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“And Jacob said: ‘G-d of my father Abraham...’”

Jacob’s two camps and his unusual gift to Esau were deliberate:
to draw down the unlimited encompassing light of Tohu, his
arousal from below had to mirror Tohu itself, without the
divisions and exact measures that belong to Tikkun and to the
Torah.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Jacob’s two camps and his unusual gift to Esau were deliberate: to draw down the
unlimited encompassing light of Tohu, his arousal from below had to mirror Tohu
itself, without the divisions and exact measures that belong to Tikkun and to the
Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Jacob prays for the encompassing lights of the Patriarchs to help him draw down the light of Tohu,
which will also save him from Esau. Why did he divide his people into two camps? In the World of
Tikkun the Sefiros form three lines, with Tiferes joining Chesed and Gevurah; in Tohu the attributes
stood apart, so there were only two lines. This is because Tohu had intense lights in small vessels, like a
narrow-minded judge who can see only acquittal or only guilt, while Tikkun has ample vessels, like a
broad mind that holds both. Since the arousal from below must match the flow it seeks, Jacob modeled
himself on Tohu with two camps. The same explains his gift: unlike Torah sacrifices, which must be
pure, slaughtered animals offered with many exact details because the Torah flows from contracted
Tikkun, Jacob sent impure, living animals, for the Infinite light of Tohu bears everything. Like the pig
that will become pure in the future, and the camels whose root is lofty, this was possible only for Jacob

before Sinai; for us, the Torah’s prohibitions are absolute.

OUTLINE

1 Jacob’s prayer M
Jacob asks for the Patriarchs’ encompassing lights to help him draw down the light of Tohu and so be saved
from Esau.

2 Two lines and three 12-4

Tohu’s separate attributes form two lines, Tikkun’s integrated attributes three; the reason is the ratio of
lights to vessels, and the arousal from below must match the flow it seeks.

3 The two camps 15

Jacob divided into two camps to mirror Tohu and connect to its encompassing light.

4 The gift to Esau 16-9

Unlike the precise sacrifices of Tikkun, Jacob’s gift of impure, living animals suited the Infinite light of
Tohu.
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5 Camels, the pig, and the limits after Sinai

110

The impure will be elevated in the future and camels have a lofty root, but after the Torah was given, what it

forbids cannot be elevated.

KEY CONCEPTS

Tohu (Chaos) 1710

The primordial world of intense lights in small vessels,
whose attributes stood apart, each alone; its vessels
shattered.

Tikkun (Rectification) 717pn

The ordered world of fewer lights and broad vessels, where
the attributes work together in three lines.

Three lines 7719’2

Right (Chesed), left (Gevurah) and center (Tiferes), the
center line joining and balancing the other two.
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Encompassing light (makif) 7°pn 718

Light too great to enter a vessel, which affects it from be-
yond; the light of Tohu is of this kind.

Mayin nukvin and mayin duchrin 772111

The “feminine waters” of arousal from below and the
“masculine waters” of flow from above; the form of the
first shapes the second.

Lights and vessels 0°731 m11x

Divine revelation and the structures that hold it; their ratio
distinguishes Tohu from Tikkun.
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SECTION 1 - 11

Jacob’s prayer
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“And Jacob said: ‘G-d of my father Abraham...”” This means that he prayed that the holy encom-
passing lights (makifim) of the Patriarchs be drawn down to him, to help him so that he could draw
down the encompassing light (makif) of Tohu mentioned above, so that it be revealed below; and
through this also [would come about] “Rescue me, please, from the hand of Esau...” who is below.
Before meeting Esau, Jacob prays to “the G-d of my father Abraham and the G-d of my father Isaac.” The
maamar reads this as a request that the holy “encompassing lights” of the Patriarchs, levels of divine light
too great to be absorbed inwardly, come to his aid, so that he could draw down the encompassing light of

Tohu discussed in the previous maamar and reveal it in this world. Once that higher light was drawn down,
his plea to be saved from Esau, the Esau of the lower world, would also be answered.

SECTION 2 - 12-4

Two lines and three
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“And he divided the people... into two camps....” Now, the reason he divided [them]| into two camps

specifically will be understood on the basis of the well-known introduction: that the main differ-

ence between the World of Tohu (Chaos) and the World of Tikkun (Rectification) [is as follows].
Jacob, fearing Esau, divided his people and flocks into two camps. The maamar asks why specifically two,

and answers with the basic distinction between Tohu (Chaos), the primordial world that collapsed, and
Tikkun (Rectification), the ordered world that replaced it.
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In the World of Tohu the Sefiros were separate, one beneath the other; but in the World of Tikkun
they are in the configuration of lines, that is, three lines, right, left and center, where the center
line

In Tohu each Sefirah stood alone, stacked one below the other with no interaction. In Tikkun the Sefiros are

arranged in three columns: the right line (headed by Chesed), the left line (headed by Gevurah), and the cen-
ter line.
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is what joins and also unites the two lines of right and left so that they become merged together, as

is known that Tiferes is the mediator between Chesed and Gevurah and joins them together.

The center line, headed by Tiferes, is what makes Tikkun work: it balances kindness and restraint so that
each includes something of the other. This harmony of opposites is exactly what Tohu lacked.
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Therefore Israel, who are on the level of Tikkun, say “Holy” three times specifically; and it is also
written of them, “You shall be to Me a treasure (segulah),” for the segol [vowel] is three dots, the as-

pect of right, left and center....

Because the Jewish people belong to the order of Tikkun, their praise has a threefold pattern, the triple
“Holy, holy, holy.” The word segulah (“treasure”) used of Israel also hints at this, since the segol vowel is

three dots arranged as right, left and center.
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But in the World of Tohu, which was in a state of separation, one from the other, and they were not

united together, this is only the level of two lines: Chesed is by itself and Gevurah is by itself.

In Tohu, by contrast, the attributes stood apart and never merged, so there were in effect only two lines.
Chesed acted purely as Chesed and Gevurah purely as Gevurah, with nothing to mediate between them.
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And as the explanation of these matters is written elsewhere: the point is that in Tohu the lights
were many and the vessels few, and therefore, because of the smallness

The Alter Rebbe now explains why Tohu had only separate lines. In Tohu the light was abundant and the ves-
sels, the structures meant to hold and express it, were few and small.
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of the vessel relative to the light, the vessel cannot contain two opposites, Chesed and Gevurah, to-
gether. By way of analogy, in a person: one whose intellect is small cannot contain two opposites at
all.

A small vessel overwhelmed by intense light cannot hold two opposing qualities, like kindness and severity,
at once. He illustrates this with a person of narrow intellect, who can never hold two opposite considerations
in mind together.
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Rather, if he inclines his intellect toward acquittal, he will then find no reasoning at all toward

guilt, and will not tolerate any leaning toward guilt in his heart, but only goodness and kindness
alone.

Such a person, once he leans toward finding someone innocent, sees no argument at all for guilt and cannot
bear any thought of it. His whole heart is then pure goodness and kindness, with no room for anything else.
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And conversely, when he inclines toward guilt, he will not tolerate any leaning toward acquittal at
all. It follows that he is always in only one line: at times in the right line, toward acquittal, and at
times in the left line, toward guilt.

The same narrow-minded person, when he leans toward guilt, cannot tolerate any argument for acquittal.
He is therefore always in one line only, sometimes entirely on the right (kindness) and sometimes entirely
on the left (judgment).
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Thus the lines are separate, for when he is in the mode of Chesed he cannot tolerate the mode of
judgment, and likewise the reverse. And this is what is called the level of two lines: Chesed is by it-
self and Gevurah is by itself.

This is the meaning of “two lines”: the lines are separated, so that when Chesed is active there is no room for
judgment, and vice versa. Each attribute functions in isolation.

likuteitorah.com/torah-ohr/vayishlach/3/ 6
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But in Tikkun, where Tiferes decides between Chesed and Gevurah, this means that even at the
time of judgment there can also be a leaning toward acquittal, and likewise the reverse, because in
Tikkun the lights are few and the vessels many.

In Tikkun, Tiferes “decides” between Chesed and Gevurah, so even during judgment there can be a leaning

toward mercy, and the reverse. This is possible because in Tikkun the lights are few and the vessels many.
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It follows that the vessel is broad enough to receive even two opposites. It is like a person whose
mind is broad: he can tolerate two opposites together, and they dwell [together| in his mind and
heart, [recognizing] that from this side there is reason to acquit,

With ample vessels, there is room to hold even opposites at once. The analogy is a broad-minded person who

can keep two opposing views in his mind and heart together, seeing a reason to acquit on one side while still
seeing a reason to convict on the other.
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even though from another side there is reason to convict.... Thus in Tikkun Chesed and Gevurah
are united together, and this is the idea of three lines. (And see what is written on this below, in
Parshas Yisro, in the maamar beginning “To understand the explanation of the idea that the
Patriarchs are themselves the Chariot.”)

Such a person holds both views at once. This integration of kindness and restraint is what “three lines”

means. The Alter Rebbe refers to a maamar in Parshas Yisro on “the Patriarchs are the Chariot” for more on
this.
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However, in this episode of Jacob and Esau, where Jacob needed to draw down to himself the en-
compassing light of Tohu, which is the level of the light of Tohu that is without limit..., therefore he
needed to raise mayin nukvin (the “feminine waters”) there.

Yet Jacob, in his encounter with Esau, needed to draw down the encompassing light of Tohu, the unlimited

light that no vessel can hold. For that he had to raise mayin nukvin (“feminine waters”), the Kabbalistic term

for an arousal from below that elicits a flow from above.

likuteitorah.com/torah-ohr/vayishlach/3/ 7
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And it is known that the mayin nukvin must be according to the manner of the drawing-down that

one wishes to draw down, because as the manner of the ascent is, so is the drawing-down.

A principle of Kabbalah: the arousal from below must match the kind of flow one wants to draw down. The
form of the ascent determines the form of the descent, and this principle explains Jacob’s two camps in the
next paragraph.

SECTION 3 - 15

The two camps
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And since this is so, since in Tohu there were only two lines, as mentioned above, therefore Jacob

also needed to make himself in this pattern.

Since Tohu had only two lines and Jacob sought to draw down its light, he had to shape himself in the same

pattern. His form of arousal from below had to mirror the structure of the level he wanted to reach.
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And this is [the meaning of] “And he divided the people... into two camps”: to be in the pattern of
the World of Tohu, where [the Sefiros] were one beneath the other and not in the configuration of
three lines, as mentioned above; and through this he would connect with the World of Tohu, to
draw down the encompassing light (or makif)....

This is why he divided his people into two camps: to reproduce the structure of Tohu, whose attributes stood

apart and were not arranged in three lines. By imitating it he connected himself to Tohu and could draw
down its encompassing light.

likuteitorah.com/torah-ohr/vayishlach/3/ 8
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SECTION 4 - 16-9

The gift to Esau
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And from this very reason, the reason why Jacob offered the gift of “two hundred she-goats...” will
be understood. For this gift is the raising of mayin nukvin to draw down the encompassing light

mentioned above, and it is

The same reasoning explains Jacob’s gift to Esau of two hundred she-goats and the rest. That gift was his
raising of mayin nukvin, an offering from below meant to draw down the encompassing light of Tohu.
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along the lines of the sacrifices, which are the raising of mayin nukvin to draw down mayin
duchrin (the “masculine waters”), as is known. Nevertheless, his gift was not in the manner and
law of the sacrifices in the Torah.... For the practice of the sacrifices is with pure animals, and
slaughtered ones specifically. Yet the slaughtering is valid [when done] by a non-priest.
In this it resembles the Temple sacrifices, which are also an arousal from below that brings down a flow from
above (mayin duchrin, “masculine waters”). But Jacob’s gift did not follow the laws of sacrifices: those re-

quired pure (kosher) animals, and slaughtered ones; the maamar adds in passing that the slaughter itself

may be done by a non-priest.
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And we do not find a sacrifice in the Torah [offered] alive, except the goat [sent] to Azazel; and also

in the sacrifices, they offered [on the altar] only the fat and the blood.

The Torah has no sacrifice offered while alive, except the goat sent to Azazel on Yom Kippur. Even with regu-
lar sacrifices, only the fat and the blood were offered on the altar.

likuteitorah.com/torah-ohr/vayishlach/3/ 9
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But this gift that Jacob sent to Esau included impure animals too, as it is written, “nursing

camels...”; and also, they were alive and not slaughtered.

Jacob’s gift, however, included impure animals, such as the nursing camels named in the verse, and all of
them were sent alive rather than slaughtered. These are exactly the features that the laws of sacrifice rule
out.
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And the explanation is that the raising of mayin nukvin, which is Jacob’s gift, is in order to draw
down mayin duchrin from the level of the encompassing light of the World of Tohu.

The reason is that Jacob’s arousal from below was meant to draw down a flow from the encompassing light
of Tohu. A different target requires a different kind of offering.
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And the mayin nukvin and mayin duchrin of the World of Tohu are different, and of another man-
ner, from the mayin nukvin and mayin duchrin of the World of Tikkun, which is the matter of the
sacrifices in the Torah, for the Torah is from the level of the World of Tikkun of Atzilus. That is,

The arousal from below and the flow from above of Tohu differ from those of Tikkun. The sacrifices belong
to Tikkun, because the Torah itself flows from the World of Tikkun of Atzilus.
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the World of Tikkun is the level of inner light, where the lights are contracted and grasped within
the vessel; and since the light can settle within the vessel, this is an indication that the light has al-

ready been contracted through many contractions,

Tikkun is the realm of “inner light,” light that has been contracted enough to be held inside a vessel. That the

light can settle inside a vessel shows that it has already gone through many contractions.

likuteitorah.com/torah-ohr/vayishlach/3/ 10
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as is written in Etz Chaim that in Tikkun the lights are few.... Therefore the Torah, which is drawn
from there, is also in the mode of precise details and contractions.

This is what Etz Chaim means by “in Tikkun the lights are few.” The Torah, flowing from there, therefore
takes the form of precise details and exact measures.
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Therefore the order of raising the mayin nukvin of Tikkun is set out in the Torah entirely with pre-
cise details, which is the law of the practice of the sacrifices: that they be from pure animals, and
from three kinds of animals only, and that they be slaughtered specifically; and there are many
things by which the sacrifice is disqualified.

Because the Torah’s arousal from below belongs to Tikkun, the laws of sacrifices are full of precise details.
The animal must be pure, from only three species (cattle, sheep and goats), properly slaughtered, and many
flaws disqualify it.
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And likewise regarding the offering, how and what, [there are] many precise details.... For the en-
tire Torah was founded in this way, with contractions and measures, because it is from the level of

Tikkun, where the lights are contracted within the vessels; and therefore it is also exacting in many

kinds of contractions and precise details....

The same exactness governs how and what is offered. The whole Torah is built on measures and limits be-

cause it comes from Tikkun, where lights are contracted into vessels, and so it is precise in many ways.
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But Jacob raised mayin nukvin to the level of the encompassing light of Tohu, as mentioned above,
which is a great light on the level of the Infinite, so that the vessel therefore could not contain it,

and it remained on the level of an encompassing light.

Jacob, by contrast, directed his arousal from below to the encompassing light of Tohu. That light is so great,

on the level of the Infinite, that no vessel can contain it, so it remains encompassing.

likuteitorah.com/torah-ohr/vayishlach/3/ 11



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 3 15 072K AR 19K 2P¥° RN

K21 1°°1 1°7 12197 10 NIP°an 0913 NIRAY MRt AR QYD 1710 IRPY X 701t nhw 999)

J1D Puinw
(Therefore he sent the gift, which is the raising of mayin nukvin there,) even impure animals,
“nursing camels...”; and all of them were alive and not slaughtered....

That is why his gift, his raising of mayin nukvin to that level, could include impure animals like nursing
camels. All the animals were also sent alive, not slaughtered.
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For since the light is on the level of the Infinite, therefore there are no contractions and precise de-
tails there; for the Infinite One, blessed be He, is all-capable, able to bear everything, even impure

[animals], and that they be alive..., for no precise details and contractions are found there at all.

At the level of the Infinite there are no contractions or fine details. The Infinite One, being all-capable, can
bear everything, even impure and living animals, since nothing there is limited or defined.

SECTION 5 - 110

Camels, the pig, and the limits after Sinai
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And as our Sages, of blessed memory, said regarding the pig (chazir), that it is destined to return
(lachazor) and become pure, that is, in the Time to Come, when “death will be swallowed up
forever”; then the Essence of the Infinite One will be revealed, and even the pig will be able to be
elevated, which is not so now.

The Sages interpret the name chazir (pig) as coming from lachazor, “to return”: in the future it will become

pure. That will happen when death is abolished and G-d’s infinite Essence is revealed, so that even the pig
can be elevated, which is not possible now.

likuteitorah.com/torah-ohr/vayishlach/3/ 12
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Therefore Jacob, who sent the gift to Esau, which is the raising of mayin nukvin to the encompass-
ing light of Tohu that is on the level of the Infinite, also sent impure things; and that is why he also
sent nursing camels, for on the contrary, the root of camels is very lofty,

Because Jacob’s gift was aimed at the encompassing light of Tohu, on the level of the Infinite, he could in-

clude impure animals. He sent camels in particular because, far from being lowly, their spiritual root is very
high.
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as is written of Eliezer, the servant of Abraham, that he took ten camels of his master’s camels,
“with all his master’s goods in his hand”; and this is the idea of “like a weaned child (gamul) upon
his mother....” And all this none but Jacob could do, and [only] before the Giving of the Torah.

The height of camels is hinted at in Eliezer, Abraham’s servant, taking ten of his master’s camels “with all

his master’s goods in his hand,” and in the word gamal (camel), which recalls gamul, “a weaned child upon
his mother.” Only Jacob could do this, and only before the Torah was given at Sinai.
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But as for us, the Torah has already been given to us from the level of Tikkun, and whatever is im-
pure and forbidden according to the Torah is distant and cannot be elevated at all...; and “that soul
shall be utterly cut off” for eating forbidden fat..., and the like.

Now that we have received the Torah from the level of Tikkun, whatever it declares impure or forbidden is

distant from holiness and cannot be elevated. That is why eating forbidden fat carries the severe penalty of
karet (being cut off).

likuteitorah.com/torah-ohr/vayishlach/3/ 13
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IN ONE'S AVODAH

A broad mind, like the vessels of Tikkun, can hold opposing considerations, such as kindness and judgment,
together. And while the maamar shows that the loftiest light transcends all limits, it concludes that for us, af-
ter the giving of the Torah, the path to G-d runs through the Torah’s precise laws: what the Torah forbids
cannot be elevated.
QUESTIONS FOR DISCUSSION

1. Why does the arousal from below have to match the kind of flow one wishes to draw down?

2. How does the analogy of the narrow-minded and broad-minded judge explain the difference between
Tohu and Tikkun?

3. Why are the Torah’s laws of sacrifice so exact, according to this maamar?
4. What allowed Jacob to send impure, living animals as his offering, and why can we not do the same?

5. What do the pig’s future purity and the camel’s lofty root teach about the relationship between the Infinite
and the impure?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 DMMAR 2N 97T9N 2PY° TARM

Jacob’s prayer before his encounter with Esau; the maa-
mar reads the invocation of the Patriarchs as drawing
down their encompassing lights.

Genesis 32:10”:2°7 n°"wx12

20 7BR WIRT T PO 73N POR) DTN P PR Y MR

“TBY NPYR) AT A3
And Jacob said: ‘O G-d of my father Abraham, and G-d of my
father Isaac, O L-RD, who saidst unto me: Return unto thy
country, and to thy kindred, and I will do thee good;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2% nowxna

2 WY TR NI 219N

Jacob asks to be saved from Esau; here this rescue comes
as a result of drawing down the light of Tohu.

Genesis 32:1227:27% n°wx12

-2y O "3271 Ri2271D 0K 21N KDWY T MK T K3 2128
:0%3

Deliver me, I pray Thee, from the hand of my brother, from

the hand of Esau; for I fear him, lest he come and smite me,

the mother with the children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3 ayn nR an
Jacob splits his camp in two before meeting Esau; the
maamar finds in the number two an imitation of Tohu.

Genesis 32:8'1:27% nowx12
" '(R‘Rtl'ntﬂ ‘mx-ﬁrg}_g QyiaTnR vo7 5 937 -mr; :1]7}7: hai]

Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 TPONT AP 1NN Ry P2 whenn

That passage discusses the earlier cosmic cycle (shemitah)
that flowed from the attribute of Chesed alone and was
“only goodness and kindness,” together with the Arizal’s
view of the earlier worlds.
KEHOT'S NOTE
MPY .A7I2Y .7 NIy W 0°RNY YW 27D K7D 0°9ROR WY 1Y IR
STPORY LT LR
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The Kehot note refers to the Arizal’s Etz Chaim (among
other places, Sha’ar Igulim veYosher, branch 4) for the dif-
ference between Tohu and Tikkun.
Sefer Etz Chaim 1:5-6"1-"11’R 0°°n 7Y
MNP 93 R PPR 7PV T 1Y WURa 121 70 RIT IV PAX ...
P APR MIPOXRT OPIY D RINIW 7Y 1Imn D°DYNOmY 0°R1y O
TwYT OPIY 50 NYT° 1291 727 1P9a7 N2 nw PrRT 27 R vab
12w *7IANA R DY R7AR M7 RIpn WK [PPRT] MoPRT Ta R
WY 0y Y2 (PBR) [RPR] 1R MIPOXRT 0P D Kyml T2
»BR MPPERT 02192 71703 1°poy 3 °3 K311 PPRT MIPn XY
5aR pURT MIOPR RITW PURT WY 09 °na (X) [P] 139K 77aa
... PBRY 12 MWY? MOR PrRT 7733
Sefer Etz Chaim (Public Domain)
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A maamar from the year 5568 (1807-08) on the verse “And
the earth was tohu,” whose opening treats the same con-
trast between the separate Sefiros of Tohu and the lines of
Tikkun, as the note indicates.
KEHOT'S NOTE
77731 .an9nna 170N WMN AN YAIRM 977 AR L7, 5oy5 1RA
L3790 UPRAN NN AN

wYTP 272
The angels’ threefold “Holy, holy, holy”; here the three
repetitions reflect the three lines of Tikkun.
Isaiah 6:3’x:1 171°yw°
?1?5-‘]'53 N'77; NiINAX 0 wITR wITR wITR nR) H['Yﬁf RN
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72120 57 anvm
G-d calls Israel His treasure (segulah); the maamar reads
the three-dot segol vowel as the three lines of Tikkun.
Exodus 19:5'7:0™ mnw
P30 *2 DOM "NM2TN DARYY 9P WRUR YInYTDX 10N
WD "0 DMy
Now therefore, if ye will hearken unto My voice indeed, and
keep My covenant, then ye shall be Mine own treasure from
among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 4
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The note says this passage is quoted in Or HaTorah on
Vayishlach, where the Tzemach Tzedek brings the Alter
Rebbe’s explanation of the two lines of Tohu and the three
lines of Tikkun.
KEHOT'S NOTE
X ,D MPWRI2°D 17N IR LR, 9w D NPTIRD R

PARAGRAPH 5

10 ayn nR yam
The division into two camps, here read as Jacob’s way of
matching himself to the structure of Tohu.

Genesis 32:8'M:277 N°wx12
“NRY IRETTNRY IPRTIWR OYITRR PON 90 737 TR 3Py RPN

Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6

1 0°nNN» Oy
The list of animals in Jacob’s gift to Esau, here understood
as a raising of mayin nukvin.

Genesis 32:15170:2"7 N°wK12
Hainlp D"?’K] [akighyal D"Y?T_‘Jj 07y 0w NN 0NRD Oy
two hundred she-goats and twenty he-goats, two hundred

ewes and twenty rams,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 12 MWD nwonwn
The Talmud’s rule, cited by the Kehot note, that slaughter-
ing a sacrifice is valid when done by a non-priest.

Berakhot 31ax x”% n1o12
KEHOT'S NOTE
2R LRD Mona

PARAGRAPH 7

13 PP 0o
Nursing camels are included in Jacob’s gift, though
camels are not kosher animals.

Genesis 32:161"0:27% n"wx12

NINR 7YY 0991 0°YIIR NIR DWW 07 NIprn 009n)
MY DN 0y

thirty milch camels and their colts, forty kine and ten bulls,

twenty she-asses and ten foals.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,2% nowxna
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PARAGRAPH 9

14 AWINT RPN AR n Y apye Par

According to the note, this page apparently refers to our
maamar, saying that their drawing-down was “like the
Torah above” and adding “see what is written somewhat
similar to this on the verse ‘And Jacob sent.”” It links
Jacob’s service here to a level of Torah above the ordered
Torah of Tikkun.
KEHOT'S NOTE
7702 M3 O DNOWRANY” IROD TUXRW ARIID R LK1 1PW nMpva
979 973 N7MIRG XM LT (APY ADWM By T YD NIP wrRy) 1eynw
.X,0 AP N7IPY 02 1OXM LN Y X

PARAGRAPH 10

15 AMHYRY D TOAYY TN 022 PUIRE

The note sends the reader to the Shelah on Chayei Sarah
for the tradition that the pig will become pure in the
future.
KEHOT'S NOTE
13PN 0 %M1 11°27 W2 7%t A1y men WA LT N e Arhw RA
0°327 0°7 Twna Y51 I7IRTR PP NI AR .00 P12 9oy T n”wb
.OwH 711 162 °Y R71 RPWIN WPR0 .17 .19°Y 17910

16 ns1 mnn Yy
The prophecy that G-d will swallow up death forever, here

the time when even the impure will be elevated.
Isaiah 25:8°1:772 W°yw°
07 i1y N2M 0710773 Yym AYRT T TN A nsd? Nl 3
2777 %) PIRD2D Dy
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Eliezer takes ten of Abraham’s camels with all his master’s
goods, which the maamar uses to show the high root of
camels.
Genesis 24:10:772 n°wKR12
TR 1722 PITX 207021 9N PITX “nan 0na MLy Ty NP
:73M3 °Y7PK 07173 0IRTIR 177
And the servant took ten camels, of the camels of his mas-
ter, and departed; having all goodly things of his master’s in
his hand; and he arose, and went to Aram-naharaim, unto
the city of Nahor.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Like a weaned child upon his mother”; the word gamul is
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linked to gamal, camel.
Psalms 131:2°2:87%p 0°%°11n
YD1 72 2132 K 72% 133 W1 "NT) NY K7OK
Surely I have stilled and quieted my soul; Like a weaned
child with his mother; My soul is with me like a weaned

child.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah’s punishment of karet for eating forbidden fat,
cited to show how absolute the Torah’s prohibitions are
for us.
Leviticus 7:257773:’1 X1p™
WPIT AN N2 MWK Namn P2 WK 790217 270 PR32 2
STBYR N7IRT
For whosoever eateth the fat of the beast, of which men
present an offering made by fire unto the L-RD, even the

soul that eateth it shall be cut off from his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayishlach/3/

13 DTIAR 7R 979K 2pY° RN

17



Likkutei Torah

THE CHASSIDISHE PARSHA

About this edition

Hebrew text of Torah Ohr and Likkutei Torah and their marei mekomos (“Sources and References”, including the Rebbe’s
notes): © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation: CC BY 4.0. Our explanations and source notes: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Sefer Etz Chaim (Public Domain).

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code_opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/torah-ohr/vayishlach/3/
DEDICATED IN HONOR OF

5731 IRDTINIY PRLY 1P 937 PR 1INAT TI29R IR
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/vayishlach/3/ 18



