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And He Rose Up That Night

Yaakov, the level of Tiferes that joins opposites, sought to unite
the encompassing light of Tohu with the inner light of Tikkun. In
divine service this means a ratzo of fiery love that is always
matched by an equal shov into Torah and mitzvos, like water

mixed into wine.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Yaakov, the level of Tiferes that joins opposites, sought to unite the encompassing
light of Tohu with the inner light of Tikkun. In divine service this means a ratzo of
fiery love that is always matched by an equal shov into Torah and mitzvos, like wa-

ter mixed into wine.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Yaakov’s crossing of the Yabbok, whose letters stand for the union of blessing and
holiness, as crossing the “river” of Binah, through which every flow descends. The Patriarchs’ root lies
beyond that river, in Keser. Seeking the encompassing light of Tohu that precedes Atzilus, Yaakov
crossed over and raised there all he had rectified, yet stayed behind alone to refine Eisav, still in the
shattering. Why? Yaakov is Tiferes, the middle line that joins Chesed and Gevurah, so he sought to join
two further opposites: the encompassing light of Tohu and the inner light of Tikkun. In divine service
these are ratzo, a love so fierce it longs to leave the body, and shov, the settled arousal that draws
G-dliness into Torah and mitzvos. Tohu was ratzo alone, so its lights left their vessels. Ben Azzai, rooted
in Tohu, gazed and died; Rabbi Akiva, whose ratzo and shov were blended, entered and left the Pardes
in peace and became the source of the Oral Torah. Yaakov’s aim is ratzo always matched by shov, like

the water he mixed into the wine; this makes him the perfection of the Patriarchs.

OUTLINE

1 Crossing the Yabbok 11-2

The Yabbok is the union of blessing and holiness, the river of Binah. The Patriarchs’ root lies beyond it, in
Keser; Yaakov crossed it toward the encompassing light of Tohu, raised there all he had rectified, and
stayed behind to refine Eisav, still in the shattering.

2 Joining two opposites 13

Yaakov is Tiferes, the middle line that joins Chesed and Gevurah and reveals the Infinite Light; so he sought
to join the encompassing light of Tohu with the inner light of Tikkun.

3 Ratzo and shov 14-5

One love burns like fiery flashes and longs to leave the body; another settles in the heart and draws
G-dliness down into Torah and mitzvos. Tohu was ratzo, so its lights left their vessels; Tikkun is shov:

“against your will you live.”
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4 The four who entered the Pardes

16-7

Ben Azzai, rooted in Tohu, would not return to shov, and he gazed and died. Rabbi Akiva’s ratzo and shov

were blended in the middle line, so he entered and left in peace and became the source of the Oral Torah,

which also unites the opposites.

5 Water in the wine

18-9

Yaakov’s aim is that ratzo always be matched by shov, as when he poured water into the wine; this makes

him the perfection of the Patriarchs, unlike Avraham’s unblended Chesed and Yitzchak’s Gevurah.

KEY CONCEPTS

Yabbok 772’

Read as the initials of yichud berachah u-kedushah, the
union of blessing and holiness: the river of Binah, through
which every flow and union of the supernal lights is drawn
down.

Tohu and Tikkun 7pn1170

Tohu, the world that precedes Atzilus, had lights too great
for its vessels; the light they could not hold remains en-
compassing (the makif of Tohu). Tikkun is the ordered
world in which light settles within vessels.

Ratzo and shov 2127 X139

Running and returning: the soul’s longing to leave the
body and cleave to G-d, and its return to draw G-dliness
down through Torah and mitzvos.
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Love like fiery flashes wx *2w13 137K
Ahavah rabbah, a love too intense for the heart to contain,

which strains to leave the body as a flame strains to leave
the wick.

The middle line “yxnxrip
Tiferes, which joins right and left, Chesed and Gevurah;
the quality of Yaakov, and of Rabbi Akiva, whose ratzo and
shov were in the right blend.

Mayin nukvin and mayin duchrin 7727111

The “feminine waters” that rise from below and the “mas-
culine waters” drawn down from above; in Rabbi Akiva
they were his entering in ratzo and his leaving in shov.
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SECTION 1 - 1-2

Crossing the Yabbok
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“And he rose up that night, and he took his two wives,” etc., “and he crossed the ford of the Yabbok;
and he took them and brought them across the stream,” etc.
The maamar opens with the verses describing Yaakov’s night crossing of the Yabbok stream with his family,

on the eve of his meeting with Eisav. The Alter Rebbe will read each step of the crossing as a stage in

Yaakov’s spiritual ascent.
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The meaning [of the name]| Yabbok (772°) is [the initials of] yichud berachah u-kedushah, the union
of blessing and holiness. The matter is as follows. It is written, “Your fathers dwelt of old beyond the
river”; and the meaning of “the river” is the level of Binah (understanding), as it is written, “And a
river went out of Eden,” etc.

The letters of Yabbok are read as the initials of three words, “union, blessing, holiness.” Yehoshua’s words

that the forefathers dwelt “beyond the river” are then brought in, and the river is identified with Binah, the

Sefirah from which all flow issues, like the river that goes out of Eden.
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The root of the Patriarchs is from beyond the river, that is, from the level of Keser (the Crown),
which is above the river mentioned above; only that from there the Patriarchs were drawn down
and brought low, below, to the other side of the river, into Z’eir Anpin (the emotive attributes) of
Atzilus. (And see in the Zohar, Parshas Emor, what is said on this [verse].)

The Patriarchs are rooted “beyond the river,” in Keser, the level above Binah and above intellect altogether.

From there they descended to the other side of the river, to Z’eir Anpin, the emotive attributes of Atzilus,

which is where the Patriarchs are usually placed; the Zohar in Parshas Emor reads the verse this way.
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And Yaakov, who wished to draw down to himself the encompassing [light] (makif) of Tohu men-

tioned above, which is before Atzilus, needed first to cross the river mentioned above.

Yaakov wanted to draw down the encompassing light of Tohu, the world that preceded Atzilus and whose

lights were too great for any vessel. To reach it he first had to pass beyond Binah, the river.
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And this is “and he crossed the ford of the Yabbok,” for the level of the union of blessing and holi-
ness is entirely the level of the river mentioned above, through which all the flows of influence and
the union of the supernal lights are drawn down, as it is written, “And a river went out of Eden to
water the garden,” etc.
This is the inner meaning of his crossing the ford of the Yabbok: the union of blessing and holiness that the
name Yabbok spells is itself the work of the river, Binah, through which all divine influence is channeled and

the higher lights are joined. Crossing the Yabbok therefore means rising past the whole system of channeled
flow.
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And when he had crossed the river and reached the level that is above the river mentioned above,
he was then not far from the encompassing [light] of Tohu mentioned above, which is before
Atzilus. And this is “and he brought across what was his”: everything that he had rectified, he
raised it all up there.

Having passed beyond Binah, Yaakov stood close to the encompassing light of Tohu. “He brought across
what was his” means he raised up to that level everything he had already rectified.
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But he himself still remained below, as it is written, “And Yaakov was left alone,” for he wished to
refine Eisav, who was still in the state of the shattering, as the angels had informed him, etc. And
this is the matter of “and a man wrestled with him,” as is known.

Yaakov himself stayed behind, “alone,” because Eisav was still in the shattered state of Tohu: the angels he
had sent reported, “We came to your brother, to Eisav,” still Eisav, as Rashi explains, still in his hatred (Gen-
esis 32:7). His remaining below to refine Eisav is the inner meaning of the night-long wrestling with the
“man,” whom the Sages identify as Eisav’s angel.
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SECTION 2 - 13

Joining two opposites
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To understand Yaakov’s intention as a whole in drawing the encompassing [light] of Tohu into the

World of Tikkun (Rectification), and so that this will also be understood in the service of G-d:

The Alter Rebbe now asks why Yaakov wanted to bring the encompassing light of Tohu into the ordered
World of Tikkun, and promises to explain it in terms of a person’s own service of G-d.
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Now, it is known that Yaakov is the level of Tiferes (beauty), which joins two opposites, namely
Chesed and Gevurah; for the essence of Tiferes is through the inclusion of two opposites together

Yaakov embodies Tiferes, which harmonizes Chesed (giving) and Gevurah (restraint). Its beauty lies precise-
ly in holding these two opposites together.
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(as with colors: when two or three colors are combined together, that is the essence of beauty), and

[it is] the drawing down and revelation of the Infinite Light (Or Ein Sof) in the middle line, etc.

Beauty in colors, too, comes from combining several shades rather than one alone. Tiferes is also the “mid-
dle line” of the Sefiros, the central column through which the Infinite Light is drawn down and revealed.
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Therefore he also wished to join and unite the encompassing [light] of Tohu with the inner light (or
pnimi) of Tikkun, which are also two opposites, so that they would be joined together; and then
there would be a revelation of the Infinite Light. (And see in the Zohar, Parshas Terumah, page
175b, on [the verse] “And the middle bar,” and there, page 176a.)

Since uniting opposites is Yaakov’s very nature, he sought to unite another pair of opposites: the encom-

passing light of Tohu and the inner light of Tikkun. Their union would bring a revelation of the Infinite Light
itself, as the Zohar explains on the middle bar of the Tabernacle.
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SECTION 3 - 14-5

Ratzo and shov
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The explanation of the matter: there are two levels in the service of G-d. The first is love like fiery

flashes, with very great intensity, to leave the body and to separate from the wick, etc.

The first mode of service is a fiery love so intense that the soul longs to leave the body, like a flame that leaps
upward as if to break away from the wick.
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This is the level of ahavah rabbah (great love), which the vessel of the heart cannot contain, for the
heart cannot contain the immense excitement. Therefore [the soul] cannot remain in the vessel of
its body, and it desires to leave its sheath, the matter of the body.

This “great love” overflows the heart; the emotion is too vast for the heart to hold. The soul then wants to
leave its bodily “sheath” altogether.
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The second is the level of an arousal that settles within the vessel of the heart, and its main point is
the drawing down of G-dliness from above to below, specifically into vessels, “vessels of diverse

kinds,” in Torah and mitzvos. And this is the matter of ratzo and shov (running and returning).

The second mode is an emotion that settles within the heart and is directed toward drawing G-dliness down
into the world, into the varied “vessels” of Torah and mitzvos. The two modes together are ratzo, the soul’s
running upward, and shov, its return to act below.
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Now, the level of the World of Tohu mentioned above was in the mode of ratzo (running); therefore
the lights departed from the vessels, like the great love [that seeks] to separate from the wick and
the vessels, etc.

The World of Tohu was all ratzo: its lights surged upward and would not stay inside their vessels, just as the
great love of the soul strains to leave the body. That is why the vessels of Tohu shattered.
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But Tikkun is the mode of shov (returning), which is the level of Torah and mitzvos; and “against
your will you live,” to be within the body, in order to draw down the Infinite Light (Or Ein Sof) into
vessels, “vessels of diverse kinds.”

Tikkun is shov: light that stays within vessels, which in a person’s life means Torah and mitzvos. The

Mishnah’s “against your will you live” expresses that the soul must remain in the body so as to draw the
Infinite Light into the varied vessels of the mitzvos.

SECTION 4 - 16-7

The four who entered the Pardes
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And this was also the difference among those four who entered the Pardes: Ben Azzai gazed and
died; and Ben Zoma gazed and was harmed; only Rabbi Akiva entered in peace and left in peace.

The Talmud tells of four sages who “entered the Pardes,” the orchard of mystical ascent. Ben Azzai died, Ben
Zoma was harmed, and only Rabbi Akiva entered and left in peace.
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For Ben Azzai was in the mode of the ratzo of the great love mentioned above, in the mode of the
soul’s expiring (klos hanefesh), and he did not wish to be brought low into the mode of shov.
Therefore he did not wish to marry a wife, and he said, “It is possible for the world to be sustained

through others.”

Ben Azzai’s service was pure ratzo, a longing so strong that his soul was ready to expire in G-d. He did not
want to descend into shov, which is why he never married, saying the world could be populated by others. In
the Talmud (Yevamos 63b), Ben Azzai himself taught that one who does not engage in having children is like
one who sheds blood. When his colleagues said that he preached well but did not practice, he answered that
his soul longed for Torah and that the world could be sustained through others. The maamar reads that long-
ing as ratzo that would not return into the world as shov.
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Therefore he gazed and died, for he departed entirely from the vessel, as mentioned above, for
“love is fierce as death,” etc. However, this is not the way of the Torah, which is in the mode of

Tikkun, for “He formed it to be inhabited,” and “against your will you live.”

His soul therefore left the body entirely, for love can be “fierce as death.” But the Torah’s way is Tikkun: G-d
“did not create it for tohu; He formed it to be inhabited” (Isaiah 45:18), and the soul must go on living in the
body.
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Therefore Rabbi Akiva, who was from the level of Tikkun, entered in peace and left in peace, for his
mayin nukvin and mayin duchrin (feminine and masculine waters), that is, the ratzo and shov,

were in the right measure and blend: according to the ratzo, so was the shov afterwards.

Rabbi Akiva, rooted in Tikkun, balanced his ascent and his descent, his “feminine waters” (the upward
yearning) and “masculine waters” (the flow drawn down). The strength of his return matched the strength of

his running, and so he left in peace.
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And this is “entered in peace,” etc.: it is the level of the middle line, which unites and joins the two

lines, right and left, which are the levels of ratzo and shov.

“In peace” signals the middle line, which unites the right and left lines of the Sefiros. Here right and left

stand for ratzo and shov, so Rabbi Akiva’s peace means his ascent and return were joined.
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Therefore his raising of mayin nukvin, which is the matter of his entering the Pardes, was in the
right measure and blend, in the mode of ratzo and shov: he entered in peace, in the mode of mayin
nukvin, and left in peace, in the mode of drawing down mayin duchrin, the mode of shov. (And see
what is written in Parshas Vayeitzei concerning “in peace,” two levels of peace; see there, in the
discourse beginning “Vehayah.”)
His entering the Pardes was his raising of “feminine waters,” the upward yearning, and his leaving was the
drawing down of “masculine waters,” the return; both were in right measure, so he entered and left in peace.
The maamar the Alter Rebbe points to (Torah Ohr, Vayetzei 1:26) speaks of two kinds of peace: from below

upward, when the far is brought near, and from above downward, when G-dliness is drawn down through
Torah and mitzvos.
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This is not so with Ben Azzai, whose root was from the level of Tohu, where there is the level of two

lines, as mentioned above in connection with “And he divided...into two camps.”

Ben Azzai, by contrast, was rooted in Tohu, where the two lines stand apart, as the previous maamar ex-
plained on Yaakov’s dividing his people into two camps.
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Therefore there was no joining of ratzo and shov in the right blend, and he gazed and died, etc.,
[through] the overpowering of the ratzo, etc.

Because in Tohu the lines are divided, Ben Azzai’s ratzo and shov were not blended. His ratzo overpowered
him, and he died.
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And therefore Rabbi Akiva was the source of the whole Oral Torah, for an anonymous Mishnah is

Rabbi Meir, and an anonymous Sifra is Rabbi Yehudah, etc., and all of them follow Rabbi Akiva.

The Talmud says an anonymous Mishnah follows Rabbi Meir, an anonymous Sifra follows Rabbi Yehudah,
and all of them follow Rabbi Akiva, their teacher. Rabbi Akiva is thus the source of the whole Oral Torah.
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This is because the Torah, too, is from the level of Tikkun, and in it is the inclusion of the two oppo-
sites of ratzo and shov, as it is written, “From His right hand, a fiery law for them,” etc. Therefore

the revelation of the Torah was through Rabbi Akiva, who had this quality, as mentioned above.

The Torah itself belongs to Tikkun and unites opposites: it was given as “a fiery law” from G-d’s right hand,
the fire of ratzo joined with the right hand of Chesed, which flows downward. It was fitting, then, that it be re-
vealed through Rabbi Akiva, whose soul unites ratzo and shov.

SECTION 5 - 18-9

Water in the wine
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Now Yaakov’s intention to unite and join the encompassing [light] of Tohu with the lights and ves-
sels of Tikkun will be understood: that is, that there always be ratzo and shov in a single blend, so
that according to the ratzo, so is the shov; that is, that there be great love like fiery flashes, to sepa-
rate from the wick, etc.

Yaakov’s aim, uniting Tohu’s encompassing light with Tikkun’s lights and vessels, now becomes clear in

terms of service: a constant ratzo and shov in one blend. The soul must have a fiery love that strains to leave
the body.
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And even so, there will afterwards be the mode of shov, to unify: “against your will you live,” in or-
der to draw the Infinite Light (Or Ein Sof) down below specifically through Torah and mitzvos (as is
written in Tanya, chapter 53).

Yet that love must be followed by an equally strong return, living in the body in order to draw the Infinite

Light down through Torah and mitzvos. The Alter Rebbe refers to Tanya chapter 53, which describes how the
Infinite Light rests on and is drawn down through Torah and mitzvos.
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And this is the union and joining of the encompassing [light] of Tohu with the vessels of Tikkun.
And this is what is said of Yaakov, “And he brought him wine.” And the Zohar explains that he

poured water into the wine.

Such balanced service is the union of Tohu’s encompassing light with Tikkun’s vessels. It is hinted in the
verse where Yaakov brings wine to his father, which the Zohar says means he mixed water into the wine.
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For wine is the level of ratzo, Gevuros and fiery flashes [rising] from below upward; and Yaakov
poured water, the level of shov.

Wine, which heats and excites, stands for ratzo and the fiery Gevuros rising upward. Water, which descends,
stands for shov, and Yaakov’s mixing them is the blend of the two.
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Therefore “and he brought him wine,” etc., is with two te’amim (cantillation notes), which is the in-
clusion of ratzo and shov, water and wine, etc.

The Zohar says that the words “and he brought him wine” are drawn out with two te’amim, a word that means
both cantillation notes and tastes, because Yaakov poured water into the wine. The Alter Rebbe reads the two
aswater and wine, shov and ratzo, joined together.
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And therefore it is stated that Yaakov is the perfection of the Patriarchs, for [he was] not like
Avraham, from whom Yishmael came forth. Because Avraham was the attribute of simple Chesed
(kindness), without blending, he therefore spread out excessively, to the point that he said, “If only
Yishmael,” etc.

This is why the Zohar calls Yaakov the perfection of the Patriarchs: the Sifrei says that unworthy offspring

came from Avraham, Yishmael, but not from Yaakov. Avraham embodied Chesed in its pure form, unblend-
ed with restraint, so it spread too far, to the point that he pleaded, “If only Yishmael might live before You.”

445715 231 RIXT 0°9977 MPPINT TTART 1179 RIT 2pY° DN 19 717123 0133 100 Pk

And Yitzchak was in the mode of Gevurah (restraint), etc. But Yaakov is the perfection of the
Patriarchs, the inclusion of the opposites, ratzo and shov, as mentioned above.

Yitzchak embodied Gevurah, restraint, also unblended; the Sifrei goes on to say that Eisav came from
Yitzchak. Yaakov joins the opposites, ratzo and shov, and so he is the perfection of the Patriarchs.

likuteitorah.com/torah-ohr/vayishlach/4/ 12
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IN ONE'S AVODAH

A person’s love of G-d should burn like fiery flashes, longing to leave the body and cleave to Him; yet it must
always be followed by an equal shov: to live on in the body, “against your will you live,” and draw G-dliness
down through Torah and mitzvos. A ratzo that refuses to return, like Ben Azzai’s, is not the way of the Torah;
the Torah’s way is Rabbi Akiva’s, entering in peace and leaving in peace.

QUESTIONS FOR DISCUSSION

1. Why did Yaakov have to cross the “river,” Binah, to reach the encompassing light of Tohu, and why did he
himself stay behind?

2. How does Yaakov’s quality as Tiferes, which joins opposites, explain his wish to unite the encompassing
light of Tohu with the inner light of Tikkun?

3. What distinguishes a love that the heart cannot contain from an arousal that settles in the heart, and why
does the Torah require both?

4. Why was Ben Azzai’s ratzo not the way of the Torah, and why did Rabbi Akiva’s entering and leaving in

peace make him the source of the Oral Torah?

5. What does Yaakov’s pouring water into the wine teach about the balance of ratzo and shov, and why does it
make him the perfection of the Patriarchs?

likuteitorah.com/torah-ohr/vayishlach/4/ 13
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FOR CHILDREN - AGES 9-13

For the children at the table

Running and returning

THE BIG IDEA

Our love for G-d may run upward like fire, but it should always return to bring G-dliness
into the world through Torah and mitzvos.

The maamar begins with Yaakov rising at night and crossing the river Yabbok. Chassidus teaches
that Yaakov is the level of Tiferes, which means beauty. A picture is beautiful when several colors
are blended, and in the same way Tiferes joins two opposites, kindness and strictness. So Yaakov
wanted to join two more opposites in serving G-d. The first is ratzo, “running”: a love of G-d like
flashes of fire, so strong that the soul longs to leave the body and cling to Him. The second is shov,
“returning”: a calmer feeling that settles in the heart and brings G-dliness down into this world
through Torah and mitzvos. The world of Tohu, which means chaos, was all running, so its lights
burst out of their vessels. The world of Tikkun, which means repair, is returning: the soul stays in
the body to do mitzvos. Four great Sages entered the Pardes, the Torah’s deepest secrets, and only
Rabbi Akiva entered in peace and left in peace, because his running was matched by an equal re-
turning. That is why the Oral Torah came through him. Yaakov is called the perfection of the

Patriarchs because he always blended the two.
THE MASHAL

The verse says of Yaakov, “And he brought him wine,” and the Zohar explains that he poured water
into the wine. Wine is fiery and rises upward, like the running love of ratzo; water is the calm re-
turning of shov. Yaakov mixed them so that neither would stand alone, and so every running

should be matched by a returning.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between ratzo, running, and shov, returning, and why do we need both?
2. Why did Yaakov pour water into the wine, and what does each one stand for?

3. After a moment when you feel close to G-d, like a heartfelt prayer, how can you bring that feel-

ing into a mitzvah this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.

likuteitorah.com/torah-ohr/vayishlach/4/ 14
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PARAGRAPH 1

952 opn
The note says another transcript (hanachah) of this maa-
mar is printed there.
KEHOT'S NOTE
J7%.%°Y 170pN 1”02 NANKR AMan

N7 119092 ap”

Yaakov rises at night and takes his wives and children
across the ford of the Yabbok. The maamar reads the
crossing as a spiritual ascent.

Genesis 32:23373:27% n°wx12

2y TNTNRY PONSY NYTNKY YY1 "NY-NK P X 12793 07
Bk 92yn DR 132?1 1"[7??

And he rose up that night, and took his two wives, and his

two handmaids, and his eleven children, and passed over

the ford of the Jabbok.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

39,35 nwRn2

S NN 0Iay™ anpy

Yaakov takes his family and brings them across the
stream. The Alter Rebbe quotes it as part of the opening
verses he interprets.
Genesis 32:24773:2”% n"wx12
:§27IWRTNK 12Y71 P1337NK 07297 DR
And he took them, and sent them over the stream, and sent

over that which he had.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 7372 T

There the Alter Rebbe explains berachah, kedushah and
yichud as three levels: blessing is the life G-d gives all
things, holiness is drawn down through the mitzvos (“Who
has sanctified us with His commandments”) from the light
that encompasses all worlds, and union is the drawing of
the Infinite Light into the inner dimension, “One, and not
in number”; there he cites the Pardes on “Yabbok”
(Likkutei Torah, V’Zos HaBerachah 1:8).
KEHOT'S NOTE
7,38 11972 n™IpY RA

02°M72K 12W° a7 1aya
Kehot’s note points to Joshua 2:24 for these words.

Joshua 2:24775:2 ywii
KEHOT'S NOTE
RERER bk

likuteitorah.com/torah-ohr/vayishlach/4/

291y1 03°N12N 12w AN Naya

Before his death Yehoshua tells all the people, “Thus says
Havayah, the G-d of Israel: Your fathers dwelt of old be-
yond the river,” Terach and his sons, who served other
gods; plainly the river is the Euphrates. The maamar reads
“beyond the river” as above Binah, the Patriarchs’ root in
Keser.

Joshua 24:2°2:773 ywnir

NI 1730 1292 DXV RPN T N DYTTRTN YU T
077K DORPK 172971 7301 22K) D773K *28 170 07990 0°NiaR

And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2?1y1 03°M12N 12w AN 1aya

The Zohar (Emor) asks what Yehoshua’s words teach and
answers that the Patriarchs were drawn out of the supernal
river, “that river which is known.” The Alter Rebbe refers
the reader there for his reading of the verse.

Zohar, Emor 35:171-38:188172p:1”2-X?yp: 11”2 711K ,717117 100
Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I
have prepared a bath ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

11°2 512 K17 9737 2

There the Alter Rebbe reads “Your fathers dwelt beyond
the river” as here: the river is Binah of Atzilus, the river
that goes out of Eden (as the Zohar on Emor says), which
flows down to be enclothed in Beriah; “beyond the river”
is what is above Binah and graspable intellect, where the
Patriarchs dwelt and are rooted, above the chain of de-
scent (Torah Ohr, Mishpatim 2:3-4).
KEHOT'S NOTE
7,9 1P 1IRT 2,08 KD

17y R¥° 90N

In the account of Eden, a river goes out of Eden to water
the garden and from there divides into four. In Kabbalah
the river is Binah, through which the flow from above is
channeled.

Genesis 2:107:’2 n°wX"2

:DPURY NYZINY M) T2 DY 130TNK NP 1Tvn RY TN
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 0°wR92

MB9OXNT N*12 . . 2w . L AT 128 NI MaNT waen

The note quotes Derech Mitzvosecha as saying that “be-
yond the river” means what is above Chochmah and Binah
of Atzilus, the encompassing lights above the chain of
descent.
KEHOT'S NOTE
2717 APYRPY R 10 AT N2y PaR” 2,39 TPMI%n 7772 N
W0 ART WYY TMPwhnwnn nhyntw 0opopnn U2 RIM MPUINT
AYP Y 2°wWTNRn P2 NI RN 97N

TMRR D M

The same Zohar on Emor is brought there in the explana-
tion of “beyond the river”: the river is Binah of Atzilus,
and the Patriarchs are rooted above it (Torah Ohr,
Mishpatim 2:3-4).
KEHOT'S NOTE
R 9737 90 ARPOY RT3 10 N9 pPERY 12w M0 12ya” 3 ,nR
971 n”MR2 T\W’?ﬂ AR .27 7,0y '[?3]75 o3 X217 .97y YTINNWRT
JUPERT 102 1TV R 9N 5y 1waon 7R 5 M a7y 1Y R 775
WINT CRIPINA D n7IphY ¥7R %R DUwATT 2192 M0 92y Pava
X LIR NWRIN

PARAGRAPH 2

12

13

14
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Yaakov brings across everything he has. The Alter Rebbe
reads it as raising all that he had rectified up to the level
beyond the river.

Genesis 32:24773:2”% n°wx12
A27WRNR 2971 PRITTNY 072871 Onp
And he took them, and sent them over the stream, and sent

over that which he had.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 apye M

Yaakov remains alone on the far bank, and a man wrestles
with him until dawn. Here his staying behind is for the
sake of refining Eisav.
Genesis 32:257173:27% n°wr12
MY NI2Y Ty 0y TR PIRT 4727 IpY? M
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

23,37 nPwRa
Kehot’s note points to Genesis 32:25 for these words.
Genesis 32:25775:27% n"wxI2
:INYA N2y TY 0y WX PR 9727 2Py M
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15 w1 PN DR PY R T9092 opY...

And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3
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18
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The note says that Yaakov’s being Tiferes, which it traces
to the Zohar Chadash on Ki Sisa, is explained there.
KEHOT'S NOTE
.2,38PNN A" N7MIR2 IR2N1 (2 ,70) RWN w0 9m

12°01 m2m

Rabbi Shimon says that the middle bar “from end to end”
is the holy and perfect Yaakov, “a man who dwells in
tents,” two tents, holding this one and that one; on 176a
Rabbi Elazar adds that there is no perfection until one
holds both sides, like Yaakov.
Zohar, Terumah 94:908-96:918-1"pnn:77% Im1IN A 7800
”pPnn:1’y
Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

N9 Y’yp .. AmAn e

According to the note, Or HaTorah on Terumah explains
the meaning of the “bar,” and Or HaTorah on Vayechi ex-
plains “from end to end,” the middle bar’s passing
through the whole Tabernacle.
KEHOT'S NOTE
M Ow AR JUMPN2” v whanw 35PDD’R Y OmAN Nk ARY
P NPTIRG TRZPT DR AZPN T 1IN L79OKY MOPRIR Y PPAMK
. ,0ew

In the instructions for the Mishkan, G-d tells Moshe that
the middle bar shall pass through the boards from end to
end. The Zohar reads it as the middle line, Yaakov, who
joins both sides.

Exodus 26:28175:1”2 Nnw
1-'131?13'5?5 n3P771 0720 077 7IN2 12°R7 0712m
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

19

Describing King Achashverosh’s feast in Shushan, the
Megillah says the drinks were served in golden vessels,
“vessels of diverse kinds.” Chassidus uses the phrase for

16
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the many different mitzvos that serve as vessels for
G-dliness.

Esther 1:7°1°X 9noX

TP T 3 MIDPR T D7 0079m 07931 2 7232 NipYm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

20
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22
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.30 ,7T MAR

SA NN 27y

Rabbi Flazar HaKappar teaches that against your will you

were formed, against your will you were born and against

your will you live. The Alter Rebbe uses it for the soul’s re-

quired return to life in the body.
Pirkei Avot 4:22275:7 Max 1iwn
YR 3P oM L NN oonnm L mng DO IR T RN
RIT 120 X7 ,K7927 X7 ,8900 RITLOR MW YTy yeTinY
1107 PRY ,KIT T2 TP TNY R LT Y2 NI LTY NI
9w P30w 1o npn KDY ,0°1D Ritn KDY ,Amow KDY L0y KD
;77 ©hn NP3 PIRWIY TR 0022 2K 1awng °pY Pa1¢ ¥
2910 AR M2 2, TP AAK A7 21,730 A0K 9012 Py

-+ TH? TNY 70K 70712 231,00 70K A2

He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“Vessels of diverse kinds,” used here for the many mitzvos

in which the Infinite Light is drawn down.

Esther 1:771°X 7nN0OR

#1707 T2 37 MIPR 1) DY 0°7an 0°92) 271 *222 nipym
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

23
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The Gemara tells of four who entered the Pardes, Ben
Azzai, Ben Zoma, Acher and Rabbi Akiva: Ben Azzai gazed
and died, Ben Zoma gazed and was harmed, Acher “cut the

likuteitorah.com/torah-ohr/vayishlach/4/
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26

27

28
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plantings,” and Rabbi Akiva left in peace. The Alter Rebbe
explains the outcomes by ratzo and shov.
Chagigah 14b:8°1:2 7 12°an
0N LRI I ORTY 12 210 APRY ,07722 10393 YN <1337 AN
WY 73R PR TYIR DORYD KIPY "1 D77 MWK KIPY "IN
1127 X2 00 12177 MRIY DWW 707 DY 1INRA OR ,I9Y
Py T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X711 27D QW "now .aw 2PY° 1°Yi1 N07°AD

217wa NXM 21w 0311 Y7 PR

The Jerusalem Talmud’s telling of the story, in which
Rabbi Akiva “entered in peace and left in peace,” the
wording the maamar uses.

Jerusalem Talmud Chagigah 2:1'X:2 7331 "n2w17° Tnon

OAR Y BPPRTY D9YD TWEN
Told that he preaches having children but does not marry,
Ben Azzai answers: “What shall I do? My soul longs for
Torah; the world can be sustained through others.”
Yevamot 63b:1817°:2 3”0 Nna°
IRI XY 070 NIXD ,07R% ORI WIIT AR U2 Ny 1;'? i 1R
TRYR 703 ORIY 12 702 10K .00 TR PRI LT IR AR U3
DTN *T2 Y DRI 7YY WRN ,Min3 Mpw "waly
William Davidson, Vocalized Aramaic (CC-BY-NC)

MAANT MR my

The beloved asks to be set as a seal upon her lover’s heart,
“for love is fierce as death.” Here it describes a love of G-d
so strong that it separates the soul from the body.
Song of Songs 8:6":’1 01w W
YR M08 N My™D AYirty onind 7297%y onind ww
NPV WX “BYT DY AR IRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah says in G-d’s name that the Creator “did not create
it for tohu; He formed it to be inhabited.” The verse sets
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tohu against settled life, and the maamar uses it to show
that the Torah’s way is Tikkun, life in the world.
Isaiah 45:181:71”n 1°yw°
M1293 RIT ALY PING I%° 2PPRT XA MW K792 TTIRK 73 0D
STIY PRI’ IR 778 N2w? A2 ITNR
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-
tled and inhabited: I am the L-RD, and there is none else.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Against your will you live”: the soul must return to live in

the body.
Pirkei Avot 4:22272:"7 Max miwn
Yo7 1372 0vnm NN oonpm L mng 0vTiP IR T Nan
R ,1°2m70 R ,R7320 KI898 XN ,OR NINY 57'[1?!'?1 y"ﬁﬂ’?
1’;;)? TRY ,RIT 7172 JT? TNy RIM 17T Dya XIT,TY XA LT
49w Sa0w 1o mpn K91 ,0°1D Riwn KDY ,mow XYY LAy KD
;7 01 NP2 PIRYIY T7¥ AL XY .i2wnT 07 Pa0v ¥
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He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

11122 72511 7772 271 RI1%97 *°N212%°0

The note quotes Or HaTorah as saying that the root of
Rabbi Akiva’s soul was of a very high rank, able to receive
the revelation.
KEHOT'S NOTE
79yna N Y nnwl vew” RPN Y 2 790 AR NYMIR2 ARA
Y717 0 Y DO1Y — TR IMRNI AR N9 PP AT AT
JPOYRIRT AP N ANTY 1En 15wa Ry

PARAGRAPH 7
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Yaakov, afraid of Eisav, divides his people into two camps.
The previous maamar reads the two camps as the two sep-
arate lines of Tohu.

Genesis 32:8'1:27% n°wx12
il m‘xn'nm mx'wrg‘g oyatnR Yo7 i 937 'm?; :‘pyg Lkl

Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.

likuteitorah.com/torah-ohr/vayishlach/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a talk that discusses Rabbi Akiva as the
source of the Oral Torah in connection with this passage.
KEHOT'S NOTE
.140°y 270N W”IP? il

179 73w ano

Rabbi Yochanan says that an anonymous Mishnah is Rabbi
Meir’s, an anonymous Tosefta Rabbi Nechemiah’s, an
anonymous Sifra Rabbi Yehudah’s and an anonymous
Sifrei Rabbi Shimon’s, and all of them follow Rabbi Akiva.

Sanhedrin 86a:3-4’7-"3:X 179 1°771710
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In his blessing before his death, Moshe describes G-d
coming from Sinai with “a fiery law for them” from His
right hand. The Alter Rebbe reads it as fire and right hand,
opposites joined in the Torah.
Deuteronomy 33:2°2:3"% 0°727
N337% TNXY TIRD I PRIA 7 VYER M K3 1R T MKM
:in% N7 WK 0 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,35 0™t
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“Against your will you live”: the soul must return to live in
the body and act there.

Pirkei Avot 4:22272:"7 Max miwn
yT°? 1372 0vnm NN oonnm L mng 0oTiP IR 0 Nan
RIT 1200 R0 ,RII27 XIT IR0 RITLOR RIY YT YyOTIng
PID? PRV LKIT 2 TP DY KIM LT DY KITLTY NI,
9w Doy ,To mpn X2 0730 Kiwn KDY ,A00w X9 1y KD
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He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones

brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-

18



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 4

36

37

38

signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note points to this discourse for the theme of drawing
the Infinite Light down specifically through Torah and
mitzvos.
KEHOT'S NOTE
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Tanya’s final chapter explains that the Shechinah rests on
and is drawn down through Torah and mitzvos. The Alter
Rebbe cites it for shov as drawing the Infinite Light below.
Tanya, Likkutei Amarim 53:3°3:3”1 015K *0Ip°7 ;WX pon XN
“2aTMINI2T MR ,mmbm TIRT 2 70 N'?TZ? "W nhan
MIPOY NPOY NIITR UAPR 32 A NPOY nOen Kvw N1y
2IW 0722 KPR .Nin7IYn mPYnwn 9772 RPY 1iURT n012 miv
no%NI MPERT MaPn Mwanm MYYHRYR 719 MY Apn
YT YT YPTR APET ATET M3 megm mat
23y DT YRR WAt M MYYT 0WTR U LMy
- 12700, TRy wIpd
Kehot Publication Society (CC-BY-NC)
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The Zohar (Balak) brings the words of Chanoch-Metatron:
“he brought him wine” means that Yaakov poured water
into the wine, for without it Yitzchak could not have borne
it. The Alter Rebbe reads it as tempering ratzo with shov.

Zohar, Balak 6:78-8612-n1"y:" P22 ,7117 790
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Yaakov brings his father Yitzchak wine with the food be-
fore the blessing. The Zohar says the verse draws the
words out “with two te’amim,” and the Alter Rebbe reads
them as water and wine joined.

Genesis 27:257175:173 N°WX12
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And he said: ‘Bring it near to me, and I will eat of my son’s

venison, that my soul may bless thee.” And he brought it

near to him, and he did eat; and he brought him wine, and

he drank.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar calls Yaakov the completion of the Patriarchs.
The Alter Rebbe explains it as his combining of opposites.

Zohar I, 171b2a ,xyp R”Mt
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “Yaakov is the lot of His inheritance,” the Sifrei says

that from Avraham came refuse, Yishmael, and from

Yitzchak, Eisav, but all Yaakov’s sons were worthy.
Sifrei Devarim 312:1-2°2-’R:27°w 0727 *190
RIRY P77 °2 310 ,A2IN2 ¥InY “woR X PV TiAn RY ...
OXyRY? N2108 A AXE? 0PY? 1IN 071K XAYD 72 4T
*DIPX 2117y ,N7108 1nn NXY? OPIY? pOYY XD AR *32 091
XYY XD 2py> KW .0°WRIT T niC 0oy NivTR i LoiTR
13 NPWRI2) IMRIY 1IYD ,07WD 1732 92 17791 KPR ,nPioD 1mn
2951 DR 7In DipRI 12°TR PDOPIR W o wUR 2Py (13
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

DRYRY” 19
When G-d promises Avraham a son from Sarah, Avraham
answers, “If only Yishmael might live before You!” Here it
shows Chesed spreading beyond its proper bounds.
Genesis 17:181:1” n°wX12
STID? MM PRYRY? 32 DOPORTTIN DTIR TR
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Balak) says that because Yaakov mixed water
into the wine, the verse draws the word out “with two
te’amim,” for it holds on two sides. The Alter Rebbe reads
the two te’amim as ratzo and shov, wine and water.

Zohar III, 189ar ,vap »’m
KEHOT'S NOTE
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