the Torah, as a revelation of
the “Crown of Torah” (Keser Torah), a level above the Torah itself.
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This is [the meaning of] “Were it not for this day that brought it about, how many Yosefs are there
in the marketplace”: how many levels of yosef (“adding™)! “He who adds (yosef) knowledge adds

(yosef) pain,” and how many kinds of foreign wisdomes,

Now Rav Yosef’s saying is explained: there are many kinds of yosef, “adding.” Koheles says that one who
adds knowledge adds pain, and there are many kinds of foreign wisdom.
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of which it is written, “They are wise to do evil, but to do good they do not know,” for “from there it
divides.” But this day is the revelation of His wisdom and will, may He be blessed, which is en-
clothed in the Torah, in which there is the enclothing of the Infinite Light (Or Ein Sof), blessed be
He, and a revelation below as above.

Of such wisdom Yirmeyahu says, “They are wise to do evil, but to do good they do not know”; it belongs to

the world of separation. But this day revealed G-d’s own wisdom and will, clothed in the Torah, in which the
Infinite Light itself is clothed and revealed below as above.
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For this day is “on the morrow of the Shabbos,” after the days of the Counting, seven weeks, which
are from the level of the seven Names that may not be erased,

Shavuos falls “on the morrow of the Shabbos,” after the seven weeks of the Counting of the Omer. Those sev-
en weeks correspond to the seven Names that may not be erased.
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which are within the order of the chain of descending worlds (hishtalshelus). For so it must be: first

the drawing down, little by little, until on the festival of Shavuos the revelation comes from above

the order of the chain of descent, where above and below are equal, the spiritual like the physical.
These Names belong to the ordered chain of descent, where light comes down step by step, so the drawing

down must first come little by little. On Shavuos a revelation comes from beyond the chain of descent, where
above and below, spiritual and physical, are equal.
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As it is written, “Who looks down low upon heaven and earth,” etc., as is explained elsewhere. And

this is the matter of the Crown of Torah; and therefore it comes into revelation below as above.

This is “Who looks down low upon heaven and earth”: from that height, heaven and earth are equally low.
This is the Crown of Torah, and that is why on Shavuos it is revealed below as above.

SECTION 8 - 123-25

Moshe speaks, G-d answers
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Now, of the drawing down of the Torah in this mode it is written, “Moshe speaks.” Moshe is the lev-
el of self-nullification (bittul): “And the man Moshe was very humble, more than any man on the
face of the earth,”

Now the opening verse is explained: the drawing down of the Torah in this way is “Moshe speaks.” Moshe is
bittul; the Torah calls him the humblest of all men on the face of the earth.
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and “What are we?” Yedaber (“speaks”) is an expression of drawing down and leading, as in “He
leads (yadber) peoples”; that is, he draws down the Infinite Light (Or Ein Sof), blessed be He, below
through the level of bittul,

He also said of himself and Aharon, “What are we?” Yedaber, “speaks,” also means leading and drawing
down, as in “He leads peoples,” so “Moshe speaks” means that Moshe draws the Infinite Light down below
through bittul.
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for “wisdom is found from ayin,” from the level of ayin (nothing). And “In the place where you find

His greatness, there you find His humility”; that is, through the level of humility.

Wisdom “is found from ayin,” from nothingness: Chochmah comes through self-nullification. And as with
G-d’s own greatness and humility, the drawing down comes through humility.
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Now, Moshe is the one who draws down from above to below. For Moshe is “the groomsman of the
King,” and “the man of G-d” (ish ha-Elokim) [is] “the husband of the Matrona”; that is, he draws
down the level of the higher unity (yichuda ila’ah), in which the lower anything is, the more it is as
nothing, and “there is nothing else besides Him,” etc.

Moshe draws from above to below. The Zohar calls him “the groomsman of the King,” the one who brings

the groom to the bride, and “the man of G-d” is read as the husband of the Matrona, the Shechinah; he draws
down the higher unity, in which the lower is as nothing and “there is nothing else besides Him.”
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And ha-Elokim is the level of the lower unity (yichuda tata’ah), which is the level of the Throne of
Glory, which is the source of the animal soul: “the face of a lion,” “the face of an ox,” etc. Not so
Moshe, the level of mah (“what”), that is, the level of the “man” (adam) who is upon the Throne,
etc.; adam has the numerical value of mah.

Ha-Elokim, the second half of the verse, is the lower unity: the Throne of Glory, source of the animal soul, as

in the faces of the lion and the ox in Yechezkel’s chariot. Moshe, by contrast, is mah (“what”), the “man”
upon the Throne, for the letters of adam (1+4+40) add up to mah (40+5), forty-five.
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And this is the level of the tzimtzum, for there to be something from nothing (yesh me’ayin). For
Elokim is a term for rulership, for “there is no king without a people (am)” — from the term
omemus (dimness).

The lower unity is the tzimtzum that lets something come from nothing. Elokim means rulership, and “there

is no king without a people”; a people (am) is named from omemus, dimness, beings distant enough from

the king to be ruled.
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“And ha-Elokim answers him (ya’anenu)”: the term “answering” in the Holy Tongue is as our
Sages, of blessed memory, said regarding Hallel, “he responds after them what they say”; for when

the listener says what the speaker says, it is called “answering.”

“Answering” in the Holy Tongue means repeating the speaker’s words, as the Mishnah says of Hallel: one
who hears it from a reader “responds after them what they say.”
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This is [the meaning of] “and ha-Elokim answers him”: the level of the lower unity answers this
drawing down of Moshe, who drew down from the level of the higher unity, so that it be from below
to above as it is from above to below. And the matter of yedaber and ya’anenu [being] in the present

tense:

So “ha-Elokim answers him” means that the lower unity repeats what Moshe draws down from the higher
unity: from below upward becomes as from above downward. The next part explains why the verbs are in the
present tense.
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the extension of Moshe in every generation is the level of bittul that is in every person, “according
to what he measures in his heart,” in fulfilling the Torah and mitzvos in the mode of “Nullify your

will.”

Moshe extends into every generation, as Tikkunei Zohar says: his extension is the bittul in every person,
each according to what he “measures in his heart,” when he keeps the Torah and mitzvos in the spirit of

“Nullify your will.” So “Moshe speaks, and G-d answers” is ongoing, not only a past event.

SECTION 9 - 126-28

The voice of Moshe
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This is what our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,

blessed be He, reads and studies opposite him.” Not all are equal, on one level;

This explains the Sages’ saying that whoever reads and studies Torah, the Holy One, blessed be He, reads and
studies opposite him. Not everyone is on one level in this.
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rather, each one according to his own measure in the level of bittul to the Infinite Light, blessed be
He: the level of “there is nothing else besides Him” and “I, G-d, have not changed.”

Each person draws it according to his own measure of bittul to the Infinite Light: the awareness that “there is
nothing else besides Him” and that “I, G-d, have not changed.”
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Just as the Infinite Light, blessed be He, filled this whole space of this world before this world was
created, so it is, exactly, after it was created. And this is the level of Moshe: “and what are we?”

The bittul meant here is the recognition that the Infinite Light fills the space of this world after creation ex-
actly as it did before. That is Moshe’s “What are we?”
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And “the Shechinah speaks from within the throat of Moshe”; and so in each and every generation,
as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks in your mouth.”
Because Moshe was wholly nullified, “the Shechinah spoke from within his throat”; and so in every genera-

tion, as the heavenly Maggid told the Beis Yosef, Rabbi Yosef Karo, “I am the Mishnah that speaks in your
mouth.”
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Therefore a Torah scholar is called by the name Moshe, as is found in the Gemara: “Moshe, you
have spoken well.” For the Torah scholar is the one who receives from the level of supernal
Chochmah (wisdom), [which is] koach mah (“the power of what”); and “Abba founded the
daughter,” as it is written, “G-d founded the earth with wisdom”: this is “‘the word of G-d’: this is

the halachah” in the mouth of a Torah scholar.

This is why the Gemara addresses a Torah scholar as “Moshe”: “Moshe, you have spoken well.” The scholar
receives from supernal Chochmah, read as koach mah, “the power of what,” Moshe’s level; and as the Zohar
says, “Abba founded the daughter”: Chochmah founded the “earth,” which is “the word of G-d,” the ha-
lachah in the scholar’s mouth.
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This is [the meaning of] “with the voice of Moshe”: for voice is the level of drawing down from the
hidden to the revealed, as from the breath of the heart to the throat,

Now the words “with a voice,” Moshe’s voice, are explained. Voice is a drawing from the hidden to the re-
vealed, as breath rises from the heart to the throat.
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by way of analogy, as is known from what is said on the verse “Acquire wisdom.” That is to say: ac-
cording to the measure of the drawing down of the level of bittul to the Infinite Light, blessed be
He, exactly so “ha-Elokim answers him,” reading and studying opposite him.

This is known from the explanation of “Acquire (kneh) wisdom,” where kneh is read like kaneh, the wind-

pipe, through which the voice comes out. So ha-Elokim answers in exact measure to the bittul drawn down:

G-d reads and studies opposite each person according to it.

IN ONE'S AVODAH

Each person has a share of Moshe: the bittul with which he keeps the Torah and mitzvos in the spirit of
“Nullify your will.” As his bittul, so G-d’s response: the Holy One, blessed be He, reads and studies opposite
him according to his own measure. Like Avraham, he draws G-d down through humility, not through self-
importance, which would make a “void” and push away the Shechinah; and through Torah within and
mitzvos around he consumes the coarseness of the animal soul, so that G-d’s glory is revealed below as
above.

QUESTIONS FOR DISCUSSION

1. If Avraham kept the whole Torah before Sinai, what exactly did the Giving of the Torah add, according to
this maamar?

2. Why are the mitzvos called “the limbs of the King” when G-d has no body, and what does the comparison

to a soul in its limbs explain?

3. What is the difference between the higher unity and the lower unity, and how do positive and negative
commandments make them “equal”?

4. Why does the Torah need to work both as an inner light and as an encompassing light, as in the image of

fire inside and around a vessel?

5. How does Moshe’s bittul in every generation explain the present tense of “Moshe speaks, and G-d
answers,” and what does it ask of a person who learns Torah?
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Kehot identifies this as the Mitteler Rebbe’s transcript of
the maamar, printed there under the heading “Chag
HaShavuos.” One manuscript adds that it was said in the
holy community of Liozna.
KEHOT'S NOTE
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At Sinai, as the sound of the shofar grew ever stronger,
“Moshe speaks, and G-d answers him with a voice.” This is
the maamar’s opening verse; its explanation comes in
paragraphs 23-28.

Exodus 19:19v75:1> ninw
:21P2 123y DOPPRT 127 AWh TRR PI 7930 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara learns from this verse that the translator may
not raise his voice above the voice of the one reading the
Torah: “with a voice” means with the voice of Moshe. The
Alter Rebbe returns to these words at the end of the
maamar.

Berakhot 45a:8°1:X 7”1 n1372
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R. Simeon b. Pazzi said : Whence is it that the translator is
not permitted to raise his voice above that of the reader? As
it is said, "Moses spoke, and G-d answered him by a voice"
(Exod. xix. 19) — there was no need to say "by a voice" ;
what, therefore, does the teaching "by a voice" tell us? By a

voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah notes that Rashi on the verse explains “Moshe
speaks” as referring to the other commandments, and that
Ramban disputed this.

KEHOT'S NOTE
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Rav Hamnuna explains that “Torah,” whose numerical val-
ue is 611, is the number of commandments Moshe com-
manded us, while “I am” and “You shall have no,” com-
pleting the 613, we heard from the mouth of the Almighty.
The Alter Rebbe uses this to show that the verse’s ex-
change cannot be those two commandments.

Makkot 24a:1-3°2-"R:X 775 non
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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Moshe recalls: “I stood between G-d and you at that time,
to tell you the word of G-d, for you were afraid of the fire.”
Here Moshe conveys G-d’s word to the people; he is not
the one whom G-d answers.
Deuteronomy 5:5°7:’1 0°727
DOXT? %2 °7 127°NK 0% 737 XTI NY2 D272 R Y 23K
KD 172 DNPYRYY WK 2190
I stood between the L-RD and you at that time, to declare
unto you the word of the L-RD; for ye were afraid because of
the fire, and went not up into the mount—saying: .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,107
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On the day of Atzeres (Shavuos) Rav Yosef asked for a

choice calf to be prepared, saying: were it not for this day
that brought it about, how many Yosefs are there in the
marketplace! The maamar asks what this day added, and
answers in paragraph 22.
Pesachim 68b:107:2 n”o 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Torah Ohr on Lech Lecha refers to this maamar for the
difference between Avraham’s keeping of the whole Torah
and the Giving of the Torah.
KEHOT'S NOTE
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Rav says Avraham our father fulfilled the entire Torah, as
it says, “because Avraham obeyed My voice”; and a further
teaching, which some attribute to Rav Ashi, adds that he
fulfilled even eruv tavshilin, since “My teachings” means
both the Written and the Oral Torah. The Alter Rebbe
quotes this to set up the question of what the Giving of the
Torah added.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Yitzchak He will bless him “because Avraham
obeyed My voice, and kept My charge, My command-
ments, My statutes and My teachings.” The Sages read it
as proof that Avraham kept the whole Torah.
Genesis 26:51:172 N"wR12
1IM "Nipn "Nign AT MY PR3 DR YRYTIYR 7Y
because that Abraham hearkened to My voice, and kept My
charge, My commandments, My statutes, and My laws.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash says Avraham knew even eruv tavshilin, kept

the fine points of the Torah and taught his sons; it also
tells, in one view, that Yaakov sent Yehudah ahead to Egypt
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to set up a house where Torah would be taught, and that
Yosef had parted from Yaakov while they studied the sec-
tion of the egla arufah. Kehot cites it for the Patriarchs
teaching one another.

Bereshit Rabbah 95:33:777% 127 n*wx"2
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Another matter, “he sent Judah before him.” Rabbi Hanina
son of Rabbi Aha, and Rabbi Hanina, one said: To arrange a
residence for him. And one said: To arrange an academy in
which he would teach Torah matters and in which the tribes
would study. Know that it is so; when Joseph departed from
him, he knew at which chapter that he was teaching him he
left him. When Joseph’s brothers came to him and said to
him: “Joseph is still alive... his heart was faint [because he
did not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Genesis 26:5°77:172 N°wX12
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because that Abraham hearkened to My voice, and kept My
charge, My commandments, My statutes, and My laws.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ramban quotes Rashi’s reading of the verse and the
Midrash that Avraham kept even the fine points of the
Torah and taught his sons, and then asks how, if so,
Yaakov could set up a pillar and marry two sisters. Kehot
cites it on Avraham’s teaching of the Torah before Sinai.
Ramban on Genesis 26:5°77:172 N°wx12 %y 1" 227
nowRI3) ”mb;;{ Glebid th'lb 1A% 1023 (2 78 972) MR AN ...
DY3 MIR3 POIY MY ,ADINY TPAY NYIDI MmN WIBY L (X710
SRR AMYN” 2113 1M, 10 ) WY T ,1PIaR 1Y
,IN PITRT 1‘?5?_{ YR TIY IRR oYY L7 n7im ’.UWI:I "nizn
MIER Y 0T TR 12 ON LORUD U L0y vidb e mm
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AND HE KEPT MY CHARGE. Rashi comments: “As a reward
that Abraham hearkened to My voice when I tested him. And
he kept My charge — these are the precautionary decrees in-
stituted by the Sages, which are intended to make us avoid
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the violation of Biblical laws, such as Second Degrees of for-
bidden marriages and certain prohibited acts on the
Sabbath. My commandments — these are precepts which,
had they not been written in the Torah, were requisite to
have been written, such as robbery and murder. My statutes

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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Or HaTorah adds a proof that Yaakov taught his sons:

Rashi in Vayigash, on “he saw the wagons,” explains that

Yosef had parted from Yaakov while they were studying the
section of the egla arufah.

KEHOT'S NOTE
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Rambam tells how Avraham taught the knowledge of the
One G-d and made it known to Yitzchak his son; Yitzchak
taught it to Yaakov, and Yaakov taught all his sons and ap-
pointed Levi to head the academy so that the learning
would not be forgotten. Kehot cites it for the same chain of
teaching.

Mishneh Torah, Foreign Worship and Customs of the Nations
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As soon as this giant was weaned he commenced to busy his
mind, in his infancy he commenced to think by day and by
night, and would encounter this enigma: How is it possible
that this planet should continuously be in motion and have
no leader—and who, indeed, causes it to revolve, it being im-
possible that it should revolve itself? Moreover, he neither
had a teacher nor one to impart aught to him, for he was
sunk in Ur of the Chaldeans among the foolish worshipers of
stars, and his ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)
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Tikkun 30 speaks of the 248 commandments as G-d’s
commandment “in each and every limb of the King.” The
Alter Rebbe cites the known teaching that the mitzvos are
the King’s limbs, and then asks what “limbs” can mean.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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Torah Ohr on Shemot explains the same Zohar: of the sev-
en Names that may not be erased, El is in Chesed and
Elokim in Gevurah, and drawing G-d into His attributes is
done through Torah and mitzvos, each mitzvah drawing
one Name into one attribute.

Song of Songs 3:1°X:2 0°1°wi 1w
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By night on my bed I sought him whom my soul loveth; I
sought him, but I found him not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This manuscript reads “that is not erased” (sheino), in the
singular, instead of “that are not erased” (she’einan).
KEHOT'S NOTE
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David’s blessing: “Yours, G-d, are the greatness, the
might, the beauty, the victory and the splendor.”
Chassidus reads these words as the Sefiros from Chesed
on; here they are G-d’s attributes that come into being
through His Names.

I Chronicles 29:11x:1v”2 X 0171 *727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Eliyahu’s prayer (Patach Eliyahu) at the opening of
Tikkunei Zohar: You are wise, but not with a known wis-

dom, and not of any of these attributes at all. The Alter
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Rebbe uses it to show that the Sefiros bear no comparison
to G-d.
Tikkunei Zohar 17b:2’2:2 1> 97177 °23pn
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Constantinople, 1740 (CC-BY-NC)

Q3°Mawnn "Mawnn K °3
“For My thoughts are not your thoughts, nor are your ways
My ways, says G-d.” Even G-d’s “thought,” which is below
His “wisdom,” is beyond comparison with ours.
Isaiah 55:8'm:17117°yw°
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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“For with You is the source of life; in Your light we see
light.” The Alter Rebbe reads “in Your light” as the light
drawn down below, through which the light of wisdom is
seen and grasped.
Psalms 36:10:1"7 0°2°11n
(IRTINTI T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the second of the Ten Commandments G-d is described
as “showing kindness to thousands, to those who love Me
and keep My commandments.” Here “thousands” are the
many stages through which kindness comes into being.

Exodus 20:61:°> mnw
nign *1mw1 220K 0°PK? TON AN
and showing mercy unto the thousandth generation of them

that love Me and keep My commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For I said, kindness shall be built forever.” The Alter
Rebbe reads it to mean that kindness must be built, com-
ing into being through stages.
Psalms 89:3°3:0”5 0°2°71n
{072 TN 190 D0Y 1322 7070 D2 NN
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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AmoMa Ko7 N7AD TPaa A

Sefer HaMaamarim 5655 adds here that Pardes Rimonim
(Sha’ar HaShemos, ch. 3) gives the Name Yah as the Name
of Chochmah.
KEHOT'S NOTE
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“The kindness of El is all the day.” The verse pairs the
Name El with kindness, the basis for linking that Name
with the Sefirah of Chesed.

Psalms 52:3°3:3”1 0°2°11n

:0i°7722 oK 797 19237 Ay YPannTin
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,210°%0n

71 oY IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The introduction to Tikkunei Zohar says that in the ten
Sefiros of Atzilus the King is one with His life-forces and
one with His causes, which is not so in the Sefiros of
Beriah. Here it describes how the drawn-down light is one
with Chochmah and Chesed. (Kehot’s note here prints 3a;
Kehot’s other notes on this phrase give 3b, where Sefaria
has it.)
Tikkunei Zohar 3b:9-10-"1:2°3 97171 °1pN
1P AR ,ﬁu'l; 0 AR TR ,ﬁ»‘l; N;’?D nab’xxf_r mTDQ '1![7577
TR TP 0K IRDT,N0T27 NP0 Y2 07 2T M L1302 10
Y2 (N°N3 K™1) PT1 KIT RPD DY NPYY LTW 1IN PR NG
nind Ay PN LAXMIT NIED IRy MPPERT niTvag
10K 722 200K K21 KPP PI71 Y KNP

Tikkunei Zohar - Vocalized (Public Domain)
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Torah Ohr later in Yisro uses the same comparison: when
the Infinite Light is enclothed in Chochmah it becomes
“He and His life-forces are one,” for He is the knowledge
and the known, and He and His wisdom are one; “He and
His causes” refers to the letters of thought.

KEHOT'S NOTE

WDI NPMA DTRT PTY 1D 12N 17 °Y 10PN BU0 LR LRY TP 17
M2 03 79 °RD 2wn 9Im 0°12°KR7 OY RIT TARNNPY 1R nwnbne
AN 2197 .. 09931 MITIRA 0°PENI2 OUR MINM AIRAT Muwant

Wy ,n°5n212 T
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“Yours, G-d, are the greatness and the might.” The Alter
Rebbe reads “Yours” as saying that the attributes become
truly G-d’s own, one with Him.
I Chronicles 29:11x:1v”2 X 0°1°71 *727
VIR D2 Y573 T 1R NIWANM ANAM 7PTAI 1 77
WP P07 Riyannm noonnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X%, R”17

31 17D1°3 70 PUIAN R°aN 0v1yewa

A commentary on Tanya; on Iggeres HaKodesh 20 it gives
Etz Chaim, Sha’ar 7, chapter 12, and other places as the
source for this idea.
KEHOT'S NOTE
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The glosses on this maamar printed in Or HaTorah read
“the coming into being (hishavus) of the life-force” in-
stead of “the drawing down of the life-force.”
KEHOT'S NOTE
NTNM 2O TANN Y T IRRE? MITAT N7MIRa
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Eliyahu’s prayer: You are wise, but not with a known wis-
dom, and not of any of these attributes at all. It is repeated
here to stress how great a descent it is for the Infinite Light
to be enclothed in these attributes.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn

% RYPTY 13731 KDY 1A RIT NIR LRYPT 11RON2 IR 0950 NIR
ARIARDY .XW3 2127 T2°M1 99PN RYTINNWRD KPR Ry A0R 79
D19 VAWM PTX NPRT NI RITI KDY POINR PR DD
PTE RMYINRT RTINY 0OWH .M PR 17T LKW 2137 DT

likuteitorah.com/torah-ohr/yisro/2/
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P12 MIR PR PR 93M0 PNF PR SNRM LKYPTR RMIDN

XY PIINR TR RN X725
Constantinople, 1740 (CC-BY-NC)
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This points back to paragraph 7 of this maamar, where
Havayah with patach was first assigned to Chochmah and
El to Chesed.
KEHOT'S NOTE
AR U™ ATy W 07ya A7 MTPIT WY 0T7e .7 ,10 5oy
LYW Y 1aNNRY 07K

PARAGRAPH 10

35 SNIEN SNRWR Rw"

“And he kept My charge, My commandments.” The Alter
Rebbe now explains what Avraham’s mitzvos were: draw-
ing the Infinite Light into Chochmah and Chesed.
Genesis 26:5°7:172 N°wRI2
N7 "DAP *N1%R NVRYR Y P2 DI YRYITN 7Y
because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Avram journeyed, going and journeying toward the
south.” The Alter Rebbe reads the repeated motion as
Avraham’s running and returning in love.

Genesis 12:9'0:27° n"wxr12
112337 ¥ioN 7327 02K yon

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 291 KI1¥9

In Yechezkel’s vision of the chariot, “the living creatures
ran and returned.” The phrase names the soul’s longing to
rise to G-d and its return to its task.

Ezekiel 1:1477:X% 5xpi®

:P120 RT3 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says everything depends on will: spirit draws
spirit and brings spirit, with the sign “If he sets his heart
toward Him”; when a person arouses love for the Holy
One, blessed be He, His right side is aroused toward him.
The Alter Rebbe uses it for how Avraham’s love drew down
G-d’s light.

Zohar 11, 162b2 ,20p 27mt

KEHOT’'S NOTE

X LR PP KD L2 ,20p 7m
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“If he sets his heart toward Him, His spirit and His breath
He gathers to Himself.” The Zohar reads it of one who
turns his heart in love to G-d and so draws down G-d’s
spirit.
Job 34:1477>:77% 1R
FOR? VPR INNW) iM7 927 PHR ooroR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And he planted an eshel in Be’er Sheva, and called there

in the Name of G-d, the G-d of the world.” The Alter Rebbe
cites it for Avraham’s acts of kindness.

Genesis 21:33372:X” N°wx12
1079y X °7 02 DWRIPM VAU IR DUK Yo
And Abraham planted a tamarisk-tree in Beer-sheba, and

called there on the name of the L-RD, the Everlasting G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Pleading for Sedom, Avraham says, “I have begun to
speak to my L-rd, and I am dust and ashes.” It is the
Torah’s picture of his humility.

Genesis 18:27172:11”° N°wx12
:1BXY 79Y 3IXY *37TRPR 12T7 APRIM RITIT TR DTN YN
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As in water face answers to face, so the heart of man to
man.” Chassidus applies it to the relation between a per-
son and G-d: the response from above mirrors the stance
below.

Proverbs 27:19v™:172 “own
:DT¥? OTN7727 12 07127 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

555 199X N1 Do AN XYY 52 K91 09907 RIT NAINT

Eliyahu’s prayer: You are wise, but not with a known wis-
dom, and not of any of these attributes at all. It shows why

likuteitorah.com/torah-ohr/yisro/2/
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entering Chochmah and Chesed is a lowering for the
Infinite Light.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
%% .RYPTS 73°3m K21 PAM RIT NAR LRYOTY T3N3 IRDY 0990 NaR
ARIIRDY .RW1 *127 92’ 99PN RYTIMNWRD ROX KY*7> 0K 72
0195 LIWM PIX PIRT AN RIPT2 RKAPY PTINR PR N
P ORDPYERNRT RTIY LAWR 77123 WK 1°T LKW1 °12T N7
172 IR PR OPRLDWR COND PPANF PTE CAND LKWUTD RMOPR
.RM?Y PAINR PR RN K23
Constantinople, 1740 (CC-BY-NC)
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Rabbi Yochanan says that wherever you find the might of
the Holy One, blessed be He, you find His humility, and
shows it in the Torah, the Prophets and the Writings. The
Alter Rebbe quotes it with “greatness.”

Megillah 31a:12-1337>-27%:X X”2 19°3n
LRI N2 WITRT PW INT123 KYIN ORY Dipn ’7; :7a0i° 227 IR
YW ,0°K°232 1Y ,77IR2 20D 711 927 IMINMY XYM AR
>11TRY DOPPRT PPR X1 02°P°K M °2” :17in2 2D .0°aanda
Y UTIMPRY 0N vBYn ARiy” N2 203 L DeNTRT
(N2 22021 N WY TY 12T RPN 07 MR 197 :DOKR°233
23777 19907 :PN3T ,0°:N2 URWn M YBYY XIT NXY
... 00INY P2R” (P02 2°N71 Y AR2 NiaTYa
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Or HaTorah on Lech Lecha refers to this passage on the
main effect of Avraham’s service.
KEHOT'S NOTE
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Places in Or HaTorah that Kehot lists on Avraham’s draw-
ing down in the higher worlds, as against what the Giving
of the Torah brought below.
KEHOT'S NOTE
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Kehot lists a discussion of this verse in Or HaTorah on
Yisro.
Genesis 31:33372:X"% n°wx12
KEHOT'S NOTE
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“And he planted an eshel in Be’er Sheva, and called there

in the Name of G-d, the G-d of the world.” The Alter Rebbe

cites it for Avraham’s making G-d known in this world.
(Kehot’s note prints 31:33, a misprint for 21:33.)

Genesis 21:33272:X75 n°wxr12
:0799 9K 1 DW2 DYURIR™) YAY IN22 DUR Y
And Abraham planted a tamarisk-tree in Beer-sheba, and

called there on the name of the L-RD, the Everlasting G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avram set out for Canaan with Sarai, Lot, their posses-
sions “and the souls that they had made in Charan.” The
Alter Rebbe reads it of the people Avraham brought to
faith in G-d.
Genesis 12:5°7:27° N°wx"2
WX DYIDPTNKY VORI LINKY IRUR IPTNY 07K PN
TSN W 1932 I N27P W 1703 10YIPN WRITNN) W
HEAE)
And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage, from “My commandments” to “this sickness
of love,” is quoted in Or HaTorah on Vayera.
KEHOT'S NOTE
WY T LT 2P0 AR .2, K 779 RO D DPTIRD RM T OYUp
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“And he kept My charge, My commandments.” Here “My

commandments” is read as the commandments G-d

Himself, as it were, performs.
Genesis 26:5°1:172 N°wR12
179N *NIPT "NIgR *ARYR TP PP DTN YRUTIYR 27V
because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chama bar Chanina teaches that one should follow
G-d’s ways: as He clothed the naked, visited the sick, com-

likuteitorah.com/torah-ohr/yisro/2/
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forted mourners and buried the dead, so should we. G-d’s
visiting the sick is learned from His appearing to Avraham
after his circumcision.
Sotah 14a:4"7:X 7 10
©aPn RIT R R TN WITRR BY vniTa anR 9p0? KX
»Owa?"1 91y NN IRYRYY DTR? 0°RK T Y7 120037 0oy
:2ON37 ,0°930 P72 KIT M2 WITRD .0y wWIARD NAR AR —
NI 772 ¥iTRR .0°%in 9pa AR AR — RN ’;"?K; al 1"3}5 Lk
PIE? MY DRPK 11271 D712 N PR MY :2°N97 070N O
:2°N037 ,0°N7% 12R X7 T2 WiTRD .0°7IK 071 AAR A8 — Y913
.0°N% 912R AR AR — 732 10X 1277

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Sustain me with flagons, spread apples about me, for I
am sick with love.” The Alter Rebbe reads it as the soul’s
lovesickness for G-d in the higher worlds.

Song of Songs 2:5°17:’2 07w W
IR 120X n%in=3 0°mena 11727 NIYOWR2 *31010
’Stay ye me with dainties, refresh me with apples; For I am

love-sick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let them praise the Name of G-d, for His Name alone is
exalted; His splendor is over earth and heaven.” The Alter
Rebbe stresses that only His splendor, a radiance, is in the
worlds.

Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY 9797 1727 AW 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Sustain me with flagons, spread apples about me, for I
am sick with love.” The flagons and apples are read as rev-
elations of the Infinite Light that heal the soul’s longing.

Song of Songs 2:5°71:2 0> Wi 1w

22X MR n%in=>> 0°mana 11727 NIYPYR2 211010
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Avin bar Rav Ada says in the name of Rabbi Yitzchak
that the Holy One, blessed be He, puts on tefillin, learning
it from “G-d swore by His right hand and by the arm of His
strength.” The Alter Rebbe counts it among G-d’s own
mitzvos.

Berakhot 6a:17-1817°-1":X "1 N1572
XA T2 WITROY IR pUR? °27 MWK LKTR 2772 PR 021 MWK
It — iy PRy PN D N YUY MY TRRR M
,1°P°DR PR — PRy ¥ int N7 UR inn nRaw ,n7in
JIR2 Ay 1 Y nRIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means

Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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Kehot traces the reading of tefillin as “binding” to this dic-
tionary of Kabbalistic terms, under the entry Tefillin.
KEHOT'S NOTE
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David’s prayer: “And who is like Your people Israel, one
nation on earth.” This is the verse in G-d’s tefillin.

I Chronicles 17:21x”2:1> X 0°2°71 *727
Dy 12 N1TRP DPNT 20 MWK TIND TON "3 PN Tew3 w
¥R QPIRTIYN Ay vi9n w7 niXn nivTy oy 77 oy
:0%13
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst
redeem out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tikkun 6 speaks of the Torah scholar as being “from the

side of thought,” of which it is said that Israel arose in
thought to be created. Kehot gives it with the Midrash.
Tikkunei Zohar, Tikkun 6 - 23b:3-41 13p°n 1"pn
1%y DRAWS 1°2 HNRT 72WNNAT RIWOM IR 170 19 DX .KIR PR
RNNR 79 OX .0307 72209 12 5K RNPIIR ORT MIRIY nawnna
M”N% 1°N°IN7 2IRN RMPIDR N KD KT 0127 KD KPR 77977
PRI PORY 0120 19718 XTI (OMPR) 72 PUR LKW 12 Rwn
PWRA2 O Nwn PRDOYAY PIIRT
Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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The Midrash lists things that preceded creation: some
were created, and some, among them the Patriarchs and
Israel, “arose in thought” to be created; one view says the
thought of Israel preceded everything. The Alter Rebbe
uses it for Israel’s root in G-d’s first thought, Chochmabh.
Bereshit Rabbah 1:4"7:’R 17127 n°wx12
1R w2 02T NR2% MTP 0”127 Aww "DopPR K12 ORI
712977 RDIM 7NN .MIRI2TY 72wnn2 By n vt IR
RDD 1377 N°WRA 211p °07 (25,1 °9Wn) IRRIY 7R 71710 IR121
MART .73 XM IRDD 11917 :(2,3% 0°97N) 2°N57 Pan 7207
MART MR 72wnn2 19y ,1Pwn P mey wIpnm 1°a) PR,
ARIY IR PRI AN 2T 0°23Y5” (L0 YRIT) IR P
ARV AR WIPRT N°2 7DTp NCIp NIy N :(2 ,7Y 0°9nn)
IR MOwR DY M UMM PIwRIR D11 7129 ROD” (20,1 1Y)
... :(1,2y D°%nn) AnRw
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:47:17% 1127 X7p™
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Rashi says the verse calls for interpretation, as the Sages
taught: for the sake of the Torah, called “the beginning of
His way,” and for the sake of Israel, called “the first of His
produce.” The Alter Rebbe quotes this reading.

Rashi on Genesis 1:2°2:°X n°wx12 ’?}7 s
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7121 30 DESOLATE AND VOID — The word 70 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 17N is estordison in
old French. 112 VOID — The word signifies emptiness and
empty space. 0110 °19 %y ON THE FACE OF THE DEEP — . e.
the waters which were upon the earth. nanan o°1%x M7 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NPWRT INPIY PR PUawa nowNna

Ramban quotes Rashi’s reading, for the sake of the Torah
and for the sake of Israel, both called “beginning,” and
calls this teaching of the Sages very closed and sealed.
Kehot cites it alongside Rashi.

Ramban on Genesis 1:2-33-°2’X n°wx12 %y 1"am9

PIIR 127 AWK M 191 ,7EAN 130 12 ,(T 3 R PRnw) ...
7977 RIT 19 °3 ;7% WRD L(R®1:773 NPWRID) N 27 UKD
;M ™M PYRS) "Ra292 MRRE” ND LNawTR 1939 NI IR .1%10%
M7 RPY P LPaym (7 20 19751 “02%3 A7 CpPR 1Ny’
;0¥ - AWM MR TAIYART MR AP IR 19 Pnya
,0¥0 12 WO 2wnm 127 Y NiNiA? KM L mTnT oy - Ny
inD TRy 1T Apyn By A7 - 10 NP L7272 vIwD Yo K

AND G-D SAID, ‘LET THERE BE LIGHT.” The word “saying”
here indicates Will, as in the verse, What dost thy soul say,
that I should do it for thee? which means, “What do you want
and desire?” Similarly, And let her be thy master’s son’s
wife, as the FEternal hath spoken means, “...as He hath
willed, for such is the Will before Him.” Or, it may be [that
the word “saying” here means] “thinking,” as in the verses,
Thou sayest in thy heart; And the chiefs of Judah shall say ...

Vocalized Edition (CC-BY) » Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

792° QWM

“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The Alter Rebbe
uses it for this world as a world of separation.

Genesis 2:107:2 n*wX"2
:DPWR YW M TIZ° D 1307NK Mpw? 119 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, NPWRI2
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“And G-d descended upon Mount Sinai, to the top of the
mountain.” The Alter Rebbe reads the descent as the
Infinite Light coming to be united with mitzvos in the
physical world.

Exodus 19:2072:0” mnw

DY) 77 WRATHR TwnY 1 RPN 00 URITOR 10 1070y T T
Halva)

And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Chanah’s prayer: “For Havayah is a G-d of knowledges,
and by Him actions are weighed.” The Alter Rebbe reads
the plural “knowledges” as the higher and the lower unity.

I Samuel 2:33:°2 X 2Xnw

Havayah niy1 7% *> D°9% PRy XY 1733 1733 11210 1270°2K
N9y 1130199

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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J126°y 2°wn

PARAGRAPH 17
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Wisdom says: “To cause those who love me to inherit sub-
stance (yesh), and I will fill their treasuries.” The Alter
Rebbe cites it to show that above, the higher levels are the
true yesh.

Proverbs 8:21x73:’11 *own

:RPRR DPPRIERY 2 20K 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse ends “and by Him actions are weighed”: the
word velo is written with an alef (“not”) and read with avav
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(“by Him”). The Alter Rebbe builds the next paragraph on
both.

I Samuel 2:3'3:1 R 2X 0w

Havayah niy7 9% °2 02°2n PNy R¥? 7723 7733 17270 13'!:3"?}5
:Ni95y 11501 191

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d said, Let us make man in our image, after our
likeness.” The Alter Rebbe reads “our image” as the Torah
and “our likeness” as the mitzvos.

Genesis 1:26172:X N"wR12

A1y 07 D372 3777 MR HJTQ’?S; xR Ayl D’,?"?tj plhgl
PINTPY U] U173 PIRTTPII e oen

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot refers to Or HaTorah on Bereishis for “in our im-
age” as the Torah.
KEHOT'S NOTE
X ,TPN 3770 APWRAA NIRRT

ND21T MInT Pyw 0N

Above the firmament Yechezkel saw the likeness of a
throne, “and upon the likeness of the throne, a likeness as
the appearance of a man upon it from above.” Here that
“man” is the mitzvos, G-d’s inner will.

Ezekiel 1:26772:°R HRpie

T SY1 RDI MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17290 TIY IR

“You have been shown, to know that G-d is the G-d; there
is nothing else besides Him.” The Torah and mitzvos make

likuteitorah.com/torah-ohr/yisro/2/
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this true below as it is above.

Deuteronomy 4:357172:"7 0°127
37270 TIY 1K DOPPRIT X370 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall not profane My holy Name, and I will be

sanctified among the children of Israel.” The Alter Rebbe

reads “profane” (chilul) as making avoid (chalal).
Leviticus 22:3227%:273 R1p™

:DIYTRR >IN 2K *32 N2 AU WTR DYNN 1P X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara quotes “You shall not profane My holy Name”
for the sin of desecrating G-d’s Name, which it lists with
false oaths and desecrating Shabbos. Kehot cites it on the
words “not to make avoid.”
Shabbat 33a:3’3:x 3”2 naw
7y 7790 — Y 2APem oW PP IR nYIav XY Ny 1iva
SVDNIY PRRINYR DT ,PLYRNR DI "I NP2 MR 0
:2NN PRI KPR PRI 71PN 28 — 7 199N KD PR32 OKY
N5]” PY nyn:zp’a 22N ,”’ﬁl‘g I'I‘TWEI n°n nR 022 =nn'?wn1”
X2V :2°N3 DWD 2PN: ,TRON DY NX APPM QWP nwa wawn
JNnY nin 1PPPan” 1N NIY Pn: CPWIR oY N 197N
Y NI o N A
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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One who walks with a haughty, upright bearing even four
cubits is as if he pushes the feet of the Shechinah, for “the
whole earth is full of His glory.” Self-importance leaves no
room for G-d’s presence.
Berakhot 43b:19-202-1>:2 3”1 N1272
Nvil 793 TY°0D A1 IMRT 7103 770D ¥°0D° K AN 07X W)
H’TITIY? ?77°RIPR °R1 .OTXR Y?W PIY IRBRD NIRD wRon R
PR ToIT V3 VAT TP PR TP PY WY 3T NP2
29 KPn” 129027 ,11°50 2371 pIiT APPKRD ,Nink YR 19°DR 19971
YT TN
Some declare he should not walk with a big stride. For the
teacher has said : A big stride takes away one five hundredth
part of the light of a man's eyes. What is the remedy for if ?

He may restore it [by drinking the wine of] Sanctification on
the [Sabbath] night. He should not walk with an erect car-
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75

riage. For the teacher has said: He who walks with an erect
carriage, even a distance of four cubits, is as though he
pushed against the feet of the Shekinah; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth, and covered you
in the shadow of My hand.” The Alter Rebbe stresses “My
words”: in Torah study G-d’s own words are spoken.

Isaiah 51:161"v:X”117°y0°

TR PIR OO DM YuIP Nve3 T P¥: T°D3 12T 0N
NTRY 1087

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of King Shlomo’s palanquin: “its inside inlaid with love.”
The Alter Rebbe applies it to the soul filled from within
through the Torah.
Song of Songs 3:10:’3 0°7°wi W
niagn IR MY 990 TN 1339 301 INT°RT 903 ALY TTIRY
07777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For Havayah your G-d is a consuming fire, a jealous
G-d.” The Alter Rebbe reads Havayah as the Torah and
“your G-d” as the mitzvos.

Deuteronomy 4:24775:"7 0°727
N3P PR K17 129K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points to a note in Likkutei Sichos on this statement
about the Torah scholar.
KEHOT’'S NOTE
.26 1791 437’y 0N W”ﬁpb R9

likuteitorah.com/torah-ohr/yisro/2/
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“And the glory of G-d shall be revealed, and all flesh shall

see together.” The Alter Rebbe uses Isaiah’s words for the
revelation that Torah and mitzvos bring about below as
above.
Isaiah 40:5°77:"n 11°yw°
N327°1 08 0T 1?;7;"?; N7 0 TI23 TI'?.}J}
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1wy e 9m
“And Mount Sinai was all in smoke, because G-d descend-
ed upon it in fire.” The fire of Sinai is read as the Torah
and mitzvos that consume the coarseness of the animal
soul.
Exodus 19:181™:10™ minw
10337 193 120y Py WK M oy TV WK 39 193 193 "0 1
TR 22 TN
Now mount Sinai was altogether on smoke, because the
L-RD descended upon it in fire; and the smoke thereof as-
cended as the smoke of a furnace, and the whole mount
quaked greatly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d spoke to you from the midst of the fire; you
heard the sound of words.” The Torah was given from
within fire.
Deuteronomy 4:1227>:"7 0127
DOPR N3N DUYRY OAR 0°727 Pip UKD 7iAn u;>=’;r5 3™
21p " oK
And the L-RD spoke unto you out of the midst of the fire; ye
heard the voice of words, but ye saw no form; only a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 VW B P IR PN N
Rabbi Abahu in the name of Rabbi Elazar: the fire of

Gehinnom has no power over Torah scholars, by inference
from the salamander, for their whole body is fire, as it
says, “Is not My word like fire?” The Alter Rebbe explains
that the Torah and mitzvos have scoured them already.
Chagigah 27a:7-8'1-":X 1”3 2031
D3 P8 N PR DI CTRPR PPN °27 TN 1K 021 Y
— X°T UK NTPARY KTT3RP0 TN XTIRP90 M 27 172 N7
:2°N27 WK 1912 P3W 0°0n30 o7 L2 NuRIY IR PR AnTR qon
:WOPY WP MK L)) D NOX DY — N ORI WK "137 115 Riv”
;2T N2MN MWIM R ORI YWID2 NV 0T PY MR TR
VNG T D3P 19D — 371 1T 22193 KpX 1Y PRV 39 12 1
... PRYRY PX17 "YW i3 nuRiv
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And you shall not profane My holy Name.” As in para-
graph 18, the service of Torah and mitzvos must leave no
void empty of G-d.

Leviticus 22:3227%:273 R1p™

DY M 73K PRI *32 N2 NYTPN "W DYNY 270N K
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon bar Yochai says the Holy One, blessed be
He, gave Israel three good gifts, all of them only through
suffering: the Torah, the Land of Israel and the World to
Come. The Alter Rebbe calls the power to draw down
G-dliness through Torah and mitzvos such a gift.
Berakhot 5a:20-21x”3-"2:X 1 N1572
T2 WITRT 103 NI2IL NIINR WHY IR RO 12 1YY 37 X0
PARY IR 217 39K L1197 277 DY KPR 1301 KD 17191 ,5RI07 Nan
WM WK 1237 WR” RIY — I AN .XIT DY DX
377N AN Ap
There is a teaching : R. Simeon b. Johai said : Three pre-
cious gifts did the Holy One, blessed be He, give to Israel,
and all of them He gave only through the medium of suffer-
ing ; they are : Torah, the land of Israel, and the world to
come. Whence is it deduced that Torah [was given through
the medium of suffering]? As it is said : "Happy is the man
whom Thou chastenest, O L-rd, and teachest him out of Thy

law " (Ps. xciv. 12).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Rav Yosef’s words on Shavuos, quoted in paragraph 1, are

explained here: the day of the Giving of the Torah revealed

G-d’s wisdom below, unlike the many kinds of “adding.”
Pesachim 68b:12-133>-27":1 1”0 0°N0D
PRI RY K 0K .KOPA K2IY 7P 7129 1N ROIZYT RpP2 Q0P 10
PP PRPn 9D NWY 37 KW KR A0 0D — 073 RPT Rpi
SRTDIORTI I0RY LRYTT RI2°Y2 ¥R 20,71k Apl 1
NPRPR YRR *21 MWW 2OPK OKID 77 NI 77 KUDI X
79791 ond® Pn"2 RP DR R PN DOy RNl XP 1IN

likuteitorah.com/torah-ohr/yisro/2/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For in much wisdom is much vexation, and he who adds

knowledge adds pain.” The Alter Rebbe uses it for knowl-
edge that does not reveal G-d.

Ecclesiastes 1:1817°:’x n2rp
:2IX0n AP NYT 77017 O¥I7 MoN 37203
For in much wisdom is much vexation; And he that in-

creaseth knowledge increaseth sorrow.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“They are wise to do evil, but to do good they do not
know.” This is the foreign wisdom that belongs to the
world of separation.

Jeremiah 4:22275:717°107°

D20 RN 0°1321 KDY AR 0°920 0712 Y77 KD NI My PR 03
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For My people is foolish, They know Me not; They are sottish

children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And from there it divides and becomes four heads.” As in
paragraph 14, the verse describes this world as a world of
separation.
Genesis 2:10:’2 nwX12
DPUNT Y27 T T2 DY 3TN Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That maamar refers to this passage: the seven Names here
are lights clothed in vessels, as the gloss in Torah Ohr
(68d) explains, and Moshe is the level of the essence of

Chochmah.

KEHOT'S NOTE
17713 MRw T 17193 [IRD X™1N2] w7wm” A°¥an 10110 °R1 1772 IR0
R WM [T ,10 1ap2] 17A03 1IR3 wrwns 0°%52 Dowabnnn MR
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“Who looks down low upon heaven and earth.” Read here
as the level above the chain of descent, from which heaven
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and earth are equal.
Psalms 113:61:37p 0°2°1n
P8I DWW NIXT? *27Bwnd
That looketh down low Upon heaven and upon the earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points to Or HaTorah on Yisro for the drawing down
of the Torah expressed in “Moshe speaks.”
KEHOT'S NOTE
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“And the man Moshe was very humble, more than any
man on the face of the earth.” Moshe’s humility is the bit-
tul through which he draws down the Torah.

Numbers 12:3°3:27° 92712
TTNT *32729 WX DTN Yom TR 13y MY TR
Now the man Moses was very meek, above all the men that

were upon the face of the earth.—

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells the people that their complaints are not
against him and Aharon: “What are we?” The phrase is
Chassidus’s classic expression of Moshe’s bittul.
Exodus 16:81:1"0 mnw
T ¥RW3 ¥aw? 1723 071 X7 W03 3792 07 1 N2 YR KT
°2 DY°NIPN APZYN? AR 301 1Y DI°7R DNRTIWY 0NN NN
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And Moses said: ‘This shall be, when the L-RD shall give you
in the evening flesh to eat, and in the morning bread to the
full; for that the L-RD heareth your murmurings which ye
murmur against Him; and what are we? your murmurings
are not against us, but against the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooy 127

“He leads (yadber) peoples under us.” The Alter Rebbe
reads yedaber in the opening verse in the same sense of
leading and drawing down.

Psalms 47:4°7:"n 0°2°1n
2711 NN 0ORRPY 1P AN DY 13T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Likkutei Torah on Pekudei explains “by the mouth of
Moshe”: Moshe was so wholly nullified that the Shechinah
spoke from his throat, and it refers for this to “the maamar
Moshe yedaber.” It adds that every person has a spark of
Moshe, reached through the bittul of the Shema, after
which “my tongue will answer Your word.”

KEHOT'S NOTE
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“And wisdom, from where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothingness”: wisdom
comes through bittul.

Job 28:1227:1175 21°R
:712°2 DiPR 711K R¥RD X7 MInm
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yochanan: wherever you find the might of the Holy
One, blessed be He, you find His humility. As in paragraph
11, the drawing down comes through humility.
Megillah 31a:12-1337>-27%:X X*% 17710
LRIT N2 WITRA DY IN7123 R¥IA AARY Dipn 93 7amit 227 nK
w’?m’m ,0°K°232 ’HJLD'] ,ﬂjﬁﬂ; 2102 11 937 .immu;y N¥in R
117X DOPPRT RPR R 02°P0K ° °3” :17in2 20D .0°2In3a
AW OMIMPRY 0IN? LAWYR AWIY? :AIN2 PN; COPITRY
P02 2°0 Reab)| W‘l'f,?ﬂ Ty 19 Nfg;'@ 07 R 19”7 :0°K°232
20117 W9i9” :2°n37 ,0°:N22 WHWR Lm0 DY DT NXY
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Two later places in Torah Ohr that Kehot lists for Moshe as
“the groomsman of the King.”
Zohar III, 20aR ,> 2t
KEHOT'S NOTE
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The Zohar asks which is higher, Moshe or Aharon, and an-
swers: Moshe is the groomsman of the King, Aharon the
groomsman of the Matrona. Kehot also gives Zohar 3:20a
and 3:275b, where the same pair appears.

Zohar, Metzora 4:18-7:25772:1-11>:"7 ¥71871 ,97717 720

He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.’ R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

100 1720 MY PRI

“There is nothing else besides Him.” This is the higher
unity that Moshe draws down.
Deuteronomy 4:35717%:"1 0127
17290 TIY 1R 0°P9RT RIT N 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 W 12 AN 1D
In Yechezkel’s vision each creature had the face of a man,
the face of a lion on the right, the face of an ox on the left
and the face of an eagle. The lion and the ox stand here for
the source of the animal soul in the Throne.

Ezekiel 1:10”:x Hxrptn®

TN DRYIIY PRIDTOR MK 19 OTX C3p 0P M
AINYIIRY? IWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 NOOI PYW DTN

“And upon the likeness of the throne, a likeness as the ap-
pearance of a man upon it from above.” Moshe is this
“man” above the Throne.
Ezekiel 1:26772:°R HRpie
M7 SY1 KD MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
sTi29R7 Y DTN TNR3 N XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/yisro/2/
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“And this is the blessing with which Moshe, the man of
G-d, blessed the children of Israel.” The Alter Rebbe reads
“the man of G-d” as the husband of the Matrona.

Deuteronomy 33:1°X:3"% 0127
:iNin 239% DRIW? 2127NK DOPORT UOR MWD 712 WK 19720 DRN
And this is the blessing wherewith Moses the man of G-d

blessed the children of Israel before his death.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,25 0127

104 1712°0R%A2 BTN

Torah Ohr on Shemos gives the sources for the equation:
the “man” of Atzilus upon the Throne is the Name mah,
whose numerical value equals adam.
KEHOT'S NOTE
.2,219°9% o1
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Torah Ohr on Bereishis explains that the Name Elokim
hides the strength of the light through contractions so that
separate existence can come to be; this is the meaning of
Elokim as rulership, “there is no king without a people,”
and it is also called the Shechinah.

KEHOT'S NOTE
7,318 ,1 9oyh o

106 DOMIN QW T DITOINAN 1Y P90 023 PrINnD

The Mishnah: one for whom a slave, a woman or a minor
reads Hallel repeats after them what they say. The Alter
Rebbe learns from it that “answering” means saying the
speaker’s words.
Sukkah 38ax n”? 1510
KEHOT'S NOTE
.X 1% 1910

107 R Sw N ownne naye

Kehot refers to Or HaTorah on Nach for the lower unity
“answering” Moshe’s drawing down.
KEHOT'S NOTE
JOP’RCY 2970 971 DMK R

108 NT7 952 MwnT NMvWDNN

Kehot’s note points to Zohar III, 216b for these words.

Zohar III, 216b2 17 37mt

KEHOT’'S NOTE

,T20) ¥70 10 K ,AY7 .2 ,107 2001 979 L(R L, TP WK ,2°P) ©”on N
.2

109 NT7 952 TwnT RMLWLNR

Tikkunei Zohar (Tikkun 69) speaks of the extension of
Moshe in every generation. Kehot also gives Zohar 3:216b
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and 273a and Tikkun 70.

Tikkunei Zohar 112a:13-1477>-3"°:X 2”°p 7171 *1pn

220 IRT yown NN TYRT RITR FTINYK YR 227 MWK ..

PP 223 KITY KT 222 MU PMVTRNNY TR AR DY TR

X7 1912 M0AKR 2937 3RT NPR 9221 ,0%N N2N2 PR ARY LT

K7 WPRT STIONYN XITD TYR Y R TP VI TR W0

YR N7IA 13T RT A LRI APZ MORT NR2 KX NIAUN

AP? MR RWI °122 A°P°T RMLWDAXR NI °27 AP? MY Ty
< RI2T PRV TY LR APD R RIVY

Tikkunei Zohar - Vocalized (Public Domain)

1181 b3

Rabban Gamliel, son of Rabbi Yehudah HaNasi: “Nullify
your will before His will.” This is the bittul with which each
person keeps the Torah and mitzvos.

Pirkei Avot 2:47:2 max nawn
513 .319%73 72937 AYw »73 709870 1387 1Ry iR 177 X
;IR PP L2987 "1 000K 1937 Puow 073,319 C1En 9%
NR TR PRY,AN010 09 7Y T0893 RN PX1 71330 ™ En OX
IDIDY LYW WBR KW 127 IRA PRY LINIpRY? yInY 1y 10
:TIBN K XY IR NIBRYD? T0RR DX INYTY
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7999 7129 K770 AR

131D WY RIP 77PN AW RNIP Do

Every Torah scholar who sits, reads, studies and engages
in Torah, the Holy One, blessed be He, sits opposite him
and reads and studies with him. The Alter Rebbe reads this
as G-d’s “answering” each person’s bittul.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-K:1”> 7127 171°2X %27 Xin
131 PR 932 71727 MR ROX 9% 12 OnI% D53 9nR1 b oK ...
9% %% KPR 9% 12 N7R 9% 17 nRAw DRy 2R $19°20 DRI v
IRDAR T2 WK PRIWS AR 272Y 00 AR (A7 WYY) TR
7897 °71 719 1101 725 013 "0BW OXN 1N 712793 717 "MIp nR1 790
17315 2w 772p7 7IN2 PO AN XNPY AWt 1PN 9 1IN
2R 13771 IR RIT 799N 0 23D 191 RKRI IROW 1Y 111 R1IPY
077718 M31119R Dw 077730 1277 1 (97229 K 0°991) M1 19K 101
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0YW (segmentation according to Warsaw 1880) (Public Domain)

172%R TIY PR

“There is nothing else besides Him.” This awareness is the
bittul each person brings to his learning.
Deuteronomy 4:35772:"7 0°127
17251 T3y 1K D°PPRT KT T 02 NYT? DX AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP K2 11 23N
“For I, G-d, have not changed.” Creation made no change
in G-d; He is as He was before the world was created.
Malachi 3:6"1:3 25x%n
:00°73 X2 212 DARY "NPIY KD 7 1K 7D

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s words, “What are we?” Here they express the
awareness that G-d fills the world as before creation.
Exodus 16:8'1:1"t mnw
T YnY3 yaw? Ip22 0P POK? W2 2792 02Y N NN2 Y TN
°2 D°NIPN APZYN? AR 301 1Y DI°7R DNRTIWK 0NN NN
Ny
And Moses said: ‘This shall be, when the L-RD shall give you
in the evening flesh to eat, and in the morning bread to the
full; for that the L-RD heareth your murmurings which ye
murmur against Him; and what are we? your murmurings
are not against us, but against the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9237n 7%

Torah Ohr on Va’eira explains that because Moshe said
“What are we?” in total bittul, the Torah was given through
him in speech, and the Shechinah spoke from his throat;
one who does not feel himself at all follows and says what
G-d says, and so draws down G-d’s unity as before the
world was created.
KEHOT'S NOTE
X, 9999 101

S°22 NA27RT Mawnn "R

The record of the teachings the heavenly Maggid gave the
Beis Yosef; Kehot locates these words there.
KEHOT'S NOTE
LTIV LRIPM 71 7anR pwn TR
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Rav Safra challenges Rava, addressing him as “Moshe”:
“Moshe, are you speaking well?” The Alter Rebbe takes the
title as showing that a Torah scholar is called Moshe.
Shabbat 101b:33:2 X”p naw
1R 73t fn PPubbn” 12nInKR PRY TR (X190 37 AP NN

:R2INT 1P i P0P0PY 2797 RPX 71273 KD :X790 27 0K RPN
10 — YV 12 POUR P2 T 1A PANY 12 RN MM
Bilashiplilob

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

270N 2,Rp Naw

NN92 70° NaNY

The Zohar explains “with wisdom He founded the earth”:
wisdom is Abba, the earth is the daughter. The Alter Rebbe
reads the “earth” as the halachah in a Torah scholar’s
mouth.

Zohar III, 248ar ,nn" 2’m

Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1\p°n ©™1pn

YT LIRDY Tawnn 0 STORT 1nmoma 0°9UOwn SRAwC1 nR TN

%32 NIMANRT ANR KITT? 7707 N2 OMRT RIW ORAD 70 KD

IPRT MOMA PR T0° 7MOM3 AN LNTPAYNR RAN2 RN3T

21 R 9T 0T RITM PRA 01T IR OPRT KNN3 70 RO

TRNR T1°321 L0707 ALY w7 DY LY LRAN TPRT RIANT

AN3 NPR 1PIN3 NPNT ORTY TN N3 PR AP0 RN WRNWRT

5y (210 0w 9031 R”I) 770 N9 LM% AN 1A N A0
Rh b

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.X2n™n.X,M19.2 317 . ;a3 m

TON T0° *aona
“G-d founded the earth with wisdom; He established the

heavens with understanding.”
Proverbs 3:19v™:3 *own
17131202 0% 1213 YIRTTOY Mnanan
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,3050n
mo%r 1t aT

On “they will roam to seek the word of G-d and will not find
it,” the Gemara says: “the word of G-d” is halachah. The

likuteitorah.com/torah-ohr/yisro/2/
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124

5P 11337 QPR 9270 YR

Alter Rebbe identifies it with the halachah in a Torah
scholar’s mouth.

Shabbat 138b:11-1227-x":2 1"%p naw

KM .IRI2D 3T— 7277 ,pRa M — 127,10 it — o

SY 193 Piuny AWK ANy nR 27 127 DR wpd? wniv”

DRY R>7 RNV DX Y7°2 NIYTH N2 Ni%01D N2 1N 1R
720 TRY RO A

William Davidson, Vocalized Aramaic (CC-BY-NC)

n”n opaw noba N

Or HaTorah refers to this passage and writes that the Alter
Rebbe holds with Avodas HaKodesh (part 4, ch. 33) that
Israel understood all the commandments from G-d’s
mouth without any intermediary, as the author of the
Akeidah also wrote, unlike Ramban and Rashi, and cer-
tainly unlike Rambam.
KEHOT'S NOTE
N7y NYT BP0 UIRY 2N TND'? 173w 2%nn °y 1107 NPMIR IR
190 YERR DI 023 PR DRIWS 11°20 MN2T 2Ow 9D TN wIpn
2y ,07am700 XPT wr; rum [i=l~Rlyb] X5 nTpPyn 5y2 an>
.'l‘?’m TNN°Y 17N° NPT 721K 2”2 RN prMAYn

N W Pipa

The Gemara’s reading of “with a voice” as the voice of
Moshe, quoted at the start of the maamar, is explained
here as the voice of each Torah scholar’s bittul.

Berakhot 45a:8°1:X 11”1 N1572
N 123p 722307 ORWT 03INRT PRY TN 19 13 1IYRY 227
TINPR PRY 7212 1Y DORORM 12T TWRY MRIY LKIIPT IR
LW DY 993p3 — Y927 it Tnbn PP e
R. Simeon b. Pazzi said : Whence is it that the translator is
not permitted to raise his voice above that of the reader? As
it is said, "Moses spoke, and G-d answered him by a voice"
(Exod. xix. 19) — there was no need to say "by a voice" ;
what, therefore, does the teaching "by a voice" tell us? By a
voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

non map

“Acquire wisdom, acquire understanding.” Chassidus
reads kneh, “acquire,” like kaneh, the windpipe, through
which hidden wisdom comes out as voice.

Proverbs 4:5'71:"7 *own
25" RKR LNPRY NIYNTIK N2 M TRIN MIp
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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