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“And Yosef gathered up all the silver”

The love of G-d hidden in every Jewish soul is the primordial
light stored away for the righteous. Sown long ago through Yosef,
the “gardener” of Malchus, it need not be created by
contemplation, only uncovered, and its root is higher than any

love the mind produces.
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THE BIG IDEA

The love of G-d hidden in every Jewish soul is the primordial light stored away for
the righteous. Sown long ago through Yosef, the “gardener” of Malchus, it need not
be created by contemplation, only uncovered, and its root is higher than any love

the mind produces.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar sets the verse in which Yosef gathers Egypt’s silver and brings it into Pharaoh’s house be-
side the Sages’ teaching that Yosef hid three treasures, one still stored away for the righteous. That
treasure is the primordial light, “sown for the righteous.” To explain it, the Alter Rebbe distinguishes
two loves of G-d. One is born of contemplating G-d’s greatness and is a new creation of the mind,
ahavas olam. The other, the hidden love native to the G-dly soul, is only uncovered by contemplation,
as “wine enters, a secret goes out”; revealed, it is ahavah rabbah, whose root is far higher. The Zohar’s
image of light sown in a garden by the tzaddik who tends it supplies the analogy: crops sown anew, and
aftergrowth that springs up unsown from earlier seed. The garden is Malchus, the source of the souls
of Israel, and its gardener is Yosef, who is Yesod. Finally, the silver is the chasadim: the three thirds of
Chesed are the three treasures, two revealed and the upper third covered until the Time to Come, and

all are brought into Malchus, “Pharaoh’s house.”

OUTLINE

1 Yosef’s hidden treasures m

The verse of the gathered silver, the three treasures Yosef hid, and the primordial light stored away for the
righteous.

2 Two loves 12-3

Love born of contemplation is a new birth of the mind; the hidden love, native to the G-dly soul, is only
brought out of concealment by contemplation.

3 The hidden love is the primordial light 14

“Wine enters, a secret goes out”: the hidden love, revealed as ahavah rabbah, outranks ahavas olam; it is the
light stored away in Yosef, Yesod, and sown from him in every Jew.

4 Light sown in the garden 15-6
The Zohar’s light sown by the tzaddik-gardener; the garden is Malchus and its tending is the work of refine-

ment; on earth there is new sowing and there is aftergrowth that sustains the land.
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5 Sowing and aftergrowth above

17

In the supernal garden, the love born of contemplation is a new sowing and the hidden love is aftergrowth

with a higher root; both come from Yosef, the gardener.

6 The silver and the three treasures

18

The silver is the chasadim: Chesed’s three thirds are the three treasures, two revealed and the upper third
covered for the Time to Come, all brought into Malchus, “Pharaoh’s house.”

KEY CONCEPTS

The hidden love (ahavah mesuteres) n7n107 727X

The love for G-d inborn in the G-dly soul, which by nature
desires to be absorbed into its source. Contemplation does
not create it but brings it out of concealment; revealed, it
is ahavah rabbah.

Love born of contemplation (ahavas olam) 071y nanx
The love aroused by contemplating G-d’s greatness: a
“new birth” of the mind, lower in rank than the hidden
love, compared to seed sown anew.

Ahavah rabbah (“great love”) 1127 2%

Love above the intellect, drawn from “abundant
kindness”; the hidden love when revealed, identified here

with the primordial light.

The primordial light (or kadma’ah) nx»7p X

The first light, which shone from one end of the world to
the other and was stored away for the righteous: “Light is
sown for the righteous.”
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Aftergrowth (sefichin) 1°r°20

Plants that come up unsown from earlier seed and “sus-
tain the earth”; the image of the hidden love, which is not
new but has a higher root.

Covered and revealed chasadim 0°1311 0°0127 0°701
Chesed is divided into three thirds: the upper third stays
covered and the lower two are revealed. The maamar reads
them as Yosef’s three treasures, and also as ahavah rabbah
and ahavas olam.

Yosef, the gardener of the garden X111 ,2°7%77 707
h¥ahbyl

Yosef the tzaddik is Yesod, read as yud and sod, “secret.”
Through him light is sown in Malchus, the garden and
source of the souls of Israel, and the hidden love reaches
every Jew.
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SECTION 1 - 11

Yosef’s hidden treasures
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“And Yosef gathered up all the silver that was found in the land of Egypt, and Yosef brought the sil-
ver into Pharaoh’s house.” Now, our Sages, of blessed memory, said: “Yosef hid away three trea-
sures. One was revealed to Korach, and one was revealed to Antoninus, and one is stored away for
the righteous in the Time to Come.”
The maamar opens with a verse from the years of famine in Egypt: Yosef collected all the money paid for
grain and brought it into Pharaoh’s treasury. Beside it the maamar sets the Talmud’s teaching that Yosef hid

three treasures; two came to light, one with Korach and one with Antoninus, while the third waits for the
righteous in the Time to Come.
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To understand this: it is written, “Light is sown for the righteous,” and it is known that this is the
level of the primordial light (or kadma’ah), which shone from one end of the world to the other,
which the Holy One, blessed be He, stored away for the righteous.

To explain the hidden treasure, the maamar turns to the verse “Light is sown for the righteous.” This light is

identified with the primordial light, the first light, which shone from one end of the world to the other until
G-d stored it away for the righteous.
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SECTION 2 - 112-3

Two loves
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The meaning of this storing-away will be understood [as follows]. In the service of G-d there are
found two aspects and levels in the love of G-d. The first is the level of the love that is born of, and
drawn from, contemplation of the greatness of the Infinite Light (Or Ein Sof), blessed be He: when
a person delves with his intellect into the exaltedness of His greatness, may He be blessed, there is
born from this an arousal of longing and fervor toward Him, may He be blessed,

To explain what it means that the light was “stored away,” the maamar distinguishes two kinds of love for

G-d. The first is born of contemplation: when a person thinks deeply about the greatness of the Infinite
Light, a longing and fervor for G-d are kindled in him.
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for “A man is praised according to his intellect,” since the emotive attributes (middos) follow the
intellect and the contemplation. This love is in the category of a new birth, which comes into being
anew through the intellect and the contemplation.

The verse “A man is praised according to his intellect” supports the principle that the emotions follow the
mind. Because this love is produced by the contemplation, it is a “new birth,” something that did not exist in
the person before.
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And there is a second level in love, which is called the hidden love (ahavah mesuteres): the love
that is in the inborn nature of the G-dly soul, which by its nature desires to be absorbed into the

Infinite One (Ein Sof), blessed be He, Who is its source and root.

The second love is the “hidden love,” part of the G-dly soul’s inborn nature. Since the Infinite One is the
soul’s source and root, the soul by nature desires to be absorbed back into Him.
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Except that in a person it is in a state of great concealment and hiddenness, and its coming out into
revelation is through contemplation, as is written in Tanya. It follows that when it comes out into
revelation through contemplation, this is not truly a new birth from the intellect, such that the love

was born from it,

In a person this love lies in deep concealment, and contemplation is what brings it into the open, as Tanya
explains. So when it appears through contemplation, the mind has not given birth to it.
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for this love was already in his soul from the start, only it was concealed, and through the contem-
plation it came out of concealment into revelation.

The proof is that the love was present in the soul from the start, only hidden. Contemplation does not create
it; it only brings it out of concealment into revelation.

SECTION 3 - 14

The hidden love is the primordial light
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And this is the meaning of what our Sages, of blessed memory, said: “Wine enters, a secret goes
out.” The explanation: “secret” (sod) is the level of the hidden love mentioned above, and its going
out into revelation is through contemplation, which is called by the name “wine,” the wine of the
Torah, etc.

The Sages’ saying “wine enters, a secret goes out” is read as a picture of the hidden love. The “secret” (sod)
is the hidden love, and the “wine” that brings it out is contemplation, which is called the “wine of the Torah.”
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And in truth, the virtue and rank of this hidden love is far greater than the level of the love born of
the contemplation mentioned above. Although that one is a new birth, and this one is not a com-

plete innovation, nevertheless its root is loftier, etc.

Now the two loves are ranked. The love born of contemplation is genuinely new, while the hidden love only
comes out of hiding; yet the hidden love is greater, because its root is higher.
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And the love born of contemplation is beneath it in rank, except that it has not been lowered as far

as the hidden love mentioned above, etc.

The contemplative love stands lower in rank. Its only advantage is that it has not descended as far as the hid-
den love, which, for all its lofty root, has come down into deep concealment.
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(As is written in Tanya, that the hidden love, when it comes out into revelation, is called ahavah
rabbah (“great love”), which is above ahavas olam (“everlasting love”), which comes from the level
of contemplation, etc. And see what is written below, on [the verse] “Chachlili,” concerning ahavah
rabbah and ahavas olam.)
This parenthesis cites Tanya: when the hidden love is revealed it is called ahavah rabbah, “great love,” which
stands above ahavas olam, the love that comes from contemplation. It also points ahead to the maamar in

Torah Ohr on Yaakov’s blessing to Yehudah, “Chachlili einayim miyayin” (Genesis 49:12), a verse that also

speaks of wine, where these two loves are discussed.
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Now, the level and rank of Yosef, the supernal tzaddik, is the level of the hidden ahavah rabbah that
is in every soul of Israel, whose root is very high [and]| exalted. For this is the level of Yosef, who is
the level of Yesod (foundation), that is, the level of yud [and] sod (secret), etc.

The hidden love is now tied to Yosef, the “supernal tzaddik.” Yosef corresponds to Yesod (foundation), the

Sefirah that Kabbalah calls “tzaddik,” and his level is the hidden ahavah rabbah found in every Jewish soul.
The word Yesod is read as yud and sod, “secret,” the same “secret” as the hidden love.
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And this is the explanation of “Light is sown for the righteous”: it is the level of the primordial light
that He stored away for the righteous. And the primordial light is the level of the ahavah rabbah
mentioned above, which is far, far above the level of ahavas olam, which is also called “light”

This explains “Light is sown for the righteous”: the sown light is the primordial light stored away for the

righteous, and that light is the hidden ahavah rabbah. Ahavas olam is also called “light,” but it is far below
the primordial light.
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(for light is the level of Chesed (kindness), and there is chesed olam (“everlasting kindness”), which
is the level of the love drawn from the intellect; but the primordial light is the level of ahavah rab-
bah, which is above the intellect and is taken from the level of “abundant in kindness” and “My
kindness shall not depart from you,” etc.)
The aside explains why love is called light: light corresponds to Chesed, kindness. Each love matches a kind-
ness by name: ahavas olam, the love drawn from the intellect, is chesed olam, “everlasting kindness,” while

ahavah rabbah, the primordial light above the intellect, is taken from rav chesed, “abundant kindness,” and
from the kindness that, in Isaiah’s words, “shall not depart.”
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But He stored it away for the righteous, in the level of Yosef, the supernal tzaddik, and from him

the level of the love mentioned above is sown in every one of Israel; only it is hidden, in a state of

storing-away, secrecy and concealment, and “wine enters, a secret goes out,” as mentioned above.
G-d stored this light away for the righteous in the level of Yosef, the supernal tzaddik, and from Yosef it is

sown in every Jew as the hidden love. Because it is sown and stored away, it remains a “secret” that comes
out only when the “wine” of contemplation enters.
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SECTION 4 - 115-6

Light sown in the garden
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And according to this, one will also understand what is written in the Zohar on Terumah (folio 166b
and folio 167a): “This light the Holy One, blessed be He, sowed in His Garden of Eden, through this
tzaddik who is the gardener of the garden; and he took this light and sowed it, a sowing of truth,”
etc.

The Zohar now quoted describes the same light: G-d sowed it in His Garden of Eden through “this tzaddik,”
the gardener, who took the light and sowed it as a “sowing of truth.” As the maamar will say, the gardener is
Yosef the tzaddik.
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“And in exile, the gardener does not enter the garden. And that light, which is sown, constantly

produces fruits and kinds, and is sown of itself, as at first.”

In exile the gardener does not enter the garden, yet the light that was sown keeps bearing fruit and reseeds
itself “as at first.” The maamar will use this self-sowing light as the image of the hidden love.
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And the meaning of “the garden”: it is the level of the drawing-down of the kav (line of light) and
the thread from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is the beginning of
the kav, until its end: all of it is called “the garden,” which is the level of Malchus.

The “garden” is Malchus. The kav, the thin line of divine light, and the “thread” drawn with it begin in the

Malchus of the Infinite One, the attribute of kingship within the Infinite Light itself, and the whole line, from
that beginning to its end, is called “the garden.”
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(See Mikdash Melech on the Zohar, Parshas Bo, folio 35a, in the name of Rabbi Chaim Vital, on the
explanation of “with one tzaddik,” etc., “who sowed in the garden,” etc. See there.)
The parenthesis refers to Mikdash Melech, a commentary on the Zohar, on a passage in Parshas Bo about
“one tzaddik who sowed in the garden.” As the Tzemach Tzedek reports it in a passage quoted by a Kehot
note, Mikdash Melech explains in the name of Rabbi Chaim Vital that this tzaddik is the Yesod of Adam

Kadmon (“Primordial Man,” the highest level of the divine order), who sows in the Malchus hidden within

him.
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And as our Sages, of blessed memory, said: “Just as the garden needs to be hoed, watered and

pruned,” which is the level of the service of refinement (birurim), and this is accomplished
through Yosef the tzaddik.

The Sages compare the Community of Israel (Knesses Yisrael) to a garden that must be hoed, watered and
pruned. This tending is the work of refinement (birurim), sifting out and raising up the good, and it is done
through Yosef the tzaddik.
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Now, just as in the physical earth there are two kinds of growth: the first, the crops that are sown
each year and come up and grow;

To illustrate the two loves, the maamar turns to farming. In the physical earth there are two kinds of growth,

and the first is the crop that is sown each year and then sprouts and grows.
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And the second are what are called sefichin (aftergrowth), that is, what grows by itself, which was
not sown now at all, but [comes] from the sowing that fell into it earlier, etc. And these are what are
called “the aftergrowth of the earth, which sustains the earth,” for the main sustenance of the earth
is through the aftergrowth.

The second kind of growth is sefichin, aftergrowth: plants that come up by themselves, without new sowing,

from seed that fell into the ground earlier. The Aramaic saying “the aftergrowth of the earth sustains the

earth” makes this unsown growth the earth’s main sustenance.
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SECTION 5 - 117

Sowing and aftergrowth above
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And so too, above, in the supernal earth that is called “the garden,” these two aspects and levels are
found: that is, the level of the flows that are drawn down into it in the manner of sowing,
The same two kinds of growth exist above, in the “supernal earth,” the “garden” that is Malchus. The first is

the divine flow drawn into it by way of sowing.

AR 09170 "1 925 YINIW 7117 119977 11000 A 12 09907 N2 w1 10 Y1t IR wUnd
27 R AwTN 2w DNANT 17y 01 PRY

as it is written, “Light is sown,” etc.; and there is the level of what grows in it as aftergrowth, that is,
from what was already sown, etc. And as for the aftergrowth, although this is not truly a matter of a

new coming-into-being and a new flow, but only

Sowing corresponds to the verse “Light is sown.” The second kind is like aftergrowth, rising from what was

sown long before, and the maamar grants that it is not truly a new coming-into-being or a new flow.
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a growth from what was concealed in the earth, nevertheless it has an extra virtue, in that its root is
exceedingly high. And this is as [explained]| above concerning the hidden love when it comes out

into revelation: although it is not a new coming-into-being

Even so, the aftergrowth has a special advantage: its root is exceedingly high. The same was said of the hid-

den love, which also is not newly created when it comes into the open.
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like the love born of contemplation, nevertheless its root is higher, etc. And the revelation of the
hidden love is the matter of the aftergrowth, which the earth brings forth as its growth by itself.

Though it is not a new creation like the love born of contemplation, the hidden love has a higher root. Its

revelation is the aftergrowth that the earth brings forth of its own accord.
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And “it is sown of itself”: that is, from that very love that was already sown in it, which was hidden,
etc. And this is the level of “Light is sown,” etc.

The Zohar’s phrase “it is sown of itself” refers to the love sown in the soul long ago, which lay hidden. This is
the “light sown” for the righteous.
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(Which was already sown in the G-dly soul; but the love that is born of and drawn from contempla-

tion, called ahavas olam, is, in the analogy, like the sowing that is sown now, anew.)

The aside completes the analogy: the hidden love was sown long ago in the G-dly soul, while ahavas olam,
the love born of contemplation, is like seed sown anew.
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And all the sowings of these loves, all of it is from the level of Yosef the tzaddik, who is called “the
gardener of the garden,” from whom the light is drawn into the level of Malchus (sovereignty),

which is called “the garden” (which is the source of the souls of Israel).

All these sowings come from Yosef the tzaddik, the “gardener of the garden,” through whom light is drawn
into Malchus, the “garden.” Malchus is the source of the souls of Israel, so what is sown there reaches every
Jewish soul.

SECTION 6 - 118

The silver and the three treasures
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And this is the meaning of “And Yosef gathered up all the silver,” etc.: it is the level of the chasadim
(kindnesses), all of which are drawn in the level of Yosef the tzaddik, as [explained] above concern-
ing the primordial light, which He stored away for the righteous,

The maamar returns to its opening verse. The “silver” Yosef gathered is the chasadim, the divine kindnesses

(in Kabbalah, silver stands for Chesed), all of which are drawn through Yosef the tzaddik, just as the primor-
dial light was stored away for the righteous in his level.
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which is drawn in the level of Yosef, who is called the supernal tzaddik; and he is “the gardener of
the garden,” from whom the level of the hidden love mentioned above is drawn into every one of
Israel.

Yosef is called the “supernal tzaddik”: as Likkutei Torah on Re’eh explains, he joins the giver above to the re-

ceiver below and draws the flow downward. He is the “gardener of the garden,” and through him the hidden
love is drawn into every Jewish soul.
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And this is “and he brought [it] into Pharaoh’s house”: this is the level of Malchus (sovereignty),
which is called “the garden” and “the revealed world” (alma d’isgalya), which is the source of the
souls of Israel. And this is the meaning of “Yosef hid away three treasures,” etc.

“Pharaoh’s house,” into which Yosef brought the silver, is Malchus, called “the garden” and “the revealed

world” (as against Binah, the “hidden world”), the source of the souls of Israel. With this the maamar turns to
explain the three treasures Yosef hid.

WOSW 1177 19970 *AD PRINM (N7naw Tonm K712 0ownin 17in) TONIW 271 IRA 2an22 Y70 manT
192301 W Dw *21 0°0197 0OT0N P N0 DPYIT N2 RIT 100N

For it is known from the writings of the Arizal, of blessed memory, that Chesed (of the five
chasadim that are drawn into Z’eir Anpin, and the Chesed that is in Tiferes) is divided into three
joints (perakin): that is, the upper third is in a state of concealment and hiddenness and is called
“covered chasadim” (chasadim mechusim), and two thirds are revealed.

According to the Arizal, Chesed, here the five chasadim drawn into Z’eir Anpin (the configuration of the six

emotive Sefiros) and the Chesed within Tiferes, has three “joints,” or thirds. The upper third stays hidden
and is called “covered chasadim,” while the lower two thirds are revealed.
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And this is the meaning of the three treasures mentioned above, of which two were revealed: these
are the two thirds that are revealed. And the upper third, which is the level of the Chochmah, Binah
and Daas within it, is covered and hidden, and will be revealed to the righteous in the Time to
Come,

The three treasures are these three thirds. The two revealed thirds are the two treasures that came to light,

while the upper third, the “intellect” within Chesed (its Chochmah, Binah and Daas), stays covered until it is
revealed to the righteous in the Time to Come.
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as it is written, “Light is sown for the righteous.” And this is the matter of the level of the primordial
light that He stored away for the righteous, etc. And all this Yosef hid away, for he is the level of
Yesod (foundation), in which the chasadim mentioned above are drawn.

This hidden upper third is the “light sown for the righteous,” the primordial light. Yosef “hid” it all because
he is Yesod, the channel through which the chasadim are drawn.
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And [this is] as is known to those versed in the hidden wisdom (yod’ei chen). (It can also be said
that the covered and revealed chasadim are the levels of ahavah rabbah and ahavas olam men-
tioned above. And this is “And Yosef gathered up all the silver”: both the covered chasadim and the
revealed ones.

The phrase “as is known to those versed in the hidden wisdom” marks this as Kabbalistic teaching. A second

reading follows in parentheses: the covered chasadim are ahavah rabbah, the hidden love, and the revealed
chasadim are ahavas olam, and Yosef gathered “all the silver,” both kinds.
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And he brought it all into Pharaoh’s house, for they are revealed in the union of Z’eir Anpin and
Nukva (the feminine / Malchus). It can further be said: “Pharaoh” (Paroh) is a term of periah (un-
covering), for through periah the three joints of Chesed are revealed, as mentioned in Etz Chaim;
and it is all one.) And see what is written in the Zohar on Balak (folio 204),
All the chasadim are brought into “Pharaoh’s house,” Malchus, where they are revealed through the union
of Z’eir Anpin and Nukva, the emotive attributes and Malchus. A second reading links “Pharaoh” (Paroh)

with periah, “uncovering,” through which, as Etz Chaim says, the three joints of Chesed are revealed; both
readings come to the same thing. The text then points to the Zohar on Balak for the “morning of Yosef.”

SERDIN D PPPAR TITY 01 22 W DT ARNTY TIRT 972 IR AwDT °N01T 9P 1Ay

concerning the “morning of Yosef,” for there it is also explained that the primordial light men-

tioned above is drawn in the level of Yosef, and David prepared a canopy for it,

The Zohar there speaks of two “mornings,” Avraham’s and Yosef’s. The radiance of Yosef’s morning spread
“from one end of the world to the other,” the words used above for the primordial light, until the lower worlds
could not bear it; so David, who stands for Malchus, made a canopy (chuppah) to cover it and let the worlds
below endure. A Kehot note suggests the text’s reference may be to a passage printed in the Mitteler Rebbe’s
Biurei HaZohar.
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as it is written, “In the morning I will set [it] in order for You, and I will watch.” And this is the
meaning of “And Yosef gathered up the silver, and he brought [it] into Pharaoh’s house.” And one
who understands will understand.
The Zohar reads David’s verse this way: “the morning” is Yosef’s, “I will set in order” is arranging its light,
and va’atzapeh, usually “I will watch,” is read as “I will overlay,” as the Ark was overlaid with gold. And this,

the text says, is “Yosef gathered the silver and brought it into Pharaoh’s house”: the light gathered in Yosef is
brought into Malchus, a point it leaves to “one who understands.”
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And see what is written elsewhere, on [the verse] “And Your right hand, from within Your bosom,
consume [them],” that the meaning is that the chasadim should be revealed from their covering,
the Yesod of Imma, etc. And it can also be said that the meaning of “the silver that was found in the

land of Egypt” is the covered chasadim, and “in the land of Canaan,” the revealed chasadim.

The verse “Your right hand, from within Your bosom” is explained elsewhere as the revelation of the
chasadim, G-d’s “right hand,” from their covering, the Yesod of Imma, that is, of Binah, which encloses
them. A last reading: the silver “in the land of Egypt” is the covered chasadim, and the silver “in the land of
Canaan,” the verse’s next words, is the revealed chasadim.

IN ONE’'S AVODAH

A person need not create his love for G-d out of nothing. The hidden love is already sown in his G-dly soul,
and contemplation, the “wine” of the Torah, brings this “secret” out into the open; and the love that
emerges this way reaches higher than the love the mind alone gives birth to.

QUESTIONS FOR DISCUSSION

1. Why is the hidden love, which contemplation only uncovers, ranked above the love that contemplation ac-
tually brings into being?

2. In what sense has the hidden love, despite its higher root, “descended” further than the love born of
contemplation?

3. What does the analogy of aftergrowth add to the saying “wine enters, a secret goes out”?
4. Why is Yosef, who is Yesod, the “gardener” through whom the hidden love is sown in every Jew?

5. How does reading the silver as covered and revealed chasadim connect the opening verse with the three
hidden treasures?
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TORAH OHR - PARSHAS VAYIGASH - MAAMAR 2

0131 PR32 KEMIT QO3 25 N [0 VPY...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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Another transcript (hanachah) of this maamar is printed
there, as a section within a maamar about Yosef’s
brothers.
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In the famine, Yosef gathered all the money found in
Egypt and Canaan in payment for grain and brought it
into Pharaoh’s house. The maamar reads the “silver” as
the divine kindnesses (chasadim) drawn through Yosef.
Genesis 47:1477:1”1 NPwWRI2
"3W3 1932 YIRN DTN KA ARIT2NK 0P P2
:MY7D 10”2 I9277NK A9 X271 0°73W 077K
And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s
house.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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A0 PPRL NPANLR VI

The Talmud says Yosef hid three treasures in Egypt: one
was revealed to Korach, one to Antoninus, and one is
stored away for the righteous in the Time to Come. The
maamar will read them as the three parts of Chesed.
Pesachim 119a:11-122™-8":X v™p 0°1oD
NNX 0713732 A9 1R NivINYR TRV X1 (12) KN 227 K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Light is sown for the righteous, and joy for the upright in
heart.” The maamar reads the “sown” light as the primor-
dial light stored away for the righteous.
Psalms 97:11x”>:17% 0°%°11n
MMt 3771091 PUTEY Y1 iR

likuteitorah.com/torah-ohr/vayigash/2/

Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note points to this page of the Zohar on
Terumah for the primordial light (or kadma’ah). It belongs
to the Zohar’s discussion of the light “sown for the right-

eous,” which the maamar quotes in paragraph 5.

Zohar II, 166b2 ,10p 27mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note points to this Zohar passage for the first
light that shone “from one end of the world to the other.”
The maamar uses the phrase to describe the primordial
light before it was stored away.

Zohar, Bereshit 70:139-1481"np-0"9p:’y N°wWKRI2 ,7717 190

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.” R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2
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According to the note, this distinction between two levels
of love for G-d is explained there.

KEHOT’'S NOTE
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“A man is praised according to his intellect.” The maamar
uses the verse to show that a person’s emotions follow his
understanding.
Proverbs 12:8°1:27 ">wn
M2 M 227MIN WRDPT 19207
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya, chapter 44, speaks of a love of G-d hidden in every
Jewish soul as an inheritance from the Patriarchs.
KEHOT'S NOTE
Rial
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In the Tzemach Tzedek’s own handwriting the word reads
w212, “in his soul,” where the printed text has the abbrevi-
ated 'waia.
KEHOT'S NOTE
AWDId :¥7XAN PONoA2

PARAGRAPH 4

12

13
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The Talmud teaches that when wine goes in, secrets come
out. The maamar reads the “wine” as contemplation and
the “secret” as the hidden love it brings out.
Eruvin 65a:19-20'3-0":X 7170 1"217°Y
177 .0°IR1 DOYAW NPT 32 W2 — 91902 WU P2 RO 027 TN
R¥? — 172 0121 .NPNIR D°¥W2 1A% »7I0™ ,NPNIR D°YaW3 107
qo 0PwH D°PaR oma? RPN 17 R7231 KD :pap v37 nR .70
27130 729K 100 1107 0RIY ,0OYY?
William Davidson, Vocalized Aramaic .(CC—BY.—NC)
Sanhedrin 38a:3-4"7-3:X 17 1177730
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar III, 39ax ,u> 2t
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Tanya, chapter 43, distinguishes a lower, “outer” awe,
which comes from contemplating G-d’s greatness as He
fills all worlds, from a higher, inner awe that comes from
the inner G-dliness within the worlds; it then ranks two
loves the same way: ahavah rabbah, a love of delight that

likuteitorah.com/torah-ohr/vayigash/2/

14

15

16

17

0131 PR32 KEMIT QO3 25 N [0 VPY...

comes from above as a gift, and ahavas olam, which
comes from contemplation.
Tanya, Likkutei Amarim 43:60°9n8 0% ;wRY P21 X010
B
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Kehot Publication Society (CC-BY-NC)
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The maamar cites Tanya here for the teaching that the
hidden love, once revealed, is called ahavah rabbah and
stands above ahavas olam, the love that comes from
contemplation.
KEHOT'S NOTE
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“Light is sown for the righteous.” The maamar now identi-
fies this sown light with the hidden ahavah rabbah, stored
away in Yosef and sown in every Jew.

Psalms 97:118™:1"% 0°%°11n
Y 27707 PUTER YO TR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there for this passage on Yosef’s level as
the hidden ahavah rabbah and the light stored away for
the righteous.
KEHOT'S NOTE
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“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you.” The maamar
takes this unfailing kindness as the source of ahavah rab-
bah, the love above the intellect.

Isaiah 54:10”:771171°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that just as a garden must be guarded,
hoed, watered and pruned, so must the Community of
Israel (Knesses Yisrael). The maamar reads this tending as
the work of refinement done through Yosef.

Zohar II, 4ax ,7 27m

KEHOT'S NOTE
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The Tzemach Tzedek explains: because the kav is drawn
from the Malchus of the Infinite One, the work of divine
service is to draw additional light from the Infinite Light,
from a level above the kav, through iskafya (subduing the
sitra achra) and through “turn from evil and do good.”
KEHOT'S NOTE
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The Tzemach Tzedek cites the same passage: the Zohar on
Bo (35a) speaks of “one tzaddik who sowed in the garden
in concealment,” and Mikdash Melech there explains, in
the name of Rabbi Chaim Vital, that this tzaddik is the
Yesod of Adam Kadmon, who sows in the garden, the
Malchus hidden within him.
KEHOT'S NOTE
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The Zohar on Bo speaks of “one tzaddik who sowed in the
garden” in concealment. As the Tzemach Tzedek quotes it,
Mikdash Melech explains in the name of Rabbi Chaim
Vital that this tzaddik is the Yesod of Adam Kadmon, who
sows in the Malchus hidden within him.

Zohar, Bo 3:55-70’y-1173:"3 X2 ,7117 7890

137 1 PUTINGD
Kehot’s note points to Zohar II, 4a for these words.

Zohar II, 4ax ,727°m
KEHOT'S NOTE
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The Zohar on Terumah teaches that G-d sowed this light in
His Garden of Eden through the tzaddik, the gardener,
who sowed it as a “sowing of truth”; and though in exile
the gardener does not enter the garden, the light, con-
stantly sown, keeps bearing fruit and sows itself as at first.
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The maamar builds its image of sowing and aftergrowth
on this passage.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 7m0 7m0 7890
2’nwn:Ty

It was this light that the Holy One sowed in the Garden of
Eden, and through the agency of the Righteous, who is the
Gardener of the Garden, He set it in rows; and He took it and
sowed it as the seed of truth in rows in the Garden, where it
grew, multiplied, and brought forth fruit which has nour-
ished the world, as it is written: “A light sown to the right-
eous” (Ps. 97, 11).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Likkutei Torah on Sukkos teaches that in prayer one must

arouse the natural love of the heart, inherited from

Avraham’s Chesed, like the fire from above that consumed
the offerings on the outer altar.

KEHOT'S NOTE
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“Light is sown for the righteous.” The maamar applies
“sown” both to the flows drawn into the supernal garden
and to the hidden love sown long ago in the soul.

Psalms 97:118™:1"% 0°%°11n
MMt 27778771 PUTEY Y1 TN
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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According to the note, this passage on the hidden love is
quoted there.
KEHOT'S NOTE
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Likkutei Torah on Re’eh teaches that all the drawing-down
and revelation of G-dliness in created beings is through
the soul of Yosef, the “supernal tzaddik” who joins the giv-
er to the receiver and draws the flow from above to below,
while Binyamin, the “lower tzaddik,” raises created beings
upward.
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The Talmud says Yosef hid three treasures: one was re-
vealed to Korach, one to Antoninus, and one is stored
away for the righteous in the Time to Come. Here they are
the three thirds of Chesed, the upper one covered until the
Time to Come.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Light is sown for the righteous.” Here the sown light is
the upper, covered third of Chesed, the primordial light
stored away for the righteous.
Psalms 97:11x™:1"% 0°%°71n
Rl 2278071 PUTER ¥ IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0T P2 PIYA (777°7) P ama wra

The note suggests that the text’s reference to the Zohar on
Balak (folio 204) may intend a passage printed in this
work.

KEHOT'S NOTE

TNIPYIA D NPMIRD AR .2 ,0p RPTTRD 1PTIR2 09712 MANOT PMIR

ST w0y

ANDIN P PRPAR TIT

The Zohar on Balak speaks of the “morning of Yosef,”
whose radiance spread from one end of the world to the
other until the lower worlds could not bear it, and of
David, who made a canopy to cover it, reading va’atzapeh
in “In the morning I will set [it] in order for You, and I will
watch” as “I will overlay.” The maamar cites it to show that
the primordial light is drawn through Yosef and received
in Malchus.

Zohar, Balak 33:354-34:363270w:777-7"1w:3"% 22,7117 190
Hence grades were evolved and lights were wrapped in one
another until they reached this “morning of Joseph”, which
was a substratum to all the higher lights. And since all the
higher lights converge on it, its brightness goes forth from
one end of the world to the other, so that the worlds below
cannot endure. David therefore came and prepared this
lamp as a covering to this “morning of Joseph”, so as to pre-
serve the lower worlds, and therefore he said, “I will prepare
the morning for thee and” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David’s verse: “In the morning I will set [my prayer] in or-
der before You, and I will watch.” Following the Zohar, the
maamar reads it as David preparing a covering for “the
morning of Yosef,” the primordial light.

Psalms 5:4°7:11 0°7°1n
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O L-RD, in the morning shalt Thou hear my voice; In the
morning will I order my prayer unto Thee, and will look

forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yosef gathered all the silver found in Egypt and Canaan in
payment for grain and brought it into Pharaoh’s house.

The maamar reads the silver as the chasadim, covered and
revealed, and Pharaoh’s house as Malchus.

Genesis 47:147:1"n N"wR12
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And Joseph gathered up all the money that was found in the

land of Egypt, and in the land of Canaan, for the corn which

they bought; and Joseph brought the money into Pharaoh’s

house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist asks why G-d keeps His right hand with-
drawn in His bosom. Following its treatment in Likkutei
Torah, the maamar reads the right hand as the chasadim,
which are to be revealed from their covering.

Psalms 74:11x7:7”y 0°%°11n
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Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/vayigash/2/ 21



