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“And Yehudah approached him”
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“And Yehudah approached him and said, ‘Please (bi), my lord,’” etc. Now, it is written, “The beams

of our houses are cedars,” etc. Now, it can be said [that] the difference between the Mishkan and
the Eternal House (Beis Olamim) [is] that the Mishkan was of cedars,
P7nin2Mm 10 RN MM 09K NPT 0P MY (0] O 109N QOTIRIY DLW VXY wUnd
X217 9801 D°1ARM [7°7] °17 [w1pnn n°am)
as it is written, “acacia wood, standing,” and the covering was of curtains of goats’ [hair|] and of
rams’ skins and tachash skins, etc.; while the Beis HaMikdash was of stones and earth specifically
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(for it is forbidden to make in it protruding wood or porticoes of wood, as the Rambam writes in
chapter 1 of the Laws of the Chosen House; and see Sefer HaChinuch, mitzvah 492), except that
there were cedar beams in the ceiling of the Ulam (the Hall), etc.
ok 12WNR YRR PA (o017 98V 17122 PV OART 190 12w R C1an m Sy
And this must be understood: why in the Mishkan were the cedars the main part of the structure,
and the earth only in the floor of the Mishkan, below?
27 0°%Y O R 17 [mom] *°0 220 [20axw] PARW APV 98YNY D°JART 1AW RIT B0 WP
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And in the Mikdash it was the reverse: the stones and the earth were the main part, so that even the
roof was of them, and there was no wood except the cedar beams mentioned above, which were sec-

ondary to the main structure.
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The explanation is that, as is known, in every world there are four levels: inanimate, vegetative, an-

imal and speaking (domem, tzomeach, chai, medaber). The inanimate is lower in rank than the

vegetative, and the vegetative is lower than the animal, etc.
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And the most elevated of them all is the level of the speaker. At first glance this is puzzling: if so,
why is it specifically the earth that “brings forth its growth,” so that the vegetative grows, is born
and is drawn forth from the dust of the earth? Is not the vegetative above the inanimate, which is
the dust?
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But the explanation is that the quality of the one is not like the quality of the other: although the
inanimate is lower in rank than the vegetative, it nevertheless has an added superiority by virtue of

its root, which is above the level of the vegetative and the animal, etc.
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For the dispute of the Tannaim in the Gemara (Chagigah 12a) is well known: one says the heavens
preceded the earth, as it is written, “In the beginning [G-d] created,” etc., “the heavens and the
earth.”
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And the other says the earth preceded, as it is written, “On the day [G-d|] made,” etc., “earth and
heavens.” And both these and those are the words of the living G-d: in thought the earth preceded

the heavens, and when He created, He created the heavens first.

likuteitorah.com/torah-ohr/vayigash/ 4
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The explanation is that “last in deed is first in thought.” That is: because the earth is last in deed,
therefore its root in thought is in the level of the beginning of thought,
PN A9 Awyn Monw 5PN T 95 fawnna PNAnR On Awynht nbnn onw oonwn Pax
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whereas the heavens, which are first in deed, are last in thought. For this is the rule: what is last in
deed arises first in thought. And therefore the vegetative is above the inanimate,
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and likewise the animal is above the vegetative, etc., for this follows the order of the chain of de-
scending worlds (hishtalshelus) of inanimate, vegetative, animal and speaking in the worlds, in
which the level of the inanimate and the dust of the earth is the level of “last in deed,” and the vege-
tative and the animal are above it in rank.
09195 TR RPIT PR ST OMIRT 700N J0Aw 78R 2UMY LPARD TP 00nw Iy RIM
L12Wnn2
And this is the meaning of “the heavens preceded the earth.” Nevertheless, from the aspect of their
root in the Primordial Thought, it is specifically the earth that preceded them all in thought.
0919 9272 OO AMIST 199 I9YAN OwAw IR annE XKUY 0919 1O w12 RPYT 190
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Therefore it is specifically in it that there is the power and the ability to “bring forth its growth,” by
virtue of its exalted root; and therefore the vegetative, the animal and the speaking all receive from

it, etc.
TOTIRY WD LTApT DY ORIY N7 PO W NIntRwn n0Ron 10Ty KRNI 0T XD 1Dwna 1M
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Now, in the Mishkan the ultimate perfection was not yet present, for it was only a temporary
dwelling of the Holy One, blessed be He, as it is written, “And I have been moving about in a tent
and in a Mishkan,” etc.

likuteitorah.com/torah-ohr/vayigash/ 5
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Therefore it was made according to the pattern of the order of the chain of descending worlds
(hishtalshelus), the way they were created in their sequence, in which the heavens preceded the

earth.
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Therefore the walls of the Mishkan were of boards, which are the level of the vegetative, and only

the floor of the Mishkan was of earth. For this is as it is in the chain of descending worlds (hishtal-

shelus), where the vegetative is above the inanimate.
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And therefore the boards were made of cedars, for the cedar grows very tall, which is the highest
level within the vegetative, etc., far, far above the level of the inanimate, which has no addition or

growth at all.

3 130T APYNPW N N1ONA KITW N5 WA 020K MY MY 157 19wnt By 1oonm

L1187 °nan

And the covering over the Mishkan was of curtains and of rams’ and tachash skins, etc., which is
the level of the animal, which is higher in rank even than the level of the vegetative.
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Therefore the curtains, which are the level of the makifim (the encompassing) and were spread

over the walls of the Mishkan, were from the level of the animal, which is above the level of the veg-

etative, from which the walls of the Mishkan were made.
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It follows that all this was made according to the order of rank and level of the chain of descending
worlds (hishtalshelus), as they descend and are created from above to below, which is the level of

“the heavens preceded,” etc.

likuteitorah.com/torah-ohr/vayigash/ 6
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But in the Mikdash the ultimate perfection was present, for it was a permanent dwelling of the Holy
One, blessed be He, as it is written, “This is My resting place forever,” for it was a foretaste of the
World to Come, of what will be in the seventh millennium, when there will be “rest for life everlast-
ing”; for then the supernal earth, which is the level of Malchus (sovereignty) of the World of Atzilus
(Emanation), will be elevated to be above them all.
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And as it is written, “A woman of valor is the crown of her husband”: in the Time to Come she will
be a crown to Z’eir Anpin (the emotive attributes) of Atzilus. And this is by virtue of her root, which
arose first in the Primordial Thought: “the earth preceded the heavens.”
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Therefore, even in the Beis HaMikdash, which was a foretaste of the World to Come, the main part
of the House was made of stones and earth, which are the level of the inanimate, so that even the
roof and the roof-plaster (ma’azivah), which is the level of the makif (the encompassing), were

made of stones and earth, and not of cedars.
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This is in keeping with what will be in the Time to Come, when the level of “the earth preceded”
[will be] “a woman ofvalor, the crown of her husband,” by virtue of her root, etc.
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Only, the cedar beams that were in the ceiling were merely the level of supports (tamchin) for the
main ceiling, which was made from the level of the inanimate, like the concept of “the supporters
of the Torah” (tamchin de’Oraisa). (And see what is written elsewhere, on the verse “Tomorrow is
the New Moon,” on what Yehonasan said to David, “and I will be second to you,” etc.)

likuteitorah.com/torah-ohr/vayigash/ 7
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Now, this quality too is plainly visible: the earth has an added superiority, namely the self-nullifica-

tion (bittul) that is in it, for it is trodden beneath the soles of everyone’s feet; which is not so with

the vegetative, which grows in height and elevation, etc.
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And this self-nullification is drawn from its exalted root in thought, for thought (machshavah) is

the level of chashav mah, which is the ultimate self-nullification, as Moshe Rabbeinu, peace be

upon him, said, “And what (mah) are we?”
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And from there the quality of self-nullification is drawn down and enclothed in the earth, and be-

cause of this it will be elevated in the Time to Come to be “the crown of her husband.” Therefore

the Beis HaMikdash was of stones specifically.
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(As is also written elsewhere, on the verse “A psalm, a song for the dedication of the House”: this is
why they said in the Gemara about Koresh (Cyrus) that he soured, in that he went back and com-
manded to mix the level of the vegetative into the Beis HaMikdash, “three rows of great stones and

arow of newwood,” etc. For it had to be entirely of stones specifically, for the reason stated above.
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And in prayer, this is the level of the bowings in the Shemoneh Esreh, “a still, small voice” (kol de-
mamah dakah), the level of the inanimate (domem); and the letters of prayer are the level of the

inanimate.)

likuteitorah.com/torah-ohr/vayigash/ 8
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This is not so with the Mishkan, which was made according to the order of the chain of descending
worlds (hishtalshelus) as it is now, in which the level of the vegetative is above the inanimate, “the
heavens preceded,” etc. Therefore the walls were of acacia wood, and the earth was in the floor of

the Mishkan, as stated above.
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Now, this is also the matter of Yosef and Yehudah, which is likewise the level and rank of the heav-

ens and the earth, and the level of the vegetative and the inanimate, etc.
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For “Yosef” is a term of addition (tosefes) and increase, of what keeps on adding, growing larger
and rising higher. This is the matter of the level of the vegetative, and in particular the level of the

cedar, which keeps on growing higher and higher, to the loftiest heights.
omT ’pIw Sa 2235 i PAW PXRT KT UM 11°M) Mawe '[1135'.'! TIRD 195 9nNd P78 W»nd)
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As it is written, “The tzaddik will flourish like a palm tree; like a cedar in Lebanon he will grow tall.”
(That is, the level of Z’eir Anpin of Atzilus, which is called “vegetative” in relation to Malchus,
which is called “inanimate,” as is written elsewhere at length: that the emotive attributes (middos)
have sprouting and growth, but the letters are the level of the inanimate, etc. And in the emotive at-

tributes there are the levels of smallness (katnus) and greatness (gadlus).
TIRD (105w ] PN 10 MIDTAT PR32 1IRM N1IVPA N2 RIT NMRAT 2RI AR Y 12 9N
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And this is the level of “cedar wood and hyssop”: the hyssop is the level of smallness and the cedar
the level of greatness, etc. And this is [the meaning of] what is written, “like a cedar in Lebanon he
will grow tall,” etc. And Yosef in particular is the level of Yesod (foundation), which rises up to Daas
(knowledge), and Daas rises up to Keser (the Crown), etc. And when it extends higher and higher, it
is called “a cedar in Lebanon,” etc.)

likuteitorah.com/torah-ohr/vayigash/ 9
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And Yehudah is the level of “earth,” Malchus of Atzilus, which is the level of the inanimate of
Atzilus. Therefore “Yehudah” is a term of acknowledgment (hoda’ah) and self-nullification, for the

inanimate has the quality of self-nullification most of all, as stated above.

KU 17 1IN YaW N2apR PPN " AT 19YRR XIT A0 1Ny MPwhnwnn 9702 mam
Now, in the order of the chain of descending worlds (hishtalshelus) as it is now, Yosef is above
Yehudah, for Malchus receives her flow and her life-force from Z’eir Anpin.
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And therefore Yosef was the king in Egypt, for he is the level of the vegetative, the level of growth

and elevation; and he was the provider of grain and the one who bestowed upon all.
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And Yehudah is the recipient. And this is [the meaning of| what is written, “And Yehudah ap-

bR

proached him and said, ‘In me (bi), my lord.’” This means that in him the flow from Yosef the tzad-

dik will be drawn down. And as is explained in the Zohar, “vayigash” (he approached) means “the
drawing near of world to world.”
219 ¥awn Daph X7 OM AIRDY RPDY 2239 AWl NTRONR o0 na IRNN RPDY 117007
That is, the lower world, the level of Malchus, unites with and approaches the upper world, the level
of Z’eir Anpin, to receive the flow, etc.
NS TN 19YN° [xazb eaye] PUYD DAR L9710 oMYA O9YRD mMIRn 1Own2 e 7YY I
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And this is like what was in the Mishkan, where the vegetative was above the inanimate, as stated
above. But in the Time to Come Yehudah will be elevated to be above the level of Yosef, as it is writ-
ten, “A woman of valor is the crown of her husband,” by virtue of his root, which arose first in

thought, as stated above.
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For thought (machshavah) is chashav mah, that is, the ultimate self-nullification, which is the level

of Chochmah (wisdom) of Atzilus, koach mah (the power of “what”).
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Now, “Abba (the Father) founded the Daughter.” For the higher Chochmah is called “higher awe”
(yirah ila’ah), and the lower Chochmah, which is Malchus, is “lower awe” (yirah tata’ah). And this is
“Abba founded the Daughter”: from the level of the higher awe of Chochmah, Malchus, the lower
awe, is drawn forth.
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And in the Time to Come the level of lower awe will be elevated into the higher awe, its source;
therefore she will then be “the crown of her husband.” For self-nullification is higher in rank than
the love and awe of the emotive attributes, which are drawn from the level of Chesed (kindness)

and Gevurah (restraint) of Z’eir Anpin.
N3TAY N3O RO ARDY IRDT 902 03y L5y any Pivan na TARM2 W° PWwIY 0 '137?1
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And therefore even now the earth has more of the quality of self-nullification, as stated above. And
the level of the self-nullification of higher awe is the level and rank of Moshe Rabbeinu, peace be

upon him: “And what are we?” etc.
12391 °10 "2R N2 SNINAR TINAKR O 2”Y AR °D 9710 nRR 27y v AnKk amn° 2”y TTJPL«‘ )
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(And see below, on the verse “Yehudah, you...,” and what is written on the statement of the Zohar in
Parshas Emor, on the verse “And indeed she is my sister, the daughter of my father,” etc., on the
matter of “With Chochmah He founded the earth; He established the heavens with understanding
(tevunah).” And see what is written above in Parshas Bereishis, in the discourse beginning “To un-

derstand the reason why the formation of ... was different.”)
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And this is [the meaning of] what is written in the Haftorah of Parshas Vayigash: “Take for yourself

one stick (etz) and write upon it, ‘For Yehudah,’” etc., “and take one stick and write upon it, ‘For

bR

Yosef, the stick of Ephraim,’” etc., “and bring them near, one to the other,” etc.
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“Behold, I am taking the stick of Yosef,” etc., “and I will place them upon it, with the stick of
Yehudah,” etc., up to “And My servant David will be king over them.”

729 591NN 12132 D73 AWK 1IRD Dwnl RITY 7T T9YnD X7 Q01 ANy 0 0

The explanation: now, Yosef is above Yehudah, for he is likened to the cedar, which grows tall and

keeps on increasing.
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So too Yosef: to him belong the ten tribes, as it is written there, “and the tribes of Israel, his com-
panions.” It follows that he is more abundant in tribes than Yehudah.
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For it is on account of this that he is called Yosef, for he is the supernal Daas, etc.
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But in the Time to Come, when the two of them, Yosef and Yehudah, will be joined together in the
ultimate true unity, which is [the meaning of] what is written, “And Yehudah approached him,” and
as it is written (Job 41), “One with another they approach” — and this will be in the Time to Come —
then Yehudah will be elevated above Yosef, as stated above on “A woman of valor is the crown of
her husband.”
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And therefore then “My servant David [will be] king over all Israel.” And this is [the meaning of]
what is written, “And Yosef could not restrain himself,” etc., “when Yosef made himself known to
his brothers”: that is, Yosef and Yehudah were joined in the ultimate bond and unity, to be one with

one, etc.
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(And see on the verse “And the number of the Children of Israel shall be,” etc., on the matter of
“And the children of Yehudah and the children of Israel shall be gathered together, and they shall
appoint for themselves one head,” etc. And see the discourse on Birkas HaZimun, on the matter
that King David, peace be upon him, will recite the blessing over the cup of the preserved wine in
the Time to Come, etc. And see on the verse “Tomorrow is the New Moon,” on the matter of

Yehonasan and David.)
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And through all the above will be understood and explained what is written in Likkutei HaShas of
the Arizal, of blessed memory, in explanation of the saying of our Sages, of blessed memory, in [the
chapter]| Chelek (folio 102, end of side a): that the Holy One, blessed be He, seized Yeravam ben
Nevat and said to him, “Repent,” etc. He said to Him, “Who will be at the head?” He said to him,

“The son of Yishai will be at the head.” He said to Him, “If so, I do not want [it].”
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This is exactly the matter stated above: the Holy One, blessed be He, wanted Yeravam to do teshu-
vah (return), and then there would shine in him from the level and rank of Yosef, the level of “the

stick of Ephraim,” etc.
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And this is [the meaning of] “I and you and the son of Yishai will stroll in Gan Eden”: that the
Infinite One (Ein Sof), blessed be He, will shine in them with a great illumination. And this is “I”
(Ani), etc.
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He said to Him, “Who will be at the head?” For he wanted [it to be] as it is now, when the level and
rank of Yosef is above the level of Yehudah; therefore he wanted to be at the head in relation to
David.
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But the Holy One, blessed be He, told him that in the Time to Come Yehudah will be elevated; there-
fore “the son of Yishai will be at the head,” etc. He said to Him, “If so, I do not want [it],” for he did

not have this quality of self-nullification and lowliness.
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And this is what our Sages, of blessed memory, said: “The arrogance that was in Yeravam drove
him away,” etc. And something similar is also explained elsewhere concerning the spies, that they
too did not have this lowliness in relation to the level of the supernal earth, for they imagined that
they had no need for this, since they were from the masculine world (alma dedechura), “all of them

men,” etc.
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But Yosef the tzaddik and Yehudah will be joined in the Time to Come in the ultimate unity, to be

one with one, as stated above.

likuteitorah.com/torah-ohr/vayigash/ 14

14

15



TORAH OHR - PARSHAS VAYIGASH + MAAMAR 2 07921 7N R¥217 70917 75 X 701 vpPo...

TORAH OHR - PARSHAS VAYIGASH - MAAMAR 2

M09 P2 NN N0 VPO
... 09787 PIND N¥MAIT

“And Yosef gathered up all the silver”
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“And Yosef gathered up all the silver that was found in the land of Egypt, and Yosef brought the sil-
ver into Pharaoh’s house.” Now, our Sages, of blessed memory, said: “Yosef hid away three trea-
sures. One was revealed to Korach, and one was revealed to Antoninus, and one is stored away for

the righteous in the Time to Come.”
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To understand this: it is written, “Light is sown for the righteous,” and it is known that this is the
level of the primordial light (or kadma’ah), which shone from one end of the world to the other,

which the Holy One, blessed be He, stored away for the righteous.
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The meaning of this storing-away will be understood [as follows]. In the service of G-d there are
found two aspects and levels in the love of G-d. The first is the level of the love that is born of, and
drawn from, contemplation of the greatness of the Infinite Light (Or Ein Sof), blessed be He: when
a person delves with his intellect into the exaltedness of His greatness, may He be blessed, there is
born from this an arousal of longing and fervor toward Him, may He be blessed, for “A man is
praised according to his intellect,” since the emotive attributes (middos) follow the intellect and

the contemplation.
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This love is in the category of a new birth, which comes into being anew through the intellect and

the contemplation.
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And there is a second level in love, which is called the hidden love (ahavah mesuteres): the love
that is in the inborn nature of the G-dly soul, which by its nature desires to be absorbed into the

Infinite One (Ein Sof), blessed be He, Who is its source and root.
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Except that in a person it is in a state of great concealment and hiddenness, and its coming out into
revelation is through contemplation, as is written in Tanya.
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It follows that when it comes out into revelation through contemplation, this is not truly a new
birth from the intellect, such that the love was born from it, for this love was already in his soul
from the start, only it was concealed, and through the contemplation it came out of concealment
into revelation.
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And this is the meaning of what our Sages, of blessed memory, said: “Wine enters, a secret goes
out.” The explanation: “secret” (sod) is the level of the hidden love mentioned above, and its going
out into revelation is through contemplation, which is called by the name “wine,” the wine of the

Torah, etc.
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And in truth, the virtue and rank of this hidden love is far greater than the level of the love born of
the contemplation mentioned above. Although that one is a new birth, and this one is not a com-

plete innovation, nevertheless its root is loftier, etc.
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And the love born of contemplation is beneath it in rank, except that it has not been lowered as far
as the hidden love mentioned above, etc.

02y NARD 79YNRPW (727 nax] 7R P MDA DR IRZIPWD NANI0ON 727X PNAY R°IN2 WrRDY)

.([o91y namea] $7IIRY (737 mank] VPR 12290 029990 97V 1AR% wrR Y1 15 MANANTT Cnane

(As is written in Tanya, that the hidden love, when it comes out into revelation, is called ahavah
rabbah (“great love”), which is above ahavas olam (“everlasting love”), which comes from the level
of contemplation, etc. And see what is written below, on [the verse] “Chachlili,” concerning ahavah

rabbah and ahavas olam.)
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Now, the level and rank of Yosef, the supernal tzaddik, is the level of the hidden ahavah rabbah that

is in every soul of Israel, whose root is very high [and| exalted. For this is the level of Yosef, who is
the level of Yesod (foundation), that is, the level of yud [and] sod (secret), etc.
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And this is the explanation of “Light is sown for the righteous”: it is the level of the primordial light
that He stored away for the righteous. And the primordial light is the level of the ahavah rabbah

mentioned above, which is far, far above the level of ahavas olam, which is also called “light”
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(for light is the level of Chesed (kindness), and there is chesed olam (“everlasting kindness”), which
is the level of the love drawn from the intellect; but the primordial light is the level of ahavah rab-
bah, which is above the intellect and is taken from the level of “abundant in kindness” and “My

kindness shall not depart from you,” etc.)
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But He stored it away for the righteous, in the level of Yosef, the supernal tzaddik, and from him
the level of the love mentioned above is sown in every one of Israel; only it is hidden, in a state of

storing-away, secrecy and concealment, and “wine enters, a secret goes out,” as mentioned above.
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And according to this, one will also understand what is written in the Zohar on Terumah (folio 166b
and folio 167a): “This light the Holy One, blessed be He, sowed in His Garden of Eden, through this
tzaddik who is the gardener of the garden; and he took this light and sowed it, a sowing of truth,”
etc.
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“And in exile, the gardener does not enter the garden. And that light, which is sown, constantly
produces fruits and kinds, and is sown of itself, as at first.”
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And the meaning of “the garden”: it is the level of the drawing-down of the kav (line of light) and
the thread from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is the beginning of

the kav, until its end: all of it is called “the garden,” which is the level of Malchus.
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(See Mikdash Melech on the Zohar, Parshas Bo, folio 35a, in the name of Rabbi Chaim Vital, on the

explanation of “with one tzaddik,” etc., “who sowed in the garden,” etc. See there.)
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And as our Sages, of blessed memory, said: “Just as the garden needs to be hoed, watered and
pruned,” which is the level of the service of refinement (birurim), and this is accomplished
through Yosef the tzaddik.
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Now, just as in the physical earth there are two kinds of growth: the first, the crops that are sown

each year and come up and grow;
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And the second are what are called sefichin (aftergrowth), that is, what grows by itself, which was
not sown now at all, but [comes] from the sowing that fell into it earlier, etc. And these are what are
called “the aftergrowth of the earth, which sustains the earth,” for the main sustenance of the earth

is through the aftergrowth.
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And so too, above, in the supernal earth that is called “the garden,” these two aspects and levels are
found: that is, the level of the flows that are drawn down into it in the manner of sowing, as it is

written, “Light is sown,” etc.
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And there is the level of what grows in it as aftergrowth, that is, from what was already sown, etc.
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And as for the aftergrowth, although this is not truly a matter of a new coming-into-being and a
new flow, but only a growth from what was concealed in the earth, nevertheless it has an extra

virtue, in that its root is exceedingly high.
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And this is as [explained] above concerning the hidden love when it comes out into revelation: al-
though it is not a new coming-into-being like the love born of contemplation, nevertheless its root
is higher, etc. And the revelation of the hidden love is the matter of the aftergrowth, which the earth
brings forth as its growth by itself.
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And “it is sown of itself”: that is, from that very love that was already sown in it, which was hidden,
etc. And this is the level of “Light is sown,” etc.
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(Which was already sown in the G-dly soul; but the love that is born of and drawn from contempla-
tion, called ahavas olam, is, in the analogy, like the sowing that is sown now, anew.)
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And all the sowings of these loves, all of it is from the level of Yosef the tzaddik, who is called “the
gardener of the garden,” from whom the light is drawn into the level of Malchus (sovereignty),
which is called “the garden” (which is the source of the souls of Israel).

27811 A01° N1°N22 0°oWnl 0919w 0°70M °N3a RITY 119 el 55 nR noY° 'Di?'?"ﬂ 1239 90N

And this is the meaning of “And Yosef gathered up all the silver,” etc.: it is the level of the chasadim
(kindnesses), all of which are drawn in the level of Yosef the tzaddik.
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And [this is] as [explained] above concerning the primordial light, which He stored away for the
righteous, that it is drawn in the level of Yosef, who is called the supernal tzaddik; and he is “the
gardener of the garden,” from whom the level of the hidden love mentioned above is drawn into

every one of Israel.
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And this is “and he brought [it] into Pharaoh’s house”: this is the level of Malchus (sovereignty),
which is called “the garden” and “the revealed world” (alma d’isgalya), which is the source of the

souls of Israel. And this is the meaning of “Yosef hid away three treasures,” etc.
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For it is known from the writings of the Arizal, of blessed memory, that Chesed (of the five
chasadim that are drawn into Z’eir Anpin, and the Chesed that is in Tiferes) is divided into three
joints (perakin): that is, the upper third is in a state of concealment and hiddenness and is called

“covered chasadim” (chasadim mechusim), and two thirds are revealed.
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And this is the meaning of the three treasures mentioned above, of which two were revealed: these

are the two thirds that are revealed. And the upper third, which is the level of the Chochmah, Binah

and Daas within it, is covered and hidden, and will be revealed to the righteous in the Time to

Come, as it is written, “Light is sown for the righteous.”
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And this is the matter of the level of the primordial light that He stored away for the righteous, etc.

And all this Yosef hid away, for he is the level of Yesod (foundation), in which the chasadim men-

tioned above are drawn, as is known to those versed in the hidden wisdom (yod’ei chen).
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(It can also be said that the covered and revealed chasadim are the levels of ahavah rabbah and
ahavas olam mentioned above. And this is “And Yosef gathered up all the silver”: both the covered

chasadim and the revealed ones.
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And he brought it all into Pharaoh’s house, for they are revealed in the union of Z’eir Anpin and

Nukva (the feminine / Malchus). It can further be said: “Pharaoh” (Paroh) is a term of periah (un-

covering), for through periah the three joints of Chesed are revealed, as mentioned in Etz Chaim;

and it is all one.)
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And see what is written in the Zohar on Balak (folio 204), concerning the “morning of Yosef,” for
there it is also explained that the primordial light mentioned above is drawn in the level of Yosef,
and David prepared a canopy for it, as it is written, “In the morning I will set [it] in order for You,

and I will overlay (va’atzapeh).”
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And this is the meaning of “And Yosef gathered up the silver, and he brought [it| into Pharaoh’s
house.” And one who understands will understand.
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And see what is written elsewhere, on [the verse| “And Your right hand, from within Your bosom,
consume [them],” that the meaning is that the chasadim should be revealed from their covering,
the Yesod of Imma, etc. And it can also be said that the meaning of “the silver that was found in the

land of Egypt” is the covered chasadim, and “in the land of Canaan,” the revealed chasadim.
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“An explanation of the above”
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An explanation of the above.
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As a further explanation of what was said above on “And he approached (Vayigash),” etc., regard-
ing [the teaching] that in the Time to Come there will be an ascent of Malchus (sovereignty) above
Z’eir Anpin (the emotive attributes), etc.: this will be understood from what is said in the last of the
marriage blessings, “Speedily, Havayah our G-d, may there be heard in the cities of Yehudah and
in the streets of Yerushalayim,” etc., “Blessed are You, Havayah, who gladdens the groom with the
bride.”
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Now, we need to understand the reason for the change in the wording of the blessings: first it says,
“who gladdens the groom and the bride,” and afterward it says, “with the bride.”

LT TAIR ORP 1991 1R MR WU RIT PIYM 193 D197 1NN PP 173y 13 700 an

We also need to understand the meaning of “the voice of the groom and the voice of the bride.” The
explanation is that what is said, “who gladdens the groom and the bride,” refers to the present
time.
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And what is said, “with the bride,” refers to the Time to Come; that is, after it has already said,
“Speedily may there be heard,” which means at the coming of the Redeemer, then afterward it

says, “with the bride.”
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To understand the reason why, of the Time to Come, it says specifically “with the bride”: the expla-
nation is that there is betrothal (erusin) and there is marriage (nisuin).
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For in the present time it is the level of betrothal, as it is written, “Moshe commanded us the Torah,

an inheritance (morashah)”; do not read morashah but me’orasah, “betrothed.”
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And as it is said, “‘On the day of his wedding’: this is the Giving of the Torah,” [which is] the level of
betrothal. For at the Giving of the Torah, although there was a revelation face to face, it was only in
the level of the outer dimension (chitzoniyus) alone, in [matters of| the forbidden and the
permitted.
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But the inner dimension (pnimiyus) of the Torah, which is the level of the divine delight within the
Torah, was not yet revealed then, and it remained as an encompassing [light] (makif) from above.
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And this resembles the level of betrothal, for there, too, [the light] is not yet drawn in inwardly, but
only an outer illumination, while the main body of the light is encompassing (makif), like the kid-
dushin ring, which is round and encircling, [worn| upon the hand.
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But in the Time to Come, when there will be the revelation of the inner dimension of the Torah,
which is the supernal delight within the Torah, then it will be the level of marriage (nisuin).
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For “your Maker is your Husband”; “a woman is acquired,” etc. For marriage, too, comes after the

light has already entered inwardly.
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Now, it is known that at present, in exile, Malchus (sovereignty) receives the light through Z’eir

Anpin (the emotive attributes), who himself receives from Imma (Binah).
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As it is written, “with the crown with which his mother crowned him,” and afterward he bestows
upon Malchus. But of the Time to Come it is said, “A woman of valor is the crown of her husband”:
Malchus will be “the crown of her husband,” Z’eir Anpin, in that she will rise even higher, above

him; for “their end is wedged in their beginning,” etc.
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And this is the reason for what our Sages, of blessed memory, said: “The righteous are destined to
have ‘Holy’ said before them.” Therefore now, in the present time, it is said, “who gladdens the
groom and the bride,” for the bride, who is Malchus (sovereignty), receives the light through the
groom, Z’eir Anpin (the emotive attributes).

5197 TNAT AR AW RIT 297 970 DY 7957 Y (N0 7Rwn 9RR1 IR 19YNN 929 CnX 1Ny

Kb i) '?'lr) 12 ¥W° 7902 (200w ] BN 5719 [F5y2 navy] 2”VY RO 20 nwry| T°KRY

And in the Time to Come, after she has already risen, it is said, “who gladdens the groom with the
bride”: that through the bride He gladdens the groom, because “a woman of valor is the crown of
her husband,” as mentioned above. And this is what is said, “Speedily may there be heard,” etc.,
“the voice of the bride,” etc.
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For now, in exile, it is said, “I was mute with silence,” which is the level of silence, and “like a mute
who does not open his mouth,” etc. Therefore it is the groom who says, “Behold, you are consecrat-
ed to me,” and the bride is silent. But in the Time to Come, when she rises higher and higher, she
too will then bestow, and [this] is called “the voice of the bride.”
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In the same way one will understand the matter of the Shemoneh Esreh [being| “a prayer in a whis-

per”: this is only in the present time, for Nukva (the feminine / Malchus) is at the level of a recipi-

ent and not a bestower.
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But in the Time to Come, when she rises to be at the level of a bestower like the male (dechar) him-
self, then the Shemoneh Esreh will be [said] in a loud voice, and there will be “the voice of the

bride.” And this is sufficient for the understanding.
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