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“And he took from what came to his hand”

Yaakov’s gift to Eisav was a minchah, a raising of mayin nukvin
beyond the soul’s measure, offered to Eisav’s lofty root in the
encompassing light of Tohu. By refining the good in Eisav he
drew that encompassing light into himself, so that Yaakov, the

inner light of Tikkun, came to include the encompassing light as

well.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/vayishlach/5/



THE BIG IDEA

Yaakov’s gift to Eisav was a minchah, a raising of mayin nukvin beyond the soul’s
measure, offered to Eisav’s lofty root in the encompassing light of Tohu. By refin-
ing the good in Eisav he drew that encompassing light into himself, so that Yaakov,

the inner light of Tikkun, came to include the encompassing light as well.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is Yaakov’s gift to Eisav called a minchah, the name of every offering? The worlds receive only a
radiance of G-d that descends link by link, either as inner light, measured to its vessel, or as encom-
passing light, beyond any vessel. So in prayer: one love is as much as the soul can bear; another, born
of G-d’s being beyond all change and of the soul’s distance from Him, exceeds it. What is higher can-
not be enclothed below: the lion, at the Chariot’s right above, is in this world an impure beast, and
Eisav, rooted in the encompassing light of Tohu, was born first, like the placenta before the child.
Yaakov, yud eikev, receives the contracted light that enters within, through the mitzvos. Offerings raise
mayin nukvin; what rises from the physical world is a novelty that moves the Above, like a talking bird
before a king. To draw down the encompassing light, Yaakov raised mayin nukvin beyond measure,
with an offering of Tohu not among the Torah’s offerings of Tikkun, even camels. Bowing, he gathered
the good in Eisav; Eisav ran to embrace him, the kiss revealed Chochmah, and they wept for joy, as is

said of the Time to Come.

OUTLINE

1 Why every offering is a minchah m-2

Hevel’s firstlings were called minchabh, as are all offerings. By way of introduction: G-d does not change and
is beyond the worlds, which receive life only from His radiance, descending link by link, an illumination of
an illumination.

2 Two ways the light descends 13-4

Light descends either as inner light, limited by its vessel, or as encompassing light beyond it. So in prayer:
love from contemplating that He is the life of all worlds is as much as the soul can bear; love from His being
beyond change, and from the soul’s fall into the world of separation, exceeds it, “with all your might.”
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The lion, the ox and the firstborn

What is higher cannot be enclothed below, so the lion, at the Chariot’s right above, is in this world an im-
pure beast, touched only by encompassing light, levonah. So Eisav, from Tohu “before a king reigned,”
came first, like the placenta before the child; Yaakov, yud eikev, receives the contracted light that enters
within, through the mitzvos, while above the idolaters G-d remains only encompassing.

Offerings as mayin nukvin

Offerings raise mayin nukvin, drawing G-dliness down into the soul. What rises from souls in bodies,
whose very speech depends on food, is a novelty that moves the King, like a talking bird; hence the name
minchah. The sparks fell among the peoples, and in the Time to Come Eisav’s root in Tohu will be refined
in holiness and included in Yaakov.

An offering to Tohu

To draw down the encompassing light, mayin nukvin must exceed the soul’s measure. So Yaakov offered
a minchah to Eisav his brother above, in Tohu, with offerings and measures not among the Torah’s offer-
ings of Tikkun, even camels, for there “darkness is like light.”

Bowing and the embrace

Bowing seven times, Yaakov gathered the good in Eisav, his brother from one source; the power within
Eisav ran up toward him like candles to a torch, and his embrace brought the supernal encompassing
light into Yaakov.

The kiss and the weeping

The kiss revealed Chochmah, withdrawn in the shattering. Joy too great for its vessel turns to tears: the
brothers, apart since the shattering, wept as the highest drew near to what had fallen lowest, as is said of

15-9

110-12

mM3-16

117-18

M9o-21

the Time to Come, “With weeping they will come.”

KEY CONCEPTS

Minchah frin

A gift, the name given to all offerings; the maamar reads
its first letters as the initials of mayin nukvin and relates
the word to nicho’ach, descent.

Mayin nukvin 773711171

The “feminine waters,” the arousal from below that draws
down G-dliness; rising from souls in bodies and from
physical things, it is a novelty precious Above.

Hishtalshelus ni?wonwn

The chain of descent, an illumination of an illumination,
through which the worlds can receive life from a G-d who
does not change.

Inner and encompassing light 7°pn21 1719

Light that descends into a vessel according to the vessel’s
measure, and light that no vessel can limit; in prayer, a
love the soul can bear and a love beyond it.
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Yud eikev 2py
Yaakov’s name read as a Yud and a heel: the small, con-

tracted light that can enter within a vessel, the inner light
of Tikkun.

Levonah 11127

Frankincense; here the encompassing light that hovers
over what fell, through which the sparks among the peo-
ples are refined and raised.

The World of Tohu 37071 02

The world “before a king reigned,” of encompassing light,
whose vessels shattered; Eisav’s root, which in the Time to
Come will be refined in holiness.
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SECTION 1 - 1-2

Why every offering is a minchah
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“And he took from what came to his hand a gift (minchah) for Eisav his brother,” etc. Now, all the
offerings are called by the name minchah, as it is written, “And Hevel, he too brought of the
firstlings of his flock and of their fats; and Havayah turned to Hevel and to his offering
(minchaso),” etc.

A new section begins with Yaakov’s gift, a minchah, to Eisav. The Alter Rebbe notes that every offering can
be called minchah, as Hevel’s animal offering is called “his minchah” in Bereishis.
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(Although there was a meal-offering (minchah) as an offering in its own right, such as the minchah
of fine flour and the [minchah of the] pan, etc. But the whole Torah is general and particular; and
likewise prayer, which corresponds to the offerings: all the prayers in general are called minchah,
and the Minchah prayer in its own right is a particular. And see the responsa Emunas Shmuel, sec-
tion 20.)
There was also a specific meal-offering called minchah, but that is the particular use of aword whose general
meaning covers all offerings. Likewise every prayer, which replaces an offering, is a minchah in general,

while the afternoon Minchah prayer is the particular case; the Alter Rebbe refers to the responsa Emunas
Shmuel, which discusses why the afternoon prayer is called Minchah.
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Thus the firstlings of his flock were called by the name minchah. This will be understood through
an introduction. For it is known that it is written, “I, Havayah, have not changed,” and “no thought
can grasp Him,” and He is not within the category of worlds at all; and even so, it is written, “For all
is from You.”

To explain why offerings are called minchah, the Alter Rebbe begins with a foundation: G-d Himself is un-
changed by creation and beyond all thought and all worlds. Yet everything comes from Him.
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But it is through a radiance and illumination, “His splendor is over earth and heaven,” etc. And
even this illumination itself, from His blessed essence: the worlds could not receive life-force and
flow [from it], so as to exist as revealed worlds, except through hishtalshelus, that is, like a chain: an
illumination, and an illumination of an illumination.

The worlds come not from His essence but from a mere radiance of it, His “splendor.” Even that radiance is

too great for worlds to receive, so it must descend step by step, like the links of a chain, each an illumination

of the one before.
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And everything that descends and devolves lower and lower is an illumination of an illumination
from what is above it, etc. And all the kinds of levels, in the many divisions of the worlds, and the
ascents and descents, are all in the mode of radiance and illumination, whether much or little.

Every lower level receives only a reflection of a reflection from the one above it. All the many worlds, and all

their rises and falls, are only degrees of this radiance, greater or smaller.
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And in this there are several kinds of levels, one above the other, such as the World to Come, and
the Resurrection of the Dead, and the seventh millennium, “the day that is entirely Shabbos and
rest for life everlasting,” which is ascent after ascent; and all of it is in the radiance and the illumi-
nation, etc.

Even the highest future states, the World to Come, the Resurrection and the seventh millennium, the ever-

lasting “day that is entirely Shabbos,” are only higher degrees of the same radiance. None of them is G-d’s
essence itself.
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SECTION 2 - 13-4

Two ways the light descends
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Now, there are two kinds of hishtalshelus. [There is] the descent of the lights into vessels in the
mode of the inner [light] (pnimi), which is according to the vessel, so that the vessel is able to de-
limit it.
The descent of light happens in two ways. The first is as an inner light, entering a vessel and shaped to the
vessel’s capacity.
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And there is [descent] in the mode of the encompassing [light] (makif), that is, [light] that is not lim-
ited in a vessel. This will be understood in the service of G-d that is in the heart, which is prayer

with fiery flashes.

The second is as an encompassing light, which the vessel cannot contain or limit. The Alter Rebbe illustrates

both through prayer, the “service of the heart,” whose love burns with “fiery flashes.”
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When the love comes from contemplation that He is your life and the life of the life of all the worlds,
from this is drawn forth the soul’s longing, as much as it can bear, according to its temperament
and nature.

Love born of contemplating G-d as the life of the worlds corresponds to inner light. It is a longing the soul

can hold, measured to each person’s temperament.
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This is not so when the love comes because he takes to heart and reflects in the depth of the heart
that it is written, “I, Havayah, have not changed,” and “no thought can grasp Him,” etc. Because of
this, the soul of every living being will yearn out toward Him, to be nullified in its existence and to
be truly included in the One.

Love born of contemplating G-d as He is in Himself, unchanged and beyond all thought, corresponds to en-
compassing light. It makes the soul long to dissolve entirely into the One.
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Therefore, when he also takes to heart his distance from the Infinite One (Ein Sof), blessed be He,
how the soul has descended, and fallen astonishingly, into the world of separation (alma de-

peruda), etc.,

A person can also reflect on how far his soul has fallen, from its source in the Infinite One to “the world of
separation,” where G-d is hidden.
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the love will intensify even more than [the soul] can bear, until the soul has no strength to contain
the great love. And this is the level of “with all your might (me’odecha),” with surpassing strength,
etc.

That awareness makes the love burst beyond what the soul can hold. This is the love “with all your might
(me’odecha),” a love beyond one’s measure.

SECTION 3 - 15-9

The lion, the ox and the firstborn
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Now, it is written, “The face of a lion to the right, and the face of an ox from the left.” The face of the
ox is lower than the rank of the lion in the Chariot, for the face of the lion is to the right, etc. And

yet, below in this world, the ox is a pure domestic animal, while the lion is an impure wild beast.

In Yechezkel’s vision of the Chariot, the lion’s face is on the right and the ox’s on the left, so above the lion
ranks higher. Yet in this world the ox is kosher and may be offered, while the lion is an impure beast; the
Alter Rebbe asks why.

1973 NS unk 2902 MwabnT 19 PR M123 90 TA9TR2 T9YRR XYW R 77H37TR 00 Py

TWITPA TRYRY RITW 110 101°M3

The explanation is that, on the contrary, what is above, at a higher rank, has no enclothement in a

vessel below, so that its quality would be revealed as it is above, in holiness.

The answer reverses the expectation: precisely because a level is higher, it cannot be enclothed below in a
way that reveals it as it is in holiness.
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For example, the lion, which is the level of Gevurah, “mighty as a lion”: it is an intensification of
the light, exceedingly great, to the point that its holiness cannot rest and be revealed below in a
vessel that is included in holiness, as with a pure animal, except by way of the falling of the light
into the 288 sparks of the shattering of the vessels, into the three impure kelipos.
The lion is Gevurah, might, an intensity of light too great to rest openly in a vessel of holiness below, as holi-
ness rests in a pure animal. It can reach this world only by falling, through the shattering of the vessels, into
the 288 sparks trapped in the three impure kelipos. Tanya (ch. 37) distinguishes these three wholly impure
kelipos, which have no ascent and can only be nullified, from kelipas nogah, which is sometimes included in

holiness and gives life to pure and permitted things. So the lion draws its life from the wholly impure realm,
while a pure animal like the ox is a vessel that can be included in holiness.
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And then it is the level of an impure beast, which receives life-force from the fallen sparks of the

lion of holiness.

So the lion below is an impure beast: it lives from sparks that fell from the lion of holiness above.
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But [this is] not through a revelation of the level of the lion by way of hishtalshelus and enclothe-
ment, as with a pure animal, but only as an encompassing [light] (makif) from above. And this is

the level of frankincense (levonah), etc., as is explained elsewhere.

The lion’s holiness does not enter it as inner light, as with a pure animal, but hovers over it as an encom-
passing light. The Alter Rebbe calls this the level of levonah, frankincense, which he explained in an earlier
maamar. In the Torah’s law of the meal-offering (Vayikra 2:1-2), the frankincense is placed on top of the
flour and oil rather than mixed into them. That is why it is an image of a light that rests over a thing from
above without entering it.
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And this is why Eisav was the firstborn, for he is from the level of “before a king reigned,” etc., “in

9 663

Mount Seir,” “in the land of Edom,” etc.

This explains why Eisav was the firstborn: he stems from the kings who reigned in Edom “before a king
reigned” in Israel, which Kabbalah reads as the World of Tohu that preceded Tikkun.
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And Eisav was the source of the seven kings who reigned, etc., “and he died, and [another]| reigned;
and he died, and [another] reigned,” etc., which is the level of the placenta that surrounds the fetus,

which precedes the fetus.

The Edomite kings each “reigned and died,” as the lights of Tohu came and shattered. Eisav, their source, is
like the placenta that surrounds the fetus and comes before it.
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But the main thing is the child that is born, and when it comes out the placenta is thrown away,
etc., for it receives only the encompassing [light]. Therefore of them it is said, “Havayah is high
above all nations.” And Yaakov is yud eikev (a Yud [and] a heel): “Havayah our G-d,” and “You shall

love Havayah your G-d,” etc.

The child, not the placenta, is what matters; the placenta is discarded at birth and relates only to the encom-
passing light. So of the nations it is said that G-d is “high above” them, while Yaakov’s name is read as yud
(the smallest letter, the start of the Name Havayah) and eikev (heel), meaning that Havayah is “our G-d,”
drawn within.
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Although the Yud is a contracted illumination (“is it not a small one?”), it can enter within [as an

inner light], and the vessel can receive only through tzimtzum, like the Yud, etc.,

The Yud is a contracted, small point of light, and that is exactly why it can enter within. A vessel can receive
only light that has been contracted.
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so that from this he will have fiery flashes and ardor in prayer and the like; for because it is a small

illumination, the heart has the strength to contain it.

Because that light is small enough for the heart to hold, it becomes an inner fire, ardor in prayer and in simi-

lar service.
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And the drawing down of G-dliness from above is also through enclothement in vessels, “Who has
sanctified us with His commandments,” the 248 limbs of the King. And in the days of the
Patriarchs, when the Torah had not been given, they had other forms of service, such as wells and
rods, etc.

G-dliness is drawn down into the soul through the mitzvos, called the 248 “limbs of the King,” in which

G-d’s will is enclothed. Before the Torah was given, the Patriarchs had other acts of service, like Yitzchak’s

wells and Yaakov’s rods, that served the same purpose.
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This is not so with the idolaters: since He is high and exalted above them, that is, only in the mode
of the encompassing [light], He does not enter within their inner being so that they would be nulli-
fied before Him; rather, [each] is a separate entity (yesh) unto itself, which has no connection at all
[with Him], even though they call Him “the G-d of gods.”

Idolaters, by contrast, relate to G-d only as the encompassing light that is “high above” them: He does not

enter within them so that they become nullified to Him, and they remain separate entities. Even their calling

Him “G-d of gods” acknowledges Him only as a distant, supreme power, not as one who dwells within.

SECTION 4 - 110-12

Offerings as mayin nukvin
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Now, the offerings are the raising of mayin nukvin (feminine waters), to be “a pleasing fragrance
(rei’ach nicho’ach)”: that is, just as fragrance restores the soul, so the offerings raise mayin nukvin
in the mode of fragrance, so that there will be nicho’ach to Havayah, the revelation, drawing down
and resting of His Shechinah, so that the level of G-dliness will rest and be revealed in his soul.

The offerings raise “feminine waters,” an arousal from below that calls forth a response from above. Their

“pleasing fragrance” works like a scent that revives a fainting person: it brings about the revelation and rest-
ing of the Shechinah, so that G-dliness is felt within the soul.
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And this is nicho’ach, a term of descent: that there be a descent and devolution of G-dliness from
level to level, until it enters and is revealed in the person’s soul, within him and in his very inner
being.

Nicho’ach, usually rendered “pleasing,” is read here as a term of descent (as in nechisah, “coming down”):

its aim is that G-dliness descend level by level until it is revealed in a person’s innermost being.
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And the reason is that the matter of raising mayin nukvin is like bringing the king something new,
so that he will turn to a request that is small and lowly in comparison with the king’s greatness and
rank.

The reason the offerings achieve this: raising feminine waters is like bringing a king something new, so that
he will attend to a request that is tiny compared with his greatness.
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For through something new one draws the king’s heart, as through a talking bird.

A king who has everything is moved by novelty, such as a talking bird.
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Although people speak with much greater understanding, yet because of the novelty that a bird
should speak, through this one will draw and arouse “the heart of kings, which is unsearchable,” to
turn to the commoner’s request.

People speak far more intelligently, but that is nothing new; the wonder of a bird that talks stirs the king’s

“unsearchable heart,” and so he turns to the commoner’s plea. Likewise, what is novel from below moves the
Above.
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Therefore the raising of mayin nukvin depends specifically on an arousal from below, [that of] the
souls of Israel who are enclothed in a body, etc. Although the angels stand at the heights of the
world, and constantly, since the six days of Creation, without pause, they say “Holy” with awe, and
also speak with greater knowledge, for their comprehension is great and immense, and they de-
light in G-d without end.

Raising feminine waters depends on souls in bodies, not on angels. The angels praise G-d constantly, with
awe and deep understanding and endless delight, yet that is not new.
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This is not so below, where there are many alien thoughts that distract and cast down a person’s
heart; and even the love that he arouses passes and fades and has interruptions, etc.

Below, a person’s heart is pulled down by distracting thoughts, and even the love he awakens comes and
goes.
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Yet [it is precious]| because of the novelty in this; for this power that a person below has to speak

comes from eating and drinking.

What makes his service precious is its novelty: even his power to speak words of prayer depends on physical
food and drink.
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And one who does not eat for three days becomes weak and does not have the full power of speech;

and likewise several hindrances that depend on physicality, such as the hindrance of cold, etc.

The dependence of speech on the body is plain: after three days without food a person cannot speak proper-
ly, and cold and other physical conditions can hinder it too.
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Thus the power of speech below, whose life-force comes from physical things, is something very
precious in G-d’s eyes, like the parable of the bird mentioned above. And likewise all the offerings,
sheep and goats, come from the enclothement in [the worlds of] Beriah, Yetzirah and Asiyah, etc.

That speech rooted in physical life can praise G-d makes it precious to Him, like the talking bird. The animal
offerings likewise come from the lower worlds of Beriah, Yetzirah and Asiyah.
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Therefore, when it rises above, it is something new, which is not seen in this way in the higher
worlds; and therefore they are what raise mayin nukvin, and therefore they are called by the name
minchah.

When something from these lower worlds rises up, it is a novelty unknown above, and so the offerings raise
feminine waters and are called minchah.
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[The word] minchah (7nin) [begins with] the initials of mayin nukvin (7”2). The ches is Chochmah
and the eighth mazal, notzer chesed, which flows into the heh: “behibar’am,” “with a heh He creat-
ed them,” which is the level of Knesses Yisrael (the Community of Israel). (Minchah is also a term
related to nicho’ach.)

The letters of minchah carry the idea: its first two, mem and nun, are the initials of mayin nukvin; the ches is
Chochmah and its source, the eighth of the thirteen tikkunim of mercy, mazal notzer chesed; and the heh, of
which the Talmud says “with a heh He created them,” is Knesses Yisrael, Malchus. The Gemara (Menachos
29b) reads the verse’s word behibar’am, “when they were created,” as “with a heh He created them,” teach-
ing that this world was created through the letter heh. Malchus, the Sefirah through which the worlds come
into being, is therefore the heh. The word minchah is also related to nicho’ach.
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Now, of the Time to Come it is written, “For then I will turn the peoples to a pure language,” etc.
And likewise King David, peace be upon him, said, “Make known His deeds among the peoples,”
and it is written, “Render to Havayah, O families of the peoples,” etc., “And let them say among the

nations,” etc.

The Alter Rebbe turns to verses about the peoples: Tzefaniah’s prophecy that in the future G-d will turn them
to “a pure language,” and David’s calls to make His deeds known among the peoples and for their families to
give Him glory.
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And [we need] to understand why we should mention the idolaters. But the matter is that all the re-

finements (beirurim) are from the level of the peoples, where the 288 sparks fell.

The Alter Rebbe asks why Scripture speaks of the nations at all. Its answer: the work of refinement is among
the peoples, where the 288 sparks fell in the shattering of the vessels.
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And this is through the level of levonah (frankincense), which is the encompassing [light] over
them, so that it will be refined and rise above in holiness, and Eisav will be at his high rank, “before

a king reigned,” etc., from the World of Tohu, in holiness.

The sparks are refined through levonah, the encompassing light over the peoples. Then Eisav will be
restored to his lofty root in the holiness of Tohu, “before a king reigned.”
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For Yaakov, yud eikev, is the level of the inner [light]: “He established a testimony in Yaakov and set
a Torah in Israel”; and “you are called adam (man),” adam, [equal in number to the Name| Mah,
the World of Tikkun.

Yaakov, the Yud and the heel, is the inner light of Tikkun, the Torah placed “in Yaakov,” and Israel is called
adam, whose numerical value (45) equals the Name Mah, the Name of Tikkun.
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And in the Time to Come Eisav, too, will be refined, who is from the World of Tohu, the level of the
encompassing [light], so that it will be an encompassing [light] of holiness, and everything will be
included in Yaakov, so that Yaakov will also have the level of the encompassing [light], which is a
higher level and rank, the Name Sag, which is greater than the Name Mah; and “a woman of valor,”
etc.

In the future Eisav, rooted in Tohu, will also be refined: Tohu’s encompassing light will become holy, and

Yaakov will receive it too, the Name Sag (63), higher than Mah (45). This is hinted in “a woman of valor is the

crown of her husband,” the lower level becoming a crown above.

SECTION 5 - 113-16

An offering to Tohu

119y APPAN PNa TPRRaD G701 AURPAY [papn el AT PPX 90 A9YRPY IOwnRhT °95 1Im
57191 NRW W1 591NW 2791 19YND 119717 75PN 2122 [pap ol 170 NIRPYI DU nwTpT

Now, as is the drawing down from above, so must be the mayin nukvin from below. And in order to
draw down the level of the supernal encompassing [light] of holiness, there must be a raising of
mayin nukvin in the mode of the encompassing [light], that is, beyond what his soul can bear, as
mentioned above.

The arousal from below must match what it hopes to draw from above. To draw down the higher encompass-

ing light, a person’s feminine waters must themselves be “encompassing,” a love beyond what the soul can
hold.
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And especially when he sees in his soul the lowliness caused by the many thoughts that oppress,
distract and cast down, then he must “cry out to G-d in his distress,” beyond what his soul can

bear.

This applies above all when a person sees how low his distracting thoughts have brought him. Then he must
cry out to G-d from his distress with an intensity beyond his own measure.
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Therefore, when Yaakov saw Eisav below rising against him, he offered a minchah, which is a rais-
ing [of mayin nukvin], to Eisav his brother, who is above, from the World of Tohu, where he is his
brother.

When Yaakov saw Eisav below coming against him, he sent a gift, an offering that raises feminine waters, to
Eisav “his brother” above. In Tohu, Eisav’s root, the two are truly brothers.
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For Yaakov has two levels, ratzo and shov: shov in the level of yud eikev, and ratzo in the level of
complete self-nullification (bittul), etc., in order to draw down the level of the supernal encom-
passing [light].

Yaakov has both ratzo and shov: shov as the Yud and heel, the inner light, and ratzo as complete self-nullifi-
cation, which reaches the higher encompassing light.
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And then Eisav who is below will be nullified of himself, and then “For then I will turn the peoples”
will be fulfilled; for the deeds of the fathers are a sign for the children, since through their deeds

they made a preparation for their children in the Time to Come.

Once that encompassing light is drawn down, Eisav below is nullified by itself, and the prophecy of the peo-
ples turning to G-d will be fulfilled. What the Patriarchs did prepared the way for their descendants in the
future.
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Now, the raising of mayin nukvin of Tikkun is revealed and known to us through the Torah: “two

young bulls,” etc.; on Pesach thus, and on Shavuos thus, etc.

The offerings of Tikkun are spelled out in the Torah, down to the number of bulls for each festival: so many

on Pesach, so many on Shavuos.
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But the raising of mayin nukvin to the World of Tohu, “none among us knows how much”: how,
and what the offerings are, and what measure; only Yaakov our father, peace be upon him, knew

their matter.

But no one knows what offerings reach up to Tohu, of what kind or in what amount; only Yaakov knew them.
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And so he sent offerings, “two hundred she-goats,” etc., which are other offerings, not written in

the Torah among the offerings of Tikkun, and other measures.

His gift of two hundred she-goats and the rest were offerings of Tohu, in kinds and numbers not found
among the offerings of Tikkun in the Torah.
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Therefore he also offered camels, which are impure in the offerings of Tikkun. But concerning the

offerings of Tohu it is written, “Who can bring forth the pure from the impure?” etc.

Yaakov even sent camels, animals that could never be offered in Tikkun. In Tohu, however, what is impure
can become pure, as Iyov’s question “who can bring forth the pure from the impure?” hints. In Iyov the
question ends “not one,” meaning that no one can. The Sages read those words as “is it not the One?”: only
G-d, from a level above the distinctions of pure and impure, can do so.
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For there, “darkness is like light,” etc.; “small and great are there,” etc.; “He equalizes and makes
equal,” etc. And this is the matter of “and he embraced him”: that Eisav embraced Yaakov.

At that level, darkness and light, small and great, are equal before G-d. This is why Eisav could embrace
Yaakov.

likuteitorah.com/torah-ohr/vayishlach/5/ 17

16



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5 10 1NN 'nyy’? IR 7°2 RAT 12 PN
SECTION 6 - 117-18

Bowing and the embrace
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And everywhere it is the male who embraces, as it is written, “and his right hand embraces me”:
the giver embraces the receiver and surrounds him on every side, to lift him upward, etc. And this
is because Eisav’s root is from the level of the encompassing [light], from the World of Tohu.

Usually the male, the giver, embraces, surrounding the receiver and lifting him up. Eisav embraces Yaakov
because Eisav’s root is the encompassing light of Tohu, higher than Yaakov.
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But the way by which he will reach this is through “and he passed before them,” the level of “and
he” (vehu), etc.; and afterwards, “he bowed to the ground seven times,” the level of falling on the
face (nefilas apayim), to gather sparks.

Yaakov reached this through going ahead of his family, “and he” (read as the level called “He,” which in

Chassidus denotes what is hidden), and bowing seven times, which the Alter Rebbe reads as the prostration
of prayer (nefilas apayim) that gathers fallen sparks.

RIT 9 711125 M2 WY N0 DR VPR 11707 VAR YA WWAY TV D MR TV N 1Y
R DIPAR PRI SNAADM NOPRIY 2pY° P 1NN

“Until he came near (gishto) to his brother”: the meaning is, until he felt his way (gishesh) and en-
countered his brother, that is, until he gathered the good that is in Eisav, the level of levonah;
through this he is Yaakov’s brother, for the encompassing and the inner [lights] were taken from
one place.

“Until he came near” (ad gishto) is read as gishesh, “until he felt his way,” and met his brother: until he gath-

ered the good in Eisav, the levonah. Then Eisav is truly Yaakov’s brother, for the encompassing and the in-
ner lights share one source.
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And then, “Eisav ran to meet him.” Eisav [here] is the power enclothed in the physical Eisav,
[which] ran from below upward toward him, like the parable of candles that are nullified to a torch

when their light is brought near the light of the torch, etc.

Eisav’s running toward Yaakov is the holy power hidden within the physical Eisav, rising toward its source. It
is like small candles whose flames are swallowed up in a torch once they are brought close to it.
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And after the level of the good in him was refined, then “he embraced him,” from above downward,
for the supernal encompassing [light] also entered into Yaakov.

Once the good in Eisav was refined, the embrace came from above downward: the higher encompassing
light of Tohu entered Yaakov as well.

SECTION 7 - 119-21

The kiss and the weeping
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It follows that all the levels mentioned above were included in Yaakov. And through this, “he kissed
him,” the level of kisses; and it is dotted above, the level of points (nekudos), which is the level of
Chochmah. This is because in the shattering there was a withdrawal of Chochmah, and now, after

the refinement, it was revealed.

With both the inner and the encompassing lights now in Yaakov, Eisav “kissed him,” and in the Torah scroll
the word is marked with dots. Dots, the smallest points, stand for Chochmah, which had withdrawn in the
shattering and is now revealed after the refinement.
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And afterwards, “and they wept.” Now, weeping comes from joy or from bitterness; for through a
contraction in the brain, it expels the superfluities in the moisture of the tears.

Then they wept. Weeping comes from either joy or sorrow; in sorrow the mind contracts and presses out
tears, which the Alter Rebbe describes as excess moisture being expelled.
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And [weeping] through joy is as written in the Zohar on Shir HaShirim concerning Rabbi Akiva,
that his eyes flowed with tears, etc. And this is because joy is the expansion of the life-force, as it is

written, “Good news fattens the bone.”

Weeping from joy is illustrated by Rabbi Akiva, whose eyes streamed with tears when he grasped the secrets
of the Song of Songs, as the Zohar relates. Joy expands the life-force, as “good news fattens the bone.”
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And as in the story of Vespasian, etc., it is the flow of the blood in the veins, and likewise in the
spirit of life within him, and likewise in the drawing down of new mochin; for there are the stages
of ibbur (gestation), yenikah (nursing) and mochin.

The Talmud tells that when Vespasian heard he had been made emperor, his foot swelled so that he could
not put on his shoe: joy made his blood surge. Joy likewise expands the vital spirit and brings new stages of
intellect, which in Kabbalah grow through gestation, nursing and maturity.
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Now, when there is a vessel below to receive the joy, it spreads out and gives new mochin; and like-
wise through it the spirit of life spreads out, to “fatten the bone,” as mentioned above. But when
the vessel below is too small to contain it, it gathers in the brain and expels the superfluities in the

moisture of the tears.

When a person has the capacity to hold his joy, it spreads through him, bringing new understanding and vi-
tality. When the joy is too great for him, it concentrates in the mind and overflows as tears.
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And this was also the case with Yaakov and Eisav: there was a revelation of the level of Keser, very
high above, etc., and there was great joy that the very highest was brought so close to what had fall-
en very low, at a distance, in the shattering of the vessels.

At the meeting of Yaakov and Eisav, Keser, the highest level, was revealed, and the highest was joined with

what had fallen lowest in the shattering. The joy was too great to contain, so they wept.
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Eisav and Yaakov were like two brothers who had not seen each other for a long time, since the
shattering of the vessels took place. And this is what is said of the Time to Come, “With weeping
they will come”: specifically through the level of weeping, which is through the revelation of the
higher levels, etc.; “and with supplications I will lead them to streams of water.”

They were like brothers reunited after a long separation, apart since the shattering of the vessels. So too in

the future redemption, Israel will come “with weeping,” the tears of joy at the revelation of the highest levels,

and G-d will lead them to streams of water.

IN ONE'S AVODAH

A person should not lose heart because his prayer, unlike the angels’ unbroken praise, is beset by alien
thoughts and his love fades: the service of a soul in a body, whose very speech depends on food, is a novelty
precious to G-d, like a talking bird before a king. And to draw down the encompassing light, his love must
go beyond his own measure: when he takes to heart how far the soul has fallen, and sees how distracting
thoughts cast him down, he should cry out to G-d in his distress, beyond what his soul can bear.

QUESTIONS FOR DISCUSSION

1. Why does a love born of G-d’s being beyond all change, and of the soul’s distance from Him, exceed a love
born of His being the life of all worlds?

2. How can the lion, at the Chariot’s right, be an impure beast below, and how does this explain why Eisav

was born first?

3. What does the parable of the talking bird teach about the worth of the prayer of a soul in a body, compared
with the angels’ constant praise?

4. Why did Yaakov’s gift to Eisav include camels and other offerings that the Torah does not record?

5. Why did Yaakov and Eisav weep when they met, and what does weeping for joy teach about a revelation too

great for its vessel?
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For the children at the table

A gift that rises from below

THE BIG IDEA

Our prayers and mitzvos, offered by a soul in a body with all its struggles, are something
new and precious to G-d, like a talking bird brought before a king.

The verse says that Yaakov “took from what came to his hand a minchah for Eisav his brother.”
Minchah means a gift, and the Torah calls every offering a minchah. Why? G-d’s light reaches us
in two ways. Some light is measured, like a love of G-d that the soul can hold. Some light is beyond
every measure, like the love that comes when we think how great G-d is and how far the soul has
come down, a love “with all your might.” The angels praise G-d all the time. Our prayer is different:
our thoughts wander, and our love comes and goes. Even our power to speak depends on eating
and drinking. Yet this is why our service is so precious to G-d: it is something new, like a talking
bird. Offerings, too, come from the physical world, so when they rise above they are something
new, and that is why they are called minchah. To draw down the light beyond measure, the gift
from below must also go beyond measure, and Yaakov’s minchah did. So when distracting

thoughts pull us down, we can cry out to G-d with a love beyond our own measure.
THE MASHAL

A king hears people speak with great understanding every day. But when a bird is brought before
him that can talk, the king is moved by something so new, and he turns to a plain person’s small
request. In the same way, the prayer of a soul in a body, whose very speech comes from eating and

drinking, is something new that moves the King more than the angels’ constant praise.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the prayer of a person in a body, with all its distractions, so precious to G-d?
2. What does the talking bird before the king teach us about our own prayers?

3. Thisweek, when your mind wanders during davening, what can you do instead of giving up?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note says two other transcripts of this discourse are
printed there.
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Yaakov takes from what he has a gift for Eisav. The maa-
mar reads the gift as an offering that raises Tohu’s sparks.
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And he lodged there that night; and took of that which he

had with him a present for Esau his brother:

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Hevel’s animal offering is called “his minchah,” showing
that the word applies to every offering.
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And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A 1D Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rah B bR vabk

YB3 1Nan 127P 7°0W DAR

The Kehot note cites the Jerusalem Talmud here for the

minchah as a distinct kind of offering in its own right.

Jerusalem Talmud Megillah 1: 118X 19731 12w 7120

N133p TA10W 19an

The Talmud teaches that the prayers were instituted in

place of the daily offerings.

Berakhot 26b:5-6"1-"11:2 172 mM>72

21212 YA 2207 FPOND RN LRI 7372 207 277 AANN3 Ko
LY NPAN PR DTN RPN 0272 9P "277 AN RN

likuteitorah.com/torah-ohr/vayishlach/5/
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TXY VDY Toy WK DipRd O Ip22 DX 03YN nKav
N?Dn 120 PUE? 722971 001D THY™Y” :IRIY 1780 KK "Ry
PAPE” PR 737 ISk AP M? poE KEY WKIY AN

AR 8w T 237 Aoy °3 "3y 1PAN” VAKIY ,PRn KON
There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
Xxiv. 63) — ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,9 M2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
n"RDDA ANWRIT oyeY 09T ,IITRP SR 172 PRINY 1R T
IR2MY MR 02 NPAN 1P I APRYT L0nn N

TP K7 710N
“I, Havayah, have not changed.” Creation brings no
change in G-d Himself.
Malachi 3:6":3 23871
:00°92 XY 3py2732 DORY NI K2 1718 °2
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1 ,399K9n

27 nn=

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ARTPRA TN

5o nn %3
David’s words, “For all is from You.” Although G-d is be-
yond the worlds, everything comes from Him.
I Chronicles 29:147>:1”3 X 0°1°71 °127
T P20 AR NN IINT? 02 337D CRY W W B 7
:77 103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J17,00 R
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“His splendor is over earth and heaven.” The worlds are

sustained only by His radiance (hod, ziv), not His essence.
Psalms 148:1337>:1”np 0°%°1n

:0oNY PIRTPY 9797 1727 I 233173 °n owtny 197

Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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The Mishnah describes the future world as a day that is en-

tirely Shabbos and rest for life everlasting. Here it is one of

the rising levels of G-d’s radiance.
Mishnah Tamid 7:4°7:t 7°0 mwn
PO NIWD LN WaY MR 90 0T ,(3% Ow) DOIMIR P w3 ...
,X27 Ny Y Mikm L navn ot Y qinm (2% 0w) 0niK

0PIy 207 Iman NaY 190Y b

The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

13 1D AN 1T I 2o

The note says a gloss (hagahah) on this passage is printed
there.
KEHOT'S NOTE
LRI PRAT W 1Y 1970 003

PARAGRAPH 3

14 mbwhnwn .mbwhnwn

The note records a variant reading there, “[two kinds of]
hishtalshelus: the first, hishtalshelus...”, and says glosses
on this passage are printed there.

KEHOT'S NOTE

5y MmN wry . mbwhnwn TR ,mbwhnwn 7oK Y 0NIn 0 17N

LT YR
15 T NTIAYa AT 1AM

The note points there for a parallel treatment of how the
two kinds of descent are seen in divine service.
KEHOT'S NOTE
LKXWN Y 1707’2 NIRRT

16 19N 1t 292w 1 NT1aya

The Talmud asks what “service of the heart” is and an-

likuteitorah.com/torah-ohr/vayishlach/5/
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swers: prayer.

Taanit 2a:11X”:X °2 n°yn

292 112971 D2PPOX M DX MIOKP” :XANT — APDNAT 12 KM

20331 .77790 3t IR Mg — 292 ROOW nTIay ROT APR 00227
SRR TP IAY2 DORIN R AN (AN

William Davidson, Vocalized Aramaic (CC-BY-NC)

N "2WI

In the Song of Songs the beloved says that love is strong as
death and “its flashes are flashes of fire.” Chassidus bor-
rows the phrase for the burning love of prayer.

Song of Songs 8:6":’11 01 Wi W

TR NIIX MPD MYTD AYiNTy oning 92775y onind oww
(NPT UK BYT BT ARIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MRy oo bw avnn vm

The note quotes a gloss suggesting that “life” is Chochmah
and Binah and “the life of life” is Keser, marked as need-
ing further study; Ki Sisa discusses that question too.
KEHOT'S NOTE
0°° M M 270 021 717IR9Y 271)” 971 1oAY ) 972 0°727 n”MKR2
JTONIVR Y RWN %3 N7TIR O3 KT Y787 12193 .57y 7 (7799 378,900

NN 1A vED

The note quotes a gloss identifying this measured love
with the love “with all your heart,” with a reference to the
discourse “Semolo tachas leroshi” in Ki Sisa.
KEHOT'S NOTE
3’92 "WRI? NN YoRRY 1772 Yy 273)” R l=l7A! 972 2°727 N”MIR2
7oy (170 ,722% B3 nanRT 1M ’wn

"MPIw N7 °1 %AN 0D
“I, Havayah, have not changed”: G-d as He is, beyond the
worlds, the focus of the higher love.
Malachi 3:61:3 °387n
{0077 X2 Jpy7™33 DAXY NP3 K2 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRR TAN2 PPONRY . L NI R 7 %N 0

The note quotes a gloss asking how the soul can be ab-
sorbed in “I, Havayah, have not changed,” the Infinite
Light above the “life of life,” and pointing to the discourse
on the milu’im (letter-fillings) of the Names and the dis-
course “Tik’u bachodesh” for an answer.

KEHOT'S NOTE

773K **1123 995N wHITw WK PR 93w 1AM ,273)” 97N ow nUmRa

W72 R”N2 R L,0%°00 NN abynbY oK MR RIW CNCIW KD

57 [79°R) 127 °Y D22°19-N7IIR2 0971 1311377 *2IR] *Nand ooMeonn
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PARAGRAPH 4
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“She has fallen astonishingly.” Here it describes the soul’s
descent into this world.
Lamentations 1:9°0:’R 73°X
TN 77 DR TR KPR TIM AN T2 K7 w2 Anny
122K 97737 93 21y NN
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy
hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 8% 902

“With all your might”: in Chassidus, a love beyond the
soul’s natural measure.

Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72257222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The note points there for a parallel discussion of the lion
and the ox.

KEHOT’'S NOTE
X,T° NPWRA2°D NIRRT

25 1777 X 1IN 1

The faces of the chayos in Yechezkel’s vision: a lion on the

right and an ox on the left.

Ezekiel 1:107:% 2xptr>

MY DAY PRIITOR MIIX 39 DIX %3 0PR mnT
AINYIIRY? IWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

97N B0 LT LB wrAw n7ph LA LA% PR RMIN ARY L LR DRpI
.1°y (97w NRYIN)

26 AINRY ML L 1Y NN 57BN

The note lists several places in Or HaTorah that discuss
why the lion is impure below.
KEHOT’'S NOTE
X212 IPK Y 2 970 .00 °Y 971 .70p Y KARY .2 ,3% RO NIRRT
7,0 WU 0719 03 AR L1 7990 BP0 LN Y TINNRY NYMIRG

likuteitorah.com/torah-ohr/vayishlach/5/
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PARAGRAPH 6
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The note gives the reading there, “for behold, on the con-
trary,” and points to Balak for further explanation of the
answer.

KEHOT'S NOTE

IR 799°07 IR AR 727X 720 00 X ,7° NOWRA2 D NUMINA

WRCY PR NVTIRDY LTI LD RPTIRD

28 kb =Rahi=b|
The Mishnah urges one to be mighty as a lion to do G-d’s
will. Here the lion stands for Gevurah.

Pirkei Avot 5:20°3:°71 MR mwn
2IRD 79232280 7,032 P13 13 0, IRIR Xeon 12 AT
W3 T3 TTY MANY APRN 7 T9Pn 1% W 11y 1P 0am
SN 13270 10
Judah ben Tema said: Be strong as a leopard, and swift as an
eagle, and fleet as a gazelle, and brave as a lion, to do the
will of your Father who is in heaven. He used to say: the ar-
rogant is headed for Gehinnom and the blushing for the
garden of Eden. May it be the will, O L-rd our G-d, that your
city be rebuilt speedily in our days and set our portion in

the studying of your Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

29 N”1R2 w”nd

the passage shares nothing with the note
KEHOT'S NOTE
J9P’K Y OMAD °D NPMIRA IRT .12 177 AIRD 777 TN °02 Soyh

PARAGRAPH 7
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The kings who reigned in Edom before a king reigned over
Israel. Kabbalah reads them as the World of Tohu.

Genesis 36:31x72:1"% n°wr12
S22 *337 T TR %297 DITY PR 197 K DR 1)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1 Ty M2
Eisav settled in Mount Seir; Eisav is Edom.
Genesis 36:8°1:1"% n°wx12
OITR XITIWY YR 020y 2
And Esau dwelt in the mountain-land of Seir—Esau is Edom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
32 1217 N

Each Edomite king died and another reigned in his place,
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read as the lights of Tohu that shattered.
Genesis 36:33377:1"2 n"wx12
17320 MY712 339 YN TR0 ¥23 N
And Bela died, and Jobab the son of Zerah of Bozrah reigned

in his stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The psalmist praises G-d: “Havayah is high above all na-
tions; His glory is above the heavens.” The maamar reads
“high above” as G-d relating to the nations only from
above, as encompassing light, not entering within.

Psalms 113:4"7:37p 0°2°11n
17923 00w By 0%aPa vy o
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the start of Vayetzei, Yaakov is read as yud eikev: the
Yud is the drawing down of supernal Chochmah, reaching
far below, even into the level of the heels.
KEHOT'S NOTE
RYNN Y RXN °3 0 N7TIR2 K212 1R0N Yup X LRI Sy 101

POR 1
Moshe’s call, “Hear, O Israel, Havayah is our G-d,

Havayah is One.” The maamar reads “our G-d” as G-d
drawn within Israel as an inner light.

Deuteronomy 6:4°7:"1 0°727

SR T APRYR T 2R yov
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPPOR °1 N NN

The command to love G-d, cited for the inner love that the
contracted light makes possible.

Deuteronomy 6:5°77:1 0°7127
STTRRT222 JWDI222 72277222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NRXRISR TORA RO TP

The note says that in Tavo the Tzemach Tzedek adds a
comparison to the teaching that one should always teach a
student concisely, citing Biurei HaZohar on Acharei.
KEHOT'S NOTE
T72 RPN% OTR TR 0PIYY TY)” A0 AyINN Y Xian nUINa
1BWN Y IR °D N7MINRD XD L7(27Y VYT OINR D 17N22 ,00%p
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Lot says of Tzoar, “Is it not a small one?” The phrase is
borrowed for the smallness of the Yud.
Genesis 19:20°2:0”° n°wxR12
X MY K3 TUPRR IYEN RIT) MY 017 1377 NRIT VY KIS0
UD3 T K17 YEn
Behold now, this city is near to flee unto, and it is a little one;
oh, let me escape thither—is it not a little one?—and my soul
shall live.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The Talmud says the nations call G-d “the G-d of gods,”
acknowledging Him as supreme while serving other
powers.
Menachot 110a:5-6"1-°11:X >*p ninn
RN TP WRY MmN (R0 ,R 2IRDR) 399 K092 900w 21 1°2N0R
UK TNIN0 A0 R WA 0PI DIPR 331 0733 R T
WY WA WP DIPR 933 RAPRT RIPR 172 19pT DR w0
19R 11117 77 AR "3RI 92 PRI 237 IR NYT XPDO 0I1pn P02
195K 1RY CAR Pyn DIpn 922 m7INa 0°poIn 0OMdn CTnbn
MWD WM 1P0pn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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PARAGRAPH 10
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The passage brings the same parable: to move a king to a
commoner’s request one brings his young son or some-
thing novel like a talking bird, since nothing is lacking in
the king’s house.
KEHOT'S NOTE
17N AR LY T°AnN 0w N”wb: WRd1 T RN R ,D 7272 n”w‘?:
"NPMa OX 7772 AR LK T2 wraw n7pha 0a R mn bwnn .ovb
L7387 Y (D7WN NRXIT) 17370 BUI02 RAM ININ Yup .J‘?P ¥ N
.2’y (271%n N”Ap NRXIT) ©”oN
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Shlomo’s proverb: as the heavens for height and the earth
for depth, so “the heart of kings is unsearchable.” It is
used for the king in the parable, who is moved only by
something new.
Proverbs 25:33:7173 *own
IR0 TR 0°37% 271 PRY? YK 07 DY
The heaven for height, and the earth for depth, and the
heart of kings is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 12

42 0°m7 *3 DN 1R
The words here quote Nedarim 15a:2; the passage is
shown below.

Nedarim 15a:2’2:X 1" 0°771

KPR 20720 A3 12T IR 1200 "IRY 1Y VIKY DR 10

PIIIPTY NG TN 0T XTI 7N B T Y 07T

12 PRY I ,wnn 32 PRY 27 93 wrn 32 U 127 By nivn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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43 21 *3 POIN 1KY oM
According to the Kehot note, a later discourse compares
this to the Talmud’s case of an oath not to sleep for three

days, which cannot be kept.

Shevuot 25ax 175 My12w

44 T0M %12 °NN Py nnon N

The note quotes a suggestion there that by writing “the
eighth mazal, notzer chesed” the Alter Rebbe adds a fur-
ther hint in the initials of minchah: mazal notzer chesed.
KEHOT'S NOTE
n™M32 M Ao LT0n %1 Cnn Sm” IR wrnaw 5 Ry
AW W0 — 7N P RITY 9211 9 IR) 7701 9813 U, U amanTT

521792970

45 7om AR AN T
The discourse in Vayechi explains that Abba (Chochmah)
draws from the eighth mazal, notzer, whose letters are rat-
zon (will), and so reveals a will from far above.

KEHOT'S NOTE
.X,00 .7 ,1R TP 03 AR L7170 009930 YW 17y LT 0BT 37 R
.17321.3 0018 n7pY

46 oN92 "2

The Talmud reads oX1372 (“when they were created”) as
“with a heh He created them”: this world was created with
the letter heh.

Menachot 29b2 v”> nmnan

47 2oy DX NN 1N

Through the prophet Tzefaniah G-d promises that in the
end of days He will turn the peoples to a pure language, so
that all of them call on the Name of Havayah and serve
Him together. The maamar ties it to the refinement of the

sparks among them.

Zephaniah 3:9'v:71 77193
DOV 72y% 7 OW2 092 K 1112 ADY DoRYTRR BN WD
il
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For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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“Give thanks to Havayah, call on His Name; make known
His deeds among the peoples.” The same words open
David’s song when the Ark was brought to Jerusalem (I
Chronicles 16:8).
I Chronicles 16:81:1v X 0°1°71 127
2PNy 0Oy 1T N2 IR TP 170
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Psalms 105:1’R:71”p 0°2°1n
2PNIP7PY DoAY YPTIN INW RPN TN
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Render to Havayah, O families of the peoples, render to
Havayah glory and strength”: a call to the nations to ac-
knowledge G-d. The same words are in David’s song in I
Chronicles 16:28.
Psalms 96:7°1:17% 0°%°11n
31 7922 °1? 1277 0°nYy NinBpwn NP 137
Ascribe unto the L-RD, ye kindreds of the peoples, Ascribe

unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I Chronicles 16:28172:1" X 0°1°1 127
191 7922 °17 1277 0°nY Ninpwn NP 137
Ascribe unto the L-RD, ye kindreds of the peoples, Ascribe

unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let them say among the nations, Havayah reigns.” The
parallel verse is Psalms 96:10.

I Chronicles 16:31x”%:11 X 0o1°1 *127
20 M 02133 VRN PN A DO i
Let the heavens be glad, and let the earth rejoice; And let

them say among the nations: ‘The L-RD reigneth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5

51

52

53

54

2PY°2 MY oM
G-d established a testimony in Yaakov and set a Torah in
Israel. Here it stands for Yaakov as the inner light of
Tikkun.
Psalms 78:5°7:M”y 0°7°11n
nsg"ﬁn’; A°NIRTNR MY WK '?}Q{D?; o 77IM 2pPyR2 MTY 0PN
Hahihib)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon bar Yochai’s teaching that Israel is called
adam.
Yevamot 61a:1-3"3-’R:X X”0D N1n2°
DTN TPy RS "INS XY VIRIY 20K PREOR 1K 003 130
QTR W11 :°2°0°R .OTR 117R 07940 1R L,0TR 1°17p ONR .C0AR
My nYn 1270 A2 U2 KT .03 Dwn NP 1y Ny
DR (721 R0 RRRY 1w 12 YT KD WK DTN Kin
3
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 20ba ,5 x”mt

Zohar II, 25ba ,710 27mt
KEHOT'S NOTE
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“Awoman of valor is the crown of her husband,” hinting at
the future elevation of the lower level to become an en-
compassing crown.

Proverbs 12:4°7:27 “>wn
:ZIN PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the start of Vayetzei, Yaakov is read as yud eikev: the
Yud is the drawing down of supernal Chochmah, reaching
far below, even into the level of the heels.
KEHOT'S NOTE
LIXDD TO¥R WYNN Y REN N7TINDY LK L,RD 2oy 101
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The future turning of the peoples to a pure language,
which Yaakov’s deed prepares.

Zephaniah 3:9'v:71 77193

DY 17337 "M W2 09D KPP TN 19 DRYTON TRIN W3

SR

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°12% 12°0 MaN Twyn
The Midrash says G-d told Avraham to go and pave the way
for his children, as the Kehot note cites.
Bereshit Rabbah 40:61:'n 1127 n>wX12
YD POY 1217 7N AP RS 1P O A2y 00N 0IaRY”
MR MR 727 ROYWIT 27 0w OMID 7 CIMK INPWN DOWIR
53 R¥M DX L7712 217 AT DR WD) KX 1°AR O77ARD 77apn
”PAR2 297 °A7M7 2°ND O72R2 :1°122 2°ND OFN2R2 2IN0W R
07712K2 "YIRT 293 2y 0°NIw 007 (1,00 ow) 2°n5 BRAwa
(0,3 73713) 2°N05 PRAW"Y POW NNAP ARMI8N 0K T 290D
2°05 RIS 0w 1327 2°N3 DTARA TANTIER 1PNAR 17
29777 723 °5” 2°N3 DTARA PR3 PR MAD” (7,1 NPWRI3)
.. 7TR2

“He benefitted Abram for her sake; he acquired flocks, cat-
tle, donkeys, slaves, maidservants, female donkeys, and
camels” (Genesis 12:16). “Pharaoh commanded men in his
regard and they sent away him and his wife, and everything
that was his” (Genesis 12:20). “He benefitted Abram for her
sake; he acquired flocks, cattle...Pharaoh commanded men
in his regard and they sent away him [and his wife]” - Rabbi
Pinhas said in the name of Rabbi Hoshaya the Great: The
Holy One blessed be He said to Abraham our forefather: ‘Go
and pave the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

55 :1,2° NPWRI2 7°2m7 L7733 219% 7T NR w1291 RY ) ,n7D 172 XD
.123°Y 117790 WP .0°32% 1170 MaR® yRY

0°12% 12°0 MaN Twyn
Ramban’s principle that all that happened to the fathers is
a sign for the children.

Ramban on Genesis 12:61:27° N°wR12 %y 1" 211
53 ,(0 RMININ) 1KY 78R 7772 1°0937 IMINT 24T 1Y ...
niyeRI MB02 0°INDT 17K 1971 .0°322 12°0 NIaR? YIRY n
0°727 077 1PX3 D72 WINT JwN7 07T WYY NIIR2T NEm
X127 WK 3, TNy °¥ TH?? 0°X32 0731 ,N7YIA 072 PR oA
Ayr? X3P 0T 1277 1pn WA NIRT NYRwn X017 MpRD
IR TnT YR DR T MR RED WRD Y 013 90 03 YN
... .0°12 92 Dy nnvpnn mn
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AND ABRAM PASSED THROUGH THE LAND. I will tell you a
principle by which you will understand all the coming por-
tions of Scripture concerning Abraham, Isaac, and Jacob. It
is indeed a great matter which our Rabbis mentioned briefly,
saying:, 9. “Whatever has happened to the patriarchs is a
sign to the children.” It is for this reason that the verses nar-
rate at great length the account of the journeys of the patri-
archs, the digging of the wells, and other events. Now some-
one may consider them unnecessary and of no ...

Vocalized Edition (CC-BY) » Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

PARAGRAPH 15
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The note says this passage is mentioned there.
KEHOT'S NOTE
NMPYa LT L1 NP NTIPY2 IRAND L3I0 Y R 12 77 NYITIRG 101
JR9P 02278n 2,1 R LK L,0 NPRLT L1 T mpIna

0°1w P2 012 298
The Torah commands the Musaf offering of Pesach: two
young bulls, one ram and seven lambs, a count that recurs

on other festivals. It is an example of the defined offerings
of Tikkun.

Numbers 28:191”:1”3 72712

D020 Y2 O PN 022 R332 02 2 7Y MK onapm
{097 P DR MY 232

but ye shall present an offering made by fire, a burnt-offer-

ing unto the L-RD: two young bullocks, and one ram, and

seven he-lambs of the first year; they shall be unto you with-

out blemish;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°,12 93T

R Ty Y79 DX

The psalmist laments in exile: “We have not seen our
signs; there is no longer a prophet, and none among us
knows until when (ad mah).” The maamar reads ad mah as
“what” and “how much”: no one knows what the offerings
of Tohu are, or in what measure.
Psalms 74:9'0:7"y 0°2°1n
RTIY VT ﬂJJjK'NBj R°21 TIY PR HJ’};TN"? 1°NNIR
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oonRR2 Ny
Yaakov’s gift to Eisav: two hundred she-goats, twenty he-
goats and more, read as offerings of Tohu.
Genesis 32:151°0:27% N°wR12
0771y D°P°K1 DONRY 07707 DRy DUWIN DONR DY
two hundred she-goats and twenty he-goats, two hundred
ewes and twenty rams,
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iyov asks, “Who can bring forth a pure thing from an im-
pure one? Not one,” lamenting man’s frailty. The Midrash
reads it, “Who? Not the One?”: only G-d can. The maamar
applies it to the offerings of Tohu, where even camels, im-
pure in Tikkun, could be offered.
Job 14:4°7:77> 2R
TR K7 Rnwn 2300 1970
Who can bring a clean thing out of an unclean? not one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for a related discussion.
KEHOT'S NOTE
RER Y 01D’ N”MIR AR

19IND 7awn2

David says to G-d that darkness does not hide from Him:
“darkness is like light.” Here it is the level where opposites
are alike.
Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1 QW PvTa qop

Iyov describes the grave, where “small and great are
there” and the servant is free of his master. Here it de-
scribes a level where distinctions fall away.
Job 3:19u™:3 2%
PITRY MWD TIYY KA OY 24T TR
The small and great are there alike; And the servant is free

from his master.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,3 2R
mpanm
Eisav runs to meet Yaakov, embraces him and kisses him.
Genesis 33:4'7:3°% n"wx12
227 AARY 1IRIZDY PR RN INRIPR Y TN
And Esau ran to meet him, and embraced him, and fell on

his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 17

67 SIPaMN 19N
“And his right hand embraces me”: the giver embraces
the receiver.

Song of Songs 2:6":’2 0°7°wi W
2IP20R 177 “WRA? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A, wrne

68 am°1e® 12y NI

Yaakov goes ahead of his family and bows to the ground
seven times until he comes near his brother. Each phrase
is read here as a stage of refinement.
Genesis 33:3°2:377 n"wx12
SPORTTY ﬁmp';"ry oonya }7;{? ek 1?‘!131?71 DH’JEW 92y XM
And he himself passed over before them, and bowed himself

to the ground seven times, until he came near to his brother.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,35 nowxna

PARAGRAPH 18

69 NRIPD WY PN
Eisav runs to meet Yaakov, embraces him, falls on his
neck and kisses him, and they weep. The maamar reads
eachverb in turn.

Genesis 33:4'7:3°% n"wx12

DANRPH 1INEPY P57 R INXTRY 1Y Y1
And Esau ran to meet him, and embraced him, and fell on
his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

70 ihird Al
“And he kissed him”: in the Torah the word bears dots
above its letters.

Genesis 33:4°7:3"% n"wR12

327 ANPW 1IRIEDY 5971 mRam IR WY I
And Esau ran to meet him, and embraced him, and fell on
his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rashi notes that the word is dotted and brings the views on
what the dots teach about Eisav’s kiss.

Rashi on Genesis 33:4°7:3% nowx12 9y >"w1

WITY ©? 71907 RN7132 M 1373 RPN U 51y TP npw
X7 1290 R0 12 7iynY 227 0K Li27 902 ipwl KW it 1Tl
222 9PYN NYY ANIRD TR0 NI KPR ,IpY7 Kaw WYY T2

:(72712 190) i2Y
P2 AND EMBRACED HIM — His pity was aroused when
he saw him prostrating himself so many times (Genesis
Rabbah 78:8). 1npw>1 AND HE KISSED HIM — Dots are placed
above the letters of this word, and a difference of opinion is
expressed in the Baraitha of Sifré (9m>yn3) as to what these
dots are intended to suggest: some explain the dotting as
meaning that he did not kiss him with his whole heart,
whereas R Simeon the son of Johai said: Is it not well-known
that Esau hated Jacob? ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

72 I1N12°°2232 .. 722 IR

The note says this passage on weeping is quoted there with
variations.
KEHOT'S NOTE
.02 AW Y (273WN NRXIT) 1”30 703 RN

73 mynRTn mmha et M

The note says Or HaTorah remarks on this explanation of
tears and compares two other passages.
KEHOT'S NOTE
MT°02 wPHn PYAY wOw ANOW YW Y PR’ K 13 TP NPMIRI 1R
2712% IR°20 7772 RPN2 WA LYPY IR MR APYM IV MR e
R

74 WA 712 W2

There, on the captive woman who “weeps for her father,”
weeping is a higher teshuvah that comes not from melan-
choly but, like Rabbi Akiva’s tears when he grasped the se-
crets of the Torah in the Song of Songs, from a great reve-
lation; it is the weeping said of the future, “With weeping
they will come,” and the Alter Rebbe refers to this maamar
for more on weeping.
KEHOT'S NOTE
yvn wnpt LT 12 XXD AMPR .2 A% RI7 M 0bYan v RA
.208

75 PP DY YU 023 WU I WD

Kehot points to the Midrash HaNe’elam here for the ac-
count the maamar mentions: Rabbi Akiva’s eyes flowed
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76

77

with tears over the Song of Songs. Here it illustrates weep-
ing from joy.

Zohar, Vayera 3:33-37177-1"2:’3 X7 ,9717 100

QXY 1IN 7210 Ay

Shlomo’s proverb: “The light of the eyes gladdens the
heart; good news fattens the bone.” Joy expands the life-
force.
Proverbs 15:30°2:1"0 “>wn
03V 1230 AYIMY 29 MRy DyTiNg
The light of the eyes rejoiceth the heart; And a good report
maketh the bones fat.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Vespasian heard he had been made emperor, his
foot swelled, and Rabbi Yochanan ben Zakkai explained
that good news fattens the bone.
Gittin 56b:4"7:2171 102
7230 AYINY” :2°037 ,77 RNK 7230 AINY ,IPVIN KD APY WK
SR ARYT RINM RPT WK 077 2ANIRA X1 KPR .708Y 161N
8K 200 T2 U003 WA X2 M 02T R 7P
7OK237 ANPNN K? NER RITRI 7Y KT *912 100007 08 :Ap?
197 20K 3 RIX PP K 1297 298K RPY AP ey
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
22,01 71°0%3
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Kehot’s note points to Jeremiah 31:8 for these words.
Jeremiah 31:8'm:x7% 1707
M7 09D MY D2 PIRTNITR DONEIR) 1iD3 PIND DK KO3 2130
3712 9373 R 170 DTN
Behold, I will bring them from the north country, And gather
them from the uttermost parts of the earth, And with them
the blind and the lame, The woman with child and her that
travaileth with child together; A great company shall they
return hither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1TLRD !

1N2°°222

Yirmiyahu prophesies the exiles’ return: “With weeping
they will come, and with supplications I will lead them; I
will bring them to streams of water.” The maamar reads
the weeping as tears of joy at a great revelation.
Jeremiah 31:9'0:x"7 107
X2 7 7772 090 CPaTPR 0°PIR 09°2IR D°1IMN3Y KDY 022
K1 753 0710 WP 2K v M
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They shall come with weeping, And with supplications will I
lead them; I will cause them to walk by rivers of waters, In a
straight way wherein they shall not stumble; For I am be-
come a father to Israel, And Ephraim is My first-born.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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