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“And Yehudah approached him”

What is lowest in the present order, the earth and Yehudah who receives,
is rooted highest, first in G-d’s thought, and its self-nullification comes
from that root, the selflessness of thought itself. The wooden Mishkan
followed today’s order, the giver above the receiver; the stone Beis
HaMikdash foreshadowed the future, when Malchus will become “the

crown of her husband” and Yehudah will rise above Yosef.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Mishkan was built mainly of wood, with earth only as its floor, while the Beis
HaMikdash was built of stone and earth, with cedar beams only as supports. Of the four kingdoms,
inanimate, vegetative, animal and speaking, the inanimate ranks lowest, yet the earth brings forth all
growth. The reason is that what is last in deed is first in thought: in creation the heavens came first, but
in G-d’s thought the earth preceded everything. Its lowliness, trodden under every foot, reflects the
self-nullification of thought itself, chashav mah. The Mishkan, a temporary dwelling, followed the
present order: earth below, wooden walls above, curtains and skins over all. The Beis HaMikdash, a
permanent dwelling and a foretaste of the future, was of stone, because then Malchus, the “earth,” will
be “the crown of her husband.” Yosef, “addition,” is the growing cedar, Z’eir Anpin; Yehudah, “ac-
knowledgment,” is the self-nullified earth, Malchus. Now Yehudah approaches Yosef to receive; in the
future they will be one and Yehudah will rise higher, as Ezekiel’s two sticks and David’s kingship fore-

tell. Yeravam, lacking this humility, refused to follow David.

OUTLINE

1 The question: wood and stone 7

Why was the Mishkan built mainly of wood, with earth only underfoot, while the Beis HaMikdash was built of
stone and earth, with wood only as support?

likuteitorah.com/torah-ohr/vayigash/ 3



2 Last in deed, first in thought

12-3

The earth ranks lowest of the four kingdoms yet brings forth all growth, because in G-d’s thought it came

first, though in the act of creation the heavens did.

3 The Mishkan and the present order

14-6

The temporary Mishkan followed the order of the worlds as they now descend: earth for its floor, cedar
walls above, curtains and skins over all; the Beis HaMikdash, G-d’s permanent home, foreshadowed the

future.

4 The Beis HaMikdash and the future order

17-8

The Beis HaMikdash was of stone because Malchus, the “earth,” will become the crown; the earth’s self-

nullification comes from its root in thought, which is why wood in the Temple was a fault and why the bow-

ing of prayer is “inanimate.”

5 Yosef and Yehudah

19-12

Yosef, the growing cedar, is Z’eir Anpin; Yehudah, the self-nullified earth, is Malchus. Now Yehudah ap-

proaches Yosef to receive, but in the future Malchus, founded on Chochmah, will rise above.

6 The two sticks, Yeravam and the spies

M3-15

Ezekiel’s two sticks foretell the union of Yosef and Yehudah under David; Yeravam and the spies, lacking

humility, could not accept the rise of the “earth.”

KEY CONCEPTS

Inanimate, vegetative, animal and speaking

(domem, tzomeach, chai, medaber) 9271 °1 n11% On17
The four kingdoms present in every world. In the present
order each ranks above the one before it, but the inani-
mate earth has the highest root.

Last in deed, first in thought 1210 nawnna nwyn 7o
What is completed last was intended first. The earth, last in
creation, was first in G-d’s thought, while the heavens, first
in creation, were last in thought.

Temporary and permanent dwelling n7°7/°R7Y n7°7
yap

The Mishkan was G-d’s temporary dwelling and followed
the present order; the Beis HaMikdash was His permanent
dwelling and a foretaste of the future.

likuteitorah.com/torah-ohr/vayigash/

Self-nullification (bittul) 11°2

Setting aside one’s own sense of self. The earth, trodden
underfoot, embodies it, and it ranks above the love and
awe of the emotions.

Chashav mah and koach mah 7172 1>/ 17n awn

Plays on machshavah (thought) and Chochmah (wisdom):
both contain mah, “what,” the self-effacement of Moshe’s
“And what are we?”

Awoman ofvalor is the crown of her husband nwx
79Y3 nAvy oo

Malchus, the receiver, will in the Time to Come rise to be a
crown above Z’eir Anpin, the giver.

Abba founded the Daughter xn7270° 82X

Malchus (“lower awe”) is founded on Chochmah (“higher
awe”); in the future it will rise into that source.
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SECTION 1 - 11

The question: wood and stone
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“And Yehudah approached him and said, ‘Please (bi), my lord,’” etc. Now, it is written, “The beams

of our houses are cedars,” etc. Now, it can be said [that] the difference between the Mishkan and

the Eternal House (Beis Olamim) [is] that the Mishkan was of cedars,
The maamar opens with the verse in which Yehudah steps forward to plead for Binyamin before Yosef, whom
the brothers do not yet recognize; his opening word bi is a word of entreaty, “please,” though literally “in
me,” the sense the maamar will draw on in paragraph 11. Beside it the maamar sets a verse from Song of
Songs about houses whose beams are cedar, and asks what distinguishes the Mishkan, the portable sanctu-
ary of the desert, from the Beis HaMikdash, the permanent “Eternal House” in Jerusalem, beginning with
the fact that the Mishkan was made of wood.

P71Nam 12 2vwnn M 079K MNP O%Y NP (7o) 7 021 0TIy DOUw OXY W’nd
CRPYT DY) D23ARM [7°7] 1 [wipnn noam)]

as it is written, “acacia wood, standing,” and the covering was of curtains of goats’ [hair| and of

rams’ skins and tachash skins, etc.; while the Beis HaMikdash was of stones and earth specifically

The verse “acacia wood, standing” describes the upright boards that formed the Mishkan’s walls; the maa-
mar calls them “cedars,” and the Sages count the acacia among the kinds of cedar. Over the walls lay cur-
tains of goat hair and coverings of rams’ and tachash skins, whereas the Beis HaMikdash was built of stone
and earth.

B RPD o 12 nwn c1n] 072N R0 2Py DY NIRTTOORY TUDI2 PY 12 MmwY? T0RY)
napna MR BY NIRDIDY YW P (27N XM TIPMT 02 VY 17°M2a0 N2 [novnn 1 maban]
15 09I

(for it is forbidden to make in it protruding wood or porticoes of wood, as the Rambam writes in
chapter 1 of the Laws of the Chosen House; and see Sefer HaChinuch, mitzvah 492), except that
there were cedar beams in the ceiling of the Ulam (the Hall), etc.

In a parenthesis the Alter Rebbe notes that the law forbids building the Beis HaMikdash with protruding

wood or wooden porticoes, as the Rambam rules and as the Sefer HaChinuch discusses. The only wood in it

was a set of cedar beams in the ceiling of the Ulam, the entrance hall in front of the Sanctuary.

likuteitorah.com/torah-ohr/vayigash/ 5
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And this must be understood: why in the Mishkan were the cedars the main part of the structure,
and the earth only in the floor of the Mishkan, below?

The maamar’s question is this: why was wood the main material of the Mishkan, while earth appeared only as
the ground beneath it?

P71 0O%Y 1 RDY IR [(onl 0 AT [exw] PDRY APOYI DY O°3ART 1Y XIT 901 TP
™ 12137 Ry 0990w 1w D73 IR DY NIRDAPI

And in the Mikdash it was the reverse: the stones and the earth were the main part, so that even the
roofwas of them, and there was no wood except the cedar beams mentioned above, which were sec-
ondary to the main structure.

In the Beis HaMikdash the proportions were reversed. Stone and earth formed the whole building, even the

roof, and the cedar beams were merely an accessory to the stone structure.

SECTION 2 - 112-3

Last in deed, first in thought

A37TR2 AR RIT OMITI (127 o0 e omT) APAST N2 0T 09 P02 WO Y17 1130 0D Iy
13 9117 17 VD 7RIS NmEn

The explanation is that, as is known, in every world there are four levels: inanimate, vegetative, an-
imal and speaking (domem, tzomeach, chai, medaber). The inanimate is lower in rank than the
vegetative, and the vegetative is lower than the animal, etc.

The answer starts from a well-known division of creation into four kingdoms: the inanimate (minerals and

earth), the vegetative (plants), the animal, and the speaking (the human being). Each ranks above the one
before it.

MY SN XOXIN RPIT PIRT 11 7397 3PKT TINN TIIRDPY 1370 02 X7 2103w My
DY RITW QM7 79YRR XA AN ROT PINT 990 TR T DA (1o o0

And the most elevated of them all is the level of the speaker. At first glance this is puzzling: if so,
why is it specifically the earth that “brings forth its growth,” so that the vegetative grows, is born
and is drawn forth from the dust of the earth? Is not the vegetative above the inanimate, which is
the dust?

The human being, who speaks, is the highest of all. This raises a puzzle: if plants rank above earth, why do
they grow out of the earth, the lower level, so that “the earth brings forth its growth”?

likuteitorah.com/torah-ohr/vayigash/ 6
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But the explanation is that the quality of the one is not like the quality of the other: although the
inanimate is lower in rank than the vegetative, it nevertheless has an added superiority by virtue of

its root, which is above the level of the vegetative and the animal, etc.

The answer is that each level has its own advantage. The inanimate is lower in its revealed rank, yet its root
stands higher than the roots of plant and animal life.

NOWRI2 WPRD PAIRD BITR 00N AR TR 7 (20 nean) (xamaa) *hA2 “QoRINT Aponn 170 1anT
29PN DRI DORAWR AR 1D URA3

For the dispute of the Tannaim in the Gemara (Chagigah 12a) is well known: one says the heavens
preceded the earth, as it is written, “In the beginning [G-d] created,” etc., “the heavens and the
earth.”

To explain this root, the maamar cites a dispute recorded in the Talmud, in tractate Chagigah, over whether
the heavens or the earth were created first. One view relies on the Torah’s first verse, which names the heav-
ens before the earth.

[oen oopox 127 MPRT PR IPRY DORRY PR 1D MWy 012 wRD ARTD PR [x obm] KM
22 mbrn 0ONw K12 RI2WDY DONWD INTP PIR Tawnnaw

And the other says the earth preceded, as it is written, “On the day [G-d] made,” etc., “earth and
heavens.” And both these and those are the words of the living G-d: in thought the earth preceded

the heavens, and when He created, He created the heavens first.

The other view relies on a verse that names the earth first. Using the Talmud’s phrase for two opinions that
are both true (Eruvin 13b), “these and those are the words of the living G-d,” the maamar accepts both: in

G-d’s thought the earth came first, while in the act of creation the heavens came first.
™22 RO7 MR Aww 27y Iwyn 710 KW "n% YR %2 D m9nn nna Zhwyn 710 °0 Iy

24mawnnn nbnn

The explanation is that “last in deed is first in thought.” That is: because the earth is last in deed,

therefore its root in thought is in the level of the beginning of thought,

“Last in deed, first in thought” is a line from the Shabbos hymn Lecha Dodi: what is completed last was in-
tended first. The earth, the last stage of creation in deed, therefore has its root at the very beginning of G-d’s
thought.

likuteitorah.com/torah-ohr/vayigash/ 7
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whereas the heavens, which are first in deed, are last in thought. For this is the rule: what is last in

deed arises first in thought. And therefore the vegetative is above the inanimate,

The heavens, which came first in deed, were last in thought. In the order of deed the higher comes first, and
so the vegetative ranks above the inanimate.

AW NIARIYA (127n o0 aeix omT BPARTT MIPYRARIN 970 290 1MW D MR meynt onm 1o
TATTRI 3RR TRYRD oM 1mIRY IwYn A0 N2 XIT PINT 109 OPT

and likewise the animal is above the vegetative, etc., for this follows the order of the chain of de-
scending worlds (hishtalshelus) of inanimate, vegetative, animal and speaking in the worlds, in
which the level of the inanimate and the dust of the earth is the level of “last in deed,” and the vege-

tative and the animal are above it in rank.

The animal ranks above the vegetative as well. In the order in which the four kingdoms descend through the
worlds, the inanimate dust of the earth is the final stage.

O919% AR RPIT PR U7 IMTPN T2WnNRd (0w T3 TR YRR TP 00nw Iy XIM
awnna

And this is the meaning of “the heavens preceded the earth.” Nevertheless, from the aspect of their
root in the Primordial Thought, it is specifically the earth that preceded them all in thought.
The descending order of the worlds is what “the heavens preceded the earth” means. In the Primordial

Thought, however, the earth preceded all the other levels.

0913 927 N ARIRT 199 PP WA TER 2NNy XOXI NP0 MO0 O 12 RPIT 190
219 1Inn 0°%apn

Therefore it is specifically in it that there is the power and the ability to “bring forth its growth,” by
virtue of its exalted root; and therefore the vegetative, the animal and the speaking all receive from
it, etc.

Because of its exalted root, the earth alone has the power to bring forth growth, and plants, animals and hu-

man beings all draw their sustenance from it. This answers the puzzle raised in paragraph 2.

likuteitorah.com/torah-ohr/vayigash/ 8
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SECTION 3 - 14-6

The Mishkan and the present order
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Now, in the Mishkan the ultimate perfection was not yet present, for it was only a temporary
dwelling of the Holy One, blessed be He, as it is written, “And I have been moving about in a tent

and in a Mishkan,” etc.

The Mishkan had not yet reached the ultimate perfection: it was only a temporary dwelling for G-d, carried
from place to place through the desert. G-d’s words to King David through the prophet Nasan, “I have been
moving about in a tent and in a Mishkan,” describe that temporary dwelling.

JRD ANTP DoAY 1AW 19700 IR PR MIRTIYT MIPWONWT 970 199K 290 vyl 990

Therefore it was made according to the pattern of the order of the chain of descending worlds
(hishtalshelus), the way they were created in their sequence, in which the heavens preceded the

earth.

Because it was temporary, the Mishkan was built according to the present order of the worlds, in which the
heavens precede the earth.

RITY 100 1 .99 [m] 0 19WAN YRR P LAMIE M2 Y 2owapn 100 19wnan SN 197
OMIT T PYRR MmIRnY mbwhnwna

Therefore the walls of the Mishkan were of boards, which are the level of the vegetative, and only
the floor of the Mishkan was of earth. For this is as it is in the chain of descending worlds (hishtal-
shelus), where the vegetative is above the inanimate.

The Mishkan’s walls were boards of wood, from the vegetative kingdom, and only its floor was earth. This

matches the present order, in which the vegetative ranks above the inanimate.

TPy TPYND 10 MMIXAW 7IPYI N2 MY TR 72132 D73 IRY 0OTIRD 0PN Wyl 109
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And therefore the boards were made of cedars, for the cedar grows very tall, which is the highest
level within the vegetative, etc., far, far above the level of the inanimate, which has no addition or

growth at all.

The boards were of cedar, which grows exceptionally tall and so represents the highest form of the vegeta-
tive. The inanimate, by contrast, never adds to itself or grows at all.

likuteitorah.com/torah-ohr/vayigash/ 9
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And the covering over the Mishkan was of curtains and of rams’ and tachash skins, etc., which is

the level of the animal, which is higher in rank even than the level of the vegetative.

The Mishkan’s coverings were curtains and animal skins, from the animal kingdom, which ranks higher still
than the vegetative.

BYNRD RITY 1 2127 17 19WHI 92010 BY [mvwis) WIND 1Y D°9°PNR N2 Y My 99°ah
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Therefore the curtains, which are the level of the makifim (the encompassing) and were spread
over the walls of the Mishkan, were from the level of the animal, which is above the level of the veg-

etative, from which the walls of the Mishkan were made.

The curtains spread over the walls are called makifim, “encompassing” elements, the term Chassidus uses
for what surrounds and transcends. Fittingly, they came from the animal kingdom, the level above the vege-
tative boards they covered.

DPRPYRDR TNIRYIY TNPTLNYN MPYRAYIT DT NPYR 70 %95 WY (1 How] 1POW R¥MI
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It follows that all this was made according to the order of rank and level of the chain of descending
worlds (hishtalshelus), as they descend and are created from above to below, which is the level of

“the heavens preceded,” etc.

The Mishkan was thus arranged like the worlds themselves, from the top down: animal over vegetative over
inanimate, the order of “the heavens preceded.”

likuteitorah.com/torah-ohr/vayigash/ 10
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But in the Mikdash the ultimate perfection was present, for it was a permanent dwelling of the Holy
One, blessed be He, as it is written, “This is My resting place forever,” for it was a foretaste of the
World to Come, of what will be in the seventh millennium, when there will be “rest for life everlast-
ing”; for then the supernal earth, which is the level of Malchus (sovereignty) of the World of Atzilus
(Emanation), will be elevated to be above them all.
The Beis HaMikdash, by contrast, was G-d’s permanent dwelling and reached the ultimate perfection; the
verse “This is My resting place forever,” said of Zion, marks it as permanent. It was a foretaste of the seventh

millennium, the era of complete rest, when the “supernal earth,” Malchus of Atzilus, the last of the divine at-
tributes, will be raised above all the others.

SECTION 4 - 117-8

The Beis HaMikdash and the future order

T8N 13700 LNIDORRT R (25 iyt 2PYD NAVY [moanw] PINY 235y vy 270 200 NWR W)
.0°RWR RTR PR 90N 1PN 1awnna Inhyw v

And as it is written, “A woman of valor is the crown of her husband”: in the Time to Come she will
be a crown to Z’eir Anpin (the emotive attributes) of Atzilus. And this is by virtue of her root, which
arose first in the Primordial Thought: “the earth preceded the heavens.”

In the language of Kabbalah, the “woman of valor” is Malchus, the receiving attribute, and her “husband” is

Z’eir Anpin, the emotive attributes that now give to her; in the Time to Come she will be a crown above him.

This reversal comes from her root, which preceded everything in the Primordial Thought.

O 99¥Y D°ARM N°27 Y WY [xan o] 7MY 1Y [eaw] P [wipen naa) PUAN22 AR 199
DOTIRM K21 9937 D21RM WY 79Pn N2 ROAW 72719RM 33T ARY 0T n3

Therefore, even in the Beis HaMikdash, which was a foretaste of the World to Come, the main part
of the House was made of stones and earth, which are the level of the inanimate, so that even the
roof and the roof-plaster (ma’azivah), which is the level of the makif (the encompassing), were
made of stones and earth, and not of cedars.

Because the Beis HaMikdash foreshadowed that future, it was built mainly of stone and earth, the inanimate.

Even its roof and the plaster layer on top, which surround the building from above like a makif, were of stone
and earth, not of cedar.

likuteitorah.com/torah-ohr/vayigash/ 11
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This is in keeping with what will be in the Time to Come, when the level of “the earth preceded”
[will be] “a woman of valor, the crown of her husband,” by virtue of her root, etc.

This reflected the future order, in which the “earth,” rooted first in thought, becomes the crown.

QM7 °Man WY PN ApeYD 729 1910 2N 0 an 7Apnna 1Y 1R DY NIRDIPOY P
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Only, the cedar beams that were in the ceiling were merely the level of supports (tamchin) for the
main ceiling, which was made from the level of the inanimate, like the concept of “the supporters
of the Torah” (tamchin de’Oraisa). (And see what is written elsewhere, on the verse “Tomorrow is
the New Moon,” on what Yehonasan said to David, “and I will be second to you,” etc.)
The few cedar beams in the ceiling only supported the stone roof, like “the supporters of the Torah,” a term
for what upholds the Torah without being the Torah itself. The parenthesis points to another discourse, on

Yehonasan’s words to David, “and I will be second to you,” in which the heir of King Shaul accepts second
place to David of the tribe of Yehudah.

NN 077 ROIW 712 WOw D027 212 RIT 77000 79N PANT2 WO 31 002 973 BBy ARl 1M
219 MIRWANM 112132 D970 ANIRT O”RWwn 69557 *931 nind

Now, this quality too is plainly visible: the earth has an added superiority, namely the self-nullifica-
tion (bittul) that is in it, for it is trodden beneath the soles of everyone’s feet; which is not so with

the vegetative, which grows in height and elevation, etc.

The earth’s advantage can be seen with the eyes: it lies beneath everyone’s feet, a picture of complete self-

nullification. Plants, by contrast, grow upward and stand tall.

51927 N°9on R [mn] 7171 2WN °12 R0 02WNnNAw 1awnna ﬂ‘?&?lﬂ Y 78n qwny m 51121
37 ] PR30 [ovbwn by 1030 awn) 1Y PR

And this self-nullification is drawn from its exalted root in thought, for thought (machshavah) is
the level of chashav mah, which is the ultimate self-nullification, as Moshe Rabbeinu, peace be
upon him, said, “And what (mah) are we?”

The earth’s self-nullification comes from its root in thought. The letters of machshavah, “thought” (nawnn),

can be read as chashav mah (7n 2wn), the “what?” of utter self-effacement, the same mah with which Moshe
and Aharon said of themselves, “And what are we?”

likuteitorah.com/torah-ohr/vayigash/ 12
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And from there the quality of self-nullification is drawn down and enclothed in the earth, and be-
cause of this it will be elevated in the Time to Come to be “the crown of her husband.” Therefore
the Beis HaMikdash was of stones specifically.

The self-nullification of thought flows down and is clothed in the earth, and because of it the earth will be
raised in the future to be a crown. It is also why the Beis HaMikdash had to be built of stone.

TR 7P2 PUANTY W10 Y RIMA2 1IRR 7997 3257 0°3 191 90 1R B7Y KPR 573 UUhD)
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(As is also written elsewhere, on the verse “A psalm, a song for the dedication of the House”: this is
why they said in the Gemara about Koresh (Cyrus) that he soured, in that he went back and com-
manded to mix the level of the vegetative into the Beis HaMikdash, “three rows of great stones and
a row of newwood,” etc. For it had to be entirely of stones specifically, for the reason stated above.
The parenthesis cites a discourse on the psalm for the dedication of the House. The Gemara says that Koresh
(Cyrus), who permitted the building of the Second Temple, later “soured,” and the discourse explains the

fault: he ordered a row of wood laid among the rows of stone, mixing the vegetative into a building that had

to be entirely of stone.

M2aNT NPNIRY OMIT N2 CUART InnT 2P [mey anevaw] YPRWIAY MIRITNWT 02 XIT 7700
(@m7 nvn2 an

And in prayer, this is the level of the bowings in the Shemoneh Esreh, “a still, small voice” (kol de-
mamah dakah), the level of the inanimate (domem); and the letters of prayer are the level of the
inanimate.)

The same holds in prayer: the bowing in the Shemoneh Esreh, a prayer said in “a still, small voice,” belongs

to the inanimate level of self-nullification, and so do the letters of prayer. The Hebrew for “still,” demamah,
shares its root with domem, “inanimate.”
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This is not so with the Mishkan, which was made according to the order of the chain of descending
worlds (hishtalshelus) as it is now, in which the level of the vegetative is above the inanimate, “the
heavens preceded,” etc. Therefore the walls were of acacia wood, and the earth was in the floor of

the Mishkan, as stated above.

The Mishkan, by contrast, followed the present order, in which the vegetative ranks above the inanimate, so
its walls were of wood and only its floor was earth.

SECTION 5 - 19-12

Yosef and Yehudah
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Now, this is also the matter of Yosef and Yehudah, which is likewise the level and rank of the heav-
ens and the earth, and the level of the vegetative and the inanimate, etc.

The same contrast, between the heavens and the earth, between what grows and what is inanimate, also de-
scribes Yosef and Yehudah.
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For “Yosef” is a term of addition (tosefes) and increase, of what keeps on adding, growing larger
and rising higher. This is the matter of the level of the vegetative, and in particular the level of the

cedar, which keeps on growing higher and higher, to the loftiest heights.

The name Yosef means “addition”: he is the one who keeps increasing and rising, like the vegetative, and
above all like the cedar that keeps on growing taller.
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As it is written, “The tzaddik will flourish like a palm tree; like a cedar in Lebanon he will grow tall.”
(That is, the level of Z’eir Anpin of Atzilus, which is called “vegetative” in relation to Malchus,
which is called “inanimate,” as is written elsewhere at length: that the emotive attributes (middos)
have sprouting and growth, but the letters are the level of the inanimate, etc. And in the emotive at-
tributes there are the levels of smallness (katnus) and greatness (gadlus).
The verse compares the tzaddik to a palm and a cedar, and Yosef is known as “the tzaddik.” The parenthesis
explains that Z’eir Anpin, the divine emotions, is “vegetative” because emotions develop and grow, while

Malchus, expressed in letters and speech, is “inanimate”; the emotions also have an immature and a mature
stage, “smallness” and “greatness.”
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And this is the level of “cedar wood and hyssop”: the hyssop is the level of smallness and the cedar
the level of greatness, etc. And this is [the meaning of|] what is written, “like a cedar in Lebanon he
will grow tall,” etc. And Yosef in particular is the level of Yesod (foundation), which rises up to Daas
(knowledge), and Daas rises up to Keser (the Crown), etc. And when it extends higher and higher, it
is called “a cedar in Lebanon,” etc.)

Hyssop, a lowly plant, stands for the immature stage of the emotions, and cedar for their mature stage. Yosef

corresponds to Yesod, the attribute that unites and transmits, which rises to Daas and through Daas to

Keser; when it rises that high it is called “a cedar in Lebanon.”
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And Yehudah is the level of “earth,” Malchus of Atzilus, which is the level of the inanimate of
Atzilus. Therefore “Yehudah” is a term of acknowledgment (hoda’ah) and self-nullification, for the

inanimate has the quality of self-nullification most of all, as stated above.

Yehudah is Malchus of Atzilus, the “earth,” the inanimate of that world. His name comes from hoda’ah, ac-
knowledgment and yielding (at his birth Leah said, “This time I will thank Havayah,” Genesis 29:35), the
self-nullification that the inanimate has most of all.
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Now, in the order of the chain of descending worlds (hishtalshelus) as it is now, Yosef is above
Yehudah, for Malchus receives her flow and her life-force from Z’eir Anpin.

In the present order Yosef ranks above Yehudah, since Malchus receives all its flow and life-force from Z’eir

Anpin.

YIDWNT P2WRT 770 RIT NIRWINT PI7°3 903 1% ona RITW 0°%1n2 79n0 107 9077 199
.0?10%

And therefore Yosef was the king in Egypt, for he is the level of the vegetative, the level of growth
and elevation; and he was the provider of grain and the one who bestowed upon all.

Yosef ruled in Egypt because he is the growing, rising level, and he supplied grain and sustenance to every-
one, his brothers included.
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And Yehudah is the recipient. And this is [the meaning of| what is written, “And Yehudah ap-

9

proached him and said, ‘In me (bi), my lord.”” This means that in him the flow from Yosef the tzad-
dik will be drawn down. And as is explained in the Zohar, “vayigash” (he approached) means “the
drawing near of world to world.”
Yehudah, as Malchus, is the one who receives. The words bi adoni, usually understood as “please, my lord,”
are read literally, “in me, my lord”: in Yehudah the flow from Yosefwill be drawn down. The Zohar explains
“he approached” as the drawing near of one world to another.
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That is, the lower world, the level of Malchus, unites with and approaches the upper world, the level
of Z’eir Anpin, to receive the flow, etc.

The “lower world,” Malchus, unites with and draws near to the “upper world,” Z’eir Anpin, in order to receive
its flow.

likuteitorah.com/torah-ohr/vayigash/ 16
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And this is like what was in the Mishkan, where the vegetative was above the inanimate, as stated
above. But in the Time to Come Yehudah will be elevated to be above the level of Yosef, as it is writ-
ten, “A woman of valor is the crown of her husband,” by virtue of his root, which arose first in

thought, as stated above.

The order of the Mishkan, with the giver above the receiver, is the present order. In the Time to Come it will
be reversed and Yehudah will rise above Yosef, as the “woman of valor” becomes her husband’s crown, be-
cause his root arose first in thought.
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For thought (machshavah) is chashav mah, that is, the ultimate self-nullification, which is the level
of Chochmah (wisdom) of Atzilus, koach mah (the power of “what”).

Thought is chashav mah, complete self-nullification, which is Chochmah of Atzilus. The word Chochmah
(7m>on) is read as koach mah (7 nd), “the power of ‘what’”: wisdom begins in a mind that regards itself as
nothing.
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Now, “Abba (the Father) founded the Daughter.” For the higher Chochmah is called “higher awe”
(yirah ila’ah), and the lower Chochmah, which is Malchus, is “lower awe” (yirah tata’ah). And this is
“Abba founded the Daughter”: from the level of the higher awe of Chochmah, Malchus, the lower
awe, is drawn forth.

“Abba founded the Daughter” is a saying of the Zohar: Abba, the Father, is Chochmah, and the Daughter is

Malchus. Since Chochmabh is called “higher awe” and Malchus “lower awe,” the saying means that Malchus
is drawn from Chochmah and founded upon it.
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And in the Time to Come the level of lower awe will be elevated into the higher awe, its source;
therefore she will then be “the crown of her husband.” For self-nullification is higher in rank than
the love and awe of the emotive attributes, which are drawn from the level of Chesed (kindness)
and Gevurah (restraint) of Z’eir Anpin.

In the future, Malchus will rise into its source, the higher awe, and so become the crown. Self-nullification

ranks above love and awe, which are emotions drawn from Chesed and Gevurah, the kindness and restraint
of Z’eir Anpin.
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And therefore even now the earth has more of the quality of self-nullification, as stated above. And
the level of the self-nullification of higher awe is the level and rank of Moshe Rabbeinu, peace be
upon him: “And what are we?” etc.

The earth, rooted in Chochmah, has more self-nullification even now. The self-nullification of higher awe is
the level of Moshe Rabbeinu, who said, “And what are we?”
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(And see below, on the verse “Yehudah, you...,” and what is written on the statement of the Zohar in
Parshas Emor, on the verse “And indeed she is my sister, the daughter of my father,” etc., on the
matter of “With Chochmah He founded the earth; He established the heavens with understanding
(tevunah).” And see what is written above in Parshas Bereishis, in the discourse beginning “To un-
derstand the reason why the formation of ... was different.”)
The parenthesis points to three related discourses: one later in Torah Ohr, on “Yehudah, you”; one on a pas-
sage of the Zohar in Parshas Emor about Avraham’s words concerning Sarah, “she is my sister, the daughter

of my father,” and the verse “With Chochmah He founded the earth”; and one in Parshas Bereishis on why

the human body was formed differently from other creatures.
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SECTION 6 - 113-15

The two sticks, Yeravam and the spies
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And this is [the meaning of] what is written in the Haftorah of Parshas Vayigash: “Take for yourself

one stick (etz) and write upon it, ‘For Yehudah,’” etc., “and take one stick and write upon it, ‘For

9

Yosef, the stick of Ephraim,’” etc., “and bring them near, one to the other,” etc.

The Haftorah of Parshas Vayigash, from Ezekiel, describes two sticks, one inscribed for Yehudah and the
other for Yosef, “the stick of Ephraim,” which the prophet is told to bring together.
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“Behold, I am taking the stick of Yosef,” etc., “and I will place them upon it, with the stick of
Yehudah,” etc., up to “And My servant David will be king over them.”

G-d declares that He will take the stick of Yosef and place it with the stick of Yehudah, and the prophecy goes
on to the reign of “My servant David,” a king of the tribe of Yehudah, over the reunited people.
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The explanation: now, Yosef is above Yehudah, for he is likened to the cedar, which grows tall and

keeps on increasing.

At present Yosef is above Yehudah, like the cedar that keeps on growing taller.
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So too Yosef: to him belong the ten tribes, as it is written there, “and the tribes of Israel, his com-

panions.” It follows that he is more abundant in tribes than Yehudah.

Yosef’s greatness shows in numbers: the verse calls the tribes of Israel “his companions,” so the ten tribes

belong to him and he has more tribes than Yehudah.
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For it is on account of this that he is called Yosef, for he is the supernal Daas, etc.

Yosef’s name, “addition,” reflects his increase, for he is the supernal Daas.
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But in the Time to Come, when the two of them, Yosef and Yehudah, will be joined together in the
ultimate true unity, which is [the meaning of] what is written, “And Yehudah approached him,” and
as it is written (Job 41), “One with another they approach” — and this will be in the Time to Come —
then Yehudah will be elevated above Yosef, as stated above on “A woman of valor is the crown of
her husband.”

In the Time to Come, however, Yosef and Yehudah will be joined in complete and true unity. That union is the

inner meaning of “And Yehudah approached him” and of the verse in Job, “One with another they
approach,” and in it Yehudah will rise above Yosef, as the “woman of valor” becomes her husband’s crown.
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And therefore then “My servant David [will be] king over all Israel.” And this is [the meaning of]
what is written, “And Yosef could not restrain himself,” etc., “when Yosef made himself known to
his brothers”: that is, Yosef and Yehudah were joined in the ultimate bond and unity, to be one with
one, etc.

The prophecy therefore ends with David, of the tribe of Yehudah, as king over all Israel. When Yosef could

no longer restrain himself and revealed himself to his brothers, Yosef and Yehudah were joined in complete

unity.
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(And see on the verse “And the number of the Children of Israel shall be,” etc., on the matter of
“And the children of Yehudah and the children of Israel shall be gathered together, and they shall
appoint for themselves one head,” etc. And see the discourse on Birkas HaZimun, on the matter
that King David, peace be upon him, will recite the blessing over the cup of the preserved wine in
the Time to Come, etc. And see on the verse “Tomorrow is the New Moon,” on the matter of
Yehonasan and David.)

The parenthesis points to three related discourses: on the prophecy that the children of Yehudah and the

children of Israel will gather together under one head; on the teaching that in the Time to Come King David
will recite the blessing over the cup of the preserved wine; and on Yehonasan and David.
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And through all the above will be understood and explained what is written in Likkutei HaShas of
the Arizal, of blessed memory, in explanation of the saying of our Sages, of blessed memory, in [the
chapter] Chelek (folio 102, end of side a): that the Holy One, blessed be He, seized Yeravam ben
Nevat and said to him, “Repent,” etc. He said to Him, “Who will be at the head?” He said to him,
“The son of Yishai will be at the head.” He said to Him, “If so, I do not want [it].”

The Arizal’s Likkutei HaShas explains a passage of the Talmud: G-d took hold of Yeravam ben Nevat, the first

king of the tribes that broke away from the house of David, and urged him to repent. When Yeravam heard
that David, the son of Yishai, would be at the head, he refused.
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This is exactly the matter stated above: the Holy One, blessed be He, wanted Yeravam to do teshu-
vah (return), and then there would shine in him from the level and rank of Yosef, the level of “the

stick of Ephraim,” etc.

Yeravam'’s story fits the maamar’s theme: had he repented, the level of Yosef, “the stick of Ephraim,” would
have shone in him, for Yeravam came from the tribe of Ephraim.
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And this is [the meaning of] “I and you and the son of Yishai will stroll in Gan Eden”: that the
Infinite One (Ein Sof), blessed be He, will shine in them with a great illumination. And this is “I”
(Ani), etc.

In the Talmud’s account G-d tells Yeravam, “I and you and the son of Yishai will stroll in Gan Eden.” The

maamar explains that the Infinite One would shine in all three with a great light; its closing words, “And this

is ‘I,” etc.,” point to a further meaning in G-d’s “I” that is not spelled out here.
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He said to Him, “Who will be at the head?” For he wanted [it to be] as it is now, when the level and
rank of Yosef is above the level of Yehudah; therefore he wanted to be at the head in relation to
David.

Yeravam asked who would lead because he wanted the present order to remain, in which Yosef, the root of
his own tribe, stands above Yehudah; so he wanted to be at the head, above David.
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But the Holy One, blessed be He, told him that in the Time to Come Yehudah will be elevated; there-
fore “the son of Yishai will be at the head,” etc. He said to Him, “If so, I do not want [it],” for he did

not have this quality of self-nullification and lowliness.

G-d answered that in the Time to Come Yehudah will rise, so David, the son of Yishai, will lead. Yeravam re-

fused, because he lacked the self-nullification and lowliness that would let him accept Yehudah'’s rise.
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And this is what our Sages, of blessed memory, said: “The arrogance that was in Yeravam drove
him away,” etc. And something similar is also explained elsewhere concerning the spies, that they
too did not have this lowliness in relation to the level of the supernal earth, for they imagined that
they had no need for this, since they were from the masculine world (alma dedechura), “all of them
men,” etc.
The Sages say that Yeravam’s arrogance drove him from the world. Elsewhere the same is explained of the
spies whom Moshe sent to scout the Land: they too lacked lowliness toward the “supernal earth,” Malchus,

and felt no need for it, because they were rooted in the “masculine world,” the giving side, which is why the
Torah calls them “all of them men.”
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But Yosef the tzaddik and Yehudah will be joined in the Time to Come in the ultimate unity, to be

one with one, as stated above.

Yosef the tzaddik and Yehudah, by contrast, will be fully united in the Time to Come, “one with one.”
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IN ONE'S AVODAH

The maamar draws its lesson from the earth, trodden under everyone’s feet yet first in G-d’s thought: the

deepest level is self-nullification and lowliness. In prayer this is the bowing of the Shemoneh Esreh and its

“still, small voice,” the inanimate level, and the letters of prayer themselves. Yeravam’s arrogance, which

kept him from accepting David at the head, and the spies’ sense that they had no need for the “earth,” show

what is lost without this humility.

QUESTIONS FOR DISCUSSION

1.

Why does the earth, the lowest of the four kingdoms, have the power to bring forth growth, and what does
“last in deed, first in thought” mean?

. How did the materials of the Mishkan and of the Beis HaMikdash reflect two different orders of creation?

. What does the earth’s being trodden under everyone’s feet have to do with Moshe’s words “And what are

we?”

Why will Yehudah, the receiver, rise above Yosef, the giver, in the Time to Come?

. What did Yeravam and the spies lack, and how does the maamar connect it to the “earth”?
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PARAGRAPH 1
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Two other transcripts of this maamar are printed there,
and one of them begins with the verse “The beams of our
houses are cedars.”
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Yehudah approaches Yosef, still unrecognized as his
brother, to plead for Binyamin: “Please (bi), my lord.” Bi
is plainly a word of entreaty, but literally means “in me”;
the maamar reads it that way in paragraph 11, as Malchus
drawing near to Z’eir Anpin so that the flow is drawn down
into it.
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Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The bride of the Song says of the home she shares with her
beloved, “The beams of our houses are cedars; our rafters
are cypresses.” The Targum reads it as the Temple, and
the maamar uses it to open the question of which material
formed the main structure of G-d’s dwelling.

Song of Songs 1:171°R 0°°wi 1w
:0°N172 1Y% 0°1IR 1°N2 NP
The beams of our houses are cedars, And our panels are

cypresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note gives these as further discussions of the differ-
ence between the Mishkan and the Beis HaMikdash.
KEHOT'S NOTE
IRD” A%’y ©”IAN PUAD LAYP Y WUAY CRDWIR Y 7101 NIRRT
7,79 P‘?J .2 ,70 R n"wb: JNTAT QY 2°7°°Y TN »RURoa ‘|‘?’N1
JIROD 7URn
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“And you shall make the boards for the Mishkan of acacia
wood, standing.” These upright wooden boards formed the
walls of the Mishkan.
Exodus 26:15170:172 mnw
:0°TRY DLW %Y 19WR? D°YIRINN 1P
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Note 67 in vol. 6 discusses why the Beis HaMikdash had to
be built of stones specifically, from the outset; the other
talks are listed as further discussions.
KEHOT'S NOTE
0°3aR7 (72°1N2%) NP 7RI D 67 mIYn 23 Y 1N wMIph AXn
Y TN WMPY LW 1wn Paya 7,08 1972 1MPY ARY U7y R
»I 1WA YRR POV 1WA RYT A7IN CYon 2D WP L1260
19wnn BYY moomm ,mmIsn 1R pawnn Yhma bax ,omiT ,oyn
(19 °Y 1711 BP9 B70) 27PWwn YTay T 7T — °nn n (M)
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It cites the book Har HaMoriyah, which explains “protrud-
ing wood” as wood that projects from the wall into the open
air.
KEHOT'S NOTE
I 70 D0 Owa 21 Y0 222 °Y nUon yon pUwh W"w‘? hhal
'y PRT QY 17°02 IR LMIRD PO 1 0913 13700 v YT whanw
JSJpwa X9 09122 RP1T RIT MO°RAW 7 ,0X 7372 n"w‘m ALK
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In the first chapter of the Laws of the Chosen House, the
Rambam rules that no protruding wood is built into the
Beis HaMikdash and that its porticoes are not made of
wood. The Alter Rebbe cites it to show that the Beis
HaMikdash was essentially a building of stone.

Mishneh Torah, The Chosen Temple 1:9-10n15777 ,771n mawn
»-UPR 17°120 NP2
7PKY 701 071272 IR 0°22K2 IR KPR P90 v7ia vy 93 1aia PR
XM 107227 X D722 PY KPX YT 223 7Y 2Y NITOIN Py
NTRlY XMW °2 7Y X 12X 1PYI OXY NIR? 071N AT 22 MR
TPy TRY? T30 1032 10K A7I0D 1PRYRNN PURIN .Anipna
PIN2 YIRAY TY ATI2Y] NYYa
Torat Emet 363 (Public Domain) ‘
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Mitzvah 492 forbids planting a tree in the Mikdash; as a
fence around it, the Sages also forbade wooden porticoes
there, so that all its porticoes were of stone. The Alter
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Rebbe refers the reader there for the ban on wood in the
Beis HaMikdash.

Sefer HaChinukh 492:2°2:273n 11°1171 7190

10 0”2nAn wrnd

The note, following this talk, adds that the Ra’avad holds
the same as the Rambam, as the Kesef Mishneh on the
Rambam shows.
KEHOT'S NOTE
.(48 My aw N W”WP‘?) ow »”03 AR —12 57D 77RO

1" N Pw NINONRD

The note gives this for the cedar beams in the ceiling of
the Ulam.
KEHOT'S NOTE
.62 111y oW WP IR

12 X 2w nINOIDS

The Mishnah says that cedar beams were fixed from the
wall of the Heichal to the wall of the Ulam so that it would
not bulge. A Kehot note cites it, according to the reading of
most commentators, for the point that these beams were
only secondary supports to the stone building.
Mishnah Middot 3:811:3 nTn mawn
19 ,09IR W 12027 92°0 BY 19n9n 1PYIap 1 MR P Nio)ivo
M2 172% 0PN NIRN MR P 2 2Y NYIY .0y KRy
N NTLYM (0 TN WY ,NIWYT NN PRI TRY M
71 27 193 1 22702 111217 MDY 13 107 MY mAiv onp
XIY *n 2 .Ni0173 °23 By T 527 Dw inne By nmiy nnpon
YUK 937 0K A2 7290 Ro2n ,PI9WK IR 10303 IR, TPy aTann
.. 01,727 Ay ,piTE 2302
There were poles of cedar wood stretching from the wall of
the Sanctuary to the wall of the Porch to prevent it from
bulging. There were chains of gold fixed in the roof beams of
the Porch by which the priestly initiates used to ascend and
see the crowns, as it says, “And the crowns shall be to Helem
and to Toviyah and to Yedaya and to Hen the son of
Zephaniah as a memorial in the Temple of the L-rd”
(Zechariah 6:14). A golden vine stood at the door ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

13 monb 19wnT Ypapa P M 1EYm

In this transcript the point is supported with the verse in
Parshas Nasso, “and of the earth that is on the floor of the
Mishkan.”
KEHOT'S NOTE
AWK DYMY WA 10,0 KW PI0DT B7Y 11T R°2n 2np Y 170pn n7nda
2108 "7 578 7IRDPT Rwn wan 1773 awpn Y L pwnn ypapa
W7y WP 0a ROR 19wna ™M R 7RI 7010 °1 217732 IR

14 112 Py 0Ytay Y

The sources for the cedar beams being secondary to the
stone building (the Mishnah in Middos, the Kesef

likuteitorah.com/torah-ohr/vayigash/
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Mishneh, the commentators on the Mishnah) are gathered
there.
KEHOT'S NOTE
B 07annns mawn M0 .(Q°wA2n)T 217 NDT°3 °B3) 17 2”8 MTH ARA
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PARAGRAPH 2

15 | “For as the earth brings forth its growth, and as a garden
makes its seeds spring up, so G-d will make righteousness
and praise spring up.” The maamar borrows the phrase
for the earth’s power to produce plants.

Isaiah 61:11X7:X”0 171°yw°

TPTE PR T 3T 12 RSN PR 139 ATHE X0 PN 02
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For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there for a discussion of this dispute of the
Tannaim.
KEHOT'S NOTE
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The note lists these Likkutei Torah passages as further dis-
cussions of the Gemara in Chagigah.
KEHOT'S NOTE
Y 271 17OPN 10 LT ,0Y UYRw .2 ,10 IR LT L0 % DUIPY AR LRY
127y (0”WN NR¥IT) 1290 170 LK ,1AN 3 770 NPWRI2 NUMIR LAOY
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On page 89a, in the discourse “Kechu Me’itchem
Terumah,” the Alter Rebbe explains the light that fills all
worlds: it descends level by level, so that the heavens of
heavens receive a higher revelation than the heavens, and
the heavens a higher one than the earth.
KEHOT'S NOTE
76 °y "1 W”TP'?:H X Y1 2D’y ©¥IAN »UAD LK L,VA '[?3,7‘? o1 AR
R

19 N92 NPwKRA2

“In the beginning G-d created the heavens and the earth.”
The heavens are named first, the proof that they came
first.

Genesis 1:T'R’X N°wKR12
PN XY DORYE DX D’p"?kj X172 nwRI2

In the beginning G-d created the heaven and the earth.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara records a dispute between Beis Shammai and
Beis Hillel over whether the heavens or the earth were cre-
ated first, each side bringing a verse. The maamar holds
both views true, one in thought and the other in deed.
Chagigah 12a:161"0:X 27 a0
NXI23 72 XY AP00 X2 DBY DVK ORBY 102 ,1331 0
21 PPIRT DK D0WT DK DROK K12 NPUR1Y mRIY PR
NIy 0127 PRIV ,07RY 72 ITKY PR DRI PIN (070K D0
TR PIR DR T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“On the day that Havayah Elokim made earth and

heavens.” Here the earth is named first, the proof that it
came first.

Genesis 2:47:°2 N"wR12
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kel

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,2 mwRI2

12°MN QoW K12 NNawD)

The note refers to this maamar for the point that in the act
of creation the heavens came first.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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There it is explained that because the earth arose first in
thought, it has the distinction and the power to make
things grow from nothing into something, which the heav-
ens do not have.
KEHOT'S NOTE
naw ,ﬂ'?ﬂ]'l mawnna anby PARAW 7T 7INT” 50 Y0 QW N TZ?”WY?D
(20w 1RY) wR 1°R” oM%Y 197 (— Mawm M9%y)
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That text explains that what is last in deed arises first in
thought because the main intent is completed at the end,
as is seen physically in every act of giving; it discusses
this at length.

KEHOT'S NOTE
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This letter explains that only G-d’s own essence has the
power to create something from nothing, and that this
power is revealed in the earth, which brings forth plants
from nothing year after year.
KEHOT'S NOTE
LTAN°Y 27790 RAPP NPMIR L (R ,3‘?,7) 27°0 PR IRT
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The Midrash says that until the Beis HaMikdash was built
the Shechinah moved from place to place, as it says, “I
have been moving about in a tent and in a Mishkan,” and
once it was built, “This is My resting place forever.” A
Kehot note cites it for the Mishkan as a temporary
dwelling.

Shir HaShirim Rabbah 1:161"v:’X 7127 0°7°wi "W

Zohar II, 241aRr k1 2°mt
KEHOT'S NOTE
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A Kehot note gives this passage of the Zohar as a further
source for the idea of a temporary dwelling.

Zohar, Pekudei 40:380-3903"w-2"w "1 *11pD ,AMt1 120

BrN2 7PN 1NN
G-d tells David through the prophet Nasan that since the
Exodus He has not dwelt in a house, but has moved about
in a tent and a Mishkan. The maamar cites it to show that
the Mishkan was a temporary dwelling.

II Samuel 7:61:1 2 PX 1w
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for I have not dwelt in a house since the day that I brought

up the children of Israel out of Egypt, even to this day, but

have walked in a tent and in a tabernacle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note

KEHOT'S NOTE
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“This is My resting place forever; here I will dwell, for I

have desired it,” said of Zion. The maamar reads it as de-

scribing the Beis HaMikdash as G-d’s permanent dwelling.
Psalms 132:147:27%p 0°2°1n
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'This is My resting-place for ever; Here will I dwell; for I
have desired it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah lists the psalm the Levi’im sang in the Beis
HaMikdash each day; on Shabbos it was Psalm 92, “a song
for the Time to Come, for the day that is entirely Shabbos
and rest for life everlasting.” The maamar takes the phrase
for the seventh millennium, of which the Beis HaMikdash
was a foretaste.
Mishnah Tamid 7:4°7:t 7°0 mawn
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Shlomo’s proverb: “A woman of valor is the crown of her
husband.” The maamar applies it to Malchus, which in the
Time to Come will rise to be a crown over Z’eir Anpin.

Proverbs 12:4'7:27 "7wn
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A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yehonasan tells David, “Tomorrow is the New Moon,” as
the two plan how to learn Shaul’s intent. The parenthesis
refers to a discourse on this verse that discusses

Yehonasan’s words to David, “and I will be second to you.”

I Samuel 20:181>:’) X PX1W

And Jonathan said unto him: ‘To-morrow is the new moon;
and thou wilt be missed, thy seat will be empty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yehonasan tells David, “You will be king over Israel, and I
will be second to you.” The parenthesis refers to a dis-
course that develops this theme.

I Samuel 23:171:3”3 & PR1MW
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And he said unto him: ‘Fear not; for the hand of Saul my fa-

ther shall not find thee; and thou shalt be king over Israel,

and I shall be next unto thee; and that also Saul my father

knoweth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash, on the promise that Avraham’s offspring will
be like the dust of the earth, says that dust is trodden
upon; the commentary there explains that everyone treads
on it. A Kehot note cites it for the earth’s lowliness.
Bereshit Rabbah 41:9°0:X1 127 N°wR12
IR AR WK PR P2 DX %5 ¥IP 7197 CINK 07aK PR MR M
qI07 L,PIRT By AR PIRT 79YI YO AR NPt M3 ANk v
77 .3970 TP OPIYT 7107 0NN 110 P12 95,100 T3 onyn
ROX 1937207 7°K DRAW® AR ,0°m3 KPR 71207 1K PIRT 90y
RIM M>onn °25 NR 71731 99y am .07 Abwniw ,17nn mon
71 .0°R%P OM 09903 0°301) MY 20 DRAwS 70,000 op
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“For all the land that you see, I will give to you, and to your
descendants, forever” (Genesis 13:15). “I will render your
descendants like the dust of the earth; if a man could count
the dust of the earth, so your descendants shall be counted”
(Genesis 13:16). “The L-rd said to Abram, after Lot parted...
For all the land that you see, I will give to you...I will render
your descendants like the dust of the earth” - just as the dust
of the earth is found from one end ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Moshe and Aharon say to the people complaining in the
desert, “And what are we, that you complain against us?”;
Moshe repeats it in the next verse. The maamar takes this
as the height of self-nullification.
Exodus 16:771:1"t mnw
°3 R AN oy n;’n‘z‘ga'ng w3 °n 7923°NR DN°RTY P
A%y 1N
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note suggests the reference is to the maamar of this ti-
tle from 5565, said before this one, on Friday night of
Shabbos Parshas Vayigash, “on the dedication of the
House.” The maamar “The beams of our houses” is
marked there as said on that same dedication, in Parshas
Vayechi.
KEHOT'S NOTE
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“A psalm, a song for the dedication of the House, of
David.” The parenthesis refers to a discourse on this verse
that explains why the Beis HaMikdash had to be entirely of
stone.
Psalms 30:1’%:"> 0°7°71n
177 0727 20T Tinm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koresh’s decree, in Aramaic: “three rows of great stones
and a row of new wood.” It mixed wood into the building of
the Second Temple.

Ezra 6:47:1 XY
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with three rows of great stones, and a row of new timber,

and let the expenses be given out of the king’s house;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara proves that Koresh “soured” from his decree
that the Temple be built with “three rows of great stones
and a row of new wood”: he wanted to be able to burn it if

likuteitorah.com/torah-ohr/vayigash/
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the Jews rebelled. The maamar gives the inner reason the
decree was a fault: it mixed the vegetative into a House
that had to be entirely of stone.

Rosh Hashanah 4a:4"7:X *7 7w wx9
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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When G-d revealed Himself to Eliyahu at Chorev, He was
not in the wind, the earthquake or the fire; after the fire
came “a still, small voice.” The maamar applies the phrase
to the bowing in the Shemoneh Esreh, the silent, “inani-
mate” level of prayer.

I Kings 19:1227:0™ X 0°9%1
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and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“The tzaddik will flourish like a palm tree; like a cedar in
Lebanon he will grow tall.” The maamar applies it to Yosef
the tzaddik, whose nature is to grow and rise.

Psalms 92:1337°:27% 0°9°11n
137 111272 1IXD D2 A2 P13
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There, in a discussion that begins on page 57d with the
four levels, inanimate, vegetative, animal and speaking,
Likkutei Torah explains that the letters of thought and
speech above are “inanimate,” while the supernal emotive
attributes are “vegetative”: like plants they grow, and Z’eir
Anpin has smallness and greatness.
KEHOT'S NOTE
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The priest throws “cedar wood and hyssop” and crimson
wool into the fire burning the red heifer. The maamar
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reads the tall cedar and the lowly hyssop as the mature
and immature stages of the emotions.
Numbers 19:6"1:0”> 72712
;1727 N2 TIN2X WM NY?IN "3 21 IR Y 1797 N
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A Kabbalistic lexicon, cited for hyssop as the level of
smallness.
KEHOT'S NOTE
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Yehudah approaches Yosef and says, “Please, my lord.”
The maamar reads bi, “in me,” as saying that the flow
from Yosefwill be drawn into Yehudah.

Genesis 44:1817°: 71 N"wxR12
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Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Rebbe asks there why the text says “in him”: since

Yehudah was making the request of Yosef, he would seem
to have asked that Yosef draw the flow to him.

KEHOT’'S NOTE

TRt T 113 AMIRDYPT 12w N2 Pt 27hwn CTay T T2

wry RR yawn Pwnd (017 X wpab IR MR A Aorn

.33 MY 29 7y QW IR .N1D7IN2

WAST 9712 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

XM

Nnbya Nnby NN21PR 11700 WA

The Zohar explains “And he approached him” as the draw-
ing near of world to world, to become one, for Yehudah
was a king and Yosef was a king. The maamar identifies
the two worlds as Malchus and Z’eir Anpin.
Zohar, Vayigash 2:15-3:26172:2-1"0:"2 w31 27711 990
THEN JUDAH CAME NEAR UNTO HIM. This was an ap-
proach of one world to another so as to join together. For
Judah was king and Joseph was king, and they came nearer
and nearer to each other until they united. R. Judah opened
a discourse on the text: For, lo, the kings assembled them-
selves, etc. (Ps. 48, 5). ‘This is an allusion’, he said, ‘to
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Judah and Joseph, who were both kings and joined together
in an altercation. For Judah had gone surety for Benjamin
and pledged himself to his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Vayigash 2:22 for these
words.

Zohar, Vayigash 2:22275:2 w3 ,77117 71820

PARAGRAPH 12
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55

56

NN92 70° N2

One of the places, listed in a Kehot note, where the Zohar
says “Abba founded the Daughter”: Chochmah establishes
Malchus.
Zohar III, 248ar ,nn 2’m
Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1'p°n ©™pn
YT LARDY 12wWnn 0 STORT AnOna 099own DRIwC2 NR TN
7732 NAMANRT AR RIATP 7700 N2 O7ORT RIAR ORAP TP RpT
WPRT 0002 PR 7O 113M2 5 77N LNTPAYNR RARD RNI2T
2R 1907 0IN RITM PRI 0170 PIR PRT RNI2 70° RAN
TANR A2 LNPDT LY WY DY LY LRAN MRT RIART
AN3 NIPR 17IN3 NPNT ORTY TN N3 PR 790 RAN WANWRT
By (210 0w N1 R”I) 7NN NI .M AN 1A N A0
A2

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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n NN

Moshe and Aharon say, “And what are we?” The maamar
calls this the self-nullification of higher awe, the level of
Moshe Rabbeinu.
Exodus 16:71:1"0 mnw
°3 R NN oy DD’I‘IJ'\?N'DN ynwa °n 79237 ON°RTY PN
2179y 1750
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN T DY pY

the passage shares nothing with the note
KEHOT'S NOTE
.2,

NN 770

Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge.” This verse opens the maamar later in
Torah Ohr to which the parenthesis refers.

Genesis 49:8'1:v"1 N"wKR12

SN %32 77 NOAY? PR AW IT POX PP AN AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
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58
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before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR D AT MR DY

The note identifies the discourse on the Zohar in Parshas
Emor, which the text mentions, as the one printed in the
Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
.2,Y R7TIRD 9 IR

SaN N2 SNIAN 7R 0N

Avraham says of Sarah, “And indeed she is my sister, the
daughter of my father.” The parenthesis points to a dis-
course on the Zohar’s comment on this verse in Parshas
Emor.

Genesis 20:1227°:°> n°wX12

WK *97M RNTN2 K TN KT 2287N2 *NNK 1In8-0N
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111202 D°AWw 112 PN 70° 72n2

“Havayah founded the earth with Chochmah; He estab-
lished the heavens with understanding.” The parenthesis
points to a discussion of this verse, in which the “earth,”
Malchus, is founded on Chochmah, as in “Abba founded
the Daughter.”

Proverbs 3:19v™:1 *own
1119202 0oY 1330 PIRTT0? Madn2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N80 MWW ayun rant . L e

That discourse asks why the human body was formed dif-
ferently from all other creatures: plants and animals were
brought forth by the earth complete, body and life-force
together, through G-d’s word.
KEHOT'S NOTE
K1 T LA YR

PARAGRAPH 13
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The note gives this maamar for the connection between
this maamar and the Haftorah.
KEHOT'S NOTE
.413°Y 7700 WMIPD 7Awn Wit 177 IR

AR PR TN DNIN 291

The prophet is told to bring the two sticks together so that
they become one in his hand.

Ezekiel 37:17v7:17% Hrpin»
T2 B7TOK? T TN 7Y? 77 TR0 708 2K 297)
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and join them for thee one to another into one stick, that
they may become one in thy hand.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nOY PY N NPYR 21N a7

G-d will take the stick of Yosef, with the tribes of Israel, his
companions, and join it to the stick of Yehudah, making
them one.

Ezekiel 37:19v:1"% Hxpie
122 WK N0F PYTR TRY IR N7 N C3TIX RNt 0PN 137
DY) AT PYIN 7Y ONIX NN 130 X7 0wy o7eN
773 708 P TN 7YY
say into them: Thus saith the L-rd GOD: Behold, I will take
the stick of Joseph, which is in the hand of Ephraim, and the
tribes of Israel his companions; and I will put them unto
him together with the stick of Judah, and make them one

stick, and they shall be one in My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

amhy 79n TIT Ay . L WA DT 1vana

G-d tells Ezekiel to take one stick for Yehudah and another
for Yosef, the stick of Ephraim. This passage is the
Haftorah of Parshas Vayigash.

Ezekiel 37:24772:77% Sxptn»

NP 137 *LEYRI 0237 M 0K NYIM BIPY A28 T 1M
ONIR AP 1Y

And My servant David shall be king over them, and they all

shall have one shepherd; they shall also walk in Mine ordi-

nances, and observe My statutes, and do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

M™Wi IR 224 °Y R 773 273wN MW 1902 .-t 1P DRp
L(7°¥% 1013) 2 ,m K7D PR AN POR WA p10aY M7 vTay
73Y TV 177 03 R LAPRT2 MRIPR AnaY 3R 71 17yna 0w IR

LDIRA WY A0 T 200 KA DAY 1IN 27wn

N”1n 21X
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.1 P08

Said of the scales of the Leviathan, set so close that no air
comes between them. The maamar applies it to the future
union of Yosef and Yehudah, who will “approach” one
another.
Job 41:8°m:87n 21X
Halykhie! Rh:'N5 177 W2 TNR2 TN
One is so near to another, that no air can come between
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PONNT® 701 2197 KDY

Yosef could no longer restrain himself and made himself
known to his brothers. The maamar sees in this the join-
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68

69

70
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72

ing of Yosef and Yehudah.

Genesis 45:1°X:71”n N°WXA2

PYn WORT22 IRITIT R VPY 072837 P07 pERNT? 91 KD
PIRTPR AT YTING2 AN WK TRYRD)

Then Joseph could not refrain himself before all them that

stood by him; and he cried: ‘Cause every man to go out from

me.’ And there stood no man with him, while Joseph made

himself known unto his brethren.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, NPWRA2

9”12 9820R M 27’y
This is the discourse on “And the number of the Children
of Israel shall be” to which the text refers.
KEHOT’'S NOTE
.3,1927ma n7ph

5”312 9890R °M
“And the number of the Children of Israel shall be like the

sand of the sea.” This verse opens the discourse to which
the parenthesis refers.
Hosea 2:1°x:"2 yuiin
DipN2 17M 7997 K2 T27KD WK 077 PinD PRI 12 Ap0n 1
P79X °33 077 TR DN "RY°K? D7 1NN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TAN WNRT O 1wy 1T DRAWS 2131 1TI° 212 18ap

The prophet foretells that the children of Yehudah and the
children of Israel, the ten tribes, will gather together un-
der one head. Like Ezekiel’s two sticks, it speaks of the fu-
ture union of Yehudah and Yosef.
Hosea 2:2°2:°2 yvin
TR PP TR WRY 07 w0 SXIn A2 8
PRYIP 03 9173 %0 YIRT
And the children of Judah and the children of Israel shall be
gathered together, and they shall appoint themselves one
head, and shall go up out of the land; for great shall be the
day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112°%11 N33 w77

The note locates the discourse on Birkas HaZimun that the
text cites in the Siddur’s section on Grace after Meals.
KEHOT’'S NOTE
7Y NINAR 2Py’ N7MIRDY L2 2P 1092 YW NT°0

TITY TN PAYI WIN NN DY

The note lists this as a further discussion of Yehonasan
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and David.
KEHOT’'S NOTE
.15’}{1 .2, DPWRA2 N7MIR IR LK L,TX 7092 .ﬂ”P5

12172 ayadh 7Uapn wanw
The note gives this for the Talmud’s account of Yeravam.
KEHOT'S NOTE
ANy mw ' NPMIR IR

929917 19 AR V2 12 OYaTCD AR wanw
The Talmud relates that G-d urged Yeravam to repent, say-
ing that He, Yeravam and the son of Yishai would stroll to-
gether in Gan Eden; Yeravam refused once he heard that
the son of Yishai would be at the head. The text itself gives
this place (Chelek, 102a).
Sanhedrin 102a:171°:X 27 1°77710
37 MR ?7I0R” UKD YT 9970 0y 3T KD M 1277 0K
2 49 mRY L3732 Oy KIT MIN2 VTR DNy anx NI
WY 12 2WRN2 on a1 MR LTY 132 P03 W0 191 DRY IR L2
RPYIR? 227K .WNI2
William Davidson, Vocalized Aramaic (CC-BY-NC)
1IN Dwn no” — 5

The note cites it for Yosef being likened to the cedar.
KEHOT'S NOTE

.27 7Y UYAYN W0 NPWA YW NNwn AR

PARAGRAPH 14

76
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G-d’s promise to Yeravam in the Talmud’s account, which
the text cited in paragraph 13 from Chelek, 102a. The
maamar explains it as the Infinite Light shining in all
three.
Sanhedrin 102a:171°:X 27 1°77710
27 MR 2PANR? 0K PAYIT 1977 DY AW X2 ™o 1270 0R”
23t =A% 0RY ,17322 0Y277D XA TIN2 WiTRD DNy Tnx :XIX
Y0 12 70R12 w137 IR 7Y 132 P70 W 13 AN VXY LT3
Ry RY 297 %K .WK72
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 15
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Rav Nachman says that the arrogance in Yeravam drove
him from the world, for he feared that pilgrimage to
Jerusalem would return the kingdom to the house of
David. The maamar links it to his refusal to let the son of
Yishai be at the head.
Sanhedrin 101b:133>:2 X”p 1°77710
1392 VDN YN M3 31 M 277703 T 0 WK MY N
SVBRIY 07197 T AT DYIV3 43 MY M 183 <103 31 1
DY7 AZY DX M 37 A3PET MWD ANY 1373 DY M
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points there for the discussion of the spies that
the text mentions as explained “elsewhere.”
KEHOT'S NOTE
9K 10 %Y AW NPIIR IR

79 DOWAN BP0

Moshe sent the spies, “all of them men, heads of the
Children of Israel.” The maamar reads “men” as their root
in the masculine, giving side, which is why they felt no
need for the “earth.”
Numbers 13:3°3:3*> 712712
2K WK DN 092 M Y TIRD 12TRR MY DK MY
Hhi-hl
And Moses sent them from the wilderness of Paran accord-
ing to the commandment of the L-RD; all of them men who
were heads of the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Yosef gathered up all the silver”

The love of G-d hidden in every Jewish soul is the primordial light stored
away for the righteous. Sown long ago through Yosef, the “gardener” of
Malchus, it need not be created by contemplation, only uncovered, and

its root is higher than any love the mind produces.

THE MAAMAR IN BRIEF

The maamar sets the verse in which Yosef gathers Egypt’s silver and brings it into Pharaoh’s house be-
side the Sages’ teaching that Yosef hid three treasures, one still stored away for the righteous. That
treasure is the primordial light, “sown for the righteous.” To explain it, the Alter Rebbe distinguishes
two loves of G-d. One is born of contemplating G-d’s greatness and is a new creation of the mind,
ahavas olam. The other, the hidden love native to the G-dly soul, is only uncovered by contemplation,
as “wine enters, a secret goes out”; revealed, it is ahavah rabbah, whose root is far higher. The Zohar’s
image of light sown in a garden by the tzaddik who tends it supplies the analogy: crops sown anew, and
aftergrowth that springs up unsown from earlier seed. The garden is Malchus, the source of the souls
of Israel, and its gardener is Yosef, who is Yesod. Finally, the silver is the chasadim: the three thirds of
Chesed are the three treasures, two revealed and the upper third covered until the Time to Come, and

all are brought into Malchus, “Pharaoh’s house.”

OUTLINE

1 Yosef’s hidden treasures m

The verse of the gathered silver, the three treasures Yosef hid, and the primordial light stored away for the
righteous.

2 Two loves 12-3

Love born of contemplation is a new birth of the mind; the hidden love, native to the G-dly soul, is only
brought out of concealment by contemplation.
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3 The hidden love is the primordial light

14

“Wine enters, a secret goes out”: the hidden love, revealed as ahavah rabbah, outranks ahavas olam,; it is the

light stored away in Yosef, Yesod, and sown from him in every Jew.

4 Light sown in the garden

15-6

The Zohar’s light sown by the tzaddik-gardener; the garden is Malchus and its tending is the work of refine-
ment; on earth there is new sowing and there is aftergrowth that sustains the land.

5 Sowing and aftergrowth above

17

In the supernal garden, the love born of contemplation is a new sowing and the hidden love is aftergrowth

with a higher root; both come from Yosef, the gardener.

6 The silver and the three treasures

18

The silver is the chasadim: Chesed’s three thirds are the three treasures, two revealed and the upper third

covered for the Time to Come, all brought into Malchus, “Pharaoh’s house.”

KEY CONCEPTS

The hidden love (ahavah mesuteres) n7n10m 737X
The love for G-d inborn in the G-dly soul, which by nature
desires to be absorbed into its source. Contemplation does

not create it but brings it out of concealment; revealed, it
is ahavah rabbah.

Love born of contemplation (ahavas olam) 071y nanax
The love aroused by contemplating G-d’s greatness: a
“new birth” of the mind, lower in rank than the hidden
love, compared to seed sown anew.

Ahavah rabbah (“great love”) 1127 127x

Love above the intellect, drawn from “abundant
kindness”; the hidden love when revealed, identified here

with the primordial light.

The primordial light (or kadma’ah) R»TP X

The first light, which shone from one end of the world to
the other and was stored away for the righteous: “Light is
sown for the righteous.”
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Aftergrowth (sefichin) 1°r°20

Plants that come up unsown from earlier seed and “sus-
tain the earth”; the image of the hidden love, which is not
new but has a higher root.

Covered and revealed chasadim 0°%1311 0°0151 0701
Chesed is divided into three thirds: the upper third stays
covered and the lower two are revealed. The maamar reads
them as Yosef’s three treasures, and also as ahavah rabbah
and ahavas olam.

Yosef, the gardener of the garden X111 ,7°7%7 701
h¥ahbyl

Yosef the tzaddik is Yesod, read as yud and sod, “secret.”
Through him light is sown in Malchus, the garden and
source of the souls of Israel, and the hidden love reaches
every Jew.
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SECTION 1 - 11

Yosef’s hidden treasures
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“And Yosef gathered up all the silver that was found in the land of Egypt, and Yosef brought the sil-
ver into Pharaoh’s house.” Now, our Sages, of blessed memory, said: “Yosef hid away three trea-
sures. One was revealed to Korach, and one was revealed to Antoninus, and one is stored away for
the righteous in the Time to Come.”
The maamar opens with a verse from the years of famine in Egypt: Yosef collected all the money paid for
grain and brought it into Pharaoh’s treasury. Beside it the maamar sets the Talmud’s teaching that Yosef hid

three treasures; two came to light, one with Korach and one with Antoninus, while the third waits for the

righteous in the Time to Come.

Ty RMPY v%0n °9om M ARNATP IR N2 12907 1791 4,7’735 ¥191 9IX 2°ND 1A 1’:!.'!’71
.N”P"fx'? R 79772 kwTip] 7232 11T 7N?3'?37 5970

To understand this: it is written, “Light is sown for the righteous,” and it is known that this is the
level of the primordial light (or kadma’ah), which shone from one end of the world to the other,
which the Holy One, blessed be He, stored away for the righteous.

To explain the hidden treasure, the maamar turns to the verse “Light is sown for the righteous.” This light is

identified with the primordial light, the first light, which shone from one end of the world to the other until
G-d stored it away for the righteous.
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SECTION 2 - 112-3

Two loves
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The meaning of this storing-away will be understood [as follows]. In the service of G-d there are
found two aspects and levels in the love of G-d. The first is the level of the love that is born of, and
drawn from, contemplation of the greatness of the Infinite Light (Or Ein Sof), blessed be He: when
a person delves with his intellect into the exaltedness of His greatness, may He be blessed, there is
born from this an arousal of longing and fervor toward Him, may He be blessed, for “A man is
praised according to his intellect,” since the emotive attributes (middos) follow the intellect and
the contemplation.

To explain what it means that the light was “stored away,” the maamar distinguishes two kinds of love for

G-d. The first is born of contemplation: when a person thinks deeply about the greatness of the Infinite

Light, a longing and fervor for G-d are kindled in him, for, as the verse says, “A man is praised according to
his intellect”: the emotions follow the mind.

12N POwR Y W NRXNAY TWTN 7799 N2 RO 1 720K

This love is in the category of a new birth, which comes into being anew through the intellect and
the contemplation.

Because this love is produced by the contemplation, it is a “new birth,” something that did not exist in the
person before.

KW N°pORT WO NT?IN Yava wow AR ROAW NANM0N 727X *PAT KIMY 72K 22 na v 3

WYY 7PN XA 772 07R2 P9oNAR Iyava nyan

And there is a second level in love, which is called the hidden love (ahavah mesuteres): the love
that is in the inborn nature of the G-dly soul, which by its nature desires to be absorbed into the

Infinite One (Ein Sof), blessed be He, Who is its source and root.

The second love is the “hidden love,” part of the G-dly soul’s inborn nature. Since the Infinite One is the

soul’s source and root, the soul by nature desires to be absorbed back into Him.
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Except that in a person it is in a state of great concealment and hiddenness, and its coming out into

revelation is through contemplation, as is written in Tanya.

In a person this love lies in deep concealment, and contemplation is what brings it into the open, as Tanya
explains.

FATNT TR AN whn DIWn 1 TwTR ATRIT 0 R MANANIT Y MRAT DR NIRZPWD RINN
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It follows that when it comes out into revelation through contemplation, this is not truly a new
birth from the intellect, such that the love was born from it, for this love was already in his soul
from the start, only it was concealed, and through the contemplation it came out of concealment
into revelation.

So when the love appears through contemplation, the mind has not given birth to it: it was present in the

soul from the start, only hidden. Contemplation does not create it; it only brings it out of concealment into
revelation.

SECTION 3 - 14

The hidden love is the primordial light
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And this is the meaning of what our Sages, of blessed memory, said: “Wine enters, a secret goes
out.” The explanation: “secret” (sod) is the level of the hidden love mentioned above, and its going
out into revelation is through contemplation, which is called by the name “wine,” the wine of the
Torah, etc.

The Sages’ saying “wine enters, a secret goes out” is read as a picture of the hidden love. The “secret” (sod)

is the hidden love, and the “wine” that brings it out is contemplation, which is called the “wine of the Torah.”
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And in truth, the virtue and rank of this hidden love is far greater than the level of the love born of
the contemplation mentioned above. Although that one is a new birth, and this one is not a com-

plete innovation, nevertheless its root is loftier, etc.

Now the two loves are ranked. The love born of contemplation is genuinely new, while the hidden love only
comes out of hiding; yet the hidden love is greater, because its root is higher.

97377 MAAR D (95 73] 9”3 19w ROW P N37THA N3An AUR? RO NMINANNN 7790 720K
aRanigilelah]
And the love born of contemplation is beneath it in rank, except that it has not been lowered as far

as the hidden love mentioned above, etc.

The contemplative love stands lower in rank. Its only advantage is that it has not descended as far as the hid-

den love, which, for all its lofty root, has come down into deep concealment.
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(As is written in Tanya, that the hidden love, when it comes out into revelation, is called ahavah
rabbah (“great love”), which is above ahavas olam (“everlasting love”), which comes from the level
of contemplation, etc. And see what is written below, on [the verse] “Chachlili,” concerning ahavah
rabbah and ahavas olam.)
This parenthesis cites Tanya: when the hidden love is revealed it is called ahavah rabbah, “great love,” which
stands above ahavas olam, the love that comes from contemplation. It also points ahead to the maamar in

Torah Ohr on Yaakov’s blessing to Yehudah, “Chachlili einayim miyayin” (Genesis 49:12), a verse that also

speaks of wine, where these two loves are discussed.
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Now, the level and rank of Yosef, the supernal tzaddik, is the level of the hidden ahavah rabbah that
is in every soul of Israel, whose root is very high [and]| exalted. For this is the level of Yosef, who is
the level of Yesod (foundation), that is, the level of yud [and] sod (secret), etc.

The hidden love is now tied to Yosef, the “supernal tzaddik.” Yosef corresponds to Yesod (foundation), the

Sefirah that Kabbalah calls “tzaddik,” and his level is the hidden ahavah rabbah found in every Jewish soul.
The word Yesod is read as yud and sod, “secret,” the same “secret” as the hidden love.

likuteitorah.com/torah-ohr/vayigash/ 38



TORAH OHR - PARSHAS VAYIGASH + MAAMAR 2 07921 7N R¥217 70917 75 X 701 vpPo...

TR M2 RIT ARDTY INY C.00P0TED MY ARNTY N N2 RIAW CROTED I X D 3N
TR 973 °PIT (o9 nanx] YUK MAn TRyn Ry XMW 973 (n20 nanx

And this is the explanation of “Light is sown for the righteous”: it is the level of the primordial light
that He stored away for the righteous. And the primordial light is the level of the ahavah rabbah
mentioned above, which is far, far above the level of ahavas olam, which is also called “light”

This explains “Light is sown for the righteous”: the sown light is the primordial light stored away for the

righteous, and that light is the hidden ahavah rabbah. Ahavas olam is also called “light,” but it is far below
the primordial light.
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(for light is the level of Chesed (kindness), and there is chesed olam (“everlasting kindness”), which
is the level of the love drawn from the intellect; but the primordial light is the level of ahavah rab-
bah, which is above the intellect and is taken from the level of “abundant in kindness” and “My
kindness shall not depart from you,” etc.)
The aside explains why love is called light: light corresponds to Chesed, kindness. Each love matches a kind-
ness by name: ahavas olam, the love drawn from the intellect, is chesed olam, “everlasting kindness,” while

ahavah rabbah, the primordial light above the intellect, is taken from rav chesed, “abundant kindness,” and
from the kindness that, in Isaiah’s words, “shall not depart.”
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But He stored it away for the righteous, in the level of Yosef, the supernal tzaddik, and from him

the level of the love mentioned above is sown in every one of Israel; only it is hidden, in a state of

storing-away, secrecy and concealment, and “wine enters, a secret goes out,” as mentioned above.
G-d stored this light away for the righteous in the level of Yosef, the supernal tzaddik, and from Yosef it is

sown in every Jew as the hidden love. Because it is sown and stored away, it remains a “secret” that comes
out only when the “wine” of contemplation enters.
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SECTION 4 - 115-6

Light sown in the garden
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And according to this, one will also understand what is written in the Zohar on Terumah (folio 166b
and folio 167a): “This light the Holy One, blessed be He, sowed in His Garden of Eden, through this
tzaddik who is the gardener of the garden; and he took this light and sowed it, a sowing of truth,”
etc.

The Zohar now quoted describes the same light: G-d sowed it in His Garden of Eden through “this tzaddik,”
the gardener, who took the light and sowed it as a “sowing of truth.” As the maamar will say, the gardener is
Yosef the tzaddik.
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“And in exile, the gardener does not enter the garden. And that light, which is sown, constantly

produces fruits and kinds, and is sown of itself, as at first.”

In exile the gardener does not enter the garden, yet the light that was sown keeps bearing fruit and reseeds
itself “as at first.” The maamar will use this self-sowing light as the image of the hidden love.
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And the meaning of “the garden”: it is the level of the drawing-down of the kav (line of light) and
the thread from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is the beginning of
the kav, until its end: all of it is called “the garden,” which is the level of Malchus.

The “garden” is Malchus. The kav, the thin line of divine light, and the “thread” drawn with it begin in the

Malchus of the Infinite One, the attribute of kingship within the Infinite Light itself, and the whole line, from
that beginning to its end, is called “the garden.”
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(See Mikdash Melech on the Zohar, Parshas Bo, folio 35a, in the name of Rabbi Chaim Vital, on the
explanation of “with one tzaddik,” etc., “who sowed in the garden,” etc. See there.)
The parenthesis refers to Mikdash Melech, a commentary on the Zohar, on a passage in Parshas Bo about
“one tzaddik who sowed in the garden.” As the Tzemach Tzedek reports it in a passage quoted by a Kehot
note, Mikdash Melech explains in the name of Rabbi Chaim Vital that this tzaddik is the Yesod of Adam

Kadmon (“Primordial Man,” the highest level of the divine order), who sows in the Malchus hidden within

him.
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And as our Sages, of blessed memory, said: “Just as the garden needs to be hoed, watered and
pruned,” which is the level of the service of refinement (birurim), and this is accomplished
through Yosef the tzaddik.

The Sages compare the Community of Israel (Knesses Yisrael) to a garden that must be hoed, watered and

pruned. This tending is the work of refinement (birurim), sifting out and raising up the good, and it is done
through Yosef the tzaddik.
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Now, just as in the physical earth there are two kinds of growth: the first, the crops that are sown
each year and come up and grow;

To illustrate the two loves, the maamar turns to farming. In the physical earth there are two kinds of growth,

and the first is the crop that is sown each year and then sprouts and grows.
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And the second are what are called sefichin (aftergrowth), that is, what grows by itself, which was
not sown now at all, but [comes] from the sowing that fell into it earlier, etc. And these are what are
called “the aftergrowth of the earth, which sustains the earth,” for the main sustenance of the earth
is through the aftergrowth.

The second kind of growth is sefichin, aftergrowth: plants that come up by themselves, without new sowing,

from seed that fell into the ground earlier. The Aramaic saying “the aftergrowth of the earth sustains the
earth” makes this unsown growth the earth’s main sustenance.
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SECTION 5 - 117

Sowing and aftergrowth above
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And so too, above, in the supernal earth that is called “the garden,” these two aspects and levels are
found: that is, the level of the flows that are drawn down into it in the manner of sowing, as it is

written, “Light is sown,” etc.

The same two kinds of growth exist above, in the “supernal earth,” the “garden” that is Malchus. The first is

the divine flow drawn into it by way of sowing, as in the verse “Light is sown.”
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And there is the level of what grows in it as aftergrowth, that is, from what was already sown, etc.

The second kind is like aftergrowth, rising from what was sown long before.
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And as for the aftergrowth, although this is not truly a matter of a new coming-into-being and a
new flow, but only a growth from what was concealed in the earth, nevertheless it has an extra

virtue, in that its root is exceedingly high.

The maamar grants that aftergrowth is not truly a new coming-into-being or a new flow, only the growth of

what lay hidden in the earth. Even so it has a special advantage: its root is exceedingly high.
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And this is as [explained]| above concerning the hidden love when it comes out into revelation: al-
though it is not a new coming-into-being like the love born of contemplation, nevertheless its root
is higher, etc. And the revelation of the hidden love is the matter of the aftergrowth, which the earth
brings forth as its growth by itself.

The same was said of the hidden love: though it is not newly created, as the love born of contemplation is, its
root is higher. Its revelation is the aftergrowth that the earth brings forth of its own accord.
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And “it is sown of itself”: that is, from that very love that was already sown in it, which was hidden,

etc. And this is the level of “Light is sown,” etc.

The Zohar’s phrase “it is sown of itself” refers to the love sown in the soul long ago, which lay hidden. This is
the “light sown” for the righteous.
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(Which was already sown in the G-dly soul; but the love that is born of and drawn from contempla-

tion, called ahavas olam, is, in the analogy, like the sowing that is sown now, anew.)

The aside completes the analogy: the hidden love was sown long ago in the G-dly soul, while ahavas olam,
the love born of contemplation, is like seed sown anew.
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And all the sowings of these loves, all of it is from the level of Yosef the tzaddik, who is called “the
gardener of the garden,” from whom the light is drawn into the level of Malchus (sovereignty),

which is called “the garden” (which is the source of the souls of Israel).

All these sowings come from Yosef the tzaddik, the “gardener of the garden,” through whom light is drawn
into Malchus, the “garden.” Malchus is the source of the souls of Israel, so what is sown there reaches every
Jewish soul.

SECTION 6 - 118

The silver and the three treasures
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And this is the meaning of “And Yosef gathered up all the silver,” etc.: it is the level of the chasadim

(kindnesses), all of which are drawn in the level of Yosef the tzaddik.

The maamar returns to its opening verse. The “silver” Yosef gathered is the chasadim, the divine kindnesses
(in Kabbalah, silver stands for Chesed), all of which are drawn through Yosef the tzaddik.
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And [this is] as [explained] above concerning the primordial light, which He stored away for the
righteous, that it is drawn in the level of Yosef, who is called the supernal tzaddik; and he is “the
gardener of the garden,” from whom the level of the hidden love mentioned above is drawn into
every one of Israel.
As explained above, the primordial light stored away for the righteous is drawn in the level of Yosef, the “su-
pernal tzaddik”: as Likkutei Torah on Re’eh explains, he joins the giver above to the receiver below and

draws the flow downward. He is the “gardener of the garden,” and through him the hidden love is drawn
into every Jewish soul.
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And this is “and he brought [it] into Pharaoh’s house”: this is the level of Malchus (sovereignty),
which is called “the garden” and “the revealed world” (alma d’isgalya), which is the source of the
souls of Israel. And this is the meaning of “Yosef hid away three treasures,” etc.

“Pharaoh’s house,” into which Yosef brought the silver, is Malchus, called “the garden” and “the revealed

world” (as against Binah, the “hidden world”), the source of the souls of Israel. With this the maamar turns to
explain the three treasures Yosef hid.
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For it is known from the writings of the Arizal, of blessed memory, that Chesed (of the five
chasadim that are drawn into Z’eir Anpin, and the Chesed that is in Tiferes) is divided into three
joints (perakin): that is, the upper third is in a state of concealment and hiddenness and is called
“covered chasadim” (chasadim mechusim), and two thirds are revealed.

According to the Arizal, Chesed, here the five chasadim drawn into Z’eir Anpin (the configuration of the six

emotive Sefiros) and the Chesed within Tiferes, has three “joints,” or thirds. The upper third stays hidden
and is called “covered chasadim,” while the lower two thirds are revealed.
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And this is the meaning of the three treasures mentioned above, of which two were revealed: these
are the two thirds that are revealed. And the upper third, which is the level of the Chochmah, Binah
and Daas within it, is covered and hidden, and will be revealed to the righteous in the Time to
Come, as it is written, “Light is sown for the righteous.”

The three treasures are these three thirds. The two revealed thirds are the two treasures that came to light,

while the upper third, the “intellect” within Chesed (its Chochmah, Binah and Daas), stays covered until it is
revealed to the righteous in the Time to Come, as the verse says, “Light is sown for the righteous.”
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And this is the matter of the level of the primordial light that He stored away for the righteous, etc.
And all this Yosef hid away, for he is the level of Yesod (foundation), in which the chasadim men-

tioned above are drawn, as is known to those versed in the hidden wisdom (yod’ei chen).

This hidden upper third is the primordial light. Yosef “hid” it all because he is Yesod, the channel through
which the chasadim are drawn; the phrase “as is known to those versed in the hidden wisdom” marks this as
Kabbalistic teaching.
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(It can also be said that the covered and revealed chasadim are the levels of ahavah rabbah and
ahavas olam mentioned above. And this is “And Yosef gathered up all the silver”: both the covered

chasadim and the revealed ones.

A second reading follows in parentheses: the covered chasadim are ahavah rabbah, the hidden love, and the
revealed chasadim are ahavas olam, and Yosef gathered “all the silver,” both kinds.
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And he brought it all into Pharaoh’s house, for they are revealed in the union of Z’eir Anpin and
Nukva (the feminine / Malchus). It can further be said: “Pharaoh” (Paroh) is a term of periah (un-
covering), for through periah the three joints of Chesed are revealed, as mentioned in Etz Chaim;
and it is all one.)
All the chasadim are brought into “Pharaoh’s house,” Malchus, where they are revealed through the union
of Z’eir Anpin and Nukva, the emotive attributes and Malchus. A second reading links “Pharaoh” (Paroh)

with periah, “uncovering,” through which, as Etz Chaim says, the three joints of Chesed are revealed; both
readings come to the same thing.
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And see what is written in the Zohar on Balak (folio 204), concerning the “morning of Yosef,” for
there it is also explained that the primordial light mentioned above is drawn in the level of Yosef,
and David prepared a canopy for it, as it is written, “In the morning I will set [it] in order for You,
and I will overlay (va’atzapeh).”
The text points to the Zohar on Balak, which speaks of two “mornings,” Avraham’s and Yosef’s: the radiance
of Yosef’s morning spread “from one end of the world to the other,” the words used above for the primordial
light, until the lower worlds could not bear it, so David, who stands for Malchus, made a canopy (chuppah) to

cover it. The Zohar finds this in David’s verse: “the morning” is Yosef’s, and va’atzapeh, plainly “and I will
watch,” is read as “Iwill overlay,” as the Ark was overlaid with gold.
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And this is the meaning of “And Yosef gathered up the silver, and he brought [it] into Pharaoh’s

house.” And one who understands will understand.

This, the text says, is “Yosef gathered the silver and brought it into Pharaoh’s house”: the light gathered in
Yosef is brought into Malchus, a point it leaves to “one who understands.”
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And see what is written elsewhere, on [the verse] “And Your right hand, from within Your bosom,
consume [them],” that the meaning is that the chasadim should be revealed from their covering,
the Yesod of Imma, etc. And it can also be said that the meaning of “the silver that was found in the
land of Egypt” is the covered chasadim, and “in the land of Canaan,” the revealed chasadim.
The verse “Your right hand, from within Your bosom” is explained elsewhere as the revelation of the
chasadim, G-d’s “right hand,” from their covering, the Yesod of Imma, that is, of Binah, which encloses

them. A last reading: the silver “in the land of Egypt” is the covered chasadim, and the silver “in the land of
Canaan,” the verse’s next words, is the revealed chasadim.

IN ONE’'S AVODAH

A person need not create his love for G-d out of nothing. The hidden love is already sown in his G-dly soul,
and contemplation, the “wine” of the Torah, brings this “secret” out into the open; and the love that
emerges this way reaches higher than the love the mind alone gives birth to.

QUESTIONS FOR DISCUSSION

1. Why is the hidden love, which contemplation only uncovers, ranked above the love that contemplation ac-
tually brings into being?

2. In what sense has the hidden love, despite its higher root, “descended” further than the love born of
contemplation?

3. What does the analogy of aftergrowth add to the saying “wine enters, a secret goes out”?
4. Why is Yosef, who is Yesod, the “gardener” through whom the hidden love is sown in every Jew?

5. How does reading the silver as covered and revealed chasadim connect the opening verse with the three
hidden treasures?
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Another transcript (hanachah) of this maamar is printed
there, as a section within a maamar about Yosef’s
brothers.
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In the famine, Yosef gathered all the money found in
Egypt and Canaan in payment for grain and brought it
into Pharaoh’s house. The maamar reads the “silver” as
the divine kindnesses (chasadim) drawn through Yosef.
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And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s
house.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Talmud says Yosef hid three treasures in Egypt: one

was revealed to Korach, one to Antoninus, and one is
stored away for the righteous in the Time to Come. The
maamar will read them as the three parts of Chesed.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Light is sown for the righteous, and joy for the upright in
heart.” The maamar reads the “sown” light as the primor-
dial light stored away for the righteous.
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Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note points to this page of the Zohar on
Terumah for the primordial light (or kadma’ah). It belongs
to the Zohar’s discussion of the light “sown for the right-
eous,” which the maamar quotes in paragraph 5.

Zohar II, 166b2 ,10p 27mt
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Kehot’s marei makom for these words (its note is below).
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The Kehot note points to this Zohar passage for the first
light that shone “from one end of the world to the other.”
The maamar uses the phrase to describe the primordial
light before it was stored away.

Zohar, Bereshit 70:139-1481"np-0"9p:’y N°wWKRI2 ,7717 190

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.” R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, this distinction between two levels
of love for G-d is explained there.
KEHOT’'S NOTE
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Shlomo’s proverb: “A man is praised according to his in-
tellect,” plainly, a man wins praise for his good sense. The
maamar takes it to say that a man’s feelings are stirred ac-
cording to his understanding: the emotions follow the
mind.
Proverbs 12:8'1:27 "own
N3P T 22TMIN YRR 120 n?
A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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Tanya, chapter 44, speaks of a love of G-d hidden in every
Jewish soul as an inheritance from the Patriarchs.
KEHOT'S NOTE
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In the Tzemach Tzedek’s own handwriting the word reads
w213, “in his soul,” where the printed text has the abbrevi-
ated "woi1.
KEHOT'S NOTE
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The Talmud teaches that when wine goes in, secrets come
out. The maamar reads the “wine” as contemplation and
the “secret” as the hidden love it brings out.
Eruvin 65a:19-20°3-10"°:X 7170 1°217°Y
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William Davidson, Vocalized Aramaic '(CC—BY‘—NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Tanya, chapter 43, distinguishes a lower, “outer” awe,
which comes from contemplating G-d’s greatness as He
fills all worlds, from a higher, inner awe that comes from
the inner G-dliness within the worlds; it then ranks two
loves the same way: ahavah rabbah, a love of delight that

likuteitorah.com/torah-ohr/vayigash/
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comes from above as a gift, and ahavas olam, which
comes from contemplation.
Tanya, Likkutei Amarim 43:60°9n8 0% ;wRY P21 X010
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Kehot Publication Society (CC-BY-NC)
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The maamar cites Tanya here for the teaching that the
hidden love, once revealed, is called ahavah rabbah and
stands above ahavas olam, the love that comes from
contemplation.
KEHOT'S NOTE
i da)o}

778D Y11 N

“Light is sown for the righteous.” The maamar now identi-
fies this sown light with the hidden ahavah rabbah, stored
away in Yosef and sown in every Jew.

Psalms 97:118™:1"% 0°%°11n
Y 27707 PUTER YO TR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there for this passage on Yosef’s level as
the hidden ahavah rabbah and the light stored away for
the righteous.
KEHOT'S NOTE
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“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you.” The maamar
takes this unfailing kindness as the source of ahavah rab-
bah, the love above the intellect.

Isaiah 54:10”:771171°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R AR
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PARAGRAPH 5
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The Zohar teaches that just as a garden must be guarded,
hoed, watered and pruned, so must the Community of
Israel (Knesses Yisrael). The maamar reads this tending as
the work of refinement done through Yosef.

Zohar II, 4ax ,7 27m
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The Tzemach Tzedek explains: because the kav is drawn
from the Malchus of the Infinite One, the work of divine
service is to draw additional light from the Infinite Light,
from a level above the kav, through iskafya (subduing the
sitra achra) and through “turn from evil and do good.”
KEHOT'S NOTE
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The Tzemach Tzedek cites the same passage: the Zohar on
Bo (35a) speaks of “one tzaddik who sowed in the garden
in concealment,” and Mikdash Melech there explains, in
the name of Rabbi Chaim Vital, that this tzaddik is the
Yesod of Adam Kadmon, who sows in the garden, the
Malchus hidden within him.
KEHOT'S NOTE
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The Zohar on Bo speaks of “one tzaddik who sowed in the
garden” in concealment. As the Tzemach Tzedek quotes it,
Mikdash Melech explains in the name of Rabbi Chaim
Vital that this tzaddik is the Yesod of Adam Kadmon, who
sows in the Malchus hidden within him.

Zohar, Bo 3:55-70’y-1173:"3 X2 ,7117 7890

137 1 PUTINGD
Kehot’s note points to Zohar II, 4a for these words.

Zohar II, 4ax ,727°m
KEHOT'S NOTE
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The Zohar on Terumah teaches that G-d sowed this light in
His Garden of Eden through the tzaddik, the gardener,
who sowed it as a “sowing of truth”; and though in exile
the gardener does not enter the garden, the light, con-
stantly sown, keeps bearing fruit and sows itself as at first.

likuteitorah.com/torah-ohr/vayigash/
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The maamar builds its image of sowing and aftergrowth
on this passage.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 7m0 7m0 7890
2’nwn:Ty

It was this light that the Holy One sowed in the Garden of
Eden, and through the agency of the Righteous, who is the
Gardener of the Garden, He set it in rows; and He took it and
sowed it as the seed of truth in rows in the Garden, where it
grew, multiplied, and brought forth fruit which has nour-
ished the world, as it is written: “A light sown to the right-
eous” (Ps. 97, 11).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Likkutei Torah on Sukkos teaches that in prayer one must

arouse the natural love of the heart, inherited from

Avraham’s Chesed, like the fire from above that consumed
the offerings on the outer altar.

KEHOT'S NOTE
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PARAGRAPH 7
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“Light is sown for the righteous.” The maamar applies
“sown” both to the flows drawn into the supernal garden
and to the hidden love sown long ago in the soul.

Psalms 97:118™:1"% 0°%°11n
MMt 27778771 PUTEY Y1 TN
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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According to the note, this passage on the hidden love is
quoted there.
KEHOT'S NOTE
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PARAGRAPH 8
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Likkutei Torah on Re’eh teaches that all the drawing-down
and revelation of G-dliness in created beings is through
the soul of Yosef, the “supernal tzaddik” who joins the giv-
er to the receiver and draws the flow from above to below,
while Binyamin, the “lower tzaddik,” raises created beings
upward.

KEHOT'S NOTE
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The Talmud says Yosef hid three treasures: one was re-
vealed to Korach, one to Antoninus, and one is stored
away for the righteous in the Time to Come. Here they are
the three thirds of Chesed, the upper one covered until the
Time to Come.

Pesachim 119a:11-1227-X™:x ©™p 010D
NAY ,077813 A9 PRLA NIINLY YR XN (12) R 027 0N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Light is sown for the righteous.” Here the sown light is
the upper, covered third of Chesed, the primordial light
stored away for the righteous.
Psalms 97:11x™:1"% 0°%°71n
Rl 2278071 PUTER ¥ IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note suggests that the text’s reference to the Zohar on
Balak (folio 204) may intend a passage printed in this
work.

KEHOT'S NOTE
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The Zohar on Balak speaks of the “morning of Yosef,”
whose radiance spread from one end of the world to the
other until the lower worlds could not bear it, and of
David, who made a canopy to cover it, reading va’atzapeh
in “In the morning I will set [it] in order for You, and I will
watch” as “I will overlay.” The maamar cites it to show that
the primordial light is drawn through Yosef and received
in Malchus.

Zohar, Balak 33:354-34:363270w:777-7"1w:3"% 22,7117 190
Hence grades were evolved and lights were wrapped in one
another until they reached this “morning of Joseph”, which
was a substratum to all the higher lights. And since all the
higher lights converge on it, its brightness goes forth from
one end of the world to the other, so that the worlds below
cannot endure. David therefore came and prepared this
lamp as a covering to this “morning of Joseph”, so as to pre-
serve the lower worlds, and therefore he said, “I will prepare
the morning for thee and” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/torah-ohr/vayigash/
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David’s morning prayer: “In the morning I will set [my
prayer] in order before You, and I will watch (va’atzapeh),”
plainly, watch for G-d’s answer. Following the Zohar, the
maamar reads va’atzapeh as “I will overlay”: David pre-
pares a covering for “the morning of Yosef,” the primor-
dial light.

Psalms 5:4°771 0°2°n
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O L-RD, in the morning shalt Thou hear my voice; In the
morning will I order my prayer unto Thee, and will look

forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yosef gathered all the silver found in Egypt and Canaan in
payment for grain and brought it into Pharaoh’s house.

The maamar reads the silver as the chasadim, covered and
revealed, and Pharaoh’s house as Malchus.

Genesis 47:147:1”1 N°wWR12
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And Joseph gathered up all the money that was found in the

land of Egypt, and in the land of Canaan, for the corn which

they bought; and Joseph brought the money into Pharaoh’s

house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf pleads as the enemy ravages the Sanctuary: “Why do
You draw back Your hand, Your right hand? From within
Your bosom, consume [them]!”, that is, bring it out and
destroy the foe. Following Likkutei Torah, the maamar
reads the right hand as the chasadim, which are to be re-
vealed from their covering.

Psalms 74:11x8">:77y 0°2°1n
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Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“An explanation of the above”

In the present era the bond between G-d and Israel is a betrothal: only
the Torah’s outer side is revealed, and Malchus, the “bride,” silently
receives through Z’eir Anpin, the “groom.” In the Time to Come the

inner dimension of the Torah will be revealed, the bond will become a

full marriage, and the bride will rise to be “the crown of her husband,”

giving of her own: “the voice of the bride.”

THE MAAMAR IN BRIEF

This short maamar explains further a teaching of the earlier maamar of Parshas Vayigash: in the Time
to Come Malchus will rise above Z’eir Anpin. It starts from the wedding blessings. The sixth ends “who
gladdens the groom and the bride”; the last, after praying that the voices of groom and bride soon be
heard in Yerushalayim, ends “who gladdens the groom with the bride.” The first wording refers to the
present, the second to the time after the Redeemer comes. Marriage has two stages, betrothal and mar-
riage. Now we are in betrothal: at Sinai only the outer side of the Torah, its laws, was revealed, while its
inner delight stayed encompassing, like a ring around the finger. In the future the inner Torah will be
revealed and enter within, and that is marriage. Now Malchus receives through Z’eir Anpin, who re-
ceives from Imma; then she will be “a woman of valor, the crown of her husband.” So now the bride is
silent, as at the kiddushin, and the Shemoneh Esreh is whispered; then she will give, and the prayer

will be said aloud: “the voice of the bride.”

OUTLINE

1 The two wedding blessings 11-3

To explain Malchus’s future rise above Z’eir Anpin, the maamar asks why “the groom and the bride” be-
comes “the groom with the bride” in the last wedding blessing, and what “the voice of the bride” means; the
first wording refers to the present.

2 Betrothal and marriage 14-5

“With the bride” comes after the redemption. The present era is a betrothal: at Sinai only the Torah’s outer
side was revealed, while its inner delight stayed encompassing, like the kiddushin ring; in the Time to
Come the inner Torah will be revealed within, and that is marriage.

likuteitorah.com/torah-ohr/vayigash/ 52



3 The crown of her husband

16

Now Malchus receives through Z’eir Anpin, who receives from Imma; in the Time to Come Malchus will rise

above him as his crown, for “their end is wedged in their beginning.”

4 The voice of the bride

17-8

Hence the righteous will have “Holy” said before them. Now the bride receives and is silent, as at the kid-
dushin and in the whispered Shemoneh Esreh; in the future G-d will gladden the groom through the bride,

who will give, and the prayer will be said aloud.

KEY CONCEPTS

Betrothal (erusin) 7°017°%

The first stage of marriage, which binds the couple before
they live together. The maamar compares it to the present
era, when only the outer side of the Torah is revealed.

Marriage (nisuin) "X

The completion of marriage. It stands for the Time to
Come, when the inner dimension of the Torah will be re-
vealed and the light will enter within.

Encompassing light (makif) 7°pn

Light that affects a person from beyond, without being tak-
en in, pictured by the round ring that encircles the finger.
The Torah’s inner delight is now in this state.

The inner dimension of the Torah 11707 N1°»°19

The supernal delight within the Torah, beyond its laws of
forbidden and permitted. It was not revealed at Sinai and
will be revealed in the Time to Come.

likuteitorah.com/torah-ohr/vayigash/

Malchus and Z’eir Anpin x*11 n19%»

The bride and groom among the Sefiros. Now Malchus re-
ceives through Z’eir Anpin, who himself receives from
Imma (Binah); in the Time to Come Malchus will rise
above him.

Awoman ofvalor, the crown of her husband >°n nwx
m2y2 Ny

The verse the maamar uses for the future rise of Malchus
above Z’eir Anpin, as a crown rests above the head, be-
cause “their end is wedged in their beginning.”

The voice of the bride 7175 51p

The future state in which Malchus, silent now, will herself
give. It is also the Shemoneh Esreh, now whispered, said
aloud.
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SECTION 1 - 11-3

The two wedding blessings

57171 5y "7IR"2

An explanation of the above.

This short maamar is a further explanation of an idea from the earlier maamar of this parshah, on “And he
approached (Vayigash).” That maamar taught that in the Time to Come Malchus will rise above Z’eir Anpin,

and the heading tells the reader that what follows clarifies it.
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As a further explanation of what was said above on “And he approached (Vayigash),” etc., regard-
ing [the teaching] that in the Time to Come there will be an ascent of Malchus (sovereignty) above
Z’eir Anpin (the emotive attributes), etc.: this will be understood from what is said in the last of the
marriage blessings, “Speedily, Havayah our G-d, may there be heard in the cities of Yehudah and
in the streets of Yerushalayim,” etc., “Blessed are You, Havayah, who gladdens the groom with the
bride.”

The idea to be clarified is that Malchus, the last of the Sefiros, which now receives from Z’eir Anpin, will in
the Time to Come rise above it. The key is the last of the seven wedding blessings, which prays that joy and
the voices of groom and bride soon be heard again in the cities of Yehudah and the streets of Yerushalayim,

and closes, “who gladdens the groom with the bride.”

19917 B AR 97NRY 71997 1N 1Awn AnR 79NN .N19720 YR MR oyun v
Now, we need to understand the reason for the change in the wording of the blessings: first it says,
“who gladdens the groom and the bride,” and afterward it says, “with the bride.”

The sixth wedding blessing ends “who gladdens the groom and the bride,” while the seventh ends “who glad-
dens the groom with the bride.” The maamar asks why the wording changes from “and” to “with.”

ST IRIR ORP 1901 INM IRwn W R 1PIVT 90 PIpY 100 R 10y 102 9 an

We also need to understand the meaning of “the voice of the groom and the voice of the bride.” The
explanation is that what is said, “who gladdens the groom and the bride,” refers to the present
time.

A second question concerns “the voice of the groom and the voice of the bride” in the last blessing: what

does the bride’s voice signify? The answer begins here: the earlier wording, “the groom and the bride,” de-
scribes the present era.

likuteitorah.com/torah-ohr/vayigash/ 54



TORAH OHR - PARSHAS VAYIGASH - MAAMAR 3 1?”3” 1?57 2182
SECTION 2 - 14-5

Betrothal and marriage
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And what is said, “with the bride,” refers to the Time to Come; that is, after it has already said,
“Speedily may there be heard,” which means at the coming of the Redeemer, then afterward it

says, “with the bride.”

The last blessing first prays for the redemption, “Speedily may there be heard,” and only then says “with the
bride.” Its order shows that “with the bride” describes the era after the coming of the Redeemer.

PRIV POIR W 3 171V L1900 QY KPIT TONYD DY 9K 1 %100 ayit 1P
To understand the reason why, of the Time to Come, it says specifically “with the bride”: the expla-
nation is that there is betrothal (erusin) and there is marriage (nisuin).

To explain why the future calls for “with the bride,” the maamar turns to the two stages of Jewish marriage.
Erusin (betrothal, also called kiddushin) binds the couple, but they do not yet live together; nisuin (mar-
riage) completes the union.
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For in the present time it is the level of betrothal, as it is written, “Moshe commanded us the Torah,

an inheritance (morashah)”; do not read morashah but me’orasah, “betrothed.”

Our present bond with G-d through the Torah is like a betrothal. The Sages read the verse “Moshe command-
ed us the Torah, an inheritance (morashah)” as though it said me’orasah, “betrothed,” teaching that the
Torah and Israel are bound as in a betrothal.
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And as it is said, “‘On the day of his wedding’: this is the Giving of the Torah,” [which is] the level of
betrothal. For at the Giving of the Torah, although there was a revelation face to face, it was only in
the level of the outer dimension (chitzoniyus) alone, in [matters of| the forbidden and the
permitted.

The Sages read “on the day of his wedding” as the Giving of the Torah; the maamar specifies that Sinai was a

betrothal. Though G-d spoke there “face to face,” what was revealed was the outer side of the Torah, its laws
of what is forbidden and what is permitted.
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But the inner dimension (pnimiyus) of the Torah, which is the level of the divine delight within the

Torah, was not yet revealed then, and it remained as an encompassing [light] (makif) from above.

The inner dimension of the Torah, the divine delight within its laws, was not revealed at Sinai; it remained
“encompassing,” a light that surrounds a person from above without entering within.
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And this resembles the level of betrothal, for there, too, [the light] is not yet drawn in inwardly, but
only an outer illumination, while the main body of the light is encompassing (makif), like the kid-
dushin ring, which is round and encircling, [worn| upon the hand.

Betrothal is similar: the bond exists, but it is not yet drawn inward; only an outer glimmer of it is felt, while
most of it stays around and above. The maamar’s image is the kiddushin ring: being round, it encircles the

hand from outside, a fitting picture of an encompassing light.

123 F197° IR TN PODYT MY R TN [reenan / meenan] PRI MDA PR MW TONYR DA
PRIV

But in the Time to Come, when there will be the revelation of the inner dimension of the Torah,

which is the supernal delight within the Torah, then it will be the level of marriage (nisuin).

In the Time to Come the inner dimension of the Torah, its supernal delight, will be revealed. Then the bond

between Israel and G-d will become nisuin, a full marriage.

<N°12°18 *°122 TIRT R 20W AR 2”2 KT PRI 1°1¥ °2 M2 1°n’:,7: YR 91’27137 1’173713 K]
For “your Maker is your Husband”; “a woman is acquired,” etc. For marriage, too, comes after the
light has already entered inwardly.

The prophet calls G-d Israel’s bo’el, “husband,” a word that refers to marital union, and the laws of marriage
open, “a woman is acquired...,” listing union among the ways a marriage is made. Marriage, unlike be-
trothal, comes once the bond has entered within, and so it describes the Time to Come.
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SECTION 3 - 116

The crown of her husband
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Now, it is known that at present, in exile, Malchus (sovereignty) receives the light through Z’eir
Anpin (the emotive attributes), who himself receives from Imma (Binah).
The maamar now states a known principle about the order in which light flows. In exile Malchus receives its

light only by way of Z’eir Anpin, and Z’eir Anpin itself receives from Imma, “Mother,” the configuration of
Binah.
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As it is written, “with the crown with which his mother crowned him,” and afterward he bestows
upon Malchus. But of the Time to Come it is said, “A woman of valor is the crown of her husband”:
Malchus will be “the crown of her husband,” Z’eir Anpin, in that she will rise even higher, above
him; for “their end is wedged in their beginning,” etc.
The verse “with the crown with which his mother crowned him” pictures Z’eir Anpin, the King, crowned by
Imma, and only afterward giving to Malchus. In the Time to Come, “a woman of valor is the crown of her

husband”: Malchus will be a crown above Z’eir Anpin, because “their end is wedged in their beginning,” the
last level is rooted in the first.

SECTION 4 - 117-8

The voice of the bride
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And this is the reason for what our Sages, of blessed memory, said: “The righteous are destined to
have ‘Holy’ said before them.” Therefore now, in the present time, it is said, “who gladdens the
groom and the bride,” for the bride, who is Malchus (sovereignty), receives the light through the
groom, Z’eir Anpin (the emotive attributes).

The Sages’ saying that in the future “Holy” will be said before the righteous has the same reason: the lower

will rise above the higher. Today the blessing says “the groom and the bride” because the bride, Malchus, re-
ceives everything through the groom, Z’eir Anpin.
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And in the Time to Come, after she has already risen, it is said, “who gladdens the groom with the
bride”: that through the bride He gladdens the groom, because “a woman of valor is the crown of
her husband,” as mentioned above. And this is what is said, “Speedily may there be heard,” etc.,
“the voice of the bride,” etc.

After the redemption, when Malchus has risen, the blessing says “the groom with the bride”: G-d gladdens

the groom by means of the bride, since she has become “the crown of her husband.” That is why the last
blessing joins the prayer for redemption with “the voice of the bride.”
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For now, in exile, it is said, “I was mute with silence,” which is the level of silence, and “like a mute
who does not open his mouth,” etc. Therefore it is the groom who says, “Behold, you are consecrat-
ed to me,” and the bride is silent. But in the Time to Come, when she rises higher and higher, she
too will then bestow, and [this] is called “the voice of the bride.”

In exile Malchus is silent, as in “I was mute with silence”: she receives and does not give. The wedding shows

this, for the groom says “Behold, you are consecrated to me” and the bride says nothing; in the future she

too will give, and that giving is “the voice of the bride.”
N7 [xapanw] P1AAW (M ] 1012 P9 R ORWA2 RN9Y [y nanw] Y7INY 1°1Y 123 (10 9”1 8
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In the same way one will understand the matter of the Shemoneh Esreh [being] “a prayer in a whis-
per”: this is only in the present time, for Nukva (the feminine / Malchus) is at the level of a recipi-

ent and not a bestower.

The maamar links the whispered Shemoneh Esreh, the standing prayer, to Nukva, that is, Malchus. Because

in the present era she only receives and does not give, the prayer is said in a whisper.
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But in the Time to Come, when she rises to be at the level of a bestower like the male (dechar) him-
self, then the Shemoneh Esreh will be [said] in a loud voice, and there will be “the voice of the

bride.” And this is sufficient for the understanding.

In the Time to Come Malchus will rise to give like the male, Z’eir Anpin, and then the Shemoneh Esreh will
be said aloud; this too is “the voice of the bride.” The closing words, “this is sufficient for the
understanding,” invite the reader to think the idea through.

QUESTIONS FOR DISCUSSION

1. Why does the sixth wedding blessing end “the groom and the bride,” and the last one “the groom with the
bride”?

In what sense was the Giving of the Torah only a betrothal, though G-d spoke there “face to face”?
Why is the kiddushin ring a fitting image of an encompassing light?

How does “their end is wedged in their beginning” explain Malchus becoming the crown of Z’eir Anpin?

ok W

What links the bride’s silence at the kiddushin with the whispered Shemoneh Esreh, and what will change
in the Time to Come?
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1 2182 The Talmud gives the text of the wedding blessings, the

. X last closing “who gladdens the groom with the bride.” The
The note records that this maamar is found there as well,

under the opening words “Meheirah Yishama” (“Speedily
may there be heard”), the words of the wedding blessing
that it explains.
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maamar explains why it differs from the one before it.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 2 The note sends the reader there for an explanation of the

2 Kehot's note points to Jeremiah 44:21 for these words. difference between betrothal and marriage, the distinction

Jeremiah 44:21873:7"1n 117°
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'The offering that ye offered in the cities of Judah, and in the

streets of Jerusalem, ye and your fathers, your kings and

your princes, and the people of the land, did not the L-RD

remember them, and came it not into His mind?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yirmeyahu foretells that in the desolate cities of Yehudah
and the streets of Yerushalayim there will again be heard
“the voice of joy and the voice of gladness, the voice of the
groom and the voice of the bride.” The last wedding bless-
ing prays for this promise, and the maamar reads its
“voice of the bride” as the redemption.
Jeremiah 33:10-11x"-":3"% 171137
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Thus saith the L-RD: Yet again there shall be heard in this
place, whereof ye say: It is waste, without man and without
beast, even in the cities of Judah, and in the streets of
Jerusalem, that are desolate, without man and without in-
habitant and without beast, the voice of joy and the voice of
gladness, the voice of the bridegroom and the voice of the
bride, the voice of them that say: ‘Give thanks to the L-RD of
hosts, for the L-RD is good, for His mercy endureth for ...
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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on which this maamar turns.
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“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” Moshe’s blessing calls the Torah
Israel’s inheritance; the maamar quotes it for the Sages’
reading that follows.
Deuteronomy 33:4°7:3"% 0127
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Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads morashah, “inheritance,” as me’orasah,
“betrothed,” so that the Torah is Israel’s betrothed. The
maamar uses this to show that our present bond with G-d
through the Torah is a betrothal.
Berakhot 57a:4°7:X 1”1 N1272
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Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
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intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Pesachim 49b:10-11x"-:2 v 0°1N02

iNGIIR Y32 39°KD ,PINT OY *107 17IR2 PRIV P2 X0 2271 KID

SAYINY IR OX PIYIIN APk A7 MR ANAY Y 002

0P DO TRYN? PIRT "BY PRIGY AR 17173 .A07IKR KDY

RIN .77 208 170w PR N 0797 NIMIN PRIPY TRIEn
19190 NP, WrE MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 5
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The Sages read “on the day of his wedding” as the day of
the Giving of the Torah. The maamar adds that this “wed-
ding” was the stage of betrothal.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The prophet comforts Israel that its Maker is its husband.
The maamar reads it as the full marriage of the Time to
Come, when the bond will be inward.
Isaiah 54:51:7717°yw°
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For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah opens the laws of marriage: “A woman is ac-
quired in three ways,” one of them by marital union. The
maamar cites it beside Yeshayahu’s “your Husband” to
show that full marriage is a bond that enters within.

Mishnah Kiddushin 1:’X:’R 1°217°p 71wn
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A woman is acquired in three ways and acquires herself in
two: She is acquired by money, by document, or by inter-
course. “By money”: Bet Shammai says: a denar or the
equivalent of a denar; Bet Hillel says: a perutah or the
equivalent of a perutah. And how much is a perutah? An
eighth of an Italian issar. And she acquires herself by di-
vorce or by her husband's death. A yevamah is acquired by
intercourse. And she acquires herself by halitzah or by the
yavam’s death.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Go forth and gaze, daughters of Zion, upon King Shlomo,
with the crown with which his mother crowned him on the
day of his wedding.” The maamar reads the King as Z’eir
Anpin, crowned by Imma, his “mother,” before he gives to
Malchus.

Song of Songs 3:118™:) 0*°wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Sefer Yetzirah says of the ten Sefiros that “their end is

wedged in their beginning.” The maamar uses it to ex-

plain why Malchus, the last, can rise above Z’eir Anpin: its

root is in the very first.
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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That passage refers back to this one.
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The Talmud teaches that in the future “Holy” will be said
before the righteous as it is said before the Holy One,
blessed be He. The maamar explains it by the future rise of
the lower level above the higher.
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According to the note, the text from here to the end of the
maamar also appears there, with the Tzemach Tzedek’s
additions.
KEHOT'S NOTE
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David, resolved to guard his tongue while the wicked are
before him, says, “I was mute with silence.” The maamar
applies the verse to Malchus in exile, which receives and
does not yet give.

Psalms 39:33:0”% 0°%°1n
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I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David, beset by his foes, says he is “like a mute who does
not open his mouth.” With “I was mute with silence,” the
maamar applies it to Malchus in exile, which receives and
does not yet give.

Psalms 38:1477>:1”% 0°7°1n
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But I am as a deaf man, I hear not; and I am as a dumb man

that openeth not his mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes it: one may say there is a hint to this in

the Zohar on Parshas Vayigash, which reads “A voice is

heard on high (beramah)” (Jeremiah 31:14) as the World to

Come; that is, in the Time to Come prayer will be “on

high,” in a loud voice.

Jeremiah 31:1570:872 1707
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Thus saith the L-RD: A voice

Lamentation, and bitter weeping, Rachel weeping for her

is heard in Ramah,

children; She refuseth to be comforted for her children,
Because they are not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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