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“And Lavan rose early in the morning,
and he kissed his sons and his daughters”

The Patriarchs’ open revelation of G-dliness reaches ordinary
souls through the level of the Tribes: compassion for one’s own
G-dly spark, aroused in prayer, draws down supernal mercy
from the Supernal Whiteness (“Lavan”) beyond all worlds; after
prayer that light withdraws, and the level of Yaakov is drawn into

Torah and mitzvos through the day.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Patriarchs’ open revelation of G-dliness reaches ordinary souls through the
level of the Tribes: compassion for one’s own G-dly spark, aroused in prayer,
draws down supernal mercy from the Supernal Whiteness (“Lavan”) beyond all
worlds; after prayer that light withdraws, and the level of Yaakov is drawn into

Torah and mitzvos through the day.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar begins with the attributes of greatness and might, feminine in form because they receive
from the Infinite Light. Through the Patriarchs, whose bittul made them a chariot, these attributes
were revealed as their love and fear. The goal is that this revelation be felt in every Jewish soul, not
held only as belief in thought, which desire can sway. Yet the Patriarchs belong to Atzilus, and most
souls cannot bear their revelation. It reaches the lower worlds through the Tribes, who extend the
Patriarchs as a branch extends a tree, and Yeshayahu'’s plea “Return for the sake of the tribes” express-
es this hope in exile. The Tribes’ service is compassion for one’s own soul, aroused by contemplating
G-d’s greatness in prayer. That arousal from below draws mercy from above, bringing felt Daas into
the heart. The link itself comes from supernal mercy beyond the chain of worlds, the Supernal
Whiteness, “Lavan”. His kiss and blessing are that mercy reaching the Tribes and the two worlds each

morning; it withdraws after prayer, and the level of Yaakov is drawn into Torah and mitzvos.

OUTLINE

1 Greatness and might as recipients M-2

The attributes of greatness and might receive from the Infinite Light; its revelation in Avraham’s love is an
act of divine humility.

2 The Patriarchs as the chariot 13-4

Through bittul the Patriarchs revealed G-d’s own attributes; the aim is a felt revelation in every soul, be-
yond unstable belief in thought.

3 The Tribes carry the revelation down 15

Souls rooted in the lower worlds receive the Patriarchs’ revelation through the Tribes, the twelve extensions
of the three Patriarchs, as Yeshayahu'’s plea in exile shows.
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4 Compassion for the soul

16-7

The Tribes’ service is compassion for one’s G-dly spark, aroused by contemplating G-d’s greatness in

prayer; it draws mercy from above and brings felt Daas into the heart.

5 Lavan, the Supernal Whiteness

18-9

The link between below and above comes from supernal mercy beyond all worlds, the unchanging
Supernal Whiteness; each phrase of the verse describes its flow in morning prayer, its withdrawal after-

ward, and the drawing of Yaakov’s level into Torah and mitzvos.

KEY CONCEPTS

The Patriarchs as the chariot 725717 177 77 Nax7

The Patriarchs were wholly nullified to G-d’s will, like a
chariot to its rider, so G-d’s own attributes were revealed
in their love and fear.

The level of the Tribes 0°vawn Na7721 N1°M2

The extension of the Patriarchs’ revelation into the lower
worlds, in a form every Jewish soul can bear; shevet
means both a branch and a drawing forth.

Compassion (rachmanus) ninna

Mercy over the G-dly spark in one’s soul, which has fallen
from its source; it is Yaakov’s attribute as it reaches the
Tribes, and it goes hand in hand with Daas.

Arousal from below and from above Xnn%7 XN1yNR
R27Y97 RNIIYNR

Human initiative that calls forth a divine response; here,
compassion aroused in prayer draws down supernal

mercy.
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Daas as felt awareness 71171 nNy7

Knowledge of G-d felt in the heart as though one sees,
which fixes the will firmly, unlike faith held only in
thought.

The Supernal Whiteness 71°7y71 1212

“Lavan” of holiness: the light of G-d’s essence, like white,
which is the thing itself rather than a dye; the source of su-
pernal mercy beyond the chain of worlds.

Ringed and speckled o°71p11 0°71pY

Names of levels that exist only as they descend; in their
source they have no separate existence, so the source can
turn one into the other without change.
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SECTION 1 - 1-2

Greatness and might as recipients
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“And Lavan rose early in the morning, and he kissed his sons and his daughters, and he blessed
them, etc.”

The maamar opens with the verse describing Lavan’s departure from Yaakov after their covenant, which it
will later read as a description of a supernal level.
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Now, it is written, “Yours, Havayah, is the greatness and the might, etc.,” in the feminine form, for
they are the level of recipients from the Infinite Light (Or Ein Sof), blessed be He; for to the Infinite
Light, blessed be He, itself, the term “greatness” does not apply, since “in the place of His great-
ness, etc.”
It then brings David’s praise, “Yours, Havayabh, is the greatness and the might.” The Hebrew words gedulah
(greatness) and gevurah (might) are feminine, and the feminine signals a recipient: these attributes receive
their light from the Infinite Light. The Infinite Light itself is not called “great,” for, as the Sages say, where

you find His greatness you find His humility: what we call His greatness is His lowering Himself into the
attributes.
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Now, greatness is the attribute of Avraham, as it is written, “And I will make your name great.” And
this is [the meaning of] what we say, “the G-d of Avraham, etc.” And the praise of the Holy One,
blessed be He, is that such is His humility, may He be blessed, etc., that the Infinite Light (Or Ein
Sof), blessed be He, is drawn down and extends so far that it rests and is revealed in the attribute of
Avraham, “who loves Me,” etc.
Greatness, meaning Chesed or expansive kindness, is the attribute of Avraham, as G-d promised him, “I will
make your name great,” and so the prayer calls G-d “the G-d of Avraham.” The Alter Rebbe calls it a mark of

G-d’s humility that His Infinite Light reaches so far down as to rest and be revealed in the love of a human

being, Avraham, whom G-d called “the one who loves Me.”
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SECTION 2 - 13-4

The Patriarchs as the chariot
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Now, the Patriarchs are themselves the Chariot, for all their days they were in a state of self-nullifi-
cation (bittul), etc.; and through this they merited the indwelling of the Shechinah (Divine
Presence), the Infinite Light (Or Ein Sof), blessed be He, in actual revelation, so that it was the
Infinite Light and its attributes that were revealed in their souls: “Avraham who loves Me,” and “the
Fear of Yitzchak,” etc.
The Sages said that the Patriarchs were a “chariot” for G-d: just as a chariot has no will of its own apart from
its rider, they were wholly given over to Him all their lives. Because of this self-nullification, the Divine

Presence rested in them openly, so that their very love and fear were the divine attributes themselves re-

vealed in their souls: Avraham’s love and “the Fear of Yitzchak.”
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And these are themselves the attributes of greatness and might of the Holy One, blessed be He,
Himself, which were drawn down and descended below through them, so that there be a revelation
of the Infinite Light (Or Ein Sof), blessed be He, in the souls of Israel as awhole, as an actual revela-
tion, and not merely in thought, as all Israel are “believers, the children of believers,” etc.

The Patriarchs’ love and fear are G-d’s own attributes of greatness and might, and through the Patriarchs

these were drawn down so that the Infinite Light could be revealed in all Jewish souls. The goal is an actual,
felt revelation, not only the abstract faith that every Jew has as “a believer, the child of believers.”
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For thought is in a person’s own control: “wherever he wishes, he turns it”; and desire may fill his
heart and his thought, to turn it sometimes this way and sometimes that way.

Faith held only in thought is not secure, because thought follows desire, and desire pulls it one way and then
another. The phrase “wherever he wishes, he turns it” is borrowed from the verse about the king’s heart in
G-d’s hand.
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SECTION 3 - 15

The Tribes carry the revelation down
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And the desire and the will must be fastened “in a sure place,” and this is through Daas (knowl-
edge) and recognition, as a felt awareness, as though one sees, etc.; as our Sages, of blessed memo-

ry, said of our father Avraham, peace be upon him, that he recognized his Creator, etc.

For faith to be firm, the will must be fixed “in a sure place,” and this happens through Daas: a felt recogni-
tion of G-d, as vivid as if one saw Him. Avraham is the model, since the Sages say he recognized his Creator
by his own understanding.
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However, the drawing down of this revelation from the level of the rank and degree of the
Patriarchs themselves, etc. [is not for every soul]; for the Patriarchs were a Chariot of [the World of]

Atzilus, where “He and His vessels are one,” and not every soul can bear this revelation.

The revelation of the Patriarchs themselves comes from Atzilus, the world where G-d and His attributes are
one, and ordinary souls cannot contain a revelation of that intensity. So something is needed to bring it

down to a level they can receive.
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But for this revelation to be drawn down and to descend into [the worlds of] Beriah, Yetzirah and

Asiyah, where the souls of all Israel are rooted, this is through the level and degree of the Tribes.

Most Jewish souls are rooted in the lower worlds of Beriah, Yetzirah and Asiyah. The revelation reaches them

through the level of the Tribes, the sons of Yaakov.
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For shevet (tribe) is a term for drawing forth, as in kochva deshavit (a comet), and it is also the

term for a rod and branch of the great tree.

The word shevet (tribe) suggests drawing forth, as in the Aramaic kochva deshavit, a comet, whose light trails

outward; it also means a rod or branch that grows from a great tree.
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For they are a Chariot for the revealed world (alma de’isgalya), in the aspect of (the Sea) “standing
upon twelve oxen,” which are the twelve Tribes, corresponding to the four Chayos of the Chariot,

the face of a man, etc.

The Tribes are a chariot for “the revealed world” (in Kabbalah, Malchus, from which the lower worlds come
forth), like the bronze “Sea” in Shlomo’s Temple, which stood on twelve oxen: the twelve Tribes, correspond-
ing to the four faces of the Chayos in Yechezkel’s chariot vision. As the oxen carried the Sea, the Tribes carry
the Patriarchs’ revelation below.
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And each one comprises the three Patriarchs, making twelve; and from there flows the influence
and drawing down of the revelation of His G-dliness, may He be blessed, into the souls of Israel as

awhole; for the level and degree of the Tribes all Israel can bear in their souls.

Each of the four faces includes all three Patriarchs, giving twelve, the number of the Tribes. Through this

level, which every Jew can bear, the revelation of G-dliness flows into all Jewish souls.
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And this is what the prophet said concerning the exile (and it was set into Tikkun Chatzos): “Why,
Havayah, do You make us stray from Your ways, and harden our heart from Your fear? Return for

the sake of Your servants, the tribes of Your inheritance.”

The verse from Yeshayahu, recited in the midnight lament Tikkun Chatzos, asks why G-d lets us stray from
His ways and fear, and pleads that He return for the sake of the tribes. The Alter Rebbe reads it as a lament
over exile that finds hope in the Tribes.
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Explanation: “From Your ways” is the attribute of Avraham, of whom it is said (Bereishis 11), “going

and journeying toward the south,” etc.; and “from Your fear” is the attribute of Yitzchak, etc.

“Your ways” means Avraham'’s attribute, since Avraham is described as “going and journeying,” and “Your
fear” means Yitzchak’s attribute of awe. The verse cited is in Genesis 12:9, though the text gives chapter 11.
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And the prophet laments: Why do You make us stray and harden our heart from the attribute of
Avraham and Yitzchak, so that we are far from the light of G-d’s countenance being revealed upon

us, and are in the exile of Edom, which is the affairs of this world, etc.?

The prophet laments that in the exile of Edom, which is immersion in worldly concerns, we are cut off from
the revelation of the Patriarchs’ love and fear and from the light of G-d’s countenance.
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At any rate, “Return for the sake of Your servants, the tribes of Your inheritance”; that is to say: al-
though the level of the rank and degree of the Patriarchs themselves does not rest and become re-
vealed in a person’s soul in exile, nevertheless through the descent (hishtalshelus) of the level and
rank of the Tribes, this revelation can be in every soul of Israel.

Even when the Patriarchs’ own level cannot rest in a soul in exile, the prophet asks G-d to return “for the
sake of the tribes.” Through the Tribes’ level, which extends the Patriarchs downward, the revelation can
still reach every Jewish soul.

SECTION 4 - 16-7

Compassion for the soul
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Now, the attribute of our father Yaakov, peace be upon him, is the level of the Supernal Mercies, for
even over all the worlds the quality of compassion applies and pertains, etc., as is explained

elsewhere.

Yaakov’s attribute is supernal mercy, a compassion so vast that it applies even to the highest worlds.
Compared with G-d’s infinity even they are as nothing, and so they too are objects of compassion.
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And the levels of the Tribes, “who came forth from Yaakov’s loins,” are on a level below him; that
is, to arouse abundant mercy over the spark of G-dliness that rests in one’s soul,

The Tribes, Yaakov’s sons, stand a level below him, and their service is to arouse great mercy over the spark

of G-dliness in one’s own soul. This is the kind of compassion an ordinary person can reach.
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through one’s contemplating the greatness of the Infinite One (Ein Sof), blessed be He: how He is
exalted and lofty, and “all before Him is considered as nothing,” and the nullification of all created
beings in their source; and among them also one’s own soul, when it was in the source from which
itwas hewn,

The method is contemplation: one considers how exalted G-d is, that all creation is as nothing before Him

and is nullified in its source. Among those creations is one’s own soul, which in its source was hewn from
G-d.
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“a part of G-d above” truly, when it was nullified in the Infinite Light (Or Ein Sof) truly; and how it
has descended wondrously, down, down, “from a lofty peak,” etc. And according to the abundance
and length of the contemplation, so will the compassion grow, with ever greater intensity.

In its source the soul, “a part of G-d above,” was entirely absorbed in the Infinite Light, and it has fallen

“from a lofty peak” into a body in this world. The longer and deeper one contemplates this descent, the

stronger the compassion for one’s soul becomes.
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And in this manner the entire order of the prayers was instituted, and in Pesukei deZimra many
verses recount the praise of the Omnipresent, blessed be He, in ascent after ascent; from this the
compassion grows over the descent of the spark and its distance from the Infinite Light, blessed be
He, as mentioned above.

The prayers were arranged for this purpose: Pesukei deZimra, the psalms and verses of praise that open the
morning prayer, praises G-d in ever higher terms. The more one grasps G-d’s greatness, the more one feels

how far the soul’s spark has fallen and the more compassion grows.
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Now, when the quality of compassion is aroused as an arousal from below (isarusa dilesata), [there
follows] an arousal from above (isarusa dile’eila); as, by way of analogy, the rod and branch of a

tree which one bends, etc., and then the whole tree is drawn along.

Compassion aroused in a person is an “arousal from below,” and it calls forth an “arousal from above,” a re-
sponse from G-d. The analogy is a branch: bend it, and the whole tree is drawn after it.
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So too, through this arousal from below, from the level and degree of the Tribes, one brings about
an arousal from above, the level of abundant mercy, so that there is drawn down the revelation of
the Infinite Light (Or Ein Sof), blessed be He, and the level of the ranks and degrees of the
Patriarchs, as an actual revelation in one’s soul; that is, the level of Daas (knowledge) and felt
awareness, as though one sees, etc.

The Tribes’ level, compassion for one’s soul, is the branch; when it is stirred, it draws down great mercy

from above. That mercy brings into the soul the revelation of the Infinite Light and of the Patriarchs’ level,
felt as vividly as if one saw it.
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As in the prayer, “Our Father, merciful Father, have mercy upon us, and put understanding in our
hearts, etc.”; for our heart to become an abode and a throne for the indwelling of Binah (under-

standing) and Daas as a felt awareness in the heart comes through compassion,

The prayer “Our Father, merciful Father, have mercy upon us and put understanding in our hearts” shows
the order: first mercy, then understanding. Compassion is what makes the heart a fit dwelling for Binah and
Daas felt in the heart.
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for compassion and Daas depend on one another. As our Sages, of blessed memory, said (Berachos

33a): “Whoever has no knowledge, etc.”

Compassion and Daas depend on each other, as the Sages said, “Whoever has no knowledge, it is forbidden
to have mercy on him,” linking the two.
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SECTION 5 - 18-9

Lavan, the Supernal Whiteness
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However, even for the arousal from above (isarusa dile’eila) to depend on this arousal from below
(isarusa dilesata), there must be a drawing down from above; and this drawing down is from the
source of the Supernal Mercies, which is far, far above the order of the chain of descending worlds
(hishtalshelus), for there is the source and root of mercy, which is not grasped or contained within
the order of hishtalshelus at all.

Even the rule that the arousal from above depends on the arousal from below must itself come from some-
where higher. It comes from the source of supernal mercy, which lies beyond the whole chain of worlds and
cannot be grasped within it.

9 “79pa3 *912% Dow™ N YRV W51 10 RPMT PRI 0°2717 P12 01 POR RN
WMIREY MK N2 130T 11099 1217 Pna KIS0 TpT 120

9 63

As in the prayer, “G-d of the world, in Your abundant mercies,” “in Your mercies” specifically, etc.,
and as is explained elsewhere. And this is [the meaning of] “And Lavan rose early in the morning.”
Explanation: Lavan of holiness is the level of the Supernal Whiteness, that is, the level of the light
of the essence and being of the Infinite Light (Or Ein Sof), blessed be He.
The prayer of Shabbos morning says “G-d of the world, in Your abundant mercies,” and the emphasis on
“Your” mercies points to G-d’s own mercy, beyond the ordered levels. The Alter Rebbe now returns to the
verse: “Lavan” means white, and “Lavan of holiness” is the Supernal Whiteness, the light of the very essence
and being of the Infinite Light.
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As in the analogy of the appearance and color white, which is unlike all the [other| appearances
and colors, whose colors came about through dye; whereas the appearance and color white is the
very essence and being of the thing, which has not been changed and has not come about through
dye.

Every other color is produced by dyeing something, while white is the thing itself, unchanged. So the
Supernal Whiteness stands for the Infinite Light as it is, before any “color” or defined attribute.
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And so it is, by way of analogy, with the Infinite Light (Or Ein Sof), blessed be He, in Himself and in
His glory, in whom there is no aspect of colors at all, for “no thought can grasp Him”; and it is writ-

ten, “I, Havayah, have not changed.”

The analogy of white now applies to the Infinite Light in itself: it has no “colors,” no defined attributes, and
no thought can grasp it. The verse “I, Havayah, have not changed” expresses that nothing in it alters.
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And therefore it is written, “And he changed my wages ten times: if he said thus, ‘The speckled,’
etc.” For all the levels of “ringed” (akudim) and “speckled” (nekudim) came into being and de-
scended from Him, and in their descent and chain of descent they are called by the names “ringed”

and “speckled”;

Lavan changed Yaakov’s wages from speckled to ringed sheep and back. In Kabbalah “ringed” (akudim) and
“speckled” (nekudim) are also names of early stages of divine emanation, and they receive those names only
as they descend from the source.

ran 9% R 2107 1991 BP0 awa 0oy 01°RY 0°9901 0°5va On 07IPRY OnwRIa SURYN
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whereas in their beginning and source they are nullified and included, and bear no name at all.
And therefore He can turn [them] from the level of ringed to the level of speckled, and from speck-
led to ringed, and this is no change before Him, may He be blessed, as it were.

In their source these levels are wholly nullified and have no separate identity or name. That is why the
Supernal Lavan can turn one into the other without any change in Himself.
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Since they are nullified in existence and bear no name at all, the term “change” does not apply

there at all. (And opposite this, Lavan of kelipah actually changes his wages through deceit.)

Where something has no existence of its own, turning it from one form to another is not a change at all. The

parenthesis contrasts the Lavan of kelipah in the story, whose changing of the wages was plain trickery.
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Now, at the level of Lavan of holiness, as mentioned above, there is the source of the Supernal
Mercies, which is far, far above the order of the chain of descending worlds (hishtalshelus); and its
arousal is “in the morning” of Avraham, the level of Chesed (kindness), as it is written (Bereishis
22), “And Avraham rose early in the morning.”

The Lavan of holiness is the source of supernal mercy, beyond the whole chain of worlds. It is awakened “in

the morning,” Avraham’s time and his attribute of Chesed, as the Torah says, “And Avraham rose early in the
morning,” when he went to the Akeidah.
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[This is] to draw down mercy so that the arousal from above (isarusa dile’eila) depend on the
arousal from below (isarusa dilesata); the drawing down of mercy is in the aspect of Avraham'’s
Chesed.

Through Avraham’s kindness the higher mercy is drawn down, so that a response from above follows an
arousal from below.
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As in the prayer, “With an everlasting love You have loved us, etc.; our Father, merciful Father,
etc.” And this is [the meaning of] “and he kissed his sons”: these are the level of the Tribes (for they
are his sons’ sons, and sons’ sons are like sons), the level of the drawing down of the arousal from
above, as mentioned above.

The morning blessing “With an everlasting love You have loved us... our Father, merciful Father” joins love

(Chesed) with mercy. The verse’s “he kissed his sons” refers to the Tribes, Lavan’s grandsons, since grand-
children count as children; they stand for the drawing down of the arousal from above.
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“And his daughters”: these are Leah and Rachel, the hidden world (alma de’iskasya) and the re-
vealed world (alma de’isgalya); for to all these levels the level of the Supernal Lavan is drawn down
in the manner of kisses, and “the cleaving of spirit with spirit”:

“His daughters,” Leah and Rachel, are the hidden world and the revealed world (as explained earlier in

Vayetzei, the world of thought and the world of speech), and the Supernal Lavan reaches all of them as a Kkiss,
in which spirit cleaves to spirit.

likuteitorah.com/torah-ohr/vayeitzei/5/ 13
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to all the givers, who are the level of “his sons,” and the recipients, who are the level of “his daugh-
ters,” that the level of the Supernal Mercies be bestowed and drawn into them, so that the arousal

from above depend on the arousal from below.

The sons stand for those who give influence and the daughters for those who receive it, and supernal mercy
flows into both, so that G-d’s response depends on human arousal.
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“And he blessed them, etc.”: the meaning of the blessing is as it is written (ibid. 1), “And G-d
blessed them, and said to them, etc., fill the earth and subdue it, etc.”; that is, that there be an in-

crease of blessing and a drawing down below, until darkness is turned into light.

“And he blessed them”: blessing in the Torah means increase, as in the first blessing to humanity to “fill the
earth and subdue it.” Here it means drawing G-dliness further and further down, until even darkness is
turned into light.
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And as it is written (ibid. 12), “And all the families of the earth shall be blessed through you,” and
“through your seed”: that all the sparks that fell in the shattering of the vessels be blessed and in-
cluded in the holiness of the seed of Yaakov.

G-d promised Avraham that all the families of the earth would be blessed through him (Genesis 12:3, the
chapter the text gives), and repeated it to Yaakov with “and through your seed” (Genesis 28:14); the maamar
reads it as the gathering of the fallen sparks. According to Kabbalah, sparks of holiness fell into the world
when the primordial vessels shattered, and they are raised into the holiness of Yaakov’s descendants.

PoNon 22N IR DaAR AW NPAN 1A P12 ROT N N2 NART R 1mIpn? 1257 2w 97
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“And Lavan went and returned to his place”: for the time of the illumination of this level is in the
morning, the time of the morning prayer, but after the prayer this illumination withdraws.

“Lavan went and returned to his place” means that this supernal illumination shines during the morning
prayer and then withdraws when prayer is over.

likuteitorah.com/torah-ohr/vayeitzei/5/ 14
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And therefore one must pray every day, for every day this illumination is drawn down anew, and

withdraws again after the prayer.

That is why one must pray every day: the illumination comes anew each morning and withdraws again after-
ward. Daily prayer is needed to draw it down again.

(2 w1p) 72T CIPR 17INT NMIBNY 770 N2 qwnan ']bn'l 2P% 7% 2pY° °n2 99997 -]'?I-I 23"
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“And Yaakov went on his way”: the level of Yaakov, yud [and] akev (heel), went and was drawn into
the level of Torah and mitzvos, for the Torah is called “a way” (Kiddushin 2b). And this suffices for
one who understands.

The name Yaakov is read as yud and akev (heel): the divine point drawn down to the lowest level. “Yaakov

went on his way” means that after prayer, when that illumination has withdrawn, the level of Yaakov is drawn
into Torah study and mitzvos, since the Sages call the Torah “away.”

IN ONE'S AVODAH

In prayer, especially Pesukei deZimra, contemplate G-d’s greatness at length until compassion awakens for
one’s own soul, which has fallen from its source. That compassion draws down mercy from above and
brings felt knowledge of G-d into the heart. Because this light withdraws after prayer, one must pray every

day, and for the rest of the day draw the level of Yaakov into Torah study and mitzvos.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist on a felt revelation of G-d rather than faith alone, and what makes faith held

only in thought unstable?

2. Why can ordinary souls not receive the Patriarchs’ revelation directly, and how does the level of the Tribes

solve this?

3. How does contemplating G-d’s greatness lead to compassion for one’s own soul, and why do compassion
and Daas depend on each other?

4. What does the analogy of white, a color not made by dye, teach about the Supernal Whiteness and the
claim that G-d does not change?

5. Why must the illumination of prayer be renewed each day, and what does “Yaakov went on his way” add
about the rest of the day?
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FOR CHILDREN - AGES 9-13

For the children at the table

Compassion for our own soul

THE BIG IDEA

When we think in prayer about how great G-d is and how far our soul has come down, we
feel compassion for it, and G-d answers with great mercy that we carry into Torah and

mitzvos all day.

The Avos, Avraham, Yitzchak and Yaakov, set themselves aside so completely that G-d’s love and
fear shone openly in them. Not every soul can hold so great a light. It reaches every Jew through
the Shevatim, the Tribes, who grew from the Avos as branches grow from a tree. The service of the
Tribes is compassion for one’s own soul. In prayer, especially in Pesukei deZimra, the verses of
praise, we think about how great G-d is. Our soul was once truly part of G-d above, and it has come
down very far. When we feel compassion for it, G-d answers with great mercy, and we begin to
know and feel Him in our heart, not only to believe. That mercy comes from above all the worlds,

2

from the Supernal Whiteness. The maamar reads the name Lavan, “white,” in this holy sense.

White is not a dye added to something; it is the thing itself, unchanged. “Lavan rose early in the
morning” and kissed his sons and daughters: each morning at prayer that mercy shines. After
prayer it withdraws, so we pray every day. Then “Yaakov went on his way”: we carry that light into

Torah and mitzvos.
THE MASHAL

When a person bends one branch of a tree, the whole tree is drawn along with it. In the same way,

when we awaken compassion below, in our own soul, we draw down G-d’s great mercy from above.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does feeling compassion for our own soul bring G-d’s mercy down to us?

2. The maamar says white is not a dye but the thing itself. What does this teach us about G-d, who
does not change?

3. This week, during the morning prayers, how can you take a moment to think about G-d’s great-

ness before you begin the verses of praise?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note records a second version of this maamar there.
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The verse telling how Lavan rose early, kissed his grand-
children and daughters, blessed them and returned home.
The maamar will read each phrase as a stage in drawing
down supernal mercy.

Genesis 32:1%:2”% n°wx12

137 20N 727 DANX TN AN 1IIP PN 7722 137 DY
:inpn?

And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2% PwRA2

7WHa 10 1AM 1A

The other version reads “HaGedulah etc.: gedulah with a
heh, a [feminine] form,” making explicit that the point is
the final heh that marks the feminine.
KEHOT'S NOTE
TR °a 19173 N0 11TAR” S0 Y 70PN R0l

morTan o R

David blesses G-d before the whole assembly: “Yours,
Havayah, is the greatness and the might....” Chassidus
reads its list as the Sefiros; here it introduces greatness
(Chesed) and might (Gevurah) as attributes that receive
from the Infinite Light.

I Chronicles 29:11xX:1”3 X 0°°77 °727
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WK 9% Xipanmm nanna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIP Y MWD 0OWINT NPTIR LT9ORY R L1 PR 04 IR LR LD RUT
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Rabbi Yochanan’s teaching that wherever you find the
might of the Holy One, blessed be He, you find His humili-

likuteitorah.com/torah-ohr/vayeitzei/5/

ty; the maamar quotes it with “greatness.” The Alter Rebbe
uses it to show that “greatness” does not describe the
Infinite Light itself.

Megillah 31a:12-132"-2":X X" 1973
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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PARAGRAPH 2

6

Y TRTANY

G-d’s promise to Avraham, “I will make your name great.”
It links the word “greatness” to Avraham.

Genesis 12:272:27 n°wX12

And I will make of thee a great nation, and I will bless thee,
and make thy name great; and be thou a blessing.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yochanan’s teaching that wherever G-d’s might is
found, His humility is found with it. The Alter Rebbe ap-
plies it to the Infinite Light’s descent into Avraham’s
attribute.

Megillah 31ax X”2 7%°n

52N Q72N

G-d calls Avraham “the one who loves Me.” Avraham’s at-
tribute is love, the inner form of Chesed.

Isaiah 41:8'1:X”n 1°yw°
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But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Bereishis the Patriarchs, “who are the chariot,” are
placed in Atzilus, emerging from the supernal Imma like a
birth.
KEHOT'S NOTE
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Reish Lakish’s saying that the Patriarchs are the chariot.

The Alter Rebbe explains it as their constant self-nullifica-

tion before G-d.
Bereshit Rabbah 47:67:1” 1127 n°wx12
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah has a gloss on this passage there, pointing to
three maamarim in Torah Ohr that treat the Patriarchs as
the chariot.
KEHOT'S NOTE
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G-d calls Avraham “the one who loves Me”. It names
Avraham’s revealed attribute as love.

Isaiah 41:8m:X"n 17°yw°
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But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Yaakov calls G-d “the Fear of Yitzchak”.
Yitzchak’s attribute as awe, paired with Avraham’s love.

It names

Genesis 31:42271:8"% NPwr12
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Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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The manuscript reads “through them, but so that there
be” (adding “but”), which marks the revelation in all souls
as a further stage beyond the Patriarchs themselves.
KEHOT'S NOTE
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G-d tells Moshe that Israel are “believers, the children of
believers”. The Alter Rebbe uses it for the inborn faith that
every Jew has even without felt awareness.
Shabbat 97a:4"7:X 1% naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Midrash on the Song at the Sea also describes Israel’s
faith, as the Kehot note cites. It supports the same point
about inherited faith.
Shemot Rabbah 23:22:375 127 mnw
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Another matter, “then Moses...sang” - that is what is written:
“They believed in His words, they sang His praise” (Psalms
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106:12). Rabbi Abahu said: Although it is written that they al-
ready believed while they were in Egypt, as it is stated: “The
people believed” (Exodus 4:31), they subsequently did not
believe, as it is stated: “Our ancestors in Egypt did not com-
prehend Your wonders” (Psalms 106:7). When they came to
the sea and saw the might of the Holy One blessed be He,
how He administers justice to the wicked, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
1107 PIEM° WR 7D PR
The verse says the king’s heart is in G-d’s hand and He
turns it wherever He wishes. The Alter Rebbe borrows the
phrase for how desire turns a person’s thought.
Proverbs 21:1X:x”3 *own
17 PRI IWR2277Y 17772 97027 0N
The king’s heart is in the hand of the L-RD, as the water-
courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says He will fasten Elyakim “as a peg in a sure place”.
The Alter Rebbe uses the image for a will that is firmly
fixed through Daas.
Isaiah 22:23373:273 17°yw°
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And I will fasten him as a peg in a sure place; And he shall be
for a throne of honour to his father’s house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says Avraham recognized his Creator at the
age of three. It is the model of recognizing G-d through
one’s own understanding.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LT R7D Y9 07am7 AR LK L,A0 0T

INTI2 DR PIAW 7Y 11°2N QAN

The Rambam describes how Avraham reasoned his way to
recognizing the Creator. It supports the point that Daas is
recognition that comes through understanding.

Mishneh Torah, Foreign Worship and Customs of the Nations
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As soon as this giant was weaned he commenced to busy his
mind, in his infancy he commenced to think by day and by
night, and would encounter this enigma: How is it possible
that this planet should continuously be in motion and have
no leader—and who, indeed, causes it to revolve, it being im-
possible that it should revolve itself? Moreover, he neither
had a teacher nor one to impart aught to him, for he was
sunk in Ur of the Chaldeans among the foolish worshipers of
stars, and his ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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The Talmud’s term for a comet, a star with a trail. The
Alter Rebbe hears shevet (tribe) in it as extension.
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NPT W3PT X210 137 NYTINT 220D XY 220 %o P
R3PY 370 — K702 12y °X1 ,XPD3 12Y KPT PRN A1 KD RWT
RII7 27 AR 72Y72 100,729 RIT AP — 12PT 1010 RP KM
SPP7T RT3 I 53‘?;}7;’[ LYPnT RIT 1397 R YT 277 7772
7120 apY m R?g;j RD2 "ROR YT X7 K221 0K WX 17
<o 1YL, NP L RD°) IR
For shooting stars [Zikin]. What means Zikin ? Samuel said :
Kokeba di-Shebit. Samuel also said : The paths of heaven are
as familiar to me as the streets of Nehardea, with the excep-
tion of the Kokeba di-Shebit, for I know not what that is.
There is a tradition that it never passes through the constel-
lation of Orion, for if it did the world would he destroyed. But
we see that it does pass through ! It is its brightness that

passes through, and so it seems as though it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar III, 233ax ,257 »m
KEHOT’'S NOTE
WX LA97 01T, M mona

©o2WT N221D

The Zohar also uses the term for a comet. It is cited as a
second source for the word.

Zohar, Pinchas 65:381-67:3903”w:1”0-R”DW: 71”0 D10 7111 100

(@°n)

The manuscript reads “and the Sea” without parentheses,
making the Sea part of the sentence rather than an aside.
KEHOT'S NOTE
L0700 °72,0°M (X ,137) A7%¥pN a2

apa 2 By Ty (3°7)

The bronze Sea in Shlomo’s Temple stood on twelve oxen,
three facing each direction. The Alter Rebbe reads the
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27

28

oxen as the twelve Tribes.

1Kings 7:257731 X 0°9%n

TYoYA Y 01D ALY M1iDY 0°ID AYRY Ip2 1Y Ity Ty

DIPINK22) MPywPn DY?Y OO AN OB NWRYY 12 0738
73

It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI Y2TIN TAID DOVAW 270 . . 11 190A INW PO waa o XY
"5 m299nn

Or HaTorah quotes this passage and adds a gloss listing
parallels, including the twelve diagonal boundaries
through which love and fear can be drawn below.

KEHOT'S NOTE

W1 7772 °Y L2717 0w A°0IM) 107’2 °Y 1 71D JINNRI 'R NYMIRD RAm
92%3 PRY QWD 1PIya AwRn Dap AT [T,V 10IRA D AMpY =] 1y
¥ RN =] D°0awAT PRI IR O3, TAR KPR 131293 X 0 TR XPR
DY 92713 °D A2 Y LAAN2 YN QTR YA UI2 AR CnyIn 7°1¥2 [2
17392 ['|‘?’N'I VR Y 1°OPN NP0 =] WIN NN 1772 °%1 ,27Y 17OPT InRNA
7Y TIUnD 7R MOwRT X127 931 RP1T YR 11099K 29121 270 0D

LRy Mnw N7MKR AR Y Y7PN IR 9KRND 02 ARY

=i b o)

The manuscript reads “the face of an ox” instead of “the
face of a man,” fitting the twelve oxen just mentioned.
KEHOT'S NOTE
W 3D :57am a2

MIANR a0 2190 R B

There (23a) Leah, the “hidden world” of thought, bears six
sons who are the Sefiros of Atzilus itself, where the root of
the Tribes is, which is why they are called “the tribes of
Yah”; Reuven and Shimon, sight and hearing, also come
from thought, above speech.
KEHOT'S NOTE
LK ,10 2795 IR

99777 °n aynn ok

The prophet, pleading for Israel in exile: “Why, Havayah,
do You make us stray from Your ways and harden our
heart from Your fear? Return for the sake of Your servants,
the tribes of Your inheritance.” The Alter Rebbe reads
“Your ways” and “Your fear” as Avraham and Yitzchak, and
“the tribes” as the level that can still reach souls in exile.

Isaiah 63:171:370 171°yw°

DIV TPTIY 1R M AR N2 PTRA TIVIR 1 2INN MY
0203

O L-RD, why dost Thou make us to err from Thy ways, And

hardenest our heart from Thy fear? Return for Thy ser-

vants’sake, The tribes of Thine inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/vayeitzei/5/
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15 ORNR 7727 1°N1127Y 17325 pran paa 2% oown
LIRDD 778 3,00p 1P 10,30 YRS

P72y yRb 2w . . MaNn o3

Parallel discussions of the Patriarchs as a chariot of
Atzilus and of the verse “Return for the sake of Your ser-
vants.” The note points there for further development.
KEHOT'S NOTE
JIXTRCY MV D L2DTR Y D°UAWR ° .1, NPWRA2 NPMIR IR

72337 101 100

Avraham journeys on toward the south. “Going” is linked
to “Your ways,” Avraham’s attribute.

Genesis 12:9'0:27 n°wx12
:12337 yioN 7127 072X Yo
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
oowawn NPyR) N2 MPwhnwn 7y Par

A talk of the Rebbe whose note refers to this idea of the
Tribes’ level.
KEHOT'S NOTE
.40 1Y 11° 1 710 WP AR

BN WD P92 11T NP0A L . MPYR AW NN ayw ames

Or HaTorah quotes this sentence there.
KEHOT'S NOTE
WY A0y WrRAw DTN RN
Kehot’s note points to Genesis 11 for these words.

Genesis 118" n°wx12

PARAGRAPH 6

34

35

36

apye LW anTa am

The manuscript reads “And the level and degree of the
Tribes, the sons of Yaakov,” opening the paragraph with
the Tribes rather than with Yaakov.
KEHOT'S NOTE
Y MYKD N7IIRD L2PY° °12 AW DOVIWT *A°7T71Y P12 11 :1824 7122
7RI APY™T OOAN7 Iy N1 [RYIN2 XD =] WY R0D UM %R
13 2°Wn K92 np K219 Dwwn 117990 373 DY AR MInna 0w neRaw
RWIT DT BY MARMIT Pwn OPDYR PUIN MINNIN Pwn 1KY
07y 7271 7132

nnPy o By 19aNw

The manuscript adds “upper”: “even over all the upper
worlds,” stressing that compassion applies even to the
highest worlds.
KEHOT'S NOTE
221179y A0 1824 122

X132 W7H3 15 MM N2 S 1w

In “Ki heharim yamushu” (41a) Yaakov’s mercy is drawn
from Yitzchak’s judgment, and since G-d is above the
worlds and all is as nothing before Him, His mercy applies
to every world, even the highest, all far from the Infinite
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Light; teshuvah comes from arousing mercy on the G-dly
spark in one’s soul.
KEHOT'S NOTE
11"?13 71730 — "R ,1792702 17T R RN WY 0000 00 177 n”wp‘?: y”
NRN0

aPY? 77 OREY
The Torah counts the souls “who came forth from
Yaakov’s loins”. The Alter Rebbe uses the phrase to place
the Tribes a level below Yaakov.
Exodus 1:571°% mnw
177803 T A0 U9 VI I K U922 M
And all the souls that came out of the loins of Jacob were
seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nw1 29

G-d is described as “exalted and lofty”. It is the theme of
the contemplation.

Isaiah 57:157"v:1"1 17°yw°

RIT"NRY 113WR W71 0i7% InW ¥iTRY 7Y 10% X1 07 MR 1D %3
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mmoo

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"20wr K9S 1o X219

The Zohar says that all before Him is considered as noth-
ing. It is the basis for compassion even over the higher
worlds.
Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 900
v73P:2"2
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

Synn PN pon

The phrase “a part of G-d above,” which Chassidus applies
to the G-dly soul. It describes the soul in its source.

Job 31:2°2:x7% 21K
:0R0 77 NP0 Py ATPR PN m
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
o°K%D 177°

Jerusalem “has fallen wondrously”. The Alter Rebbe ap-

likuteitorah.com/torah-ohr/vayeitzei/5/
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15 ORNR 7727 1°N1127Y 17325 pran paa 2% oown

plies it to the soul’s descent.
Lamentations 1:9’0:’R 7°X
TN 77 DO TR KPR TIM AN T2 XY w2 Anny
:2%IR ’?”[;ﬂ 3 M1y NN
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 NIPONRD
The Sages’ image of falling “from a lofty roof into a deep
pit”. It describes the distance of the soul’s fall.
Chagigah 5b:16-171>-11:2 11 72°an
KIop KT KUR 3,2 MW KP) MrR 790 wR ma U3
XP3? D7 RWRD WK LT IR PR3 — CPIX Dmwn TRUn”
XInT? Aon %3 KIIRD DI opY N KON 3T 021 KAPRY
VAR BN DI PN OINIT NIV RINE KPR W KD
:’31_'? X1 527 fairs MR LRIT 02°Y TIRMY LRI 112770 RINY RN
JPBX 272K RIX PP AMINCDI2 2191 XD ,NR 200
William Davidson, Vocalized Aramaic (CC-BY-NC)
NNW n°2
Yaakov’s words to Reuven, “with greater loftiness”. Used
here for compassion that grows in intensity.
Genesis 49:3°2:0”1n N°WR12
1Y N DRY 02 °2IR NPWRTI D AR *702 129K
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

44

177 AR 192K NP

Tanya describes Yaakov’s attribute of mercy: arousing
great mercy before G-d over the spark of G-dliness in the
soul, which has descended from the Infinite into this
world’s coarse kelipos.

Tanya, Likkutei Amarim 45:10K “01p°% ;nwRY pon X0
Ri T
inTn *77 2y 1wk nigm 77in2 pioy? ,uhK 2197 W 77T v T
INYNI 973y ,0°RNT NI XY 090 17y 1vaR 2Py DY
T YR LIWRI 12O MITPR Piv°1 9y °n 2197 0°271 0onpn AN
22 22901 ,P7y 22 KPuna X112 AI0PR 0700 0 - i
PIMIT RAMT RIWRV2 WI2NN U0 KPD AURR KPIDY LRPY
Pon NI M 0PiY] °3 - PANTa N°Pana A7Rd C12 iXn
213 nivan nievopn

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

LK ,39 RWI N™PY .77n0 R°IN R
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The note points to the Maggid’s teaching there on the link
between compassion and Daas.
KEHOT'S NOTE
.7,10P DW N™IRDY L (N7AP NRYIT) TP 20 »Pha XMpD AR

Rabbi Elazar’s saying that one who has no knowledge may
not be shown mercy. The Alter Rebbe uses it to show that
compassion and Daas are bound together.
Berakhot 33a:19v:x 3% M52
by 97 ARV LNPDIR Y 12 MY ,ayT ﬂ'?ﬁ'f; BR 27 MR
XY 79» RV ,1"?;7 o7 MoK — 1Y 12 PRY N '?;] 2 niyT
2RIy 13m0 X2 12 5y X nira oy
R. Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-
fore He that made them will not have compassion upon

them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 8

47

48

49

N”R2 W”n2Y. . PR e

There (79b) “in Your abundant mercies” is explained: be-
cause G-d is exalted beyond the bounds of any world, com-
passion over all the worlds, even the higher Gan Eden, is
great in His eyes, for all are lowly before Him; and since
we cannot grasp that compassion with our minds, we ask
that He arouse His abundant mercies.
KEHOT'S NOTE
— PPY? WIS 71770 VI R L0 PRI AW 177 VY L[2,0Y] 1aph Y
RPN 1790 By an

729 QoW I

The manuscript marks the start of a new section at “And

this is ‘And Lavan rose early’,
back to its verse.

where the maamar turns

KEHOT’'S NOTE
.WIn YUP NPNNTY 1100 1824 a3

123 72% aown

The opening verse, now explained. Lavan, meaning white,
stands for the Supernal Whiteness.

Genesis 32:1°R:2”% n*wx12

137 2¥7 720 DANR 713N YN VAP pwIN 1p22 137 DU

:inpn?

And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayeitzei/5/
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AWNTPT IR L L AT N

Or HaTorah notes that here the Supernal Whiteness seems
to be Keser, while elsewhere it seems to be Chochmah.
KEHOT'S NOTE
1”7 27970 nn ooan 1T JOPIYR Y MIBOINA 727722 DMK ART
oan 1351 ,ON2 N2 RI TJ]?W ynwn 125 0ow" 17”72 KX 2”0 R™nN2
RITW *1 2771 92°27 0% n7n . . IRPPY RAR 129 75 170 7°n% MR R™MIR#Aw
MMIRA DY 7717 "R2Y 113 RITW 129 113 D *INX 570 1”pDa 101 ,An22
IRDT L1970 °Y 2 770 RIP™M N7MIXK 1IRT .70°902 WA 0TI 1w 190
RN .AROM N2 RIAW yRwn X”121,7N03 N2 RN 11"?}7.‘1 IJ\'?W ynwn
.262°Y 70N wpoa

727 113 IR

As quoted in note 24:17, Likkutei Torah there explains
white as the essential color, indicating the lights as they
are before they are clothed in vessels.
KEHOT'S NOTE
N”MIR WK L1D 9°MI8R 977 .070 27211 WRY NAVY 0K 270 .h”1|75 il
A0 Y 70PN 127102 AN 11K .1PWN 'Y N2

PARAGRAPH 9
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Eliyahu’s prayer in the Tikkunim, “no thought can grasp
You at all.” It describes the Infinite Light beyond all
attributes.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°% RN 93 By XnOND PRRPY B3 DY ARDY X1 NIX
WY NP 1P LPIPN WY NPPERT RIT NAX PP 73 Xo%an
JP0ANRT PRy URANR RDT 1PND 1RPY 112 RaMaxD 17000
72 PWPT KT NIRY LKW "33 (XM0ONR K1) NR0ONR 710
ORI 1720 A TN WOIIRT IRM PO ARAPA NIRT A 17 Tom
.72 WK DR 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

MPIW R 11 IR

G-d says through Malachi, “For I, Havayah, have not
changed,” and so the children of Yaakov have not been
consumed. It supports the point that turning one level into
another is no change in Him.

Malachi 3:6:3 °3x7n
:00°92 XY 3927312 DORY NI K2 "1 VI8 °2

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,3%9RDn
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"NTIDWwR NR 7P

Yaakov tells his wives that Lavan changed his wages ten
times. The Alter Rebbe reads it as the Supernal Lavan’s
power to transform levels.

Genesis 31:7°1:X72 N°wX12

D°P2X 10IR?) 7 NPy MRpRTnN A70m *3 200 17K
St ah

And your father hath mocked me, and changed my wages

ten times; but G-d suffered him not to hurt me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

% INOW Pnn n 15733 .R7 PI0D D R . n”
5% IROW 1PNR RN DY 19012 LX1R P02 oW IR .1 ,XP wRI2
.13°39%W 1m0 R TP0pNa PaR " nbnm”

D571 97K° 112 O

Yaakov describes how Lavan switched between the speck-
led and the ringed as his wages. The two names are the
levels of nekudim and akudim.

Genesis 31:8'M:X"7 n"wx12

MY 7370KY 0TR1 IREI72D 17971 710 M0 0OTR IRK® 1DTDR
10Oy INST™72 197 TR0 M 7Ry

If he said thus: The speckled shall be thy wages; then all the

flock bore speckled; and if he said thus: The streaked shall

be thy wages; then bore all the flock streaked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(MRRT2. . YRm)

The parenthesis about the Lavan of kelipah is not found in
the manuscripts of the Alter Rebbe’s maamarim, which
suggests it was added later.
KEHOT'S NOTE
1MW AR LRENAI 70PN 17021 LR¥NI PR UATR ONKRNR "Nd2
1AM By ¥720 naon

NINPT2 W ANNIOWnR Nhnn

The maamar explains that the aside about the lower Lavan
shows Israel’s service affecting even this Lavan: through
teshuvah they elevate the darkness and bitterness of this
world, turning darkness to light and bitter to sweet.
KEHOT'S NOTE
aR3Y 7RI MR 7AME0 wReR W Ran monwn 12% 0owM 1773
0°%yn ONTIAY 2Py DRAW® 3 unPw 7t 1293 03 NPYID PRIYS nTayw
1971 RTIMID RNMWA 990 LM OPIWT MR DRI UINT DR O3
WY "ANWNT NTIAY Y 1w Kpnon®

92122 Q92N DOWN

The other version explains that Avraham’s rising early
refers to the morning prayer, which Avraham instituted.
KEHOT'S NOTE
.nanw n'9°an 1°1y 1MW RN TV Y 70PN 127N02

Avraham rises early in the morning to go to the Akeidah.
The morning is linked to Avraham’s Chesed, through

likuteitorah.com/torah-ohr/vayeitzei/5/
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which the higher mercy is drawn down.
Genesis 22:3°3:270 n"wX12
NRY AR 1Y C3WTNR AR% IR0TNR WanT P22 072K 03w
SDP2RT 127K BipRnToN 20 BpN 712V "¥Y YR 112 P
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112% pwan

Lavan kisses his sons and daughters before leaving. The
kiss is read as the cleaving of spirit with spirit through
which the Supernal Lavan reaches the Tribes and the two
worlds.

Genesis 32:1°R:27% n°wKrI2

137 307 727 0ONR TN vRNIR) 1337 PYIN 723 137 03w
:inpn’

And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(@°125..0nW)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PYRN) MY 2oy AR

0°125 @7 "7 %12 N
The Talmud’s rule that grandchildren are like children. It
explains why the verse calls Lavan’s grandsons “his sons.”
Yevamot 62b:2-3'1-"2:2 270 M2’
X% — 0°70 RZMIV IR DR TR NP ,0°132 07 > 0712 %32 2270
O "7 0°12 °12 .RA2PR RNT 377 XHIPH WA 72 O
X712 1% 221 .XA127 XA K127 XD W07 72K 110 .0°323
K2Y2 VAR NIWP” XY AP MWK KT — KII? RA2 22K .KA12?
NIRRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.0°IDR 7177 2,2y MAIND >w 1IR7 .2 ,20 N2’ 1790 K77 P79

0°325 07 %97 2°12 %1

The Midrash also states that grandchildren are like chil-
dren, as the Kehot note cites. It is a second source for the
same rule.
Pirkei DeRabbi Eliezer 36:1227>:17% 7139 °277 7p12
YT 2 DX KT NT7) DWIN AYawn X Ry oM
131 37991 D?;l IR N1 0212 7Ry DoX APy TN 0own
7R 712°7 N2 NIOK ANAY iRy inat 17751 KPY Aotk van L iny
DRI ATP207 (10K LARY AW 17991 KPY 1T vam L nwRY 90
LT ARY R 19 °Y ,0BYM 17117
Rabbi Eliezer said: Leah bare her sons after seven months,
and in seven years there were born unto Jacob eleven sons
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and one daughter. And all of them were born, each with his
partner with him, except Joseph, whose partner was not
born with him, for Asenath, the daughter of Dinah, was des-
tined to be his wife, and (also) except Dinah, whose partner
was not born with her. She said: This child is (according to)
justice and judgment, therefore she called her name Dinah.

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

NMI92 X117 NIP2TNNY
Tanya describes arousing great mercy, Yaakov’s attribute,

over the G-dly spark in the soul, and reads “Yaakov kissed
Rachel” in that light.
Zohar I, 124b2 ,75p &”nt
Tanya, Likkutei Amarim 45:307K8 *0p°% wRY pon ,x0In
pthia|
¥1 ninwad 93 9y 0031 DR DY TURIA 17 - 0 ..
PRI PRI TN T g 10i29n?  2X0 noas e
in2 ,RMA2 KM MPATHIR - ROV ,1°P W1 N°N22 ,RIT-7172 710
92772 OIRT MM2T MAYRNT 01707 08 NIpPwan "Ipw™” :anoY
TPy NITY LTYYRI AYYM AP AP 191 70970 i A
KIM KPR KYINT TONPT TOM 7PTEN Apye wIe: nigen
... :7INDY $03 ,Wan p12°0 NP

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.1”1NB R°IN .2 ,7OP R7AT ART

N1192 XM MPaTRN

The Kehot note cites the Zohar here for the kiss as “the
cleaving of spirit with spirit.” The maamar uses it for the
Supernal Lavan’s kiss.

Zohar, Chayei Sara 10:60-18:14227np:n"-’0: 17w *°1 77711 7890

AND SARAH DIED IN KIRYATH-ARBA, ETC. R. Abba said:
‘Of Sarah alone among all women do we find recorded the
number of her days and years and the length of her life and
the place where she was buried. All this was to show that the
like of Sarah was not to be found among all the women of the
world. You may object that we find a somewhat similar
record in connection with Miriam, of whom it is written,
“And Miriam died there, and was buried there” (Num. 20, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d’s first blessing to humanity, to fill the earth and sub-
due it. It shows that blessing means increase and exten-
sion downward.
Genesis 1:28173:'R nN°wKR12
PARTTNR IR?PMY 1271 17D DOPOR D7 MM D°PPK OnR 7127
(PIRTTPY DRI 10222 DY AP 030 NITA TN 7Y
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the

earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s promise to Avraham that all families of the earth will
be blessed through him. It is read as the raising of all
sparks into holiness.
Genesis 12:31:2” n°wxX12
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And I will bless them that bless thee, and him that curseth
thee will I curse; and in thee shall all the families of the
earth be blessed.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The same promise to Yaakov, with “and through your
seed” added. That is why the Alter Rebbe speaks of the ho-
liness of Yaakov’s seed.
Genesis 28:1477°:n1” N°wx"2
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And thy seed shall be as the dust of the earth, and thou shalt
spread abroad to the west, and to the east, and to the north,
and to the south. And in thee and in thy seed shall all the
families of the earth be blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After Lavan leaves, Yaakov goes on his way. It is read as
carrying the light of prayer into Torah and mitzvos.
Genesis 32:2'2:2"2 n"wX12
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And Jacob went on his way, and the angels of G-d met him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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This manuscript reads “and was drawn on his way, the lev-
el of Torah and mitzvos, which is the occupation of the
whole day,” stressing that the morning light is carried
through the day.

KEHOT'S NOTE
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The Talmud derives from a verse that “way” refers to the
Torah. It ties “his way” to Torah study.

Kiddushin 2b:67:2 2 PR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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