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And Yaakov Sent Messengers Before Him
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“And Yaakov sent messengers before him to Eisav his brother,” etc. Now, it is known that Yaakov’s
root is from the level of the Name Mah of the World of Tikkun (rectification), and the root of Eisav is
from the level of the World of Tohu (chaos).
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The lights of Tohu are very great, and they could not be enclothed within the vessels. They departed

from the vessels, and they are the level of encompassing [lights] (makifim); and the vessels broke
and fell below. Therefore Eisav, as he is below, was wicked.
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But as regards the root of his root, in the encompassing [lights] of Tohu: the lights of Tohu are
above the lights of Tikkun, as will be explained later, with G-d’s help, on the verse “And he took
from what had come into his hand a gift,” etc.; and as was also explained in Parshas Toldos on the

verse “See, the fragrance of my son,” etc.
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Now, Yaakov thought that Eisav had already been refined and had returned to his lofty root, the lev-
el of the encompassing [lights] of Tohu that precede the Tikkun. Therefore Yaakov sent messengers

“before him”: literally before him,
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that is, to the level that is above him in rank, “to Eisav his brother... to Seir,” which is the level of

the primordial kings (malchin kadmain) of Tohu, the level of encompassing [lights], as mentioned

above,
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in order to draw the encompassing [lights| of Tohu down to him, below, into Tikkun, which is the
level of the inner light (or pnimi), so that the encompassing [light] will shine into the inner [light]
and they will be united together.
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And therefore he commanded them, “So shall you say to my lord, to Eisav,” etc., “I have sojourned

with Lavan... and I have oxen and donkeys,” etc. That is, they informed him that the whole order of

the Tikkun of Atzilus had already been finished and completed in utter perfection,
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for all the levels and ranks in the World of Atzilus, the levels of “oxen and donkeys, sheep, and ser-

vants and maidservants,” etc., have all been refined and rectified through the Name Mah.
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And this is “and I have,” etc. And all this came about because “I have sojourned with Lavan
[‘'White’],” meaning the level of the supernal whiteness (loven), from which came the main power

of the flow to Yaakov, the master of the World of Atzilus, to refine and rectify everything.

likuteitorah.com/torah-ohr/vayishlach/ 4
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And since it is so, that the work of the Tikkun has been finished and completed in perfection, from

now on it is fitting and possible for there to be the resting and the drawing down of the encompass-

ing [lights] of Tohu. For had the Tikkun not been completed in perfection, there could not have

been the drawing down of the encompassing [lights], as it says in the Zohar that “blessing does not

rest in an empty place,” etc., “but only in a complete place,” etc.
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But now that the Tikkun has been completed in full, this is a complete place, fit for the drawing
down of the supernal encompassing [lights] into it. Therefore, “I have sent to tell my lord, to find
favor in your eyes.”
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That is, that you should bestow and shine your encompassing [light] upon me in the World of
Tikkun, and this is the finding of favor.
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And this is because “I have oxen and donkeys, sheep,” etc.: for darkness has been turned into light
in the World of Tikkun, and this is truly a complete place. If so, I am fit to find favor in your eyes,

which is the resting of the blessing of the level of the encompassing [lights], etc.

likuteitorah.com/torah-ohr/vayishlach/ 5
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And the messengers returned to Yaakov, saying: We came...
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“And the messengers returned to Yaakov, saying: We came to your brother, to Eisav, and he too is
coming to meet you, and four hundred men are with him.”

N7 7PN >nan ']"’?N AWRPw TRRI 71221 MR JNRRRY NPT oYY 92 RIN 0°IX51T N21Wwn 0
1PN 2w MINOOW 3 RYNPIW IR

The explanation: the messengers’ reply was as follows. Although, on your own account, it would be
very fitting and proper that there be drawn down to you from the level of the makif (encompassing
light) of Tohu, since the perfection of Tikkun is found in you, yet what can be done? The obstacle is
on the side of Eisav your brother, who is still below, in the state of shevirah (breaking), and has not
yet been refined at all.
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If so, how can he bestow upon you, from his root, the above-mentioned makif of Tohu, since he
himself is still below?
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And the proof that he is in the state of breaking is that “he too is coming to meet you, and four hun-
dred men are with him.” That is: the four hundred men are the harsh judgments of the external
forces, drawn from the four hundred houses of harsh judgment that are found, as is written in the
Idra Rabba.

likuteitorah.com/torah-ohr/vayishlach/ 6
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As is known, the root of the root of these four hundred men came into being from the four hundred

shekels of silver that Avraham our father, peace be upon him, gave to Efron.
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For these four hundred shekels are the four hundred worlds of longing that the tzaddikim inherit in
the World to Come; that is, they are lights of the flow of supernal delight (taanug), drawn from the
level of Atika Kadisha (the Holy Ancient One),
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which is the level intermediate between the essence of the Infinite One (Ein Sof) and the World of
Atzilus (Emanation), as is known that Keser (the Crown) is intermediate between the Emanator and
the emanated; and from there the flows of supernal delight are drawn to the tzaddikim in the Time

to Come.
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This is the meaning of the four hundred worlds of longing (kisufin), and they are the above-men-
tioned four hundred shekels of silver (kesef). And they are called “over lasocher” (current with the
merchant), because Keser is called socher, from the expression (Shabbos 13a) “sechor sechor” (go
around, go around), for it is the level of the makif of the whole chain of descending worlds
(hishtalshelus).
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And these four hundred worlds of longing are “over lasocher” [passing through the socher], for
they come and are drawn from the essence of the Infinite Light (Or Ein Sof), which is higher even
than Keser, and they pass and are drawn through Keser, and from there they shine to the tzad-

dikim in the Time to Come.

likuteitorah.com/torah-ohr/vayishlach/ 7
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And the giving to Efron was in the manner of the descent of the birurim (the sparks to be refined),
in order to bring them out of him afterward with added blessing, and so on.

w»nd Prw °na RIM AUYR WOR NIRK T M2 10Y1 10N T0RD (5 5] 973 1T m 51535 °1°3 IR

.0NM02 D°WR PWI MATP DNw woa%R (1 17ye)

But in the meantime they descended so very far down that they became the four hundred men of

Eisav. This is the level of sak [p”w, four hundred], as it is written (Isaiah 50), “I clothe the heavens in

blackness, and make sackcloth (sak) their covering.”
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And so our Sages, of blessed memory, said (Sanhedrin 101a), “The Torah girds itself with
sackcloth,” and so on; that is, a garment of sackcloth came into being, from which the external

forces draw nourishment.
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And in the Time to Come, at the completion of all the birurim, when death will be swallowed up for-
ever, (Zechariah 13) “And I will remove the spirit of impurity,” and so on, then Efron will return the

four hundred shekels of silver to their root, to holiness, in completeness.
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From this, Yaakov knew that it is impossible for Eisav to bestow upon him, from his root, the makif

of Tohu that he seeks, since he himself is below.

TPRRTD TPI% MY YTWD DR LDPIT AOPRT DR NRYD 2Py YRt P RDR EY R
5317 AP

There is no recourse but that Yaakov himself draw down this makif.

likuteitorah.com/torah-ohr/vayishlach/ 8
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Therefore, when he knew that he himself had to draw down this makif, he had to raise mayin
nukvin (the “feminine waters”) toward it, in order thereby to draw down the makif, for “spirit
brings spirit,” and so on.
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This is the meaning of the gift that Yaakov sent to Eisav: it is the raising of mayin nukvin in order
to draw down the mayin duchrin (the “masculine waters”) of the above-mentioned makif of Tohu.
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That is why he sent camels, even though they are impure animals: for in relation to this or makif
(encompassing light), “darkness is as light,” and so on. As will be explained below, with G-d’s help,

on “And he took from what had come into his hand a gift,” and so on.

likuteitorah.com/torah-ohr/vayishlach/ 9
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“And Yaakov said: ‘G-d of my father Avraham...””
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“And Yaakov said: ‘G-d of my father Avraham...”” This means that he prayed that the holy encom-
passing lights (makifim) of the Patriarchs be drawn down to him, to help him so that he could draw
down the encompassing light (makif) of Tohu mentioned above, so that it be revealed below; and
through this also [would come about] “Rescue me, please, from the hand of Eisav...”, [the Eisav]

who is below.
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“And he divided the people... into two camps....” Now, the reason he divided [them]| into two camps
specifically will be understood on the basis of the well-known introduction: that the main differ-
ence between the World of Tohu (Chaos) and the World of Tikkun (Rectification) [is as follows].
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In the World of Tohu the Sefiros were separate, one beneath the other; but in the World of Tikkun
they are in the configuration of lines, that is, three lines: right, left and center.
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The center line is what joins and also unites the two lines of right and left so that they become
merged together, as is known that Tiferes is the mediator between Chesed and Gevurah and joins
them together.

likuteitorah.com/torah-ohr/vayishlach/ 10
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Therefore Israel, who are on the level of Tikkun, say “Holy” three times specifically; and it is also

written of them, “You shall be to Me a treasure (segulah),” for the segol [vowel] is three dots, the as-

pect of right, left and center....
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But in the World of Tohu, where they were in a state of separation, one beneath the other, and were

not united together, this is only the level of two lines: Chesed is by itself and Gevurabh is by itself.
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And as the explanation of these matters is written elsewhere: the point is that in Tohu the lights
were many and the vessels few.
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And therefore, because of the smallness of the vessel relative to the light, the vessel cannot contain
two opposites, Chesed and Gevurah, together.
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By way of analogy, in a person: one whose intellect is small cannot contain two opposites at all;
rather, if he inclines his intellect toward acquittal, he will then find no reasoning at all toward guilt,

and will not tolerate any leaning toward guilt in his heart, but only goodness and kindness alone.
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And conversely, when he inclines toward guilt, he will not tolerate any leaning toward acquittal at
all. It follows that he is always in only one line: at times in the right line, toward acquittal, and at
times in the left line, toward guilt.

likuteitorah.com/torah-ohr/vayishlach/ 11
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Thus the lines are separate, for when he is in the mode of Chesed he cannot tolerate the mode of
judgment, and likewise the reverse. And this is what is called the level of two lines: Chesed is by it-

self and Gevurah is by itself.
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But in Tikkun, where Tiferes decides between Chesed and Gevurah, this means that even at the
time of judgment there can also be a leaning toward acquittal, and likewise the reverse, because in

Tikkun the lights are few and the vessels many.
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It follows that the vessel is broad enough to receive even two opposites. It is like a person whose
mind is broad: he can tolerate two opposites together, and they dwell [together]| in his mind and
heart.
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[He sees]| that from this side there is reason to acquit, even though from another side there is rea-
son to convict.... Thus in Tikkun Chesed and Gevurah are united together, and this is the idea of
three lines. (And see what is written on this below, in Parshas Yisro, in the maamar beginning “To

understand the explanation of the idea that the Patriarchs are themselves the Chariot.”)
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However, in this episode of Yaakov and Eisav, where Yaakov needed to draw down to himself the
encompassing light of Tohu, which is the level of the light of Tohu that is without limit..., therefore

he needed to raise mayin nukvin (the “feminine waters”) there.

likuteitorah.com/torah-ohr/vayishlach/ 12
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And it is known that the mayin nukvin must be according to the manner of the drawing-down that

one wishes to draw down, because as the manner of the ascent is, so is the drawing-down.
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And since this is so, since in Tohu there were only two lines, as mentioned above, therefore Yaakov
also needed to make himself in this pattern.
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And this is [the meaning of] “And he divided the people... into two camps”: to be in the pattern of
the World of Tohu, where [the Sefiros] were one beneath the other and not in the configuration of
three lines, as mentioned above; and through this he would connect with the World of Tohu, to

draw down the encompassing light (or makif)....
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And from this very reason, the reason why Yaakov offered the gift (minchah) of “two hundred she-

goats...” will be understood. For this gift is the raising of mayin nukvin to draw down the encom-

passing light mentioned above.
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And it is along the lines of the sacrifices, which are the raising of mayin nukvin to draw down
mayin duchrin (the “masculine waters”), as is known. Nevertheless, his gift was not in the manner
and law of the sacrifices in the Torah.... For the practice of the sacrifices is with pure animals, and

slaughtered ones specifically. Yet the slaughtering is valid [when done] by a non-priest.
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And we do not find a sacrifice in the Torah [offered] alive, except the goat [sent] to Azazel; and also
in the sacrifices, they offered [on the altar] only the fat and the blood.

likuteitorah.com/torah-ohr/vayishlach/ 13
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But this gift that Yaakov sent to Eisav included impure animals too, as it is written, “nursing
camels...”; and also, they were alive and not slaughtered.
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And the explanation is that the raising of mayin nukvin, which is Yaakov’s gift, is in order to draw

down mayin duchrin from the level of the encompassing light of the World of Tohu.
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And the mayin nukvin and mayin duchrin of the World of Tohu are different, and of another man-
ner, from the mayin nukvin and mayin duchrin of the World of Tikkun, which is the matter of the

sacrifices in the Torah, for the Torah is from the level of the World of Tikkun of Atzilus.
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That is, the World of Tikkun is the level of inner light, where the lights are contracted and grasped
within the vessel; and since the light can settle within the vessel, this is an indication that the light
has already been contracted through many contractions, as is written in Etz Chaim that in Tikkun

the lights are few....

.09M137%) 0°P1TPT 123 574 Ko DWnH NOWRIY A7INn 107

Therefore the Torah, which is drawn from there, is also in the mode of precise details and

contractions.
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Therefore the order of raising the mayin nukvin of Tikkun is set out in the Torah entirely with pre-
cise details, which is the law of the practice of the sacrifices: that they be from pure animals, and
from three kinds of animals only, and that they be slaughtered specifically; and there are many

things by which the sacrifice is disqualified.
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And likewise regarding the offering, how and what, [there are] many precise details.... For the en-
tire Torah was founded in this way, with contractions and measures, because it is from the level of
Tikkun, where the lights are contracted within the vessels; and therefore it is also exacting in many
kinds of contractions and precise details....
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But Yaakov raised mayin nukvin to the level of the encompassing light of Tohu, as mentioned
above, which is a great light on the level of the Infinite, so that the vessel therefore could not con-
tain it, and it remained on the level of an encompassing light.
"1 '{Lz"l:ﬂ J10 Mptan 0°9n3 NIRNY NIRNa ahs (@S [papn pon] ™”n NRDYI RITY 70t now '|D$)
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(Therefore he sent the gift, which is the raising of mayin nukvin there,) even impure animals,
“nursing camels...”; and all of them were alive and not slaughtered....
AR 9917 2120% $13° 95 RI7 7172 07K 53 QOPITPTMY DONIRNART OW 1K 199 DK 122 IR NP 0D
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For since the light is on the level of the Infinite, therefore there are no contractions and precise de-
tails there; for the Infinite One, blessed be He, is all-capable, able to bear everything, even impure

[animals], and that they be alive..., for no precise details and contractions are found there at all.
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And as our Sages, of blessed memory, said regarding the pig (chazir), that it is destined to return
(lachazor) and become pure, that is, in the Time to Come, when “death will be swallowed up
forever”; then the Essence of the Infinite One will be revealed, and even the pig will be able to be

elevated, which is not so now.
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Therefore Yaakov, who sent the gift to Eisav, which is the raising of mayin nukvin to the encom-
passing light of Tohu that is on the level of the Infinite, also sent impure things; and that is why he

also sent nursing camels.
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For, on the contrary, the root of camels (gemalim) is very lofty, as is written of Eliezer, the servant
of Avraham, that he took ten camels of his master’s camels, “with all his master’s goods in his

hand”; and this is the idea of “like aweaned child (gamul) upon his mother....”
1127 17907 119 10°1 929 131K D2AR (70 nn] NP2 DTIPY 2P0 P MRYR 919° 7197 KD (71 5o 171
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And all this none but Yaakov could do, and [only] before the Giving of the Torah. But as for us, the
Torah has already been given to us from the level of Tikkun, and whatever is impure and forbidden
according to the Torah is distant and cannot be elevated at all...; and “that soul shall be utterly cut
off” for eating forbidden fat..., and the like.
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And He Rose Up That Night
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“And he rose up that night, and he took his two wives,” etc., “and he crossed the ford of the Yabbok;

and he took them and brought them across the stream,” etc.
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The meaning [of the name] Yabbok (72°) is [the initials of] yichud berachah u-kedushah, the union
of blessing and holiness. The matter is as follows. It is written, “Your fathers dwelt of old beyond the
river”; and the meaning of “the river” is the level of Binah (understanding), as it is written, “And a
river went out of Eden,” etc.
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The root of the Patriarchs is from beyond the river, that is, from the level of Keser (the Crown),
which is above the river mentioned above; only that from there the Patriarchs were drawn down
and brought low, below, to the other side of the river, into Z’eir Anpin (the emotive attributes) of
Atzilus. (And see in the Zohar, Parshas Emor, what is said on this [verse].)

57117 91737 DX 113375 abdsfala 9730 NIDORR 210w 9731 N AopPnn b TPWNRY %W 2PI™N
And Yaakov, who wished to draw down to himself the encompassing [light] (makif) of Tohu men-
tioned above, which is before Atzilus, needed first to cross the river mentioned above.
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And this is “and he crossed the ford of the Yabbok,” for the level of the union of blessing and holi-
ness is entirely the level of the river mentioned above, through which all the flows of influence and
the union of the supernal lights are drawn down, as it is written, “And a river went out of Eden to

water the garden,” etc.
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And when he had crossed the river and reached the level that is above the river mentioned above,

he was then not far from the encompassing [light] of Tohu mentioned above, which is before

Atzilus. And this is “and he brought across what was his”: everything that he had rectified, he

raised it all up there.
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But he himself still remained below, as it is written, “And Yaakov was left alone,” for he wished to
refine Eisav, who was still in the state of the shattering, as the angels had informed him, etc. And

this is the matter of “and a man wrestled with him,” as is known.
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To understand Yaakov’s intention as a whole in drawing the encompassing [light] of Tohu into the
World of Tikkun (Rectification), and so that this will also be understood in the service of G-d:
2 M%%aN1 7Y 3 [17an o] A W 0°2597 ’°2 2ANNAW [naxan] NN P12 R 2pY°T 31T 10
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Now, it is known that Yaakov is the level of Tiferes (beauty), which joins two opposites, namely
Chesed and Gevurah; for the essence of Tiferes is through the inclusion of two opposites together
11?2 [70 Pr 7Ix] O”RIN M%anm nownm (°a1°n APy RIT TN 0°3194 °21 °2 092091 WD 0°11132 919D)
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(as with colors: when two or three colors are combined together, that is the essence of beauty), and

[it is] the drawing down and revelation of the Infinite Light (Or Ein Sof) in the middle line, etc.
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Therefore he also wished to join and unite the encompassing [light] of Tohu with the inner light (or
pnimi) of Tikkun, which are also two opposites, so that they would be joined together; and then
there would be a revelation of the Infinite Light. (And see in the Zohar, Parshas Terumah, page
175b, on [the verse] “And the middle bar,” and there, page 176a.)
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The explanation of the matter: there are two levels in the service of G-d. The first is love like fiery
flashes, with very great intensity, to leave the body and to separate from the wick, etc.
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This is the level of ahavah rabbah (great love), which the vessel of the heart cannot contain, for the

heart cannot contain the immense excitement. Therefore [the soul] cannot remain in the vessel of

its body, and it desires to leave its sheath, the matter of the body.
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The second is the level of an arousal that settles within the vessel of the heart, and its main point is
the drawing down of G-dliness from above to below, specifically into vessels, “vessels of diverse

kinds,” in Torah and mitzvos. And this is the matter of ratzo and shov (running and returning).
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Now, the level of the World of Tohu mentioned above was in the mode of ratzo (running); therefore
the lights departed from the vessels, like the great love [that seeks] to separate from the wick and

the vessels, etc.
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But Tikkun is the mode of shov (returning), which is the level of Torah and mitzvos; and “against
your will you live,” to be within the body, in order to draw down the Infinite Light (Or Ein Sof) into

vessels, “vessels of diverse kinds.”
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And this was also the difference among those four who entered the Pardes: Ben Azzai gazed and
died; and Ben Zoma gazed and was harmed; only Rabbi Akiva entered in peace and left in peace.
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For Ben Azzai was in the mode of the ratzo of the great love mentioned above, in the mode of the

soul’s expiring (klos hanefesh), and he did not wish to be brought low into the mode of shov.

Therefore he did not wish to marry a wife, and he said, “It is possible for the world to be sustained

through others.”
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Therefore he gazed and died, for he departed entirely from the vessel, as mentioned above, for
“love is fierce as death,” etc. However, this is not the way of the Torah, which is in the mode of

Tikkun, for “He formed it to be inhabited,” and “against your will you live.”
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Therefore Rabbi Akiva, who was from the level of Tikkun, entered in peace and left in peace, for his
mayin nukvin and mayin duchrin (feminine and masculine waters), that is, the ratzo and shov,

were in the right measure and blend: according to the ratzo, so was the shov afterwards.
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And this is “entered in peace,” etc.: it is the level of the middle line, which unites and joins the two
lines, right and left, which are the levels of ratzo and shov.
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Therefore his raising of mayin nukvin, which is the matter of his entering the Pardes, was in the
right measure and blend, in the mode of ratzo and shov: he entered in peace, in the mode of mayin
nukvin, and left in peace, in the mode of drawing down mayin duchrin, the mode of shov. (And see
what is written in Parshas Vayeitzei concerning “in peace,” two levels of peace; see there, in the
discourse beginning “Vehayah.”)
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This is not so with Ben Azzai, whose root was from the level of Tohu, where there is the level of two
lines, as mentioned above in connection with “And he divided...into two camps.”
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Therefore there was no joining of ratzo and shov in the right blend, and he gazed and died, etc.,
[through] the overpowering of the ratzo, etc.
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And therefore Rabbi Akiva was the source of the whole Oral Torah, for an anonymous Mishnah is
Rabbi Meir, and an anonymous Sifra is Rabbi Yehudah, etc., and all of them follow Rabbi Akiva.
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This is because the Torah, too, is from the level of Tikkun, and in it is the inclusion of the two oppo-
sites of ratzo and shov, as it is written, “From His right hand, a fiery law for them,” etc. Therefore

the revelation of the Torah was through Rabbi Akiva, who had this quality, as mentioned above.
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Now Yaakov’s intention to unite and join the encompassing [light] of Tohu with the lights and ves-
sels of Tikkun will be understood: that is, that there always be ratzo and shov in a single blend, so
that according to the ratzo, so is the shov; that is, that there be great love like fiery flashes, to sepa-
rate from the wick, etc.
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And even so, there will afterwards be the mode of shov, to unify: “against your will you live,” in or-

der to draw the Infinite Light (Or Ein Sof) down below specifically through Torah and mitzvos (as is
written in Tanya, chapter 53).
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And this is the union and joining of the encompassing [light] of Tohu with the vessels of Tikkun.
And this is what is said of Yaakov, “And he brought him wine.” And the Zohar explains that he
poured water into the wine.
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For wine is the level of ratzo, Gevuros and fiery flashes [rising] from below upward; and Yaakov

poured water, the level of shov.
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Therefore “and he brought him wine,” etc., is with two te’amim (cantillation notes), which is the in-
clusion of ratzo and shov, water and wine, etc.
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And therefore it is stated that Yaakov is the perfection of the Patriarchs, for [he was] not like
Avraham, from whom Yishmael came forth. Because Avraham was the attribute of simple Chesed
(kindness), without blending, he therefore spread out excessively, to the point that he said, “If only
Yishmael,” etc.
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And Yitzchak was in the mode of Gevurah (restraint), etc. But Yaakov is the perfection of the

Patriarchs, the inclusion of the opposites, ratzo and shov, as mentioned above.
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“And he took from what came to his hand”
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“And he took from what came to his hand a gift (minchah) for Eisav his brother,” etc. Now, all the
offerings are called by the name minchah, as it is written, “And Hevel, he too brought of the
firstlings of his flock and of their fats; and Havayah turned to Hevel and to his offering

(minchaso),” etc.
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(Although there was a meal-offering (minchah) as an offering in its own right, such as the minchah
of fine flour and the [minchah of the] pan, etc. But the whole Torah is general and particular; and
likewise prayer, which corresponds to the offerings: all the prayers in general are called minchah,
and the Minchah prayer in its own right is a particular. And see the responsa Emunas Shmuel, sec-
tion 20.)
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Thus the firstlings of his flock were called by the name minchah. This will be understood through
an introduction. For it is known that it is written, “I, Havayah, have not changed,” and “no thought
can grasp Him,” and He is not within the category of worlds at all; and even so, it is written, “For all

is from You.”
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But it is through a radiance and illumination, “His splendor is over earth and heaven,” etc. And
even this illumination itself, from His blessed essence: the worlds could not receive life-force and
flow [from it], so as to exist as revealed worlds, except through hishtalshelus, that is, like a chain: an

illumination, and an illumination of an illumination.
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And everything that descends and devolves lower and lower is an illumination of an illumination
from what is above it, etc. And all the kinds of levels, in the many divisions of the worlds, and the
ascents and descents, are all in the mode of radiance and illumination, whether much or little.
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And in this there are several kinds of levels, one above the other, such as the World to Come, and
the Resurrection of the Dead, and the seventh millennium, “the day that is entirely Shabbos and
rest for life everlasting,” which is ascent after ascent; and all of it is in the radiance and the illumi-

nation, etc.
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Now, there are two kinds of hishtalshelus. [There is| the descent of the lights into vessels in the
mode of the inner [light] (pnimi), which is according to the vessel, so that the vessel is able to de-

limit it.
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And there is [descent] in the mode of the encompassing [light] (makif), that is, [light] that is not lim-
ited in a vessel. This will be understood in the service of G-d that is in the heart, which is prayer

with fiery flashes.
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When the love comes from contemplation that He is your life and the life of the life of all the worlds,

from this is drawn forth the soul’s longing, as much as it can bear, according to its temperament

and nature.

n»n91 2915 "N°Iw XD’ IR 9 X297 NpPnRI1ya PRy 125 BX 0w NRnn X2 TR OPRYN
nn TR $2oN721 NIRGENA P27 o1 9 w1 19X 1950 97V WK .13 (772 xoven nawnn 1|

This is not so when the love comes because he takes to heart and reflects in the depth of the heart
that it is written, “I, Havayah, have not changed,” and “no thought can grasp Him,” etc. Because of
this, the soul of every living being will yearn out toward Him, to be nullified in its existence and to

be truly included in the One.
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Therefore, when he also takes to heart his distance from the Infinite One (Ein Sof), blessed be He,

how the soul has descended, and fallen astonishingly, into the world of separation (alma de-

peruda), etc.,
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the love will intensify even more than [the soul] can bear, until the soul has no strength to contain
the great love. And this is the level of “with all your might (me’odecha),” with surpassing strength,

etc.
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Now, it is written, “The face of a lion to the right, and the face of an ox from the left.” The face of the
ox is lower than the rank of the lion in the Chariot, for the face of the lion is to the right, etc. And
yet, below in this world, the ox is a pure domestic animal, while the lion is an impure wild beast.
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The explanation is that, on the contrary, what is above, at a higher rank, has no enclothement in a
vessel below, so that its quality would be revealed as it is above, in holiness.
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For example, the lion, which is the level of Gevurah, “mighty as a lion”: it is an intensification of
the light, exceedingly great, to the point that its holiness cannot rest and be revealed below in a
vessel that is included in holiness, as with a pure animal, except by way of the falling of the light
into the 288 sparks of the shattering of the vessels, into the three impure kelipos.
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And then it is the level of an impure beast, which receives life-force from the fallen sparks of the
lion of holiness.
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But [this is] not through a revelation of the level of the lion by way of hishtalshelus and enclothe-
ment, as with a pure animal, but only as an encompassing [light] (makif) from above. And this is
the level of frankincense (levonah), etc., as is explained elsewhere.
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And this is why Eisav was the firstborn, for he is from the level of “before a king reigned,” etc., “in
Mount Seir,” “in the land of Edom,” etc.
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And Eisav was the source of the seven kings who reigned, etc., “and he died, and [another] reigned;
and he died, and [another] reigned,” etc., which is the level of the placenta that surrounds the fetus,
which precedes the fetus.
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But the main thing is the child that is born, and when it comes out the placenta is thrown away,
etc., for it receives only the encompassing [light]. Therefore of them it is said, “Havayah is high
above all nations.” And Yaakov is yud eikev (a Yud [and] a heel): “Havayah our G-d,” and “You shall
love Havayah your G-d,” etc.
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Although the Yud is a contracted illumination (“is it not a small one?”), it can enter within [as an
inner light], and the vessel can receive only through tzimtzum, like the Yud, etc.,
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so that from this he will have fiery flashes and ardor in prayer and the like; for because it is a small

illumination, the heart has the strength to contain it.
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And the drawing down of G-dliness from above is also through enclothement in vessels, “Who has
sanctified us with His commandments,” the 248 limbs of the King. And in the days of the
Patriarchs, when the Torah had not been given, they had other forms of service, such as wells and

rods, etc.
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This is not so with the idolaters: since He is high and exalted above them, that is, only in the mode
of the encompassing [light], He does not enter within their inner being so that they would be nulli-
fied before Him; rather, [each] is a separate entity (yesh) unto itself, which has no connection at all
[with Him], even though they call Him “the G-d of gods.”
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Now, the offerings are the raising of mayin nukvin (feminine waters), to be “a pleasing fragrance
(rei’ach nicho’ach)”: that is, just as fragrance restores the soul, so the offerings raise mayin nukvin
in the mode of fragrance, so that there will be nicho’ach to Havayah, the revelation, drawing down
and resting of His Shechinah, so that the level of G-dliness will rest and be revealed in his soul.
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And this is nicho’ach, a term of descent: that there be a descent and devolution of G-dliness from

level to level, until it enters and is revealed in the person’s soul, within him and in his very inner

being.
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And the reason is that the matter of raising mayin nukvin is like bringing the king something new,
so that he will turn to a request that is small and lowly in comparison with the king’s greatness and

rank.
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For through something new one draws the king’s heart, as through a talking bird.
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Although people speak with much greater understanding, yet because of the novelty that a bird
should speak, through this one will draw and arouse “the heart of kings, which is unsearchable,” to

turn to the commoner’s request.
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Therefore the raising of mayin nukvin depends specifically on an arousal from below, [that of] the
souls of Israel who are enclothed in a body, etc. Although the angels stand at the heights of the
world, and constantly, since the six days of Creation, without pause, they say “Holy” with awe, and
also speak with greater knowledge, for their comprehension is great and immense, and they de-
light in G-d without end.
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This is not so below, where there are many alien thoughts that distract and cast down a person’s
heart; and even the love that he arouses passes and fades and has interruptions, etc.
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Yet [it is precious] because of the novelty in this; for this power that a person below has to speak

comes from eating and drinking.
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And one who does not eat for three days becomes weak and does not have the full power of speech;
and likewise several hindrances that depend on physicality, such as the hindrance of cold, etc.
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Thus the power of speech below, whose life-force comes from physical things, is something very
precious in G-d’s eyes, like the parable of the bird mentioned above. And likewise all the offerings,

sheep and goats, come from the enclothement in [the worlds of] Beriah, Yetzirah and Asiyah, etc.

likuteitorah.com/torah-ohr/vayishlach/ 30

11

12



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5 12 1IN 'IWV’? IR 7°2 RAT 12 PN

ponl 177 093N O 1991 0211y nInRIYa 10 RN RPW R wIN 927 RIT A9yRR 19D 199
IR Qw3 P 197 (A

Therefore, when it rises above, it is something new, which is not seen in this way in the higher
worlds; and therefore they are what raise mayin nukvin, and therefore they are called by the name
minchah.
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[The word] minchah (7nin) [begins with] the initials of mayin nukvin (7”»). The ches is Chochmah
and the eighth mazal, notzer chesed, which flows into the heh: “behibar’am,” “with a heh He creat-
ed them,” which is the level of Knesses Yisrael (the Community of Israel). (Minchah is also a term

related to nicho’ach.)
AR [01Pwn oy TPnn 7] 17YAT 137 10 0702 AW Doy 5N 98AR IR 2°ND [x12% Tny?) 5”375 13m

219 0°132 1918 10 0oy MW I 137 29091 1PMPYPY 0onya 13U

Now, of the Time to Come it is written, “For then I will turn the peoples to a pure language,” etc.

And likewise King David, peace be upon him, said, “Make known His deeds among the peoples,”

and it is written, “Render to Havayah, O families of the peoples,” etc., “And let them say among the

nations,” etc.
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And [we need] to understand why we should mention the idolaters. But the matter is that all the re-

finements (beirurim) are from the level of the peoples, where the 288 sparks fell.
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And this is through the level of levonah (frankincense), which is the encompassing [light] over
them, so that it will be refined and rise above in holiness, and Eisav will be at his high rank, “before

a king reigned,” etc., from the World of Tohu, in holiness.
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For Yaakov, yud eikev, is the level of the inner [light]: “He established a testimony in Yaakov and set
a Torah in Israel”; and “you are called adam (man),” adam, [equal in number to the Name| Mah,
the World of Tikkun.
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And in the Time to Come Eisav, too, will be refined, who is from the World of Tohu, the level of the
encompassing [light], so that it will be an encompassing [light] of holiness, and everything will be
included in Yaakov, so that Yaakov will also have the level of the encompassing [light], which is a
higher level and rank, the Name Sag, which is greater than the Name Mah; and “a woman of valor,”

etc.
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Now, as is the drawing down from above, so must be the mayin nukvin from below. And in order to

draw down the level of the supernal encompassing [light] of holiness, there must be a raising of

mayin nukvin in the mode of the encompassing [light], that is, beyond what his soul can bear, as

mentioned above.
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And especially when he sees in his soul the lowliness caused by the many thoughts that oppress,
distract and cast down, then he must “cry out to G-d in his distress,” beyond what his soul can
bear.
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Therefore, when Yaakov saw Eisav below rising against him, he offered a minchah, which is a rais-
ing [of mayin nukvin], to Eisav his brother, who is above, from the World of Tohu, where he is his
brother.
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For Yaakov has two levels, ratzo and shov: shov in the level of yud eikev, and ratzo in the level of

complete self-nullification (bittul), etc., in order to draw down the level of the supernal encom-
passing [light].
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And then Eisav who is below will be nullified of himself, and then “For then I will turn the peoples”
will be fulfilled; for the deeds of the fathers are a sign for the children, since through their deeds

they made a preparation for their children in the Time to Come.
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Now, the raising of mayin nukvin of Tikkun is revealed and known to us through the Torah: “two
young bulls,” etc.; on Pesach thus, and on Shavuos thus, etc.
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But the raising of mayin nukvin to the World of Tohu, “none among us knows how much”: how,
and what the offerings are, and what measure; only Yaakov our father, peace be upon him, knew
their matter.
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And so he sent offerings, “two hundred she-goats,” etc., which are other offerings, not written in

the Torah among the offerings of Tikkun, and other measures.
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Therefore he also offered camels, which are impure in the offerings of Tikkun. But concerning the

offerings of Tohu it is written, “Who can bring forth the pure from the impure?” etc.
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For there, “darkness is like light,” etc.; “small and great are there,” etc.; “He equalizes and makes

equal,” etc. And this is the matter of “and he embraced him”: that Eisav embraced Yaakov.
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And everywhere it is the male who embraces, as it is written, “and his right hand embraces me”:
the giver embraces the receiver and surrounds him on every side, to lift him upward, etc. And this

is because Eisav’s root is from the level of the encompassing [light], from the World of Tohu.
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But the way by which he will reach this is through “and he passed before them,” the level of “and
he” (vehu), etc.; and afterwards, “he bowed to the ground seven times,” the level of falling on the

face (nefilas apayim), to gather sparks.
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“Until he came near (gishto) to his brother”: the meaning is, until he felt his way (gishesh) and en-
countered his brother, that is, until he gathered the good that is in Eisav, the level of levonah;
through this he is Yaakov’s brother, for the encompassing and the inner [lights] were taken from

one place.
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And then, “Eisav ran to meet him.” Eisav |[here| is the power enclothed in the physical Eisav,
[which] ran from below upward toward him, like the parable of candles that are nullified to a torch

when their light is brought near the light of the torch, etc.
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And after the level of the good in him was refined, then “he embraced him,” from above downward,

for the supernal encompassing [light] also entered into Yaakov.
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It follows that all the levels mentioned above were included in Yaakov. And through this, “he Kkissed
him,” the level of kisses; and it is dotted above, the level of points (nekudos), which is the level of
Chochmabh. This is because in the shattering there was a withdrawal of Chochmah, and now, after
the refinement, it was revealed.
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And afterwards, “and they wept.” Now, weeping comes from joy or from bitterness; for through a
contraction in the brain, it expels the superfluities in the moisture of the tears.
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And [weeping] through joy is as written in the Zohar on Shir HaShirim concerning Rabbi Akiva,

that his eyes flowed with tears, etc. And this is because joy is the expansion of the life-force, as it is

written, “Good news fattens the bone.”
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And as in the story of Vespasian, etc., it is the flow of the blood in the veins, and likewise in the
spirit of life within him, and likewise in the drawing down of new mochin; for there are the stages

of ibbur (gestation), yenikah (nursing) and mochin.
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Now, when there is a vessel below to receive the joy, it spreads out and gives new mochin; and like-
wise through it the spirit of life spreads out, to “fatten the bone,” as mentioned above. But when
the vessel below is too small to contain it, it gathers in the brain and expels the superfluities in the

moisture of the tears.
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And this was also the case with Yaakov and Eisav: there was a revelation of the level of Keser, very
high above, etc., and there was great joy that the very highest was brought so close to what had fall-

en very low, at a distance, in the shattering of the vessels.
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Eisav and Yaakov were like two brothers who had not seen each other for a long time, since the
shattering of the vessels took place. And this is what is said of the Time to Come, “With weeping
they will come”: specifically through the level of weeping, which is through the revelation of the

higher levels, etc.; “and with supplications I will lead them to streams of water.”
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“And a man wrestled with him”
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“And a man wrestled with him,” etc. Now, it is known that this battle is the battle of Samael against
the side of holiness, like the matter of “Havayah has war with Amalek.”
w10 N¥in 1pm PRINY RNRT 7Y 7IRI2IT NK 02307 .2PY° T7° 722 AW AR 07757 112 YT
PR KD SRS 181 AN

And as is known from the Pardes, what he touched in the hollow of Yaakov’s thigh blemished the
place of prophecy, until Shmuel came and rectified Netzach, as it is written, “And also the Eternal

One (Netzach) of Israel will not lie.”
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At first glance it is not understood how it is possible for Samael to fight against holiness. Is not the
whole essence of the life-force of the kelipos from holiness? As in the matter of “Not like Avraham,
from whom Yishmael came forth,” etc., [from] the excess of Chesed, etc.
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And in the Time to Come, when [it] will be refined, then it is written, “And I will remove the spirit of

impurity,” etc.; “He swallowed wealth, and he will vomit it out”; “He will swallow up death forever.”
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“And it will be as though it had not been.” And it is written, “A time when man ruled over man to
his harm.” So how would he have the ability in his hand to fight, etc.?
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But the explanation is this: the Supreme Emanator, blessed be He, encompasses all worlds (sovev
kol almin), and before Him darkness is like light. [Thus] “the spider grasps with its hands, and it is
in the king’s palaces”: it takes up no place, and so it can be even in the king’s palaces, and he is not

concerned.
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As it is written, “And these are the kings who reigned in the land of Edom before a king reigned

over the children of Israel.” That is: before a king reigned over the children of Israel there were

also kings of the land of Edom, but only before a king reigned over the children of Israel.
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But afterwards, it is written, “There was no king in Edom,” etc., because a tzimtzum came to be
drawn in the Infinite Light, blessed be He, so that the inner dimension would be drawn only to the
side of holiness: “May Havayah make His face shine with us, Selah.”
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And the kelipos receive from the level of the back (achorayim), like one who throws [something]
behind his shoulders, and they are called “other gods” (elokim acherim), because Israel draws [the

light] down in such away that the Infinite Light rests only on one who is self-nullified, etc.
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Now, the beginning of self-nullification (bittul) is in Chochmah, Binah and Daas, which are the very

level of actual bittul.
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And afterwards it is drawn into the emotive attributes (middos), which are drawn from Chochmah,
Binah and Daas through contemplation, by which there comes into being an arousal of the heart in
love and awe, because one contemplates the greatness of the Infinite One, blessed be He; and they

are not the very essence of bittul, as Chochmah, Binah and Daas are.
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And afterwards [it is drawn] to Netzach and Hod, which are a still greater descent, for this is only an
extension out of oneself to another, to bring from potential into actual deed, to give to another: to

teach others or to give tzedakah, etc.
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Nevertheless, the level of bittul to the Infinite Light, blessed be He, is drawn into them, until it is
drawn down to the Malchus of Asiyah, which is the end of holiness and is [still] included in the level
of bittul. And from there it branches off to become the world of separation, as a yesh (an existence)

and a thing unto itself; and they call Him “the G-d of gods,” for they take up place for themselves.
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And their receiving is only from behind the skin of Nukva, that is, the letter-combinations through
the pores of the skin, meaning in the empty space and the gap between one combination and the

next, etc., as is known.
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Now, it is written, “Though you soar aloft like the eagle,” etc.: they raise themselves up in brazen-

ness and haughtiness of spirit, etc.
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And this brazenness above is that they want to draw nurture from the Infinite Light, blessed be He,
not through holiness, which is the drawing down of bittul that is drawn down through Israel, for
from that they have nurture only from behind the skin of Nukva; rather, they want the very Infinite
Light to flow to them, before which darkness is like light, since before Him the level of bittul takes

up no place at all.
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“If you are righteous,” etc.; and also, “the spider is in the king’s palaces”; and from there they will
have nurture, so that they will not need to receive by way of holiness, through the pores of the skin,
in the manner of hair and nails, etc. But “from there I will bring you down, says Havayah.”
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For Havayah is the level of hishtalshelus, contraction and expansion, etc., in the level of Akudim,
Nekudim, etc. And “from there I will bring you down”: for according to the order of hishtalshelus
and tzimtzum, so that the inner dimension be drawn down, etc., the Infinite Light, blessed be He,

rests only on one who is self-nullified, etc.
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Now, this drawing down comes through an arousal from below, from the level of Yaakov, who drew
down Akudim, Nekudim (“streaked,” “speckled”), etc.
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That is, that the tzimtzum of the Infinite Light be by way of holiness alone, through the level of bit-
tul, etc. And therefore, “And a man wrestled with him”: for Samael wanted to soar aloft like the ea-
gle, etc.
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Now, Yaakov is the choicest of the Patriarchs, and the Patriarchs are themselves the Chariot, the
level of Chesed, Gevurah and Tiferes.
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For in the level of bittul itself, that is, the level of Chochmah, Binah and Daas, [the kelipos] have no
hold, etc., but only in Chesed, Gevurah and Tiferes, which are the attributes of arousal [that come]
from the bittul, etc. And there is the hold of “one opposite the other”: the male of kelipah opposite
Z’eir Anpin, etc.
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This is not so in Chochmah, Binah and Daas; for as is known, all the encompassing [lights] (maki-
fim) are from Binah, and the makif repels the external forces. And as is explained from the
Heichalos, in this there is an opposite only corresponding to the seven lower [Sefiros]|, and not in
the Heichal of the Holy of Holies, which includes Keser, Chochmah, Binah and Daas, etc.
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And this can be understood in a person: after prayer the love passes and goes away, etc., because
the love becomes internal (whereas the contemplation is of the level of makif, etc.) in prayer.
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And at the time of prayer, when he closes his eyes and does not see this world, that love is aroused
in him; which is not so after prayer, when he sees the affairs of the world and its pleasures, etc.
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And nothing repels the external forces except what is in the level of makif, that is, what is not

bounded in a vessel, which is a thing that endures forever.
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As it is written in the section Kadesh, “And for a remembrance between your eyes”; because the

section Kadesh is the level of Chochmah, the mochin of Abba (there is the level of remembrance),

which are enclothed in Imma, the source of the makifim.
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Therefore it is written about the war of Amalek, “Do not forget.” Forgetting is the departure of the
mochin of Abba; for when the mochin of Abba depart, in the level of the middos, which have only
the mochin of nursing (yenikah), there is “one opposite the other.”
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And this is vaye’avek (“he wrestled”), which is from the language of chibbuk (embrace); for em-
bracing is with the arms: Chesed is the right arm, etc.
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So he encircled his body with his arms, Chesed and Gevurah; that is, the Chesed and Gevurah of
Samael enclothed the body of Yaakov, in order to make him fall and to draw his heart after them;
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just as the middos of the animal soul enclothe the G-dly soul and prevent the cleaving [to G-d], etc.
And this enclothing is only at the time when the mochin of Abba depart,
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as our Sages, of blessed memory, said: “The needs of Your people Israel are many, and their knowl-
edge (daas) is short.” Meaning: when Daas is shortened and contracted into the level of the mochin

of nursing, then the needs of Your people become many, numerous and separate.
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“One who is separated seeks desire,” etc. And nevertheless, “he saw that he could not prevail
against him,” because Yaakov is yud eikev (a yud [and] a heel), that is, the illumination of Yesod of
Abba,
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which is the root of Atzilus; for Yaakov is the one who drew down all the levels of Akudim,

Nekudim, etc., which were at first under the dominion of Lavan.

NIART 1°MAn 5112 712 1°N177732 O qwni 2 E'lW'I'fi?5 0287 2Py 5191 IR N2 onw '{:551
And Lavan had two daughters, Leah and Rachel, and Yaakov turned them to holiness, etc. And bit-
tul from the mochin of Abbawas drawn also into his middos.
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And he could not touch [anything] but the hollow of the thigh, which is the flow that goes outward
from him, where the illumination of bittul is slight; as is known, that the kidneys ripen the seed,
which becomes physical, etc.
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And in this Samael erred, for he thought that Yaakov was only a chariot for Chesed, Gevurah and

Tiferes; but in truth Yaakov’s root and “his foundation in the holy mountains” is supernal

Chochmabh, Yesod of Abba, the faculty of remembrance, etc.
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Now, this battle is “one opposite the other” in the level of the male of kelipah that corresponds to
Z’eir Anpin; and similarly there is “one opposite the other” in the level of the Malchus of kelipah,
etc.
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And this is the difference between afar (earth) and avak (dust) that is mentioned in the Zohar. For

of the four elements, fire, air, water and earth, earth is the lowest of them all, and fire, air and water

are higher.
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And nevertheless none of them bring forth fruit, but all came from the earth. And the reason is that
earth is from the level of Malchus. [As it is written,] “And of the earth that will be on the floor of the
Mishkan.”
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And in holiness there is the quality of inter-inclusion, and “their beginning is wedged in their end”
specifically; as is known regarding what is written, “I am first and I am last”: that Malchus is Keser,
for ani (“I”) has the letters of ayin (“nothing”) (and “Chochmah comes from ayin,” for ayin is the

level of Keser).
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This is Keser, which is the intermediary between the Emanator and the emanated, so that there be

something from nothing. And therefore Malchus too has this power; it is the level of earth, to make
all the growth of the ground sprout physically.
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And spiritually too, Malchus, which is the end of the levels, has the power to be the source of an
arousal from below, so that there be an arousal from above, to draw down the light of the Ten

Sefiros, etc.
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This is not so of avak (dust), which is “what remains of the fire,” like the example of wood burning
in fire: the fire draws out the elements of fire, air and water that are within it.
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And there remains only the element of earth, which is the ash; and this ash does not make things

grow as earth does (which grows things of itself; rather, [with ash] one sows in it and it grows,

which is why it is fit for covering the blood).
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So, by way of analogy, Malchus of kelipah is after the completion of all the refinements. For the
main coming into being of the kelipos is through the Shattering of the Vessels; and what was re-
fined first, the choicest, became Atzilus, and what remained became Beriah, etc.,
ms”?pn o oY 913> TV R”KRW 17172 0°917°20 55 710 NINANA ATAY 7Y
until the lowest level, the end of all the refinements, what can no longer be refined: there are the
kelipos.
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And there remains in them only a little life-force, like avak (dust), which, when one sows in it, at

any rate grows (yet it is not like earth, which grows of itself, and if one sows in it, it grows in it

many times over).
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And this life-force too is only in the time of exile; but in the Time to Come, “And I will remove the

spirit of impurity,” etc., and they will have no life-force whatsoever.
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And about this our Sages, of blessed memory, said, “They raised dust up to the Throne of Glory,”

which is Malchus of Atzilus: for the level of avak too was included above through the refinement of
Yaakov;
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just as, when “a man wrestled with him,” Yaakov too was strengthened and refined from him (and
“they raised” is in the plural because the refinement was through both of them: Yaakov is the refin-
er and Samael is the refined, etc.).
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And just as Samael embraced Yaakov’s body with his arms, Chesed and Gevurah, so Yaakov em-
braced Samael’s body with his arms, his Chesed and Gevurah;
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for such is the way of those who wrestle in battle. And such is the way of the war with the evil incli-

nation, as our Sages, of blessed memory, said, “A person should always incite,” etc. And therefore

great is the power of teshuvah (for the refinement is the matter of teshuvah, etc.),
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and “in the place where baalei teshuvah [stand],” etc., for they draw it down with greater strength,
etc. And this is the war of “one opposite the other” of Z’eir Anpin; and in the same way the avak too
is refined in the war of “one opposite the other” of Nukva,
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as is said in the Zohar on “with all your heart (levavcha)”: “with your two inclinations; this is the

mystery,” etc. And the avak is Malchus of kelipah.
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It rose up to the Throne of Glory, Malchus of holiness; for it is from the level of Malchus that [the
light] descends from world to world, down to Malchus of Asiyah, to be the source of the avak, for
from there it branches off, etc.;
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for Z’eir Anpin and Nukva of kelipah stand opposite Z’eir Anpin and Nukva of holiness, and the re-
finement is that Malchus of kelipah be included in Malchus of holiness, and Z’eir Anpin in Z’eir

Anpin of holiness, etc.
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