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And Yaakov Sent Messengers Before Him

Yaakov, rooted in the ordered World of Tikkun, sent to Eisav, whose
ultimate root is in the higher encompassing lights of Tohu, to draw those
lights down into Tikkun. He believed this was possible because the

Tikkun was complete, and blessing rests only in a complete place.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the opening verses of Vayishlach in order as a Kabbalistic account. Yaakov is rooted
in the Name Mah of the World of Tikkun, and Eisav in the World of Tohu, whose lights were too great for
their vessels. Those lights withdrew and became encompassing lights (makifim), while the vessels shat-
tered and fell, which is why Eisav below is wicked. In his deepest root, however, Eisav stands above
Yaakov, since the lights of Tohu are higher than those of Tikkun. Thinking Eisav had already been re-
fined and returned to that root, Yaakov sent messengers “before him,” to a level above his own, to draw
the encompassing light down into the inner light of Tikkun so that the two would unite. His message, “I
have sojourned with Lavan, and I have oxen and donkeys,” announced that the Tikkun of Atzilus was
complete: every level had been rectified through the Name Mah, drawing on the supernal whiteness
(loven). Since the Zohar teaches that blessing rests only in a complete place, and in Tikkun darkness
had been turned into light, Yaakov was fit “to find favor” in Eisav’s eyes, that is, to receive Tohu’s en-

compassing light.
OUTLINE

1 Two roots: Tikkun and Tohu i

Yaakov is rooted in the Name Mah of Tikkun and Eisav in Tohu. Tohu’s broken vessels make Eisav below
wicked, but Tohu’s lights, his deepest root, are higher than Tikkun’s.

likuteitorah.com/torah-ohr/vayishlach/ 3



2 The mission “before him”

12

Believing Eisav refined, Yaakov sends to a level above his own, the primordial kings of Tohu, to draw their

encompassing light into Tikkun’s inner light.

3 The message: Tikkun is complete

13

His years with Lavan and his oxen, donkeys and servants mean that every level of Atzilus has been rectified

through the Name Mah.

4 A complete place for blessing

14

Drawing on the supernal whiteness, Yaakov completed the Tikkun. Blessing rests only in a complete place, so

he is now fit “to find favor” and receive Tohu’s encompassing light.

KEY CONCEPTS

Tohu (chaos) 10

The first, unstable world, whose intense lights could not be
held by their vessels. The lights withdrew above and the
vessels shattered and fell.

Tikkun (rectification) 11pn

The ordered world of Atzilus that followed Tohu, with lights
measured to fit their vessels, built through the Name Mah.
Yaakov is its root.

The Name Mah 777 ow

The spelling of the Name Havayah whose letters add up to
45, the power that rectifies and orders the levels of Atzilus.

Encompassing lights (makifim) 0°2°pn

Lights too great to enter a vessel, which affect it from be-
yond. The lights of Tohu became makifim when they with-
drew from their vessels.

likuteitorah.com/torah-ohr/vayishlach/

Inner light (or pnimi) °7°15 7R

Light that is enclothed within a vessel and shaped to it, as
in Tikkun. The aim is for the makif to shine within the in-
ner light.

Primordial kings (malchin kadmain) 7xn7p 17391

The kings of Edom who reigned before any king in Israel,
read in the Kabbalah as the worlds of Tohu. They are
Eisav’s root.

Supernal whiteness (loven) 7177y 7212

A very high level, read into the name Lavan, from which
Yaakov drew the power to rectify all of Atzilus.

A complete place 0°ow nx

The Zohar’s condition for blessing to rest: a vessel that is
whole. The completed Tikkun is such a place for the en-
compassing lights.
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SECTION 1 - 11

Two roots: Tikkun and Tohu
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“And Yaakov sent messengers before him to Eisav his brother,” etc. Now, it is known that Yaakov’s
root is from the level of the Name Mah of the World of Tikkun (rectification), and the root of Eisav is
from the level of the World of Tohu (chaos).
The maamar opens with the verse describing Yaakov sending messengers to Eisav on his return from
Lavan’s house. It sets up the two roots: Yaakov comes from Tikkun, the ordered world of Atzilus built

through the Name Mah (the name whose letters add up to 45), while Eisav comes from Tohu, the earlier,
chaotic world that preceded it.

N2 1M 0o%onn pPnon 4.0%%on 7In2 wabnak 1990 KDY TR? 0°917a O ITNT MR
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The lights of Tohu are very great, and they could not be enclothed within the vessels. They departed
from the vessels, and they are the level of encompassing [lights] (makifim); and the vessels broke
and fell below. Therefore Eisav, as he is below, was wicked.

In Tohu the lights were too intense for their vessels, so the lights withdrew upward and remained as encom-

passing lights (makifim), while the vessels shattered and their fragments fell into the lower worlds. Eisav as
he appears down here is rooted in those fallen fragments, which is why he is wicked.

AP NWndY NPNT MNIRAN A%912 07 10T MR 27 0T 0°9°PN2 WA v 731 PaR
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But from the side of the root of his root in the encompassing [lights] of Tohu, the lights of Tohu are
above the lights of Tikkun, as will be explained later, with G-d’s help, on the verse “And he took
from what came to his hand a gift,” etc.; and as was also explained in Parshas Toldos on the verse
“See, the fragrance of my son,” etc.

Yet Eisav’s ultimate source is the withdrawn lights of Tohu themselves, and these are higher than the lights

of Tikkun. The Alter Rebbe points ahead to a later maamar in this parsha and back to one in Parshas Toldos
where this point is developed.

likuteitorah.com/torah-ohr/vayishlach/ 5
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SECTION 2 - 112

The mission “before him”
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Now, Yaakov thought that Eisav had already been refined and had returned to his lofty root, the lev-
el of the encompassing [lights] of Tohu that precede the Tikkun. Therefore Yaakov sent messengers
“before him”: literally before him,

Yaakov believed that Eisav had already been refined, so that he was no longer the wicked Eisav of the broken

vessels but had returned to his lofty source in Tohu’s encompassing lights. The Alter Rebbe reads “before
him” (lefanav) literally, as “ahead of and higher than him.”

A PINT PRATR 17991 N2 R 7 AP 1R WY PR 131TH2 1300 10ynbw ona DR 11007
5715 0°9°Pn

that is, to the level that is above him in rank, “to Eisav his brother... to Seir,” which is the level of
the primordial kings (malchin kadmain) of Tohu, the level of encompassing [lights], as mentioned
above,

Yaakov sent to a level higher than his own, to Eisav in Seir, which stands for the “primordial kings” of Tohu.

These are the kings of Edom who reigned “before a king reigned over the children of Israel,” which the
Kabbalah reads as the worlds of Tohu that came before Tikkun.

VTN FR71D2 AOPRM ORM DMIRT N2 RITW PPN TuRd 199K 1TNT 0°0°pnT A Twnid 210
T

in order to draw the encompassing [lights| of Tohu down to him, below, into Tikkun, which is the
level of the inner light (or pnimi), so that the encompassing [light] will shine into the inner [light]
and they will be united together.

The goal of the mission was to draw Tohu’s encompassing light down into Tikkun, which is inner light that

fits within vessels. Then the encompassing and the inner light would be united, and Tikkun would gain
Tohu’s great power.

likuteitorah.com/torah-ohr/vayishlach/ 6
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SECTION 3 - 13

The message: Tikkun is complete
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And therefore he commanded them, “So shall you say to my lord, to Eisav,” etc., “I have sojourned
with Lavan... and I have oxen and donkeys,” etc. That is, they informed him that the whole order of

the Tikkun of Atzilus had already been finished and completed in utter perfection,

The message Yaakov gave the messengers told Eisav that the work of Tikkun was complete. His years with
Lavan and the wealth he gained there stand for finishing the rectification of the World of Atzilus.

Y 11PN 1772an] 0915 .19 ey A IRY 9970 712 >n2 X3RN 021y 2w N7 °nan 9o 0

1R aw
for all the levels and ranks in the World of Atzilus, the levels of “oxen and donkeys, sheep, and ser-
vants and maidservants,” etc., have all been refined and rectified through the Name Mah.

The oxen, donkeys, sheep and servants in the verse stand for all the different levels in Atzilus. Every one of
them had now been refined and put right through the Name Mah, the power of Tikkun.

SECTION 4 - 14

A complete place for blessing

2PY°D YOV 19 Ap°Y N awnw 11°9Y 1279 N2 9D .oNA3 127 ayw C1en K3 1791 10 0 o 1
Q9w AW 1OV 11991 Do 1PNDY 712 MPUERT 0y Bya

And this is “and I have,” etc. And all this came about because “I have sojourned with Lavan,”
meaning the level of the supernal whiteness (loven), from which came the main power of the flow
to Yaakov, the master of the World of Atzilus, to refine and rectify everything. And since it is so, that
the work of the Tikkun has been finished and completed

Yaakov’s success came from “Lavan,” read as loven, the supernal whiteness, a very high level that gave him

the power to refine and rectify all of Atzilus. Yaakov is called the master of Atzilus because his work of rectifi-
cation belongs to that world.

likuteitorah.com/torah-ohr/vayishlach/ 7



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 1 15 1R WY DX 17199 0°9RDR 2py° nhw

T°M RD ORW 10T D°2°PRT NOWRM AXIWT NPTR D311 IR INYR Mndhwa 11PNt norbn
TAR2 2RO RN9T2 D97 M2 wR0 09PN NOWAT NPID 9150 100 KD MInthwa 11PN 9nal
15 299w INRI ROX 119 UR2IpM

in perfection, from now on it is fitting and possible for there to be the resting and the drawing
down of the encompassing [lights] of Tohu. For had the Tikkun not been completed in perfection,
there could not have been the drawing down of the encompassing [lights], as it says in the Zohar,

“For blessing does not rest in an empty place,” etc., “but only in a complete place,” etc.

Only when Tikkun is complete can the encompassing lights of Tohu come to rest in it. The Zohar teaches that
blessing rests only in a full place, never in an empty one, and a Tikkun that was still unfinished would be
such an empty place.

199 031999 D°9°Pn NOWRT 12 NP MIRIY 2°PW 0K 17 N°PON32 1IPNT IRAIY 1PwoY Dax
S°3093 11 REMD 23TRD 100D hwR)

But now that the Tikkun has been completed in full, this is a complete place, fit for the drawing
down of the supernal encompassing [lights] into it. Therefore, “I have sent to tell my lord, to find
favor in your eyes.”

Since Tikkun is now whole, it is a “complete place” able to receive the higher lights. This is why Yaakov sent
to tell Eisav: he was ready “to find favor in your eyes.”

55 57171 %3 7191 1M SN0 DROE2 AN Npnn o21y2 "oN ']]?W %211 DR °RM YRwNW 11907
219 IR M e
That is, that you should bestow and shine your encompassing [light] to me in the World of Tikkun,

and this is the finding of favor. And this is because “I have oxen and donkeys, sheep,” etc.

The “favor” Yaakov seeks is that Eisav, standing for the encompassing light of Tohu, should shine that light
into Yaakov’s world of Tikkun. He is worthy of it because all his “possessions,” the levels of Atzilus, are now
rectified.

RITW P92 117 RIAD IR 7RI IR Wnn 000 INR M PN 0993 RNITI7 RN RODINRT
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For darkness has been turned into light in the World of Tikkun, and this is truly a complete place. If
so, I am fit to find favor in your eyes, which is the resting of the blessing of the level of the encom-
passing [lights], etc.

The Aramaic phrase means that darkness has been turned into light: in Tikkun what was dark has been trans-

formed, and so it is truly a complete place. That makes Yaakov fit to receive the blessing of the encompass-
ing lights.

likuteitorah.com/torah-ohr/vayishlach/ 8
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QUESTIONS FOR DISCUSSION

1.
2.
3.
4.

likuteitorah.com/torah-ohr/vayishlach/

Why are the lights of Tohu higher than the lights of Tikkun, even though Tohu ended in shattering?
How can Eisav be wicked below and yet rooted in a level above Yaakov?
Why does the Alter Rebbe read “before him” (lefanav) as “to a level above him”?

Why must the Tikkun be complete before the encompassing lights can rest in it, and how does the Zohar’s

teaching about blessing and an empty place explain this?

What does it mean that darkness has been turned into light in the World of Tikkun?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Py ALY
The note says two other transcripts (hanachos) of this
maamar are printed there, recorded by different listeners.
KEHOT’'S NOTE
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DOORDR APY° NPY
The opening verse of the parsha: Yaakov sends messen-
gers ahead of him to Eisav. The maamar reads the verse,
and those that follow, as Tikkun reaching up to the encom-
passing lights of Tohu.

Genesis 32:4°7:27% n"wx12
DITR T YR TSN 1IN ORI 02IKYR Jpy nPwn
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,37 nPwRAa

WA AR . WY.L PR aTIYT. . APy
The note says the idea that Yaakov is rooted in Tikkun and
Eisav in Tohu is explained there at length.
KEHOT’'S NOTE
R217] 2,897 mPwe N7MIRD IR2N 1Ay LAPwn) 270 PrraRn? nmph
.[om°y X2a0D 0°712°p1 MY 17900 °Y X120 N7TIRA 02

2% 7IN2 wabnme 197 X9

The note points to other places in Torah Ohr that discuss
the lights of Tohu being too great to be enclothed in
vessels.

KEHOT'S NOTE
0P Y ARAN BP0 ., TR 1R (MY 77 NN 3,0 9V ARA

11372 97°2 K27 1 NP7

Yaakov prepares a gift for Eisav. The Alter Rebbe says the
superiority of the lights of Tohu will be explained in the
maamar on this verse later in the parsha.
Genesis 32:1477:27% n"wx12
PR VY NI 1722 RITT RN KINT 712772 OV 170
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayishlach/
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Yitzchak’s words when he smells Yaakov dressed in Eisav’s
garments. The Alter Rebbe refers to his maamar on this
verse in Parshas Toldos, where the same theme was
explained.

Genesis 27:27172:1”2 N"wX12
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And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

TTYW PAR WY IR
The verse sends the messengers to Eisav “to the land of

Seir.” The Alter Rebbe identifies Seir with the kings of
Tohu.

Genesis 32:4°7:27% n"wx12
DITR T YR 7RI PR OYOR ¢IDY 00K 2Py o
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mdyw

Yaakov tells Eisav he will come to him “to Seir.” The Alter
Rebbe joins the word to the verse he is explaining, as the
place of Tohu that Yaakov sought to reach.

Genesis 33:1477:37% n*wKrI3

WX TIKTRT 2377 UKD TPIANN I 1T2Y °307 CITX K3
STV TTROK KINIWR 1Y 071270 23071 *9?

Let my lord, I pray thee, pass over before his servant; and I

will journey on gently, according to the pace of the cattle

that are before me and according to the pace of the children,

until I come unto my lord unto Seir.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AWINT PRIATP 1POPR MA L L TeynbY na bR

Talks of the Rebbe that the note cites on this point: Yaakov
sending to a level above his own, Eisav’s root in the pri-
mordial kings of Tohu.
KEHOT'S NOTE
.46 1IY¥N21 299°Y 170N .402°Y 17N W“WP‘? il

PARAGRAPH 3

o112 72% Oy 15 WYR 23TND 111K 110

Yaakov instructs the messengers to tell Eisav that he has
sojourned with Lavan until now. The Alter Rebbe reads this

10
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as the report that Tikkun is finished.
Genesis 32:5'71:272 N°wx12
12770Y 3pY> 72y 0K 7 Y7 "IIN? 1NN 73 9K ok 137
MNYTTY AR N2
And he commanded them, saying: ‘Thus shall ye say unto
my lord Esau: Thus saith thy servant Jacob: I have sojourned

with Laban, and stayed until now.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M I R

Yaakov’s list of oxen, donkeys, sheep, servants and maid-
servants. Here they are the levels of Atzilus, all now
refined.
Genesis 32:6"1:277 n°wx12
TM7REN? “JIR? 12377 A0PWRY 77O T2V IRE M Y P
ERPE
And I have oxen, and asses and flocks, and men-servants
and maid-servants; and I have sent to tell my lord, that I

may find favour in thy sight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

12

13

14

N NN9132 N0

The Zohar teaches that blessing does not rest in an empty
place. The Alter Rebbe uses it to explain why the encom-
passing lights can come only once Tikkun is complete.

Zohar II, 155ax ,mp a7m

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
CRLT2 M., LR, mp vm

N°17°7 9NN2 NUW RND72 NPT

A further place in the Zohar, cited in the Kehot note, with
the same principle that blessing rests only on what is full.

Zohar, Terumah 52:565-53:572-1170pn:2”1 AMN M0 7800
27YPN:”
INS MMM W 59 o

Yaakov’s possessions, read as the rectified levels of
Atzilus, which make Tikkun a complete place.
Genesis 32:61:277 N°wx12
T7REN? IR 12377 ANPWRY 77O T2V IRE inm  nn
Y2
And I have oxen, and asses and flocks, and men-servants
and maid-servants; and I have sent to tell my lord, that I

may find favour in thy sight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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And the messengers returned to Yaakov, saying: We came...

Yaakov sought the lofty encompassing light of Tohu, rooted in Esav, but
Esav is still fallen and cannot pass it on; so Yaakov must draw it down
himself through an arousal from below, which was the meaning of his

gift to Esav.

THE MAAMAR IN BRIEF

The messengers’ report to Yaakov is read as an explanation. Yaakov, who embodies the perfection of
Tikkun, deserves to receive the encompassing light (makif) of Tohu, but Esav, whose root is in Tohu, is
still in the fallen state of the breaking and so cannot bestow it. The proof is the four hundred men with
him: harsh judgments that feed the external forces. Their ultimate root is the four hundred shekels of
silver Avraham gave Efron, which are the four hundred ‘worlds of longing’ of supernal delight pre-
pared for the righteous. That delight comes from the essence of the Infinite Light, above even Keser,
and passes through Keser, the ‘socher’ or encircler, as the phrase ‘over lasocher’ hints. Giving the sil-
ver to Efron was a descent for the sake of refinement, but in the meantime the light fell so low that it
became Esav’s four hundred men, ‘sak’, a covering of sackcloth; only in the Time to Come will it return
fully to holiness. Since Esav cannot give Yaakov this light, Yaakov must draw it himself by raising
mayin nukvin, for ‘spirit brings spirit’. His gift to Esav was that arousal, and it could include even im-

pure camels, because before this light darkness is as light.

OUTLINE

1 The messengers’ answer 7

Yaakov deserves the makif of Tohu, but Esav, still in the breaking, cannot pass it on.

2 The four hundred men 12

Esav’s four hundred men are harsh judgments, proof that he is still in the state of breaking.

likuteitorah.com/torah-ohr/vayishlach/ 12



3 The four hundred shekels

13

The men’s root is Avraham’s four hundred shekels, the worlds of longing of supernal delight, which fell low

and will be restored only in the Time to Come.

4 Yaakov’s gift

14

Yaakov must draw the makif himself by raising mayin nukvin; his gift to Esav, even the camels, was that

arousal.

KEY CONCEPTS

the makif of Tohu 17107 7°pn

The encompassing light of the primordial world of Tohu,
too intense for vessels and higher than the lights of
Tikkun.

Tohu and Tikkun 71pn7 70

Tohu is the world of powerful lights whose vessels shat-
tered; Tikkun is the ordered world of balanced lights and
vessels. Esav is rooted in Tohu, Yaakov in Tikkun.

shevirah (breaking) 1772w

The shattering of the vessels of Tohu, whose sparks fell
into the lower realms and await refinement.

the four hundred worlds of longing 7°21057 1°n%y°n

The Zohar’s four hundred realms of supernal delight pre-
pared for the righteous in the World to Come, identified
here with Avraham’s four hundred shekels of silver.

likuteitorah.com/torah-ohr/vayishlach/

over lasocher 7m0% 121y

‘Current with the merchant’, read here as ‘passing through
the encircler’: the delight comes from the essence of the
Infinite Light and passes through Keser, the encompass-
ing level.

birurim 20°717°2

The refinement of fallen sparks of holiness, and the sparks
themselves, which descend so that they may later be
raised with added blessing.

mayin nukvin and mayin duchrin 7772111
The ‘feminine waters’ of an arousal from below, which
evoke the ‘masculine waters’ of the flow from above.

13
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SECTION 1 - 11

The messengers’ answer

ANY WOR NIRK Y2IRT JARIPD 927 2 1Y PR 70X PR 1IR3 InRD 2py° OR '0ooxDan 1wy 1
“And the messengers returned to Yaakov, saying: We came to your brother, to Esav, and he too is
coming to meet you, and four hundred men are with him.”

The maamar opens with the report of Yaakov’s messengers after they went to Esav. The Alter Rebbe reads
their words not only as news of a threat but as an answer to what Yaakov was really seeking from Esav.

1INT H7PAM PNaR TOR TWRIY TRM 11911 MIXD TNRRY NPT Y 79 RIT 0°9RP1R0 N2wn o
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The explanation: the messengers’ reply was as follows. Although, on your own account, it would be
very fitting and proper that there be drawn down to you from the level of the makif (encompassing
light) of Tohu, since the perfection of Tikkun is found in you,

Tohu (chaos) is the primordial world of intense, unrestrained lights that could not be held in vessels, and

Tikkun (repair) is the ordered world of balanced lights and fitting vessels. Yaakov embodies the perfection of
Tikkun, so in principle he deserves to receive the higher, encompassing light (makif) that is rooted in Tohu.
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yet what can be done? The obstacle is on the side of Esav your brother, who is still below, in the
state of shevirah (breaking), and has not yet been refined at all. If so, how can he bestow upon you,
from his root, the above-mentioned makif of Tohu, since he himself is still below?

Esav’s root is in Tohu, whose vessels shattered (shevirah) and fell, and those fallen sparks have not yet been

refined and raised. Because Esav himself is still down in that broken state, he cannot pass on to Yaakov the

lofty light of his own root.
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SECTION 2 - 112

The four hundred men
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And the proof that he is in the state of breaking is that “he too is coming to meet you, and four hun-
dred men are with him.” That is: the four hundred men are the harsh judgments of the external
forces, drawn from the four hundred houses of harsh judgment that are found [above], as is written
in the Idra Rabba.

The four hundred men accompanying Esav show that he is still in the broken state. They stand for severe
judgments that feed the external forces (the forces opposed to holiness), which draw from the four hundred
‘houses of harsh judgment’ described in the Idra Rabba, a section of the Zohar.

SECTION 3 - 13

The four hundred shekels
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As is known, the root of the root of these four hundred men came into being from the four hundred
shekels of silver that Avraham our father, peace be upon him, gave to Efron.

The Alter Rebbe traces the four hundred men back to a holy origin: the four hundred shekels of silver
Avraham paid Efron for the Cave of Machpelah. The same number links the two, and the rest of the para-
graph explains how something so lofty came to feed Esav’s camp.
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For these four hundred shekels are the four hundred worlds of longing, the dwelling places of the
tzaddikim in the World to Come; that is, they are lights of the flow of supernal delight (taanug),
drawn from the level of Atika Kadisha (the Holy Ancient One),

The Zohar speaks of four hundred ‘worlds of longing’ (kisufin, from the same root as kesef, silver) prepared

for the righteous in the World to Come. These are revelations of the highest divine delight, flowing from
Atika Kadisha, the innermost level of Keser.
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which is the level intermediate between the essence of the Infinite One (Ein Sof) and the World of
Atzilus (Emanation), as is known that Keser (the Crown) is intermediate between the Emanator and
the emanated; and from there the flows of supernal delight are drawn to the tzaddikim in the Time
to Come.

Keser stands between G-d’s own essence (the Emanator) and the Sefiros of Atzilus (the emanated), belonging

in a sense to both. Through this intermediate level the hidden supernal delight reaches the righteous in the
Time to Come.
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This is the meaning of the four hundred worlds of longing, and they are the above-mentioned four
hundred shekels of silver. And they are called “over lasocher” (current with the merchant), because
Keser is called socher, from the expression (Shabbos 13a) “sechor sechor” (go around, go around),
for it is the level of the makif of the whole chain of descending worlds (hishtalshelus).

The Torah describes Avraham’s silver as ‘over lasocher’, literally ‘current with the merchant’. The Alter

Rebbe reads socher as ‘encircling’, from the Talmud’s phrase ‘go around, go around’, and applies it to Keser,
the encompassing light that surrounds the whole chain of worlds.
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And these four hundred worlds of longing are “over lasocher,” for they come and are drawn from
the essence of the Infinite Light (Or Ein Sof), which is higher even than Keser, and they pass and
are drawn through Keser, and from there they shine to the tzaddikim in the Time to Come.

‘Over lasocher’ now also means ‘passing through the encircler’: the worlds of longing originate in the es-

sence of the Infinite Light, above even Keser, and pass through Keser before shining to the righteous. Their
source is therefore higher than any encompassing level.
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And the giving to Efron was in the manner of the descent of the birurim (the sparks to be refined),

in order to bring them out of him afterward with added blessing, and so on.

Birurim are the sparks of holiness that fell into the lower realms and must be refined and raised. Avraham’s
giving of the silver to Efron was a deliberate descent of such holy sparks into a lower place, so that they
could later be recovered with added blessing.
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But in the meantime they descended so very far down that they became the four hundred men of
Esav. This is the level of sak [p”v, four hundred], as it is written (Isaiah 50), “I clothe the heavens in

blackness, and make sackcloth (sak) their covering.”

Before that recovery, the sparks fell so far that they became the strength of Esav’s four hundred men. The
Hebrew word sak (sackcloth), whose letters have the numerical value four hundred, captures this: the lofty
light became a covering of darkness, as in Isaiah’s image of heaven clothed in sackcloth.
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And so our Sages, of blessed memory, said (Sanhedrin 101a), “The Torah girds itself with
sackcloth,” and so on; that is, a garment of sackcloth came into being, from which the external
forces draw nourishment. And in the Time to Come, at the completion of all the birurim, when

death will be swallowed up forever, (Zechariah 13)

The Sages’ image of the Torah girding itself in sackcloth describes the same concealment: holy light turned
into a coarse garment from which the external forces draw their life. This state lasts until the final refine-
ment, when death is swallowed up forever.

JRPWa IWATPR PR QWY 03 PRw NIRND TN T11N8Y 7707 IR 15 YR IRMIVI M7 DX

“And I will remove the spirit of impurity,” and so on, then Efron will return the four hundred

shekels of silver to their root, to holiness, in completeness.

When the spirit of impurity is removed in the future, the silver will return fully to its holy root. Efron’s ‘re-

turning’ the four hundred shekels expresses the complete recovery of the light that went down.
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From this, Yaakov knew that it is impossible for Esav to bestow upon him, from his root, the makif

of Tohu that he seeks, since he himself is below.

This explains the messengers’ message to Yaakov. Since Esav’s root light is still captive below, Yaakov under-

stood that Esav could not be the channel for the encompassing light of Tohu he was seeking.
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SECTION 4 - 14

Yaakov’s gift
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There is no counsel other than that Yaakov himself draw down this makif. Therefore, when he

knew that he himself had to draw down this makif,

Since the encompassing light cannot come through Esav, Yaakov must draw it down by his own effort. This
turns the discussion from Esav’s state to Yaakov’s service.
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he had to raise mayin nukvin (the “feminine waters”) toward it, in order thereby to draw down the
makif, for “spirit brings spirit,” and so on.

‘Mayin nukvin’ (feminine waters) is the Kabbalistic term for an arousal from below that rises to evoke a re-
sponse from above. As the Zohar says, ‘spirit brings spirit’: a stirring from below draws down a correspond-

ing flow from above.
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This is the meaning of the gift that Yaakov sent to Esav: it is the raising of mayin nukvin in order to
draw down the mayin duchrin (the “masculine waters”) of the above-mentioned makif of Tohu.

Yaakov’s gift to Esav was this raising of mayin nukvin. It was meant to evoke the ‘masculine waters’ (mayin
duchrin), the flow from above, of the encompassing light of Tohu.
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That is why he sent camels, even though they are impure animals: for in relation to this or makif
(encompassing light), “darkness is as light,” and so on. As will be explained below, with G-d’s help,

on “And he took from what had come into his hand a gift,” and so on.

Camels are not kosher animals, yet Yaakov included them in his gift, because for so lofty an encompassing
light the difference between darkness and light does not apply. The Alter Rebbe says this will be explained
further in the discussion of the verse about the gift Yaakov took from what he had with him.
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IN ONE'S AVODAH

When a higher light cannot come to a person from outside, because its channel is still fallen, he must draw
it down by his own effort, an arousal from below; and in that service even lowly things can be offered, since

before the highest light darkness is as light.

QUESTIONS FOR DISCUSSION

1. Why would the light rooted in Esav be higher than Yaakov’s own, and why can it not reach Yaakov while

Esav is still fallen?

2. How does the maamar connect Esav’s four hundred men with the four hundred shekels Avraham paid
Efron?

3. What two meanings of ‘over lasocher’ does the Alter Rebbe draw out, and what do they teach about the

source of the supernal delight?

4. What is the relationship between raising mayin nukvin and drawing down the makif, and how was
Yaakov’s gift an example of it?

5. Why could Yaakov’s gift include camels, impure animals, and what does that suggest about the nature of

this encompassing light?
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Notes

PARAGRAPH 1
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The verse reports the messengers’ return from Esav with
news of his approach with four hundred men. The Alter
Rebbe interprets it as their explanation of why the light
Yaakov sought could not come from Esav.
Genesis 32:7'1:2°% n°wX12
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And the messengers returned to Jacob, saying: ‘We came to
thy brother Esau, and moreover he cometh to meet thee,
and four hundred men with him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2

2 MY WIR NINK YN NPT 790 an

The same verse’s detail of the four hundred men is taken
as the sign that Esav’s power still flows from harsh
judgments.
Genesis 32:7°1:2"2 X121
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And the messengers returned to Jacob, saying: ‘We came to
thy brother Esau, and moreover he cometh to meet thee,

and four hundred men with him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The note lists this letter of the Tanya among the sources
for the link between the four hundred men and the four
hundred shekels.

Zohar II1, 128b2 ,nop »’mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,30 1w N
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Avraham weighs out for Efron four hundred shekels of sil-
ver, ‘current with the merchant’ (over lasocher). The Alter

likuteitorah.com/torah-ohr/vayishlach/

Rebbe builds both the number and the phrase into his ac-
count of the lofty source of Esav’s four hundred men.

Genesis 23:1610:372 N"wR12
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And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1921057 TPRPY N
The Zohar speaks of four hundred worlds of longing pre-
pared for the righteous. The Alter Rebbe identifies them
with Avraham’s four hundred shekels of silver (kesef, re-
lated to kisufin, longing).

Zohar, Chayei Sara 5:23-6:28172:"1-272:"11 77w *°1 9717 7820

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: “*There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural (shan-
im). The hundred forms a unit because the Holy One is unit-
ed with the highest and most mysterious by the secret of the
hundred benedictions pronounced each ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note says the sources for Keser as the intermediate
were already listed earlier, on page 22d of Torah Ohr,
where the same principle appears.
KEHOT'S NOTE
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The Arizal’s Etz Chaim explains that Keser is the interme-
diate between the Emanator and the emanated. The Alter
Rebbe uses this to show how the supernal delight passes
from the essence of Ein Sof to the righteous.

Sefer Etz Chaim 41:3’3:X”1 01 vy
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According to the note, Torah Chaim on Noach explains
that the four hundred worlds of longing are called ‘com-
plete existence’ because the hidden delight comes there as
something truly felt.
KEHOT'S NOTE
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In a discussion of the garment as the ‘close’ encompass-
ing light and of a level of teshuvah above it, that passage
refers the reader to this maamar for the meaning of ‘over
lasocher’.
KEHOT'S NOTE
JIR9% 1787 3,03 1972 n7Ipha

The Talmud’s expression ‘go around, go around’ (sechor
sechor) supplies the sense of socher as encircling. The
Alter Rebbe uses it to read ‘over lasocher’ as referring to
Keser, the encompassing level.
Shabbat 13a:10”:X 3 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Zohar I, 123b for these words.
Zohar I, 123b2 ,20p x”mt

KEHOT’'S NOTE
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The Eikev passage restates this maamar’s point: the four

hundred shekels of silver ‘over lasocher’ are the four hun-

dred worlds of longing, the supernal delight drawn from

the essence of the Infinite Light that is higher even than
the makifim, and it refers to this maamar.

KEHOT'S NOTE
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Isaiah describes G-d clothing the heavens in blackness
and sackcloth. The Alter Rebbe uses the word sak, numeri-
cally four hundred, for the fallen state of the four hundred
shekels.
Isaiah 50:3’3:71 771°yw°
:0MI03 DR P NMNTR 0N whavR
I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Sages say the Torah girds itself in sackcloth when it is
misused. Here it illustrates holy light becoming a garment
of sackcloth from which the external forces draw.
Sanhedrin 101a:272:X X”p 1°77710
R PRI ANIR AR own v ‘?W 102 X7ip7 7327 1N
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William Davidson, Vocalized Aré;m;ii;: (CC—éY—Né)

m21% Nt yRasws

Isaiah promises that death will be swallowed up forever.
The Alter Rebbe alludes to it to describe the completion of
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all the birurim in the Time to Come.
Isaiah 25:8'n:1”2 71oyw
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He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this passage, from the four hundred men as
sak to Efron’s future return of the silver, is quoted in Or
HaTorah on Isaiah, which cites it in the name of the
Arizal’s Likkutei Torah.
KEHOT'S NOTE
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Zechariah foretells that G-d will remove the spirit of impu-
rity from the land. At that time the fallen light returns fully
to holiness.

Zechariah 13:2°2:3 7°12t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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Kehot’s note points to Zohar II, 162b for these words.

Zohar I1, 162b2 ,20p 27m
KEHOT'S NOTE
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The Zohar teaches that ‘spirit brings spirit’: an arousal
from below draws down a corresponding spirit from
above. The Alter Rebbe uses it to explain why Yaakov had
to raise mayin nukvin to draw down the makif.

Zohar, Terumah 66:669-67811yN-Y”07N:1”0 112170, 710D
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Psalmist says that before G-d darkness is as light. It

explains why impure animals could serve in drawing
down a light for which darkness and light are alike.
Psalms 139:1227:17%p 0°%°1in
:TIRD 12702 1°K? DI%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov took from what he had a gift for Esav. The Alter

Rebbe promises to explain this verse further in a later
discussion.
Genesis 32:1477°:27% nowr12
PR VY NI 1722 RITT RN KA 12792 OV 170
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Jacob said: ‘G-d of my father Abraham...””

Jacob’s two camps and his unusual gift to Esau were deliberate: to draw

down the unlimited encompassing light of Tohu, his arousal from below

had to mirror Tohu itself, without the divisions and exact measures that
belong to Tikkun and to the Torah.

THE MAAMAR IN BRIEF

Jacob prays for the encompassing lights of the Patriarchs to help him draw down the light of Tohu,
which will also save him from Esau. Why did he divide his people into two camps? In the World of
Tikkun the Sefiros form three lines, with Tiferes joining Chesed and Gevurah; in Tohu the attributes
stood apart, so there were only two lines. This is because Tohu had intense lights in small vessels, like a
narrow-minded judge who can see only acquittal or only guilt, while Tikkun has ample vessels, like a
broad mind that holds both. Since the arousal from below must match the flow it seeks, Jacob modeled
himself on Tohu with two camps. The same explains his gift: unlike Torah sacrifices, which must be
pure, slaughtered animals offered with many exact details because the Torah flows from contracted
Tikkun, Jacob sent impure, living animals, for the Infinite light of Tohu bears everything. Like the pig
that will become pure in the future, and the camels whose root is lofty, this was possible only for Jacob

before Sinai; for us, the Torah’s prohibitions are absolute.

OUTLINE

1 Jacob’s prayer M
Jacob asks for the Patriarchs’ encompassing lights to help him draw down the light of Tohu and so be saved
from Esau.

2 Two lines and three 12-4

Tohu’s separate attributes form two lines, Tikkun’s integrated attributes three; the reason is the ratio of
lights to vessels, and the arousal from below must match the flow it seeks.

3 The two camps 15

Jacob divided into two camps to mirror Tohu and connect to its encompassing light.
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4 The gift to Esau

16-9

Unlike the precise sacrifices of Tikkun, Jacob’s gift of impure, living animals suited the Infinite light of

Tohu.

5 Camels, the pig, and the limits after Sinai

110

The impure will be elevated in the future and camels have a lofty root, but after the Torah was given, what it

forbids cannot be elevated.

KEY CONCEPTS

Tohu (Chaos) 10

The primordial world of intense lights in small vessels,
whose attributes stood apart, each alone; its vessels
shattered.

Tikkun (Rectification) 7'pn

The ordered world of fewer lights and broad vessels, where
the attributes work together in three lines.

Three lines 7717 2
Right (Chesed), left (Gevurah) and center (Tiferes), the
center line joining and balancing the other two.
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Encompassing light (makif) 7°pn 718

Light too great to enter a vessel, which affects it from be-
yond; the light of Tohu is of this kind.

Mayin nukvin and mayin duchrin 7721772

The “feminine waters” of arousal from below and the
“masculine waters” of flow from above; the form of the
first shapes the second.

Lights and vessels 0°721 M1

Divine revelation and the structures that hold it; their ratio
distinguishes Tohu from Tikkun.
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SECTION 1 - 11

Jacob’s prayer
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“And Jacob said: ‘G-d of my father Abraham...”” This means that he prayed that the holy encom-
passing lights (makifim) of the Patriarchs be drawn down to him, to help him so that he could draw
down the encompassing light (makif) of Tohu mentioned above, so that it be revealed below; and
through this also [would come about] “Rescue me, please, from the hand of Esau...” who is below.
Before meeting Esau, Jacob prays to “the G-d of my father Abraham and the G-d of my father Isaac.” The
maamar reads this as a request that the holy “encompassing lights” of the Patriarchs, levels of divine light
too great to be absorbed inwardly, come to his aid, so that he could draw down the encompassing light of

Tohu discussed in the previous maamar and reveal it in this world. Once that higher light was drawn down,
his plea to be saved from Esau, the Esau of the lower world, would also be answered.

SECTION 2 - 12-4

Two lines and three
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“And he divided the people... into two camps....” Now, the reason he divided [them]| into two camps

specifically will be understood on the basis of the well-known introduction: that the main differ-

ence between the World of Tohu (Chaos) and the World of Tikkun (Rectification) [is as follows].
Jacob, fearing Esau, divided his people and flocks into two camps. The maamar asks why specifically two,

and answers with the basic distinction between Tohu (Chaos), the primordial world that collapsed, and
Tikkun (Rectification), the ordered world that replaced it.
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In the World of Tohu the Sefiros were separate, one beneath the other; but in the World of Tikkun
they are in the configuration of lines, that is, three lines, right, left and center, where the center
line

In Tohu each Sefirah stood alone, stacked one below the other with no interaction. In Tikkun the Sefiros are

arranged in three columns: the right line (headed by Chesed), the left line (headed by Gevurah), and the cen-
ter line.
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is what joins and also unites the two lines of right and left so that they become merged together, as

is known that Tiferes is the mediator between Chesed and Gevurah and joins them together.

The center line, headed by Tiferes, is what makes Tikkun work: it balances kindness and restraint so that
each includes something of the other. This harmony of opposites is exactly what Tohu lacked.
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Therefore Israel, who are on the level of Tikkun, say “Holy” three times specifically; and it is also
written of them, “You shall be to Me a treasure (segulah),” for the segol [vowel] is three dots, the as-

pect of right, left and center....

Because the Jewish people belong to the order of Tikkun, their praise has a threefold pattern, the triple
“Holy, holy, holy.” The word segulah (“treasure”) used of Israel also hints at this, since the segol vowel is

three dots arranged as right, left and center.
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But in the World of Tohu, which was in a state of separation, one from the other, and they were not

united together, this is only the level of two lines: Chesed is by itself and Gevurah is by itself.

In Tohu, by contrast, the attributes stood apart and never merged, so there were in effect only two lines.
Chesed acted purely as Chesed and Gevurah purely as Gevurah, with nothing to mediate between them.
731 7997 DOVYIN 0957 022171 NNIRT 1T TN S92 XIT PPIYIY RPN 097370 IR wUndy 3
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And as the explanation of these matters is written elsewhere: the point is that in Tohu the lights
were many and the vessels few, and therefore, because of the smallness

The Alter Rebbe now explains why Tohu had only separate lines. In Tohu the light was abundant and the ves-
sels, the structures meant to hold and express it, were few and small.
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of the vessel relative to the light, the vessel cannot contain two opposites, Chesed and Gevurah, to-
gether. By way of analogy, in a person: one whose intellect is small cannot contain two opposites at
all.

A small vessel overwhelmed by intense light cannot hold two opposing qualities, like kindness and severity,
at once. He illustrates this with a person of narrow intellect, who can never hold two opposite considerations
in mind together.
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Rather, if he inclines his intellect toward acquittal, he will then find no reasoning at all toward

guilt, and will not tolerate any leaning toward guilt in his heart, but only goodness and kindness
alone.

Such a person, once he leans toward finding someone innocent, sees no argument at all for guilt and cannot
bear any thought of it. His whole heart is then pure goodness and kindness, with no room for anything else.
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And conversely, when he inclines toward guilt, he will not tolerate any leaning toward acquittal at
all. It follows that he is always in only one line: at times in the right line, toward acquittal, and at
times in the left line, toward guilt.

The same narrow-minded person, when he leans toward guilt, cannot tolerate any argument for acquittal.
He is therefore always in one line only, sometimes entirely on the right (kindness) and sometimes entirely
on the left (judgment).
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Thus the lines are separate, for when he is in the mode of Chesed he cannot tolerate the mode of
judgment, and likewise the reverse. And this is what is called the level of two lines: Chesed is by it-
self and Gevurah is by itself.

This is the meaning of “two lines”: the lines are separated, so that when Chesed is active there is no room for
judgment, and vice versa. Each attribute functions in isolation.
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But in Tikkun, where Tiferes decides between Chesed and Gevurah, this means that even at the
time of judgment there can also be a leaning toward acquittal, and likewise the reverse, because in
Tikkun the lights are few and the vessels many.

In Tikkun, Tiferes “decides” between Chesed and Gevurah, so even during judgment there can be a leaning

toward mercy, and the reverse. This is possible because in Tikkun the lights are few and the vessels many.
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It follows that the vessel is broad enough to receive even two opposites. It is like a person whose
mind is broad: he can tolerate two opposites together, and they dwell [together| in his mind and
heart, [recognizing] that from this side there is reason to acquit,

With ample vessels, there is room to hold even opposites at once. The analogy is a broad-minded person who

can keep two opposing views in his mind and heart together, seeing a reason to acquit on one side while still
seeing a reason to convict on the other.

T WYY L1073 1OIY AN VT AT DOTNR 1PN 21 10 MR X120 wO AR TR DUYN
(M239707 777 177 MR 719 IR 123719 171772 1700 °0 1P

even though from another side there is reason to convict.... Thus in Tikkun Chesed and Gevurah
are united together, and this is the idea of three lines. (And see what is written on this below, in
Parshas Yisro, in the maamar beginning “To understand the explanation of the idea that the
Patriarchs are themselves the Chariot.”)

Such a person holds both views at once. This integration of kindness and restraint is what “three lines”

means. The Alter Rebbe refers to a maamar in Parshas Yisro on “the Patriarchs are the Chariot” for more on
this.
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However, in this episode of Jacob and Esau, where Jacob needed to draw down to himself the en-
compassing light of Tohu, which is the level of the light of Tohu that is without limit..., therefore he
needed to raise mayin nukvin (the “feminine waters”) there.

Yet Jacob, in his encounter with Esau, needed to draw down the encompassing light of Tohu, the unlimited

light that no vessel can hold. For that he had to raise mayin nukvin (“feminine waters”), the Kabbalistic term

for an arousal from below that elicits a flow from above.
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And it is known that the mayin nukvin must be according to the manner of the drawing-down that

one wishes to draw down, because as the manner of the ascent is, so is the drawing-down.

A principle of Kabbalah: the arousal from below must match the kind of flow one wants to draw down. The
form of the ascent determines the form of the descent, and this principle explains Jacob’s two camps in the
next paragraph.

SECTION 3 - 15

The two camps
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And since this is so, since in Tohu there were only two lines, as mentioned above, therefore Jacob

also needed to make himself in this pattern.

Since Tohu had only two lines and Jacob sought to draw down its light, he had to shape himself in the same

pattern. His form of arousal from below had to mirror the structure of the level he wanted to reach.
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And this is [the meaning of] “And he divided the people... into two camps”: to be in the pattern of
the World of Tohu, where [the Sefiros] were one beneath the other and not in the configuration of
three lines, as mentioned above; and through this he would connect with the World of Tohu, to
draw down the encompassing light (or makif)....

This is why he divided his people into two camps: to reproduce the structure of Tohu, whose attributes stood

apart and were not arranged in three lines. By imitating it he connected himself to Tohu and could draw
down its encompassing light.
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SECTION 4 - 16-9

The gift to Esau
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And from this very reason, the reason why Jacob offered the gift of “two hundred she-goats...” will
be understood. For this gift is the raising of mayin nukvin to draw down the encompassing light

mentioned above, and it is

The same reasoning explains Jacob’s gift to Esau of two hundred she-goats and the rest. That gift was his
raising of mayin nukvin, an offering from below meant to draw down the encompassing light of Tohu.
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along the lines of the sacrifices, which are the raising of mayin nukvin to draw down mayin
duchrin (the “masculine waters”), as is known. Nevertheless, his gift was not in the manner and
law of the sacrifices in the Torah.... For the practice of the sacrifices is with pure animals, and
slaughtered ones specifically. Yet the slaughtering is valid [when done] by a non-priest.
In this it resembles the Temple sacrifices, which are also an arousal from below that brings down a flow from
above (mayin duchrin, “masculine waters”). But Jacob’s gift did not follow the laws of sacrifices: those re-

quired pure (kosher) animals, and slaughtered ones; the maamar adds in passing that the slaughter itself

may be done by a non-priest.
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And we do not find a sacrifice in the Torah [offered] alive, except the goat [sent] to Azazel; and also

in the sacrifices, they offered [on the altar] only the fat and the blood.

The Torah has no sacrifice offered while alive, except the goat sent to Azazel on Yom Kippur. Even with regu-
lar sacrifices, only the fat and the blood were offered on the altar.
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But this gift that Jacob sent to Esau included impure animals too, as it is written, “nursing

camels...”; and also, they were alive and not slaughtered.

Jacob’s gift, however, included impure animals, such as the nursing camels named in the verse, and all of
them were sent alive rather than slaughtered. These are exactly the features that the laws of sacrifice rule
out.
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And the explanation is that the raising of mayin nukvin, which is Jacob’s gift, is in order to draw
down mayin duchrin from the level of the encompassing light of the World of Tohu.

The reason is that Jacob’s arousal from below was meant to draw down a flow from the encompassing light
of Tohu. A different target requires a different kind of offering.
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And the mayin nukvin and mayin duchrin of the World of Tohu are different, and of another man-
ner, from the mayin nukvin and mayin duchrin of the World of Tikkun, which is the matter of the
sacrifices in the Torah, for the Torah is from the level of the World of Tikkun of Atzilus. That is,

The arousal from below and the flow from above of Tohu differ from those of Tikkun. The sacrifices belong
to Tikkun, because the Torah itself flows from the World of Tikkun of Atzilus.
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the World of Tikkun is the level of inner light, where the lights are contracted and grasped within
the vessel; and since the light can settle within the vessel, this is an indication that the light has al-

ready been contracted through many contractions,

Tikkun is the realm of “inner light,” light that has been contracted enough to be held inside a vessel. That the

light can settle inside a vessel shows that it has already gone through many contractions.
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as is written in Etz Chaim that in Tikkun the lights are few.... Therefore the Torah, which is drawn
from there, is also in the mode of precise details and contractions.

This is what Etz Chaim means by “in Tikkun the lights are few.” The Torah, flowing from there, therefore
takes the form of precise details and exact measures.
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Therefore the order of raising the mayin nukvin of Tikkun is set out in the Torah entirely with pre-
cise details, which is the law of the practice of the sacrifices: that they be from pure animals, and
from three kinds of animals only, and that they be slaughtered specifically; and there are many
things by which the sacrifice is disqualified.

Because the Torah’s arousal from below belongs to Tikkun, the laws of sacrifices are full of precise details.
The animal must be pure, from only three species (cattle, sheep and goats), properly slaughtered, and many
flaws disqualify it.
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And likewise regarding the offering, how and what, [there are] many precise details.... For the en-
tire Torah was founded in this way, with contractions and measures, because it is from the level of

Tikkun, where the lights are contracted within the vessels; and therefore it is also exacting in many

kinds of contractions and precise details....

The same exactness governs how and what is offered. The whole Torah is built on measures and limits be-

cause it comes from Tikkun, where lights are contracted into vessels, and so it is precise in many ways.
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But Jacob raised mayin nukvin to the level of the encompassing light of Tohu, as mentioned above,
which is a great light on the level of the Infinite, so that the vessel therefore could not contain it,

and it remained on the level of an encompassing light.

Jacob, by contrast, directed his arousal from below to the encompassing light of Tohu. That light is so great,

on the level of the Infinite, that no vessel can contain it, so it remains encompassing.
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(Therefore he sent the gift, which is the raising of mayin nukvin there,) even impure animals,
“nursing camels...”; and all of them were alive and not slaughtered....

That is why his gift, his raising of mayin nukvin to that level, could include impure animals like nursing
camels. All the animals were also sent alive, not slaughtered.
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For since the light is on the level of the Infinite, therefore there are no contractions and precise de-
tails there; for the Infinite One, blessed be He, is all-capable, able to bear everything, even impure

[animals], and that they be alive..., for no precise details and contractions are found there at all.

At the level of the Infinite there are no contractions or fine details. The Infinite One, being all-capable, can
bear everything, even impure and living animals, since nothing there is limited or defined.

SECTION 5 - 110

Camels, the pig, and the limits after Sinai
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And as our Sages, of blessed memory, said regarding the pig (chazir), that it is destined to return
(lachazor) and become pure, that is, in the Time to Come, when “death will be swallowed up
forever”; then the Essence of the Infinite One will be revealed, and even the pig will be able to be
elevated, which is not so now.

The Sages interpret the name chazir (pig) as coming from lachazor, “to return”: in the future it will become

pure. That will happen when death is abolished and G-d’s infinite Essence is revealed, so that even the pig
can be elevated, which is not possible now.
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Therefore Jacob, who sent the gift to Esau, which is the raising of mayin nukvin to the encompass-
ing light of Tohu that is on the level of the Infinite, also sent impure things; and that is why he also
sent nursing camels, for on the contrary, the root of camels is very lofty,

Because Jacob’s gift was aimed at the encompassing light of Tohu, on the level of the Infinite, he could in-

clude impure animals. He sent camels in particular because, far from being lowly, their spiritual root is very
high.
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as is written of Eliezer, the servant of Abraham, that he took ten camels of his master’s camels,
“with all his master’s goods in his hand”; and this is the idea of “like a weaned child (gamul) upon
his mother....” And all this none but Jacob could do, and [only] before the Giving of the Torah.

The height of camels is hinted at in Eliezer, Abraham’s servant, taking ten of his master’s camels “with all

his master’s goods in his hand,” and in the word gamal (camel), which recalls gamul, “a weaned child upon
his mother.” Only Jacob could do this, and only before the Torah was given at Sinai.
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But as for us, the Torah has already been given to us from the level of Tikkun, and whatever is im-
pure and forbidden according to the Torah is distant and cannot be elevated at all...; and “that soul
shall be utterly cut off” for eating forbidden fat..., and the like.

Now that we have received the Torah from the level of Tikkun, whatever it declares impure or forbidden is

distant from holiness and cannot be elevated. That is why eating forbidden fat carries the severe penalty of
karet (being cut off).
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IN ONE'S AVODAH

A broad mind, like the vessels of Tikkun, can hold opposing considerations, such as kindness and judgment,
together. And while the maamar shows that the loftiest light transcends all limits, it concludes that for us, af-
ter the giving of the Torah, the path to G-d runs through the Torah’s precise laws: what the Torah forbids
cannot be elevated.
QUESTIONS FOR DISCUSSION

1. Why does the arousal from below have to match the kind of flow one wishes to draw down?

2. How does the analogy of the narrow-minded and broad-minded judge explain the difference between
Tohu and Tikkun?

3. Why are the Torah’s laws of sacrifice so exact, according to this maamar?
4. What allowed Jacob to send impure, living animals as his offering, and why can we not do the same?

5. What do the pig’s future purity and the camel’s lofty root teach about the relationship between the Infinite
and the impure?
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Jacob’s prayer before his encounter with Esau; the maa-
mar reads the invocation of the Patriarchs as drawing
down their encompassing lights.
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And Jacob said: ‘O G-d of my father Abraham, and G-d of my
father Isaac, O L-RD, who saidst unto me: Return unto thy
country, and to thy kindred, and I will do thee good;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Jacob asks to be saved from Esau; here this rescue comes
as a result of drawing down the light of Tohu.
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Deliver me, I pray Thee, from the hand of my brother, from

the hand of Esau; for I fear him, lest he come and smite me,

the mother with the children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Jacob splits his camp in two before meeting Esau; the
maamar finds in the number two an imitation of Tohu.

Genesis 32:8'1:27% nowx12
" '(R‘Rtl'ntﬂ ‘mx-ﬁrg}_g QyiaTnR vo7 5 937 -mr; :1]7}7: hai]

Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage discusses the earlier cosmic cycle (shemitah)
that flowed from the attribute of Chesed alone and was
“only goodness and kindness,” together with the Arizal’s
view of the earlier worlds.
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The Kehot note refers to the Arizal’s Etz Chaim (among
other places, Sha’ar Igulim veYosher, branch 4) for the dif-
ference between Tohu and Tikkun.
Sefer Etz Chaim 1:5-6"1-"11’R 0°°n 7Y
MNP 93 R PPR 7PV T 1Y WURa 121 70 RIT IV PAX ...
P APR MIPOXRT OPIY D RINIW 7Y 1Imn D°DYNOmY 0°R1y O
TwYT OPIY 50 NYT° 1291 727 1P9a7 N2 nw PrRT 27 R vab
12w *7IANA R DY R7AR M7 RIpn WK [PPRT] MoPRT Ta R
WY 0y Y2 (PBR) [RPR] 1R MIPOXRT 0P D Kyml T2
»BR MPPERT 02192 71703 1°poy 3 °3 K311 PPRT MIPn XY
5aR pURT MIOPR RITW PURT WY 09 °na (X) [P] 139K 77aa
... PBRY 12 MWY? MOR PrRT 7733
Sefer Etz Chaim (Public Domain)
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A maamar from the year 5568 (1807-08) on the verse “And
the earth was tohu,” whose opening treats the same con-
trast between the separate Sefiros of Tohu and the lines of
Tikkun, as the note indicates.
KEHOT'S NOTE
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wYTP 272
The angels’ threefold “Holy, holy, holy”; here the three
repetitions reflect the three lines of Tikkun.
Isaiah 6:3’x:1 171°yw°
?1?5-‘]'53 N'77; NiINAX 0 wITR wITR wITR nR) H['Yﬁf RN
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72120 57 anvm
G-d calls Israel His treasure (segulah); the maamar reads
the three-dot segol vowel as the three lines of Tikkun.
Exodus 19:5'7:0™ mnw
P30 *2 DOM "NM2TN DARYY 9P WRUR YInYTDX 10N
WD "0 DMy
Now therefore, if ye will hearken unto My voice indeed, and
keep My covenant, then ye shall be Mine own treasure from
among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

1,0 mMnw
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PARAGRAPH 4
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The note says this passage is quoted in Or HaTorah on
Vayishlach, where the Tzemach Tzedek brings the Alter
Rebbe’s explanation of the two lines of Tohu and the three
lines of Tikkun.
KEHOT'S NOTE
X ,D MPWRI2°D 17N IR LR, 9w D NPTIRD R

PARAGRAPH 5

10 ayn nR yam
The division into two camps, here read as Jacob’s way of
matching himself to the structure of Tohu.

Genesis 32:8'M:277 N°wx12
“NRY IRETTNRY IPRTIWR OYITRR PON 90 737 TR 3Py RPN

Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6

1 0°nNN» Oy
The list of animals in Jacob’s gift to Esau, here understood
as a raising of mayin nukvin.

Genesis 32:15170:2"7 N°wK12
Hainlp D"?’K] [akighyal D"Y?T_‘Jj 07y 0w NN 0NRD Oy
two hundred she-goats and twenty he-goats, two hundred

ewes and twenty rams,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 12 MWD nwonwn
The Talmud’s rule, cited by the Kehot note, that slaughter-
ing a sacrifice is valid when done by a non-priest.

Berakhot 31ax x”% n1o12
KEHOT'S NOTE
2R LRD Mona

PARAGRAPH 7

13 PP 0o
Nursing camels are included in Jacob’s gift, though
camels are not kosher animals.

Genesis 32:161"0:27% n"wx12

NINR 7YY 0991 0°YIIR NIR DWW 07 NIprn 009n)
MY DN 0y

thirty milch camels and their colts, forty kine and ten bulls,

twenty she-asses and ten foals.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,2% nowxna
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PARAGRAPH 9
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According to the note, this page apparently refers to our
maamar, saying that their drawing-down was “like the
Torah above” and adding “see what is written somewhat
similar to this on the verse ‘And Jacob sent.”” It links
Jacob’s service here to a level of Torah above the ordered
Torah of Tikkun.
KEHOT'S NOTE
7702 M3 O DNOWRANY” IROD TUXRW ARIID R LK1 1PW nMpva
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PARAGRAPH 10
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The note sends the reader to the Shelah on Chayei Sarah
for the tradition that the pig will become pure in the
future.
KEHOT'S NOTE
13PN 0 %M1 11°27 W2 7%t A1y men WA LT N e Arhw RA
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.OwH 711 162 °Y R71 RPWIN WPR0 .17 .19°Y 17910

16 ns1 mnn Yy
The prophecy that G-d will swallow up death forever, here

the time when even the impure will be elevated.
Isaiah 25:8°1:772 W°yw°
07 i1y N2M 0710773 Yym AYRT T TN A nsd? Nl 3
2777 %) PIRD2D Dy
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17 PR Tonan 0oons

Eliezer takes ten of Abraham’s camels with all his master’s
goods, which the maamar uses to show the high root of
camels.
Genesis 24:10:772 n°wKR12
TR 1722 PITX 207021 9N PITX “nan 0na MLy Ty NP
:73M3 °Y7PK 07173 0IRTIR 177
And the servant took ten camels, of the camels of his mas-
ter, and departed; having all goodly things of his master’s in
his hand; and he arose, and went to Aram-naharaim, unto
the city of Nahor.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Like a weaned child upon his mother”; the word gamul is
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linked to gamal, camel.
Psalms 131:2°2:87%p 0°%°11n
YD1 72 2132 K 72% 133 W1 "NT) NY K7OK
Surely I have stilled and quieted my soul; Like a weaned
child with his mother; My soul is with me like a weaned

child.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah’s punishment of karet for eating forbidden fat,
cited to show how absolute the Torah’s prohibitions are
for us.
Leviticus 7:257773:’1 X1p™
WPIT AN N2 MWK Namn P2 WK 790217 270 PR32 2
STBYR N7IRT
For whosoever eateth the fat of the beast, of which men
present an offering made by fire unto the L-RD, even the

soul that eateth it shall be cut off from his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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And He Rose Up That Night

Yaakov, the middle line that unites opposites, sought to join the
encompassing light of Tohu, rooted in Eisav, with the inner light of
Tikkun. In a person’s service this means a fiery ratzo, a love that strains
beyond the soul’s capacity, always matched by an equal shov into Torah

and mitzvos.

THE MAAMAR IN BRIEF

The maamar reads Yaakov’s crossing of the Yabbok as an ascent beyond Binah, the “river,” toward the
Patriarchs’ root in Keser, so as to reach the encompassing light of Tohu that precedes Atzilus; he
stayed behind himself to refine Eisav, who was still broken. Yaakov is Tiferes, uniting Chesed and
Gevurah, and he seeks to unite Tohu’s encompassing light with Tikkun’s inner light. In service these
are ratzo, a love that longs to leave the body, and shov, the return to draw G-dliness down through
Torah and mitzvos. Ben Azzai’s unbalanced ratzo killed him, while Rabbi Akiva, whose ratzo and shov
were matched, left the Pardes in peace and became the source of the Oral Torah. The second part ex-
plains Yaakov’s minchah to Eisav: offerings raise “feminine waters,” and what rises from the physical
world is a novelty that moves the Above, like a talking bird before a king. The offerings of Tohu, un-
known in the Torah, were known to Yaakov. His gift and bowing refined the good in Eisav, whose em-
brace brought Tohu’s encompassing light into Yaakov and revealed Chochmah and Keser, and the

brothers wept for joy, as Israel will in the future redemption.

OUTLINE

1 Crossing the Yabbok 11-2

Yaakov rises beyond Binah, the river, toward the encompassing light of Tohu, raising all he has rectified
while staying below to refine Eisav.

2 Uniting two opposites 13-5
As Tiferes, Yaakov joins opposites; the encompassing light of Tohu and the inner light of Tikkun corre-

spond to ratzo and shov in divine service.
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3 The four who entered the Pardes

16-7

Ben Azzai’s unbalanced ratzo led to his death; Rabbi Akiva’s balanced ratzo and shov, the middle line, made

him the source of the Oral Torah.

4 Water in the wine

18-9

Yaakov’s aim is ratzo always matched by shov, symbolized by the water he mixed into wine, which makes

him the perfection of the Patriarchs.

5 Why offerings are called minchah

11013

The worlds receive only a descending radiance of G-d, in inner and encompassing modes, matched by

two kinds of love in prayer.

6 The lion and the ox

M14-18

What is higher cannot be enclothed below, so the lion is impure and Eisav, rooted in Tohu, was the first-

born; Yaakov’s contracted Yud enters within through the mitzvos.

7 Offerings as feminine waters

M9-22

Offerings raise feminine waters; the service of souls in bodies is a novelty, like a talking bird, and the

peoples hold the sparks to be refined.

8 Yaakov’s offering to Tohu

123-26

Yaakov’s gift was an offering of Tohu, including camels, which only he knew; through bowing he gath-

ered the good in Eisav.

9 The embrace, the kiss and the weeping

127-30

Eisav’s embrace brings the encompassing light into Yaakov; the kiss reveals Chochmah, and their tears

of joy foreshadow the redemption.

KEY CONCEPTS

Tohu and Tikkun 71pn1 170

Tohu is the primordial world of intense lights in inade-
quate vessels, which shattered; Tikkun is the ordered world
where light is contained in fitting vessels.

Encompassing light and inner light °2°12 7181 7°pn 7R

Inner light enters a vessel according to its capacity; en-
compassing light is too great to be contained and affects
the vessel from beyond.

Ratzo and shov 2121 X1¥7

Running and returning: the soul’s longing to rise out of
the body into G-d, and its return to draw G-dliness down
through Torah and mitzvos.

likuteitorah.com/torah-ohr/vayishlach/

Feminine waters 772711171
The arousal from below, the recipient’s yearning upward,
which calls forth a flow from above (mayin duchrin).

Minchah 7min

A gift or offering; the maamar reads it as the raising of
feminine waters and Yaakov’s gift to Eisav as an offering of
Tohu.

Levonah n112%

Frankincense; here the encompassing light that hovers
over the kelipos and through which their sparks are
refined.
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SECTION 1 - 1-2

Crossing the Yabbok

213 3B AR 07297 DRPY P2° 121 DR 1Y% 10 I N DR 1Pt 2RI Taeovaapny 1

“And he rose up that night, and he took his two wives,” etc., “and he crossed the ford of the Yabbok;
and he took them and brought them across the stream,” etc.
The maamar opens with the verses describing Yaakov’s night crossing of the Yabbok stream with his family,

on the eve of his meeting with Eisav. The Alter Rebbe will read each step of the crossing as a stage in

Yaakov’s spiritual ascent.

11 i1d i1y ] ol 121 iy
97737991 ©0PIYN 09°MIAR 12w AN 93¥2 290D 130T Iy CLAwITR 71992 TN KIn pUa0 D
1D °1TYI RE° 9710 WPnD 711°2 °na RN

The meaning [of the name]| Yabbok (772°) is [the initials of] yichud berachah u-kedushah, the union
of blessing and holiness. The matter is as follows. It is written, “Your fathers dwelt of old beyond the
river”; and the meaning of “the river” is the level of Binah (understanding), as it is written, “And a
river went out of Eden,” etc.

The letters of Yabbok are read as the initials of three words, “union, blessing, holiness.” Joshua’s words that

the forefathers dwelt “beyond the river” are then brought in, and the river is identified with Binah, the

Sefirah from which all flow issues, like the river that goes out of Eden.

MART 12WNI QWA 97 9717 7R T9YRD RITW N7 PR30 11977 27137 9290 X7 MART
7 MIDIRRT K712 7730 2w 2w Ay avnk 19w

The root of the Patriarchs is from beyond the river, that is, from the level of Keser (the Crown),
which is above the river mentioned above; only that from there the Patriarchs were drawn down
and brought low, below, to the other side of the river, into Z’eir Anpin (the emotive attributes) of
Atzilus.

The Patriarchs are rooted “beyond the river,” in Keser, the level above Binah and above intellect altogether.

From there they descended to the near side of the river, to Z’eir Anpin, the emotive attributes of Atzilus,

which is where the Patriarchs are usually placed.
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(And see in the Zohar, Parshas Emor, what is said on this [verse].) And Yaakov, who wished to draw
down to himself the encompassing [light] (makif) of Tohu mentioned above, which is before
Atzilus, needed first to cross the river mentioned above. And this is “and he crossed the ford of the
Yabbok,”

Yaakov wanted to draw down the encompassing light of Tohu, the world that preceded Atzilus and whose

lights were too great for any vessel. To reach it he first had to pass beyond Binah, the river, and this is the in-
ner meaning of his crossing the ford of the Yabbok.

MR TIN MYDWwD 23 19wnl 17° PYw 271 9m1 °n2 950 X3 ATy 1972 TN Nana 0
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for the level of the union of blessing and holiness is entirely the level of the river mentioned above,
through which all the flows of influence and the union of the supernal lights are drawn down, as it
iswritten, “And a river went out of Eden to water the garden,” etc.

The union of blessing and holiness that the name Yabbok spells is itself the function of the river, Binah:

through it all divine influence is channeled and the higher lights are joined. Crossing the Yabbok therefore
means rising past the whole system of channeled flow.

>199W D717 1NT AR 1A RIT PN KD IR D71 270 79YRDY 02D $0am 70 DX 923w
.OwR 5o 19V 1o N 11 D5 1% 9wR DR 1297 1 MPURRA

And when he had crossed the river and reached the level that is above the river mentioned above,
he was then not far from the encompassing [light] of Tohu mentioned above, which is before
Atzilus. And this is “and he brought across what was his”: everything that he had rectified, he
raised it all up there.

Having passed beyond Binah, Yaakov stood close to the encompassing light of Tohu. “He brought across

what was his” means he raised up to that level everything he had already rectified.
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But he himself still remained below, as it is written, “And Yaakov was left alone,” for he wished to
refine Eisav, who was still in the state of the shattering, as the angels had informed him, etc. And

this is the matter of “and a man wrestled with him,” as is known.

Yaakov himself stayed behind, “alone,” because Eisav was still in the shattered state of Tohu, as the messen-
gers had reported that Eisav was coming with four hundred men. His remaining below to refine Eisav is the

inner meaning of the night-long wrestling with the “man,” understood as Eisav’s angel.

SECTION 2 - 13-5

Uniting two opposites

7T NTI2YP2 71T 1290 O3 PIPNT 29T IINT 771 NOWnN2 2py° 1IN0 11y Mo 1At

To understand the general matter of Yaakov’s intention in drawing the encompassing [light] of
Tohu into the World of Tikkun (rectification), and so that this will also be understood in the service
of G-d:

The Alter Rebbe now asks why Yaakov wanted to bring the encompassing light of Tohu into the ordered
World of Tikkun, and promises to explain it in terms of a person’s own service of G-d.

X177 1% 0°997 °2 MY2oNT 7Y 93 X0 W 099917 *2 72w 17N N3 RN apyT 1T man
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Now, it is known that Yaakov is the level of Tiferes (beauty), which joins two opposites, namely

Chesed and Gevurah; for the essence of Tiferes is through the inclusion of two opposites together

Yaakov embodies Tiferes, which harmonizes Chesed (giving) and Gevurah (restraint). Its beauty lies precise-
ly in holding these two opposites together.

SYINART P2 OPRIRK M2ANM Nownm (521°7 9P°Y X1 77 02113 °21 °2 09257110 0°11132 1129)
12

(as with colors: when two or three colors are combined together, that is the essence of beauty), and

[it is] the drawing down and revelation of the Infinite Light (Or Ein Sof) in the middle line, etc.

Beauty in colors, too, comes from combining several shades rather than one alone. Tiferes is also the “mid-

dle line” of the Sefiros, the central column through which the Infinite Light is drawn down and revealed.
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Therefore he also wished to join and unite the encompassing [light] of Tohu with the inner light (or
pnimi) of Tikkun, which are also two opposites, so that they would be joined together; and then
there would be a revelation of the Infinite Light. (And see in the Zohar, Parshas Terumah, page
175b, on [the verse] “And the middle bar,” and there, page 176a.)

Since uniting opposites is Yaakov’s very nature, he sought to unite another pair of opposites: the encom-
passing light of Tohu and the inner light of Tikkun. Their union would bring a revelation of the Infinite Light
itself, as the Zohar explains on the middle bar of the Tabernacle.

M7 1A NRED TRN 0712302 WK DWW TAARM KT T NTIAYA 02’2 v 130 009370 IR
"5 12°NDi 11 771979
The explanation of the matter: there are two levels in the service of G-d. The first is love like fiery

flashes, with very great intensity, to leave the body and to separate from the wick, etc.

The first mode of service is a fiery love so intense that the soul longs to leave the body, like a flame that leaps
upward as if to break away from the wick.

5515 XD 199 .AMIZYT MBYaNaT 290 9957 KD 5 MR 19°91 250 995 PRY 97X N2 R
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This is the level of ahavah rabbah (great love), which the vessel of the heart cannot contain, for the
heart cannot contain the immense excitement. Therefore [the soul] cannot remain in the vessel of

its body, and it desires to leave its sheath, the matter of the body.

This “great love” overflows the heart; the emotion is too vast for the heart to hold. The soul then wants to
leave its bodily “sheath” altogether.

RPIT 07abynbn MPSR NOwAT 2 RIT 7101y %Y1 290 9903 awtennn nivyan ona cam
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The second is the level of an arousal that settles within the vessel of the heart, and its main point is
the drawing down of G-dliness from above to below, specifically into vessels, “vessels of diverse
kinds,” in Torah and mitzvos. And this is the matter of ratzo and shov (running and returning).

The second mode is an emotion that settles within the heart and is directed toward drawing G-dliness down

into the world, into the varied “vessels” of Torah and mitzvos. The two modes together are ratzo, the soul’s
running upward, and shov, its return to act below.
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Now, the level of the World of Tohu mentioned above was in the mode of ratzo (running); therefore
the lights departed from the vessels, like the great love [that seeks] to separate from the wick and

the vessels, etc.

The World of Tohu was all ratzo: its lights surged upward and would not stay inside their vessels, just as the
great love of the soul strains to leave the body. That is why the vessels of Tohu shattered.
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But Tikkun is the mode of shov (returning), which is the level of Torah and mitzvos; and “against
your will you live,” to be within the body, in order to draw down the Infinite Light (Or Ein Sof) into

vessels, “vessels of diverse kinds.”

Tikkun is shov: light that stays within vessels, which in a person’s life means Torah and mitzvos. The
Mishnah’s “against your will you live” expresses that the soul must remain in the body so as to draw the
Infinite Light into the varied vessels of the mitzvos.

SECTION 3 - 16-7

The four who entered the Pardes
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And this was also the difference among those four who entered the Pardes: Ben Azzai gazed and
died; and Ben Zoma gazed and was harmed; only Rabbi Akiva entered in peace and left in peace.

The Talmud tells of four sages who “entered the Pardes,” the orchard of mystical ascent. Ben Azzai died, Ben
Zomawas harmed, and only Rabbi Akiva entered and left in peace.
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For Ben Azzai was in the mode of the ratzo of the great love mentioned above, in the mode of the
soul’s expiring (klos hanefesh), and he did not wish to be brought low into the mode of shov.
Therefore he did not wish to marry a wife, and he said, “It is possible for the world to be sustained
through others.”

Ben Azzai’s service was pure ratzo, a longing so strong that his soul was ready to expire in G-d. He did not

want to descend into shov, which is why he never married, saying the world could be populated by others.
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Therefore he gazed and died, for he departed entirely from the vessel, as mentioned above, for
“love is fierce as death,” etc. However, this is not the way of the Torah, which is in the mode of

Tikkun, for “He formed it to be inhabited,” and “against your will you live.”

His soul therefore left the body entirely, for love can be as strong as death. But the Torah’s way is Tikkun:
G-d formed the world to be inhabited, and the soul must go on living in the body.
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Therefore Rabbi Akiva, who was from the level of Tikkun, entered in peace and left in peace, for his
mayin nukvin and mayin duchrin (feminine and masculine waters), that is, the ratzo and shov,

were in the right measure and blend: according to the ratzo, so was the shov afterwards.

Rabbi Akiva, rooted in Tikkun, balanced his ascent and his descent, his “feminine waters” (the upward
yearning) and “masculine waters” (the flow drawn down). The strength of his return matched the strength of
his running, and so he left in peace.
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And this is “entered in peace,” etc.: it is the level of the middle line, which unites and joins the two
lines, right and left, which are the levels of ratzo and shov. Therefore his raising of mayin nukvin,

“In peace” signals the middle line, which unites the right and left lines of the Sefiros. Here right and left
stand for ratzo and shov, so Rabbi Akiva’s peace means his ascent and return were joined.
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which is the matter of his entering the Pardes, was in the right measure and blend, in the mode of
ratzo and shov: he entered in peace, in the mode of mayin nukvin, and left in peace, in the mode of
drawing down mayin duchrin, the mode of shov.

His entering the Pardes was his raising of “feminine waters,” the upward yearning, and his leaving was the

drawing down of “masculine waters,” the return. Both were in right measure, so he entered and left in

peace.
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(And see what is written in Parshas Vayeitzei concerning “in peace,” two levels of peace; see there,
in the discourse beginning “Vehayah.”) This is not so with Ben Azzai, whose root was from the level
of Tohu, where there is the level of two lines, as mentioned above in connection with “And he divid-

ed,” etc.

The Alter Rebbe refers to his discourse in Parshas Vayeitzei on two kinds of peace. Ben Azzai, by contrast,
was rooted in Tohu, where the two lines stand apart, as explained in an earlier maamar on Yaakov dividing

his people into two camps.
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“into two camps.” Therefore there was no joining of ratzo and shov in the right blend, and he gazed
and died, etc., [through] the overpowering of the ratzo, etc.

Because in Tohu the lines are divided, Ben Azzai’s ratzo and shov were not blended. His ratzo overpowered
him, and he died.
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And therefore Rabbi Akiva was the source of the whole Oral Torah, for an anonymous Mishnah is

Rabbi Meir, and an anonymous Sifra is Rabbi Yehudah, etc., and all of them follow Rabbi Akiva.

The Talmud says an anonymous Mishnah follows Rabbi Meir, an anonymous Sifra follows Rabbi Yehudah,
and all of them follow Rabbi Akiva, their teacher. Rabbi Akiva is thus the source of the whole Oral Torah.
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This is because the Torah, too, is from the level of Tikkun, and in it is the inclusion of the two oppo-
sites of ratzo and shov, as it is written, “From His right hand, a fiery law for them,” etc. Therefore
the revelation of the Torah was through Rabbi Akiva, who had this quality, as mentioned above.

The Torah itself belongs to Tikkun and unites opposites: it was given as “a fiery law” from G-d’s right hand,

fire (Gevurah) and right (Chesed) together. It was fitting, then, that it be revealed through Rabbi Akiva, whose

soul unites ratzo and shov.
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Water in the wine
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Now Yaakov’s intention to unite and join the encompassing [light] of Tohu with the lights and ves-
sels of Tikkun will be understood: that is, that there always be ratzo and shov in a single blend, so
that according to the ratzo, so is the shov; that is, that there be great love like fiery flashes, to sepa-
rate from the wick, etc.

Yaakov’s aim, uniting Tohu’s encompassing light with Tikkun’s lights and vessels, now becomes clear in
terms of service: a constant ratzo and shov in one blend. The soul must have a fiery love that strains to leave
the body.
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And even so, there will afterwards be the mode of shov, to unify: “against your will you live,” in or-
der to draw the Infinite Light (Or Ein Sof) down below specifically through Torah and mitzvos (as is

written in Tanya, chapter 53).

Yet that love must be followed by an equally strong return, living in the body in order to draw the Infinite
Light down through Torah and mitzvos. The Alter Rebbe refers to Tanya chapter 53, which describes how the
Infinite Light rests on and is drawn down through Torah and mitzvos.
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And this is the union and joining of the encompassing [light] of Tohu with the vessels of Tikkun.
And this is what is said of Yaakov, “And he brought him wine.” And the Zohar explains that he
poured water into the wine.

Such balanced service is the union of Tohu’s encompassing light with Tikkun’s vessels. It is hinted in the

verse where Yaakov brings wine to his father, which the Zohar says means he mixed water into the wine.
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For wine is the level of ratzo, Gevuros and fiery flashes [rising] from below upward; and Yaakov
poured water, the level of shov.

Wine, which heats and excites, stands for ratzo and the fiery Gevuros rising upward. Water, which descends,
stands for shov, and Yaakov’s mixing them is the blend of the two.
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Therefore “and he brought him wine,” etc., is with two cantillation notes, which is the inclusion of
ratzo and shov, water and wine, etc. And therefore it is stated that Yaakov is the perfection of the

Patriarchs, for [he was| not like Avraham, from whom Yishmael came forth.

The words “and he brought him wine” carry two cantillation notes, which the Alter Rebbe reads as the two el-
ements, water and wine, shov and ratzo, joined together. This is why Yaakov is called the perfection of the
Patriarchs: unlike Avraham, no unworthy offspring such as Yishmael came from him.
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Because Avraham was the attribute of simple Chesed (kindness), without blending, he therefore
spread out excessively, to the point that he said, “If only Yishmael,” etc.

Avraham embodied Chesed in its pure form, unmixed with restraint. Unchecked kindness spread too far, to
the point that he pleaded “If only Yishmael might live before You,” extending his love even to a son who was
not fit to continue his path.

#5719 21 RI1%T 0°9977 MPPINM TTART 1MW RIT 2pY° DX *13 717121 9133 100 prg
And Yitzchak was in the mode of Gevurah (restraint), etc. But Yaakov is the perfection of the
Patriarchs, the inclusion of the opposites, ratzo and shov, as mentioned above.

Yitzchak embodied Gevurah, restraint, which on its own is also one-sided. Yaakov combines the opposites,
ratzo and shov, and so completes and perfects the Patriarchs.

SECTION 5 - 110-13

Why offerings are called minchah
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“And he took from what came to his hand a gift (minchah) for Eisav his brother,” etc. Now, all the
offerings are called by the name minchah, as it is written, “And Hevel, he too brought of the

firstlings of his flock and of their fats; and G-d turned to Hevel and to his offering (minchaso),” etc.

A new section begins with Yaakov’s gift, a minchah, to Eisav. The Alter Rebbe notes that every offering can
be called minchah, as Hevel’s animal offering is called “his minchah” in Bereishis.

likuteitorah.com/torah-ohr/vayishlach/ 49

9

10



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 4 19 1WA °NW DR 1P R k) ap”....

7990 191 BI91 D95 R 77INT D2 IR .15 NANMY NP0 NRAR 1 ¥rHa S anan 127 1O aan)
NIMAR WNA 1YY VAR ROT 7R MR NPOM MR Pl D902 mbann B SOniianp Taow
(30 *'ORINY

(Although there was a meal-offering (minchah) as an offering in its own right, such as the minchah
of fine flour and the [minchah of the| pan, etc. But the whole Torah is general and particular; and
likewise prayer, which corresponds to the offerings: all the prayers in general are called minchah,
and the Minchah prayer in its own right is a particular. And see the responsa Emunas Shmuel, sec-
tion 20.)
There was also a specific meal-offering called minchah, but that is the particular use of aword whose general
meaning covers all offerings. Likewise every prayer, which replaces an offering, is a minchah in general,

while the afternoon Minchah prayer is the particular case; the Alter Rebbe refers to the responsa Emunas
Shmuel, which discusses why the afternoon prayer is called Minchah.
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Thus the firstlings of his flock were called by the name minchah. This will be understood through
an introduction. For it is known that it is written, “I, Havayah, have not changed,” and “no thought
can grasp Him [at all],” and He is not within the category of worlds at all; and even so, it is written,
“For all is from You.”

To explain why offerings are called minchah, the Alter Rebbe begins with a foundation: G-d Himself is un-
changed by creation and beyond all thought and all worlds. Yet everything comes from Him.
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But it is through a radiance and illumination, “His splendor is over earth and heaven,” etc. And
even this illumination itself, from His blessed essence: the worlds could not receive life-force and
flow [from it], so as to exist as revealed worlds, except through hishtalshelus, that is, like a chain: an
illumination, and an illumination of an illumination.

The worlds come not from His essence but from a mere radiance of it, His “splendor.” Even that radiance is

too great for worlds to receive, so it must descend step by step, like the links of a chain, each an illumination
of the one before.
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And everything that descends and devolves lower and lower is an illumination of an illumination
from what is above it, etc. And all the kinds of levels, in the many divisions of the worlds, and the

ascents and descents, are all in the mode of radiance and illumination, whether much or little.

Every lower level receives only a reflection of a reflection from the one above it. All the many worlds, and all
their rises and falls, are only degrees of this radiance, greater or smaller.
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And in this there are several kinds of levels, one above the other, such as the World to Come, and
the Resurrection of the Dead, and the seventh millennium, “the day that is entirely Shabbos and
rest for life everlasting,” which is ascent after ascent; and all of it is in the radiance and the illumi-

nation, etc.

Even the highest future states, the World to Come, the Resurrection and the seventh millennium, the ever-
lasting “day that is entirely Shabbos,” are only higher degrees of the same radiance. None of them is G-d’s
essence itself.
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Now, there are two kinds of hishtalshelus. [There is| the descent of the lights into vessels in the
mode of the inner [light] (pnimi), which is according to the vessel, so that the vessel is able to de-
limit it.

The descent of light happens in two ways. The first is as an inner light, entering a vessel and shaped to the

vessel’s capacity.
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And there is [descent] in the mode of the encompassing [light] (makif), that is, [light] that is not lim-
ited in a vessel. This will be understood in the service of G-d that is in the heart, which is prayer

with fiery flashes: when the love comes from contemplation

The second is as an encompassing light, which the vessel cannot contain or limit. The Alter Rebbe illustrates
both through prayer, the “service of the heart,” and the love it awakens.
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that He is your life and the life of the life of all the worlds, from this is drawn forth the soul’s long-

ing, as much as it can bear, according to its temperament and nature.

Love born of contemplating G-d as the life of the worlds corresponds to inner light. It is a longing the soul
can hold, measured to each person’s temperament.
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This is not so when the love comes because he takes to heart and reflects in the depth of the heart
that it is written, “I, Havayah, have not changed,” and “no thought can grasp Him,” etc. Because of
this, the soul of every living being will yearn out toward Him, to be nullified in its existence and to
be absorbed in the One, literally.

Love born of contemplating G-d as He is in Himself, unchanged and beyond all thought, corresponds to en-
compassing light. It makes the soul long to dissolve entirely into the One.
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Therefore, when he also takes to heart his distance from the Infinite One (Ein Sof), blessed be He,
how the soul has descended, and fallen astonishingly, into the world of separation (alma de-

peruda), etc.,

A person can also reflect on how far his soul has fallen, from its source in the Infinite One to “the world of
separation,” where G-d is hidden.
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the love will intensify even more than [the soul] can bear, until the soul has no strength to contain
the great love. And this is the level of “with all your might (me’odecha),” with surpassing strength,

etc.

That awareness makes the love burst beyond what the soul can hold. This is the love “with all your might
(me’odecha),” a love beyond one’s measure.
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The lion and the ox

M9IRT N3N T0URR RIT W 21D PHAW DRAWAN N 2191 P PR 10K 21D “2ons mam 14
IR 7Y 7202 RIT WD 7T MY AR 97YRY 10 1P PR RIT 79K 21D naw 125703
7.IRNY 7°1 XN

Now, it is written, “The face of a lion to the right, and the face of an ox from the left.” The face of the
ox is lower than the rank of the lion in the Chariot, for the face of the lion is to the right, etc. And

yet, below in this world, the ox is a pure domestic animal, while the lion is an impure wild beast.

In Yechezkel’s vision of the Chariot, the lion’s face is on the right and the ox’s on the left, so above the lion
ranks higher. Yet in this world the ox is kosher and may be offered, while the lion is an impure beast; the
Alter Rebbe asks why.

1993 N1 Rk 2902 Mwabnm 1P PR 1123 90 1a9TR TRyt XInw an 7°n37TR 00 paym 15
TWITPA TPYRY RITY 110 101°M2

The explanation is that, on the contrary, what is above, at a higher rank, has no enclothement in a
vessel below, so that its quality would be revealed as it is above, in holiness.
The answer reverses the expectation: precisely because a level is higher, it cannot be enclothed below in a

way that reveals it as it is in holiness.
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For example, the lion, which is the level of Gevurah, “mighty as a lion”: it is an intensification of
the light, exceedingly great, to the point that its holiness cannot rest and be revealed below in a
vessel that is included in holiness,

The lion is Gevurah, might, an intensity of light too great to rest openly in a vessel of holiness below.
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as with a pure animal, except by way of the falling of the light into the 288 sparks of the shattering
of the vessels, into the three impure kelipos. And then it is the level of an impure beast, which re-
ceives life-force from the fallen sparks of the holy Lion.

Unlike a pure animal, which receives holiness directly, the lion’s light reaches this world only by falling,

through the shattering of the vessels, into the 288 sparks trapped in the three impure kelipos. So the lion be-
low is an impure beast, living from sparks fallen from the holy Lion above.
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But [this is] not through a revelation of the level of the lion by way of hishtalshelus and enclothe-
ment, as with a pure animal, but only as an encompassing [light] (makif) from above. And this is
the level of frankincense (levonah), etc., as is explained elsewhere.

The lion’s holiness does not enter it as inner light, as with a pure animal, but hovers over it as an encom-

passing light. The Alter Rebbe calls this the level of levonah, frankincense, which he explained in an earlier

maamar.
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And this is why Eisav was the firstborn, for he is from the level of “before a king reigned,” etc., “in
Mount Seir,” “in the land of Edom,” etc.

This explains why Eisav was the firstborn: he stems from the kings who reigned in Edom “before a king
reigned” in Israel, which Kabbalah reads as the World of Tohu that preceded Tikkun.
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And Eisav was the source of the seven kings who reigned, etc., “and he died, and [another] reigned;
and he died, and [another] reigned,” etc., which is the level of the placenta that surrounds the fetus,
which precedes the fetus.

The Edomite kings each “reigned and died,” as the lights of Tohu came and shattered. Eisav, their source, is
like the placenta that surrounds the fetus and comes before it.
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But the main thing is the child that is born, and when it comes out the placenta is thrown away,
etc., for it receives only the encompassing [light]. Therefore of them it is said, “Havayah is high
above all nations.” And Yaakov is yud akev (a Yud [and] a heel): “Havayah our G-d,” and “You shall
love Havayah your G-d,” etc.
The child, not the placenta, is what matters; the placenta is discarded at birth and relates only to the encom-
passing light. So of the nations it is said that G-d is “high above” them, while Yaakov’s name is read as yud

(the smallest letter, the start of the Name Havayah) and akev (heel), meaning that Havayah is “our G-d,”
drawn within.
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Although the Yud is a contracted illumination (“is it not a small one?”), it can enter within [as an

inner light], for the vessel can receive only through tzimtzum, like the Yud, etc.,

The Yud is a contracted, small point of light, and that is exactly why it can enter within. A vessel can receive
only light that has been contracted.
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so that from this he will have fiery flashes and ardor in prayer and the like; for because it is a small
illumination, the heart has the strength to contain it.

Because that light is small enough for the heart to hold, it becomes an inner fire, ardor in prayer and in simi-
lar service.
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And the drawing down of G-dliness from above is also through enclothement in vessels, “Who has
sanctified us with His commandments,” the 248 limbs of the King. And in the days of the
Patriarchs, when the Torah had not been given, they had other forms of service, such as wells and
rods, etc.

G-dliness is drawn down into the soul through the mitzvos, called the 248 “limbs of the King,” in which

G-d’s will is enclothed. Before the Torah was given, the Patriarchs had other acts of service, like Yitzchak’s
wells and Yaakov’s rods, that served the same purpose.
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This is not so with the idolaters: since He is high and exalted above them, that is, only in the mode
of the encompassing [light], He does not enter within their inner being so that they would be nulli-
fied before Him; rather, [each] is a separate entity (yesh) unto itself, which has no connection at all
[with Him], even though they call Him “the G-d of gods.”

Idolaters, by contrast, relate to G-d only as the encompassing light that is “high above” them: He does not

enter within them so that they become nullified to Him, and they remain separate entities. Even their calling
Him “G-d of gods” acknowledges Him only as a distant, supreme power, not as one who dwells within.
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Offerings as feminine waters
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Now, the offerings are the raising of mayin nukvin (feminine waters), to be “a pleasing fragrance
(rei’ach nicho’ach)”: that is, just as fragrance restores the soul, so the offerings raise mayin nukvin
in the mode of fragrance, so that there will be nicho’ach to Havayah, the revelation, drawing down
and resting of His Shechinah, so that the level of G-dliness will rest and be revealed in his soul.

The offerings raise “feminine waters,” an arousal from below that calls forth a response from above. Their
“pleasing fragrance” works like a scent that revives a fainting person: it brings about the revelation and rest-
ing of the Shechinah, so that G-dliness is felt within the soul.
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And this is nicho’ach, a term of descent: that there be a descent and devolution of G-dliness from
level to level, until it enters and is revealed in the person’s soul, within him and in his very inner

being. And the reason is that

Nicho’ach is read as related to descent, since its aim is that G-dliness descend level by level until it is re-
vealed in a person’s innermost being. The Alter Rebbe now explains why the offerings achieve this.
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the matter of raising mayin nukvin is like bringing the king something new, so that he will turn to a
request that is small and lowly in comparison with the king’s greatness and rank.

Raising feminine waters is compared to bringing a king something new, so that he will attend to a request
that is tiny compared with his greatness.
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For through something new one draws the king’s heart, as through a talking bird: although people
speak with much greater understanding,

A king who has everything is moved by novelty, such as a talking bird. People speak far more intelligently,
but that is nothing new.
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yet because of the novelty that a bird should speak, through this one will draw and arouse “the

heart of kings, which is unsearchable,” to turn to the commoner’s request.

The wonder of a bird that talks stirs the king’s “unsearchable heart,” and so he turns to the commoner’s plea.
Likewise, what is novel from below moves the Above.
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Therefore the raising of mayin nukvin depends specifically on an arousal from below, [that of] the
souls of Israel who are enclothed in a body, etc. Although the angels stand at the heights of the
world, and constantly, since the six days of Creation, without pause, they say “Holy” with awe, and
also speak with greater knowledge, for their comprehension is great and immense, and they de-
light in G-d without end.

Raising feminine waters depends on souls in bodies, not on angels. The angels praise G-d constantly, with
awe and deep understanding and endless delight, yet that is not new.
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This is not so below, where there are many alien thoughts that distract and cast down a person’s

heart; and even the love that he arouses passes and fades and has interruptions, etc.

Below, a person’s heart is pulled down by distracting thoughts, and even the love he awakens comes and

goes.
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Yet [it is precious] because of the novelty in this; for this power that a person below has to speak
comes from eating and drinking.

What makes his service precious is its novelty: even his power to speak words of prayer depends on physical
food and drink.
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And one who does not eat for three days becomes weak and does not have the full power of speech;
and likewise several hindrances that depend on physicality, such as the hindrance of cold, etc.

The dependence of speech on the body is plain: after three days without food a person cannot speak proper-
ly, and cold and other physical conditions can hinder it too.
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Thus the power of speech below, whose life-force comes from physical things, is something very
precious in G-d’s eyes, like the parable of the bird mentioned above. And likewise all the offerings,
sheep and goats, come from the enclothement in [the worlds of] Beriah, Yetzirah and Asiyah, etc.

That speech rooted in physical life can praise G-d makes it precious to Him, like the talking bird. The animal
offerings likewise come from the lower worlds of Beriah, Yetzirah and Asiyah.
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Therefore, when it rises above, it is something new, which is not seen in this way in the higher
worlds; and therefore they are what raise mayin nukvin, and therefore they are called by the name
minchah. [The letters of] minchah (711n) [begin with] the initials M”N, mayin nukvin.

When something from these lower worlds rises up, it is a novelty unknown above, and so the offerings raise

feminine waters and are called minchah. The first two letters of minchah, mem and nun, are the initials of

mayin nukvin.
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The ches is Chochmah and the eighth mazal, notzer chesed, which flows into the heh:
“behibar’am,” “with a heh He created them,” which is the level of Knesses Yisrael (the
Congregation of Israel). (Minchah is also a term related to nicho’ach.) Now, of the Time to Come it
is written, “For then I will turn to the peoples a pure language,” etc.
The remaining letters are ches, Chochmah and its source in the eighth attribute of mercy, notzer chesed,
and heh, the Malchus of the Talmud’s reading “with a heh He created them,” which is Knesses Yisrael. The

Alter Rebbe then turns to verses about the peoples in the future, beginning with Tzefaniah’s prophecy of “a

pure language.”
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And likewise King David, peace be upon him, said, “Make known His deeds among the peoples,”
and it is written, “Render to G-d, O families of the peoples,” etc., “Say among the nations,” etc.

David also called for G-d’s deeds to be made known among the peoples and for the families of the peoples to

give Him glory.
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And [we need] to understand why we should mention the idolaters. But the matter is that all the re-

finements (beirurim) are from the level of the peoples, where the 288 sparks fell; and this is

The Alter Rebbe asks why Scripture speaks of the nations at all. Its answer: the work of refinement is among
the peoples, where the 288 sparks fell in the shattering of the vessels.
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through the level of levonah (frankincense), which is the encompassing [light] over them, so that it
will be refined and rise above in holiness, and Eisav will be at his high rank, “before a king

reigned,” etc., from the World of Tohu, in holiness.

The sparks are refined through levonah, the encompassing light over the peoples. Then Eisav will be
restored to his lofty root in the holiness of Tohu, “before a king reigned.”
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For Yaakov, yud akev, is the level of the inner [light]: “He established a testimony in Yaakov and set

a Torah in Israel”; and “you are called adam (man),” adam, [equal in number to the Name| Mah,

the World of Tikkun. And in the Time to Come Eisav, too, will be refined, who is from the World of
Yaakov, the Yud and the heel, is the inner light of Tikkun, the Torah placed “in Yaakov,” and Israel is called

adam, whose numerical value (45) equals the Name Mah, the Name of Tikkun. In the future Eisav, rooted in
Tohu, will also be refined.
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Tohu, the level of the encompassing [light], so that it will be an encompassing [light] of holiness,
and everything will be included in Yaakov, so that Yaakov will also have the level of the encompass-
ing [light], which is a higher level and rank, the Name Sag, which is greater than the Name Mah;
and “awoman ofvalor,” etc.

Then Tohu’s encompassing light will become holy, and Yaakov will receive it too: the Name Sag (63), higher

than Mah (45). This is hinted in “a woman of valor is the crown of her husband,” the lower level becoming a

crown above.
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Now, as is the drawing down from above, so must be the mayin nukvin from below. And in order to
draw down the level of the supernal encompassing [light] of holiness, there must be a raising of
mayin nukvin in the mode of the encompassing [light], that is, beyond what his soul can bear, as
mentioned above.

The arousal from below must match what it hopes to draw from above. To draw down the higher encompass-

ing light, a person’s feminine waters must themselves be “encompassing,” a love beyond what the soul can
hold.
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And especially when he sees in his soul the lowliness caused by the many thoughts that oppress,
distract and cast down, then he must “cry out to G-d in his distress,” beyond what his soul can

bear.

This applies above all when a person sees how low his distracting thoughts have brought him. Then he must

cry out to G-d from his distress with an intensity beyond his own measure.
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Yaakov’s offering to Tohu
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Therefore, when Yaakov saw Eisav below rising against him, he offered a minchah, which is a rais-
ing [of mayin nukvin], to Eisav his brother, who is above, from the World of Tohu, where he is his
brother.

When Yaakov saw Eisav below coming against him, he sent a gift, an offering that raises feminine waters, to
Eisav “his brother” above. In Tohu, Eisav’s root, the two are truly brothers.
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For Yaakov has two levels, ratzo and shov: shov in the level of yud akev, and ratzo in the level of
complete self-nullification (bittul), etc., in order to draw down the level of the supernal encom-

passing [light].

Yaakov has both ratzo and shov: shov as the Yud and heel, the inner light, and ratzo as complete self-nullifi-

cation, which reaches the higher encompassing light.
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And then Eisav who is below will be nullified of himself, and then “For then I will turn to the peo-
ples” will be fulfilled; for the deeds of the fathers are a sign for the children, since through their

deeds they made a preparation for their children in the Time to Come.

Once that encompassing light is drawn down, Eisav below is nullified by itself, and the prophecy of the peo-
ples turning to G-d will be fulfilled. What the Patriarchs did prepared the way for their descendants in the
future.
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Now, the raising of mayin nukvin of Tikkun is revealed and known to us through the Torah: “two

young bulls,” etc.

The offerings of Tikkun are spelled out in the Torah, down to the number of bulls for each festival.
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On Pesach thus, and on Shavuos thus, etc. But the raising of mayin nukvin to the World of Tohu,

“none among us knows how much”: how, and what the offerings are, and what measure;

Each festival has its own offerings. But no one knows what offerings reach up to Tohu, of what kind or in

what amount.
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only Yaakov our father, peace be upon him, knew their matter. And so he sent offerings, “two hun-
dred she-goats,” etc., which are other offerings, not written in the Torah among the offerings of

Tikkun, and other measures.

Only Yaakov knew them. His gift of two hundred she-goats and the rest were offerings of Tohu, in kinds and
numbers not found among the offerings of Tikkun in the Torah.
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Therefore he also offered camels, which are impure in the offerings of Tikkun. But concerning the

offerings of Tohu it is written, “Who can bring forth the pure from the impure?” etc.

Yaakov even sent camels, animals that could never be offered in Tikkun. In Tohu, however, what is impure

can become pure, as Iyov’s question “who can bring forth the pure from the impure?” hints.
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For there, “darkness is like light,” etc.; “small and great are there,” etc.; “He equalizes and makes

equal,” etc. And this is the matter of “and he embraced him”: that Eisav embraced Yaakov.

At that level, darkness and light, small and great, are equal before G-d. This is why Eisav could embrace
Yaakov.
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And everywhere the male embraces, as it is written, “and his right hand embraces me”: the giver
embraces the receiver and surrounds him on every side, to lift him upward, etc. And this is be-

cause Eisav’s root is from the level of the encompassing [light], from the World of Tohu.

Usually the male, the giver, embraces, surrounding the receiver and lifting him up. Eisav embraces Yaakov
because Eisav’s root is the encompassing light of Tohu, higher than Yaakov.
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But the way by which he will reach this is through “and he passed before them,” the level of “and
he,” etc.; and afterwards, “he bowed to the ground seven times,” the level of falling on the face (ne-
filas apayim), to gather sparks, “until he came near to his brother.”

Yaakov reached this through going ahead of his family, “and he” (read as the level called “He,” which in

Chassidus denotes what is hidden), and bowing seven times, which the Alter Rebbe reads as the prostration

of prayer (nefilas apayim) that gathers fallen sparks. So he came near to his brother.
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The meaning is: until he felt his way and encountered his brother, that is, until he gathered the
good that is in Eisav, the level of levonah; through this he is Yaakov’s brother, for the encompass-
ing and the inner [lights] were taken from one place.

“Until he came near” (ad gishto) is read as “until he felt his way” and met his brother: until he gathered the

good in Eisav, the levonah. Then Eisav is truly Yaakov’s brother, for the encompassing and the inner lights

share one source.
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The embrace, the kiss and the weeping
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And then, “Eisav ran to meet him.” Eisav |[here| is the power enclothed in the physical Eisav,
[which] ran from below upward toward him, like the parable of candles that are nullified to a torch

when their light is brought near the light of the torch, etc.

Eisav’s running toward Yaakov is the holy power hidden within the physical Eisav, rising toward its source. It
is like small candles whose flames are swallowed up in a torch once they are brought close to it.
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And after the level of the good in him was refined, then “he embraced him,” from above downward,

for the supernal encompassing [light] also entered into Yaakov.

Once the good in Eisav was refined, the embrace came from above downward: the higher encompassing
light of Tohu entered Yaakov as well.
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It follows that all the levels mentioned above were included in Yaakov. And through this, “he kissed
him,” the level of kisses; and it is dotted above, the level of points (nekudos), which is the level of
Chochmah. This is because in the shattering there was a withdrawal of Chochmah, and now, after
the refinement, it was revealed.

With both the inner and the encompassing lights now in Yaakov, Eisav “kissed him,” and in the Torah scroll
the word is marked with dots. Dots, the smallest points, stand for Chochmah, which had withdrawn in the
shattering and is now revealed after the refinement.
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And afterwards, “and they wept.” Now, weeping comes from joy or from bitterness; for through a

contraction in the brain, it expels the superfluities in the moisture of the tears.

Then they wept. Weeping comes from either joy or sorrow; in sorrow the mind contracts and presses out
tears, which the Alter Rebbe describes as excess moisture being expelled.
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And [weeping] through joy is as written in the Zohar on Shir HaShirim concerning Rabbi Akiva,
that his eyes flowed with tears, etc. And this is because joy is the expansion of the life-force, as it is

written, “Good news fattens the bone.”

Weeping from joy is illustrated by Rabbi Akiva, whose eyes streamed with tears when he heard the secrets of
the Song of Songs, as the Zohar relates. Joy expands the life-force, as “good news fattens the bone.”

MR NIOWNRNa 191 12w NPRT M9 101 0OPTIY2 0T 1900 KIT 1D 22D139°0D0RT Awynd
J°M °P°1° MAY PN WP 50 DIWIN

And as in the story of Vespasian, etc., it is the flow of the blood in the veins, and likewise in the
spirit of life within him, and likewise in the drawing down of new mochin; for there are the stages
of ibbur (gestation), yenikah (nursing) and mochin.

The Talmud tells that when Vespasian heard he had been made emperor, his foot swelled so that he could
not put on his shoe: joy made his blood surge. Joy likewise expands the vital spirit and brings new stages of
intellect, which in Kabbalah grow through gestation, nursing and maturity.
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Now, when there is a vessel below to receive the joy, it spreads out and gives new mochin; and like-
wise through it the spirit of life spreads out, to “fatten the bone,” as mentioned above. But when
the vessel below is too small to contain it, it gathers in the brain and expels the superfluities in the

moisture of the tears.

When a person has the capacity to hold his joy, it spreads through him, bringing new understanding and vi-
tality. When the joy is too great for him, it concentrates in the mind and overflows as tears.
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And this was also the case with Yaakov and Eisav: there was a revelation of the level of Keser, very
high above, etc., and there was great joy that the very highest was brought so close to what had fall-
en very low, at a distance, in the shattering of the vessels.

At the meeting of Yaakov and Eisav, Keser, the highest level, was revealed, and the highest was joined with
what had fallen lowest in the shattering. The joy was too great to contain, so they wept.
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Eisav and Yaakov were like two brothers who had not seen each other for a long time, since the
shattering of the vessels took place. And this is what is said of the Time to Come, “With weeping
they will come”: specifically through the level of weeping, which is through the revelation of the
higher levels, etc.; “and with supplications I will lead them to streams of water.”

They were like brothers reunited after a long separation, apart since the shattering of the vessels. So too in

the future redemption, Israel will come “with weeping,” the tears of joy at the revelation of the highest levels,
and G-d will lead them to streams of water.

IN ONE'S AVODAH

A person’s love of G-d should reach beyond his own measure, especially when he feels how low distracting
thoughts have brought him, and cry out to G-d beyond what the soul can bear. Yet that ratzo must always be
matched by an equal shov: remaining in the body and drawing G-dliness down through Torah and mitzvos,
as Rabbi Akiva entered and left in peace.

QUESTIONS FOR DISCUSSION

1. Why was Ben Azzai’s intense love of G-d not the way of the Torah, and what made Rabbi Akiva’s ascent
different?

2. How does the parable of the talking bird explain why the service of souls in bodies can move G-d more
than the angels’ constant praise?

3. Why iswhat is higher above sometimes lower and impure below, as with the lion and the ox, and how does
this explain Eisav’s being the firstborn?

4. What does it mean in practice to match ratzo with shov, like water mixed into wine?

5. Why did Yaakov and Eisav weep, and how does the maamar connect their weeping to the future
redemption?
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PARAGRAPH 1

952 opn
The note says another transcript (hanachah) of this maa-
mar is printed there, recorded by a different listener.
KEHOT'S NOTE
J7%.%°Y 170pN 1”02 NANKR AMan

N7 119092 ap”

Yaakov rises at night and takes his wives and children
across the ford of the Yabbok. The maamar reads the
crossing as a spiritual ascent.

Genesis 32:23373:27% n°wx12
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And he rose up that night, and took his two wives, and his

two handmaids, and his eleven children, and passed over

the ford of the Jabbok.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

39,35 nwRn2

Sram AN 992y anp”
Yaakov takes his family and brings them across the
stream. The Alter Rebbe quotes it as part of the opening
verses he interprets.
Genesis 32:24773:2”% n"wx12
:§27IWRTNK 12Y71 P1337NK 07297 DR
And he took them, and sent them over the stream, and sent

over that which he had.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 7372 T

The note sends the reader to the discourse in V’Zos
HaBerachah for the phrase “union of blessing and holi-
ness.” The passage there discusses the levels above intel-
lect, supernal will and delight, the region that this maamar
calls “beyond the river.”
KEHOT'S NOTE
.7,A% 1092 n”w‘? hhal

03°N12K 12w 9127 722

Kehot’s note points to Joshua 2:24 for these words.

Joshua 2:24773:2 yun
KEHOT'S NOTE
.73 ,2 ywin

o?1Yn 9°N1aN 12W° 1A 1aya

Joshua recounts that the ancestors dwelt beyond the river.
Here “beyond the river” becomes the Patriarchs’ root
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above Binah.

Joshua 24:2'2:775 ywi»
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And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse in Parshas Mishpatim returns to the identi-
fication of the river with Binah and quotes the same Zohar
in Emor.
KEHOT'S NOTE
ST,y 1P IRT LA, A2 NR D

179R KX 9N

A river issues from Eden to water the garden. In Kabbalah
the river is Binah, through which the flow from above is
channeled.

Genesis 2:10”:2 N°wR12
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes Derech Mitzvosecha as saying that “be-
yond the river” means what is above Chochmah and Binah
of Atzilus, the encompassing lights above the chain of
descent.

KEHOT'S NOTE
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NP0 ART WYY TPwhnwnn mhyncw 0opopnn vna RIM MPUIRT

AYP Y WM PP N2 RPN v¥eN

TR ’D 712N

The same Zohar passage in Emor, that the Patriarchs were
drawn out of the supernal river, is also brought in the dis-
course in Parshas Mishpatim.
KEHOT'S NOTE
R 9737 95 ARPOY RT3 10 N9 BRI 12w M0 12y2” 3 0%
T3 NN PWRI ARTY LAY T LY 1P 03 RN LO7Y YTINNWRT
JPRRT 11393 7TYR RPN DY wann 9K DU M aTy 10y K 70
WITT SMPIna cp nMphY XM %R DOWIIT 2112 N0 13y 1aya
XL NWRAN
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The Zohar on “beyond the river your fathers dwelt” says
they were drawn out of the supernal river. The Alter Rebbe
refers the reader there for his reading of the verse.

Zohar, Emor 35:171-38:188170p:M”2-X7yp:1”2 714K 7711 180

PARAGRAPH 2

12 W WR NN 72y

Yaakov brings across everything he has. The Alter Rebbe
reads it as raising all that he had rectified up to the level
beyond the river.
Genesis 32:24773:2”% n°wr12
AP"IWRNK 12971 PRIT7NN 01237 AN
And he took them, and sent them over the stream, and sent
over that which he had.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13 172% 2Py A
Yaakov remains alone and a man wrestles with him until

dawn. Here his staying behind is for the sake of refining
Eisav.

Genesis 32:257173:27% n"wxI2
AT N12Y 7Y Y UK pIRT 737 302 0
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,2% nowxna

14 | Kehot’s note points to Genesis 32:25 for these words.
Genesis 32:257173:27% N°wK12
NYA NPy TY 0y WO PR 4727 3Py M
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The note says that Yaakov’s being Tiferes, which it traces
to the Zohar Chadash on Ki Sisa, is explained there.
KEHOT'S NOTE
.2,3%pNN °n" 07K RAN1 .(2,71) Rwn wInam

16 N"Y 1'YP . . AN D A2

According to the note, Or HaTorah on Terumah explains
the meaning of the “bar,” and Or HaTorah on Vayechi ex-
plains “from end to end,” the middle bar’s passing
through the whole Tabernacle.
KEHOT'S NOTE
M Ow AR JUMPN2” D whanw 35PDD’R Y OmAN NIRRT
S N7MING PRSP PR IR 1T PAy) TR MOPRRR Y PPANK
. ,mew

likuteitorah.com/torah-ohr/vayishlach/
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17 | The middle bar of the Tabernacle passed through the
boards from end to end. The Zohar reads it as the middle
line, Yaakov, uniting both sides.

Exodus 26:28175:1”2 Mnw
=-'l¥|?ﬂ'5?5 N3P771A 0721 0°%7R 7IN2 12°R7 0712M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

18 Ry 1°¥p 77 oW
The continuation of the same Zohar discussion, to which
the Alter Rebbe also refers.

Zohar, Sifra DiTzniuta 1:2-2:13-°2°8 XN1Y°1%7 X190 377 190
2

PARAGRAPH 4

19 | At Achashverosh’s feast drinks were served “in vessels of
diverse kinds.” Chassidus uses the phrase for the many
different mitzvos that serve as vessels for G-dliness.

Esther 1:7°1’R 71noR

707 T2 27 MYPn 1) 073 0°52n 07521 271 292 nipwm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

20 SRR D7y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.20 ,7T MAXR

21 SA NN 27y

The Mishnah says that against your will you were created
and against your will you live. The Alter Rebbe uses it to
express the soul’s required return to life in the body.
Pirkei Avot 4:222373:7 max 11wn
yT°° 1372 oM NN oonpm L mng 00T IR T Nan
K17 ,1°2m7 R3320 KIT IR0 KT LOK KINY YT y"_rin‘;
1’;;)? TRY ,RIT 7172 TP TNY RITY LT PY2 NI LTY KA LT
49w Panw 1o mpn K91 ,0°1D Riwn KDY ,mow XYY LA KD
;17 i M3 PIRYIY 7737 A0 OXY iawnn 0Y PanY ¥
291 ,°0 ANR 9072 29,7901 AX 9072 91,780 AR 9112 YyY
.- 0% TNY AKX 012 231, AnK 3072
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-

mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
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22

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“Vessels of diverse kinds,” used here for the many mitzvos

in which the Infinite Light is drawn down.
Esther 1:7’1’R 9nox

TP TD 2 MIDPR T D7 0729m 07931 a1 *232 NipYm)

And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

23

24

25

26

27
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The Talmud tells of the four who entered the Pardes and

what befell each. The Alter Rebbe explains the outcomes
by ratzo and shov.
Chagigah 14b:8'n:2 7 naan
IXREIT I LY 12 417 3PK) L0792 10393 AYIIR 30 1A
W 733N OIN TYI DONYD :XIPY "1 D77 MY KIPY 2
719° x> D7RY 92377 DRIV DR ,’0% 0O 1IRRN 5x Rahhyio]
2Py 17

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

ooI™%7 2,09 wURw .2 ,0 AnnRY LT L0 b NP aRa L2 LT aaan
7913 .RMPN Y OW IR LIRID %AW 19PN °Y 2 713 XA NUIR LIRDD
T2y RN BY02 ORI O 991 1772

279w 0191 ¥ 1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
K711 27D QW "now .aw 2PY° 1°91 N0T°10

219wa RS 219Wa 0151 Y7 P

The Jerusalem Talmud’s version of the story, where Rabbi
Akiva is said to have entered in peace and left in peace.

Jerusalem Talmud Chagigah 2:1°R:’2 7331 "n2217° 717N

ONR 7Y APPRTY DRYD TWEN

Ben Azzai explains why he did not marry: his soul longed

for Torah, and the world could be sustained through

others.

Yevamot 63b:1817°:2 3”0 Nna°

TIRI PRI O7RR TIRDLOVRR XD WNT ND W2 Ry 127 19 1

TPYR Y ORIY 12707 TR 07PN AIRD PRY L, WIIT R AR U9

OO °T) 7Y 0NN OPAY? N TR MRV YRy

William Davidson, Vocalized Aramaic (CC-BY-NC)

MAART MnRd my

“Love is fierce as death.” Here it describes a love of G-d so
strong that it separates the soul from the body.

Song of Songs 8:6":’11 01w W
AR NN NP My™D Ayinhy aning 12975y onind ome
(NPT UK BYY PR TXIR PINYD

likuteitorah.com/torah-ohr/vayishlach/

28

29

30

15 w1 PN DR PY R T9092 opY...

Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AL,nwraw

7180 nawb %o

G-d did not create the world for emptiness (tohu) but
formed it to be inhabited. The Alter Rebbe uses it to show
that the Torah’s way is Tikkun, life in the world.

Isaiah 45:181>:717n 11°yw”°
3330 RIT AWy vIRD 9% D’p5§tl RIT DY X712 070K 70 %D
TIY 1KY °1 7R 737 NYH ART2 AnnRD
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-
tled and inhabited: I am the L-RD, and there is none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SA NN 27y

“Against your will you live”: the soul must return to live in
the body.
Pirkei Avot 4:222375:7 MaR m1wn
y1°° 1372 0onm NN oonnm L mng 0vTiv iR mon Nan
RIT 17207 RITL,R7337 X0 ,I%°0 XA ,9R RITY 57'[1?!171 E’Tﬂﬂ’?
PIDY PRY LXIT T2 TP TNY XM LT DY RITLTY NI LI
49w Panw 1o mpn K91 ,0°1D Riwn KDY ,Amow XYY LA KD
;7 01 NP2 PIRWAY T7¥ AL XY .i2wnT 0 PanY yM
291 ,°0 AR A072 23,790 ANK A7 291,130 A0 9012 Yy
-+ T2 TNY 1K A0 791,17 70K 9772
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

11122 725113 77722 271 RI1¥97 *°1212%°07

The note quotes Or HaTorah as saying that the root of
Rabbi Akiva’s soul was of a very high rank, able to receive
the revelation.
KEHOT'S NOTE
79yna N Y nnwa vew” RPN Y 2 770 AR NTYMIR2 ARA
$777 0P 0Oy — TR DINRNI AR VUMD P3P 79178 1T
J7OYRART AP AN ANTW 1En 01owa R
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PARAGRAPH 7

31

32

33

34
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Yaakov, afraid of Eisav, divides his people into two camps.
An earlier maamar reads the two camps as the two sepa-
rate lines of Tohu.
Genesis 32:8'1:2"% n"wx12
“NRY IREINRY IARTIYR OYITAR YoM i 987 TRR 2PY RPN
Then Jacob was greatly afraid and was distressed. And he di-
vided the people that was with him, and the flocks, and the
herds, and the camels, into two camps.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

27YaW TNINN PO PR YU o 19
The note points to a talk that discusses Rabbi Akiva as the
source of the Oral Torah in connection with this passage.

KEHOT’'S NOTE
.140°y 270N W”1|75 il

179 73w ano

Rabbi Yochanan’s statement that the anonymous Mishnah,
Tosefta, Sifra and Sifrei follow Rabbi Akiva’s students, all
according to Rabbi Akiva.
Sanhedrin 86a:3-4"7-"3:X 172 1°77710
0D , XM °31 - PIPING 0O TP 21 TWNT ,ANYT KPPO XY
°27 - *720 DNY AT °37 - X720 OND LRI °27 - RNDDIN
213277 XYL °RM - 112 22937 .R2°PY "277 N;’?S ﬂﬂ?ﬂn Jiyny
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
WX ,12 1°77710
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The Torah is described as a fiery law from G-d’s right
hand. The Alter Rebbe reads it as the union of fire and
right, opposites joined in the Torah.

Deuteronomy 33:2°2:3"% 0°737
N33R AN TIRD I YOEI 07 YR MM K3 20N 7 KN

:in% N7 ¥R 1070 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

22,37 037

likuteitorah.com/torah-ohr/vayishlach/
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PARAGRAPH 8

35

36

37

SA NN 27y
“Against your will you live”: the soul must return to live in
the body and act there.
Pirkei Avot 4:22275:7 MaR miwn
y1°° 1372 0vnm NN oonnm L mn? 0vTivta iR mn Nan
RIT 1200 K7 ,K7927 XIT 18907 RITLOR MY YTy YoTin
1’;!)? TRY R 7112 .ﬁ'f’? ™Ry XM LT 5ya X7 ,7Y X L1270
9w D3nw 1w npn KDY ,0%1D Xin KDY ,Anow KDY L,y KD
72 0 73 DIREIY Y 700 PX) 1i2wnd o Yaw v
291 ,°0 ANK 9772 2,71 AKX 9072 291,730 AR 9112 YyY
-+ T2 TNY AOX 02 791,17 AN 7772
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

UIIN2 NPIT MRk OURR PRt

The note points to this discourse for the theme of drawing
the Infinite Light down specifically through Torah and
mitzvos.
KEHOT'S NOTE
591 7177 191K, (3P ¥70) R°ARD 7PANK 1702 17N 210D 177 IR
wPPY 07NN M IR 177 .(M9PN Y 2 979) MINR N7MIR2 M2avn
.140°Y 2791 w™IPY .79°K1 988 °Y 1N

21°2 N°an2 w»nd

Tanya’s final chapter explains that the Shechinah rests on

and is drawn down through Torah and mitzvos. The Alter

Rebbe cites it for shov as drawing the Infinite Light below.
Tanya, Likkutei Amarim 53:3’3:31 01K *01p°7 ;1WR P21 ,R°10
-031791m1° N3 1R L NIMPI 19IRT 2 0 KPY W nvan
AT APIY NITTR AR 02 MY APDY A XPY ,n3137
2IY N222 KPR .NIN7IYD mPYnwn 772 RPY 1K1 N33 miv
oI MPERT Mavn mMwanm mMPYHAYR 9719 1Y Apn
YR YR 2203 AT LATET movna AXCMIT LMRTIIT

23y DT YRR wRtnR M MYYT ORI LMy
- 1370797, MonbY wIpnd
Kehot Publication Society (CC-BY-NC)
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The Zohar explains that Yaakov poured water into the
wine. The Alter Rebbe reads it as tempering ratzo with
shov.

Zohar, Balak 6:78-8612-n1"y:" P22 ,7117 790

PARAGRAPH 9

39 19 N2%
Yaakov brings wine to Yitzchak. The Alter Rebbe reads its
double cantillation as the union of water and wine.

Genesis 27:257773:172 N"wR12

PIX" 9701 PWD 7372n 1yn? 12 TER 77K 0P AT T0RM
Y7 17 X2

And he said: ‘Bring it near to me, and I will eat of my son’s

venison, that my soul may bless thee.” And he brought it

near to him, and he did eat; and he brought him wine, and

he drank.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.713,1 nPwR1a
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The Zohar calls Yaakov the completion of the Patriarchs.
The Alter Rebbe explains it as his combining of opposites.

Zohar I, 171b2 ,xyp R»mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1 ,3% 0°127"90
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The Sifrei contrasts Yaakov, all of whose children were
worthy, with Avraham, from whom Yishmael came, and
Yitzchak, from whom Eisav came.
Sifrei Devarim 312:1-2°2-°X:2”°w 0°727 >80
RIRY P77 °2 310 ,A2IN2 ¥InY “woR X 70 7iAn KX ...
PRynY> \N7108 A XY DPIYY IR D7 KW 12 4TI
*DIPX 2211y ,N7108 1 MR 0PIY? pO¥Y X3 .AMLR 12 0
RY> KP 2Py N2 .0°1WRIT T ANie 0oy N 1 .oiT
13 NPWRI2) MRV 1°1yD ,0°%D 112 ‘?; 17741 N‘;?}g ,N2iom 13mn
?‘Ip‘?r:l DR 721 DipRT 19°nn .”D"'?lj}{ 20 on UK 2pYN” (1
... 220 2Py SRy 0 P20 D PRIV ,IpYn
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-

ognize it. Similarly, when our father Abraham came to the
world, there issued from ...

likuteitorah.com/torah-ohr/vayishlach/

15 w1 PN DR PY R T9092 opY...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

43 DRYRWYS 10 InRY 1Y
Avraham asks G-d, “If only Yishmael might live before
You.” Here it shows Chesed spreading beyond its proper
bounds.

Genesis 17:18177:1> n"wX12
TID? T PRYRY 12 DOPIRTTPN DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

44 a2
Kehot’s note points to Zohar III, 189a for these words.

Zohar III, 189ar ,0ap »m
KEHOT'S NOTE
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PARAGRAPH 10
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The note says two other transcripts of this discourse are
printed there.
KEHOT'S NOTE
Do7R727T MRSwI2 AR .0 Y 7170pN »”I02 10871 MANR MniT °2
IR .50 °y W”N v°p Mn°wi 980 .39 17yi 12102 2”10 2”0pn n”noaw
0 Y (0"wN NR¥IM) 179N 10 LY IR prob DoarRa Pyb
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Yaakov takes from what he has a gift for Eisav. The maa-
mar reads the gift as an offering that raises Tohu’s sparks.

Genesis 32:1477°:27% n>wx12
VIR AY? AN 1172 KT MR KT 72792 DY 127
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Hevel’s animal offering is called “his minchah,” showing
that the word applies to every offering.
Genesis 4:4°7:7 N°WX12
“PRY P7PR T PPN 10270 AR NiNDn XITDI X°27 M
Anna
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
RO K7D 190an e

¥7D2 1Nan 12°P 7°7W DAR

The Kehot note cites the Jerusalem Talmud here for the
minchah as a distinct kind of offering in its own right.

Jerusalem Talmud Megillah 1: 118X 71772 22w 1120

NY12°p AW mean

The Talmud teaches that the prayers were instituted in

place of the daily offerings.
Berakhot 26b:5-61-"11:2 173 n1372
212 13 YOI 2207 O3 K2IM LRI 7312 "0 2207 02 X0
JP0Y NPDA 1pR DTIIK RPIN C212 9P 2377 ANhD XN
PR DY TRY WK DipRd 9X P22 0718 DIUN mNiv
220 1PN PY? 72287 ONPD Tayn” :INIW 71900 K98 "1TRy”
"R PR 730y Nash MTE2 M? poE KEY WNIY AN

Mty TR T 23071 Aby? °3 *3y7 170" MKW 170N KPR

There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
Xxiv. 63) — ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“I, Havayah, have not changed.” Creation brings no
change in G-d Himself.
Malachi 3:6"1:3 2871
:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

likuteitorah.com/torah-ohr/vayishlach/
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David’s words, “For all is from You.” Although G-d is be-

yond the worlds, everything comes from Him.

I Chronicles 29:1477°:1”3 X 0°1°77 °127
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2771103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“His splendor is over earth and heaven.” The worlds are

sustained only by His radiance (hod, ziv), not His essence.
Psalms 148:133”:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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The Mishnah describes the future world as a day that is en-

tirely Shabbos and rest for life everlasting. Here it is one of

the rising levels of G-d’s radiance.
Mishnah Tamid 7:4°7:t 720 mawn
P NWI AN WP MR 90 °R (% W) ooniR 10 WYl ...
,R27 DY Y Tiatn ,nawn o MY Tinm (3% ow) 0niR
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

15 AN 1T NI 2o

The note says a gloss (hagahah) on this passage is printed
there.
KEHOT'S NOTE
.1&3'7 M”10 W 71°y 17270 2”02

PARAGRAPH 12

58
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The note records a variant reading there, “[two kinds of]
hishtalshelus: the first, hishtalshelus...”, and says glosses
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| on this passage are printed there.

KEHOT’'S NOTE

5y MmN wry . mbwhnwn TR ,mowhnwn 7oK Y 0Nan 0 NPTINA
LT yOpR

59 M ATI2Y2 AT 1AM

The note points there for a parallel treatment of how the

two kinds of descent are seen in divine service.
KEHOT'S NOTE
RZWDN Y 1N D N7MIR AR

60 m2an 1t 2aw ' nTaya

The Talmud asks what “service of the heart” is and an-
swers: prayer.

Taanit 2a:11X”:X "2 n°3yn

292 112971 D2°POK M DX MIOKP” :XANT — APDNIT 12 Kam

20331 .7179R 3t IR M7 — 292 XOOW ATIaY KOT PR LD223%
SRR TP IAY2 DRIN R AN (AN

William Davidson, Vocalized Aramaic (CC-BY-NC)

61 nnRIyn oo bw avnn vm

The note quotes a gloss suggesting that “life” is Chochmah
and Binah and “the life of life” is Keser, marked as need-
ing further study; Ki Sisa discusses that question too.
KEHOT'S NOTE
0 M 270 021 1KY 271)” 971 1oAY ) 972 0°727 n”MKR2
ADNIR Y RWN °2 N7MIR D2 AR7 Y780 1°1y2 7oy ) (170y L% ,a00

62 NN 1 vED

The note quotes a gloss identifying this measured love
with the love “with all your heart,” with a reference to the
discourse “Semolo tachas leroshi” in Ki Sisa.

KEHOT'S NOTE

3932 "WRIY NN PR™Y 17720y 271)” Hn aw 972 2°727 N”MIR2

7oy (170 ,722% B0aT 1Ak ImY Xwn

63 MPIw N °1%AN 9D
“I, Havayah, have not changed”: G-d as He is, beyond the
worlds, the focus of the higher love.

Malachi 3:6"1:3 25x?n
{01723 K2 3pY2712 DARY "N°IY K77 %38 °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 WHR N2 PPN . L N K 71 %N 0D

The note quotes a gloss asking how the soul can be ab-
sorbed in “I, Havayah, have not changed,” the Infinite
Light above the “life of life,” and pointing to the discourse
on the milu’im (letter-fillings) of the Names and the dis-
course “Tik’u bachodesh” for an answer.

KEHOT'S NOTE

773K 1123 995N woITw WK PR 973w a1 ,273)” 97N ow nYmRa

W72 R”N2 R L,0%°00 N abynbY 0K MR RITW CNCIW KD

575 [79°R) 17 °Y D22°19-N7IR2 097102 1311977 *2IR] "Nand ooMeonn

likuteitorah.com/torah-ohr/vayishlach/

15 w1 PN DR PY R T9092 opY...

,2°9 P2WR WINT L, WIN2 PN 1772 WAYY Mnwn Dw 0omeonn iy Ty
279y, (7179y , w7y 113 DARI 1R INW DA V7D W01 W

PARAGRAPH 13

65 K20 TImM

“She has fallen astonishingly.” Here it describes the soul’s
descent into this world.
Lamentations 1: 9’0’ 13°X
TN 77 DR TR KPR TIM AN T2 K7 w2 Anny
122K 97737 93 21y NN
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy
hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

66 7787 923

“With all your might”: in Chassidus, a love beyond the
soul’s natural measure.

Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2921 72277292 TR2X N X HIIN

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

67 2°N2 mam

The note points there for a parallel discussion of the lion
and the ox.

KEHOT’'S NOTE
X,T7 NPWRA2°D NIRRT

68 7777 X IR 1

The faces of the chayos in Yechezkel’s vision: a lion on the

right and an ox on the left.

Ezekiel 1:107:% 2xptr>

MW DAY PRIITOR TN 39 DIX %3 DPR M
AINYIIRY? TWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

97N B0 LT LB wrAw n7ph LA LA% PR K™D ARY LR DRpI
.1°Y (97N NRYI)

69 FINRY ML L 1Y nonb 57BN

The note lists several places in Or HaTorah that discuss
why the lion is impure below.
KEHOT'S NOTE
K212 IPK Y 2 970 .00 °Y 771 .70p Y KARY .2 ,3% RO NIRRT
7,0 WU 0719 03 AR L1 17990 BP0 LN Y TINNRY NPMING
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PARAGRAPH 15
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297X %2

The note gives the reading there, “for behold, on the con-
trary,” and points to Balak for further explanation of the
answer.

KEHOT'S NOTE

MIR%22 ¥19°07 9IR°2 AR L2797 727 93 X ,7° N°WRA2 s NPIIR2

AR CY PR NYTIRDY LTI LD RPTIRD

SN2 7122

The Mishnah urges one to be mighty as a lion to do G-d’s
will. Here the lion stands for Gevurah.

Pirkei Avot 5:20°3:’1 max mwn
2IRD 7923 ,7280 71,732 21,03 1Y 1, RN KR 12 AT

W3 TIIR3 TTY MANY ARRN 7 T9Pn 1437 W 11y 1P 0m

£A07IN2 3277 1
Judah ben Tema said: Be strong as a leopard, and swift as an
eagle, and fleet as a gazelle, and brave as a lion, to do the
will of your Father who is in heaven. He used to say: the ar-
rogant is headed for Gehinnom and the blushing for the
garden of Eden. May it be the will, O L-rd our G-d, that your
city be rebuilt speedily in our days and set our portion in
the studying of your Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”1R3 w”nd

The note identifies “elsewhere” as the discourse “See, the
fragrance of my son” in Parshas Toldos, where levonah is
explained as the encompassing light over the kelipos.
KEHOT'S NOTE
JRPR Y OMID D NIRRT 512 119 AR 777 TN 92 Boyh

PARAGRAPH 16
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The kings who reigned in Edom before a king reigned over
Israel. Kabbalah reads them as the World of Tohu.

Genesis 36:31877:1"7 N°wX12
(2K %337 T7Rmpn %397 DITY YR 1370 WK 00T 17Xy
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
PYY N2
Eisav settled in Mount Seir; Eisav is Edom.
Genesis 36:8':1"2 n"wX12
OITR XTI YR 020y U

And Esau dwelt in the mountain-land of Seir—Esau is Edom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayishlach/
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TR nnmn
Each Edomite king died and another reigned in his place,
read as the lights of Tohu that shattered.
Genesis 36:33377:17% n°wx12
19320 M1T2 339 YN TR0 Y23 I
And Bela died, and Jobab the son of Zerah of Bozrah reigned

in his stead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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107295 Py o

“Havayah is high above all nations.” Here G-d relates to
them only from above, as encompassing light.

Psalms 113:4"7:37p 0°2°11n
37920 DY 5y °n 023790y o
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,3°p 0°2nn

Py TN PPN

The discourse in Toldos explains that in the descent into

Asiyah the life-force is greatly contracted, and that abun-

dant light is drawn down specifically through Yitzchak’s

Gevurah, “the measuring line.” It fills in the idea that con-
traction is what allows light to be received below.

KEHOT'S NOTE
.RYNN°Y RZN °2°0 N7IR2 K211 IR Y0P X ,RD 9797 1103

1POR N
“Havayah is our G-d”: G-d drawn within Israel as an inner
light.
Deuteronomy 6:4°7:1 0°727
17X Havayah 12758 Havayah SRt ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPPOR *1 NN AR

The command to love G-d, cited for the inner love that the
contracted light makes possible.

Deuteronomy 6:5°77:"1 0°7127
STRR™P231 TWDI 223 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NRXRISR TIRA RO T°Pw

The note says that in Tavo the Tzemach Tzedek adds a

comparison to the teaching that one should always teach a

student concisely, citing Biurei HaZohar on Acharei.
KEHOT'S NOTE
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9772 1PN TR TR OPYR T'Y)” A0 2yann Y R1an nUMINa
.1EWN °Y 7IRT D NPMIRI IR .7 (7Y UPYT IR D 1A, TIRp

81 N7 YRR N

Lot says of Tzoar, “Is it not a small one?” The phrase is
borrowed for the smallness of the Yud.
Genesis 19:20°2:0”° n°wKR12
X2 v K3 TUPRR TYIN KIT MY 0119 139R DR YR RITTIT
UD3 TN K17 RN
Behold now, this city is near to flee unto, and it is a little one;
oh, let me escape thither—is it not a little one?—and my soul

shall live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

82 NIPONT RPYN % 1907
The Talmud says the nations call G-d “the G-d of gods,”
acknowledging Him as supreme while serving other
powers.

Menachot 110a:5-61-"11:X >*p Ninn

RN T WRY MR (R ,X 2IKRDN) 370 R0 1200 37 1PN

UK TIN0 A0 RwD WA 0PI DIPR 9331 0733 TR 1T

MWD WM 0PN DIPR P52 RIPRT RAPKR 777 1997 DR 0w 1R

19K TN21° 7 MR 1M1 92 PRI 237 IR INYT XPR0 01pn 9a3

19°K3 T°RY CAR 19YR 0P 952 1MIN2 0OpDWR 0an TN
MWD WA 10PN

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

R ,7P mnan

PARAGRAPH 19

83 M e e

The burnt offering is “a pleasing fragrance to Havayah.”
The Alter Rebbe explains the fragrance as raising feminine
waters and nicho’ach as descent.
Leviticus 1: 90X XIp™
TR 7PV A02WT PI07NK 137 LRM 0% YO 1Y 139
Havayah? nin»a-n"
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 NA2TNAR MDY Y

The passage brings the same parable: to move a king to a
commoner’s request one brings his young son or some-
thing novel like a talking bird, since nothing is lacking in
the king’s house.

KEHOT'S NOTE

7732 IR LYU TN Owa RMPD2 wUNaY T RPN K ,D 13TRa nmpoa

NP2 OX 772 AR LK1 wraw nmpha oa Xm mn dwnn .owb

likuteitorah.com/torah-ohr/vayishlach/

15 w1 PN DR PY R T9092 opY...

737 Y (D7WN NRXIT) 7990 102 RN RO Yup LADP Y mn
A0y (271%n NPAp NRXIN) ©”°3N

85 apn PN 2o0Pn Ak
“The heart of kings is unsearchable.” It is used for the
king in the parable, who is moved only by something new.

Proverbs 25:32:7173 “own
I PR 0220 221 puy? YN M7 DY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,1 %hen

PARAGRAPH 21

86 017 °3 PIIN 1N oM
The words here quote Nedarim 15a:2; the passage is
shown below.

Nedarim 15a:2’2:X 1”0 0771

RIPPR 2207 20 131 1277 "IRY L7900 *IRY 1Y *IRY DN 1N

nATIY MW N DT TR NT R N2 CIRY” AR

1D PRY T LWnn 32 PRY 27 931 wrn 32 WY 127 By nitn

1Y DNR” IRRT KPR NI W 92 PRY 127 1w .02
NORE!

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

YW 7PAYH K L0 DMIT .0 MIPNAw RINA XA oW ©7oAN 1703
.01 2 TR RPW

87 077 73 DOIN 1IN

According to the Kehot note, a later discourse compares
this to the Talmud’s case of an oath not to sleep for three
days, which cannot be kept.

Shevuot 25ax 173 My12w

88 TOM MR NN P nan R
The note quotes a suggestion there that by writing “the
eighth mazal, notzer chesed” the Alter Rebbe adds a fur-
ther hint in the initials of minchah: mazal notzer chesed.

KEHOT'S NOTE

N3 Y A% L,UT0M R N Pm? IR wrmaw B0 IRy

FPAwN W0 — (i P RITY 9313 9t IR) 7700 9313 Btn T ananTT
.521°Y 2772

89 70m 813’1 P
The discourse in Vayechi explains that Abba (Chochmah)
draws from the eighth mazal, notzer, whose letters are rat-
zon (will), and so reveals a will from far above.

KEHOT'S NOTE
X ,00 .7 ,Mn '{?:P'? 03 IR .772 09990 YW MUY LT ,BB7 A RA
JA”221 .2 1098 .ﬂ”h?‘?

75



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 4

90

91

92

93

[=h\g}=Reyie]

The Talmud reads oX1272 (“when they were created”) as
“with a heh He created them”: this world was created with
the letter heh.

Menachot 29b2 v”> minn

2omy PR TDNNIN

In the future G-d will turn to the peoples a pure language,
so that all call on His Name. The maamar ties it to the re-
finement of the sparks among them.
Zephaniah 3:9'v:71 17193
DRV 1T2¥7 °N DW2 D7) XY A2 MDY DRYTOR TBAK WD
TN
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AW WYY 2PY° 223 NI 7% 3PN Y X 710 77 N7MKA LB L3 7InR
N3 »na mann

PNDODY DUy WITIN RN 1T
“Make known His deeds among the peoples.” The same
words appear in David’s song in I Chronicles 16:8.
I Chronicles 16:8°11:1”b X 0°1°1 *127
2PNP°7Y DY 93°7i0 19W2 P Havayah? 1790
O give thanks unto the L-RD, call upon His name; Make

known His doings among the peoples.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Psalms 105:1’R:71”p 0°2°1n

2PNIP7PY 0oy YPTIN AW RPN TN
O give thanks unto the L-RD, call upon His name; Make
known His doings among the peoples.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XX ,TP 0P8N .0 0 R

13 0MAT RN M0 DRy NINDwn 17 a0
“Render to G-d, O families of the peoples.” Also in I
Chronicles 16:28.
Psalms 96:7"1:1"% 0°%°11n
131 7922 °1% 1277 0°nY NinBwn NP 130
Ascribe unto the L-RD, ye kindreds of the peoples, Ascribe

unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

I Chronicles 16:28173:1”0 X 0°1°1 *127
:1y1 7122 Havayah? 127 0°»y ninzwn Havayah? 127
Ascribe unto the L-RD, ye kindreds of the peoples, Ascribe

unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 .19 ,10 K77 041,02 00900

likuteitorah.com/torah-ohr/vayishlach/
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“Let them say among the nations, Havayah reigns.” The
parallel verse is Psalms 96:10.
I Chronicles 16:31x”2:11 R 0% *127
£T2% °M 07133 17K PIRT 230) DR M
Let the heavens be glad, and let the earth rejoice; And let

them say among the nations: ‘The L-RD reigneth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2PY°2 MTY Op7

G-d established a testimony in Yaakov and set a Torah in
Israel. Here it stands for Yaakov as the inner light of
Tikkun.
Psalms 78:5'1:11"y 0°2°1n
Dy"'ﬁﬂ? 11°NIAR"NN M2 ‘1127}_{ '7R'1W’:! ot 717im :’pgz; mIy op”
077127
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,1y 270N

0N 2°°17p aNNY
Rabbi Shimon bar Yochai’s teaching that Israel is called
adam.
Yevamot 61a:1-3"3-"X:X X”0 Mn2°
DTN "1y INS 7INS DKV RIT [ 5IRD PRRYR 1K 0703 7130
OTX W1 :°2°0°R .OTR 117R 07930 1KY L,OTXR 1°17p ONX PR
MYy DONYR 1377 A2 W) WX” .R02 DR IPRPR Iy Ty
DR 17(727 1021 S9RN? im0 172 Y70 KD WK OTR Ki
3
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 20ba ,5 x”mt

Zohar 11, 25b2 ,10 27mt
KEHOT'S NOTE
.2,122”nt.2,0 KA1 .X ,RD Mn2°

Bom nwNY

“Awoman of valor is the crown of her husband,” hinting at
the future elevation of the lower level to become an en-
compassing crown.

Proverbs 12:4'7:27 “5wn
TP PRINIYI 311 AZY2 NWY P 0TNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Py apy

The discourse in Toldos, where Yaakov’s name is first read
as Yud and heel, explains that the life-force in Asiyah is
greatly contracted and that abundant light is drawn down
through Gevurah, the measuring line.

KEHOT'S NOTE
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“They cried out to G-d in their distress, and He saved
them.” Here it describes a cry beyond the soul’s capacity.
Psalms 107:6":1"p 0°7°11n
:07°%7 077°NIPIRAN 077 182 °NTOR pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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The future turning of the peoples to a pure language,
which Yaakov’s deed prepares.
Zephaniah 3:9'v:71 77193
DOV 17257 M 0W3 0P XKIpY M3 MDY DRYTUN TEN W
TN
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°12% 12°0 MaN nwyn

The Midrash says G-d told Avraham to go and pave the way
for his children, as the Kehot note cites.
Bereshit Rabbah 40:6":’n 127 n°wXk12
YD PHY 1377 A P2 RS 1P O 1MAYa 2000 01aRY”
MR MR 127 ROYWIT 027 0w OMID 7 TIMKR INPwM DOWIR
B3 RXIM DK .7P13 2392 AT DR WI23) RY 1°AR ONARD n7apn
”PIR2 297 °77M7 2°ND O7AR2 17122 2°ND 072N 2IN0W R
O77AR2 "PART 2792 2y DONAw 7007 (1,71 Ow) 290D PRI
:(10,372713) 2°n3 HRAW>D) "W NA? 117787 02K T 22N
N3 DRIWSY 70w NAP” 2°N DIIARI TARMIER 1OMAR 17
29777 723 °5” 2°N3 DR PRI PR MAD” (7,1 NPWRI3)
.. TIR2
“He benefitted Abram for her sake; he acquired flocks, cat-
tle, donkeys, slaves, maidservants, female donkeys, and
camels” (Genesis 12:16). “Pharaoh commanded men in his
regard and they sent away him and his wife, and everything
that was his” (Genesis 12:20). “He benefitted Abram for her
sake; he acquired flocks, cattle...Pharaoh commanded men
in his regard and they sent away him [and his wife]” - Rabbi
Pinhas said in the name of Rabbi Hoshaya the Great: The
Holy One blessed be He said to Abraham our forefather: ‘Go

and pave the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE

55 :1,2° NPWRI2 17217 L7712 2197 1T DR w1201 RE ) ,17D 773 IR

L1239 71790 w™PY .0°125 120 MARYD YORY n

likuteitorah.com/torah-ohr/vayishlach/

15 w1 PN DR PY R T9092 opY...

0°12% 12°0 MaR nwyn

Ramban’s principle that all that happened to the fathers is
a sign for the children.

Ramban on Genesis 12:6:27° n°wR12 %y 1" 21
53 ,(0 RMININ) 1IRRY TIZR 7772 1°N937 3T 24T 1Y ...
niYeRT B2 DAN2T 57IN? 1971 07272 TR0 MaN? YWY
0°127 07 1PKRD 072 WD WA 07PN XYY 1IR3 NDM
K127 9%K2 *2 , TNy 7Y 7P O°X3 031 ,N2yin an3 X 0N
YT K27 0T 7270 A pian niaxn nwwn xeagb n1ped
AN L1RT 2y X A3 3R R¥A WK PTY N3 2 03 ¥
e 012 92 0y nivpnm MM
AND ABRAM PASSED THROUGH THE LAND. I will tell you a
principle by which you will understand all the coming por-
tions of Scripture concerning Abraham, Isaac, and Jacob. It
is indeed a great matter which our Rabbis mentioned briefly,
saying:, 9. “Whatever has happened to the patriarchs is a
sign to the children.” It is for this reason that the verses nar-
rate at great length the account of the journeys of the patri-
archs, the digging of the wells, and other events. Now some-

one may consider them unnecessary and of no ...

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

PARAGRAPH 24
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The note says this passage is mentioned there.
KEHOT'S NOTE
nMpoa LT, NPR NP ARANI LTIAN Y R 10 971 D7TIRG 100
LIX9D DO178M 3,09 wrRw LR L0 NP LT L ThpIna

01w P2 °12 2"

The Pesach offering of two young bulls, an example of the
defined offerings of Tikkun.

Numbers 28:19v:1”2 72712

D22 120 X DX 023 IRII2 09 N2 17Y NYR DA

:09% P OnRn MY %32

but ye shall present an offering made by fire, a burnt-offer-

ing unto the L-RD: two young bullocks, and one ram, and

seven he-lambs of the first year; they shall be unto you with-

out blemish;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,13 9272

TR TY YT UNR PN

“None among us knows how long.” Here it expresses that
no one knows the offerings of Tohu.

Psalms 74:9'0:7"y 0°2°11n
INTTY YT AARTRDY K221 TIPPR IRTKD 100K
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov’s gift to Eisav: two hundred she-goats, twenty he-
goats and more, read as offerings of Tohu.

Genesis 32:151"0:27% n°wx12
DY DY) DX 07907 D71y DT 00N 0y
two hundred she-goats and twenty he-goats, two hundred

ewes and twenty rams,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25

107 NRVR Y 107N
Iyov asks who can bring forth the pure from the impure.
In Tohu, the impure can become pure.
Job 14:4°7:77 21K
TR K7 Rnwn 2300 1970
Who can bring a clean thing out of an unclean? not one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,7 2N
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The note points there for a related discussion.
KEHOT'S NOTE
RER Y 01D °D N”MIR ARY

109 7IRD 72wn2

“Darkness is as light” before G-d. The level where oppo-
sites are alike.
Psalms 139:1227°:07%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan UKD qwn-oa
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

110 N1 QW PrTa op

“Small and great are there.” Here it describes a level
where distinctions fall away.
Job 3:19v™ 3 2R
SPITRR *WR T2Y) K O 2T Top
The small and great are there alike; And the servant is free

from his master.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,3 2R
M pans
Eisav runs to meet Yaakov, embraces him and kisses him.
Genesis 33:4"7:3"% n"wX12
A2 AR 1ME-PY Y MR INKIRY oy 7N
And Esau ran to meet him, and embraced him, and fell on

his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayishlach/
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PARAGRAPH 26

12 51Pann 1%n"
“And his right hand embraces me”: the giver embraces
the receiver.

Song of Songs 2:6":’2 0°7°wi W
221P20R 177 “WRA? nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A, wrne

113 am°1e® 12y NI

Yaakov goes ahead of his family and bows to the ground
seven times until he comes near his brother. Each phrase
is read here as a stage of refinement.
Genesis 33:3°2:377 n"wx12
SPORTTY ﬁmp’;--ry oonya }7;{? ek 1?‘[131?71 DTI’JEW 92y XM
And he himself passed over before them, and bowed himself

to the ground seven times, until he came near to his brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,35 nowxna

PARAGRAPH 27

14 ANRIPD WY PN

Eisav runs to meet Yaakov, embraces him, falls on his
neck and kisses him, and they weep. The maamar reads
eachverb in turn.

Genesis 33:4'7:3°% n"wx12

ADANRYIH TINEPY P57 R INXTRY 1Y Y1
And Esau ran to meet him, and embraced him, and fell on
his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

s Shairdadl
“And he kissed him”: in the Torah the word bears dots

above its letters.
Genesis 33:4'7:3°% n"wx12
327 ANPW 1IRIE-DY 5971 mRam IR WY I
And Esau ran to meet him, and embraced him, and fell on
his neck, and kissed him; and they wept.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rashi notes that the word is dotted and brings the views on
what the dots teach about Eisav’s kiss.

Rashi on Genesis 33:4°7:3% nowx12 %y >"w1

WATY ©? 71907 RN7132 M 1272 PRYIN U 51y TP mpw
X7 1290 R0 12 7iynY 227 A0k Li27 902 ipwl KW it 1)
222 9PYN NYY ANIRD TR0 KD ,IpY7 KA WYY T2

:(72712 *19D) 92
P2 AND EMBRACED HIM — His pity was aroused when
he saw him prostrating himself so many times (Genesis
Rabbah 78:8). 1npw>1 AND HE KISSED HIM — Dots are placed
above the letters of this word, and a difference of opinion is
expressed in the Baraitha of Sifré (9m>yn3) as to what these
dots are intended to suggest: some explain the dotting as
meaning that he did not kiss him with his whole heart,
whereas R Simeon the son of Johai said: Is it not well-known
that Esau hated Jacob? ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

117 I1N12°°3232 .. 132 IR
The note says this passage on weeping is quoted there with
variations.

KEHOT’'S NOTE
.02 AW Y (273wN NRXIT) 1”390 1702 RN

118 mynRTn mmha et M

The note says Or HaTorah remarks on this explanation of
tears and compares two other passages.
KEHOT'S NOTE
MT°02 wUHn PYAY wOw ANOW YW Y PRI K 13 TP DMK 1R
27122 IR0 7772 RPN2 WA LYPY IR MR ApYM Iy MR Ay

oy

19 WA 712 W2

The passage discusses two encompassing lights, “gar-
ment” and “house,” and leads into the verse on the captive
woman’s weeping.
KEHOT'S NOTE
¥ uUn WPt L7 1 REN N7IPR .2, K%Y M2 09Yan waTR IR
.208

120 PIOY AP YU 02 WU e wrns

The Midrash HaNe’elam relates that Rabbi Akiva wept
when he expounded the Song of Songs. Here it illustrates
weeping from joy.

Zohar, Vayera 1:14-5:7817y:’1-77’R R71°1 717 7890
121 oy 1IN 7210 Ay
“Good news fattens the bone.” Joy expands the life-force.

Proverbs 15:30°2:170 "own
:DZY-IEIN N21Y Ny 25 MR DOPYIIRD

likuteitorah.com/torah-ohr/vayishlach/
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The light of the eyes rejoiceth the heart; And a good report
maketh the bones fat.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 0 %hen

122 D11°°0DONT MWYRI
When Vespasian heard he had been made emperor, his
foot swelled, and Rabbi Yochanan ben Zakkai explained
that good news fattens the bone.

Gittin 56b:4°7:2 171 03

230 AYINY” :2°037 ,77 RNK 7230 AYINY ,IYVIA KD AP? 0K

PR TNYT RINM KT WK 072 2APNIR0 X1 KX 708 1IN

WY 7Y 707 T2Y 073 WN ARDI MY 2°NIT AR 1PN

29237 INPNR N7 "RNR RITRT TY ,°RT 0910 1070007 R0 :Ap?
192 >I0X "1I RIX AP MK 1777 20K X1 DD IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.20 7P

PARAGRAPH 30

123 1N2°°222

Yirmiyahu’s prophecy of the return: “With weeping they
will come, and with supplications I will lead them.” Here
the weeping is tears of joy.
Jeremiah 31:8':x7% 17707
77 0991 1Y 02 YIR™NI7H D°NE2RY 1903 YN DNIX R°2n "0
73T 2907 9373 DR VM N1
Behold, I will bring them from the north country, And gather
them from the uttermost parts of the earth, And with them
the blind and the lame, The woman with child and her that
travaileth with child together; A great company shall they
return hither.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR
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“And a man wrestled with him”

The kelipos try to bypass holiness and feed directly from the Infinite
Light, where darkness is like light; Yaakov, rooted in supernal
Chochmah, established the order in which G-d’s inner light rests only on
bittul, and so he withstood Samael and even raised the lowest “dust” to
the Throne of Glory.

THE MAAMAR IN BRIEF

The maamar asks how Samael, Esav’s angel, could fight Yaakov at all, when the kelipos draw all their
life from holiness and will vanish once it is withdrawn. The answer: at G-d’s transcendent level, “dark-
ness is like light,” so kelipah, like the spider in the king’s palace, hopes to draw directly from there.
After the tzimtzum of Tikkun, however, the inner light flows only to holiness, through bittul, which de-
scends from the intellect to the emotions and to Netzach and Hod; the kelipos get only a trickle “from
behind the skin.” Their arrogance, “though you soar like the eagle,” is the attempt to escape that order,
and Yaakov, who drew down that order, was their target. The kelipos can take hold only in the emotions
when the higher intellect withdraws, so Samael embraced Yaakov with his Chesed and Gevurah. But
Yaakov’s root is Yesod of Abba, supernal Chochmah, so Samael could strike only the thigh, the outward
flow. Finally, the Zohar’s contrast of fertile earth and barren dust shows that Malchus of kelipah, too,

was refined and raised through Yaakov’s struggle, as in teshuvah.

OUTLINE

1 The question 11-3

Yaakov’s struggle was a war between Samael and holiness, one that damaged the source of prophecy. But
how can kelipah, which lives only from holiness and will vanish, fight it? The key: before G-d who encom-
passes all worlds, darkness is like light.

2 The order of bittul 14-6

After Tikkun the inner light goes only to holiness, and the kelipos receive from the “back.” Bittul descends
from the intellect through the emotions to Malchus of Asiyah, below which the realm of separation receives
only through the “pores.”

likuteitorah.com/torah-ohr/vayishlach/ 80



3 The eagle’s ambition and Yaakov’s role

17-9

Kelipah wants to feed directly from the Infinite Light, bypassing holiness, but “from there I will bring you

down”: Havayah’s order lets the light rest only on bittul. Yaakov drew down that order, so Samael wrestled

with him.

4 Where kelipah takes hold

110

Kelipah has no hold in the intellect, protected by encompassing light, only in the emotions when the mochin

of Abba withdraw. The wrestling is an embrace of Samael’s Chesed and Gevurah around Yaakov, like the ani-

mal soul’s hold on the G-dly soul.

5 Why Samael failed

11113

Yaakov, yud-eikeyv, is the light of Yesod of Abba, whose bittul filled even his emotions, so Samael could

touch only the thigh. Samael erred in thinking Yaakov was only the Chariot of the emotions.

6 Earth, dust and the raising of dust

mn4

Earth, rooted through Malchus in Keser, makes things grow, while dust, the leftover of the fire, is Malchus of

kelipah. Through the two-way embrace of the wrestling, like the struggle of teshuvah, even the dust was

raised to the Throne of Glory.

KEY CONCEPTS

Samael 7”0

The angelic power of the other side, identified with Esav’s
minister, who wrestled with Yaakov.

Darkness is like light 717182 mown>

At G-d’s transcendent level no distinction applies between
light and darkness, which is why kelipah hopes to draw
from there.

Self-nullification (bittul) "2

The condition on which the Infinite Light rests; strongest
in the intellect, weaker in the emotions, weakest in the out-
ward flow.

Encompassing light (makif) 7°pn
Light not confined in a vessel; it comes from Binah and
drives away the external forces.

likuteitorah.com/torah-ohr/vayishlach/

Mochin of Abba and mochin of nursing / X2x7 7°mn
PO M
Mature higher intellect versus an immature level of intel-

lect in the emotions; kelipah takes hold when the first
withdraws.

Yud-eikev 2py
Yaakov’s name read as a yud and a heel: the light of Yesod
of Abba reaching down, his root in supernal Chochmabh.

Earth and dust paxri 19y

Fertile earth corresponds to Malchus of holiness; barren
dust, the leftover of the fire, to Malchus of kelipah.

One opposite the other 111 nnIy?

Every level of holiness has its counterpart in kelipah; re-
finement includes each in its holy counterpart.
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SECTION 1 - 11-3

The question
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“And a man wrestled with him,” etc. Now, it is known that this battle is the battle of Samael against
the side of holiness, like the matter of “G-d has war with Amalek”; and as is known from the Pardes,
that what he touched in the hollow of Yaakov’s thigh
The maamar opens with the verse describing the mysterious man who wrestled with Yaakov through the
night, understood as the angelic minister of Esav, called Samael. The Alter Rebbe states that this struggle is a

war between the forces of evil and holiness itself, like the ongoing war with Amalek, and recalls a Kabbalistic
teaching that the injury to Yaakov’s thigh had a lasting effect.

7.Apw° RS PRAW 0% 03 WrRI 0337 1PN DRIAY RNRT TY IR1217 10K 09397

blemished the place of prophecy, until Shmuel came and rectified Netzach, as it is written, “And
also the Eternal One (Netzach) of Israel will not lie.”
The thigh corresponds to the Sefirah of Netzach, the channel through which prophecy flows, so the blow

damaged the source of prophecy until the prophet Shmuel restored it. The proof is Shmuel’s own phrase
“the Eternal One (Netzach) of Israel,” which names that very attribute.

RIT MID°OPT NP0 ARy DO XD IWTPT TA3 QNP1 BP0 NI 190 PR 1217 110K TTIRDD)
219 9707 2N 10 TORYMRWS 1300 RO ©09aRd KD 121997 IwNTRan

At first glance it is not understood how it is possible for Samael to fight against holiness. Is not the
whole essence of the life-force of the kelipos from holiness? As in the matter of “Not like Avraham,
from whom Yishmael came forth,” etc., [from] the excess of Chesed, etc.
The Alter Rebbe raises a difficulty: the kelipos, the forces of concealment, have no life of their own and draw
all their vitality from holiness, so how can they fight it. He illustrates with the Sifrei’s teaching that Yishmael

came from Avraham, as an outgrowth of Avraham’s unbounded kindness, the “excess” of Chesed that holi-
ness cannot contain.

%15 Mt YR IRt ¥P2 901 210 TPayR IRMIVT MI7 NRY 2°N03 MR 9712000 DY)

And in the Time to Come, when [it] will be refined, then it is written, “And I will remove the spirit of

impurity,” etc.; “He swallowed wealth, and he will vomit it out”; “He will swallow up death forever.”

Their dependence on holiness also shows in their future: once the sparks of holiness in them are refined out,
they will simply cease to exist. The three verses describe this end, the spirit of impurity removed, the swal-
lowed good spat back out, and death itself swallowed up.
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“And it will be as though it had not been.” And it is written, “A time when man ruled over man to
his harm.” So how would he have the ability in his hand to fight, etc.?
The kelipos will end as if they had never existed, and even now their rule is only “to their own harm,” as

Koheles says. The question stands: how can such a dependent and doomed force have the power to fight
holiness?

0°7°2 NPRnw 7 TNIRD 1OWRD P81 YUOI0 RIT 1172 DY DOXNMAT AT 0D RIT PIYT IR
JOWAM 13°RY 797 99012 03 NP 191971 2P NODIN AIRY 91 975012 KO Ywann

But the explanation is this: the Supreme Emanator, blessed be He, encompasses all worlds (sovev
kol almin), and before Him darkness is like light. [Thus]| “the spider grasps with its hands, and it is
in the king’s palaces”: it takes up no place, and so it can be even in the king’s palaces, and he is not
concerned.
The answer begins with G-d as He transcends all worlds: to Him darkness and light are equal, so nothing, not
even evil, is excluded by its unworthiness. The spider in the king’s palace is the image: something so small

and insignificant that it “takes up no place” can enter even the royal chambers, and the king pays it no
attention.

SECTION 2 - 14-6

The order of bittul

»12% 991 9%n7 2195w ORAw° 125 971 901 218 D1TR P2 Y1091 AwR 0907n0 19K wUno
27129 991 951 5185 RPIT 13°°77 PR 973 D1TX PAR 2991 107

As it is written, “And these are the kings who reigned in the land of Edom before a king reigned
over the children of Israel.” That is: before a king reigned over the children of Israel there were
also kings of the land of Edom, but only before a king reigned over the children of Israel.

The kings of Edom in the Torah are, in Kabbalah, the World of Tohu, whose lights shattered. The Alter Rebbe

stresses the word “before”: these kings of Edom could rule only before a king ruled in Israel, that is, before
the ordered World of Tikkun was established.
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But afterwards, it is written, “There was no king in Edom,” etc., because a tzimtzum came to be
drawn in the Infinite Light, blessed be He, so that the inner dimension would be drawn only to the
side of holiness: “May G-d make His face shine with us, Selah.”

Once Tikkun was established, “there was no king in Edom,” because a tzimtzum was introduced so that the

inner dimension of the Infinite Light would flow only to holiness. The verse “May G-d make His face shine

with us” expresses this: the “face,” G-d’s inner light, shines with us, Israel.

0°9°wnn PRIWOW °9% 0°AR DOPPR A MAND N3 STWT IRND 02N nan 09%2pn Metopm
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And the kelipos receive from the level of the back (achorayim), like one who throws [something]
behind his shoulders, and they are called “other gods,” because Israel draws [the light] down in
such away that the Infinite Light rests only on one who is self-nullified, etc.
The kelipos receive only from G-d’s “back,” as a person tosses something over his shoulder without facing
the recipient, which is why they are called “other gods”: receiving from the back of the Name Elokim. This

arrangement is brought about by Israel, whose bittul causes the Infinite Light to rest only where there is self-
nullification.

77207 1POWRl 1w NMITA? qwnl 97ARY Zwnn 9101 N2 0n onw 77ana X 2w3an nban 1am

Now, the beginning of self-nullification (bittul) is in Chochmah, Binah and Daas, which are the very
level of actual bittul; and afterwards it is drawn into the emotive attributes (middos), which are

drawn from Chochmah, Binah and Daas

The Alter Rebbe now traces how bittul descends through the Sefiros. It begins in the intellect, Chochmah,
Binah and Daas, which is bittul itself, and from there flows into the emotions.

MnEY 11°K1 7172 07K NPI732 1391200W %391 97K 277 MDYDNT N2 ININIY Manann vy
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through contemplation, by which there comes into being an arousal of the heart in love and awe,
because one contemplates the greatness of the Infinite One, blessed be He; and they are not the

very essence of bittul, as Chochmah, Binah and Daas are.

The emotions of love and awe arise when a person contemplates G-d’s greatness, so they are a product of
bittul, but they are no longer bittul itself as the intellect is. An emotion already involves a self that feels.
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And afterwards [it is drawn] to Netzach and Hod, which are a still greater descent, for this is only an
extension out of oneself to another, to bring from potential into actual deed, to give to another: to
teach others or to give tzedakah, etc.

Netzach and Hod are a further step down: they turn feeling into action directed at others, such as teaching

or giving charity. This is an outward extension of oneself, a greater descent from pure bittul.
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Nevertheless, the level of bittul to the Infinite Light, blessed be He, is drawn into them, until it is
drawn down to the Malchus of Asiyah, which is the end of holiness and is [still] included in the level
of bittul. And from there it branches off to become the world of separation, as a yesh (an existence)
and a thing unto itself; and they call Him “the G-d of gods,” for they take up place for themselves.
Even so, bittul continues all the way down to the lowest level of holiness, Malchus of Asiyah, which still
stands nullified before G-d. Below it begins the “world of separation,” where things feel themselves to be in-

dependent existences; there G-d is called “the G-d of gods,” acknowledged as supreme by powers that still
claim a place of their own.
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And their receiving is only from behind the skin of Nukva, that is, the letter-combinations through
the pores of the skin, meaning in the empty space and the gap between one combination and the
next, etc., as is known.

Such separate existences receive their life not from the front of holiness but from “behind the skin” of

Nukva (Malchus). In the language of the Arizal, this means through the gaps between the letter-combina-
tions of G-d’s creative speech, like pores in skin, a thin and indirect flow.
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SECTION 3 - 17-9

The eagle’s ambition and Yaakov’s role
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Now, it is written, “Though you soar aloft like the eagle,” etc.: they raise themselves up in brazen-
ness and haughtiness of spirit, etc. And this brazenness above is that they want to draw nurture
from the Infinite Light, blessed be He, not through holiness, which is the drawing down of bittul
that is drawn down through Israel;

Obadiah’s prophecy against Edom, “though you soar like the eagle,” describes the arrogance of the kelipos.

Above, this arrogance means they want to be nourished directly from the Infinite Light, bypassing holiness,
which is the channel of bittul that Israel draws down.
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for from that they have nurture only from behind the skin of Nukva. Rather, they want the very
Infinite Light to flow to them, before which darkness is like light, since before Him the level of bit-
tul takes up no place at all.

Through the normal channel of holiness they get only the meager flow from “behind the skin.” So they aim

instead at the Infinite Light itself, where darkness is like light and bittul makes no difference, hoping to re-
ceive there without being nullified.
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“If you are righteous,” etc.; and also, “the spider is in the king’s palaces”; and from there they will
have nurture, so that they will not need to receive by way of holiness, through the pores of the skin,
in the manner of hair and nails, etc. But “from there [ will bring you down, says Havayah.”

The verse from Job, “if you are righteous, what do you give Him,” expresses that at G-d’s highest level our
righteousness makes no difference, so the kelipos hope to feed there like the spider in the palace. They
would then escape having to receive through holiness, like hair and nails that grow through the pores, the
outermost and least alive part of the body. But the verse concludes, “from there I will bring you down, says
Havayah.”
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For Havayah is the level of hishtalshelus, contraction and expansion, etc., in the level of Akudim,
Nekudim, etc. And “from there I will bring you down”: for according to the order of hishtalshelus
and tzimtzum, so that the inner dimension be drawn down, etc., the Infinite Light, blessed be He,
rests only on one who is self-nullified, etc.
The Name Havayah stands for the ordered process of descent: contraction and expansion through the stages
called Akudim and Nekudim, the early phases of the world’s emanation. “From there I will bring you down”

means that under this order the inner light rests only where there is bittul, so the kelipos are pushed back
down.
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Now, this drawing down comes through an arousal from below, from the level of Yaakov, who drew
down Akudim, Nekudim, etc.

The order in which the inner light rests only on bittul is drawn down by an arousal from below, and specifi-
cally by Yaakov. Yaakov, whose flocks were “akudim” and “nekudim” (streaked and speckled), is said to have
drawn down these levels of emanation.
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That is, that the tzimtzum of the Infinite Light be by way of holiness alone, through the level of bit-
tul, etc. And therefore, “And a man wrestled with him”: for Samael wanted to soar aloft like the ea-
gle, etc.

Yaakov’s service ensured that the contraction of the Infinite Light would flow only through holiness and bit-

tul. That is why Samael wrestled with him: he wanted to break that order and soar like the eagle to the Infinite
Light itself.
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SECTION 4 - 1110

Where kelipah takes hold
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Now, Yaakov is the choicest of the Patriarchs, and the Patriarchs are themselves the Chariot, the
level of Chesed, Gevurah and Tiferes. For in the level of bittul itself, that is, the level of Chochmah,
Binah and Daas, they have no hold, etc.,

The Patriarchs are called the “Chariot” of G-d because they were wholly given over to His will, each embody-

ing one emotive attribute: Avraham Chesed, Yitzchak Gevurah and Yaakov Tiferes. The Alter Rebbe adds that
the kelipos have no foothold in the intellect, Chochmah, Binah and Daas, which is bittul itself.
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but only in Chesed, Gevurah and Tiferes, which are the attributes of arousal [that come] from the
bittul, etc. And there is the hold of “one opposite the other”: the male of kelipah opposite Z’eir
Anpin, etc.

They can take hold only in the emotions, which are already a step removed from pure bittul. There, as

Koheles says, G-d made “one opposite the other,” so a masculine force of kelipah stands opposite Z’eir

Anpin, the emotive attributes of holiness.
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This is not so in Chochmah, Binah and Daas; for as is known, all the encompassing [lights| (maki-
fim) are from Binah, and the makif repels the external forces. And as is explained from the
Heichalos, in this there is an opposite only corresponding to the seven lower [Sefiros|, and not in
the Heichal of the Holy of Holies, which includes, as it were, Chochmah, Binah and Daas, etc.
The intellect is protected because the encompassing lights (makifim), which come from Binah, drive away
the external forces. The Kabbalistic teaching on the Heichalos, the seven chambers, confirms this: the other

side has chambers corresponding only to the lower seven, not to the Holy of Holies, which parallels the
intellect.
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And this can be understood in a person: after prayer the love passes and goes away, etc., because

the love becomes internal (whereas the contemplation is of the level of makif, etc.) in prayer.

A familiar experience illustrates the point: the love felt during prayer fades afterwards. This is because it has
become internal, held within a vessel, while the contemplation that produced it is encompassing and there-
fore more lasting.
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And at the time of prayer, when he closes his eyes and does not see this world, that love is aroused

in him; which is not so after prayer, when he sees the affairs of the world and its pleasures, etc.

While praying with closed eyes, not seeing the world, a person feels that love. Once prayer ends and he sees
worldly affairs and pleasures, the internalized feeling is easily displaced.
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And nothing repels the external forces except what is in the level of makif, that is, what is not
bounded in avessel, which is a thing that endures forever.

The general rule is that only what is encompassing, not confined in a vessel, can repel the external forces.
Because it is not bounded, it endures.

(11917 »ra ow) RART PR 0000 N2 RO WD oW *0% S0y 12 11O 2D DI wrna
.0°D°PNi PN RMPRI D°wPNNY

As it is written in the section Kadesh, “And for a remembrance between your eyes”; because the
section Kadesh is the level of Chochmah, the mochin of Abba (there is the level of remembrance),
which are enclothed in Imma, the source of the makifim.

This is why the tefillin passage “Kadesh” speaks of “a remembrance between your eyes”: that passage corre-

sponds to Chochmah, the mochin of Abba, where memory resides. These mochin are enclothed in Imma (Bi-
nah), the source of the encompassing lights, and so are protected.
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Therefore it is written about the war of Amalek, “Do not forget.” Forgetting is the departure of the

mochin of Abba; for when the mochin of Abba depart, in the level of the middos, which have

The command regarding Amalek is “Do not forget,” because forgetting means the departure of the mochin
of Abba. When those mochin withdraw from the emotions, the emotions are left with only an immature,

“nursing” level of intellect.
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only the mochin of nursing (yenikah), there is “one opposite the other.” And this is vaye’avek (“he
wrestled”), which is from the language of chibbuk (embrace); for embracing is with the arms:

Chesed is the right arm, etc.

At that immature level the opposing force can take hold. The Alter Rebbe reads vaye’avek, “he wrestled,” as
related to chibbuk, embrace, since wrestlers grip each other with their arms, and in the Tikkunei Zohar the
right arm is Chesed.
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So he encircled his body with his arms, Chesed and Gevurah; that is, the Chesed and Gevurah of
Samael enclothed the body of Yaakov, in order to make him fall and to draw his heart after them;

Samael wrapped his two arms, his own Chesed and Gevurah, around Yaakov’s body. The aim was to throw
Yaakov down and draw his heart after the other side’s emotions.
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just as the middos of the animal soul enclothe the G-dly soul and prevent the cleaving [to G-d], etc.

And this enclothing is only at the time when the mochin of Abba depart,

In a person this is like the emotions of the animal soul wrapping around the G-dly soul and blocking its at-
tachment to G-d. This can happen only when the higher intellect, the mochin of Abba, has withdrawn.
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as our Sages, of blessed memory, said: “The needs of Your people Israel are many, and their knowl-
edge (daas) is short.” Meaning: when Daas is shortened and contracted into the level of the mochin

of nursing, then the needs of Your people become many, numerous and separate.

The Neilah prayer’s phrase “their knowledge is short” is read as cause and effect: when Daas contracts to the
immature level, a person’s needs multiply and scatter. A strong Daas binds one to G-d, and when it weakens,
desires multiply.

SECTION 5 - 111-13

Why Samael failed
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“One who is separated seeks desire,” etc. And nevertheless, “he saw that he could not prevail
against him,” because Yaakov is yud eikev (a yud [and] a heel), that is, the illumination of Yesod of
Abba,

The verse from Mishlei shows that separateness breeds desire, which is how Samael tries to pull Yaakov
down. Yet the angel “could not prevail,” because Yaakov’s name reads as yud-eikev, a yud and a heel: the
yud, Chochmah, reaching down to the heel, which is the light of Yesod of Abba, the channel of Chochmah.

.T:’? fabdriaYaWalslslablals B i7ASt! 47D"f1|71 DoTIpPY °na 53 TPWNRAY RIT PYOW ORI VAW RINW
which is the root of Atzilus; for Yaakov is the one who drew down all the levels of Akudim,
Nekudim, etc., which were at first under the dominion of Lavan.

Yesod of Abba is the root of Atzilus, and Yaakov drew down the lights of Akudim and Nekudim, alluded to in
the streaked and speckled flocks he acquired. Those levels had first been under the control of Lavan, a figure
of kelipah.
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And Lavan had two daughters, Leah and Rachel, and Yaakov turned them to holiness, etc. And bit-

tul from the mochin of Abbawas drawn also into his middos, and he could not touch

Lavan’s daughters Leah and Rachel represent levels that were in the hands of kelipah, and Yaakov raised
them to holiness by marrying them. Because Yaakov’s emotions were infused with bittul from the mochin of
Abba, Samael could not touch their core.
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[anything]| but the hollow of the thigh, which is the flow that goes outward from him, where the illu-
mination of bittul is slight; as is known, that the kidneys ripen the seed, which becomes physical,
etc.

He could reach only the “hollow of the thigh,” the flow that goes outward from Yaakov to others, where bittul

shines only faintly. The Alter Rebbe compares this to the kidneys that ripen the seed, the point at which what
was spiritual becomes physical.
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And in this Samael erred, for he thought that Yaakov was only a chariot for Chesed, Gevurah and
Tiferes; but in truth the root of Yaakov and his foundation is “in the holy mountains”: supernal
Chochmabh, Yesod of Abba, the faculty of remembrance, etc.

Samael’s mistake was to think Yaakov was only the Chariot for the emotive attributes, where kelipah can take

hold. In truth Yaakov’s root lies in “the holy mountains,” supernal Chochmah, Yesod of Abba, the faculty of
memory, where kelipah has no hold.
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Now, this battle is “one opposite the other” in the level of the male of kelipah that corresponds to
Z’eir Anpin; and similarly there is “one opposite the other” in the level of the Malchus of kelipah,
etc.

This battle was fought at the level of Z’eir Anpin, the male side of the attributes, with its counterpart in keli-

pah. The Alter Rebbe notes that there is a parallel battle at the level of Malchus, the feminine side, which the
next paragraph explains.
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SECTION 6 - 114

Earth, dust and the raising of dust
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And this is the difference between afar (earth) and avak (dust) that is mentioned in the Zohar. For
of the four elements, fire, air, water and earth, earth is the lowest of them all, and fire, air and water
are higher; and nevertheless none of them bring forth fruit,

The Zohar contrasts two Hebrew words for soil, afar (earth) and avak (dust), and the Alter Rebbe now ex-
plains the difference. Of the four classical elements, earth is the lowest, yet only earth brings forth fruit.

5519w YPIpa 9717 AWK DY 11 91 nan KT 19y 00 oyum .18y 1 19 9on P

but all came from the earth. And the reason is that earth is from the level of Malchus. [As it is writ-
ten,] “And of the earth that will be on the floor of the Mishkan.”
“All came from the earth,” as Koheles says, because earth corresponds to Malchus, the last Sefirah, which is

the source of all that comes into being below. The verse about the earth from the floor of the Mishkan, used
in the sotah rite, is cited as another reference to holy earth.
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And in holiness there is the quality of inter-inclusion, and “their beginning is wedged in their end”
specifically; as is known regarding what is written, “I am first and I am last”: that Malchus is Keser,
for ani (“I”) has the letters of ayin (“nothing”) (and “Chochmah comes from ayin,” for ayin is the
level of Keser).

In holiness, the lowest is bound up with the highest, as Sefer Yetzirah says, “their beginning is wedged in

their end.” So Malchus, the “last,” is rooted in Keser, the “first”: the word ani, “I,” used for Malchus, has the

same letters as ayin, “nothing,” the term for Keser.
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This is Keser, which is the intermediary between the Emanator and the emanated, so that there be
something from nothing. And therefore Malchus too has this power; it is the level of earth, to make
all the growth of the ground sprout physically.

Keser is the bridge between G-d and what He emanates, the point where something comes from nothing.

Because Malchus is rooted in Keser, it shares that creative power, which shows physically in earth’s ability to

make plants grow.
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And spiritually too, Malchus, which is the end of the levels, has the power to be the source of an
arousal from below, so that there be an arousal from above, to draw down the light of the Ten

Sefiros, etc.

Spiritually too, Malchus, the lowest level, has the power to initiate: from it comes the arousal from below that
calls forth the arousal from above and draws down the light of all ten Sefiros.
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This is not so of avak (dust), which is “what remains of the fire,” like the example of wood burning

in fire: the fire draws out the elements of fire, air and water that are within it, and there remains

Avak, dust, is different: the Zohar calls it “what remains of the fire.” When wood burns, the fire takes up the

elements of fire, air and water in it, leaving only the earth element.
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only the element of earth, which is the ash; and this ash does not make things grow as earth does
(which grows things of itself; rather, one sows in it and it grows, which is why it is fit for covering
the blood).

That remnant is ash, which lacks earth’s power to grow things on its own. The parenthesis adds a halachic
detail: ash can still grow what is sown in it, and for that reason it counts as soil for covering the blood of a
slaughtered bird or wild animal.
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So, by way of analogy, Malchus of kelipah is after the completion of all the refinements. For the
main coming into being of the kelipos is through the Shattering of the Vessels; and what was re-

fined first, the choicest, became Atzilus, and what remained became Beriah, etc.,

The analogy: Malchus of kelipah is what is left after all refinement is done. The kelipos came into being
through the Shattering of the Vessels of Tohu, and when the fallen sparks were sorted, the finest became
Atzilus, the next Beriah, and so on down.
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until the lowest level, the end of all the refinements, what can no longer be refined: there are the

kelipos, and there remains in them

At the very bottom lies what could not be refined at all. That residue is the kelipos.
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only a little life-force, like avak (dust), which, when one sows in it, at any rate grows (yet it is not

like earth, which grows of itself, and if one sows in it, it grows in it many times over).

They retain only a trace of life-force, like dust that grows something only when seeded. It is far from earth,

which grows things by itself and multiplies what is sown in it many times over.
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And this life-force too is only in the time of exile; but in the Time to Come, “And I will remove the
spirit of impurity,” etc., and they will have no life-force whatsoever.

Even this trace of life lasts only during exile. In the future the spirit of impurity will be removed, and the ke-
lipos will have no life-force at all.
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And about this our Sages, of blessed memory, said, “They raised dust up to the Throne of Glory,”
which is Malchus of Atzilus: for the level of avak too was included above through the refinement of

Yaakov;

The Talmud says that when Yaakov and the angel wrestled “they raised dust up to the Throne of Glory,” and
the Alter Rebbe reads the Throne as Malchus of Atzilus. Through Yaakov’s work of refinement, even the low-

est level, dust, was lifted into holiness.
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just as, when “a man wrestled with him,” Yaakov too was strengthened and refined from him (and
“they raised” is in the plural because the refinement was through both of them: Yaakov is the refin-
er and Samael is the refined, etc.).

When the angel wrestled with Yaakov, Yaakov grew stronger and refined something out of his opponent. The
Talmud’s plural “they raised” fits this: both took part, Yaakov as the one refining and Samael as the one
refined.
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And just as Samael embraced Yaakov’s body with his arms, Chesed and Gevurah, so Yaakov em-
braced Samael’s body with his arms, his Chesed and Gevurah;
The embrace worked both ways. Samael wrapped his Chesed and Gevurah around Yaakov, and Yaakov

wrapped his own Chesed and Gevurah around Samael.
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for such is the way of those who wrestle in battle. And such is the way of the war with the evil incli-
nation, as our Sages, of blessed memory, said, “A person should always incite,” etc. And therefore
great is the power of teshuvah (for the refinement is the matter of teshuvah, etc.),

That is how wrestlers fight, and it is also how a person fights the evil inclination: the Talmud advises a per-

son always to stir up the good inclination against the evil. This refinement is the essence of teshuvah, which
iswhy its power is so great.
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and “in the place where baalei teshuvah [stand],” etc., for they draw it down with greater strength,
etc. And this is the war of “one opposite the other” of Z’eir Anpin; and in the same way the avak too
is refined in the war of “one opposite the other” of Nukva,

Baalei teshuvah stand where even the completely righteous cannot, because they draw down G-dliness “with

greater strength,” the force of transformed desire. This is the battle at the level of Z’eir Anpin, and there is a
parallel battle at the level of Nukva (Malchus), in which the dust is refined.
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as is said in the Zohar on “with all your heart (levavcha)”: “with your two inclinations; this is the
mystery,” etc. And the avak is Malchus of kelipah.

The Zohar reads “with all your heart,” spelled levavcha with a double letter bet, as “with both your inclina-
tions,” the good and the evil. The dust in this discussion is Malchus of kelipah.
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It rose up to the Throne of Glory, Malchus of holiness; for it is from the level of Malchus that [the
light] descends from world to world, down to Malchus of Asiyah, to be the source of the avak, for
from there it branches off, etc.;

The dust rose to the Throne of Glory, Malchus of holiness, because the dust itself has its source in Malchus:

Malchus descends from world to world down to Malchus of Asiyah, and from there the realm of separation
branches off. So the dust returns to its root.
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for Z’eir Anpin and Nukva of kelipah stand opposite Z’eir Anpin and Nukva of holiness, and the re-
finement is that Malchus of kelipah be included in Malchus of holiness, and Z’eir Anpin in Z’eir
Anpin of holiness, etc.

The Z’eir Anpin and Nukva of kelipah mirror those of holiness, and refinement means reabsorbing each into

its holy counterpart. Malchus of kelipah is included in Malchus of holiness, and Z’eir Anpin of kelipah in
Z’eir Anpin of holiness.

IN ONE'S AVODAH

The love felt in prayer fades when the eyes open to the world, because it has become internal and bounded;
only what stays encompassing, rooted in the mind’s bittul, repels the external forces. The evil inclination
takes hold when Daas weakens and needs multiply. The answer is to fight as Yaakov did: to stir up the good
against the evil and embrace the struggle, turning it into teshuvah, which draws down holiness “with
greater strength.”

QUESTIONS FOR DISCUSSION

1. If the kelipos draw all their life from holiness, what makes it possible for them to wage war against it?

2. Why does the spider “in the king’s palaces” illustrate kelipah’s hope of feeding from the Infinite Light
directly?

3. Why is the intellect protected from kelipah while the emotions are exposed, and how does this explain why
the love felt in prayer fades afterward?

4. Whatwas Samael’s mistake about Yaakov, and why could he strike only the hollow of the thigh?

5. How does the difference between earth and dust explain what it means that Yaakov and the angel “raised
dust up to the Throne of Glory”?
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Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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This version states the question outright: it seems very
strange that above there could be a war between Yaakov
and Esav’s minister, which is the war between the side of
holiness and the sitra achra.
KEHOT’'S NOTE
PR Ay Teyn 1907 PR TRA KD9D? 77IRDD” (KD Y 170pN n”103
RPD0? IRITPT CV0 12 RARAN A RITW WY Sv 1w apye b
.2 ,‘?nnn 19792 .8 ,Aynn now™ N7IR2 O3 IR

phnya e manhn

After the battle with Amalek, G-d declares a war against
Amalek from generation to generation. The Alter Rebbe
compares Samael’s struggle with Yaakov to this lasting war
between holiness and its opposite.

Exodus 17:1610:1 mnw

37 T P2y Havayah? monon ap 03779 773 M0k
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek identifies the Pardes passage and
quotes the Zohar it brings: the limp on Yaakov’s thigh is

likuteitorah.com/torah-ohr/vayishlach/

Netzach of Israel, from which no one prophesied until
Shmuel came and repaired it.
KEHOT'S NOTE
77 YW RIT TV YW 7% 7770 QW NUMINRD L3Py 770 W P YW
10 DRAW MR TR KT 1077 DY YIR RIM (DN M 0wa K02 2py°
M%1 03 22N KT P¥1 AR°21 DRIAW RNKT TY W3 72 70N 22INK RDT
9P Y OW 70PN BUI02 1D KT RINT IPNANR 1P Ipwe KD DRIwe
10 FIR123 ON? YD RIAAT IN DWRY OwITPT XN N2 00w
7BRIWSA RN 00T KD 97

0727 M YT

The Kehot note identifies the passage as Gate 17 of Rabbi
Moshe Cordovero’s Pardes Rimonim, which brings the
Zohar’s teaching that Yaakov’s injured thigh is Netzach,
the place of prophecy.

Pardes Rimmonim 171 0°11»7 0772

Apws R PRAWwS N8l

Shmuel tells Shaul that “the Eternal One of Israel will not
lie.” Read Kabbalistically, the word Netzach here shows
that Shmuel repaired that attribute.

I Samuel 15:291”3:7°0 X PR
:0M3T? RI7T 07X KP 92 0027 K2 1pw° KD PR n31on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that Avraham was bound-
less Chesed, seeing only good, and so he asked that
Yishmael “live before You” forever even though he knew
what Yishmael was.
KEHOT'S NOTE
M7I03 NI *22 791 KD M Ay WX ,2° BoyR RA LL 2% 0°127 1E0
7opn

DNYRW 1307 REOW 07738 R?

The Sifrei on “For G-d’s portion is His people, Yaakov the
lot of His inheritance” contrasts Avraham, from whom
Yishmael came, with Yaakov, all of whose children were
worthy. It shows that kelipah can issue from holiness
itself.
Sifrei Devarim 312:1-2°2-°K:2”°w 0°727 *1890
RIRY ’.??r_jl "% 11 ,A2IN2 PINY CWDR K ,”?W JI0n IRY ...
PRYRY? ,N7108 AR XY 0PI X DTN KIYD 12 A
DIPK 921 19y 7108 1 XY DIY7 PO K2 AL *33 92)
Ry x> 2Py RAWD .O°IWRIT 1R NP DY m’U’? ERlisENant
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13

13 MPWRI2) IMRIY T°IYD ,07WD 1732 93 17791 KPR ,nPion 1mn
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

7017 "M

The preceding maamar discusses the World of Tohu,
whose lights were too intense for their vessels, like a love
that seeks to break free of the body.
KEHOT'S NOTE
22,712 292 XY

92PN NIV M1 NXY
The prophet foretells that G-d will remove the spirit of im-
purity from the land, the future end of kelipah.
Zechariah 13:2°2:3 7°72t
PRI D°2BYT NINYTNR NOK NIRIR R ORI XD DI M
PIRTTR YR TRRVT MNTNK) DOR°2ITNK 03 TIY I KD
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,000
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The wicked man swallows wealth and is forced to vomit it
up. Kelipah must likewise give back the holy sparks it has
absorbed.
Job 20:157v°5 2R
2% 10 3020 18P Y22 2
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d will swallow up death forever. Death and impurity are
the ultimate kelipah, which will be abolished.

Isaiah 25:8'n:772 71°yw°

107 1Y NEIM 0°39703 YR AYRT 1 23T MM N3y npd ¥72
7127773 PIRT22 Py

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

likuteitorah.com/torah-ohr/vayishlach/
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people will He take away from off all the earth; For the L-RD
hath spoken it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 3
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Obadiah prophesies that the nations who drank on G-d’s
holy mountain will be as though they had never been. The
Alter Rebbe applies it to the future end of kelipah.
Obadiah 1:161v K 7°721y
PP INYY TR 0237720 AN WTR Y anPnY wRD 3
7 Ri93
For as ye have drunk upon My holy mountain, So shall all
the nations drink continually, Yea, they shall drink, and
swallow down, And shall be as though they had not been.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DTN2 QTN VO WR DY

Koheles observes that one man sometimes rules over an-
other to his own harm. It is read as the temporary domin-
ion of evil, which in the end harms itself.

Ecclesiastes 8:9'0:'1 n>mp

WRYD nNn APl W ApyRTa? *39TNK Tind) KT A1y
A2 y77 D7X2 DR L2V WK Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek’s glosses on this maamar discuss the
phrase “darkness is like light” as it applies here.
KEHOT'S NOTE
X ,7YNN 1979 79wN D 07K IR

TIIND 1OWRD 17189

“Darkness is not dark before You... darkness is like light.”
At G-d’s transcendent level, the difference between light
and darkness does not register.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 127D K2 01D 17721 nn TPwn XD qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wann Q%2 nonnw

Among the small but wise creatures is the spider (or
lizard), which one can catch in the hand and yet is found
in kings’ palaces. The Alter Rebbe uses it for kelipah,
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which reaches the highest level precisely because it
counts for nothing there.

Proverbs 30:28173:7 “own

170 *22°02 KoM BN 0773 InnYy
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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The list of the kings of Edom who reigned before any king
in Israel. In Kabbalah these are the kings of Tohu who
“reigned and died.”
Genesis 36:31877:1"7 N°wX12
2K 2327 T2R7I7R 2387 DVTX TIX2 139 WK D7D2R0 MPX)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TARAY” RN A2 Y (MWK ORI 70PN »02 WK 1% nwRaa
0°3%7m 17 1991 0% UINT NIPONT XIT DRAWS2 PR 1Ty n KXW
19°WND DWW TNRND 7310y YOW NP0 1P Qwnw DR PIRI PRATP

.”15 0w IRD
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In the days of Yehoshafat “there was no king in Edom.”

The Alter Rebbe reads it as the state after Tikkun, when
Edom no longer rules.

I Kings 22:481712:270 R jaoiplal
2% 283 DITRI PR A7
And there was no king in Edom: a deputy was king.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.17 ,29 R-0°997

120 1IN 173D 1 IN°

“May G-d make His face shine with us.” The face, the in-
ner light, is directed to Israel.

Psalms 67:2°2:1"0 0°%°71n

:l.l‘?g AR PIDTIR? 113720 2370 D’P_"?[_{
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5

22
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24
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The Or HaTorah version adds at this point a reference to
the gloss in Tanya chapter 35.
KEHOT'S NOTE
.(77ama %o 27woay) :011 N”MIN2

wan 1A Ny 108

The Or HaTorah text of this maamar carries a gloss at
these words, discussing why the emotions are not the es-
sence of bittul.
KEHOT'S NOTE
.'[N:}b 72 W° N”MIR2

T7an s . L PIvan neenn

the passage shares nothing with the note
KEHOT'S NOTE
293 7R MPYENTN WNIwD DIRAT YUX M7 2 ,AYNN IRD NUMIRA
2°w0a PRI 255 Y1 K21 190w 1MIN2 P71 MINANTT R AN 1wn
07y wynd 198N 77PN 12 12wnn 1Paya o

PARAGRAPH 6
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The Talmud says that from east to west G-d’s Name is great
among the nations, for they call Him “the G-d of gods.”
The Alter Rebbe uses it for the realm that acknowledges
G-d yet considers itself separate.
Menachot 110a:11-133°-X">:X >”p ninn
nand AP 1IN DR (19,1 RIPM) 2°N9T KD WOPD w1 INR
NRVA 70 7219 277P0 12°KD 77102 PO PO DwRDY NXvAM
TnR KPR 797 9y A0 A9 10D 7919 ORI K27 IR DwRY
man R9Y (NRVA KPY) A9 KD 9% 1R 77902 pown PO R
NRVAT NN DR (77,1 RIP™) 22037 °RM PZ 227 AR DR X
531 NXVA 2°7P 19°RD DRV NN PO P2 DWRT NN NRN
:OWR 2°1p1 17°KD DWR N7IN2 poIvn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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A parallel discussion of how bittul reaches down to the
end of holiness, beyond which the separate existences take
up place for themselves.
KEHOT'S NOTE
.190°Y 2975 RIP™ 17X XD

PARAGRAPH 7
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This version asks two questions here: why the verse says
“like an eagle” in particular, and how kelipah could have
the power to raise itself so high.

KEHOT'S NOTE
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“Though you soar aloft like the eagle and set your nest
among the stars, from there I will bring you down, says
G-d.” Addressed to Edom, it is read here as kelipah’s at-
tempt to reach the highest levels.
Obadiah 1:4"7x n°727y
TI7DR3 TN DY 3P 0 073910 1°27OK) W32 773IN"ON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

29 WP 7Y RDW 172 DURNR PIv OO81Y

A parallel discussion of kelipah’s desire to draw directly
from the Infinite Light rather than through holiness.
KEHOT'S NOTE
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PARAGRAPH 8
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Elihu says, “If you are righteous, what do you give Him?”
From G-d’s transcendent perspective human merit adds
nothing, which the kelipos hope to exploit.
Job 35:7°1:17% 2R
M2 AT K 210N DR TETOX
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The end of the verse about the eagle: G-d will bring down
the one who soared. The Alter Rebbe reads the Name
Havayah as the order of hishtalshelus that does this.

Obadiah 1:4"7x n>721y

N7ORI 771K DWR T3P 0°0 0°2215 1°270K) WD 1723070
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The verse of the struggle, now explained as Samael’s at-

likuteitorah.com/torah-ohr/vayishlach/
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tempt to break the order that Yaakov established.
Genesis 32:257173:27% N"wK12
YT NiPY 7Y Y WOR PANT 1727 2Py 0T
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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There the Alter Rebbe describes the distinct service of
each Patriarch: Avraham drew G-dliness from above to be-
low, Yitzchak dug wells, revealing from below to above.
KEHOT'S NOTE
2,1 5oy%

34 12297127 17 17 M2aRM

There the Patriarchs, who are the Chariot, are identified
with the emotive attributes of Atzilus, first contained in
Imma and then emerging to a “nursing” stage.
KEHOT'S NOTE
3,797y o)

35 AY? M2 PRY . . T7aN2 OURYR

The Tzemach Tzedek notes that this maamar says kelipah
stands only opposite the seven lower Sefiros, not the first
three, while the Ramaz at the start of Vayakhel explains
that it stands opposite the chamber of will, and leaves the
question open.
KEHOT'S NOTE
X”N2 y’x) ,‘?TIP’1 D77 "R 1OV AYWIR Y MO0t D N7MIR R
aR°2 "R B M0 973 TA1 KDY 07 Ta el HD"?P PRY PIAR™ 71772
2°°y (273WN NR¥IT2) ©7IN DRI N7IN2 Rairahl 5551 731 RIW
LYY WOW AT TN YN 17T Mnann R Bk 2y 17781
n”T Iy YOPAT RN2°Nn2 ’.'U?EJ’?:P 7T MITATTY LY Ta1 03 b
PRUYRY R0 PY mMa PRI PP 300 00 DU LaIyn 0N YA ooya
N”MIR2 0D71 77°OWI YN 777] .OW ¥”IN B0 17N 1Y .OW 570y
MM (01972 R¥NI) VI — NN ¥”R0Y YN Y 2 710 7™
.[M9pN %y 2975 QWY , 237y YONN D NPTIR XD ,2A0R0np 17T

36 "
The Tzemach Tzedek paraphrases: not opposite the first
three Sefiros, meaning the other side has no chamber cor-
responding to the Holy of Holies of holiness.

KEHOT'S NOTE
55711 731 9o ona PPRW 11°°77 973 7] RV YRR °Y 7191 °D NPMIRA
Rk lityi7ak iva Bvidv]
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There the Heichal of the Holy of Holies is identified with
the supernal Throne, following Etz Chaim.
KEHOT'S NOTE
97703 XIT PUITR YOONT M0T2 Y TNOR NYtAn DY NN RN
maws 119y ANRY WINT2 T2 7AW LAY wrnd ,avynbw
7,7 TP .21 271D 27w W IR Donnnn

101



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5

38

39

40

41

TP 12 TR WP B2
From the first tefillin passage, “Kadesh”: the mitzvah is “a

remembrance between your eyes.” The Alter Rebbe links
that passage and its remembrance to Chochmah.
Exodus 13:9'v:3” mnw
°2 T°D2 "1 NTIA N 197 TeY 12 117917 97708 NiRG 97 M
:077300 "1 AR P10 T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
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There the four tefillin passages are matched to levels: the
first, “Kadesh li kol bechor,” alludes to Chochmah; the
second, “When your son asks,” to contemplation; and the
two paragraphs of Shema to love and awe.
KEHOT'S NOTE
.7,3%.2,19.3,19 1P IR0

mown N pny nanbna

The command to remember Amalek ends “Do not forget.”
Forgetting is read as the withdrawal of the higher intellect,
which gives the enemy its opening.
Deuteronomy 25:19v”°:77”3 0°727
103 RN UK YIND 300 TIR2I0 T2 TR N I MM
:M2WN X7 D NNAR PRy T3NS ATRN ANY? TN 77
Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Patach Eliyahu, the introduction to the Tikkunei Zohar,
the Sefiros are mapped onto the body: “Chesed, the right
arm.” This supports reading the wrestle as an embrace of
Chesed and Gevurah.

Tikkunei Zohar, Patach Eliyahu - 17a:16-17-1"0:X > 97171 °3pN

.

RORPDW RYITT 77122 LRPMY RYITT TON KT RPN IRIPNKRI

N2 MR KDIAT RAPO TI0M PP 1IN T3 123 .93 NIXan

Tawnn PR R0 KM L°P 137p 2°Yaw 77N .8 Mobn LwTp

»5% NIAN0ITF 2°N3 AN POR DI LPan 350 121 RaD 103 a0
PO

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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The Talmud gives this as a short prayer for a time of dan-
ger, and it is also said in the Neilah prayer. The Alter
Rebbe reads it as showing that short Daas causes many
scattered needs.

Berakhot 29b:1477:1 1”3 M313
1937 1 3R DRYTY PR PRI nY *27%” miK 0K

PDR ¥uiv °n anR 712 ,A7ionn T
Others say : "The needs of Thy people Israel are many but
their mind short. May it be Thy will, O L-rd our G-d, to grant
each one sufficient for his maintenance, and to every per-
son enough for his want. Blessed art Thou, O L-rd, Who
hearkenest unto prayer."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“One who is separated seeks desire.” The Alter Rebbe uses
it to show that desires multiply when one is separated
from G-d through weakened Daas.
Proverbs 18:1'x:1”> *own
Y2307 MYANT222 1103 WP MRN?
He that separateth himself seeketh his own desire, And
snarlest against all sound wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The angel saw he could not prevail against Yaakov, and
struck the hollow of his thigh. The maamar explains why.
Genesis 32:26173:27% n°wx12
:iny 1PN 3PY? 17772 YRm 19777022 Y31 17 907 K 3 R
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A Kabbalistic encyclopedia whose entry on “Yisrael” dis-
cusses the name Yaakov as yud-eikev.
KEHOT'S NOTE
23,71 9oy miomy oRAwe 9y apye noap AR

102



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5

46 N2N T10°% NN 11%01

Balak 72c refers to this maamar and adds that Yaakov was
formed from the back of Abba, which did not fall in the
Shattering, so the refining of sparks is through him; the
holy Chochmah of Abba overcomes the Chochmah of
kelipah.
KEHOT'S NOTE
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47 20T DITPY

In Yaakov’s dream the rams were streaked, speckled and
spotted. In Kabbalah these name the stages of emanation,
Akudim, Nekudim and Berudim.
Genesis 31:10”:X” n"wr12
~9y 079y 0UIRYT N3M DIPN2 RN Py RYNY INED 072 NY3 o
:0°77231 0771 D°1RY 1RX7
And it came to pass at the time that the flock conceived, that
I lifted up mine eyes, and saw in a dream, and, behold, the
he-goats which leaped upon the flock were streaked, speck-
led, and grizzled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Lavan had two daughters: the name of the elder was
Leah and the name of the younger Rachel.” Yaakov’s mar-
riage to them is read as raising them into holiness.

Genesis 29:161"0:1") N"WR12
97 M3LRT OW) XY 17731 OV N13 *NY 1277
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angel touched the hollow of Yaakov’s thigh. The Alter
Rebbe identifies it as the outward flow where bittul is
weakest.

Genesis 32:267172:27% n>wxr12

111y 2RI 2PY TN YRR 19777792 YA 37 907 K I RN
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

50 n7on NYyL M

A parallel discussion of Samael’s mistake about Yaakov’s
root.
KEHOT’'S NOTE

PR Y PD2°D NYMIR AR
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51 WP 997172 1NTIoN

“His foundation is in the holy mountains.” The Alter
Rebbe applies it to Yaakov’s root in supernal Chochmah.
Psalms 87:1'X:1"2 0°2°1n
WIP7T2 INTIOY W intn mptiIaY
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52 N1 7315 12°9pT 157 naa

The Tzemach Tzedek notes that this statement runs
against the Ramaz’s explanation at the start of Vayakhel.
KEHOT'S NOTE
0y ‘?ﬂpﬁ 2”9 107 0 TA1 MW AYWR °Y 7101’2 N”MIR2 AR

PARAGRAPH 14

53 977912 1w pan’ 9oy 1Paw wanan

That maamar paraphrases the Zohar: earth brings forth all
fruits, while dust does not grow, and ash grows only very
little, since ash is what remains of the fire.
KEHOT'S NOTE
19K TR 197 ,MPRER 19K PAR DA 711 17PR1 1P0K DT 18y LK LYP K*1
1107 7T 777 — RN IRNWKRT 772 RI7 DRT Y0 0yn P71 ,2102 1oN3H
N”MINDY MDY (AWK ARXIT) 10PN »”A02 X7 J1OP Y 171N
VYN ’y 2 770 WUAv .KXYWN Y Npn DMK L2 ,150p0 3 70 NPwRI2
q19°22 SR IROW 13N Y PR NPMIRA LRYNN Y 3 710 LN
NRZIT PAYIY ,7UN? AT NP0 X1 PART XY nunb ahynbnw
©’I03 X7 .2 ,8P0N0 T 770 APwS NUMIRA Y LwCY MR wTn
Y 7991 OWN Y A 710 NPR TR LT ,0Y ¥R n7pha LK1y vhan
X9 0°1°%n — »nn .nn

54 b AR th ]
“All came from the dust, and all return to the dust.” The
Alter Rebbe uses it to show that everything that grows
comes from earth.
Ecclesiastes 3:20°2:3 n>rp
:1DY77PR 2W 93 DY 170 930 TN DipnoR 7930 Yan
All go unto one place; all are of the dust, and all return to
dust.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.D.,anep

55 19w YPIP MO WK 19y 1

In the sotah rite the priest takes earth from the floor of the
Mishkan. It is cited as an example of earth associated with
the Shechinah, Malchus.
Numbers 5:171°:71 727722
Y2 MW WK Y0 IR DUTR 0N 1091 M)
:07R7P8 1031 1720 MR 19N
And the priest shall take holy water in an earthen vessel; and

of the dust that is on the floor of the tabernacle the priest
shall take, and put it into the water.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIGEEE )

56 117K %IRY IWNRT °IR

“I am first and I am last.” The Alter Rebbe reads “I” (ani)
as Malchus, whose letters form ayin, Keser: the last is
rooted in the first.
Isaiah 44:6":7"1n 7°yw°
TR CIRY PWRT IR NIRIY T OAPRN PRAIPn CnoanKtD
:0OP0R 1K P17
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, ywe

57 PR NININ %AR

A Kabbalistic lexicon whose entry discusses ani (“I”) and
ayin (“nothing”) as the same letters.
KEHOT'S NOTE
.0 PY¥0 R NIR R”INN 1RI

58 NXn20 1°RR 7Ronm

“Where (me’ayin) shall wisdom be found?” is read as
“Chochmah comes from ayin,” from Keser, the level of
“nothing.”
Job 28:1227:1175 21°R
:712°2 01pn N7 K R¥RN PRD AR00M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

59 N1 1 INDWRT

The Zohar on Yaakov’s wrestling contrasts earth, from
which all fruits come, with dust, which grows nothing and
is “what remains of the fire.” This is the basis of the whole
paragraph.

Zohar I, 170ax ,yp x”nt
KEHOT'S NOTE
NLYP R

60 DY TIDY NON INWI KDY . . WR2 DIPRITY DO8YR Pwnd

Iggeres HaKodesh 15 uses the same example of burning
wood, in which the fire releases the other elements and
only the earth element remains as ash.
KEHOT'S NOTE
.OW ™D LIP°221 (2,RIP) W 0 PR X

61 277 M00% WD NI 1P

The Talmud discusses which materials may be used to
cover the blood of a slaughtered bird or wild animal, in-

likuteitorah.com/torah-ohr/vayishlach/
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cluding ash. The Alter Rebbe explains that ash qualifies

because seed sown in it grows.

Chullin 88b:9-1227-"0:2 1”0 P21
AR D7IMIR W 7910°0 NApN BINOM Mnwn by 19°011 Rin
°2IRY (12 ,M1° NOWRID) 11°IR OI2R IMRY IDW2 R MR P10
M1 NPT AYI0 DY TID NEXR NI¥R SNwH 112 101 1KY 15y
15w3a X317 MRY RDVD IRIT XIPR MR WIN DN 0T M0D 15y
11°2R D72KR INRY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
%7 7773 0 01N .2 ,0D 1IN

o°19 7Y paN oyn
The Talmud, on “and a man wrestled with him,” says they
raised dust up to the Throne of Glory. The Alter Rebbe
reads the plural as referring to both Yaakov and Samael.
Chullin 912a:18-19v">-1”%:X X”X 1°211
72 YWY 7T 7T°ROD 1199 531 1172 WA UKD 1Y IPARMA ORI 1A
T1257 KO3 Ty ONYPXIN PR 1Py RPN P72 YU 7 InRT 1P
PR PRI PAR 1337 (3 ,R DINI) DDA 2°N5Y MY IPARTI KT 200D
799 1991 AmIPRD MWW AWAN TR MY XAP1 1P 12 12 ywins van
D°Ww17 1771 ONT23 Wl (7,1 17°1M7°) IR RIT
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 170ax ,yp 8t
KEHOT'S NOTE
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moyn® Yooni pan na oy

There the Alter Rebbe explains how teshuvah with “all
your might” turns curse into blessing and wilful sins into
merits.
KEHOT'S NOTE
7,80 7177 .7 ,0% X¥N N™MpY AR

30 oy
“A person should always incite the good inclination

against the evil inclination.” It shows that the war with the

evil inclination is an active struggle, like wrestling.
Berakhot 5a:2’2:X 1 11572
737 DX 372 021Y7 WP 13 1IYNY 27 NN KRN 72 717 727 N
ORY ,2VI — N8 OX "IRLAN 5?51 N MRIY YT R 5y 2ip
,01 — N8l OX .”D;;;’?: TIMR” MRV ,17IR2 Py’ — m’;
— 31 OX ."B232Wn DY MY YU DKM XY — Y ON)

120 98T SRRV L0 T 08 39 793P — X XY a0

R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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65

66

67

68

69

Zohar I, 202ar ,27 X"m

Zohar III, 113b2 ,»°p »*m

KEHOT'S NOTE

9802 Y71 AINTIR P NP AR .2 ,%P 0T LR L2 KU LKL 01092
.59y R”wnh mnewn

n7yaw oipnd

“In the place where baalei teshuvah stand, the completely
righteous cannot stand.” It shows the greater power of
teshuvah.

Berakhot 34b:22-23375-273:27"% n172
— PRIV ANYN “PY2Y DipR NN 227 IRT IN 27T KPYD
2i9p21 PinT? oiPY 0iPY” mRIw TRy DK 0Nl oopTy
— "PAMY? oR7 277 MR 10 027 AR ATm L RYPI2 Ppim?”
ﬂ;'[? :ﬁWE NY — 72177 SR\ .RIPOYR 17°2Y 127N Pﬁi‘lj HZUW
RDWT AR PIINN LAY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12 N7yaw Qpnay

There teshuvah is described as drawing “with greater
strength”: turning the fiery bad attributes back to G-d
alone, which is why baalei teshuvah stand where the com-
pletely righteous cannot, and this transformation causes
great delight above.
KEHOT'S NOTE
23,3 27y 103

9°n° X992 % PownT
The Zohar says that baalei teshuvah draw [holiness] to
themselves with greater strength. The Alter Rebbe links it
to the refinement of the other side.
Zohar I, 129b2 ,u0p X”mt
KEHOT'S NOTE
95571 By PN 97 2,0 pD 7,0 .4,0 POYD IR .2 ,09p RO

q22% o3 27y A wrnsy
The Zohar reads “with all your heart” (levavcha) as “with
both your inclinations,” including the left within the right.

It supports the claim that the evil side too is refined and
included in holiness.

Zohar II, 26b2 ;10 27m
KEHOT’'S NOTE
.23 XoXRAw XP9ORD X 15 .2 00 7m

mDY9RT I NI PANM

The encyclopedia notes that Likkutei Torah (Ki Seitzei
39d) identifies dust with the three wholly impure kelipos

likuteitorah.com/torah-ohr/vayishlach/
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below nogah, while Or HaTorah on Shir HaShirim ex-
plains it as Malchus of kelipas nogah.
KEHOT'S NOTE
n”ﬂP‘?JW 1°°81 5 7y 20 ML PAR 79Y2 X 72 7720-0°07yn0 7202
27715 WA DTN, TN TR VPP 1Py RINY wNn T ,0% R¥N
NX¥% ’H N”MIR2 03 AR . DD"?P'I Sn R PARY IRIN VWD Y
LP2R 7Y 2,28 77°PNT 9202 ARTY .2 ,T70N0

27709 Y TRY . . AR

Parallel discussions of dust rising to the Throne of Glory.
KEHOT'S NOTE
.10 AN 'Y WA N R
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