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And the messengers returned
to Yaakov, saying: We came...

Yaakov sought the lofty encompassing light of Tohu, rooted in
Esav, but Esav is still fallen and cannot pass it on; so Yaakov must
draw it down himself through an arousal from below, which was

the meaning of his gift to Esav.
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THE BIG IDEA

Yaakov sought the lofty encompassing light of Tohu, rooted in Esav, but Esav is still
fallen and cannot pass it on; so Yaakov must draw it down himself through an

arousal from below, which was the meaning of his gift to Esav.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The messengers’ report to Yaakov is read as an explanation. Yaakov, who embodies the perfection of
Tikkun, deserves to receive the encompassing light (makif) of Tohu, but Esav, whose root is in Tohu, is
still in the fallen state of the breaking and so cannot bestow it. The proof is the four hundred men with
him: harsh judgments that feed the external forces. Their ultimate root is the four hundred shekels of
silver Avraham gave Efron, which are the four hundred ‘worlds of longing’ of supernal delight pre-
pared for the righteous. That delight comes from the essence of the Infinite Light, above even Keser,
and passes through Keser, the ‘socher’ or encircler, as the phrase ‘over lasocher’ hints. Giving the sil-
ver to Efron was a descent for the sake of refinement, but in the meantime the light fell so low that it
became Esav’s four hundred men, ‘sak’, a covering of sackcloth; only in the Time to Come will it return
fully to holiness. Since Esav cannot give Yaakov this light, Yaakov must draw it himself by raising
mayin nukvin, for ‘spirit brings spirit’. His gift to Esav was that arousal, and it could include even im-

pure camels, because before this light darkness is as light.

OUTLINE

1 The messengers’ answer 1

Yaakov deserves the makif of Tohu, but Esav, still in the breaking, cannot pass it on.

2 The four hundred men 12

Esav’s four hundred men are harsh judgments, proof that he is still in the state of breaking.

3 The four hundred shekels 13

The men’s root is Avraham’s four hundred shekels, the worlds of longing of supernal delight, which fell low
and will be restored only in the Time to Come.

4 Yaakov's gift 14
Yaakov must draw the makif himself by raising mayin nukvin; his gift to Esav, even the camels, was that

arousal.
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KEY CONCEPTS

the makif of Tohu 1707 7°pn
The encompassing light of the primordial world of Tohu,

too intense for vessels and higher than the lights of
Tikkun.

Tohu and Tikkun 71pn7 70

Tohu is the world of powerful lights whose vessels shat-
tered; Tikkun is the ordered world of balanced lights and
vessels. Esav is rooted in Tohu, Yaakov in Tikkun.

shevirah (breaking) 1772w
The shattering of the vessels of Tohu, whose sparks fell
into the lower realms and await refinement.

the four hundred worlds of longing 7°21057 1°n%y°n
The Zohar’s four hundred realms of supernal delight pre-
pared for the righteous in the World to Come, identified
here with Avraham'’s four hundred shekels of silver.
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over lasocher 1107 921y

‘Current with the merchant’, read here as ‘passing through
the encircler’: the delight comes from the essence of the
Infinite Light and passes through Keser, the encompass-
ing level.

birurim 20°717°2

The refinement of fallen sparks of holiness, and the sparks
themselves, which descend so that they may later be
raised with added blessing.

mayin nukvin and mayin duchrin 7772111

The ‘feminine waters’ of an arousal from below, which
evoke the ‘masculine waters’ of the flow from above.
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SECTION 1 - 11

The messengers’ answer
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“And the messengers returned to Yaakov, saying: We came to your brother, to Esav, and he too is
coming to meet you, and four hundred men are with him.”

The maamar opens with the report of Yaakov’s messengers after they went to Esav. The Alter Rebbe reads
their words not only as news of a threat but as an answer to what Yaakov was really seeking from Esav.
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The explanation: the messengers’ reply was as follows. Although, on your own account, it would be
very fitting and proper that there be drawn down to you from the level of the makif (encompassing
light) of Tohu, since the perfection of Tikkun is found in you,

Tohu (chaos) is the primordial world of intense, unrestrained lights that could not be held in vessels, and

Tikkun (repair) is the ordered world of balanced lights and fitting vessels. Yaakov embodies the perfection of
Tikkun, so in principle he deserves to receive the higher, encompassing light (makif) that is rooted in Tohu.
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yet what can be done? The obstacle is on the side of Esav your brother, who is still below, in the
state of shevirah (breaking), and has not yet been refined at all. If so, how can he bestow upon you,
from his root, the above-mentioned makif of Tohu, since he himself is still below?

Esav’s root is in Tohu, whose vessels shattered (shevirah) and fell, and those fallen sparks have not yet been

refined and raised. Because Esav himself is still down in that broken state, he cannot pass on to Yaakov the

lofty light of his own root.
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SECTION 2 - 112

The four hundred men

07 WOR NIRND *T D 2.9%Y WOR NIRD YIIRY JNRIPD 9237 03 9 RIT 777202 RIOw Y ORI 2
A7IR2 WURD 1PAONWNT 1Y 1°1°T °N2°N 1 0°OWnan 0ON3OnT Yw 0w 00107

And the proof that he is in the state of breaking is that “he too is coming to meet you, and four hun-
dred men are with him.” That is: the four hundred men are the harsh judgments of the external
forces, drawn from the four hundred houses of harsh judgment that are found [above], as is written
in the Idra Rabba.

The four hundred men accompanying Esav show that he is still in the broken state. They stand for severe
judgments that feed the external forces (the forces opposed to holiness), which draw from the four hundred
‘houses of harsh judgment’ described in the Idra Rabba, a section of the Zohar.

SECTION 3 - 13

The four hundred shekels
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As is known, the root of the root of these four hundred men came into being from the four hundred
shekels of silver that Avraham our father, peace be upon him, gave to Efron.

The Alter Rebbe traces the four hundred men back to a holy origin: the four hundred shekels of silver
Avraham paid Efron for the Cave of Machpelah. The same number links the two, and the rest of the para-
graph explains how something so lofty came to feed Esav’s camp.
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For these four hundred shekels are the four hundred worlds of longing, the dwelling places of the
tzaddikim in the World to Come; that is, they are lights of the flow of supernal delight (taanug),
drawn from the level of Atika Kadisha (the Holy Ancient One),

The Zohar speaks of four hundred ‘worlds of longing’ (kisufin, from the same root as kesef, silver) prepared

for the righteous in the World to Come. These are revelations of the highest divine delight, flowing from
Atika Kadisha, the innermost level of Keser.
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which is the level intermediate between the essence of the Infinite One (Ein Sof) and the World of
Atzilus (Emanation), as is known that Keser (the Crown) is intermediate between the Emanator and
the emanated; and from there the flows of supernal delight are drawn to the tzaddikim in the Time
to Come.

Keser stands between G-d’s own essence (the Emanator) and the Sefiros of Atzilus (the emanated), belonging

in a sense to both. Through this intermediate level the hidden supernal delight reaches the righteous in the
Time to Come.
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This is the meaning of the four hundred worlds of longing, and they are the above-mentioned four
hundred shekels of silver. And they are called “over lasocher” (current with the merchant), because
Keser is called socher, from the expression (Shabbos 13a) “sechor sechor” (go around, go around),
for it is the level of the makif of the whole chain of descending worlds (hishtalshelus).

The Torah describes Avraham’s silver as ‘over lasocher’, literally ‘current with the merchant’. The Alter

Rebbe reads socher as ‘encircling’, from the Talmud’s phrase ‘go around, go around’, and applies it to Keser,
the encompassing light that surrounds the whole chain of worlds.
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And these four hundred worlds of longing are “over lasocher,” for they come and are drawn from
the essence of the Infinite Light (Or Ein Sof), which is higher even than Keser, and they pass and
are drawn through Keser, and from there they shine to the tzaddikim in the Time to Come.

‘Over lasocher’ now also means ‘passing through the encircler’: the worlds of longing originate in the es-

sence of the Infinite Light, above even Keser, and pass through Keser before shining to the righteous. Their
source is therefore higher than any encompassing level.
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And the giving to Efron was in the manner of the descent of the birurim (the sparks to be refined),

in order to bring them out of him afterward with added blessing, and so on.

Birurim are the sparks of holiness that fell into the lower realms and must be refined and raised. Avraham’s
giving of the silver to Efron was a deliberate descent of such holy sparks into a lower place, so that they
could later be recovered with added blessing.
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But in the meantime they descended so very far down that they became the four hundred men of
Esav. This is the level of sak [p”v, four hundred], as it is written (Isaiah 50), “I clothe the heavens in

blackness, and make sackcloth (sak) their covering.”

Before that recovery, the sparks fell so far that they became the strength of Esav’s four hundred men. The
Hebrew word sak (sackcloth), whose letters have the numerical value four hundred, captures this: the lofty
light became a covering of darkness, as in Isaiah’s image of heaven clothed in sackcloth.
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And so our Sages, of blessed memory, said (Sanhedrin 101a), “The Torah girds itself with
sackcloth,” and so on; that is, a garment of sackcloth came into being, from which the external
forces draw nourishment. And in the Time to Come, at the completion of all the birurim, when

death will be swallowed up forever, (Zechariah 13)

The Sages’ image of the Torah girding itself in sackcloth describes the same concealment: holy light turned
into a coarse garment from which the external forces draw their life. This state lasts until the final refine-
ment, when death is swallowed up forever.
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“And I will remove the spirit of impurity,” and so on, then Efron will return the four hundred

shekels of silver to their root, to holiness, in completeness.

When the spirit of impurity is removed in the future, the silver will return fully to its holy root. Efron’s ‘re-

turning’ the four hundred shekels expresses the complete recovery of the light that went down.
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From this, Yaakov knew that it is impossible for Esav to bestow upon him, from his root, the makif

of Tohu that he seeks, since he himself is below.

This explains the messengers’ message to Yaakov. Since Esav’s root light is still captive below, Yaakov under-

stood that Esav could not be the channel for the encompassing light of Tohu he was seeking.
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SECTION 4 - 14

Yaakov’s gift
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There is no counsel other than that Yaakov himself draw down this makif. Therefore, when he

knew that he himself had to draw down this makif,

Since the encompassing light cannot come through Esav, Yaakov must draw it down by his own effort. This
turns the discussion from Esav’s state to Yaakov’s service.

219 2019 9095R 119 99 PR R 1OY T0RaD 0TI 1730 17 MPYaR 78Im 190
he had to raise mayin nukvin (the “feminine waters”) toward it, in order thereby to draw down the
makif, for “spirit brings spirit,” and so on.

‘Mayin nukvin’ (feminine waters) is the Kabbalistic term for an arousal from below that rises to evoke a re-
sponse from above. As the Zohar says, ‘spirit brings spirit’: a stirring from below draws down a correspond-

ing flow from above.
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This is the meaning of the gift that Yaakov sent to Esav: it is the raising of mayin nukvin in order to
draw down the mayin duchrin (the “masculine waters”) of the above-mentioned makif of Tohu.

Yaakov’s gift to Esav was this raising of mayin nukvin. It was meant to evoke the ‘masculine waters’ (mayin
duchrin), the flow from above, of the encompassing light of Tohu.
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That is why he sent camels, even though they are impure animals: for in relation to this or makif
(encompassing light), “darkness is as light,” and so on. As will be explained below, with G-d’s help,

on “And he took from what had come into his hand a gift,” and so on.

Camels are not kosher animals, yet Yaakov included them in his gift, because for so lofty an encompassing
light the difference between darkness and light does not apply. The Alter Rebbe says this will be explained
further in the discussion of the verse about the gift Yaakov took from what he had with him.
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IN ONE'S AVODAH

When a higher light cannot come to a person from outside, because its channel is still fallen, he must draw
it down by his own effort, an arousal from below; and in that service even lowly things can be offered, since

before the highest light darkness is as light.

QUESTIONS FOR DISCUSSION

1. Why would the light rooted in Esav be higher than Yaakov’s own, and why can it not reach Yaakov while

Esav is still fallen?

2. How does the maamar connect Esav’s four hundred men with the four hundred shekels Avraham paid
Efron?

3. What two meanings of ‘over lasocher’ does the Alter Rebbe draw out, and what do they teach about the

source of the supernal delight?

4. What is the relationship between raising mayin nukvin and drawing down the makif, and how was
Yaakov’s gift an example of it?

5. Why could Yaakov’s gift include camels, impure animals, and what does that suggest about the nature of

this encompassing light?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 Y9NPIT 129N

The verse reports the messengers’ return from Esav with
news of his approach with four hundred men. The Alter
Rebbe interprets it as their explanation of why the light
Yaakov sought could not come from Esav.
Genesis 32:7'1:2°% n°wX12
777 00 WYTRR PINTOR NI MR IpYrOR 0°OKPRa 1297
1y ¥R NINRTYIINY ANRIP?
And the messengers returned to Jacob, saying: ‘We came to
thy brother Esau, and moreover he cometh to meet thee,
and four hundred men with him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,29 nPwR1a

PARAGRAPH 2

2 MY WIR NINK YN NPT 790 an

The same verse’s detail of the four hundred men is taken
as the sign that Esav’s power still flows from harsh
judgments.
Genesis 32:7°1:2"2 X121
720 03 PYTOR PINTON XD KD 2Py oKX DvaNTRO 12w
iRy TR NIRRTY2IRY ANRPY
And the messengers returned to Jacob, saying: ‘We came to
thy brother Esau, and moreover he cometh to meet thee,

and four hundred men with him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

3 noS PPW NIRRT M. . WIR MNR T RY . L www

The note lists this letter of the Tanya among the sources
for the link between the four hundred men and the four
hundred shekels.

Zohar II1, 128b2 ,nop »’mt
KEHOT'S NOTE
PITIN722) 0D D R°InY PUIARDY LR ,NE7 .'[5’?{1 2 ,Mop it AR9

AmIN Y 2770 2080

4 7178y% MPYN ONAN (NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,30 1w N

5 TBYY PPN BTNAN NI (0D SPWw MmN T

Avraham weighs out for Efron four hundred shekels of sil-
ver, ‘current with the merchant’ (over lasocher). The Alter

likuteitorah.com/torah-ohr/vayishlach/2/

Rebbe builds both the number and the phrase into his ac-
count of the lofty source of Esav’s four hundred men.

Genesis 23:1610:372 N"wR12

737 WK N0ITNKR 119Y7 DX PPYNY 11IDYOR DT1IX yuun
B 139 10 PP NING YIW N33 3182

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1921057 TPRPY N
The Zohar speaks of four hundred worlds of longing pre-
pared for the righteous. The Alter Rebbe identifies them
with Avraham’s four hundred shekels of silver (kesef, re-
lated to kisufin, longing).

Zohar, Chayei Sara 5:23-6:28172:"1-272:"11 77w *°1 9717 7820

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: “*There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural (shan-
im). The hundred forms a unit because the Holy One is unit-
ed with the highest and most mysterious by the secret of the
hundred benedictions pronounced each ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

y8In RIT NIAW Y70

The note says the sources for Keser as the intermediate
were already listed earlier, on page 22d of Torah Ohr,
where the same principle appears.
KEHOT'S NOTE
.7,25 979 9799 101 .70 RURw 1Y

D°DENI? URNNM 172 YRIAN K1 ANONW YT

The Arizal’s Etz Chaim explains that Keser is the interme-
diate between the Emanator and the emanated. The Alter
Rebbe uses this to show how the supernal delight passes
from the essence of Ein Sof to the righteous.

Sefer Etz Chaim 41:3’3:X”1 01 vy
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According to the note, Torah Chaim on Noach explains
that the four hundred worlds of longing are called ‘com-
plete existence’ because the hidden delight comes there as
something truly felt.
KEHOT'S NOTE
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MIPNT NINZYR DOOWRIR T ,20P MTOIN OV AR .wnn winmna
.2,39p 7721 ,7191IR2 WY TR0 wywar
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12

13

14

15

16

Mo 12y

In a discussion of the garment as the ‘close’ encompass-
ing light and of a level of teshuvah above it, that passage
refers the reader to this maamar for the meaning of ‘over
lasocher’.
KEHOT'S NOTE
JIR9% 1787 3,03 1972 n7Ipha

The Talmud’s expression ‘go around, go around’ (sechor
sechor) supplies the sense of socher as encircling. The
Alter Rebbe uses it to read ‘over lasocher’ as referring to
Keser, the encompassing level.
Shabbat 13a:10”:X 3 naw
MR I VAR ANNNRD TP pEIn M 37730 DK 717 3 X7
1273p DI 397D :RPIY IRT ,APTIIR A°T°T KIPPDY AT CAR A
2270 R KR ,79M0 23910 R 0K 77 777 0Iwn 108
William Davidson, Vocalized Aramaic (CC-BY-NC)

121057 PPy N
Kehot’s note points to Zohar I, 123b for these words.
Zohar I, 123b2 ,20p x”mt

KEHOT’'S NOTE
2,20 R”MT IR

O”NIN MINXYR 0°oWnY 0ON2 oY Aok 11y

The Eikev passage restates this maamar’s point: the four

hundred shekels of silver ‘over lasocher’ are the four hun-

dred worlds of longing, the supernal delight drawn from

the essence of the Infinite Light that is higher even than
the makifim, and it refers to this maamar.

KEHOT'S NOTE
JIRDY 7787 3 ,0% 1973 .7, 2py nMIpa

Isaiah describes G-d clothing the heavens in blackness
and sackcloth. The Alter Rebbe uses the word sak, numeri-
cally four hundred, for the fallen state of the four hundred
shekels.
Isaiah 50:3’3:71 771°yw°
:0MI03 DR P NMNTR 0N whavR
I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Sages say the Torah girds itself in sackcloth when it is
misused. Here it illustrates holy light becoming a garment
of sackcloth from which the external forces draw.
Sanhedrin 101a:272:X X”p 1°77710
R PRI ANIR AR own v ‘?W 102 X7ip7 7327 1N
>19n ,07397 1y7 KU - a7 K92 nikAYR N33 pI0p RIIPM
27207 NIRINY KIT N2 WiTRa 2107 N p nain minay
L0787 2 1133nY 93290 T2 1KY 079y PP 11937
William Davidson, Vocalized Aré;m;ii;: (CC—éY—Né)
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Isaiah promises that death will be swallowed up forever.
The Alter Rebbe alludes to it to describe the completion of
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18
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all the birurim in the Time to Come.
Isaiah 25:8'n:1”2 71oyw
PO 1y NI £35°03 PYR MY 7 TS MM NEF NYR ¥P3
1371 72 YINT02 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this passage, from the four hundred men as
sak to Efron’s future return of the silver, is quoted in Or
HaTorah on Isaiah, which cites it in the name of the
Arizal’s Likkutei Torah.
KEHOT'S NOTE
A D7y YRS DUTIRTN ﬂ”wb QW2 WY 1XP Y X 793 771 07K R2M
1T on 2

Zechariah foretells that G-d will remove the spirit of impu-
rity from the land. At that time the fallen light returns fully
to holiness.

Zechariah 13:2°2:3 7°12t

PRI D°2BYT NINYINR N1OK NINIT A ORI KT DI M
(PINTTR TN TNBUT TIVIN) DXP2ITTNK D3 THY 2P K2

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

19

20

19 20X M
Kehot’s note points to Zohar II, 162b for these words.

Zohar I1, 162b2 ,20p 27m
KEHOT'S NOTE
ST9ORI R LR 909 RN .3 ,20p 27

1199 2N%K M7

The Zohar teaches that ‘spirit brings spirit’: an arousal
from below draws down a corresponding spirit from
above. The Alter Rebbe uses it to explain why Yaakov had
to raise mayin nukvin to draw down the makif.

Zohar, Terumah 66:669-67811yN-Y”07N:1”0 112170, 710D
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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9IN2 72Wnd
The Psalmist says that before G-d darkness is as light. It

explains why impure animals could serve in drawing
down a light for which darkness and light are alike.
Psalms 139:1227:17%p 0°%°1in
:TIRD 170D 1°K? Di%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MM 17°2 N27 1R NP9
Yaakov took from what he had a gift for Esav. The Alter

Rebbe promises to explain this verse further in a later
discussion.
Genesis 32:1477°:27% nowr12
PR VY NI 1722 RITT RN KA 12792 OV 170
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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