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“In the third month”
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“In the third month after the children of Israel went out of the land of Egypt, on this day they came
to the wilderness of Sinai.”
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Now, it says simply “on this day,” and does not specify which day, but our Sages, of blessed memo-
ry, expounded that it was on Rosh Chodesh: it is written here, “on this day,” and it is written there,

“This month shall be for you.”
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And [we need] to understand why Rosh Chodesh is called in Scripture by the expression “on this
day.” It will be understood by first introducing the matter of the virtue of receiving the Torah. Yet
surely, before the giving of the Torah there were a number of tzaddikim, and “the Patriarchs are

themselves the chariot,” also before the Torah was given.
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But the explanation is this: the virtue of Avraham is that he was “going on and journeying toward
the south” (hanegbah). This means that he was going and journeying from level to level until he

came to “the south,” which is the level and attribute of the higher love.

likuteitorah.com/torah-ohr/yisro/ 3
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And he went so far, from ascent to ascent, that he was at the level of an actual chariot for this higher
love, until it was in a state of revelation in his very soul.
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And this going is from below to above, out of the level of Egypt (Mitzrayim), as it is written, “And
Avram went up out of Egypt”: that is, the level of constraint (meitzar) and limitation that comes

from the body and the animal soul, which limit and clothe the G-dly soul in a person,
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so that even though his G-dly soul understands and contemplates the greatness of the Infinite One
(Ein Sof), blessed be He, and His extending over the created beings, that He is the Life of all life,
and “You give life to them all,” “The heavens and the earth I fill,” and “the whole earth is full of His

glory,”
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nevertheless it is not in the power of his soul to go out of its sheath, which is the prison of the body,
so as to be at the level of subjugation (iskafya) and transformation (ishapcha), etc. Rather, the body

stands in its place, in its strength and its might, just as it was born.
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And as our Sages, of blessed memory, said: “The thief at the mouth of the tunnel,” etc. And the
virtue of Avraham was that he rose up out of this level of constraint, so that his soul cleaved in a
higher love, until it would desire to strip itself of its garments of nogah that come from the body, so
as to be in a state of self-nullification (bittul) toward Him alone, blessed be He, in a state of the

soul’s actual expiry (kelos hanefesh).

likuteitorah.com/torah-ohr/yisro/ 4
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Now, this love comes from contemplating the Infinite Light (Or Ein Sof), blessed be He, itself, the
light that encompasses all worlds (sovev kol almin), which no thought can grasp at all. For “Your
kingship is a kingship over all worlds”: [this is] the level of King alone, which is the level of speech,
as it iswritten, “The word of a king is sovereign.”
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And as in the saying, “Blessed is He who spoke, and the world came to be”: by an utterance alone,

from which is drawn the life-force of all the worlds, their existence and their coming into being

from nothing into something; and this is no more than the level of a mere glimmer.
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And as it is said, “May You be blessed in the heavens above and on the earth below, for all the
praise of the work of Your hands”: for all the worlds, heaven and earth — from the earth to the fir-
mament is [a journey of] five hundred years — are nothing but the level of “the work of Your hands.”
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For just as with the work of a person’s hands, by way of analogy, nothing is invested [in it] but the
power of action, which is the outer garment of the soul,
1R KNP TR C318°07 10 RITW WY 09 2123 ROX 10K MInRIvE 902 waitnn nvnn a0
590 Wi NINM NINEYS ¥al

so too the life-force invested in all the worlds is only at the level of the power of action, which is an
outer power and a mere glimmer, which does not touch the essence and being of the soul at all.
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And “Creator of holy beings, may Your Name be praised forever,” etc.: for the holy beings, which
are angels and souls, are only the level of a name, which is also no more than a radiance and a

glimmer, etc.,

likuteitorah.com/torah-ohr/yisro/ 5
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except that they are not at the level of “the work of Your hands,” like the outer dimension (chit-
zoniyus) of the worlds.
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For as for the power of action invested in some vessel, or in any other thing that is the work of a
person’s hands, by way of analogy, that power has no connection at all with the essence and being
of the soul, for it has become separate and set apart from it. And by taking hold of the vessel with

the power invested in it, the person’s essence is not drawn after it.
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This is not so when one calls him by his name: then the person’s essence is drawn as well, for the
name is a radiance and a glimmer that touches the essence of the soul, and it is still bound and

united with it.
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Nevertheless, this is only the level of radiance. But He, blessed be He, in His own glory and es-

sence, is high and exalted, etc.
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And it is He who is the light that encompasses all worlds (sovev kol almin), and above and below are
equal before Him, etc. As it is written, “I, Havayah, have not changed.” And therefore the soul will

pour itself out into the very bosom of its Father,
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to be [in the state of] “My soul longs, indeed it expires,” so as to be in a state of complete self-nulli-
fication (bittul) toward Him alone, blessed be He, as it is written, “Whom do I have in heaven?” And
this is [the meaning of] what is written, “I, Havayah, have not changed, and you, the children of

Yaakov, have not expired.”

likuteitorah.com/torah-ohr/yisro/ 6
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That is, the prophet wonders at Israel: Behold, “I, Havayah, have not changed,” so for what reason
“have you not expired,” [meaning]| that you do not have the soul’s expiry (kelos hanefesh)?
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But as for the thing that causes the soul to be held back and hindered from this level of self-nullifi-

cation, as the verse testified, “and you, the children of Yaakov, have not expired,”
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even though one contemplates the greatness of the Infinite One (Ein Sof), blessed be He, that “I,
Havayah, have not changed,” and [why| not every person merits the virtue and rank of Avraham,
who became a chariot in a state of complete self-nullification in the higher love because of this
contemplation: the cause is the weakness of the soul’s power, for it does not have the strength to go

out of its sheath and its prison.
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And this is what is written, “My strength stumbles through my iniquity”: through iniquities the
power of the soul stumbles and is weakened. And as it is written, “But your iniquities have separat-
ed between you and your G-d.” And [this means] not actual iniquities; rather, the physicality of the

body and its materiality is what becomes a separating screen,
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which is itself the constraint and limitation that limits and clothes the soul, until it brings it down
to be drawn after it, and it cannot rise and go out of it. And of this it is said, “And You saw the afflic-
tion of our fathers”: that is, the attributes of love and awe, etc., Avraham [being] the attribute of

love, etc.

likuteitorah.com/torah-ohr/yisro/ 7
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And for this the Torah was given to Israel. For the Torah is called ‘strength’ (0z), since it is what
gives power and strength to the G-dly soul to overcome the materiality of the body and of the ani-
mal soul, and their coarseness, so as to go out from the prisoner’s confinement.
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And this is [the meaning of] “Havayah will give strength to His people; Havayah will bless His peo-

ple with peace”: for through the Torah, which is called ‘strength,’ there comes about “with peace”

(beshalom), meaning two (beis) [kinds of] peace.
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As our Sages, of blessed memory, said: “He makes peace in the household above and in the house-
hold below.” ‘Peace’ means connection. In the household above, that is, the level of the revelation
of the very Infinite Light (Or Ein Sof), blessed be He, in the G-dly soul, so that it be bound and unit-
ed in a state of complete self-nullification (bittul).
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And in the household below, that is, the shining of the powers of the G-dly soul that is clothed in
the body and the animal soul, so that there be no holding back or hindrance from the side of the
body and its animal soul; rather, that all of them agree and consent to this union, when there is

subjugation (iskafya) and darkness is transformed into light (ishapcha).
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For the Torah, which is called ‘strength,’ is also called tushiyah, for it weakens (mateshes) the pow-
er of the sitra achra (the other side) that comes from the body; for “one nation shall prevail over

the other nation,” and when this one rises, that one falls.
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But [we need] to understand how the Torah’s strength gives power to the G-dly soul and weakens

the power of the body’s physicality and materiality. Is not the Torah, too, clothed in physical mat-

ters, terumos and tithes, etc.?
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However, it is known that the source of the Torah and its foundation are in the “holy mountains” on
high, from the Infinite Light, blessed be He, in His very self and His glory, which encompasses all
worlds: “I, Havayah, have not changed.” “The Torah and the Holy One, blessed be He, are all one.”
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Now, the essence of the receiving of the Torah is what is written in the Ten Commandments: “And
G-d spoke all these words, saying (leimor): I (Anochi)...”
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For seemingly the word ‘saying’ (leimor) cannot be understood. It is not like every ‘saying’ in
Scripture, whose meaning is ‘to say [it] to someone else.’
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But in the Ten Commandments it is impossible to explain it this way, for all Israel heard, and “face

9

to face Havayah spoke,” “with the one who is here and with the one who is not here,” etc.
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Rather, the meaning is: to say and to speak all the words of the Torah, what was already said to
Moshe from Sinai. For all of Scripture and Mishnah, halachos and aggados, were all said to Moshe

at Sinai.
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Even though the Gemara mentions the names of the Tannaim and Amoraim who said this ha-
lachah, as in “Beis Shammai say thus,” etc., [still,] it is “‘the word of Havayah’: this is halachah,”

which was said to Moshe from Sinai and came out of the mouth of that Tanna or Amora.
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This is like “My words which I have placed in your mouth.” And this power was given to Israel, that

the halachah coming out of their mouths should be the very word of G-d that was said to Moshe

from Sinai; it was given at the time of the receiving of the Torah, in the Ten Commandments: “say-

ing” (leimor), [saying| what had already been said;
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that is, the level of self-nullification (bittul) toward Him, blessed be He, so that the speech does not
become something separate for the person, coming out of his own mouth as though it were his, but
rather as it is written, “My tongue shall answer Your word.”
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For the Torah is “Your word,” except that “my tongue answers” [it], like one who answers after the

speaker with what he says.
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And the Ten Commandments comprise the whole Torah in general, so that by receiving the Ten
Commandments from the mouth of the Almighty they received the whole Torah: that there be in

them the level of self-nullification (bittul) to the word of G-d that speaks in their mouths,
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and that they be only like one who answers after the speaker, which is the revelation of the Infinite

Light (Or Ein Sof) below as above, in a state of complete self-nullification.
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From this the thoughtful person will reflect, and dread and fear will fall upon him in his Torah
study, when he takes to heart that it is truly the word of G-d, which was said to Moshe from Sinai.
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And this is what our Sages, of blessed memory, said on the verse “And you shall make them known
to your children and your children’s children,” next to which is [written] “the day that you stood,”
etc.: “Just as there [it was] in dread and awe, etc., so too here,” etc.
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For seemingly this comparison, “just as there, so too here,” etc., is not understood, since at the

standing at Mount Sinai “all the people saw the voices,” and “face to face Havayah spoke.” This is

not so with the Torah study of every person when he learns by himself.
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But the explanation is as written above: that the Torah study of each person, at any time, is also
truly the word of G-d that was said to Moshe from Sinai. And through this, dread and awe will fall

upon him, as if he received it today from Mount Sinai.
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Now, Torah study in this state of self-nullification (bittul) is what gives strength and might to the

G-dly soul, and tushiyah to the sitra achra (the other side).
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And this is [the meaning of] “I (Anochi) am Havayah your G-d, who brought you out of the land of
Egypt”: for through receiving the Torah the level of Anochi is drawn down, that is, the very Anochi,

His essence and being, blessed be He, which encompasses all worlds (sovev kol almin), etc.

likuteitorah.com/torah-ohr/yisro/ 11
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As it is written, “And these words which I (Anochi) command you today shall be,” etc. And this level
of Anochi is drawn to Israel through the level of Havayah, that is, through tzimtzum (contraction)
and expansion, as mentioned above, until it becomes the level of ‘your G-d’ (Elokecha) itself.
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And then [comes] “who brought you out of the land of Egypt (Mitzrayim)”: out of the level of con-
straints (meitzarim) and limits that come from the body and the animal soul, which limit and
clothe the G-dly soul and keep [it] from going out of its sheath.
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As it is written, “And I will bring you up out of the affliction of Egypt to a good and spacious land.”
For through receiving Anochi, that is, the level of the light that encompasses all worlds (sovev kol
almin) and “I, Havayah, have not changed,” in Torah study in a state of self-nullification (bittul),

etc., it is this that gives power to the G-dly soul.
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And [it is] tushiyah to the desires of the body, etc. And this is the matter of the people of Jericho,
who would run together (korchin) the Shema, and would not pause between ‘One’ (echad) and ‘And

you shall love’ (ve’ahavta).
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For through receiving the level of ‘One,’ that is, the level of the higher unity (yichuda ila’ah), which
is the level of complete self-nullification (bittul) to the Infinite Light (Or Ein Sof), blessed be He,

which encompasses all worlds (sovev kol almin), as mentioned above,
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the love will grow with surpassing loftiness, until it is “with all your heart,” with both your inclina-

tions, when the sitra achra (the other side) is subdued (iskafya) and darkness is transformed into

light (ishapcha); for from this level of self-nullification are drawn strength and tushiyah, as men-

tioned above.
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This is not so with ‘Blessed be the Name of the glory of His kingdom forever and ever’: for it is writ-

ten, “Elokim reigns over the nations,” since this Name is the life-force of the worlds, and even idol-

aters are included.
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This is like what our Sages, of blessed memory, said: “Not like Avraham, from whom Yishmael
came forth,” etc. But we say ‘Blessed be the Name of the glory of His kingdom forever and ever’ in
awhisper, because ‘forever’ (va’ed) is also ‘One’ (echad), except that it is in an exchange of letters,

as is written in the Zohar.
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With this we can understand why Israel reckons by the moon. For the moon has nothing of its own;
it only receives its light from the light of the sun, to shine upon the earth.
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Therefore, every month it diminishes before its renewal until it becomes the level of a point, be-
cause it comes directly under the light of the sun to receive from it, and therefore it does not shine

upon the earth.
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And it grows steadily brighter until the moon is full, and all of it is from the very light of the sun, for

the moon has nothing of its own.
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And after the moon is full, it diminishes again, becoming the level of a point at the end of the

month, until it is renewed again. And in keeping with all these words and with this analogy, so it is
with Israel,

0195 AkARPYA) T'ITIL) N°97 N°N33 07 aNTIAYY anTIM PUOI0M 172 0PR MIRY P02 N2 onw

Wnn 7172 07K 1IRD 21032 9123 9O ROX 19 AMIRY M 00 TIPw o1 v 9123 10RY

who are the level of self-nullification (bittul) to the Infinite Light (Or Ein Sof), blessed be He, which
encompasses all worlds (sovev kol almin); and their Torah and their divine service are at the level
of ‘they have nothing of their own,’ that is, it is not at the level of ‘there is (yesh) one who learns,

there is one who loves,’ etc. Rather, everything is in a state of self-nullification to the very Infinite
Light, blessed be He,
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and it is the very Infinite Light, blessed be He, that dwells within their Torah and their divine ser-
vice, and “‘the word of Havayah’: this is halachah” is what speaks in their mouths.
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And this is the level of ‘sun,’ as it is written, “For Havayah Elokim is a sun and a shield”: for the lev-

el of Havayah is called ‘sun.’
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And the level of Elokim is called ‘shield,’ etc., as explained elsewhere. And the Torah is drawn from
the Name Havayah. And this is the matter of Torah, divine service and acts of kindness (gemilus

chasadim), that all three of them, specifically, are needed. For acts of kindness means tzedakah.

likuteitorah.com/torah-ohr/yisro/ 14
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And tzedakah is the whole Torah in general, which is called by the name ‘tzedakah,’ and in particu-
lar the actual deed of tzedakah. For tzedakah, which is “to revive the spirit of the lowly,” is the level
of ‘sun,’ as it is written, “And there shall shine for you who fear My Name a sun of tzedakah.” For

just as tzedakah is “to revive the spirit of the lowly,”
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So too the light of the sun is to shine in a place of darkness that has no light, which is the level of in-

fluence from above to below.
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And this influence is through the level of divine service (avodah), which is the level of self-nullifi-
cation (bittul) from below to above, [to] the Infinite Light (Or Ein Sof), blessed be He, which encom-
passes all worlds (sovev kol almin), so that the influence of the very Infinite Light, blessed be He,
rest and be revealed below as above; that is, like the self-nullification of the moon to the very light
of the sun.

21
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And this is [the meaning of] “In the third month after the children of Israel went out of the land of
Egypt, on this day,” etc. For when Israel went out of Egypt they began the counting of the Omer, as
it is written, “Seven weeks shall you count for yourself.” And these are a preparation for the receiv-

ing of the Torah on Shavuos.
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That is, so that there be a revelation of the Infinite Light (Or Ein Sof), blessed be He, below as
above, in a state of self-nullification (bittul) toward Him, blessed be He: to ‘say’ after Him what He

will say, and that the very word of G-d be within the children of Israel in their Torah study.
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And in the seventh week, on its third day, it is as if the whole week had already come in, and Israel

then became prepared and standing ready to receive this level of self-nullification (bittul).
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And then came the birth of the moon (molad), which is the revelation of the Infinite Light (Or Ein

Sof), blessed be He, after the moon’s self-nullification to Him. Therefore it is called simply “on this

day,” for ‘day’ means light and revelation, as it is written, “And G-d called the light ‘day.””
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And this is the revelation and the love that is in a state of self-nullification toward Him, blessed be

He. (For this level of love is called ‘this day’ (hayom hazeh), because the meaning of ‘this’ (zeh) is

the level of the higher unity (yichuda ila’ah), which is why Moshe our teacher, peace be upon him,

prophesied with ‘this.’
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And on Rosh Chodesh the Community of Israel (Knesses Yisrael) receives the intellect (mochin)
from Chochmah (wisdom); see what is written in the discourse beginning “And it shall be, from
one new moon to the next.” Therefore the love is in a state of self-nullification.)
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For ‘And you shall love’ (ve’ahavta) is twice ‘light’ (or) [in numerical value]. And then “they came to
the wilderness of Sinai,” where hatred (sin’ah) descended, etc., that is, the matter of tushiyah,

which weakens the power of the sitra achra (the other side), etc.
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And ‘wilderness’ (midbar) is from the word ‘speech’ (dibbur), as in “and your speech (midbarech)
is lovely.” And it is called midbar with an added mem, because the mem is one of the letters ‘he’e-
mantiv,” which serve to diminish the matter; that is to say, in this there is no level of speech in its

own right, only the level of what has already been spoken,

(57171 7772 wrnyn) 12 2T’ 9272 P03 PNa RIT 2T 10T
that is, the speech is in a state of self-nullification within the word of G-d that speaks in him (and
see what is written in the discourse mentioned above).
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And then “they journeyed from Refidim”: the level of slackness of hands (rifyon yadayim), as our
Sages, of blessed memory, said, “Why was its name called Refidim?” etc., that is, the level of weak-

ness of the soul’s power; but they were given strength and might for the soul, and tushiyah to the
sitra achra, etc.
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“Moshe speaks, and G-d answers him with a voice”
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“Moshe speaks, and G-d (ha-Elokim) answers him with a voice”: “with a voice,” with the voice of

Moshe. [We need] to understand [this], for the verse does not specify what Moshe spoke and what

G-d answered him.
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For it does not refer to the Ten Commandments, since [the commandments| “I am” and “You shall
have no” we heard from the mouth of the Almighty, and it is written, “I stand between Havayah and

you, to tell [you],” etc.
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Thus in this matter it is not said that Moshe is the one who speaks and the Holy One, blessed be He,
the one who answers. [We] also [need] to understand what yedaber (“speaks”) is and what ya’anenu
(“answers him?) is, [being] in the future or present tense, when it should have said, “Moshe spoke,

and the Holy One, blessed be He, answered him.”
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The explanation is this. It is stated in the Gemara that Rav Yosef said, “Were it not for this day that

brought it about, how many Yosefs are there in the marketplace!”
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And [we need] to understand the distinction of “this day” specifically, which is the day of the Giving
of the Torah, and what the Giving of the Torah is. For did not Avraham our father, peace be upon
him, fulfill the entire Torah before it was given, even eruvei tavshilin, because he learned the en-

tire Torah, etc., before it was given?
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As it is written, “and he kept My charge, My commandments, My statutes and My teachings.” And
he surely also taught [it] to Yitzchak his son, and Yitzchak taught Yaakov and his sons. So what new

thing was brought about by its being given?
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But now, the matter of the mitzvos is known: “The 248 commandments are the 248 limbs of the
King.” At first glance the expression “limbs” is not understood, for surely He has no likeness of a

body, etc.
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But it will be understood from what is written in the Zohar, that all the performance of the mitzvos
is “to rectify the mystery of His Name”: through this mitzvah one draws down this Name, and
through that mitzvah one draws down that Name. The explanation is that the Names of the Holy

One, blessed be He, are His seven Names that may not be erased.
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And these are precisely the level of the extension of the life-force and the flow of influence for His
attributes, may He be blessed, to come into being: “Yours, Havayah, are the greatness (gedulah),

the might (gevurah) and the beauty (tiferes),” etc.
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These are nothing but the level of a name alone; by way of analogy, like a name, which exists only
for another, so that he may call him by his name. For He, may He be blessed, is high and exalted,

etc.
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As is written in Tikkunei Zohar: “Not of any of these attributes at all,” and “You are wise, but not
with a known wisdom.”
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For the known wisdom is in created beings, [the faculty] that is called by the name “wisdom”: it is

intellection, comprehending an intelligible thing. But with Him, may He be blessed, this does not

apply.
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For even of the level of thought, which is below Chochmah (wisdom), it is said, “For My thoughts
are not your thoughts,” etc. Rather, it is called Chochmah and thought because it is the source of

thought and the source of Chochmabh.
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As it is written, “For with You is the source of life; in Your light we see (nir’eh) light.” The meaning

of “in Your light” is: when the light is drawn down below, then the light of Chochmah and thought

is seen (nir’eh) and grasped, etc.
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So too the level of Chesed (kindness), as it is written, “and showing kindness to thousands”: there
are thousands of levels, which are the many contractions (tzimtzumim) and drawings-down, until

Chesed comes into being.
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As it is written, “Kindness shall be built forever” (olam chesed yibaneh): that is, it has to be built in
order for there to be Chesed. And this drawing down, for the life-force to extend into the level of
Chochmah and Chesed, is from the seven Names that may not be erased: Havayah with the vowel

patach is in Chochmah, and the Name El is in Chesed.
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As it iswritten, “The kindness of El is all the day”; and these are only the level of a name.
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Nevertheless, after it has been drawn down and come to the revelation of the attribute of Chesed
and Chochmah, that drawing down is actually enclothed in the attribute of Chesed and Chochmah,
until it becomes one with them. This is the meaning of “He and His life-forces are one; He and His

vessels are one,”
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that is, like the concept of “He is the Knowledge, He is the Knower,” etc. And as it is written, “Yours,
Havayah, are the greatness and the might”: meaning, that it is united and becomes truly the level

of “Yours, Havayah.”
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Now, the drawing down of the life-force, so that there be an extension of the Infinite Light (Or Ein
Sof), blessed be He, and its enclothing in the attribute of Chesed and Chochmah, which bear no
comparison to Him — for “You are wise, but not with a known wisdom,” and “not of any of these at-

tributes at all” —
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the matter depends on an arousal from below (isarusa dilesata): through the performance of the
mitzvos. Through a mitzvah that is in Chochmah, one draws down the Infinite Light, blessed be
He, into Chochmabh.
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And through a mitzvah that is in Chesed, one draws down the Infinite Light, blessed be He, into
Chesed. These are precisely the drawing down of His Names, may He be blessed, and its encloth-
ing in Chochmah and Chesed: Havayah with the vowel patach in Chochmah, etc. Therefore the
mitzvos are called by the name “the limbs of the King.”
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For just as the life-force of the soul is enclothed in the limbs, by way of analogy, until it becomes
one with them, so the Infinite Light, blessed be He, the drawing down of the level of His Names,
may He be blessed, is enclothed in the level of Chochmah and Chesed that is in the performance of
the mitzvos, until [that level] is truly united with the Infinite Light, blessed be He, that is drawn into

them.
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With this, the matter of the mitzvos written of Avraham, “and he kept My charge, My command-

ments,” etc., will be understood. That is, he brought about the descent and drawing down of the

Infinite Light, blessed be He, and its enclothing in the attribute of Chochmah and Chesed,
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by becoming a chariot (merkavah) for Him, may He be blessed, through the attribute of love: “go-
ing and journeying toward the south,” in the mode of “running and returning” (ratzo vashov). For

“spirit brings spirit and draws down spirit.”
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As it is written, “If he sets his heart toward Him,” etc. And also because he increased kindness in
the world: “And he planted an eshel,” etc. And through his being very lowly of spirit, as it is written,

“and I am dust and ashes.”
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Therefore, through this, “As water [mirrors] the face,” etc.: through the attribute of humility he
drew down the descent of the Infinite Light, blessed be He, into Chochmah and Chesed, which is a

descent and a lowering relative to the Infinite Light, blessed be He.
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For “You are wise, but not with a known wisdom,” and “not of any of these attributes at all”: they
bear no comparison to Him. And as our Sages, of blessed memory, said, “In the place where you

find the greatness of the Holy One, blessed be He, there you find His humility,” etc.
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But the main [part] of the drawings-down of Avraham our father, peace be upon him, was in the
higher worlds — even though he also drew the Infinite Light (Or Ein Sof), blessed be He, down be-
low, so that there be a revelation of G-dliness in the world, as it is written, “And he called there in
the Name of Havayah, the G-d (El) of the world.”
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And also “the souls that they had made in Charan,” and he planted faith in G-d in their hearts.
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Nevertheless, this bears no comparison to the drawings-down that he drew down above, in the
higher worlds, so that there be an added revelation of the Infinite Light, blessed be He, in the level
of the supernal Chochmah and Chesed of the World of Atzilus (Emanation). And there was the main
[focus] of Avraham’s service: “and he kept My charge, My commandments,” etc.
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“My commandments” specifically: commandments that the Holy One, blessed be He, does Himself.

“The Holy One, blessed be He, visits the sick”; and the matter of the sick in the higher worlds is as it

is written, “Sustain me with flagons,” etc., “for I am sick with love.”
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For the state of being sick with love comes from the hiddenness and concealment: that the whole
level of the light that fills all worlds and the light that encompasses all worlds (memalei and sovev
kol almin) is nothing but the level of a radiance (ziv), and only “His splendor is over earth and

heaven,” etc.
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And therefore the soul yearns and pines to cleave to the Infinite One (Ein Sof), blessed be He,
Himself. And of this it is said, “Sustain me with flagons, spread apples about me”: these signify the
revelation of the Infinite Light, blessed be He, out of the hiddenness and concealment, for this rev-

elation is the cure for this sickness of love.
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So too they said, “The Holy One, blessed be He, puts on tefillin.” For tefillin is an expression of
binding (hiskashrus), which is the binding of the Infinite Light, blessed be He, with Chochmah. And
this is what we say: “The tefillin of the Master of the world — what is written in them? ‘And who is

like Your people Israel,’” etc.
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For Israel arose in [G-d’s] thought; “In the beginning” (bereishis) [is] for the sake of Israel, who are
called “beginning” (reishis). And the tefillin are the binding of the Infinite Light, blessed be He,

with the level of Israel, who are called “beginning,” which is the level of Chochmah.
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And in this way the other mitzvos of the Holy One, blessed be He, are drawings-down from the
Infinite Light, blessed be He, in the higher worlds; and there is the revelation of the drawing down
of the Infinite Light, blessed be He, and its enclothing in Chochmah and Chesed, in the mode of
“He and His life-forces are one; He and His vessels are one.” But this world is a world of separation,

as it is written, “and from there it divides,” etc.
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And in order for the drawing down of the Infinite Light, blessed be He, in the mode of “He and His

2

life-forces are one,” etc., [to be| also below, in the world of separation, the Torah was given to

Israel: so that there be an actual enclothing and uniting of the Infinite Light, blessed be He, in the
Chochmah and Chesed below, in the performance of the mitzvos and their fulfillment in physical
action.
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As it is written, “And Havayah descended upon Mount Sinai.” And of this they said that it is “this
day that brought it about.”
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The explanation is this. It is written, “For Havayah is a G-d of knowledges (El de’o0s).” Meaning: two
[kinds of] knowledge, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).
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The higher unity is from above to below: the lower anything is, the more it is as naught and as
nothing, and the higher anything is, the more it is considered to be something (yesh).
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As it is written, “To cause those who love me to inherit yesh.” And the lower unity, from below to
above, is the level of something from nothing (yesh me’ayin): the lower anything is, the more it is
considered something, and it appears to eyes of flesh as a thing in its own right, and is felt;
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and whatever is higher is a matter that is not seen, nor felt and grasped. And in this Name, El, both
kinds of knowledge are included:
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just as from above to below whatever is below is as naught and takes up no space, so it is also from
below to above. This is because of “and by Him (velo) actions are weighed”: velo is written with an

alef [“not”], and the reading is velo with avav [“by Him”].
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Velo with an alef: these are the prohibitive commandments. Velo with a vav: these are the positive
commandments. “Are weighed”: so that they be equal, the higher unity and the lower unity,
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so that it be below exactly as above, so that the yesh takes up no space at all. For of the Torah and

mitzvos it is said, “Let us make man in our image, after our likeness.”
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“In our image” is the level of the Torah; “after our likeness” is the level of the mitzvos. These are
precisely the level of the “man” who is upon “the likeness of the throne,” etc.; for they are precisely
the inner dimension (pnimiyus) of His will and His wisdom, may He be blessed, without any hiding
of the Face, and the yesh does not conceal and hide the Infinite Light, blessed be He, that rests

within them.
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And in them and through them one draws down the Infinite Light, blessed be He, so that it be be-
low as above, in the mode of “there is nothing else besides Him.” And “You shall not profane
(sechalelu) My holy Name”: not to make a void (chalal), etc., and not to be [one who| “pushes the
feet of the Shechinah”; but rather, “And I have put My words in your mouth,” My very words.
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Now, the mitzvos are garments and encompassing [lights] (makifin), and the Torah is food and the
inner dimension. Through them one draws down the Infinite Light, blessed be He, to rest upon
one’s soul as an encompassing [light] (makif), and also so that the soul’s “inside is inlaid with
love,” in an inner mode.

L1990 M2 7707 78 LRI P0IR WK PPR 17717 00 1R )

And of this it is said, “For Havayah your G-d (Elokecha) is a consuming fire.” Meaning: Havayah is
the level of Torah,
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and “your G-d” (Elokecha) means the level of mitzvos. They are like fire, by way of analogy: if one
puts fire inside a vessel and around it, then the fire naturally takes hold from side to side, burning
and consuming entirely.
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So too the Torah and mitzvos: since they are in the mode of inwardness (pnimiyus) and in the
mode of encompassing (makifin), they have the power to consume and burn up entirely the mate-
riality of the animal soul and its coarseness,
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which is what hides and conceals the light of G-d, the Infinite One (Ein Sof), blessed be He, so that

there appears to be a yesh, a thing in its own right. That is why it needs to be scoured in Gehinnom.
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But over a Torah scholar the fire of Gehinnom has no power, for the Torah and mitzvos are what
scour [him] from within and from without; and “the glory of Havayah is revealed” below as above.

Q12 WRA NN 099K 1179157 9277 WRA 'I"?S? T9° WK 197 195 1wy °3°0 7M1 2900w 1IN

This is [the meaning of] what is written, “And Mount Sinai was all in smoke, because Havayah de-

scended upon it in fire,” and “Havayah spoke to you from the midst of the fire,” etc.
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Now, the power for this drawing down was given to Israel, for it is they who draw down His Torah
and His mitzvos, through their occupation in Torah and their service, in the mode of “You shall not

profane,” etc.
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This is not so with idolaters: even if they fulfill Torah and mitzvos, they draw down nothing. And

this is the level of “a good gift.”
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As our Sages, of blessed memory, said, “Three good gifts,” etc. And the time of this gift is on the
festival of Shavuos, the time of the Giving of the Torah: the revelation of the level of the Crown of
Torah (Keser Torah), which is above the level of the Torah [itself].
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This is [the meaning of] “Were it not for this day that brought it about, how many Yosefs are there
in the marketplace”: how many levels of yosef (“adding”)! “He who adds (yosef) knowledge adds

(yosef) pain.”
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And how many kinds of foreign wisdoms, of which it is written, “They are wise to do evil, but to do
good they do not know,” for “from there it divides.” But this day is the revelation of His wisdom
and will, may He be blessed, which is enclothed in the Torah, in which there is the enclothing of the

Infinite Light (Or Ein Sof), blessed be He, and a revelation below as above.
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For this day is “on the morrow of the Shabbos,” after the days of the Counting, seven weeks, which

are from the level of the seven Names that may not be erased, which are within the order of the

chain of descending worlds (hishtalshelus).
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For so it must be: first the drawing down, little by little, until on the festival of Shavuos the revela-

tion comes from above the order of the chain of descent, where above and below are equal, the

spiritual like the physical.
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As it is written, “Who looks down low upon heaven and earth,” etc., as is explained elsewhere. And

this is the matter of the Crown of Torah; and therefore it comes into revelation below as above.
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Now, of the drawing down of the Torah in this mode it is written, “Moshe speaks.” Moshe is the lev-
el of self-nullification (bittul): “And the man Moshe was very humble, more than any man on the

face of the earth,” and “What are we?”
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Yedaber (“speaks”) is an expression of drawing down and leading, as in “He leads (yadber)

peoples”; that is, he draws down the Infinite Light (Or Ein Sof), blessed be He, below through the

level of bittul.
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For “wisdom is found from ayin,” from the level of ayin (nothing). And “In the place where you find

His greatness, there you find His humility”; that is, through the level of humility.
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Now, Moshe is the one who draws down from above to below. For Moshe is “the groomsman of the
King,” and “the man of G-d” (ish ha-Elokim) [is] “the husband of the Matrona”; that is, he draws
down the level of the higher unity (yichuda ila’ah), in which the lower anything is, the more it is as

nothing, and “there is nothing else besides Him,” etc.
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And ha-Elokim is the level of the lower unity (yichuda tata’ah), which is the level of the Throne of
Glory, which is the source of the animal soul: “the face of a lion,” “the face of an ox,” etc. Not so
Moshe, the level of mah (“what”), that is, the level of the “man” (adam) who is upon the Throne,

etc.; adam has the numerical value of mah.

MY 1Iwn oy K22 991 1R 90 19w WD 079K 03 PR W0 N1TD D13R% N3 RIM

And this is the level of the tzimtzum, for there to be something from nothing (yesh me’ayin). For
Elokim is a term for rulership, for “there is no king without a people (am)” — from the term

omemus (dimness).
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“And ha-Elokim answers him (ya’anenu)”: the term “answering” in the Holy Tongue is as our

Sages, of blessed memory, said regarding Hallel, “he responds after them what they say”; for when

the listener says what the speaker says, it is called “answering.”
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This is [the meaning of] “and ha-Elokim answers him”: the level of the lower unity answers this

drawing down of Moshe, who drew down from the level of the higher unity, so that it be from below

to above as it is from above to below.
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And the matter of yedaber and ya’anenu [being| in the present tense: the extension of Moshe in
every generation is the level of bittul that is in every person, “according to what he measures in his

heart,” in fulfilling the Torah and mitzvos in the mode of “Nullify your will.”

T30 AW RMNP 77290 7231 RNPA 55 (79725 onAst 1rmia] P71 1IRRY 1N

This is what our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.”
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Not all are equal, on one level; rather, each one according to his own measure in the level of bittul
to the Infinite Light, blessed be He: the level of “there is nothing else besides Him” and “I,

Havayah, have not changed.”
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Just as the Infinite Light, blessed be He, filled this whole space of this world before this world was
created, so it is, exactly, after it was created. And this is the level of Moshe: “and what are we?”
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And “the Shechinah speaks from within the throat of Moshe”; and so in each and every generation,
as the Maggid said to the Beis Yosef, “I am the Mishnah that speaks in your mouth.”
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Therefore a Torah scholar is called by the name Moshe, as is found in the Gemara: “Moshe, you

have spoken well.” For the Torah scholar is the one who receives from the level of supernal

Chochmah (wisdom), [which is] koach mah (“the power of what”); and “Abba founded the

daughter,” as it is written, “Havayah founded the earth with wisdom”: this is “‘the word of

Havayah’: this is the halachah” in the mouth of a Torah scholar.
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This is [the meaning of] “with the voice of Moshe”: for voice is the level of drawing down from the

hidden to the revealed, as from the breath of the heart to the throat, by way of analogy, as is known

from what is said on the verse “Acquire wisdom.”
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That is to say: according to the measure of the drawing down of the level of bittul to the Infinite

Light, blessed be He, exactly so “ha-Elokim answers him,” reading and studying opposite him.
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“An explanation of the above”
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An explanation of the above.
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An explanation of [the verse] “Moshe speaks,” etc.: although Avraham fulfilled the entire Torah, all
of it, before it was given, the main drawing-down was above; but “Moshe speaks” and draws down,
so that the revelation will be below, even in the World of Asiyah (Action).

19D NIZAT 7Y OTNAR TUWRIY IV 1 Y

And [we] need to understand what it is that Avraham drew down above through the mitzvos.
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But [the explanation] is that the 248 positive commandments are called “the 248 limbs of the
King,” that is, the 248 limbs of Z’eir Anpin (the emotive attributes). For Z’eir Anpin possesses nine
Sefiros; nine times nine is eighty-one.
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And each level has three vessels in it, inner, middle and outer, which are called SeTaR: sof, toch,
rosh (end, middle, head).
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Now, three times eighty-one is 243, and [with] the five chassadim (kindnesses) that bring about
growth, this makes the 248 limbs of Z’eir Anpin, which are the root of the 248 positive command-
ments. And drawing down this level, so that there is the growth of the limbs of Z’eir Anpin in the
manner described above, to be nine times nine, etc., is through the levels of ibbur (gestation),

yenikah (nursing) and mochin (intellect).
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For at the level of ibbur it is “three comprised of three.” And afterward, the level of yenikah is that
Z’eir Anpin grows into the level of the six extremities (vav ketzavos), each one comprising six: the

number thirty-six.

219 0w D195 R B9 RPTT (nvzp 1] P71 1T TR XT3 17102 02 R 0N LTPR K12 00 1Ay N

And this is [the meaning of] “Who created these.” “Who” (mi) is the level of Binah (understanding);

“created these” (eleh): these are the six extremities of Z’eir Anpin, each one comprising six, etc.
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Now, although in yenikah there is also the intellect (mochin), which is called “the mochin of
yenikah,” nevertheless it is called only the six extremities. For these mochin are counted as part of
the emotive attributes (middos): by way of analogy, the intellect of an attribute, that one loves be-
cause of reason and intellect, for this intellect makes the attribute grow, like milk, which makes the

infant grow.
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Therefore it is counted as part of the attribute, being an actual attribute; and so it is called only the
six extremities. And afterward, the level of mochin proper is, by way of analogy, intellect in its own
right, like one who studies wisdom, and it is called Chochmah (wisdom), Binah (understanding)
and Daas (knowledge) of the World of Atzilus (Emanation), etc.
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And this is [the meaning of] the mitzvos that Avraham fulfilled: that is, that he drew the Infinite
Light (Or Ein Sof) into Z’eir Anpin. For Avraham is the level of “ever Mah” (“the limb of Mah”), so
called for his being the Yesod (foundation) of Abba that is within Z’eir Anpin, the intellect of the at-

tribute, as mentioned above.
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And he draws lights into vessels: for at first, before the world was created, there was He and His

Name alone, and now it has divided into seven Names, etc., Chesed (kindness), etc.
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(This means that the seven Names are the level of the lights of the seven emotive attributes
(middos); that is, the level of the Infinite Light that is vested in the vessel of Chesed is called El, as it
is written, “The kindness of El is all day long,” and the light that is vested in Gevurah (restraint) is

called Elokim, etc.
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Therefore they are seven Names, whereas before the world was created, when there was not yet the
emanation of the attributes, there was the level of the Infinite Light as it is, above the level of being

vested in vessels; and this is [the meaning of] “there was He and His Name alone.”)
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That is, through the level of acts of kindness (gemilus chassadim) he draws the light into Malchus
(sovereignty): “Avraham had a daughter, and Bakol (‘with everything’) was her name.” Therefore
he said, “Ado-nai, please do not pass on,” etc. And never had [anyone] called the Holy One, blessed
be He, the Infinite Light, “L-rd” (Adon), that it be drawn into Malchus, except Avraham, etc.
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However, all these drawings-down of Avraham remained in the World of Atzilus (Emanation); that
is, the growth of the 248 limbs of Z’eir Anpin through the mochin of yenikah, as mentioned above.
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But in order that it be drawn into the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah
(Action), it is through Moshe, who is from the level of the hidden Chochmah (Chochmah Stima’ah)
that is in the Keser (the Crown) of Arich Anpin, except that he was lowered into the Yesod of Abba

and brought down there; and because he is high, he will be lowered further down.
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As in the matter of what is written, “And I will pass through the land of Egypt”: “I, and not an

angel,” etc. And as it is stated in the Idra Rabba (folio 132a) concerning “three worlds that issue
from the first tikkun (arrangement),” etc.
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That is, the three worlds are the three worlds of Beriah, Yetzirah and Asiyah, and they are drawn

from the first tikkun of the thirteen tikkunim of the beard of Arich Anpin of Atzilus, which is the

level of “Who is a G-d (El) like You,” etc.

PERT MNP RO RPRT [x3p>7 “npen] TN 2370 9020 127N bS A BhthE T°R TIROD RS N
702 MRy e qunrw

Now, at first glance this is a wonder: how could there be a skipping of levels, from the level of the
thirteen tikkunim of the beard of Arich Anpin, which is the source of Atzilus, so that the three

worlds of Beriah, Yetzirah and Asiyah should be drawn from it?
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But the explanation is that, on the contrary, in order for the light to come so far down, into the
worlds of Beriah, Yetzirah and Asiyah, it must come from the most exalted place; for by the very

greatness of [its] loftiness it is able to lower itself further down, etc.
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Therefore, for the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) to come
into being, it is specifically through a drawing-down from the first tikkun of the thirteen tikkunim
of the beard. And this is the meaning of “Who is a G-d (El) like You”: that He is able to lower

Himself so very far down, etc.
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And in the same way it will also be understood regarding the drawing-down of the light through
Torah and mitzvos into the worlds of Beriah, Yetzirah and Asiyah: that it is specifically through
Moshe, because he is from a place higher than the root of the level of Avraham. Therefore he is
able to draw the light down to the very lowest, even into Beriah, Yetzirah and Asiyah, whereas the

drawings-down of Avraham were only in the World of Atzilus (Emanation).
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And this is [the meaning of] “For Havayah is a G-d (El) of de’os (knowledges).” The explanation: the

two de’os are the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah). The higher
unity is from above to below: “All before Him is as nothing,” and above is the yesh (existence), etc.
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And the lower unity is the reverse, that is, something from nothing (yesh me’ayin), so that below is
the yesh. And in this Name, the Name El, which is the level of the first tikkun of the thirteen tikku-

nim of the beard, the two de’os are included.
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And this is as it is written, “He who fashions their hearts together, who discerns (el) all their deeds”;
“who tests the kidneys.”
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And therefore from there is drawn the power for the revelation to be below as well, so that they are
equal: meaning, that the level of the lower unity (yichuda tata’ah), the knowledge that is from be-
low upward, should not conceal the level of the revelation of the higher knowledge, and the revela-

tion will be below as [it is|] above.
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And this is [the meaning of] what is written, “And Elokim answers him.” Meaning: Elokim is the
level that conceals, so that below the yesh is seen, etc., and it is the level of the lower unity. It “an-
swers him” below, according to what is drawn to it by the voice of Moshe from above to below. And

about this our Sages, of blessed memory, said, “He sits and studies opposite him,” exactly.
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“Moshe would speak”
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“Moshe would speak,” etc. Now, Avraham is the man of Chesed (kindness) and of water: “Remem-
ber the father,” etc. Water makes [things] grow, like milk, which makes the infant grow,
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and this is the intellect (mochin) of nursing (yenikah), for through nursing the infant’s limbs grow.

And this is the raising of lights within vessels: through an abundance of lights the vessels grow —

Chesed of Chesed, Gevurah (restraint) of Chesed, etc. — and the interinclusion of Chesed and

Gevurah, etc.
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For behold, “And Avraham called in the Name of Havayah, G-d of the world”: he called and drew
the Name Havayah down into the world, so that it would be revealed.
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Because in the order of the chain of descending worlds (hishtalshelus), He said to His world,

“Enough,” and only in the higher worlds was there revelation, while below there was concealment.
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And Avraham drew [it] down so that it would be revealed below as well, through calling in the Name
of Havayah, and “the souls that they had made in Charan,” the three hundred and eighteen, etc., to

plant faith in their hearts, etc., and acts of kindness: “And he planted an eshel (tamarisk),” etc.
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Yet all this is not in proportion to the action above, for in order to draw down below, he had to draw

down from above.
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And through this there was an addition of lights in the World of Atzilus (Emanation), as in “And
David made a name”: for the Names that may not be erased are the life-force of the emotive attrib-
utes (middos) — Kel, Elokim, etc. — Chesed (kindness), and Chesed of Chesed, etc. — through “go-

9

ing and journeying,” “running and returning,” and through acts of kindness, etc.
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And as my teacher the Maggid, of blessed memory, said on [the verse] “When they stood, they let
down their wings”: when they stand in prayer, the angels let down their love and awe, for they fall

from their level in comparison with the drawings-down of love and awe below.
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At first glance this is not understood: surely the awe below is material and clothed in a body, etc.
Rather, [it is|] through drawing down a new light,
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for in arousing love and awe that did not exist before, one draws down from above, and this draw-
ing down comes by way of the chain of descending worlds (hishtalshelus), by way of the world of the
angels. And when this drawing down of awe comes from above, then “they let down their wings,”

because it is a new light for them.
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And in this way Avraham drew down, above, the growth of the lights in the vessels (nine times nine

is eighty-one, for the Sefiros from Chochmah downward are nine; and three times eighty-one is
243; and [with] the five Chasadim, 248).
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The Holy One, blessed be He, heals the sick, for every cause cleaves to its own cause, but “I am
asleep” in exile, and therefore she is “sick with love” because of the concealment and hiding; and

drawing down the revelation is the healing.
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And “the Holy One, blessed be He, puts on tefillin,” to be Chochmah (wisdom), for “You have made
(asisa) them all with wisdom”: the level of Asiyah (Action), in order to be the level of Chochmah,
that is, to bestow the flow. “Puts on tefillin” is an expression of binding and joining from above

downward. And therefore, what is written in them? “Who is a great nation,” etc.
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For the main bestowal of Chochmabh is for the sake of Israel, to draw the level of Chochmah into
them, into their souls. For an angel is a messenger, in whom and through whom the flow of

Chochmah is bestowed, but the main, intended purpose is for the sake of Israel.
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Now, all this is the matter of Avraham. But Moshe our teacher, peace be upon him, drew down even
below, into [the worlds of] Beriah, Yetzirah and Asiyah (Creation, Formation and Action). That is:
Avraham is the Chesed (kindness) of the World of Atzilus (Emanation), but “there is Chesed and

there is Chesed,” etc.
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And Moshe, “for from the water,” etc., [is from]| the first Shemitah (and there are opinions about
this: whether [it was] a complete Shemitah of seven thousand years, or [whether] the World of Tohu
is called a Shemitah, as explained in the writings of the Arizal), only that he was drawn down below,
into the World of Atzilus.
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Therefore he drew down: “And he called: Havayah, Havayah,” which refers to Moshe, that he

called and drew down from the mazalos, to be Abba (Chochmah) of Atzilus, for Abba draws from

the eighth mazal, etc.
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And this is from above the chain of descending worlds (hishtalshelus), as is known concerning the
chain of descending worlds: by way of analogy, from Chochmah (wisdom) comes understanding

and the emotive attributes (middos), and from the emotive attributes, thought, etc.
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Now, relative to the chain of descending worlds, spirituality is far from physicality, like a physical
deed compared with spiritual speech. But above the chain of descending worlds there is no com-

parison, etc., and spirituality and physicality are truly equal.
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And Moshe drew this down through the level of Mah (“what”), self-nullification (bittul), as it is writ-
ten, “For Havayah is a G-d of knowledges”: two knowledges, that from below upward is the same as

from above downward, since it takes up no space.
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Therefore he drew the Infinite Light (Or Ein Sof) down even into the World of Asiyah (Action) and
practical mitzvos, terumos [and] tithes, as is known concerning “a wheel (ofan) within a wheel”: the
higher encompasses further down, and this is felt and seen in the ofanim of Asiyah. But so it is also
far above.
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And through this self-nullification there comes about “And you shall not profane (techalelu),” etc.:

that this world does not interrupt at all, since “all before Him is as nothing,” and [it is as] before the

creation of the worlds and after the days of the world, where nothing interrupts, etc.
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And with this self-nullification Rav Yehudah studied: “The awe of his Master was upon him”; “This

one is not born of awoman,” etc. Therefore he was exempt from prayer, etc.

[m ow] 7177 13 O 0o 0°9°Pn N8N 5”1 NoIdiD JPwnn m 51123 7700 TN ”y 1IM
Jraow] 1P

Now, through the study of Torah with this self-nullification (bittul), one draws down the inner di-

mension (pnimiyus), and through the mitzvos, encompassing [lights] (makifim) and garments; and

these are the levels of Mah and Ban.
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And this is [the meaning of]| “For Havayah your G-d (Elokecha)” — Havayah is Mah, Flokecha is Ban
— “is a consuming fire,” as in the analogy of one who places fire around a vessel and inside it, etc.

And this suffices for the discerning.
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And this is [the meaning of] “Moshe would speak”: from above downward, through the level of
Mah, self-nullification (bittul), which is the drawing down of the Infinite Light (Or Ein Sof) even
into the level of Asiyah (Action).
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For although Avraham, too, was “going and journeying,” yet that was through his love and awe; and
although afterward he drew down from above, still it was all by way of his love and awe. Not so

through the Torah, which is His wisdom, may He be blessed, etc.

NR AW M99 PInamnt n°an a99IR WR NI und 0 qwnl XIT MEN 1700 5T T

[n°mman wall 2711

And this power of the Torah and mitzvos is drawn down below as well, to be “a consuming fire”
from within and from without, to consume and burn up the animal soul,
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for the whole essence of the drawing down is so that in the future [the saying] will be fulfilled, “The
righteous are destined to have ‘Holy’ said before them”: that [the worlds of|] Beriah, Yetzirah and

Asiyah (Creation, Formation and Action) will be transformed into the World of Atzilus (Emanation).
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For “the heavens shall vanish like smoke,” etc.; “new heavens and a new earth.” “New heavens” are
the secrets of the Torah, etc. That is, there will not be the inner dimension (pnimiyus) and the en-

compassing [lights] of Beriah, Yetzirah and Asiyah, but rather [those] of Atzilus.
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And this is [the meaning of] “And G-d (Elokim) would answer him”: Elokim is an expression of
rulership, as is written in the Tanya, in Chinuch Katan. That is, Malchus (sovereignty) of Beriah,
Yetzirah and Asiyah (Creation, Formation and Action): there is the drawing down of the Torah,
Zera’im (Seeds), the Chesed (kindness) of Nukva (the feminine / Malchus), etc. “Would answer
him” (ya’anenu) is an expression of responding, as our Sages, of blessed memory, said: “He re-

sponds after them what they say,” etc.
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And the meaning of “would answer him” is: just as the level of Moshe, the level of self-nullification
(bittul), draws down at the level of “And you shall not profane,” etc., so that there is a drawing
down of the Infinite Light (Or Ein Sof) into Malchus (sovereignty) of Beriah, Yetzirah and Asiyah
(Creation, Formation and Action), so the level of Malchus responds, to bring about a transforma-
tion (is’hapcha) of Beriah, Yetzirah and Asiyah as well, making Beriah, Yetzirah and Asiyah into the

World of Atzilus (Emanation). For the whole Torah is a drawing down into Malchus.
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Therefore they said: Talmud is in the World of Beriah (Creation), Mishnah in the World of Yetzirah
(Formation), and Scripture in the World of Asiyah (Action). At first glance this is not understood: is

Scripture not more exalted?
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Rather, it refers to the drawing down: through Scripture one draws down as far as Asiyah, while
through Talmud one draws down only as far as Beriah. And just as one draws down into Malchus

(sovereignty) — through Talmud, into the Malchus of Beriah — so, etc.
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And this is [the meaning of] “The Holy One, blessed be He, studies (shoneh) opposite him.” For
“the Holy One, blessed be He” is also called Malchus (sovereignty), in that He is blessed and drawn
down below into Malchus; and “studies opposite him” is the Torah that he draws down into it, that

is, “And G-d would answer him.”
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For above, it does not apply to say “studies opposite him,” since the Torah was already there, and
“I, Havayah, have not changed (shanisi),” and it is from there that he draws down; rather, |[it is

said] of Malchus, into which he draws down the Torah that had not been in it.
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And of this, that a renewal comes about, they said: “The Holy One, blessed be He, studies opposite
him,” etc.
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“With the voice of Moshe”: voice is a drawing down from the breath of the heart, so that as is the
measure of the level of self-nullification (bittul), so is the level of the drawing down.
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For the drawing down of Rav Yehudah or Rabbi Shimon bar Yochai is not like ours: although all of
them study those very same combinations of letters, nevertheless the drawing down varies accord-

ing to self-nullification, etc. And this suffices for the discerning.
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“Their appearance and their workings”
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“Their appearance and their workings were as though a wheel (ofan) were within a wheel.” This
means: like a small wheel within a large wheel, in which, above, the large wheel that surrounds the
small wheel is higher than the small wheel, while below, at the bottom, the small wheel is above the

large one.
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So too is “the spirit of the chayah (living creature) in the wheels.” It does not say “the spirit of the
chayos,” [even] though there are in fact four chayos in the Chariot. Rather, the point is that for
there to be the spirit [in the wheels, it comes] specifically from a very lofty place, before which

above and below are equal. For what is higher is able to descend and spread downward.
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And this is the well-known “spirit of the chayah”: it is the level of the totality of the four chayos, and
their totality is the level of adam (man). For “the face of a lion [is] on the right” and “the face of an

ox on the left,”
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whereas the level of adam has no right and left. Therefore it is called adam: “I will be likened

(adameh) to the Most High,” to the adam upon the Throne, etc.
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Now, as it is with the wheels, so it is in the entire chain of descending worlds (hishtalshelus), from
the loftiest of all levels: they are in the manner of “as though a wheel were within a wheel,” for a cir-

cle encompasses everything below, etc.
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Therefore, on the festival of Shavuos [there is]| a revelation of the fiftieth gate (which comes after
the forty-nine days of the Counting). These [days] are from the level of the seven Names that may
not be erased, which are the level of expansion, at the level of the light that fills all worlds (memalei

kol almin), so that there is the level of above and below, head and foot, etc.
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But the fiftieth gate is what includes and encompasses all the levels, and there, there is no level of
above and below at all. In it the Torah was given to Israel: the positive commandments and the pro-

hibitions, the drawing down of the Infinite Light (Or Ein Sof) into physical action.
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This is the meaning of the “crown of Torah,” like a crown (koteres) and a diadem that is upon the
head, above, in a manner that has no aspect of head and foot, etc. That is why it spreads below just

as above. And it is like the matter of the wheel within the wheel, mentioned above.
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Now, this drawing down is through the level of Moshe. “Moshe would speak,” for of him it is said,
“You made him a little less than G-d,” for all forty-nine gates of Binah (understanding) were given

over to him. Because of this he was close to the fiftieth gate, to draw down from it.
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Therefore it was he who drew down the Thirteen Attributes of Mercy, as is found in the Zohar on
“And he called: Havayah, Havayah,” etc., that “and he called” refers to Moshe: it was he who called
and drew down Havayah, etc. (And the meaning of the verse [is]: “And Havayah passed before
him,” before Moshe, “and he called”: Moshe.) [These Attributes] are the sources of the chain of de-

scending worlds (hishtalshelus), Atzilus, etc.
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And this is the meaning of “keeping kindness” (notzer chesed). Notzer [has] the letters of tzinor (a
channel) and the letters of ratzon (will).
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Notzer also means “guarding”: it is the level of keeping in thought, in a state of concealment, be-
fore it comes to revelation.
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This is not so with “and doing kindness” (ve’oseh chesed) that is in this world: “doing” is the level
of tikkun (putting in order), as in “and she shall do her nails.” That is, [it is] the level and rank of
Avraham, the Chesed (kindness) of Atzilus.
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Therefore “keeping kindness” is written before “visiting the iniquity of the fathers.” For “visiting
the iniquity of the fathers” comes after the close of the Thirteen Attributes, which close with “and
cleanses” (ve’'nakeh), whereas “and doing kindness” is written after “visiting the iniquity of the fa-
thers,” because it is the level of the Chesed that is within the order of the chain of descent.
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Whereas “keeping kindness” is the level of a Chesed that is far above the order of the chain of de-

scent, except that it is the level of source and root, etc.
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And of the two levels of Chesed (kindness) mentioned above it is said, “to thousands” (la’alafim),
etc. This means thousands of levels. And what levels means is that they are level after level.
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That is, for example, the level of the lower Gan Eden, which [comes] after this world: there must be
a river of fire (nehar dinur) separating [them], in which to immerse, so that the physical faculty of
memory may be forgotten from him. For since he remembers physical things, he cannot delight in
Gan Eden.
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Therefore, when one ascends from the lower Gan Eden to the upper, there must also be a river of
fire, to forget the comprehension and delight of the lower Gan Eden.
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It is like what we find in the Gemara: Rabbi Zeira fasted a hundred fasts so that he would forget the
Babylonian Talmud, etc., even though he had studied the Babylonian Talmud with awe and love
(bidechilu u’rechimu), to the point that the fire had no power over him, as is known from the story

of “the little one with the scorched legs” (Katina charich shakei).
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And so there are thousands of levels, level after level, ascent after ascent.
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So too in the drawing down from above to below, there are many tzimtzumim (contractions), con-
traction after contraction, until the upper Gan Eden is the delight of created beings. And they are
called alafim (thousands) because their root is the level of alefs (alfin): the spelling-out (milui) of

the Name Mah, Havayah spelled out with alefs.
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And the meaning of this alef: it is the alef of Ehe-yeh, “I am destined and ready to be revealed,” for
the alef denotes the future,
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and also, every descent of the drawings-down is at the level of alef. For an alef is a yud above, a yud
below and avav in the middle,
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to show that the drawing down, which is the vav, comes through tzimtzum (contraction), which is
the yud at the top. For without the contraction there could not be a drawing down and revelation in

another manner; rather, everything would be one thing.
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Afterward the drawing down contracts again, to be like the level of a yud below, so that from there
will come a level of contraction and another drawing down.
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And thus is the order of the whole chain of descending worlds (hishtalshelus): all of them are levels
of alefs. And this is [the meaning of] “to thousands” (la’alafim), both in “doing kindness,” at the

level of Avraham, the Chesed (kindness) of Atzilus, and in “keeping kindness,” the level of Moshe.
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Now, the level of Avraham, in “doing kindness,” is drawn down only into Atzilus, where “He and
His life-forces are one,” for this drawing down is from the seven Names that may not be erased,

which is in the forty-nine days of the Counting; there too there are thousands of levels.
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But the level of “keeping kindness,” the level of Moshe, is in the fiftieth gate, which is Keser (the
Crown), the six hundred and twenty pillars of light, like a pillar that joins above and below.
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Therefore he drew down also into Beriah, Yetzirah and Asiyah, the separate worlds, [as in] “from
there it divides,” etc. “Moshe, you have spoken well”: Rava was of the level of Moshe. And Rav Yosef
said, “Master of Avraham,” for each one recognizes his own level.
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And all the heads of yeshivos in every generation are of the level of Moshe, for indeed he is the one
who draws down awe and love (dechilu u’rechimu). (And see what is written on “And he spoke to
the heads of the tribes,” etc.)
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“Remember the Shabbos day to sanctify it”
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“Remember the Shabbos day to sanctify it.” [We need] to understand what the command to sanctify
the Shabbos is about: is not the Shabbos sanctified and established (mikadsha vekayma)?
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Granted, the holiness of Yom Tov depends on Israel; that is why we say, “Who sanctifies Israel and
the seasons”: first Israel and afterward the seasons, because it is Israel who sanctify the seasons.
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But on Shabbos we bless, “Who sanctifies the Shabbos,” and we do not say, “Who sanctifies Israel
and the Shabbos,” as our Sages, of blessed memory, said: “Is it Israel who sanctify the Shabbos?
Surely the Shabbos is sanctified and established” from the six days of creation, etc.
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And every Shabbos is called ‘Shabbos Bereishis’ (the Shabbos of creation), which is above the level
of Israel. (For Shabbos is the level of the revelation of the higher Chochmah (wisdom), and is called
the revelation of the intellect (mochin) of Abba, which is above the level of the souls of Israel, who
are rooted in Z’eir Anpin (the emotive attributes).
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And as is explained in the Zohar, Parshas Emor (beginning of page 94), [concerning those] “who

are attached to Him, to the King”; and the Ramaz explains: these are Israel, who are rooted in Z’eir

[Anpin], this one in Chesed (kindness), this one in Gevurah (restraint) and this one in Tiferes

(beauty), etc.
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And of Shabbos it is explained there that it is the revelation of the intellect of Abba in Z’eir Anpin;

and it is also explained there how this revelation and drawing-down comes of itself and does not

need our deeds, etc.
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This is not so on Yom Tov: the revelation of a little of the radiance from the intellect of Abba that

shines on Yom Tov comes through our deeds and our prayers, etc.)
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Now, in the later [version of the] Commandments it says, “Keep the Shabbos day to sanctify it.” And

our Sages, of blessed memory, said: “‘Remember’ (zachor) and ‘Keep’ (shamor) were said in a sin-

gle utterance.”

19 W RIY DPn 55 [1572% 031791 10137 Anxno] PPIIRMD [Awyn x5 mn] NP9R X1 NYT 1°3yM

¥R PN [ewesa] 03 170 QY 10T 09 [nwy nizs] YU 7R R 190 Lwyn k5] 177 KPR 1K 9K
[Mwy nixn]

The explanation: ‘Keep’ belongs to the prohibitive commandments, as our Sages, of blessed mem-
ory, said: “Wherever it says ‘beware’ (hishamer), ‘lest’ (pen) or ‘do not’ (al), it is nothing but a pro-
hibition.” And ‘Remember’ is the 248 positive commandments, for zachor with yud-heh has the

numerical value of 248, the positive commandments.
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Now, zichri (‘My remembrance’) with vav-heh [also] has the numerical value of 248. And we need to
understand the difference between zachor and zichri, and why zachor is with yud-heh and zichri

with vav-heh.
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Now, to understand all this, we must first understand what the concept of Shabbos is in general. For
it is written, “And G-d saw all that He had made, and behold, it was very good.”
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For the six days of creation are the level of “all that He had made,” that is, through the combina-
tions of letters of the Ten Utterances, such as the utterances “Let there be light,” “Let there be a fir-
mament,” “Let the waters gather,” etc., “Let [the earth| sprout,” etc.
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This is in the manner of descent, as in a person the revelation of the intellect in speech is a
descent.
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Now, it is written, “For My thoughts are not your thoughts,” etc.: that above there is, as it were, a
level of thought and a level of speech.
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That is, the level of thought is called almin stimin, ‘the hidden worlds’ (meaning, the light and life-
force (chayus) that gives life to the hidden worlds is called ‘supernal thought’), and the level of
speech is called alma de’isgalya, ‘the revealed world.” And ‘letters’ (osiyos) are so called as a term

of revelation, from the Targum’s word ve’asa (‘and he came’).
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For speech receives from the level of the supernal emotive attributes (middos): the level of the ‘six

days of creation’ (shisa yomin divreishis) is the six supernal attributes.
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Now, the saying is known: “Not that You have a known righteousness,” etc.; “all is to show,” etc.
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For in a person, the quality of kindness and compassion stirs an emotional arousal in his soul to
bestow, whereas His attributes, blessed be He, which are united with Him, blessed be He, who is a
simple oneness, are without any change of emotional arousal, G-d forbid, as it is written, “I,
Havayah, have not changed.” And this is “Not that You have a known righteousness,” etc.

Man qwn 1Y 0T 7Y WY MPYRNT nan 15yn? an mMavhy mTn awwnw 19 N
219 01390 TIWR 0°°INAR 122 PARIT RYDANRT RPPY NP 11277 02 mnn

And since this is so, that the six supernal attributes are above emotional arousal and change, there-
fore, for [influence] to be drawn from the level of the attributes to the level of speech, to become
the revealed world, it is only in the manner of ‘the back’ (achorayim), [that is,|] the language of

Targum, etc.
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This is why, in all the work of the six days of creation, until after “And [the heavens and the earth]
were finished,” only the Name Elokim is mentioned.
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Only after it says, “And they were finished,” etc., “for on it He rested,” etc., does it afterward say,
“On the day Havayah Elokim made”: the Name Havayah is mentioned specifically afterward.
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The explanation is as is known from what is written: “A sun and a shield is Havayah Elokim.” For of
the Name Havayah it is written, “I, Havayah, have not changed” (as above, “Not that You have a

known righteousness,” etc.),
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and the level of Elokim is the sheath for the Name Havayah, which is also called ‘sun’ (as it is writ-
ten, “A sun and a shield is Havayah,” etc.), so that there can be the coming into being of creation,

something from nothing, which is through the letters of speech, as above.
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(And this is the level of the Name Elokim, which is the root of letters and vessels; and the Name
Havayah is the root of the light, which is above vessels and letters. Therefore the drawing-down
from the Name Havayah is specifically through the shield of the Name Elokim, which is the letters
that conceal, as above.
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And that is why in the six days of creation only the Name Elokim is mentioned: for in the six days of
creation the drawing-down from the level of the Name Havayah was to be clothed in the Name

Elokim, which is the level of speech, to say, “Let there be light,” “Let there be a firmament,” etc.)
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And afterward, at the end of the six days of creation, it says, “And behold, it was very good,” “And
the heavens were finished.” The meaning: ‘very good’ is the level of baalei teshuvah (those who re-
turn), as is known that ‘good’ is the good inclination and ‘very’ is the evil inclination when it has

been turned to good through teshuvah (return).
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The point is: “In the place where baalei teshuvah stand,” etc. For the subjugation (iskafya) and
transformation (is’hapcha) of the level of baalei teshuvah is with an intensified love, from below to

above: “Many waters cannot quench the [love],” etc.
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So too above, [there is] the ascent of the life-force (chayus) that came down during the six days of
creation in the manner of descent: it rises, in the manner of the ascent of the worlds, to His very

being and essence, blessed be He.
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And this is what is written afterward: “And the heavens were finished,” “for on it He rested.” [It is]
like a person who rests from his work, when the intellect and emotive attributes that had lowered
themselves to be clothed in speech and action rise to their own being and essence; so too above,
there is an ascent to His being and essence, blessed be He.
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And this is the level and rank of ‘Shabbos eve’ (Shabbos de’mealei Shabbsa), which is the level of
ascents. And this is the Shabbos of Bereishis, which is ‘sanctified and established,’ for the ascent

comes of itself: “for on it He rested,” etc.
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(This needs examination, for it implies that through ‘very good,” the baal teshuvah, there then
comes “for on it He rested”; yet it was said that Shabbos is ‘sanctified and established,’ the ascent
coming of itself. Therefore we must say that the elevation does not come through the baal teshu-
vah, for the ascent of the worlds comes of itself; rather, the matter of the higher teshuvah (teshuvah

ila’ah) is a likeness of this level.
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For Shabbos (naw) has the letters of tashev (2wn, ‘return’), since Shabbos is the ascent of the worlds,
and so too the baal teshuvah. And the main effect of the arousal from below on the level of Shabbos

will be explained below, G-d willing.)
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However, it is written, “which G-d created to make,” and our Sages, of blessed memory, said: ‘to

make’ [means] to perfect. And it is written, “And the children of Israel shall keep the Shabbos, to
make the Shabbos.”

N 1pn’7 mMwy? o 11707 "InT 1°121° 92 MBnRR awyn °”y nawn DX 0wy PRIV Yawn mnT

11990 YIN2 Naon 2°02 1anT .awn vy

From this it is understood that Israel make the Shabbos through the performance of the mitzvos
during the six weekdays, which is the meaning of ‘to make’ [as] ‘to perfect,” or through teshuvah

(return). For it is written, “Wisdoms sing aloud outside.”
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And the Zohar explains: ‘wisdoms’ are two, the higher Chochmah (wisdom) and the lower
Chochmah. The higher Chochmabh is the level of “wise, but not with a known wisdom.” And the
lower Chochmah is as our Sages, of blessed memory, said: “The nobelos (fallen fruit) of the wisdom
above is the Torah.”
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The meaning: the level of nobelos is a light and flow from the light of Chochmah, which is drawn

down below in order to carry out refinements (beirurim),
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that is, the wisdom in the Torah that has been clothed in physical things, to distinguish between

impure and pure, and similarly in all the prohibitive commandments.
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And likewise also in the performance of the positive commandments, the wisdom has been clothed

in physical mitzvos, as in the mitzvah of tzitzis, in the physical wool of the tallis, etc.
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And above, the tallis is the level of encompassing light (or makif), as it is written, “His garment was
white as snow,” which is the level of the light that encompasses all worlds (sovev kol almin). And the

threads are the thirty-two paths of Chochmah (wisdom).
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And similarly with the other mitzvos, such as the stones of the Ephod and the Breastplate, tarshish
and shoham, which are physical stones on which the names of the twelve tribes were engraved.
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And it is written, “And Aharon shall bear them before Havayah for a remembrance”; and above,
they allude to supernal lights: that Aharon the High Priest would draw down the level of the super-
nal kindnesses (chassadim) that are before the World of Atzilus (Emanation), etc.
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And below, this wisdom was clothed in physical stones and in the physical work of the Breastplate
and Ephod. And in the same way it is to be understood in all the performance of the mitzvos.
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Therefore this wisdom, which has been clothed below in the performance of the mitzvos, is called
by the name ‘the lower Chochmah (wisdom),’ for it is clothed in physical action, to turn darkness

into light, etc. And this is “Wisdoms sing aloud outside.”
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“Outside” specifically: when the lower Chochmah (which is drawn from the higher Chochmah; and
this is “Wisdoms... outside,” etc.: the radiance of the higher Chochmah is drawn into the lower
Chochmah, and they are clothed ‘outside,’ that is, in [the worlds of| Beriah (Creation), Yetzirah
(Formation) and Asiyah (Action), until they are drawn into actual physical action, as above) is
clothed in physical action, in the performance of the mitzvos before us, then specifically does it

“sing aloud.”
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This means that through this there will be an addition and revelation of the Infinite Light (Or Ein
Sof), blessed be He, which is far above even the level of the higher Chochmah; and through the
performance of the mitzvos it will be drawn down and revealed in the higher Chochmabh. It follows
that specifically through the clothing of the wisdoms ‘outside’ do they then “sing aloud.”
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The explanation of the matter: it is written, “The beginning of wisdom,” which is the level of the
higher Chochmah (wisdom), called ‘beginning’ (reishis). For the lower Chochmah is called ‘the
end of all levels,’ as is known, being the level of Malchus (sovereignty), while the higher Chochmah
is called ‘beginning.’
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Now, reishis, with a tav, indicates a feminine form, for rosh (head) is a masculine form.
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And reishis is a feminine form. That is, Chochmah (wisdom) is the level of a recipient, receiving
from the level of rosh (head). As it is written, “And wisdom is found from ayin (nothing)”: it is
drawn from the level of ayin, that is, not by way of a progression (hishtalshelus) of cause and effect,

but like the level of something from nothing.
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For the level of ayin, from which wisdom is found, is above the rank of Chochmabh. It is like, by way

of analogy, a person to whom some discovery and new idea occurs: he is then filled with delight.

From this we see that the level of delight is above the level of Chochmah,
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that is, it is the source of Chochmah. Therefore, at the beginning, when the idea is new, the delight

is great, because at that moment the wisdom has come forth and been drawn from its source,

delight.
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Therefore the light of delight shines in it. This is not so when it grows old afterward: he does not

delight so much in the idea, for it has already moved away from its source, which is delight.
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So too above: the level of the supernal delight is the source of Chochmah (wisdom). And this is the
level of “from ayin is it found”: ayin is the level of delight.
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And this is why Chochmabh is called reishis, for it is the level of a recipient from the level of rosh
(head), the supernal delight, which is called rosh (¥X7), the letters of asher ("¥X), a term of happi-
ness (osher) and delight, as in “In my happiness, for daughters will call me happy,” “Happy are

those who dwell,” etc.
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Now, in the blessing over the mitzvos we bless, “Who (asher) has sanctified us with His command-

ments,” etc.: for through the mitzvos we draw down from the level of asher, which is the level of the
supernal delight.
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And the drawing-down is into the higher Chochmah (wisdom) and the lower Chochmah, which are
the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), into which [light] is drawn
from the supernal delight.
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And this is the meaning of the blessing: “Blessed are You, Havayah, our G-d” is the higher unity, of
Chochmah and Binah of Atzilus, and afterward, “King of the universe” is the lower unity; and we

draw into them from the level of “Who (asher) has sanctified us,” etc., the supernal delight.
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And this is specifically through fulfilling the physical performance of the mitzvos, in the manner of
subjugation (iskafya) and transformation (is’hapcha), to carry out the refinements (beirurim) of
nogah; for specifically through this do we draw down the revelation of the supernal delight. And
this is “Wisdoms”: when they are clothed “outside,” then specifically they “sing aloud,” because of
the revelation of the supernal delight in Chochmah.
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From this, the meaning of “to make the Shabbos” will also be understood. For Shabbos is the level

of Chochmah (wisdom), and “through Chochmah they are refined.” Therefore our Sages, of blessed

memory, said that on Shabbos speech is forbidden, for “a fence for wisdom is silence.” And it is the

ascent of the lower Chochmabh into the higher Chochmah.
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(Therefore on Shabbos sorting (borer) is forbidden: for “through Chochmah they are refined” hap-
pens through the higher Chochmah being clothed in the lower Chochmah to carry out refine-
ments, and that is during the weekdays; but on Shabbos, which is the ascent of the lower Chochmah
into the higher Chochmabh, therefore speech is forbidden.)
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Now, through the refinements from the performance of the mitzvos that were done during the
weekdays, [light] is drawn from the level of the supernal delight into the level of Chochmah. For
Chochmabh is called ‘Eden’ (‘delight’), since it receives from delight; and from the level of Eden it is

drawn into the Garden (Gan).
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And this is the matter of the upper Gan Eden and the lower Gan Eden, where [souls] enjoy the radi-
ance of the Shechinah (Divine Presence).
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But “one hour of teshuvah (return) and good deeds in this world is better than all the life of the
World to Come,” for through the mitzvos we draw down the very essence of the supernal delight,
which is above the level of Chochmah. And all this is through the six weekdays: “Six days you shall
labor.”
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And this is the matter of zachor with yud-heh and zichri with vav-heh: that is, from below to above
and from above to below. For the meaning of “Six days you shall labor (ta’avod, also ‘serve’)” is the

level of love, for “there is no service like the service of love.”
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For all the weekdays are the level of refinements: through all the performance of the mitzvos, or

speech, or the business a person conducts in a permitted way to earn a living so that he can serve

G-d, the refinements of holy sparks are refined out of the level of kelipas nogah (the husk of

nogah), and they rise to G-d through prayer.
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And all the prayers of the weekdays are included and rise through the prayer of Shabbos. And all

this is through the level of love, from below to above.
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And this is zachor with yud-heh, 248: love is called zachor, for awe is the level of the female, as it is
written, “A woman who fears Havayah,” and love is the level of the male (dechar): “He remembered

(zachar, also ‘male’) His kindness.” And love is the root of the 248 positive commandments.
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That is, through the 248 positive commandments and the service of love there is an elevation from
below to above, to the level of yud-heh. (Also, “it is the way of a man to conquer”; therefore the re-

finement of kelipas nogah and the elevation are through love.)
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Now, the purpose of the elevation is that afterward there be a drawing-down from above to below.
And this is what our Sages, of blessed memory, said on the verse, “What (mah) does Havayah your
G-d ask of you?”: “Do not read mah but me’ah (a hundred)”: the hundred blessings that a person is

obligated to say every day.
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The point is that the drawing-down that is drawn from the level of the light that encompasses all

worlds (sovev kol almin) to the level of the light that fills all worlds (memalei kol almin) is called by
the name ‘blessing,’ for it is the level of revelation out of concealment.
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And this is “Do not read mah”: [mah] is the level of memalei kol almin, as explained in the Zohar
on Bereishis, at its beginning, in the Introduction (page 1b), on the verse, “How (mah) mighty is
Your Name in all the earth”: that the level of mah is the level of “By the word of Havayah the heav-

ens were made.”
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And this is “How mighty is Your Name in all the earth”: that it is clothed in the worlds to be

memalei kol almin. And so it is also in the Zohar, volume 2 (page 127), on the verse, “And they shall

take for Me an offering (terumah)”: “The lower level, which is the mystery of the lower world, is

called mah.”
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(And this is the matter of terumah: “Do not read mah but me’ah”; that is, to draw down from the

level of sovev kol almin to the level of memalei kol almin, which is called mah; [this is| terumah.
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For terumas ma’aser is “a tithe of the tithe.” For the supernal speech, which is the level of memalei
kol almin, is called the level of a ‘tithe’ (ma’aser) relative to the supernal attributes (middos), be-

cause only a tenth part of the attribute is drawn down to become the revelation in speech;
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and the attributes, too, relative to Chochmah and Binah, are likewise only like the level of a tenth
part, for the last level within Chochmah and Binah is drawn down to be the source for the attribut-
es. And the terumabh is an elevation from below to above; this needs examination.) And the matter
of the hundred blessings is to draw down from above to below the radiance from the level of sovev

kol almin to memalei kol almin.
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Now, the main [occasion] of this drawing-down from above to below is on Shabbos (for although
every day we say a hundred blessings, nevertheless the main revelation and union of sovev in
memalei is on Shabbos).
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And this is zichri with vav-heh, 248: on Shabbos there is the drawing-down from above to below, to
the level of vav, for the vav is a drawing-down.
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And this is also the matter of the Torah, which is the level of drawing-down: kol (voice), [spelled]
with a vav. For “the Torah comes forth from the higher Chochmah (wisdom),” which is the yud of
zichri, and it is drawn down below into voice and speech, as it is written, “And My words which I

have placed in your mouth.”
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And as they said about Shammai and Hillel, that “these and these are the words of the living G-d.”
And this is vav-heh: voice and speech in Torah. And this is also the root of the matter of Shabbos,

which is the level of Chochmah, the yud of zichri, drawn down below into the level of vav-heh.
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(The point is: zachor is love, and through it the ‘feminine waters’ (mayin nukvin) rise to the level of
yud-heh. And zichri is Yesod (foundation) of Abba, which is revealed on Shabbos in the level of
Z’eir Anpin and Nukva, as is known from the kavanah (mystical intention) of “a remembrance of

the work of creation” in Musaf; and this is its being drawn into the level of vav-heh.)
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And this is the command, “Remember the Shabbos day to sanctify it.” The question was set out
above: surely Shabbos is ‘sanctified and established.’
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The matter is understood from what has been explained: in truth, the level of Shabbos in itself is
‘sanctified and established,’ for it is the level of kodesh (holiness), the level of Chochmah (that is,
the level of the intellect (mochin) of Abba; while Yom Tov is called mikra’ei kodesh (‘holy convoca-
tions’), the level of Netzach, Hod and Yesod of Abba clothed in the intellect of Imma).
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But the drawing-down of the revelation of the supernal delight, so that it be drawn and revealed in
Chochmah (that is, the revelation of Atik in Chochmah), comes through Israel, through the perfor-

mance of the mitzvos that they do all the weekdays.
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Over them they say, “Who (asher) has sanctified us with His commandments and commanded us,”
for they draw down from the level of asher, the supernal delight, into the level of “the beginning

(reishis) of wisdom,” as above.
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And this is what is written afterward, “Six days you shall labor.” For at first glance this is not a posi-
tive commandment but only something permitted, so what does it have to do with “Remember the
Shabbos day to sanctify it,” which is a positive commandment? Rather, [it is] because the meaning
of ‘to sanctify it’ is to draw down the revelation of the supernal delight into Chochmah (wisdom) on
Shabbos, as it is written, “And you shall call the Shabbos a delight.”

NWWY .70 Oy 7101 N2 Y 11707 PN MR Iwyn YW 09719°20 NRPYT Y RO N 1ownm

RMIN°MIT RAN?ID TIAYN 0O

And this drawing-down is through the elevation of the refinements [made] through the perfor-
mance of the mitzvos during the week; that is, through the level of zachor with yud-heh, and “Six
days you shall labor (ta’avod),” the service of love.
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And through this the level of “to sanctify it” will be drawn down on Shabbos. And this is “Remem-
ber,” etc. For Shabbos is called ‘Shabbos Bereishis.’
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Now, Bereishis is the level of Nukva (the feminine), which receives from the level of rosh (head),
which is the supernal delight, as above. Therefore it says, “Remember (zachor) the Shabbos day,”
etc.: to draw into it from the level of the supernal delight, which is called the level of the male

(zachar) and the giver, to the level of “the beginning (reishis) of wisdom,” etc.
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And this is Yisrael, [whose letters spell] li rosh (‘a head for Me’), for they are the ones who draw

down from the level of rosh. (And see what is written in the section on tzitzis on the matter of li
rosh.)
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And |as for] the level of “Keep the Shabbos day,” our Sages, of blessed memory, said: ‘Keep’ — this
is Mishnah. The point is that keeping (shemirah) means separating the kelipos (husks), so that

there be no nourishment for the external forces.
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And this is the matter of ‘zachor for the male, shamor for the female.” For the keeping, so that the
external forces not draw nourishment from the drop of the male, is through its being drawn into
the womb of the female.
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Therefore “the Nefilim (‘fallen ones’) were” because the drop was not absorbed, etc. And this is also
the matter of ‘Keep — this is Mishnah,’ for the Oral Torah is called “the teaching of your mother”
relative to the Written Torah, which is called “the instruction of your father,” as explained
elsewhere.
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But in the time to come it will be [as] ““Remember’ and ‘Keep’ were said in a single utterance”

(meaning that then this level will be revealed below).
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For all will be one, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah) (which
are the level of zachor and the level of shamor; that is, the lower unity too will be at the rank of the
revelation that is in the higher unity, and this is through the revelation of the essence of the Infinite
One (Ein Sof), blessed be He, who encompasses all worlds (sovev kol almin), before whom all is

equal, etc.).
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And this is what is said, “It is a sign between Me and the children of Israel” (meaning, ‘sign’ refers
to the level of Malchus (sovereignty), shamor for the female; as explained elsewhere in the expla-
nation of this matter on the Zohar, Vayakhel (page 204): “This spirit is the spreading forth of that

point,” etc.).
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And this is ‘the day that is entirely long’ (meaning: shamor and zachor are the level of ‘Shabbos
eve’ (Shabbos de’mealei Shabbsa) and ‘Shabbos day’ (Shabbsa de’yoma); and in the time to come,
when the two of them will be at one rank, Shabbos eve too will be at the rank of Shabbos day, the
seventh, ‘the day that is entirely long.” And see what is written in a similar vein on the haftarah of

Parshas Bamidbar, “For great is the day,” etc.)
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For now [it is], “This is the day we hoped (kivinu) for.” The meaning: kivinu is the level of a long
line (kav). And in the time to come there will be the level of Shabbos, above and below equal. (And
see below, in the discourse beginning “To understand the explanation of the matter, ‘The
Patriarchs are themselves the Chariot,”” what is written there on this matter.)
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“Remember the Shabbos day to sanctify it”
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“Remember (zachor) the Shabbos day to sanctify it.” And it is written, “Keep (shamor) the Shabbos
day to sanctify it.” And our Sages, of blessed memory, said: “Zachor and shamor were said in a sin-
gle utterance, something the mouth cannot speak and the ear cannot hear.”
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This needs to be understood: since the ear cannot hear [it], why did G-d let us hear such a thing?
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And what purpose did this aspect serve? But the explanation is this. It is written, “Not with you
alone do I make this covenant, but with whoever is here and with whoever is not here.”
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For all the souls that were destined to be enclothed in a body, until the end of all the generations,
were all present at the assembly at Mount Sinai to receive the Torah, even though they were not en-
clothed in bodies until a later time.
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Now this needs to be understood. What place is there for a soul without a body to receive the
Torah? And what use is its receiving [it], while it is not yet enclothed in a body, for fulfilling the

Torah later, when it will be enclothed in a body?
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Surely a person cannot transfer a thing that has not come into his possession; and perhaps the

body will hinder and obstruct [it].
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We also need to understand the verse, “You shall have no other gods before My face (al panai)”:
why specifically “before My face”? Is it not written, “There is nothing else besides Him”?
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But all this will be understood by first explaining what the Giving of the Torah was about.
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For not all of the Torah, in its general principles and its details, was said at Mount Sinai at the time
the Torah was received, but only the Ten Commandments; the entire Torah was said section by sec-
tion, each section at its appointed time and season, throughout the forty years that they were in the

wilderness.
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Rather, the point is that at the time of the Giving of the Torah, Israel was given the power and the

preparation to be receivers of the Torah, that is, to draw down a revelation of the Infinite Light (Or

Ein Sof), blessed be He, through engaging in the Torah and the mitzvos.
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Therefore all the souls too, before their enclothement in bodies, were at the assembly at Mount
Sinai to receive the Torah, for the souls also, while they were not yet enclothed in bodies, needed
this power and this preparation.
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The explanation is that through the Torah and the mitzvos the unity of the Infinite Light, blessed be
He, is revealed in a person’s soul, as is known. (It may be explained along the lines of what is writ-
ten in Parshas Bo, in the maamar beginning “On that very day,” in explaining the Name Tzevaos:
that it is the unity of the Infinite Light in [the worlds of] Beriah, Yetzirah and Asiyah as in Atzilus;
see there, regarding “so He is united with the vessels of Beriah, Yetzirah and Asiyah, until He
Himself is the hosts (tzevaos),” etc.)
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Now, the soul is in the category of a created being, brought into being anew from nothing to some-
thing. And a created being bears no comparison to the Creator and supernal Emanator, blessed be
He, Who is exalted and uplifted, holy and separate, etc.
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“And Your Name is holy,” etc. For “His Name alone is exalted”; only His splendor and the radiance

of His Name are “upon the earth and the heavens,” etc.
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“And holy ones” — these are the souls — “praise You every day, selah,” and so on. And wherever se-
lah is said, it means without interruption. And how can the unity of the very Infinite Light (Or Ein
Sof), blessed be He, be revealed in it [the soul] through engaging in the Torah and mitzvos?
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For if an idolater were to perform them, he would draw down nothing, and there would be no reve-
lation at all of the Infinite Light, blessed be He, through him. Only to Israel was this given, at the
assembly at Mount Sinai: that they have the power and the preparation to draw down a revelation

of the very Infinite Light, blessed be He, through engaging in their Torah and their divine service.
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That is why the Torah was given with tumult, thunder and lightning, and “all the people that were in

the camp trembled.”
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For it is known that for a new existence to come about, it cannot be something from something; as,
by way of analogy, a seed sown in the ground cannot sprout and be renewed as another existence
until it first rots and returns to the dust, for it is through the nullification of the something into

nothing that the renewal of existence is born.
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So too at the time of the Giving of the Torah: through the tumult, thunder and lightning, to the
point that “all the people that were in the camp trembled,” they came to the level of a complete self-

nullification (bittul) of their very existence before the Infinite Light (Or Ein Sof), blessed be He.
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And “at each and every utterance their souls flew out”; and through the nullification of the some-
thing into nothing a new light was drawn down to them from the level of the very Infinite Light,
blessed be He, so that there would be a revelation of the very Infinite One (Ein Sof), blessed be He,

in their souls.
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This is [the meaning of] the statement of Moshe our teacher, peace be upon him: “For G-d has
come in order to nasos you.” That is, nasos is from the expression “raising a banner (nes)”: G-d
came with thunder and lightning until “all the people trembled,” so that they would have self-nulli-

fication of their existence, as explained above.
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Now, the angels asked for the Torah, saying, “Bestow Your glory upon the heavens,” and it was not

given to them. The reason is that the angels came into being from the level of speech, as it is writ-

ten, “And by the breath of His mouth all their host.”
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And the level of speech is the level of the revealed world (alma de’isgalya), like physical speech in
man, by way of analogy, which is a middle garment of the soul that is not so united with the soul;

rather, it goes out from concealment into revelation, outward, to another.

"1°197 w127 M2 RITW [nawnna / mawnaa) *AWNN 12 DRAWS DRWA L[nsy »i03) Y703 N2 WY

.RDONRT KDY 12 R WO QY TARNAY

And it becomes a thing of its own. Israel, however, arose in thought, which is the level of the inner
garment that is united with the soul; and it is the level of the hidden world (alma de’iskasya).
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For thought is in a state of concealment, and thought is united with the intellective soul always,
without separation, since there can be no revelation of an idea at all without thought, in which one

thinks and ponders that idea.
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But in the letters of speech the idea is enclothed only at times, when it rises in one’s will to speak.
So too, by way of analogy, above there is the level of letters; for otiyos (letters) is from the expres-

sion of drawing forth, as in “The morning comes (asa).”
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And so too, “And He came (ve’asa) from the holy myriads,” etc. And there is the level of the letters

of speech, from which the angels came into being; and there are the letters of thought, where Israel

arose.
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For the six hundred thousand letters of the Torah are the six hundred thousand roots of the souls of

Israel; for the letters are the level of garments, as in the statement of Eliyahu in the Tikkunei Zohar:

“You fashioned garments for them, from which souls fly forth to human beings.”
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But Israel arose in thought, which is the level of the inner garment that is united with the soul. And

this is what the Zohar calls “He and His vessels (ihu vegarmohi) are one in them.”
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The explanation of the matter: “He and His life-forces (chayohi) are one in them” refers to the level
of Chochmah (wisdom), [as in] “You are wise,” etc.
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For Chochmah is called “His life-forces,” as it is written, “And wisdom gives life.” And “He” is the
Infinite Light (Or Ein Sof) itself, which is infinitely exalted and uplifted above the level of
Chochmabh, etc.
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Nevertheless, when the Infinite Light (Or Ein Sof), blessed be He, is enclothed in Chochmabh, it be-
comes “He and His life-forces are one in them.” For He is the knowledge and He is the known, etc.,
and He and His wisdom are one.
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And “He and His vessels (garmohi)” refers to the level of the letters of thought.

92RPI 1PWI271 NPNIR NN 1AW CMINTA PNa RIAW 72wnKn a3 1732 0°R IR watnnwow
.02°Mawnn "Mawnn X7 3 131772 70 2119930 179K Wyl n7n 10 117 NP 1Pwiab

That is, when the Infinite Light, blessed be He, is enclothed in the level of thought, which is the lev-
el of “His vessels,” these being the level of letters and garments, as in the saying, “You fashioned
garments for them,” etc., nevertheless it becomes “He and His vessels are one in them,” for “My

thoughts are not your thoughts.”
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Therefore the Torah was not given to the angels, for they are from the level of speech, the level of
the middle garment, which is not as united with the soul as thought is, thought being the level of

the inner garment.
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Therefore they cannot draw down a revelation of the unity of the very Infinite Light (Or Ein Sof),
blessed be He, through engaging in the Torah and the service of the mitzvos, so that the unity of
the Infinite Light, blessed be He, be revealed below as above. Only Israel, who arose in thought,

[can].
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Now, although Israel’s superiority over the angels is great by virtue of their souls, as explained
above, nevertheless the Torah was given to them only as they are enclothed in a body and a vital

soul.
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For it is known that the purpose of the soul’s descent into this world, to be enclothed in a body and

vital soul: this descent is for the sake of an ascent.
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That is, to raise it from the level of “He and His vessels” to the level of “He and His life-forces.”
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In the holy Zohar this is called “to be absorbed into the body of the King,” that is, to be like the
union of the body with the soul when it is enclothed in it, so that the soul feels every pain and blow
in the body, G-d forbid, and is affected by what befalls the body, because they are united and have
truly become one.
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Such an elevation is impossible by virtue of their souls, which arose only in thought, the level of a
garment of the soul, as in the saying, “You fashioned garments for them.”
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For as to the letters of thought in relation to the intellective soul: even though it unites with them,

and there can be no idea without thought, nevertheless the letters in thought are “like a garment

You change them, and they are changed.”
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For one idea can be enclothed in these letters, and at times in those letters; and it is not truly unit-

ed, as the body is with the soul. That union is the level of “He and His life-forces,” in which the soul

is affected by the life of the body, etc.
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And this union is not revealed in the soul on its own account, but only when it is enclothed in a

body with the vital soul; for this descent is for the sake of an ascent.
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The explanation is this. The animal soul, the vital soul, was taken at its root from the holy chayos of
the Chariot, “the face of a lion,” “the face of an ox,” etc.
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Now, the chayos carry and are carried along with the Throne. This means: since they are carried, in

relation to the Throne, being nullified to it as a horse is nullified to its rider (by way of analogy, the

horse conducts itself according to its rider’s will), on account of which it is called a Chariot

(merkavah).
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(So too the Patriarchs are the Chariot, because they were always nullified to His unity, may He be
blessed.) Therefore they also carry the Throne.
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It is like a horse, by way of analogy: although the rider upon it is the main thing, and the horse is
nullified and secondary to the one riding it, nevertheless the horse leads the rider from place to

place, to a place the rider could not reach on his own.

RWI 07 2IPR? (1ma0] *7120 19w 3Ipnn ROIT DR MIRWII NP0 90

So too the chayos carry the Throne from the place and dwelling of His glory to a place that is exalt-
ed and uplifted.
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The explanation is this. It is written, “And upon the likeness of the Throne, a likeness like the ap-

pearance of a man (adam),” etc. “Like the appearance,” with the kaf of comparison.
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For the way and order of the chain of descending worlds (hishtalshelus), from world to world, from
the head of all levels, etc., is in the form of “man,” in three lines: the right hand, the left, and the
middle, which is the body. And so the order of the chain of descending worlds extends: “Chesed is
the right arm,” and Gevurah, etc.
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And the chayos, in carrying the Throne, carry “the appearance of a man” that is upon it upward, to
the level of “for He is not a man,” etc., above the level and the bounds of the chain of descending
worlds (hishtalshelus), to draw down from there a new light to the level of “man” that is upon the

Throne.
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This is a new drawing-down and a new light from the level of the light that encompasses all worlds
(sovev kol almin) to the level of the light that fills all worlds (memalei kol almin). For “You are

wise”: that is, He is enclothed in the level of “wise,” etc.
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But He Himself, may He be blessed, is exalted and uplifted, for [He is] “not of any of these attribut-
es at all.” And there it is said, “for He is not a man,” etc.: He does not admit of the changes and the

division of levels, “Chesed is the right arm,” etc., that belong to the level of “man.”
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For the chain of descending worlds (hishtalshelus) runs from cause to effect, from the head of all
levels, which is the World of Atzilus, to the end of Asiyah, which is the life-force of this earth from
the utterances “Let the waters be gathered,” etc., “and let the dry land appear,” etc., “Let the earth
sprout,” etc. This is the level of the light that fills all worlds (memalei kol almin).
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But above the level of the chain of descending worlds is the level of the light that encompasses all
worlds (sovev kol almin), which is the Infinite Light (Or Ein Sof), blessed be He, in a state of con-
cealment; it is truly equal at the end of Asiyah as at the head of Atzilus, for before Him “darkness is

as light,” etc.
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[And] “on the earth below there is nothing else,” and “all before Him is considered as nothing”;

and even the World of Atzilus, and what is above Atzilus, is like a drop of water [compared to] the
ocean.
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Only, through immense contractions (tzimtzumim), there were emanated “Chesed, the right arm;
Tiferes, the body,” etc.; “Chochmah, the brain; Binah, the heart,” etc.; “the skull of the tefillin,” etc.
This is the level of “man” that is upon the Throne.
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And in order to draw down from the level of “not a man” to the level of “man,” so that there be
“You are wise” and the drawing-down of the three lines, “Chesed is the right arm,” etc.,
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this is the service of the angels: to raise and lift up the Throne and “the appearance of a man” upon
it to the level of “for He is not a man,” etc., to draw down from there a new flow and a new coming-

into-being in the level of “man.”
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In the same way, the Patriarchs are themselves the Chariot, as the supernal chariot (merkavta
ila’ah): raising His attributes (middos), may He be blessed, to Him in a state of self-nullification
(bittul), [as in]| “Yours, Havayah, are the greatness and the might,” etc., so that there be drawn into
them and through them a revelation of G-dliness and of the very Infinite Light (Or Ein Sof), blessed
be He.
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This is through self-sacrifice (mesirus nefesh) for G-d, with longing and thirst to be included and
nullified in the very Infinite Light, blessed be He: Avraham with the attribute of love, as it is written,

“Avraham who loved Me.”
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And Yitzchak with the attribute of Gevurah (restraint), as it is written, “and the Fear of Yitzchak,”

etc. And so too: “We are the seed of Avraham, who loved You; the children of Yitzchak, his only

one,” etc.
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And this is through fulfilling the mitzvos and the Torah. For there are mitzvos that are of the nature
of elevation, such as terumah, the tithe, and charity, as it is written, “Charity (tzedakah) uplifts

(teromem) a nation,” etc.
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And there are mitzvos that are of the nature of drawing down, such as tzitzis and tefillin, etc. In
them and through them the soul will be raised up to the very Infinite One (Ein Sof), blessed be He,

and a revelation of the very Infinite Light (Or Ein Sof) will be drawn into the soul.
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However, since the Torah and the mitzvos are clothed in three hues — Torah, divine service, and

acts of kindness: Chesed (kindness) is “the right arm,” from above to below.
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And divine service is the service of the sacrifices, from below to above, “a fire-offering, a pleasing

aroma,” etc.; and engagement in the Torah is the middle line, for the Torah includes both of them.
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That is why it is called “the middle bar,” which runs through from end to end. And to raise the
Torah and bind it to the very Infinite Light (Or Ein Sof), blessed be He, which is above the level of

“ ”

man” — “for He is not a man” — this is through Israel, who are the seed of Avraham, Yitzchak and

Yaakov.
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And we have as an inheritance from our forefathers the longing and thirst to be nullified and in-
cluded in the very Infinite Light (Or Ein Sof), blessed be He. And they [Israel] were given this power
at the Giving of the Torah: that they raise and lift up the level of “man,” the three lines, above the

level of “man,” upward, as explained above.
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In them and through them a revelation of G-dliness and of the Infinite Light (Or Ein Sof), blessed
be He, which is above the level of “man,” will be drawn into their engagement in Torah and their

divine service, in fulfilling the mitzvos, which are on the level of “man.”
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This is [the meaning of] “I (Anochi) am Havayah your G-d (Elokecha).” Anochi is the Infinite Light,

blessed be He, itself, which is above the bounds of the chain of descending worlds (hishtalshelus);

it will truly be “your G-d,” dwelling and revealed in the very soul of man.
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Only, it is drawn down through the level of Havayah, tzimtzum (contraction) and expansion, etc.

But for Israel this level of Havayah is drawn from the level of the very Anochi.
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And this is specifically when [the soul] is enclothed in a body [and] the vital soul, which was taken
from “the face of a lion,” “the face of an ox,” etc., which carry the Throne and “the appearance of a
man” upon it to the level of “for He is not a man.”
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Through this the soul will attain an advantage and an added superiority by being enclothed in

them, and it will be a descent for the sake of an ascent.
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For it is known that the power of the baal teshuvah (one who returns) is greater than that of a tzad-

dik, etc., as our Sages, of blessed memory, said, “In the place where those who return (baalei teshu-
vah) stand,” etc.
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The reason is according to the statement of the Zohar that “they draw Him with greater strength.”
Therefore, when the soul is enclothed in a body and “has come down astoundingly,” it is in the

state of a baal teshuvah.
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For the longing and thirst for G-d, in self-nullification (bittul) to Him, may He be blessed, will grow
with surpassing loftiness (se’es), as much as his soul can bear (se’es) in its comprehension, be-
cause he contemplates the greatness of the Infinite One (Ein Sof), blessed be He, Who, as His Name
is, so is He: He has no end, etc.
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And all the pleasures of this world, after which the body and the vital soul are drawn, are very far
from G-d’s light and His holiness.
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Therefore the soul will pine and yearn to leave its sheath, namely the garments that are in the body
and the vital soul, and he will come to fulfill “You shall love Havayah your G-d with all your heart

and with all your soul,” etc.
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As it is written, “Whom have I in heaven? And beside You I desire nothing,” etc.; “My flesh and my
heart pine,” etc.
AMIwa%NT DIYR DRY 9N°2 7132 AT mMwadbnm anR® oIR> 7IR3A7 7900 79Yn RITON
D”RIX2 PI02 *>N3 RIM WO DAY S7On NP qIRRA 552 °na% xaw qwnn 17 R27 IRT 719N0°D
ANTI231 10790 POYA wan NMIPOR 7P own T’thﬁ Wnn 172 7o 7 R3]

This is also an added superiority that comes to a person after the soul is enclothed in the body, sur-
passing [what it had]| before its enclothement, like “the advantage of light” that comes “from dark-
ness”: for he comes to the level of “with all your might (me’odecha),” beyond the measure of the
soul’s comprehension. This is the level of self-nullification (bittul) in the very Infinite Light (Or Ein
Sof), blessed be He, to draw down from there a revelation of actual G-dliness into his engagement

in Torah and his divine service.
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All this is through the Giving of the Torah, for then this power was given to Israel, for this elevation

and drawing-down to come about through them.
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[Namely:| that self-sacrifice (mesirus nefesh) should rise and be included in the very Infinite One
(Ein Sof), blessed be He, and that the drawing-down of the Torah and the mitzvos be from the level
of the Infinite Light (Or Ein Sof), blessed be He. This is accomplished specifically through Israel,
who merited this at the Giving of the Torah.
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Whereas had this power not been given, their self-sacrifice would not have risen and been includ-
ed so much in the very Essence of the Infinite Light, blessed be He.
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Nor would the drawing-down of one’s Torah and divine service have drawn so much from the level
of the very Infinite Light, blessed be He, which is above the bounds of worlds, far above the level of
“man,” the level of “for He is not a man,” etc., concerning which Scripture says, “If you are right-

eous, what do you give Him?” etc.
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But in Israel this power was drawn [down] at the Giving of the Torah, that the drawing-down of the
mitzvos should depend on them; and there is drawn into them the level of the very Anochi, to be

truly “your G-d.”
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This is [the meaning of] “Who brought you out of the land of Egypt (Mitzrayim).” For the entire or-
der of the chain of descending worlds (hishtalshelus) is called Mitzrayim, the level of constriction
(meitzar) and limit, since it is in the form of “man,” three lines, and above and below, etc., which

are the division of levels.
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But to Israel was given the power of unity with the Infinite Light (Or Ein Sof), which is above the
chain of descending worlds, the level of “for He is not a man,” etc., where there is no division of

levels at all.
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And “You shall have no other gods before My face”: although it is phrased as a command, it is also
phrased as a promise, that there will be no level of tzimtzum (contraction) and concealment that
hides and conceals G-d’s light and His holiness from the inner dimension (pnimiyus) of the life-
force from the Infinite Light (Or Ein Sof), blessed be He, itself, which is above the chain of descend-

ing worlds (hishtalshelus): “Even darkness does not darken,” etc.
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Whereas in the order of the chain of descending worlds, in the form of “man,” there comes about

the descent of the levels and their enclothement in the ministers (sarim).

07377 91927 7197 DONR RUZI T PR 0ONRY OPRWR .0y 9O PPPOR U PRI awR
MPwhnwnn nbyndw snab mbwhnwna nunte nan

This is [the meaning of| “which Havayah your G-d apportioned to all the peoples,” whereas “But
you Havayah has taken, and brought you out of the iron furnace, out of Egypt”: from the level that
is below, in the chain of descending worlds (hishtalshelus), to the level that is above the chain of

descending worlds.
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And this is [the meaning of] “from the house of slaves”: for in Mitzrayim, the order of the chain of
descending worlds, there can be a house of slaves; as with Avraham, from whom Yishmael issued,
etc. But above there is no concealment or hiding at all: “May He make His face shine with us,

selah.”
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And this is [the meaning of] “Zachor and shamor were said in a single utterance.” Zachor is for the

masculine (dechar), meaning that it is a drawing-down and bestowal from above to below.
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It is called by the term zechirah (remembering) because the term “remembering” applies to what

is distant: [a thing is to be] “a remembrance between one’s eyes” because it is far from him.
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And so it is with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, which is above
the chain of descending worlds (hishtalshelus): in itself it is exalted and uplifted, holy and separate,
except that, [as in] “You are wise,” He is enclothed in the level of “wise.” And for there to be this en-

clothement, there must be the level of remembering: “Remember us, Havayah our G-d.”

TowIRR NPMIN N2 RIT LPNRR 9D 9370 DR W AR WP Dapn na xapub) pIa? e 35
LTRIRM ITO9 [noan Hyan) 27V 100 SN V32 TDIRN 1Y YW PR Dapni noxm S

And shamor is for the feminine (Nukva), the level of the receiver, from the expression “And his fa-
ther kept (shamar) the matter,” meaning, he waited. It is the level of prolonged hope, in which the
receiver hopes and looks expectantly to the giver, like a poor man who watches and looks [to see]

when the householder will put something into his hand.
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As it is written, “Behold, as the eyes of servants to the hand of their masters, as the eyes of a maid-

servant to the hand of her mistress, so are our eyes,” etc.
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And as in the saying, “To You our eyes are lifted.” Now, for there to be a union of this level of wait-
ing (shemirah), [belonging] to the receiver, and a union of this bestowal, [belonging] to the level of
the giver, so that the giver and the receiver be included [in each other], there must necessarily be
an arousal of a level higher than both of them.
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That is, through the level of “for He is not a man,” etc., where there is no division into giver and re-

ceiver at all. And from there is drawn down and bestowed, in abundance, the inclusion of the two

levels, zachor and shamor.
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And this is [the meaning of] “they were said in a single utterance, something the mouth cannot
speak and the ear cannot hear”: that there be a revelation of the level that is above division. For at
the Giving of the Torah there was a revelation of the level of Anochi, which is the revelation of the
Infinite Light (Or Ein Sof), blessed be He, that is above the chain of descending worlds
(hishtalshelus).
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This is the essence of the giving of the Torah to Israel: that the drawing-down of the Infinite Light
(Or Ein Sof), blessed be He, which is above the chain of descending worlds (hishtalshelus), should
depend on them.
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And this is [the meaning of] the statement of Rav Yosef: “Were it not for this day that brought it
about, how many Yosefs are there in the marketplace!”
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For had the power for the revelation of the very Infinite Light, blessed be He, not been drawn down
at the Giving of the Torah, but [only] that engagement in the Torah be within the chain of descend-
ing worlds, from the level of Chochmah downward, [then] “how many Yosefs are there in the mar-
ketplace!” For engagement in the Torah draws down nothing of the Infinite Light, blessed be He,
except in Israel, who merited this at the Giving of the Torah and were given the power mentioned
above.
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To explain further the verse, “Who brought you out of the land of Egypt.”
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Now, as for the Chochmah (wisdom) that is enclothed in the emotive attributes (middos): although
the attributes certainly conduct themselves according to the Chochmah enclothed in them, as we
see that “according to his intellect a man is praised” in his attributes, for a child loves small things,
etc., nevertheless not all of the Chochmah and the intellect is enclothed in the attributes, but only a
tenth part.
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For “the face of a lion on the right”: aryeh (lion) has the letters of re’iyah (sight). That is, sight is the

level of Chochmah: “Who is wise? One who sees,” etc.

38
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And it [sight] is enclothed in the right, the attribute of Chesed (kindness); and likewise gevurah is

numerically equal to re’iyah, etc.
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And this level of sight is the last level in Chochmah (wisdom), which is a tenth part, the Malchus of
Chochmah. For in order that the emotive attributes (middos), which are not of the essence of
Chochmah, come to be as offspring of the level of Chochmah, the whole of Chochmah cannot be
enclothed there, but only a glimmer of it.
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And this is the level of Mitzrayim, a strait (meitzar) and a narrow place.
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And so we see tangibly in the structure of the human limbs: the seat of love is in the heart, and the
seat of Chochmabh is in the brain, and the extension of the brain to the heart is specifically by way

of the strait of the throat. And this is the meaning of Mitzrayim: meitzar Mi, “the strait of Mi.”
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Now, in this strait is the rule of three ministers: the chief cupbearer in the windpipe, where there is
the extension of Chochmah (wisdom); the chief baker in the gullet, where there is the extension of
Binah (understanding); and the chief slaughterer in the jugular veins, the extension of Daas
(knowledge).
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This is because the strait is very constricted; therefore the three ministers mentioned above draw

nourishment [there].
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That is why Yosef, who was brought down to Egypt, to the place of the three ministers mentioned
above, mentioned only the level of Elokim: “Elokim will answer for Pharaoh’s welfare”; “What
Elokim is about to do He has shown to Pharaoh.” All is the level of Elokim, which is the attribute of

tzimtzum (contraction), as is known.
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But when Israel went out of Egypt, then at the Giving of the Torah the level of “the chariot of

Elokim” was revealed, in which the level of Elokim is elevated by its chariot.
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It is just as with one who rides a horse: although the horse is nullified and secondary to its rider,
nevertheless the rider is elevated by it. So too, through the chariot, the level of Elokim is elevated

above the level of tzimtzum.
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And this power that the chariot has, to elevate the rider, is because they are “twice ten thousand
(rivosayim), thousands of shin’an.” Shin’an is an acronym of shor (ox), nesher (eagle), aryeh
(lion), and the final nun alludes to the level of adam (man), as is known.
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This is because “the face of a lion,” “the face of an ox,” etc., were taken from the level of “before
any king reigned.”
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Therefore they have this power to raise the level of Elokim, which is the level of the Throne and

“the appearance of a man” upon it from above, to the level of “for He is not a man.”

TP 987 WAT 973 1°0 PRI 27YY W07 1993 02 2°N57 JWTP3 °1°0 02 PR wUn 1290 My 43
.XDIN2 NW3IN IR W

With this we will understand the verse, “Ado-nai is among them (bam), Sinai in holiness.” For bam
is written with the beis rafeh (soft); yet according to grammar it should have had a dagesh, since the

yud of Ado-nai is sounded in pronunciation.
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The explanation: a dagesh indicates a beginning, as in the saying, “All beginnings are hard.”
Therefore, had bam been written with a dagesh, it would indicate the beginning of the life-force in
them from the level of Ado-nai, as “a point in the sanctuary (nekuda beheichala)”; for that is the

way and the drawing-down by which Malchus is enclothed in Beriah, Yetzirah and Asiyah.
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For all the conduct of Beriah, Yetzirah and Asiyah is through the enclothement of Malchus, the
power of the Actor within the acted-upon. That is the way of drawing down from above to below, so
that there be the chain of descending worlds (hishtalshelus) and the coming-into-being of Beriah,
Yetzirah and Asiyah in the order of their conduct.
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But in the way of elevation from below to above, the level of “the chariot of Elokim,” they carry the

Throne (and are not carried, as in the way of the chain of descending worlds from above to below,

the level of Malchus enclothed in them).
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Then “Ado-nai bam” is rafeh, for the level of Ado-nai is in a state of nullification (bittul) to them,

and there is no expression of beginning here, since there comes about an inclusion of Ado-nai in

them as one, on an equal footing.
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And this is [the meaning of] “Sinai in holiness”: the level of Sinai, from which hatred descended

upon the idolaters, is elevated into the level of the supernal holiness.

JTAR T3P ARDYT N1 1R 1RoNT N33 1972 03 21X 199

Therefore “Ado-nai bam” is rafeh, in the manner of inclusion, so that there be elevation on a single
stalk.
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And this is [the meaning of| “Who brought you out of the land of Egypt, from the house of slaves”:
for it is in the level of Mitzrayim that there is what is called the level of slaves. For in the order of
the chain of descending worlds (hishtalshelus), from cause to cause, in the order of the levels,
which is called Mitzrayim, from Avraham there issued Yishmael and Yitzchak, etc.
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But when “I brought you out of the land of Egypt,” they were above the chain of descending worlds;
they will not be in the state of slaves at all, for there the sitra achra (the other side) has no nurture
and no hold at all.

53 .[m7e0 'b] D7V P 1P PR K712 R DRI °0 DYV LJIRY RPR INIW [pn ox] IPR LRI "BOR
AP0 IRPWY RO N199nN

“Thousands of shin’an”: do not read shin’an but she’einan (“that are not”). The reason is that their

root is in Z’eir Anpin (the emotive attributes), which has only nine Sefiros, for Malchus is “the tenth

of them all.”
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But Z’eir Anpin itself has only nine Sefiros. And there are nine Sefiros from above to below and
nine Sefiros from below to above; these are the two letters tes of Matat (Metatron), the eighteen
blessings of prayer, which are in Atzilus (unlike the eighteen morning blessings, which are on the
level of Matat of Asiyah).
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But in Malchus they are rivosayim (twice ten thousand), for it is ten complete Sefiros, as is known.
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“At each utterance their souls flew out.” Now, “with [the letter] yud the World to Come was
created,” etc. The yud is the level of tzimtzum (contraction), so that the delight of the soul in Gan
Eden, from the revelation of the radiance, etc., may come into being. For the worlds could not bear

the Infinite Light (Or Ein Sof) itself without being nullified out of existence.
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And they cannot receive a revelation of the delight of the Infinite Light (Or Ein Sof) itself, for He is

exalted and uplifted, etc., except through an immense and great tzimtzum (contraction), by con-

cealing and hiding His great light so that it is not revealed except in the form of a yud, etc.
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And the arousal from below for this tzimtzum is through their souls flying out to the very Infinite
Light, blessed be He, the source of delight, to draw down from there the delight of the souls.
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And this is [the meaning of the teaching] that the Holy One, blessed be He, restored them with the
dew with which He will in the future revive the dead. That is the matter of the crystal dew (tala
devedolcha), which is the drawing-down of the supernal delight into Gan Eden, the delight of the

souls.
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“An explanation of the above”

529 By IR 1

An explanation of the above.
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Now, to understand the root of the matter of the Giving of the Torah and the receiving of the Torah,
what it is: Now, the whole Torah and the mitzvos are the level of the union of the Infinite Light (Or
Ein Sof), blessed be He, within the worlds.
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As in the saying, “For the sake of the union of the Holy One, blessed be He.” That is, the level of the
higher unity (yichuda ila’ah) within the lower unity (yichuda tata’ah), so that there be an influx
from the level of the light that encompasses all worlds (sovev kol almin) to the level of the light that
fills all worlds (memalei kol almin).
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As it is written, “I will give your rains in their season”; [and] “And it shall be, if you will listen,” etc.,
“I will give the rain of your land.” [This is so] even though a covenant has already been made with
the rainbow since the days of the Flood: “As long as all the days of the earth [endure], seedtime and

harvest,” etc., “and summer and winter, and day and night,” etc.
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That is only for the existence and life-force of the worlds, that which has already been established

in the order of the chain of descending worlds (hishtalshelus).
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But for there to be a new illumination from the level of the light that encompasses all worlds (sovev
kol almin), and an addition of blessing that “renews each day the work of Creation,” this is brought
about through the Torah and mitzvos, “to work it and to guard it,” to make Gan Eden and the de-
light of the souls, which is brought about through the level of tzimtzum (contraction) and expan-

sion, etc.
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And all of it is through the level of Havayah: contraction and expansion, drawing-down and expan-
sion. And this is through the Torah, for the whole Torah is included in the Name Havayah.
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So too the mitzvos: some of them are alluded to in the level of the yud, and some in the level of the
heh, as is known from the bedtime Shema: “If I have blemished the letter yud,” etc., the punish-

ment [for which] is stoning, the level of yud.
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From this we learn about [the saying] “the reward of a mitzvah is the mitzvah”: that in the drawing-
down of a mitzvah that is in the level of yud, one draws down a new illumination from the light that
encompasses all worlds (sovev kol almin) into this level.
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And this is [the meaning of] “I (Anochi) am Havayah your G-d”: that is to say, Anochi, which is the

light that encompasses all worlds, is drawn down into the level of Havayah, to be truly “your G-d.”
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And this is [the meaning of] “And you shall keep,” etc., “which [a person] shall do (ya’aseh) them,”
etc., “I am Havayah”: to make (la’asos) the level of Ani (“I”) be Havayah. Only, there cannot be a

drawing-down except through an ascent, for “no drop descends,” etc.
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That is why the Torah was given with thunder and lightning, “and all the people trembled,” etc., at
the level of self-nullification (bittul) of the something into nothing; and “spirit brings spirit,” etc.
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But this power, for there to be this drawing-down through fulfilling the Torah and the mitzvos, was
given to us at the Giving of the Torah. For an idolater who occupies himself with Torah or wears a

tallis draws down nothing; only Israel merited this, at Mount Sinai.
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Now, the angels too asked for the Torah, “Place Your majesty upon the heavens,” and it was not giv-

en to them, because they are from the level of the world of speech, the “revealed world” (alma

de’isgalya),
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being from the level of the outer dimension (chitzoniyus) of the vessels; and they have no ability to
draw down anything. Although they have self-sacrifice (mesirus nefesh) and are nullified to Him,
may He be blessed, nevertheless it does not reach so far that anything of the drawing-down of the

light that encompasses all worlds (sovev kol almin) should be drawn down from it, as with Israel;
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because Israel “arose in thought,” the level of the inner dimension (pnimiyus) of the vessels, which
become one with the lights. As is plainly seen, thought is constant, even without a person’s will;

whereas speech depends on a person’s will: when he wishes, he speaks, etc.
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That is, because a person’s mind has control to restrain himself in his speech; whereas over

thought the mind has no mastery to move his thought away,
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because it is one unity with the person’s mind and intellect. And this is called in the Zohar “He and
His vessels (ihu vegarmohi) are one in them.” For “and His life-forces” refers to the level of
Chochmah (wisdom), Binah (understanding) and Daas (knowledge) of the World of Atzilus

(Emanation);
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for although the Infinite One (Ein Sof), blessed be He, Himself is high and exalted even above the
level of Chochmah, “for He is not of all these attributes at all,” nevertheless He unites with the level
of Chochmabh, so that “He and His life-forces are one”: “He is the Knowledge and He is the Known,”

etc.

TINOT PPRYW MINR2 DYTANNRAY SRS NI 1‘?37 Qww n2awnn °na 1737 SNP93I

.11 122 110 n°9ona

And “He and His vessels” refers to the level of thought, where the souls of Israel arose; they are
united in a oneness in which the union is not absolute, as it is in the level of “His life-forces.”
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But if so, how did they merit to receive the illumination and drawing-down of the union of the very

Infinite Light (Or Ein Sof), blessed be He, the level of the light that encompasses all worlds (sovev

kol almin), the very level of Anochi?

T2y NPT ROT DY 798 11 1799 %2 RP22T NO2PNT WA 7122 RN mMwabnm Y RITY XOR
M1 9125 SNl onan

Rather, it is specifically through the enclothing of the soul in the body and the vital soul; for this
descent is for the sake of an ascent: to rise from the level of “His vessels” to the level of “His life-

forces.”
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The explanation: the root of the animal soul is from the level of the face of the lion and the face of
the ox in the Chariot, which bear the Throne; [they are] from the level of “And these are the kings
who reigned in the land of Edom before any king reigned over the children of Israel,” only that
they fell into the World of Beriah (Creation), etc.
15 0TR R 5 *°112% RO DYW DINRT M2 MBYRD M 0o ank v o™
Therefore they have this power to raise the level of the man (adam) upon the Throne to the level of
“for He is not a man,” etc.
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It is like, by way of analogy, the food that gives life to a person: although man is of the level of the
speaking being, and higher in rank than animals and plants, [it gives him life] only because the

root of the food is higher than man. Therefore it is said, “Behind and before You formed me,” etc.
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And our Sages, of blessed memory, said, “‘Behind’: [last] in the work of Creation,” etc. And so, by

way of analogy, the holy chayos (living creatures) have the power to raise the level of the man upon

the Throne.
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And similarly, in the same way, “the Patriarchs are themselves the Chariot”: they lift up and raise
the level of the six extremities (vav ketzavos) of the World of Atzilus (Emanation), the level of adam,
which is Z’eir Anpin (the emotive attributes), which has nine Sefiros; and nine times nine makes
eighty-one, and three times eighty-one is two hundred and forty-three, and with the five chasadim

(kindnesses) it is two hundred and forty-eight, etc.
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And this raising is the level of “Yours, Havayah, are the greatness and the might,” etc.
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That is, from the level of adam to the level of “for He is not a man,” etc. (And in the same way, the

emotive attributes (middos) of Atzilus are also the level of a chariot in relation to Chochmah (wis-

dom) and Binah (understanding), and are called the “supernal chariot” (merkavta ila’ah) men-

tioned in the Tikkunim; see further on.)
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The explanation is that “Z’eir Anpin is bound to and hangs upon Atika (the Ancient One).” For al-

though in Atzilus Abba and Imma (Chochmah and Binah) are far higher than Z’eir Anpin, neverthe-

less, in their root the emotive attributes are far higher.
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As is seen tangibly, an animal is by nature stronger than man, who possesses intellect, because the

emotive attributes have more power than the intellect.
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Therefore the emotive attributes (middos) have the power to rise higher. Although the emotive at-
tributes come into being from the intellect, nevertheless, once the attribute has come into being, it
has a stronger power. And as is stated in the Idra Rabba: “Abba and Imma (Chochmah and Binah)
are included in the Mazla”; “Z’eir Anpin (the emotive attributes) is bound to and hangs upon

Atika”; “and in Atika there is no left.”
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That is why it is said, “for He is not a man,” etc. For at the level of adam, since it is drawn down in
the mode of the lines, Chochmah (wisdom), Chesed (kindness) and Netzach (victory), etc., accord-
ing to the order of the chain of descending worlds (hishtalshelus):
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for according to the order of the chain of descent, the conduct [of the world] is also according to the
order of the chain of descent, with the division of levels, “With the kind You show Yourself kind,”
etc., as His wisdom determined, etc.
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But “in Atika (the Ancient One) there is no left,” for there, there is no division of levels at all, and

therefore there are no changes there at all.
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And this is what Shmuel said to Shaul: “And also the Eternal One of Israel does not lie and does not
relent,” etc. For Shaul had asked him that the kingship return to him.
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And Shmuel answered him that since it had already been given to David, it was impossible to take
the kingship away from him; for David’s kingship was taken from a supernal place, which is from

the level of “for He is not a man,” etc.
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Unlike the kingship of Shaul, which was taken from the level of adam: that is, since Shaul was cho-
sen because of his righteousness, when he sinned, the kingship was taken away from him. But with

the level of David it is not so.
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As our Sages, of blessed memory, said: “Shaul [sinned] in one [matter], and it counted against him;
David in two, and it did not count against him.” The explanation: the level of David’s kingship was
taken from the level of “for He is not a man,” and the blemish does not reach there.
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That is, because the level of David is the level of Malchus (sovereignty), and “their beginning is
wedged in their end,” and it is not within the bounds and level of adam. For the level of adam is ac-
cording to the way and order of the chain of descending worlds (hishtalshelus), from Chochmah
(wisdom) downward, and the flow is drawn according to the measure of the level, that is, according
to the deeds of the lower beings.

219 RW3I1 07 0919 NIRok RWINNT RITW °B2 RP°NY OR72 RORAY N°9 DTX 020 15yn I

But above the level of adam, “there is no left in this Atika (the Ancient One),” for He is the One “ex-
alted from the days of old,” “high and lofty,” etc.
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And this is what Chanah said: “My horn is exalted (ramah) in Havayah.” For David, who was
anointed with a horn, is at the level of ramah (exalted), whereas Shaul, who was anointed with a
flask, is from the level of adam, where there are changes, as it is written, “And Havayah relented of
the evil,” etc.
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But the level of ramah, which is the level of Atika (the Ancient One): there, “He is not a man,” etc.
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Therefore “David, King of Israel, lives and endures.” And this is the purpose of all our service; and
“the Patriarchs are themselves the Chariot,” to raise from the level of adam to the level of “for He is

not a man,” etc.,
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and to draw down from the level of “for He is not a man” a drawing-down of the revelation of
G-dliness and of the very Infinite Light (Or Ein Sof), blessed be He, into the level of adam.
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But [this is] the difference between the holy chayos (living creatures) of the Chariot and the
Patriarchs, who are themselves the Chariot:

79 RITW MIYDWT KPR 71 PR OWR 099°wnnl 173 07K IR 099121 DOW°yIn TANY DA NPnaw

WINR RITW 71123 N1 79w MIRDYINT 730 729900 07 17 MAaART DAk .mnIvn nvm orph

Lnwan

with the chayos, although they constantly make a tumult and are nullified to the Infinite Light (Or
Ein Sof), blessed be He, and draw down from there, this is nothing but influxes that are for the exis-
tence and life-force of the worlds. But “the Patriarchs are themselves the Chariot”: the raisings and

the drawing-down are higher, for they are to bring new souls into being.
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As is known, there are two kinds of union (zivug) in Abba and Imma (Chochmah and Binah): the
outer ones, “their union is constant,” “two companions who never part,” which is for the existence
of the worlds; whereas [the union] to bring new souls into being, which is the inner union, comes

about specifically through the souls of the tzaddikim.
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Now, in the Torah itself there are mitzvos that are of the nature of raising up, and some of them are

of the nature of drawing down. For “Charity exalts (teromem) a nation”: at the level of ramah

(exalted).
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That is, through [the fact] that charity is enclothed in physical silver and gold, which are under the
dominion of nogah; and they are of the level that fell in the shattering of the vessels, from “before

any king reigned,” etc.
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That is why they have this power to raise up and to arouse a supernal drawing-down, very high and

exalted.
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And similarly, in the same way, all the practical mitzvos, which are done in physical action: some of
them are of the nature of raising up, like the terumah gifts and the tithes; and some of them are of

the nature of drawing down, like tzitzis, tefillin and shofar, etc.

219 0TR 2125 Qwn TPRnan RIT 19 OTR KD %9 903 wnn 231K 2 9Ty mvom

And through all this one arouses the very level of Anochi, the level of “for He is not a man,” etc.;
this is to draw down from there to the level of adam, etc.
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And this power was given to Israel at the receiving of the Torah: both in the outer dimension (chit-

zoniyus), through the performance of the mitzvos, to raise up and to draw down, etc.,
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and in spirituality, through self-sacrifice (mesirus nefesh) in the Shema at [the word] “One,” etc., so
that there be a revelation of G-dliness and of the very Infinite Light (Or Ein Sof), blessed be He.
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Now, all this was drawn down at the receiving of the Torah; for an idolater cannot draw down [any-
thing], even for a moment, through self-sacrifice, etc. And this is [the meaning of] “‘Remember’
and ‘Keep’ were said in a single utterance.” “Remember” (zachor) is for the masculine (dechar),

and “Keep” (shamor) is for the feminine (Nukva).

DR 7m0 Dapnn 219yw nowInn NOMIN 11y RIAW 9377 DR 0 172K DR RIT MR 1wt
pElalirdalyl

The explanation: the word shamor is from the same expression as “and his father kept (shamar) the
matter,” which denotes a prolonged expectation, in which the eyes of the receiver are always

[turned] toward the giver,
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as a poor man hopes and waits for the householder: when will he put something into his hand? So
our eyes are lifted to the salvations of G-d, that there be a revelation of G-dliness in the world as

there will be in the Time to Come; for then “they will see eye to eye,” and “all flesh shall see,” etc.
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And this is [the meaning of] “As the eyes of servants to the hand of their masters, and as the eyes of

a maidservant to the hand of her mistress, so are our eyes to Havayah.” The explanation: the “ser-

vants” are Metatron and Sandalphon, who are in [the Worlds of] Yetzirah (Formation) and Asiyah

(Action); and the “maidservant” is the level of the World of Beriah (Creation).
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And just as they wait and hope for the revelation of the light of the World of Atzilus (Emanation),
their longing being very great because they recognize the exaltedness of the Infinite One (Ein Sof),
for they say “Holy” and “Blessed,” etc.,
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so are “our eyes,” the souls of Israel: although they arose in the Supernal Thought, our eyes are
lifted and hoping toward the very essence of the Infinite One, blessed be He, the level of “for He is
not a man,” that a new light be drawn down from there, in the revelation of the inner dimension
(pnimiyus).
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(As above: through the raising of the mayin nukvin (feminine waters) of the souls of the tzaddikim,
the inner union of Abba and Imma (Chochmah and Binah) is drawn down, etc.; which is not so

through the raising of the mayin nukvin of the angels, etc.
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And this is “As the eyes of servants,” etc.: that through their raising of mayin nukvin they draw
down mayin dechurin (masculine waters) for the existence and life-force of the worlds, according
to the order of the chain of descending worlds (hishtalshelus), and their eyes are lifted to this light
and drawing-down; so are our eyes lifted to Havayah our G-d, that the drawing-down be a new

light from above the order of the chain of descent, etc.)
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And for the explanation of “were said in a single utterance,” see further on. And see what is written

on “And all the people saw,” etc., “and the sound of the shofar,” etc.
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“To understand the explanation of ‘The Patriarchs are
themselves the Chariot’”
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To understand the explanation of the matter of “The Patriarchs are themselves the Chariot.”
Granted, “the face of a lion, the face of an ox,” etc., are a Chariot, because they are from the break-
ing of the vessels that fell into the World of Beriah (Creation), and their essential [source] is from

“before a king reigned,” etc.,
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that is, from the World of Tohu (Chaos). Therefore they have this power to raise up and carry the
Throne. And they are at the level of a Chariot because they are nullified, like a horse before its rid-
er, since they are created beings; and in this way they also carry [it], as in the analogy of the horse

that carries its rider, etc.
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But the Patriarchs, whose essence and root are in the World of Atzilus (Emanation), where “He and

His life-forces are one, He and His vessels (ihu vegarmohi) are one”: why are they called the level of
a Chariot?
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But the explanation [is understood] by first understanding the matter of the Chariot of the Chayos
(living creatures), “the face of a lion, the face of an ox,” etc., which carry the Throne and “the like-

ness of the appearance of a man” that is upon it, from above.
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The explanation is that “man” (adam) is the term for the inter-inclusion of three lines, [as in] the
form of [the letter] alef: a yud at its top, a yud at its bottom, and a line in the middle. And the gener-
al and collective expression of the three lines and their joining together is called by the name

“man,” which is the Name Mah.
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But we need to understand: is not the Name Mah the level of self-nullification (bittul) and inclusion
in its source? So how can it be called by the name “man,” in the form of three lines? But in truth,
the one depends on the other: for there to be the inter-inclusion of the three lines and their joining

together, it must come from the level of bittul.
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The explanation is that Chesed (kindness), “the right arm,” is from above to below, like water that
descends from a high place to a low place. And Gevurah (restraint) is the withdrawal of the lights
from below to above.
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As in “And the Levite, he shall do the service.” And the [middle] line is what joins them.
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Now, it is known that for something to join two opposites, there must be an illumination and draw-
ing down from a higher level, where these two opposites are nullified and there is no thing and its

opposite there at all, for there is neither any drawing down nor any withdrawal there.
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For drawing down and withdrawal pertain to the Chayos of the Chariot, and “the Chayos run and
return,” but there, above, everything is in a state of actual self-nullification (bittul), without any
withdrawal and without any drawing down. And from there an illumination is drawn down to the
level of “man,” so that there will be the inter-inclusion of the three lines and their joining together;
and this is through the Chayos of the Chariot.

X1 MIP9ON1 122 [(orew] W T QTR N2 MR TPwnaR 0T RIT N1PAT DAy Iy 9o 0

19950 2102 NN2 Dwn wnn aPYn? INIR DORWIA O 9731 1777800 1901y 10

For the whole purpose of the service of the Chayos is to draw down and make this level of “man,”
so that it will be in a state of inter-inclusion and the branches will not be separated; and therefore

they carry it upward, to draw down from there the level of bittul and inter-inclusion.
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And this is [the meaning of] “And the likeness of their faces: the face of a man.” For besides there
being among the four Chayos the face of a man, a configuration (partzuf) of its own,
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in all of them as a whole, too, a configuration of a man is drawn, so that each one is also comprised
of the level of man. And this is because their whole main aim and their inner dimension (pnimiyus)
is to draw down the level of man, the level of the joining together of the three lines and their inter-

inclusion.
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Now we will come to the explanation of “The Patriarchs are themselves the Chariot.” For the
Patriarchs are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of the World of Atzilus

(Emanation). So what is [the meaning of] their being a Chariot?
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But it is explained in the Idra Zuta that “Abba and Imma (Chochmah and Binah) issue from the hid-
den brain (mocha setima’ah), and Z’eir Anpin (the emotive attributes) is bound to and hangs upon
Atika (the Ancient One).” And the explanation of this will be understood by way of an analogy,
“from my flesh [I behold G-d].”
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For the intellect is born from the maskil, which is above the intellect, where the revelation of the in-

tellect and the reason for a thing are not known at all.
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Nevertheless, it is called maskil, the source of the intellect. But “Z’eir Anpin is bound to and hangs
upon Atika”: the emotive attributes (middos) were taken from a still higher place. For even though
the emotive attributes are born and revealed from the intellect, and according to a person’s intel-

lect so will his emotive attributes be,
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and Binah (understanding) is called “the mother of the children,” and Chochmah (wisdom) the fa-
ther, nevertheless this is only [in the sense| that they bring about the birth and coming into being
of the emotive attributes (middos), so that they emerge from concealment into revelation. But the
essence of the emotive attributes, in their root, was taken from a higher place.
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As is known, there are natural love and awe, and there are intellectual love and awe.
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Now, natural awe and love (dechilu u’rechimu) are called by the name “great love” (ahavah
rabbah), and intellectual awe and love are called by the name “eternal love” (ahavas olam). Only,
because natural awe and love become clothed in [the realm of] “one opposite the other” (zeh le’u-
mas zeh), there must be a drawing down of intellectual awe and love; for “through Chochmah (wis-

dom) they are refined.”

LR 1197 1277 13 7197 3 1127 727K XIP 737 0°772n7mwS Pax

But once they are refined, it is called “great love,” for “the power of the son is greater than the pow-
er of the father.”
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As is known, from Abba and Imma (Chochmah and Binah) only the intellect (mochin) of Z’eir
Anpin (the emotive attributes) was drawn, but the drawing down of the drop is from the essence,
etc.
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And the reason they were drawn down to be natural, below Daas (knowledge), even though their
source and root is above, is as is known from the analogy of a falling wall: the stone or brick that is
higher falls further down.
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And likewise a torch whose light is very great shines and gives light even below, in the place of
darkness. From all this it is understood how Z’eir Anpin, which is the level of His emotive attributes
(middos), may He be blessed, is in its root above the level of Abba and Imma, only it was drawn
down below.
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(See what is explained on [the verse]| “Place me as a seal,” on the subject of the straps of the head-
tefillin, about which it is said, “as a seal upon your heart”; see there.) Therefore the Patriarchs, who
are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty), are the level of a Chariot to raise

up the “man,” which is the level of Chochmah (wisdom), as it is known that there are two levels of

“ ”

man.
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The first “man” (Adam HaRishon) is in Chochmah, and the lower “man” is Z’eir Anpin. And this is
[the meaning of] “What (mah) is His name, and what is His son’s name?” “What is His name” is

Chochmah, and “what is His son’s name” is Z’eir Anpin.
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Now, when the emotive attributes (middos) are elevated, there comes about [the state in which]
“the power of the son is greater,” and it raises up even the level of Chochmah (wisdom), to draw
down the enclothement of the Infinite Light (Or Ein Sof) in Chochmabh, so that there will be the rev-

elation of “You are wise”;
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for the Infinite One (Ein Sof) Himself “has none of these attributes at all.” Rather, the drawing
down of the Infinite Light to be in Chochmah depends on the drawing down and elevation of the
souls of the tzaddikim.

likuteitorah.com/torah-ohr/yisro/ 114



TORAH OHR - PARSHAS YISRO «- MAAMAR 9 129970 11T 17 MART 1Py IR A

TI°2 ¥7110% SIRWY 1R DD"?S? 21N ;'l'?;??: ONR QN°WYY B”Y (175927 011751 1371127 Rk 5PNRM)
SRS 53 DRAWS YW 1D DTN xevxt xax] RPIR TIN® RIT PR T NP [vew nep) @R
10mD PyRDRY 197 1P R RIPH° RYITT 700 QNARY 0% L7000 R

As our Sages, of blessed memory, said on [the verse] “And you shall do (va’asisem) them”: “I ac-
count it to you as if you had made Me.” And as is known about the unification of the Shema: in or-
der for there to be “Havayah our G-d (Elokeinu),” which is the union of Abba and Imma (Chochmah
and Binah), we first say “Hear, O Israel,” for Israel is the one who unifies. For Avraham is Chesed

(kindness), “the right arm,” the right line, which is from above to below,
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and Yitzchak is the left line, from below to above: “the Fear of Yitzchak.” And Yaakov is yud-akev
(the yud and the heel), “the choicest of the Patriarchs,” who joins them: “The G-d of my father
Avraham and the Fear of Yitzchak was with me.”
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And the meaning of “was with me” is that it was drawn down to me, below. Therefore [the Sages]
said, “Yaakov did not die,” for his root is from the level of self-nullification (bittul) that is drawn
down to join two opposites.
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Likewise, Israel is also the middle line, and in him and through him there is drawn down the union
of the supernal Abba and Imma (Chochmah and Binah). And what [the Sages] said, that Israel arose
only “in thought,” means in the letters of thought; and this is called “He and His vessels are one.”
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That is, the emotive attributes (middos) are the source of the letters of thought, for otiyos (letters) is
from the language of drawing down, [as in] “And He came (ve’asa) from the holy myriads,” [and]

“Morning comes (asa)”; and the drawing down is in the emotive attributes.
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Likewise, the letters are not born and revealed in intellect and understanding until they come to be

revealed in the emotive attributes, as is known.
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Now we will explain the matter of “ ‘Remember’ and ‘Keep’ were said in a single utterance.” “Re-

member” (zachor) is for the masculine (dechar), the level of drawing down; and “Keep” (shamor)

is for Nukva (the feminine / Malchus), the level of elevation.
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As is known, there is the Shabbos of the night (de-ma’alei shabbata) and the Shabbos of the day
(de-yemama). The Shabbos of the night is the level of elevation; this is [the meaning of] “A psalm, a

song for the Shabbos day,” and Barchu, and “A psalm of David”: all of it is in the mode of elevation.
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And the Shabbos of the day is the level of drawing down. Therefore at night we sing “Azamer bish-
vachin” (I will sing with praises), and by day “Asader lis’'udasa” (I will arrange the meal). And all

these elevations and drawings-down were said in a single utterance at the Giving of the Torah.
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The explanation of this [comes] by first [explaining] the matter of the Torah and the mitzvos. First
we need to understand the matter of the World to Come, which is Gan Eden and the Resurrection of
the Dead. It is explained in the commentators, and by the Ramban in Shaar HaGemul, that the
main reward, [that of] the World to Come, is at the Resurrection of the Dead, for the superiority of
the Resurrection of the Dead exceeds [that of] the upper Gan Eden.
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Now, in Gan Eden the souls of the tzaddikim sit without bodies; and in the upper Gan Eden is the
place of the great tzaddikim, and all of them are divested of their bodies.
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For the body cannot enjoy such radiance and such great delight, since it cannot receive it. And the

Resurrection of the Dead is that they will rise up in their bodies.
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So how will they merit a delight higher than the delight of the soul that is in Gan Eden?
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Moreover, they said about Acher, “Better that he be judged and come to the World to Come,” which

is Gan Eden; for all the sufferings of Gehinnom are worthwhile so that the soul may delight in Gan

Eden, and it cannot receive the delight until it has been cleansed through many sufferings.
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And about the Resurrection of the Dead they said, “All Israel have a share in the World to Come,”
meaning that they will rise at the Resurrection of the Dead, except those whom the Sages enumer-

ated, who will not rise.
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But the explanation is, as is known, that there are two levels in the revelation of the Infinite Light
(Or Ein Sof), blessed be He: the first, the level of the light that fills all worlds (memalei kol almin);

and the second, the level of the light that encompasses all worlds (sovev kol almin).
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Now, Gan Eden is from the level of the light that fills all worlds. “With [the letter] yud the World to
Come was created,” whose beginning is from Chochmah (wisdom); and when it is drawn down into
Binah (understanding), then the delight of the World to Come and Gan Eden is revealed. Only, the

upper Gan Eden is from the Binah of Binah,
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and the lower Gan Eden is from the Binah (understanding) of Malchus (sovereignty). Therefore this

delight is revealed only to souls. But in the Time to Come, at the Resurrection of the Dead, the level

of the light that encompasses all worlds (sovev kol almin) will be revealed, and there the soul and

the body are equal.
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And this revelation comes through the mitzvos that a person does. For the 620 mitzvos are the 620
pillars of light in Keser (the Crown), which is the light that encompasses all worlds; and the Keser is
made from mitzvos that are clothed specifically in physical action.
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As, by way of analogy, a royal crown: it is made of precious stones, which are at the level of the

inanimate, and it becomes a crown upon [the king’s] head, above.
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And at this level, even the transgressors of Israel are “full of mitzvos like a pomegranate.”
Therefore all Israel have a share in the World to Come, at the Resurrection of the Dead, except for
those whom the Sages enumerated.
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And the giving of the reward of the tzaddikim to the souls, which is in Gan Eden, is only temporary,

until the level of the light that encompasses all worlds (sovev kol almin) is revealed.
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And therefore the exile is so long in the present time: because every soul of Israel must fulfill all
613 mitzvos in actual deed, so that the light of Keser (the Crown) will be revealed.
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And this is the matter of the Giving of the Torah: “I” (Anochi) is the illumination of Keser, and this

was given at the Giving of the Torah, so that they would have the power in their hands to draw down

the level of Keser through the deeds of those below.
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For although the root of the mitzvos themselves is in Keser, one who is not fit for it cannot draw [it]
down, such as a minor or awoman, who are exempt [from it]; for whoever is not obligated in a mat-

ter draws down nothing, and all the more so the idolaters.
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Also, at “We will do and we will hear,” two crowns were drawn down to each and every one, only
that through the sin of the Golden Calf they were taken from them, as it is written, “And the chil-
dren of Israel stripped themselves of their ornaments.” “Their ornaments” is the illumination of

Keser (the Crown).
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And of these two crowns, the first is in the mode of elevation, the level of “we will hear”: for whoev-

er wants to hear something nullifies all his senses and all his thoughts, only to hear.

likuteitorah.com/torah-ohr/yisro/ 119

19

20



TORAH OHR - PARSHAS YISRO «- MAAMAR 9 129970 11T 17 MART 1Py IR A

2195 WY1 NP2 RO WA LIRS 131w 1270 M90Ya 0°9Ynn Mawnmnm 0N RN
R APy YR eyl

It follows that the senses and the thoughts are raised up into the loftiness of the thing he wants to
hear. And drawing down is the level of “we will do” (na’aseh), meaning: “we will make,” and we will

draw down from above to below.
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And this is [the meaning of] “ ‘Remember’ and ‘Keep’ were said in a single utterance.” For “Re-
member” is for the masculine and “Keep” is for Nukva (the feminine / Malchus): “Remember” is
the level of drawing down and “Keep” the level of elevation, as explained above.
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That is, by way of analogy, like one who possesses a great intellect and lowers and contracts his in-
tellect into some deed, such as drawing or writing:
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when he finishes his work and ceases and rests, the intellect returns to its source; and afterward,
when he looks again with the eye of his great intellect at all his work, and behold, it is right in his
sight, there comes about [the level of] a renewed drawing down.
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So too, the Shabbos of the night is the level of cessation and rest, for “in six days Havayah made,

and on the seventh day He ceased.”
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And it is written, “And the heavens were completed,” “And G-d completed,” meaning that it re-
turned to its source; and afterward, “And G-d blessed the seventh day,” which is the level of the re-

newed drawing down.
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Therefore it is called “the meal of Atika Kadisha (the Holy Ancient One),” for a supernal delight is

revealed from above to below. And all this is in the present time, when there are elevations and

drawings-down, ascents and descents.
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But in the Time to Come, that is, at the Resurrection of the Dead, there will be “a day that is entirely

Shabbos and rest for life everlasting,” and there will no longer be ascents and descents,
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for the level of Keser (the Crown), the light that encompasses all worlds (sovev kol almin), will be
revealed, where there is no above and below; therefore there everything is in a single utterance.
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And the Holy One, blessed be He, showed them this at the Giving of the Torah: that through the
mitzvos they will merit this, since the Torah and the mitzvos were taken from so lofty a place, and

this power was given to them, as explained above.
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Now we will explain “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is
among them (bam),” [the beis] with a rafeh. The explanation is that a dagesh indicates a beginning,

but here the beginning of something does not apply,
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for the “thousands of shinan” are “the face of a lion, the face of an ox,” etc., whose coming into be-
ing is from the level of Ado-nai, Malchus (sovereignty) of the World of Atzilus (Emanation), since
they are created beings; and “Ado-nai is among them,” for it is included in them, since they raise it
up. It follows that there is no beginning and end here, for there comes about [a state of| inter-

inclusion.
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Therefore a revelation of the Shechinah (Divine Presence) is not found anywhere except with the

Chariot, as it is written, “And G-d went up from upon Avraham,” meaning that the Chariot

withdrew.
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So too with Yaakov: “This is the camp of G-d”; and so too with Moshe: “He heard the voice from be-

tween the two cherubim,” which are Metatron and Sandalphon.
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Likewise, Yeshayahu and Yechezkel saw the Chariot, for there cannot be a revelation of the
Shechinah (Divine Presence) without a Chariot in which it is included; only that sometimes it
clothes itself in this Chariot and sometimes in that Chariot.
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And as for what our Sages, of blessed memory, said on “thousands of shinan”: “Do not read shinan
but she’einan (who are not)”: that the Holy One, blessed be He, rides upon His light cherub and

roams through eighteen thousand worlds.
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The meaning and explanation of this: it is known that the eighteen blessings of the morning

(shacharis) are the two letters tes of Metatron: nine from above to below
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and nine from below to above. For Metatron is called “his servant, the elder of his house, who ruled
over all that he had,” since the whole conduct of the worlds is through him on the weekdays; and
these are the six extremities (vav ketzavos) of the World of Yetzirah (Formation), and he is called
the “light cherub.” For the two cherubim are Metatron and Sandalphon, who are [the Worlds of]

Yetzirah and Asiyah (Action).
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And the “light cherub” is Metatron alone, who is at the level of “light,” since he has not yet become
clothed in the level of the World of Asiyah (Action);
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and through him the Holy One, blessed be He, who is Z’eir Anpin (the emotive attributes) of the
World of Beriah (Creation), is elevated to the eighteen thousand worlds, which are at the level of the
World of Atzilus (Emanation), for there it is the level of eighteen thousand: nine from above to
below
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and nine from below to above. For the level of “man” is nine Sefiros; nine times nine is eighty-one;
three times eighty-one is 243, and [with] the five chasadim (kindnesses) the numerical value is 248,

which are the limbs of “man.”

179852 17 NPT 1X9T2 97 197 LADR PP D1 XK PN23Y PN 071D [ooays 1] D7

And twice nine is eighteen, and at the level of the World of Atzilus (Emanation) it is called eighteen
thousand. Likewise, the eighteen blessings of the morning are in the World of Yetzirah

(Formation),
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and the eighteen blessings of the prayer (tzelosa) are in the World of Atzilus (Emanation). The ex-

planation is that there must be a union of Metatron and Sandalphon; therefore the two cherubim

had “their faces one toward the other.”
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And in the level of speech, although it is in the World of Yetzirah (Formation), there is a union of

Yetzirah and Asiyah (Action). For “thought is not considered like speech” until one utters [it] with

one’s lips, because “the moving of one’s lips counts as a deed,” since speech comes out through

the five physical points of articulation: alef, ches, hei, ayin from the throat, etc.
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And thus there comes about a union of the letters of thought with the letters of speech, for the let-

ters of thought themselves come out into revelation in the letters of speech; and what joins them is

the voice, which is spiritual.
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Therefore Metatron, who is His “light cherub,” is the one who elevates, through the level of speech;

for in the level of speech the union of Metatron and Sandalphon comes about.
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“And All the People Saw the Sounds and the Torches”
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“And all the people saw the sounds and the torches and the sound of the shofar,” etc. [We need] to
understand why there was the sound of the shofar at the Giving of the Torah. Did they need musical
instruments?
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And further: is there no musical instrument finer than it? The explanation: the sound of the shofar
is a simple sound, and it casts dread, for it is a sound of trembling, as it is written, “If a shofar is

blown in the city, will the people not tremble?”

AW Pl m 55 5y AN A TN IR PN oW '?1,71 2 0°%P m‘?wp "7 2N 77N TN 1Y 2
12W 213N PwRnn RITw 03°WyNn 195 Qv By
So too at the Giving of the Torah it is written, “And there were sounds and lightning,” etc., “and the
sound of a shofar, very strong, and [all the people] trembled,” etc. Yet for all that, it is called shofar
after “Improve (shapru) your deeds,” for it is what draws down the delight (taanug) within it,
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and through it [delight] is drawn down below, so that delight comes into being; for it is from the
level of the source of delights. And this drawing down had to take place at the Giving of the Torah,
from the level of “For with You is the source of life,” the source of delights.
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The explanation of this matter: we must understand what the Giving of the Torah [accomplished],

for even before the Giving of the Torah there were righteous people and prophets, such as Adam,
the first man, Chanoch, Mesushelach, etc.
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And Avraham fulfilled the entire Torah even before it was given, as it is written, “And he kept My
charge”; only, this was in spirituality, etc.
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So what change came about through the giving of the Torah in physical form? But the distinction of

Avraham was “going on and journeying toward the south”: he became the level of a chariot

(merkavah) for the level of “the south.”
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And until he became a chariot, he was always at the level of “going on and journeying,” that is, the
level of “running and returning” (ratzo vashov). (Only, regarding the Chayos of the Chariot it is
written, “And the Chayos ran and returned”; and Avraham’s rank was above them, [so it] is called
by the name “going on and journeying.”)
JORT DR 1°2201 0027 1°RY 001 R WO mI1Nn2 D9 WY 2°N5 137 .2 RIZT 173y 9
And what is “running and returning”? Now, it is written, “He makes peace in His heights”: there are
fire and water, and the water does not extinguish the fire.
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At first glance this is not understood: how can one speak of fire and water “in His heights”? And

what is [meant by] the water extinguishing the fire, so that He needed to make peace?
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But the explanation is that fire and water are themselves the levels of “running” and “returning.”

As is known, the element of fire is in the heart, where the thirst is: the level of “running.”
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As in the words, “If your heart runs”: your heart, specifically. That is, through Binah (understand-
ing), [which is] “the heart”: he takes to heart and contemplates the greatness of the Infinite One
(Ein Sof), blessed be He, who is as His Name: He has no end and no limit, and only “His splendor is
on the earth,” etc.
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And “Your kingship is the kingship of all worlds”: for all worlds, their life-force (chayus), their exis-
tence and their coming into being from nothing to something, are from the level of His Malchus
(sovereignty), may He be blessed,
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which is a mere glimmer, an extension toward what is other than Himself, which does not touch
His essence and being, so to speak; for He is holy and separate from the category of worlds, neither
at the level of “filling” (memalei) nor at the level of “encompassing” (sovev).
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Therefore his soul will pine and yearn to be included and nullified in its very existence in the
Infinite Light (Or Ein Sof) itself, blessed be He, to cleave to Him truly.
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Therefore “the Chayos run and return.” For when they apprehend the life-force (chayus) drawn
down to them from the holiness of the Infinite One (Ein Sof), blessed be He, who has no end and no

beginning, etc., they burn “like the appearance of torches,” at the level of “running”;
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for “it moves about among the Chayos”: the life-force drawn down to them is itself what moves
about constantly at the level of “running” as well,
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so as to be [in the state of] “and toward your husband is your longing”: to be nullified and included
in the very Infinite Light (Or Ein Sof), blessed be He, like a flame that rises of itself. But afterward

they are at the level of “returning,” as in the words, “If your heart runs, return to the One.”
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And this “returning” is from the element of water that is in the brain, the level of Chochmah (wis-
dom), koach mah, “the power of ‘what’”: “What have you examined? What do you know?” etc. And

this is “return to the One”: the returning, too, is from the level of “One.”
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Now at the level of “returning,” in this level and rank, the water in the brain does not quench the
thirst that comes from the element of fire in the heart so as to extinguish the fire completely, so that

he would thereby fall from the rank of the thirst and longing in the heart.
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For the heart has the power to grow stronger still at the level of fire and thirst, and to add to the
blaze of fire, a mighty flame, with ever greater force, as it is written in Sefer Yetzirah, “fire from wa-

ter,” etc. And there are several kinds of fire: a fire that consumes and a fire that drinks.
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And such was the distinction and attribute of our father Avraham, peace be upon him: “going on
and journeying” constantly, at the level of “running and returning,” fire and water, fire above water

and water above fire, up to the highest heights, until he became a chariot.
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But all this belongs to the rank and level of the spirituality of the worlds: to the rank of the right-

eous who walk before G-d, and the rank of the ministering angels.
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But not every person merits this, that “a spirit from on high” be poured out upon him, to come to

this level and rank, to be constantly at the level of “going on and journeying.”
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For this the Torah was given, namely, the physical mitzvos in physical action, in which and through

which every person, too, can be at the level of “going on and journeying.”
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The explanation: in the physical action of the Torah, too, there is the aspect of fire and water. For
the Torah is water, which descends from a high place to a low place. And it is called [water, as in]

999, ¢

“Do not say, ‘Water, water’”: “water” twice.
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The upper waters are the level of the sea of Chochmah (wisdom) and the higher yud, which is above
the level of the revelation of the Torah itself; for “the Torah comes forth from Chochmah,” [mean-
ing] that its revelation is from Chochmah downward, and it descended from a high place to a low

place, [to] the lower yud.

.0onIY B3 N9 NI9PA 22 Y wan DYIDa NHwa MENT 01D TwYn 1102 021NN 0O

And the lower waters are at the end, in the action of fulfilling the physical mitzvos in actual deed,
which are at the level of “Your kingship is the kingship of all worlds.”
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Yet for all that, it is written “Your kingship” (with the suffix kaf, [“Your”]), for their root is from the

level of the upper waters, the level of the Malchus (sovereignty) of the Infinite One (Ein Sof),

blessed be He, in His own Self and glory, so to speak; only, it is drawn down below to become the

kingship of all the worlds and the lower waters.
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And in general, the 248 positive commandments are the level of water, which is Chassadim (kind-

nesses), because in them and through them the drawing down of the Infinite Light (Or Ein Sof),

blessed be He, comes down below,
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as in the words [of the blessing], “Who has sanctified us with His commandments”: through the
mitzvos the supernal holiness is drawn down, that is, the level of “holy and separate,” etc., to rest
and be revealed below; and every drawing down is the level of Chesed (kindness) and water, etc.
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But they also have the aspect of fire, Gevuros (restraints) and contractions (tzimtzumim): that the

mitzvah must be specifically in this manner and in this form that He commanded us, for His com-

mand is specifically thus. For example, a sukkah that is higher than twenty cubits is invalid,
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and likewise tzitzis, whose threads must be whole; and similarly in all the mitzvos, whose particu-
lars and fine details are themselves the level of Gevuros and contractions, except that they also

comprise Chassadim, etc.
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So it turns out that the Torah too has the aspect of fire and water, in physical action as well; and

through an arousal from below [comes] an arousal from above, so that there is also “going on and

journeying.”
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And this power, for an arousal from above to be drawn down through an arousal from below, was
given to Israel at the Giving of the Torah. For this is what the giving of the Torah means: that it was
granted for the name “mitzvah” to be called upon physical things, so that they would have this
power, that through them the Infinite Light (Or Ein Sof), blessed be He, would be drawn down.
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But we need to understand: since through the Torah, too, one will come and arrive at the level of
“going on and journeying,” then why was the Torah not given to Avraham, who fulfilled the entire

Torah in its spirituality? Why was it not given to him in its physicality as well?
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To understand this, we must first explain the reason why the mitzvos have this great power, that
specifically through them the Infinite Light (Or Ein Sof), blessed be He, is drawn down;
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after all, all the mitzvos are made from the mineral, the vegetable and the animal: for example, the
meal-offering of fine flour, from the vegetable [kingdom]; animal offerings; and tefillin of parch-
ment, from the hide of an animal, etc.; which were under the dominion of kelipas nogah (the
“glowing” husk).
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So how can the offerings, specifically, be “a fire-offering, a pleasing fragrance (rei’ach nicho’ach)

to Havayah”? Rei’ach, “fragrance,” is ascent from below to above. Nicho’ach is the Targum’s word

nechas, that is, descent and drawing down from above to below.
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“To Havayah”: that is, that there be a revelation of Havayah and a drawing down of the Infinite
Light (Or Ein Sof), blessed be He, in the revealed world (alma de’isgalya); for through the offerings
a revelation of the Infinite Light, blessed be He, is drawn down below. And likewise, through the
mitzvos of tefillin and tzitzis, one draws the Infinite Light, blessed be He, upon his soul.
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But it is known that the life-force vested in the mineral, the vegetable and the animal has its root in

the level of “before a king reigned,” etc.
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As it is written, “Behind and before You formed me”: “behind” in the work of creation, for the ut-
terance “Let us make man” is the last of all the utterances;
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for the utterance “Let the earth bring forth,” etc., and “living creature,” etc., came before it. And
therefore food gives life to man, although this is [through] the utterance of the mouth of Havayah
that is in the food,
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as it is written, “For by all that comes out of the mouth of Havayah does man live.” Nevertheless,
man too has the utterance of the mouth of Havayah [within him]; so why should he not live by the
utterance of the mouth of Havayah within himself? Rather, it is because the utterance of the mouth
of Havayah in the food is higher than the utterance of the mouth of Havayah in man, etc., as is ex-
plained elsewhere.
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Yet for all that, the food fell down in the breaking of the vessels and descended under the dominion

of nogah.
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Therefore it became very coarse, and it makes coarse the person who eats it, bringing his soul
down to be drawn after the physicality of the world. And even the righteous person who “eats to sat-
isfy his soul,” etc., as the explanation of this matter is given elsewhere: nevertheless, it would be
better for him without the food.
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Therefore Moshe our teacher, peace be upon him, did not eat on the mountain all forty days.

Although his rank was very high, nevertheless, because of the materiality and coarseness of food,

he did not eat.
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And even the manna, which is called “bread of the mighty,” bread by which the ministering angels
are nourished, this “man,” Moshe, did not eat, because he wanted to receive the Torah, which is

above the level of the angels; for they asked, “Set Your splendor upon the heavens,” etc.
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Therefore the Torah was not yet given in the days of Avraham: in Avraham’s days the materiality of
the world had not yet been sifted and refined, so that the Infinite Light (Or Ein Sof), blessed be He,
could be drawn down through the deed of the physical mitzvos, which were taken from under the
dominion of kelipas nogah.
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And they could not receive the illumination of the Infinite One (Ein Sof), blessed be He, so that the
name “mitzvos” would be called upon them, until after the Exodus from Egypt.
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For Egypt is “the iron furnace,” like “a crucible for silver and a furnace for gold.” That is, in order
to “remove the dross from the silver”: the furnace is what separates the dross, so that there be no

admixture of waste in the silver and the gold.
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So too Egypt, the iron furnace, refined Israel through the hardship of the servitude “in mortar and
bricks,” so that the evil would be separated from the good and “all the workers of iniquity would be
scattered,”
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for through the evil doing evil deeds, it is consumed and lost, as it is written, “I will spend My ar-

rows,” etc.: “My arrows are spent,” etc.
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As in the analogy of a leech, which dies at once when it sucks a person’s blood. And when Israel
were refined, the world too was refined, its physicality and its materiality; for the whole world de-

pends on Israel, as it is written, “He has also set the world in their heart.”
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And then the practical mitzvos, too, were sifted, so that they could be called by the name “mitzvos,”
so that in them and through them there would be a drawing down of the Infinite Light (Or Ein Sof),
blessed be He: even in eating the offerings, and in offering a meal-offering of fine flour, which is
from the vegetable [kingdoml], it is “a fire-offering, a pleasing fragrance to Havayah”
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(and although the Patriarchs too offered sacrifices, nevertheless they offered only burnt-offerings,
not sacrifices that are eaten, and not meal-offerings, which are from the vegetable [kingdom]).
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With all the above, several difficulties discussed in the books will be understood, such as why
Yaakov married two sisters, and Amram married his aunt.
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And just as Egypt was the iron furnace, so that through it there would be the Giving of the Torah, so
the exile of Edom is the iron furnace, so that through it there will be the days of Mashiach.
PRI N1PRCID PN23 N1 1997 MR KRRy 0910% mwnt mnoh nvva 1R Mxnn "nw
JIYT PIRT RO
For the mitzvos will not be annulled in the days of Mashiach, according to all opinions; and the
mitzvos will be refined further, at the level of the inner dimension (pnimiyus), as it is written, “And
the earth shall be filled with knowledge.”
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And so too, in particular, for every person: his sufferings are to refine his mitzvos, “which a person
shall do,” so that they be rectified, to rise and be included in the Infinite Light, blessed be He.
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Let us return to our subject: that the giving of the Torah is the level of fire and water below, so that
through this there will be “going on and journeying,” as mentioned above. But how can there be
two opposites, fire and water, and the water not extinguish, etc.?
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Of this it is said, “He makes peace in His heights”: peace encompasses two opposites and is what

joins them both, because it is greater than both of them, and they are nullified and included in it.
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And this is the level of the sound of the shofar. For the shofar is blown from its narrow mouth, and

the sound goes out and widens, and comes out at its end, at the wide place. Of this it is said, “From

the narrow place I called upon Yah; Yah answered me with expansiveness.”
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That is: “from the narrow place,” a narrow place that cannot be grasped, where “no thought can

grasp Him,” for it is above all comprehension. And this is the meaning of shofar, “improve

(shapru) your deeds”: it draws down delight.
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But in itself it is a simple sound, the source of delights, for it is written, “For with You is the source
of life”: the level of “with You,” nullified and included in the very Infinite Light (Or Ein Sof), blessed
be He.
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And from there, “I called upon Yah”: the higher yud, the level of Chochmah (wisdom), and the
higher hei, Binah (understanding), which is Rechovos HaNahar (“the broad places of the river”),
the broadening of the mind in what one contemplates, etc. (That is, there is already the level of
comprehension; whereas Chochmabh is the level of a flash of lightning, as is explained elsewhere.)
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That is, from there begins the coming into being of Chochmah and Eden and Torah, “to work it and

to guard it,” and to make the Garden of Eden, the revelation of delight and the comprehension of

the souls. And through this, “Yah answered me with expansiveness.”
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For just as there is the higher Yah [yud-hei], so there is the level of the lower Yah: the yud is the lev-
el of self-nullification (bittul), the lower waters, the lower Chochmah, a yud at the beginning and a
yud at the end; and the hei is the level of the fire and thirst in the heart. All this is drawn down from

“the narrow place,” which is the sound of the shofar mentioned above.
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In general, this is the level of the prayer said in a whisper. For the Shema and its blessings, “Who

forms ministering angels” and “the Ofanim with a great noise,” [are] burning “like the appearance

of torches.”
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Of this it is said, “And under the firmament their wings were straight”: their “wings” are their flight
in “running” from below to above, in flashes of fire and flame, burning; and all this is under the fir-
mament, for the firmament is stretched over their heads “like the awesome ice.” The level of ice is
the level of self-nullification (bittul).
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But when “there was a voice from above the firmament that was over their heads,” that is, the sound

of the shofar, which is far above even the level of the firmament,
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and this is “when they stood,” in prayer, then “they let down their wings”: both the level of “run-
ning” and the level of “returning” are nullified and included, and they are united in complete
union, and it is called neither by the name “running” nor by the name “returning.”
2% ManINn2 a3 17017 M1 1R anana 211y awn
And from there, “[Yah] answered me with expansiveness,” so that there be a revelation of Havayah
in the broadening of the heart too.
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And this is “Or let him take hold of My strength, that he may make peace with Me; peace he shall
make with Me”: peace in the household above and the household below; that is, that above and be-

low be equal, and as it was in the narrow place, so in the expanse, as mentioned above.
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And this is “And all the people saw the sounds and the torches and the sound of the shofar.” The
“sounds” are drawings down, like the physical voice, which is the drawing of breath from the heart
to bring it out through the mouth in speech.
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So too, by way of analogy, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from

concealment to revelation is called by the name kol, “voice.”
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And “sounds” is plural, as our Sages, of blessed memory, said: “He merits the Torah, which was

given with five sounds.” These are five times “water,” just as there are five times “light,” etc.
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And water is the drawing down of the Chassadim (kindnesses), which descend from a high place to

a low place, that is, the revelation of the drawing down of the Infinite Light (Or Ein Sof), blessed be

He, in the performance of the mitzvos. “And the torches”: that is, the level of fire, burning “like the

appearance of torches,” in “running” and longing from below to above.
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And all the people saw and grasped [it] eye to eye, “seeing what is heard.” And all this was because
of the sound of the shofar: for the sound of the shofar, which is “from the narrow place,” is the
source of delights, and from it are drawn water and fire, which are opposites, etc., as mentioned

above.
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“And the mountain smoking.” Now, smoke comes about when fire takes hold of a physical thing
that has in it the element of earth.
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So too, by way of analogy, the transformation of the animal soul from nogah to the side of holiness
is called “smoke.” And it is the nature of smoke that as it rises, when it comes near a fire, it kindles

and makes the fire take hold of the thing from which the smoke comes out.
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So too, through “the mountain smoking,” the drawing down of “sounds” and “torches” comes
about, which are the levels of “running” and “returning” of the side of holiness, as mentioned
above.
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“And the people saw, and they trembled.” Now, “the people” mentioned above, at the beginning of

the verse, “And all the people saw,” etc., refers to Israel.
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But the end of the verse, “And the people saw, and they trembled,” refers to the mixed multitude

(erev rav), who did not see the sounds, but only “stood at a distance.”
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The explanation of this: the “sounds” are drawings down from the Infinite Light (Or Ein Sof),
blessed be He; that is, the Infinite Light, blessed be He, rests and is revealed in whatever is nullified
to Him, may He be blessed. And this nullification is because the soul is stirred “from the inward-
ness of a man and the depth of the heart.”
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And for the soul, which is a created being and bounded, to be stirred by the Infinite One (Ein Sof),
blessed be He, who is not bounded and whom “no thought can grasp” at all: this is the level of a
“voice” and a drawing down from the infinite and unbounded to the bounded.
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But the mixed multitude did not have this power and this stirring [that comes] from contemplating
the greatness of the Infinite One, blessed be He, Himself, so to speak.
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For example, their main stirring is that they are stirred by the motion of the celestial spheres and
their size and height, so vast a measure; but this is nothing but the level of yesh (existence),
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whereas from the level of the Infinite One, blessed be He, who has no end, etc., no stirring at all is
drawn to them. Therefore the mixed multitude said, “gods who will go before us,” so that they

would see him with a physical eye.
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With this we will understand what our Sages, of blessed memory, said about the mazikin (harmful
spirits): “If the eye were given permission,” etc. And even so, they do nothing, because of the fear

of Heaven, as is stated in the Gemara, “Were it not proclaimed about you in heaven,” etc.
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Now since they have such fear of Heaven that they cannot transgress the word of G-d, this level is

greater than that of man, who has free choice; so why are they called mazikin, “harmful ones”?
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But the explanation: this is a great principle, that the main difference between the side of holiness
and kelipah and the sitra achra (the other side) is that the angels and souls of the side of holiness
have self-nullification (bittul) from the drawing down of the Infinite Light (Or Ein Sof), blessed be

He, in His own Self and glory, so to speak.
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Therefore the angels’ nullification is exceedingly great, so that “terror and dread fall upon them,”
which they cannot bear; for this drawing down from the Infinite Light (Or Ein Sof), blessed be He,
itself is revealed to them.
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This is not so with the kelipos and the sitra achra: their nurture and their hold are from the world of
separation (alma deperuda), where the drawing down of the Infinite Light, blessed be He, does not
rest or reveal itself in them at all as infinite; for they take up room, as “they call Him the G-d of

gods.”
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Of this it is said, “Your kingship is the kingship of all worlds, and Your dominion is in every genera-
tion”: all the upper worlds receive from the level of His Malchus (sovereignty), may He be blessed,
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for they crown Him and accepted His kingship upon themselves willingly; therefore the name
“kingship” applies to them. As with a king of flesh and blood, who is called king when the people of
the land have crowned him over them.
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This is not so with “every generation,” which is the world of separation: the name “kingship” does

not apply to them, only “dominion,” which is against their will.
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And this is “and [we] bless You; may Your Name be blessed by the mouth of every living being.”

That is: we, the children of Israel, bless and draw down You Yourself,

MIN2 12°°07 MPIP2 RO AT 19WRM 19731 T920° 1712921 118y 172 07K IR Nownt 13°°07
J0Wn T NP 2 mantaw

that is, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, in His own Self and glory,

may He be blessed. And this blessing and drawing down is through the “sounds,” that is, through

the Torah, which was given with five sounds, five drawings down.
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Although the Torah is clothed in physical matters, and we too are clothed in a physical body, before

Him, may He be blessed, “darkness is as light.”

likuteitorah.com/torah-ohr/yisro/ 142



TORAH OHR - PARSHAS YISRO - MAAMAR 10 NRY D°7°9717 NRY NI DR 0°R11 Oy 9o,

55 IRWW °1 P 02 1AW 12N DA TR WK 12T .15 1T AN FTART 1N AW DN
:7292 MW P 0°3Nan o

And “whoever sits and studies, the Holy One, blessed be He, studies opposite him,” etc. And “My
words that I have placed in your mouth.” And “may His Name be blessed by the mouth of every liv-

ing being”: for all other living beings bless only Your Name alone.
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