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An Explanation of the Above

Yaakov, whose name joins the yud to the heel, draws the Infinite
Light that is above all worlds down to the lowest level: by raising
lifeless “stones,” the letters and the self-effacing Chochmah of
the soul, and by descending to Charan to transform its darkness,
he makes even the lowest into a “house of Elokim,” so much so
that in the future even Havayah as it fills the worlds will seem

only a concealment, Elokim.
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THE BIG IDEA

Yaakov, whose name joins the yud to the heel, draws the Infinite Light that is above
all worlds down to the lowest level: by raising lifeless “stones,” the letters and the
self-effacing Chochmah of the soul, and by descending to Charan to transform its
darkness, he makes even the lowest into a “house of Elokim,” so much so that in

the future even Havayah as it fills the worlds will seem only a concealment, Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks two questions about Yaakov’s vow: how Havayah can become “Elokim,” and how a
stone can become a “house of Elokim.” It answers through the figure of Yaakov, yud-akev, through
whom the 370 supernal lights and the Infinite Light above the chain of worlds reach every Jewish soul.
The stones Yaakov took are letters, lifeless beside the meaning they carry, as all creation is but a single
letter before G-d; because they are lifeless, they can be raised highest, to the encompassing light. Only
the yud, the vessel of self-nullifying Chochmah, has this power, and the pillar and the oil describe fur-
ther stages: the ascent to the Thirteen Attributes of Mercy and the drawing down of supernal wisdom
into the Torah, which should be studied with the awe of Sinai. Yaakov’s descent to Charan, the blocked
“throat” where the kelipos draw nourishment, is for the sake of transformation, turning Charan into ri-
nah, song, and bringing the laughter of Yitzchak. In the future, when evil is transformed, the Infinite
Light itself will be revealed; the raised stone will be a dwelling for G-d, and each endless ascent will

pass through a “tithe,” the self-nullification of Keser.
OUTLINE

1 The questions and Yaakov’s name M-2

How can Havayah become Elokim, and a stone a house of Elokim? Yaakov is “salvations”: through him the
370 lights and all divine flows come down.

2 The light above the chain of worlds 13

The worlds live from a contracted ray; through Yaakov the Infinite Light itself, above all worlds, shines on
every Jewish soul.

3 Stones are letters 14-5

Letters house meaning as stones house a person, and are lifeless beside it; all creation is one letter before
G-d. Being lifeless, letters can rise to the encompassing light, as the end of a circle joins its beginning.
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The yud, the pillar and the oil 16-9
Only the yud, vessel of self-nullifying Chochmah, is raised; the pillar is a further ascent to the Thirteen
Attributes of Mercy (yuds and vavs). A gloss explains why the vav here is higher than the yud, and the oil as

a flow from the hidden mind into the laws of the Oral Torah.

Torah study with the awe of Sinai 110-12

The goal is the oil: supernal Chochmah drawn into the Torah, even its laws about worldly matters.
Knowing this, one studies with the awe of Sinai, for before the Infinite Light nothing is hidden.

From Be’er Sheva to Charan, and the laughter of Yitzchak 113-16

Yaakov descends from the source of the self-nullifying attributes to Charan, the choked throat where the
flow is blocked, as in exile and in self-centered study, in order to transform it: Charan becomes rinah,
and the joy of Yitzchak will be revealed with Mashiach.

Peace, and the fulfillment of the vow 117-20

The return comes through peace, which joins opposites. In the future the Infinite Light itself will be re-
vealed, so Havayah in the worlds will be as Elokim, and the raised letters will become a house of Elokim.

The endless tithes 121-22

Every future ascent needs a remnant of the previous level as an arousal from below, the “tithe.” A paren-
thetical note explains this as Keser, the silent self-nullification between levels, doubled because Keser

has two partzufim.

KEY CONCEPTS

Yaakov as yud-akev 2py 777 — 2py°

Yaakov’s name split into yud (the highest point) and akev
(heel): he draws the light that is above all worlds down to
the very lowest level.

The 370 lights 1>7171 y*w

Supernal lights, hinted in the letters y”¥ of yeshuos, “sal-
vations,” which are revealed through Yaakov.

Letters as stones N1°NIX 177 0°328

Following Sefer Yetzirah, letters are “stones”: they house
meaning as stones house a person, and they are lifeless
beside it; for that very reason they can be raised highest.

Chochmah as koach mah 7”» 17> — 7290

Chochmah read as “the power of ‘what’”: the self-effacing
core of the mind and soul, the only vessel in which the
Infinite Light rests.

Yuds and vavs 17711 77771

In the Kabbalistic image of the Thirteen Attributes of
Mercy, the source-point of each hair is a yud and the ex-
tended hair a vav; the maamar maps Yaakov’s stone “at his
head” and “as a pillar” onto these.
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Charan and rinah 737 — 191

Charan, the “parched throat” where the divine flow is
blocked and the kelipos draw nourishment, is transformed
into rinah, song, as the ches opens into a hei.

Subjugation and transformation X557NX) X°93NK

Subduing the sitra achra and then turning its darkness
into light; this brings the “laughter” of Yitzchak and is the
purpose of the descent.

Havayah and Elokim 2°p%x1 171

Havayah is the inner light that gives life; Elokim is the
concealment that shields it. In the future, even Havayah as
it fills the worlds will be only “Elokim” beside the revealed
Infinite Light.

The tithe as Keser N> —wyn

The remnant of each level that triggers the next ascent; it
is the Keser, a tenth of the ten Sefiros, whose silent self-
nullification lets a world rise to the one above.
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SECTION 1 - 1-2

The questions and Yaakov’s name
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An explanation of the above.

This heading marks the maamar as a further explanation of the discourse just before it in Torah Ohr on
Parshas Vayeitzei. It takes up the same verses about Yaakov’s journey and the stone he set up, and explores
them more deeply.
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“And Havayah will be to me as Elokim, and this stone, which I have set up as a pillar, shall be a
house of Elokim.” [We need] to understand the meaning of this prayer and request: that Havayah
will be at the level of Elokim, and the stone at the level of a house of Elokim.
Yaakov’s vow at Beis El reads simply, “Havayah will be my G-d.” The maamar reads it as a request that the
Name Havayah, G-d as He transcends the world, come to be at the level of Elokim, G-d as He is present with-

in nature; and that the stone Yaakov set up become a dwelling for G-d. Both parts of the verse need
explaining.
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And in order to understand how the stone could be at so great a level as to be an established place
and a dwelling for the resting of supernal holiness, to the point that the Name of Heaven would rest
upon the stone, so that it would be called by the name “house of Elokim,” we must understand the
meaning of the whole portion, “And Yaakov went out,” etc.

The second question: a stone is the lowest, most lifeless kind of matter. How could it become a place where

supernal holiness rests, so that it is called by G-d’s Name, “house of Elokim”? To answer, the Alter Rebbe
says, we must first understand the whole parsha, from “And Yaakov went out.”
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The matter [is this]: it is written, “Command the salvations of Yaakov.” The level of Yaakov is called
“salvations” (yeshuos).

He begins with a verse from Tehillim, “Command the salvations of Yaakov,” which links the name Yaakov
with the word yeshuos, salvations: Yaakov’s own level is called “salvations.”
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And the explanation of the word yeshuos: the root of the word is "% [whose numerical value is 370],
and the remaining letters are additions to the word. That is to say, through the level of Yaakov the

370 supernal lights (shin-ayin nehorin ila’in) are revealed.

The word My~ is read as a root, ", with added letters. "% has the numerical value 370, recalling the
Kabbalistic teaching of 370 supernal lights. So “the salvations of Yaakov” means that Yaakov is the channel
through which these lofty lights are revealed.
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And also, y”¥ is from the expression “And Havayah turned to Hevel,” which is an expression of
turning [toward]. That is, all supernal turnings and drawings-down turn and are drawn down

through the level of Yaakov, [which is] yud-akev (a yud [and] a heel).

A second reading of ¥”v: in “And Havayah turned (vayisha) to Hevel and his offering,” the same letters mean
turning toward, attending to. All of G-d’s “turnings” toward the world, His flows of light downward, pass
through Yaakov. The name Yaakov is split into yud (the first letter) and akev (heel): the yud, the highest
point, reaches down into the heel, the lowest part.

SECTION 2 - 13

The light above the chain of worlds
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And the meaning of these lights and drawings-down is the revelation of the illuminations and
drawings-down from the Infinite Light (Or Ein Sof) itself, which, as its name is, so it is: it has no
end, etc.

The “lights” and “drawings-down” are revelations of the Infinite Light itself. Its name, Ein Sof, “without

end,” describes exactly what it is: boundless.
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And it is not within the bounds of worlds at all; “all before Him is considered as truly nothing,” and

“no thought can grasp Him,” and there is nothing comparable to Him, etc.

The Infinite Light does not belong to the category of worlds at all. Compared with it, everything is as nothing,
no thought can grasp it, and nothing bears any comparison to it.
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For “Your kingship is a kingship over all worlds,” and “His glory” and His radiance “is over earth
and heaven,” etc.: merely a radiance and illumination, which is clothed and spreads within the
worlds,

What does fill the worlds is only a ray of G-d’s light. G-d’s “kingship,” His relationship to the worlds as their

King, is called a mere “glory” and “radiance” over earth and heaven: a glow, not the source itself, clothed
within the worlds. The Alter Rebbe adds the word “radiance” to the verse to make this point.
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to bring them into being and to give them life, so that they be living and existing, from nothingness
into being, in a manner of concealment and hiding of the Infinite Light, blessed be He, itself, so
that the worlds would not be nullified out of existence and return to being nothing and naught, as
they were [before];

This ray brings the worlds into being and gives them life from nothing. It must come in a concealed way:

were the Infinite Light itself revealed, the worlds would be nullified and return to nothing, as they were be-
fore creation.
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that is, through many contractions (tzimtzumim) and various enclothements in the descent of the
levels, according to the way and order of the chain of descending worlds (hishtalshelus). But the
Infinite Light, blessed be He, in Its essence and Its glory, is exalted and uplifted, etc., and is far, far
above the level of hishtalshelus.

The concealment happens through many contractions (tzimtzumim) and garments, level after level down
the chain of worlds. The Infinite Light as it is in itself remains exalted far above this whole chain.
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And through the level of Yaakov, yud-akev, the Infinite Light, blessed be He, which is above the lev-
el of hishtalshelus, is drawn down, so that it shines below, in a revelation to the G-dly soul that is in
each and every Jew, so that there is a revelation of the very Infinite Light, blessed be He, upon his
soul.

Here is Yaakov’s unique role: through him, the light that transcends the chain of worlds is drawn down to
shine openly on the G-dly soul of every Jew. This is Yaakov as yud-akev: the highest reaching the lowest.
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SECTION 3 - 14-5

Stones are letters
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And this is through his having taken “of the stones of the place, and he put [them] at his head.”
Stones are letters, as it is stated in Sefer Yetzirah: “Two stones build two houses.”

Yaakov draws down the transcendent light by taking “the stones of the place” and putting them at his head.
Following Sefer Yetzirah, which calls letters “stones” (two letters make two combinations, “two stones build

two houses”), the stones are letters.
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And the reason that letters are called by the name “stones” is that, just as through a number of
stones a house is built for a person to dwell in, etc., so through a number of combinations of letters
words are made, and from a number of combinations of words a complete subject is made, from
within which some concept and comprehension is understood and grasped.

The first reason letters are called stones: stones are put together to build a house for a person to live in, and

in the same way letters are combined into words, and words into a whole passage, through which an idea is
understood.
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And the intellect rests and is clothed in these letters, just as “with the beauty of a man, to dwell in a

house,” through combinations of stones.

The idea “lives” in the letters as a person lives in a house built of stones; the Alter Rebbe borrows the phrase

“the beauty of a man, to dwell in a house” from Yeshayahu.
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And there is yet another reason: just as the stones are inanimate and have no comparison or rela-
tion to the person who lives in the house built of the stones, so the letters are at the level of the
inanimate relative to the intellect that rests and is clothed in them, and have no comparison or re-
lation to it.

A second reason: stones are lifeless, and they have nothing in common with the living person who dwells

among them. In the same way letters are, so to speak, lifeless compared with the idea they carry; they bear

no comparison to it.
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Therefore they are nullified relative to the intellect. (And see what is written in Parshas Bereishis,
in the discourse beginning “To understand, with an additional explanation of the matter of ‘And He
formed.’”)

Because letters are nothing next to the idea, they are wholly subordinate to it. The parenthesis sends the

reader to a maamar in Parshas Bereishis, on “And He formed,” where the letters are called the “inanimate”

level of the soul.
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And therefore He is called “Havayah Tzevakos” [Havayah of hosts]: “He is a sign (os) among His

host,” for all the worlds and the creatures came into being from the level of the letters of the Ten

Utterances with which the world was created: “Let there be light,” “Let there be a firmament,” etc.
This explains the Name “Havayah Tzevakos”: the Talmud’s phrase “He is a sign (os) among His host” is read

with os meaning “letter.” All worlds and creatures came into being from the letters of the Ten Utterances of

creation, such as “Let there be light”; so every created thing is, at root, letters of G-d’s speech.
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And all the host of the upper heavens, “a thousand thousands and ten thousand times ten
thousand,” and “to His troops there is no number,” are nullified relative to the Infinite Light,
blessed be He, like the nullification of the letters, which are at the level of the inanimate, relative to
the intellect.

Even the vast heavenly hosts, described in Daniel as thousands upon thousands and myriads upon myriads,
are nullified before the Infinite Light the way letters are nothing next to the idea.
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Since they are at the level of limitation, [a span of| five hundred years, etc., and are created and
brought into being anew from nothingness into being, there is no comparison [between them and]

Him, may He be blessed.

They are finite, limited even in measure, like the “five hundred years” by which the Sages measure the dis-
tances between the heavens (Chagigah 13a), and they are created from nothing; so there is no comparison
between them and G-d.
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And as is known regarding comparison in number: the number one, relative to a thousand thou-

sands, etc., has some comparison and relation;

The example of numbers makes this sharper: even one next to a million is still a fraction of it, and so it bears

some relation.
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which is not so with Him, may He be blessed, who is the Infinite One (Ein Sof), blessed be He: there
is no comparison at all. And therefore it is said, “He is an os among His host,” for all the hosts are
nothing but a single letter (os) relative to the Infinite Light, blessed be He.

But between any finite thing and the Infinite there is no ratio at all. That is why the Sages say “He is an os
among His host”: all the hosts together are no more than one letter before the Infinite Light.
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Now, concerning “the stones of the place,” which are the level of letters, it is written, “and he put
[them] at his head”: that he raised and elevated them far, far above the level of hishtalshelus, that

is, to the level of the light that encompasses all worlds (sovev kol almin).

“He put them at his head” means Yaakov raised the letters, the lowest level, far above the whole chain of
worlds, to the light that encompasses all worlds (sovev), which transcends every level.
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For since the letters are at the level of the inanimate, they therefore have the power and ability to
rise far, far above, as is known, that “their beginning is wedged in their end,” specifically; and
sovev kol almin is like the analogy of the circle, in which what is below becomes above. And as it is
written, “and beneath are the arms of the world.”
Precisely because letters are “lifeless” and have no sense of self, they can rise highest. Sefer Yetzirah teaches
that the end is bound up with the beginning, and the encompassing light is like a circle, where the lowest

point is as close to the source as the highest. The verse “and beneath are the arms of the world” is read the
same way: the eternal “arms” reach to what is lowest.

SECTION 4 - 16-9

The yud, the pillar and the oil
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Now, it is written, “He took of the stones of the place,” and not “all the stones,” because not all the
letters have this power, but only the letter yud, which is the level of a vessel for Chochmah

(wisdom).

The verse says Yaakov took “of the stones,” some of them, not all. The Alter Rebbe reads this as a hint that
not every letter can be raised to the highest level, only the yud: the smallest letter, a mere point, which is the
“vessel” for Chochmabh.
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And Chochmabh is koach mah (the power of “what”), the level of self-nullification (bittul). Therefore
the Infinite Light, blessed be He, the light that encompasses all worlds (sovev kol almin), rests and
is revealed there, for “Havayah, with Chochmah,” etc.; and the Infinite Light, blessed be He, rests
and is revealed only in one who is nullified, etc.

Chochmabh is read as koach mah, “the power of ‘what,”” a mind that sees itself as nothing. The Infinite Light

rests only where there is such self-nullification, as the verse “Havayah founded the earth with Chochmah”
implies.
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And this is “the stone that he had put at his head.” (And see what is written on the saying of the
Ra’aya Mehemna in Parshas Ki Sisa concerning “a stone to weigh with: this is yud.”) And afterward,
“and he set it up as a pillar,”

So “the stone he put at his head” is the yud. The parenthesis refers to the Ra’aya Mehemna (“the Faithful

Shepherd,” a section of the Zohar) in Parshas Ki Sisa, which says of “a stone to weigh with”: “this is yud.”

Then Yaakov raised the stone into a standing pillar.

PIR2 TN NNAN AT INIY "W 7233 DAPNADR ARp wURd RITY RPN MW 121300
#5ynk nvnn 7Y INIR 77230 TNIK 0°pR 97NK

and as the Targum renders it, “and he placed it standing (kama),” which is as it is written, “my
sheaf arose (kamah) and also stood upright.” That is, whereas the stone had been lying below on
the ground, afterward he stood it up and raised it further, from below upward.

Targum Onkelos renders “he set it up as a pillar” as “he placed it standing” (kama), the word used in Yosef’s

dream, “my sheaf arose (kamah) and also stood upright.” The stone first lay on the ground and then was

stood upright, a further raising from below to above.
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And this is ascent after ascent, to the level and the sources of the thirteen supernal attributes of

mercy, which are the level of yuds [and] vavs; for the place where the hair draws its nourishment,

and its follicle, is the level of yud, and the hair itself, which is a drawing-down, is the level of vav.
This second raising reaches the source of the Thirteen Attributes of Mercy. In Kabbalah these are pictured as
the thirteen “arrangements” (tikkunim) of the beard of Arich Anpin (the “Long Face,” the outer level of

Keser), and each hair has two parts: the follicle, a contracted point where it draws its nourishment, which is
ayud, and the hair itself, a line that carries the flow downward, which is avav.
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And this is “and he put [them] at his head ... and he set it up as a pillar”: at first, when he put it at
his head, it is the level of yud; and afterward, when it becomes a pillar, it is the level of vav. And all

these levels are levels of elevation from below upward.

So the two stages of the verse correspond to these two letters: the stone at his head is the yud, and the stone
set up as a pillar is the vav. Both stages are ascents from below upward.
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That is, the ascent of the Chochmah in the soul to the Infinite Light, blessed be He, which rests and
is revealed in it; for the soul is at the level of a being created and brought into being anew from
nothingness into being, at the level of letters, etc.

In a person, this is the raising of the Chochmah of the soul to the Infinite Light that rests in it. The soul itself

is a created being, made “from nothing” through divine letters, which is why it can be compared to the
stones.
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And one must raise it from below upward, to the Infinite Light, blessed be He, the light that encom-
passes all worlds: “and let him return to Havayah, and He will have mercy on him,” from the level
of the thirteen attributes of mercy. And this elevation is specifically through the level of Chochmah,
koach mah.

The soul must be lifted to the encompassing light, as Yeshayahu says, “Let him return to Havayah, and He

will have mercy on him”: mercy from the level of the Thirteen Attributes. This ascent comes specifically
through Chochmah, koach mabh, the self-effacing core of the soul.

[Fran] 7700

Gloss.

A gloss (hagahah) follows: a note set apart from the main text, answering a difficulty raised by what was just
said.

NP°1° DIPM °5 DS WP IR MAX R ki cnpenaw] TPNAW POTIN 0D 1201 AR TIROD
MDY IRR 12T RITY [enono xmisn] O™AA TAP°1Y DIPKA 1107 T71° N2 I 90 KA 13w
) S4Ma T 18y MY

At first glance this is not understood, for the yuds in the tikkunim (arrangements) of the beard are
higher than the vavs, as stated above: the place where the hair draws nourishment, and its follicle,
is the level of yud, that is, the place where it draws nourishment from the Mocha Stima’ah (the
Hidden Mind), which is exceedingly higher and more exalted than the hairs themselves, which are
the level of vav.
The difficulty: in the beard’s tikkunim the yud, the follicle through which the hair draws from the Mocha
Stima’ah, the “hidden mind” (the Chochmah of Arich Anpin), is far higher than the vav, the hair that extends

out from it. So a move from yud to vav should be a descent, not a further ascent.

likuteitorah.com/torah-ohr/vayeitzei/2/ 12
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Yet the level of “and he set it up as a pillar” implies that it is ascent after ascent, higher than the
level of “at his head,” which is the level of yud. And this is two [statements] that contradict each
other.

Yet the plain order of the verse makes the pillar, the vav, an ascent beyond “at his head,” the yud. The two
claims seem to contradict each other.
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But the explanation is: “at his head” is the level of the Chochmah of Atzilus; and afterward, “and he
set it up as a pillar,” when it becomes the level of vav, is the level of Abba, who draws nourishment
from the Mazla; for the level of the hairs of the tikkunim of the beard, which are vavs, is higher
than the yud of Chochmah Ila’ah (supernal Chochmah).
The answer: the two letters belong to different levels. The yud of “at his head” is the Chochmah of Atzilus,
while the vav of the pillar is Abba (Chochmah) as it draws nourishment from the Mazla (literally “what flows

down”), one of the tikkunim of the beard. Those hairs, though only vavs, stand higher than the yud of super-

nal Chochmah, so the vav of the higher level surpasses the yud of the lower one.
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Afterward, “and he poured oil upon its top”: that is, a drawing-down from the Mocha Stima’ah it-
self into the mazalos, etc. And from this itself the revelation is drawn down below, into the laws of
the Oral Torah, whose root is in the strands of the Mocha Stima’ah. And of this it is said, “Exalt her,
and she will uplift you,” etc.
The oil Yaakov poured on the top of the pillar is a flow from the Mocha Stima’ah itself into the mazalos. From
there it comes down into the laws of the Oral Torah, which are rooted in the strands of the hidden mind;

hence “Exalt her (the Torah), and she will uplift you.” The word salseleha, “exalt her,” also suggests the curl-
ing (silsul) of hair, the strands in which the laws are rooted.

likuteitorah.com/torah-ohr/vayeitzei/2/ 13
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Torah study with the awe of Sinai
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However, this is not the ultimate intent; rather, [the intent is] that afterward “he poured oil upon its
top.” Oil is the drawing-down of Chochmah Ila’ah (supernal Chochmah), which is the Torah and
His will, may He be blessed, which are drawn down through the level of Yaakov, yud-akev, as it is
written, “He established a testimony in Yaakov and set a Torah in Israel”:

Returning to the main text: the raising of the stone is not the goal. The goal is the oil, a drawing down of su-
pernal Chochmah, which is the Torah and G-d’s will, and this comes through Yaakov, yud-akev, as the verse
says, “He established a testimony in Yaakov and set a Torah in Israel.”
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that in the study of the Torah below, in physical matters, [as in] “one who exchanges a cow for a

donkey,” etc., there should be a revelation of the drawing-down of Chochmah Ila’ah.

Its purpose is that even when studying laws about physical matters, such as the Mishnah’s case of someone
who trades a cow for a donkey, a person should find G-d’s supernal wisdom revealed there.
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For all the details of the laws, which have become separate, have “their foundation in the moun-
tains of holiness” above, in Chochmah Ila’ah, for so His wisdom and will, may He be blessed,

determined.

Every detailed law, though it seems to stand apart as a matter of this world, is rooted in supernal Chochmabh,
“the mountains of holiness.” Each ruling is what G-d’s wisdom and will determined.
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Therefore the study of Torah must also be in this manner: to draw Chochmah Ila’ah into one’s
soul. And through this the sitra achra (the other side) is subdued (iskafya) and transformed
(is’hapcha), etc.

So Torah study should be done with this awareness: drawing G-d’s supernal wisdom into one’s own soul.
That is what subdues the sitra achra (iskafya) and even transforms it (is’hapcha).

likuteitorah.com/torah-ohr/vayeitzei/2/ 14
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Therefore our Sages, of blessed memory, said: “Just as there [it was] with dread and with awe, so
here [it must be] with dread,” etc.: that dread and fear should fall upon a person when he occupies

himselfwith the Torah, as at the time it was received at Mount Sinai.

This is why the Sages taught (Berachos 22a) that just as the Torah was received at Sinai with dread and awe,
so it must be studied with dread and awe. A person should feel the same fear when he studies as Israel felt
when they received the Torah.
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Now, there at Mount Sinai, “all the people saw the sounds and the flames,” etc.; “face to face
Havayah spoke with you,” etc.

At Sinai the awe was natural: the people saw the thunder and the flames, and G-d spoke to them “face to
face.”
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And how can every person draw this awe upon himself at all times? Only when a person takes to
heart that the Torah he studies is the drawing-down of Chochmah Ila’ah,

How can a person feel that awe every day, without the thunder and lightning? By taking to heart that the
Torah he learns is G-d’s own supernal wisdom drawn down.
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and there rests and is revealed the Infinite Light, blessed be He, which is far, far above the bounds
of the chain of descending worlds (hishtalshelus); and before Him “darkness is as light”: above and
below, spiritual and physical, are equal. If so, there is no hiding of the Face here at all. Therefore,
“just as there,” etc.: all is equal.

In it rests the Infinite Light, which is above the whole chain of worlds, and to it “darkness is as light”: higher

and lower, spiritual and physical, are all the same. So there is no concealment in Torah study; G-d is as
present as at Sinai, and the awe of Sinai applies now too.

likuteitorah.com/torah-ohr/vayeitzei/2/ 15
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From Be’er Sheva to Charan,
and the laughter of Yitzchak
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Now, [we need] to understand the purpose of the descent of Yaakov, yud-akev: that the 370 lights be
revealed below, and to take “of the stones of the place” to raise them upward, and afterward to

draw down the level of oil, which is the level of Chochmah Ila’ah, from above to below.

The maamar now asks why Yaakov had to descend at all: to reveal the 370 lights below, to raise the “stones,”
and then to draw down the “oil” of supernal Chochmah.
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And this descent is what is written, “And Yaakov went out from Be’er Sheva.” Be’er (well) is the
source and flowing spring of the seven (sheva) supernal attributes, “Yours, Havayah, are the great-
ness and the might,” etc., which are the level of “Yours,” the level of self-nullification (bittul).

The descent is Yaakov’s leaving Be’er Sheva, read as “the well of seven”: the source of the seven supernal

emotive attributes, which the verse “Yours, Havayah, are the greatness and the might...” lists one by one.
Because they are all “Yours,” they are wholly given over to G-d, a state of bittul.
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“And he went toward Charan.” Charan (7"71), with the kollel, is numerically equal to garon (7”173,
throat). But the level of garon is when the voice goes out in its normal way, without hindrance and
without obstruction;

He went to Charan. The letters of Charan (171, 8+200+50 = 258), counting the word itself as one more (the

kollel), equal garon (1173, 3+200+6+50 = 259), “throat.” The throat in its proper state is where the voice passes
out freely and without obstruction.

likuteitorah.com/torah-ohr/vayeitzei/2/ 16
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whereas charan has the letters of nichar, as it is written, “I am weary with my crying; my throat is
parched (nichar).” And this is when the element of fire prevails in it; for the voice is composed of

fire, air and water.

But Charan also has the letters of nichar, “parched,” as in “my throat is parched.” This is the throat when the

element of fire overwhelms it; the voice is made of three elements, fire, air and water.

NS 9I00 AR PRART RIT YR IR NPMRAR 1300 09 290 DA muwan apty RIT A
.213717 90 119 NIREIN *12 pEnnnY poann

Air is the essential extension of the breath of the heart; water is the moisture of the lung; and fire is
what divides the voice, making the pause so that it divides into the five articulations of the mouth,

the organs of speech.

Air is the breath rising from the heart, water is the moisture of the lungs, and fire is what cuts the voice into

separate sounds, the five groups of letters formed by the organs of speech.
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And when the element of fire prevails excessively, it is what interrupts the voice, until it cannot go

out in the continuous passage of its normal way.

Fire in moderation divides the voice into letters; in excess it chokes the voice altogether, so that it cannot

flow out in its normal, continuous way.
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And so is the level of Charan: that is, the level of what interrupts the voice, [the voice] being the

drawing-down of the life-force (chayus) and light of the Infinite One, blessed be He;

Charan is that choking of the voice. Spiritually, the “voice” is the flow of life-force and light from the Infinite

One into the worlds.
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14



TORAH OHR - PARSHAS VAYEITZEI - MAAMAR 2 1?”3” ‘?y 2182

TIARY TIP°1° [xamx k7001 KDY MBHPD 03 WO0 XOR XP1T AWITP2 19770 1OWRnn NP RO
TM81 712 WY TOWRTT 2P0 poDIY 71T 2NnbR a3 YRl MR 1T 1ownta

so that the drawing-down is not in its normal way, in holiness alone, but rather the kelipos (husks)
and the sitra achra also have nourishment and a hold in this drawing-down. And then it is called by
the level of “I was mute with silence,” for the voice and the drawing-down are interrupted, and
there comes to be the level of separateness.

In Charan that flow no longer runs in its proper channel, purely within holiness; instead the kelipos and the

sitra achra, the forces that oppose holiness, draw nourishment from it. This is the state of “I was mute with
silence”: the flow is cut off, and what remains feels itself separate from G-d.

YR N71230 Nnn 221 09987 TIaYw) PRIWS MDA 1719 RITW MRy NANINa 192 X300 o0
[lankairain

And this level is both in the conduct of the worlds, which is the matter of the exile of Israel and the

subjugation in Egypt and Babylon, because of the intensity of the fire and the strength of judgment;

This separateness shows up on two planes. In the running of the worlds it is the exile of the Jewish people
and their subjugation in Egypt and Babylon, which the maamar traces to an excess of fire, that is, of severe
judgment.
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and in every Jewish soul, in the service of G-d, when his study of Torah is in a state of separateness
and not in a state of self-nullification (bittul) to the Infinite Light, blessed be He, so as to be a reve-
lation of His wisdom, etc., because of the intensity of the fire and heat that come from his body and
the animal soul, which he is drawn after.

It shows up also in the individual Jew, whose Torah study can be done with a sense of self, apart from G-d,

lacking the self-nullification that lets G-d’s wisdom be revealed in it. The cause is again “fire”: the heat and

passion of the body and the animal soul, which the person follows.
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But the purpose of this descent of the level of Yaakov “from a lofty peak,” from Be’er Sheva, the
source of the supernal attributes, which are self-nullification to Him, may He be blessed (“Yours,
Havayah, is the greatness,” etc.), “to a deep pit,” the place of Charan, which interrupts and holds
back the voice of the drawing-down so that it becomes the level of separateness, is in order that
there be subjugation (iskafya) and transformation (is’hapcha).
Yet Yaakov’s descent had a purpose. He went “from a lofty peak to a deep pit” (the Talmud’s phrase for a
great fall): from Be’er Sheva, the source of the supernal attributes that are all “Yours,” down to Charan,

where the flow is blocked and separateness reigns. He went there so that the darkness be subdued and then
transformed.
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And then from Charan (777) is made rinah (717, joyous song), for the ches is broken open and be-
comes a hei, as it is stated in the Zohar on the verse “Rebuke the beast (chayas) of the reeds,” that

from chametz (y717) is made matzah (7¥7).

When that happens, Charan (j711) becomes rinah (7717), joyful song: the closed ches () opens into a hei (7).
The Zohar makes the same point about chametz (Y1) becoming matzah (7%n), where likewise a ches be-

comes a hei.
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And this is “and I shall return in peace to my father’s house”: “and I shall return” from Charan. “To
my father’s house”: this is the level of Yitzchak; and Yitzchak is so called on account of “G-d has

made laughter (tzechok) for me,”

Yaakov’s vow, “I shall return in peace to my father’s house,” is read as the return from Charan. “My father’s

house” is Yitzchak, whose name comes from Sarah’s words, “G-d has made laughter for me.”
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and it is the level of rinah, which is made from Charan. And it is written, “whoever hears will laugh
(yitzchak) for me”: yitzchak is in the future tense, that is, at the coming of Mashiach, speedily in
our days, for then “Iwill transform the peoples,” etc.

Yitzchak, laughter, is the same as rinah, the song made from Charan. Sarah also said “whoever hears will

laugh for me,” and yitzchak there is future tense: the laughter belongs to the days of Mashiach, when, as
Tzefaniah says, “I will transform the peoples.”
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For when |[the sitra achra] is subdued and transformed, then there comes to be the level of laughter
and joy; as, by way of analogy, the laughter of the king and the ministers at the transformation of
something remote and strange, as from a bird that speaks, which is a novelty; whereas with a man
who speaks, whose way is to do so, laughter does not apply.

When the sitra achra is subdued and transformed, laughter comes, because laughter comes from surprise. A

king and his ministers would laugh with delight at a bird that talks, since that is a wonder, but not at a man
who talks, since that is expected. So too, darkness turned into light gives a unique delight above.
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Therefore our Sages, of blessed memory, said, “In the place where baalei teshuvah (returnees)
stand,” etc., because darkness is transformed, etc. And our Sages, of blessed memory, also said, “If
Israel do teshuvah, they are redeemed,” etc.; for this is the purpose of the coming of Mashiach:
that there be the laughter and joy, when the sitra achra is subdued and darkness is transformed
into light.
This is why the Sages say (Berachos 34b) that where baalei teshuvah stand, even the completely righteous
cannot stand: in teshuvah darkness itself is turned into light, which brings the greatest delight. And redemp-

tion depends on teshuvah, because the whole purpose of Mashiach’s coming is this joy of darkness turned to
light.
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And this is [the meaning of] the saying of our Sages, of blessed memory, that in the future they will
say to Yitzchak, “For you are our father”; for the purpose of the descent of the soul into the body in
this world, and the purpose of the descent of Israel into exile and subjugation and the pressure of
earning a livelihood, is so that they will ascend and come and reach the level of Yitzchak, which is
laughter and joy, etc.

The Talmud relates that in the future Israel will say to Yitzchak, “You are our father.” The soul’s descent into

a body, and Israel’s descent into exile and the struggle to earn a living, are all for the sake of reaching
Yitzchak: the laughter and joy of transformation.

SECTION 7 - 117-20

Peace, and the fulfillment of the vow
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But how does one return from the level of Charan to the level of Yitzchak mentioned above? For

this the verse says, “in peace”; for peace is what joins and binds two opposites,

How does one get from Charan, blocked separateness, back to Yitzchak, joy? The verse answers: “in peace.”

Peace is what joins two opposites into one.
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as it is written, “He makes peace in His heights,” between Michael, etc.; “Peace, peace to the far,”
who becomes near, etc. And beshalom (in peace) is two [kinds of| peace, from below upward and
from above downward, as explained elsewhere.
The Midrash explains that G-d “makes peace in His heights” between the angel Michael (water, kindness)
and the angel Gavriel (fire, severity). Likewise “peace, peace to the far” is read as peace to the one who was

far and has become near, the baal teshuvah. And beshalom, “in peace,” is read as two kinds of peace (the let-
ter 2 has the value two), from below upward and from above downward.
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Now, when the supernal laughter is revealed in the future, when [the sitra achra] is subdued and
transformed, that is, when the kelipos and the sitra achra will have no dominion or nourishment at
all, as it is written, “And I will remove the spirit of impurity from the earth,” then the materiality
and coarseness of the world will be refined, so that it will not be at the level of something (yesh), a

thing separate unto itself; rather, all will be included in the level of nothing (ayin).

In the future the “supernal laughter” will be revealed, when evil is fully subdued and transformed and the
kelipos have no hold at all, as Zechariah says, “I will remove the spirit of impurity from the earth.” Then the
world’s coarseness will be refined: it will no longer feel itself as yesh, a separate “something”; everything will

be absorbed into ayin, the G-dly “nothing” from which it came.
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For this is the purpose of the creation of the worlds from nothing into something: in order to trans-

form [them] from the level of yesh to the level of ayin. And then, “Havayah will be to me as Elokim.”

That is the purpose of creating something from nothing: so that the “something” be turned back into “noth-
ing,” consciously nullified to G-d. And that is the fulfillment of Yaakov’s request, “Havayah will be to me as
Elokim.”
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For Elokim is the concealment and the contraction (tzimtzum), so that the worlds are created from

nothing into something;

To explain: Elokim is G-d’s concealment and contraction, which lets the worlds exist as “something.”
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and Havayah is the level of the inner dimension (pnimiyus) of the Infinite Light, blessed be He,

which gives life and brings into being, etc.

Havayah is the inner Infinite Light that actually gives them life and being.
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As it is written, “For a sun and a shield is Havayah Elokim”: Elokim becomes the level of a shield

for the Name Havayah, which is at the level of the sun, etc.

“A sun and a shield is Havayah Elokim”: Havayah is like the sun, and Elokim is the shield that screens it so
that creatures can bear it.
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But all this is in the realm of the chain of descending worlds (hishtalshelus) and the descent of the
levels, which is at the level of a radiance and illumination from the Infinite Light, blessed be He, to
bring created beings into being and give them life according to the order of the descending chain
of levels, level after level;

But this whole arrangement of Havayah hidden by Elokim belongs to the chain of worlds, where only a ray of
the Infinite Light gives life to creatures step by step down the levels.
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for the upper levels receive the most sublime and spiritual light, etc., and whatever is lower and
lower is contracted and clothed, etc.

Higher levels receive a finer, more spiritual light; the lower the level, the more the light is contracted and
clothed.
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But in the time to come, when the supernal laughter is revealed, which is from the level of transfor-
mation, etc., there will be a revelation of the Infinite Light, blessed be He, in Its essence and Its glo-
ry, which is far, far above the level of hishtalshelus.

In the future, with the laughter of transformation, the Infinite Light as it is in itself, beyond the whole chain

of worlds, will be revealed.
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For “eye to eye they will see,” etc.; “and all flesh will see,” etc.; “and they will enter the caves of the
rocks and the holes of the dust, from before the terror of Havayah,” etc.

LY

The prophets describe this: “eye to eye they will see,” “all flesh will see” together, and people will hide in

caves “from before the terror of Havayah.” The revelation will be direct and overwhelming.
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And then the level of Havayah, which is the Infinite Light, blessed be He, that is drawn down and
spreads to be clothed within the worlds in the order of hishtalshelus, will be considered the level of

Elokim, that is, the level of contraction;

Then the Name Havayah, the Infinite Light as it flows down and is clothed in the worlds, will itself count as
Elokim, a contraction.
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for in truth it is nothing but a contracted radiance and illumination compared to the Infinite Light,
blessed be He, in Its essence and Its glory, before which above and below are equal, and “darkness
is as light.”

For compared with the Infinite Light in itself, before which above and below are the same and “darkness is as
light,” even Havayah as it is in the worlds is only a contracted glow. This is the deeper meaning of “Havayah
will be to me as Elokim.”
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“And this stone, which I have set up as a pillar”: this is the level of yud, the vessel of Chochmah,
which is from the level of letters, the level of the inanimate, that is, the level of coming into being

from nothing into something.

Now the second question is answered. “This stone” is the yud, the vessel of Chochmabh: a letter, lifeless, cre-

ated from nothing.
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But since “I have set [it] up as a pillar,” for I raised and elevated [it], etc., therefore it will have the
power and ability to be a “house of Elokim”: that this level of Elokim, which is the Infinite Light,
blessed be He, that is within the worlds, will rest and be revealed in these letters, and the letters will
be a dwelling and an established place for His abode, may He be blessed.

But because Yaakov raised it as a pillar, it gained the power to become a “house of Elokim”: the divine light

within the worlds, which will then be called Elokim, will rest and be revealed in these letters, and the letters

will become a dwelling for G-d.
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SECTION 8 - 1121-22

The endless tithes
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And all this is through the level of Yaakov, yud-akev: “Command the salvations of Yaakov,” the rev-
elation of the 370 lights that are in them; and through this we will merit all these levels. “And of all

that You give me, I will tithe, tithe it (aser a’asrenu) to You.”

All this comes through Yaakov, whose “salvations” reveal the 370 lights. Then the maamar turns to the end
of Yaakov’s vow, “of all that You give me I will tithe, tithe it,” where the Hebrew doubles the verb.
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The matter is this: it is known that there will be elevation after elevation without end, [in] the days
of Mashiach and the Resurrection of the Dead, many Shemitah cycles and Jubilees, etc., and each
elevation greater than the other.

It is known that the future will bring endless ascents, the days of Mashiach, the Resurrection, and cycle after

cycle beyond, each higher than the one before.
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But before the elevation that comes after [each] elevation, there must remain from the first eleva-
tion [something] in the manner of an arousal from below, for the arousal from above that is in the
second elevation; and this arousal from below that remains from the first elevation is called the
level of maaser (the tithe).

Each new ascent needs a trigger from below. Something of the earlier level must remain to serve as an

“arousal from below” that draws the next “arousal from above.” That remnant is called maaser, the tithe.
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And this is what is written, “And of all that You give me,” in the future, that is, all the ascents that
there will be without end, “I will tithe, tithe it”: there will be many tithes, for each ascent a level of
tithe of its own, and always “I will tithe, tithe it,” until it reaches “to You,” to the level of the Infinite
Light, blessed be He, itself.

“All that You give me” refers to the endless ascents of the future. The doubled “I will tithe, tithe it” means
many tithes, one for each ascent, going on until the ascent reaches “to You,” the Infinite Light itself.
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And just as He, may He be blessed, is infinite, so there will be ascents without end; and all is
through the level of Yaakov, yud-akev, etc., as [explained] above.

Since G-d is infinite, the ascents toward Him never end. All of them come about through Yaakov, the yud
reaching down to the heel, as explained above.
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And this suffices for one who understands. (And regarding what was said in explaining “I will tithe,
tithe it,” that this arousal from below, etc., is called the level of the tithe, etc.: it appears that Keser
(the Crown) is the intermediary between an upper world and a lower world, for it is the end of the
upper level and the source and head of the lower level, as Malchus (sovereignty) of Atzilus is Keser
to Beriah, and Malchus of Beriah is Keser to Yetzirah, etc.
The main text closes here, and a parenthetical note follows, explaining why the remnant that triggers each
ascent is called a “tithe.” The key is Keser, the Crown: it is the point where two worlds meet, the lowest level

of the higher world and the head of the lower one, as Malchus, the last Sefirah of Atzilus, becomes the Keser,
the first Sefirah, of Beriah, and so on down.
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And therefore, for the ascent of the worlds, so that Asiyah be elevated into the very holiness of
Yetzirah, it is through the medium of the Keser of Asiyah, which is the level of a tithe of the ten
Sefiros of Asiyah.

So when Asiyah rises into Yetzirah, it does so through its own Keser, and Keser, being one of ten Sefiros, is a
“tenth,” a tithe, of Asiyah.
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The explanation is that keser is an expression of silence, as in “Wait (kaser) for me a little.” And si-
lence is the level of self-nullification (bittul), and of this it is said, “the silent dove,” etc. And it is the

level of “when they stood, they let down their wings.”

Why Keser? The word keser is linked to silence, as in the verse “Wait (kaser) for me a little.” Silence express-

£

es self-nullification, like “the silent dove,” and like the angels in Yechezkel’s vision who “let down their

wings” when they stood still.
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And through this self-nullification it is able afterward to rise to Yetzirah; for it is impossible for
there to be an ascent from one essence to another essence unless it is first absorbed into the level
of actual nothing (ayin). And this is the matter of the pillar that is between the lower Gan Eden and
the upper Gan Eden, etc.

Only through such self-nullification can a level rise to the next one. A thing cannot pass from one definite

state to another unless it first dissolves into “nothing.” This is also why, between the lower and upper Gan
Eden, there is a “pillar” through which souls pass.
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And [it is] like the sprouting of grain from a seed sown in the earth, which comes about through the
essence of the seed first being nullified and becoming the level of nothing, except that its power re-
mains in the power of growth; and through this, afterward, the growth becomes more wondrous
than the something that was at first, etc.

The analogy is a seed: it must first rot in the ground and lose its form, keeping only its power to grow; only
then does it sprout into something far greater than the seed it was.
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And similarly, the ascent of Yetzirah into Beriah must first be in the level of self-nullification and
nothingness, and this is the level of the Keser of Yetzirah, etc. And this is the matter of “Who has
made desolations in the earth,” the level of “and one [thousand years] desolate.”

So too Yetzirah can rise into Beriah only through self-nullification, which is its Keser. The same idea ex-

plains “Who has made desolations in the earth” and the Sages’ teaching that of the world’s seven thousand
years, one will be “desolate”: a time of nothingness before a higher state.
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And that it is at the level of the seventh thousand and not at the level of a tenth is because the

Heichal (chamber) of the Holy of Holies, which is the seventh heichal, includes the first three [Se-

firos]; but the main ascent is through Keser, etc. And in this manner there are ascents without end.
But why is that the seventh thousand, a seventh, and not a tenth, as a tithe would be? Because the seventh

chamber, the Holy of Holies, contains within it the first three Sefiros; still, the main ascent comes through
Keser. This pattern, nullification then ascent, repeats without end.
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And what it says, “I will tithe, tithe it,” two tithes, is because Keser is composed of two partzufim
(configurations), Atik and Arich Anpin, etc., being the lowest level of the Emanator and the root of
the emanated beings, etc.; and these two levels together are called a fifth, as it is written, “and you
shall give a fifth to Pharaoh,” as explained elsewhere.)
The doubled “tithe, tithe” means two tithes because Keser is made of two partzufim (configurations): Atik
(Atik Yomin, “the Ancient of Days,” its inner level) and Arich Anpin (“the Long Face,” its outer level). Keser

is the lowest level of the Emanator, G-d Himself, and the root of all that He emanates. Two tenths make a
fifth, which is why the Torah speaks of giving “a fifth to Pharaoh.”
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IN ONE'S AVODAH

Torah study should be the drawing of G-d’s own wisdom into one’s soul, done with self-nullification (koach

mah) and with the awe felt at Sinai, since before the Infinite Light nothing is hidden. The heat of the body

and the animal soul, which makes study self-centered, is not to be escaped but transformed, turning Charan

into song. And every step upward begins with bittul: only by first becoming “nothing,” like a seed in the

ground, can a person rise to a higher level.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that letters, and stones, can be raised higher than anything else precisely be-
cause they are lifeless? How does this relate to the image of the circle?

. What is the difference between the “ray” of divine light that sustains the worlds and the Infinite Light “in

its essence and glory,” and how does Yaakov bridge the two?

. How can a person feel the awe of Sinai in ordinary Torah study, according to the maamar?

Why must Yaakov descend to Charan at all? What does the transformation of Charan into rinah teach
about exile and about personal struggle?

. In what sense will Havayah become “Elokim” in the future, and why does every future ascent need a

“tithe”?
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For the children at the table

A stone that becomes a house of G-d

THE BIG IDEA

Something that feels it is nothing before G-d, like a letter or a stone, can be lifted the high-
est and become a home for G-d’s light.

Yaakov promised that “this stone, which I have set up as a pillar, shall be a house of G-d.” How can
a plain stone become a home for G-d? The maamar explains that the stones are letters. A letter has
no life of its own; it only carries the meaning inside it, as a house of stone holds the person who
lives there. The whole world, made from the letters of G-d’s Ten Sayings, is less than one letter be-
fore G-d. Because a letter has no self, it can be lifted the highest, as the two ends of a circle meet.
Yaakov took only some of the stones: the letter yud, which stands for Chochmah, wisdom that feels
it is nothing before G-d. Then he poured oil on the stone. The oil is G-d’s own wisdom flowing into
the Torah, even into its laws about trading a cow for a donkey. So we should learn Torah with awe,
as at Mount Sinai. Yaakov also went down to Charan, a “throat” that is blocked, in order to change

it. Charan becomes rinah, joyful song, and in the time of Mashiach that joy will be seen by all.
THE MASHAL

A seed planted in the ground must first fall apart and become as if it were nothing. Only then does
it sprout, and what grows is far more than the seed that was planted. In the same way, every step

upward begins by setting oneself aside before G-d.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can something that feels it is nothing, like a letter or a seed, be lifted higher than some-
thing that feels important?

2. Yaakov put the stone at his head, set it up as a pillar and poured oil on it. What does the oil
teach us about the Torah we learn?

3. This week, before you learn Torah, how can you remember that it is G-d’s own wisdom, as it

was at Mount Sinai?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note says a transcript (hanachah) of this maamar by
the Mitteler Rebbe is printed there, a parallel record of the
same discourse.
KEHOT'S NOTE
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PARAGRAPH 2

2

Kehot’s note points to Genesis 28:22 for these words.
Genesis 28:22272:n1”> Nwx"2
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and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov’s vow to G-d at Beis El, after his dream of the lad-
der, as he sets out for Charan: if G-d keeps him and he re-
turns in peace, “Havayah will be my G-d,” and the stone
he set up will be a house of G-d. Plainly it is a pledge; the
maamar reads “Havayah will be to me as Elokim” as a re-
quest that Havayah come to the level of Elokim, and that
the stone become a dwelling for G-dliness.
Genesis 28:21-222373-X”2:1”2 N"WX"2
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d, and this stone, which I have set up for a
pillar, shall be G-d’s house; and of all that Thou shalt give

me I will surely give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A manuscript variant: this whole passage is missing there,
and instead the manuscript reads, “It is known that the let-
ters are called stones, as it is stated in Sefer Yetzirah.”
KEHOT'S NOTE
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likuteitorah.com/torah-ohr/vayeitzei/2/

290 R¥"
The opening of the parsha, Yaakov leaving Be’er Sheva for

Charan. The maamar will read the whole journey as a de-
scent with a purpose.

Genesis 28:10:1”3 nN°wR12
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And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The sons of Korach say to G-d, “You are my King, O G-d;
command the salvations of Yaakov,” plainly a plea that He
decree victories for Israel. The Alter Rebbe reads yeshuos
as containing y”w, the 370 supernal lights revealed
through Yaakov, so that Yaakov’s own level is “salvations.”

Psalms 44:571:7"1 0°2°10
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Thou art my King, O G-d; command the salvation of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A later discourse on the 370 lights which, the note says,
cites Etz Chaim and Shemoneh She’arim for the concept.
KEHOT'S NOTE
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“And Havayah turned to Hevel and his offering”: G-d re-
garded Hevel’s offering with favor, and not Kayin’s. The
letters ¥”¥ here mean turning toward, so yeshuos also
means the divine turnings and flows that come through
Yaakov.
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And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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In Ashrei David praises G-d: plainly, “Your kingship is a
kingship for all eternities (olamim).” The maamar reads
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olamim as “worlds”: G-d relates to all the worlds through
His kingship, Malchus, which is only a ray of His light.

Psalms 145:133:7”1np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The previous maamar, on the same verses, explains that

Yaakov is yud-akev: the drawing down of Chochmah

Ila’ah, the yud, to the very lowest, even to the level of the
“heels”; Kehot gives the sources for this reading there.

KEHOT’'S NOTE
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The psalmist calls on all creation to praise G-d’s Name,
“for His Name alone is exalted; His glory is over earth and
heaven.” The Alter Rebbe adds “and His radiance”: what is
over earth and heaven is only a glow, while He Himself is
exalted beyond them.

Psalms 148:133>:17np °%°nn
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 4
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14

After leaving Be’er Sheva, Yaakov stops for the night at
“the place,” takes of its stones and puts them at his head
before sleeping. The maamar reads the stones as letters,
raised to the highest level.

Genesis 28:11x™:11”> N°wx12
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And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Chanukah maamar “Thus says Havayah Tzevakos:
if you walk in My ways” (30a-b), angels and souls are
called “standing” because they come from letters, which
are “inanimate,” as Sefer Yetzirah says, “two stones
build”: letters are nullified before the intellect that directs
them.
KEHOT'S NOTE
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From Yeshayahu’s description of an idol carved “like the
beauty of a man, to dwell in a house.” The Alter Rebbe
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borrows only the image of a person dwelling in a house to
describe intellect dwelling in letters.
Isaiah 44:1327:7"n 11°yw°
W AR MR MY TP N P nv3 ¥ v
:72 NJY? DTX NIXDND UK M°1203 ey
The carpenter stretcheth out a line; He marketh it out with a
pencil; He fitteth it with planes, And he marketh it out with
the compasses, And maketh it after the figure of a man,
According to the beauty of a man, to dwell in the house.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A manuscript variant: according to the note, these words
are missing in manuscript 2057.
KEHOT'S NOTE
.2057 722 XN¥2 198 N

93 11y TIN°2°0IN2 A nTa
That section, “To understand, with an additional explana-
tion of ‘And Havayah Elokim formed the man,’” maps the
four kinds of creation (inanimate, vegetative, animal,
speaking) onto the soul: the letters are its “inanimate,” for
they do not grow, while the emotions “grow” out of the in-
tellect; above, Malchus is the inanimate.
KEHOT'S NOTE
X,
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The Talmud interprets the Name Tzevakos as “He is a sign
among His host.” The maamar reads os as “letter”: all the
hosts are like a single letter before G-d.

Chagigah 16a:3-4"7-"2:X 1”1 12°3n
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Daniel describes his night vision of the Ancient of Days
enthroned, with “a thousand thousands” serving Him and
“ten thousand times ten thousand” standing before Him.
The maamar cites it to show that even the vast heavenly
hosts are nullified before the Infinite Light.

Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bildad, answering Iyov, asks, “Is there any number to His
troops?”: G-d’s heavenly hosts are beyond counting. The
maamar alludes to it to show that even these are finite be-
fore Him.

Job 25:32:7170 21K
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Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the Or HaTorah asks how the analogy can
hold, since even the creative letters of the Ten Utterances
are “inanimate” relative to supernal Chochmah, and the
gap between creatures and the Infinite is endlessly greater
than that between letters and intellect.
KEHOT'S NOTE
RITW D°RI217 M7 ART ¥y78w ,2,75000 1972 NPWRI2 071K 7IR7
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“And he put them at his head.” Read as raising the letters
to the level above all the worlds.

Genesis 28:11xX”°:1”2 N°wx12
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And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end,” like a flame bound to a coal. The maamar uses it for
the circle of sovev, where the lowest touches the highest.

Sefer Yetzirah 1:7°1:°X 717°%° 1890
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
D10 INKR 717 TR 21991 21w 19 1°RY T NTRY NPNA2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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In his last blessing Moshe tells Israel, “The eternal G-d is a
dwelling place, and beneath are the everlasting arms (ze-
ro’os olam).” Plainly olam means “everlasting”; the maa-
mar reads the verse as showing that the highest power,
sovev, is found precisely “beneath,” as in a circle.

Deuteronomy 33:27173:3"% 0°127

TR DR 279K 19N WM 0PIV DY noRm 07p "R M
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov took “of the stones of the place.” The partitive “of”
is read as teaching that only one letter, the yud, has the
power to be raised.
Genesis 28:11x”:11”> N°wx"2
o7 DipRd 23RN NRM WRED X173 DY 1PN Dipna yaon
(RITT DIPRA 22 1PRTRIN
And he lighted upon the place, and tarried there all night,
because the sun was set; and he took one of the stones of the
place, and put it under his head, and lay down in that place
to sleep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo teaches that “Havayah founded the earth with
Chochmah.” Cited to show that G-d’s Name, His light,
rests in Chochmah.
Proverbs 3:19v™:3 *own
P23 B0 121D YINTTO) MRAn2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note directs the reader here for the explanation of the
Ra’aya Mehemna’s phrase “a stone to weigh with: this is
yud,” to which the text itself refers.
KEHOT'S NOTE
R RTID 237 IR IR
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Yaakov set up the stone as a pillar. Read as a second as-
cent, from the level of yud to the level of vav.

Genesis 28:181°:M1”> N°wKR12
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And Jacob rose up early in the morning, and took the stone

that he had put under his head, and set it up for a pillar, and
poured oil upon the top of it.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Onkelos renders “and he set it up as a pillar” as “he placed
it standing (kama),” which the maamar links to Yosef’s
“my sheaf arose (kamah)”: the stone was raised upright.

Onkelos Genesis 28:181:11”> N°wX12 7y 012p1K 01N

Xnp DY 1Y CTITOR MW 0T RIIX N2 270N KIDLI pY DTN
(Y™ 2Y ROWR PR

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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A later discourse whose note 65 discusses this raising of
the stone further from below upward.
KEHOT'S NOTE
.65 1Y (R”N VPYPR RPID) 2”PWN TR ANK 7177 XD
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That passage explains the thirteen tikkunim of the beard
as yuds and vavs: the yud is the light contracted beneath
the skin that emerges only through the follicle, and the vav
is the extension of the hair; Abba draws from the eighth
mazal, Notzer.
KEHOT'S NOTE
©”0IN NYT WD‘? 7721 WK ,TYW NPWRD2 07N R LT L0 7?317'? hhal
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A manuscript variant: it adds that the yuds and vavs are
supernal illuminations from the supernal “nothing,” by
way of their nourishment, and that the hairs are yuds and
vavs because of the place of their nourishment.

KEHOT'S NOTE

anP°1® 777 0211°%Y PRI 02319y MART Y Y 011 2 ,19p 284 122
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Yeshayahu calls on the wicked to leave his way: “let him
return to Havayah, and He will have mercy on him.” Used
for the soul’s ascent that draws down mercy from the
Thirteen Attributes.
Isaiah 55:71:771171°yw”
WRPRTIRY MR TN 307 PRIPIR TN UK 1977 YU 2N
:mi907 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yosef tells his brothers his dream: “my sheaf arose and
also stood upright,” and their sheaves bowed to it. The
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maamar uses the shared root to show that the pillar is the
stone raised from lying to standing.

Genesis 37:7°1:177 WK1
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for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says the point that the yuds of the tikkunim are
higher than the vavs, the hairs themselves, is explained
there.
KEHOT'S NOTE
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The Zohar describes the supernal Chochmah (Abba) as
drawing its flow from the mazal of the supernal beard. The
gloss uses this to show that the vav of the tikkunim is high-
er than the yud of Chochmah.
Zohar III, 289b2 ,uv27 »m
KEHOT'S NOTE
A7921 .7, PR XD .17 00993 Iy 17y 2,097 21T AR
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Yaakov poured oil on the top of the pillar. Read as a flow
from the hidden mind into the mazalos and down into the
laws of the Torah.
Genesis 28:1817°:11”2 n"wxr12
MI%1 ANR DY) PIWRIR DP-IWK 1280°NK M7 7222 3Py 02T
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And Jacob rose up early in the morning, and took the stone
that he had put under his head, and set it up for a pillar, and
poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 nnn 19090
Shlomo urges his son to cherish wisdom: “Exalt her, and
she will uplift you.” Here it is said of the laws of the Oral
Torah, rooted in the strands of the hidden mind; salseleha,
“exalt her,” suggests the curling (silsul) of hair.

Proverbs 4:8°11:7 *5wn

:TIRIN *3 77220 Ieninm 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf recounts how G-d “established a testimony in Yaakov
and set a Torah in Israel,” commanding the fathers to
teach it to their children. Cited to link the drawing down
of the Torah’s wisdom with Yaakov.

Psalms 78:5°7:1”y 0°2°11n
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:071°127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah rules on one who exchanged a cow for a don-
key and the cow gave birth: who owns the calf. The maa-
mar takes it as an example of a law about the most physi-
cal matters, which still reveals supernal Chochmah.
Mishnah Bava Metzia 8:4°7:’11 Xy°Xn X223 71wn
9 IR A LA 0D 134T 191,777 R0z ME 1R
MR L0713 30 17 P AP ANRRER WX AN RI9n KoY
IR iR MV NARY NPT NOX LNITR RY 191,10 TR 2T
T0R MR A2 22 131 LYY PR MR APm LR i
P73 MR AT 0P RPN PR YT 1R IR n‘gm ,°R7n
IR AN YT CPR MIR T L0 TORAY 23R YAt jup iR
AP YT PR
If one swapped a cow for a donkey, and it gave birth, So too
if one sold his slave and she gave birth, [And] one (the seller)
says, “It was born before I sold her”, and the other (the buy-
er) says, “It was born after I bought her”, they shall divide
[the value of what was born]. If one had two slaves, one large
and the other small, or two fields, one large and the other
small,[And he sold one of them], If the buyer says, “I bought
the large ...

Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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A manuscript variant: according to the note, these words
are missing there.
KEHOT'S NOTE
.XN"7 633 122
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The sons of Korach sing of Zion: “His foundation is in the
mountains of holiness.” Adapted here to the laws of the

likuteitorah.com/torah-ohr/vayeitzei/2/
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Torah, whose foundation is supernal Chochmah.
Psalms 87:1'X:1”2 0°°n
WTP™7772 INTI0Y 7Y N9kt mpmIa?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that Torah must be studied as it was
given at Sinai: “just as there, with dread, awe, trembling
and quaking, so here.” The maamar draws from it that all
Torah study should carry the awe of Sinai.

Berakhot 22a:4"7:X 272 1372
NTEY YK DY AN NN PR 2391 TP DAYTITY X030
XD AR, 3121 NN NP2 PR TP 727302 TR T vk
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for there is a teaching: "Thou shalt make them known unto
thy children and thy children's children" (Deut. iv. 9) and it
continues, "The day that thou stoodest before the L-rd thy
G-d in Horeb" (Deut. iv. 10) — as [the Israelites stood at
Horeb] with dread and fear aod trembling and shaking, so
here [when teaching Torah] must it be with dread and fear
and trembling and shaking.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to Exodus 20:18 for these words.
Exodus 20:181°:> mnw
[DORPRT DWW PEIYNTK WA MY PR 09 Thyn
And the people stood afar off; but Moses drew near unto the

thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the giving of the Torah “all the people saw the sounds

and the flames” and the mountain smoking, and they
trembled. It describes the open revelation that brought
awe.
Exodus 20:15770:’> minw
277N 1SWa Pip NXY 07°9PITNRY NPipTTnR 0OKR oYTTe;
PR ITRYN N DY RN 1YY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe reminds Israel, “Face to face Havayah spoke with
you on the mountain, from the midst of the fire.” The Alter
Rebbe contrasts this with “hiding of the Face,” which does
not apply to the Infinite Light in the Torah.

Deuteronomy 5:4°7:’1 0°127
WK 790 772 DBy 1 127 0°3D32 0°39
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says to G-d that darkness does not darken before
Him: “darkness is as light.” Used to show that for the
Infinite Light, spiritual and physical, Sinai and today, are
equal.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? Di%D 17721 Tan Pwne RS qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: it reads, “the revelation of the 370
lights below, and to take of the stones of the place.”
KEHOT'S NOTE
.DIPAM 21ARM NAPSY TURD 1771 37w 1199”1633 122
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Yaakov left Be’er Sheva and went toward Charan. Read as
the descent from the source of the supernal attributes to a
place where the flow is blocked.
Genesis 28:107:M1”> N°wR12
130 727 Y3 I Y K3
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: the word “Sheva” is absent, and it
continues, “Be’er is supernal Chochmah, the spring and
source of the seven attributes.”
KEHOT'S NOTE
Yaw P 1PYR ¥70 K17 IR2” °3 97ARY OW RN°? "Yaw” N 633 122
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David blesses G-d before the whole assembly: “Yours,
Havayah, are the greatness and the might, the beauty, the
victory and the splendor.” Chassidus reads its list as the
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seven supernal attributes, all of them “Yours,” wholly nul-
lified to G-d.

I Chronicles 29:118™:1v”2 X 0171 *727

VIR D2 YO T MEAT) NININM MM Ny 1 Ay
WX 937 Kipannm npmen 1 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: it reads, “Charan is numerically
equal, with the kollel, to garon.”
KEHOT'S NOTE
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The Tzemach Tzedek’s commentary on Tehillim notes on
these words a reference to the Zohar in Vaera (25b) on
Moshe as “voice.”
KEHOT'S NOTE
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There the Alter Rebbe cites the Arizal’s Likkutei Torah (be-
ginning of Vayeitzei) that garon (throat) and Charan are
one matter, being of one numerical value: the throat is the
narrowest place, the “smallness” of the mind, and judg-
ments and severities come from such smallness; so from
the throat comes Charan.
KEHOT'S NOTE
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David cries out from his distress: “I am weary with my

crying; my throat is parched.” The word nichar has the let-
ters of Charan and describes a blocked throat.

Psalms 69:4°7:0°0 0°2°71n
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I am weary of my crying; my throat is dried; Mine eyes fail
while I wait for my G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Places where the prevailing of the element of fire in the
voice is discussed further.
KEHOT'S NOTE
.22°Y 72712 .AyP Y RIRY N7MIR IRT
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On the words “what interrupts the voice,” the Tzemach
Tzedek’s commentary on Tehillim refers to the Zohar on
Vaera (26a) for the voice being cut off.
KEHOT'S NOTE
XK"Y NP1N 1737 0w 2013 0w MR 2172
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David, holding back his words before the wicked, says, “I
was mute with silence.” Used for the state in which the di-
vine “voice,” the flow of light, is cut off.
Psalms 39:3°2:0”% 0°°1n
$13¥3 72X1 23N YT TOIT "R

I was dumb with silence; I held my peace, had no comfort;
and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage about each Jew’s Torah study being separate
because of the heat of the body and the animal soul is
quoted there.
KEHOT'S NOTE
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The Gemara’s image “from a lofty roof to a deep pit” for a
fall from the greatest height to the lowest depth. Here it
describes Yaakov’s descent from Be’er Sheva to Charan.

Chagigah 5b:16-171>-11:2 11 12°3n
RPI0B OR7? RUM 3,732 R K1 NIPR 190 vl M 2
X737 07 RWRD MK LT R 983 — CPIX Dmwn TRUn
RN fom °D NOIND DI PpY NI XM U3 31 KOPRY
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William Davidson, Vocalized.Ar‘amaic (CC-BY-NC)
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A manuscript variant: it adds, “and not in a state of self-
nullification to the Infinite Light, blessed be He.”
KEHOT’'S NOTE
.1772 DRIRD 210972 122 KDY 7D 633 7122

61 113P Do YA 27y 912 W’

A manuscript variant: instead of the Zohar on this verse, it
reads “as stated in the Idra Rabba.”
KEHOT'S NOTE
S7IRI WD 11824 7122 .2 ,R17 0112’0
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62 AP Do aya
In David’s psalm, a plea that G-d “rebuke the beast of the

reeds,” a hostile power. The Zohar reads chayas (beast) as
the letter ches, which is “rebuked” and so becomes a hei.
Psalms 68:31x”%:170 0°2°11n
DBy M2 (OI7EI2 0PN DOBY *23¥3 DVIX NTY MR 10 133
A%8m° MR
Rebuke the wild beast of the reeds, The multitude of the
bulls, with the calves of the peoples, Every one submitting
himself with pieces of silver; He hath scattered the peoples

that delight in war!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

63 N30 AWyl yRnRw 7P N°1 ya 27y 9712 wrnd

The Zohar in Parshas Pinchas explains that by breaking
the ches, chametz becomes matzah. The Alter Rebbe ap-
plies the same change of letter to Charan becoming rinah.

Zohar, Pinchas 105:727-106:740-1">wn:1”p Onin M 980
nwn:p

PARAGRAPH 15

64 217w snawn

Yaakov’s vow to return in peace to his father’s house. Read
as the return from Charan to the level of Yitzchak,
laughter.
Genesis 28:21x72:M1”) N°wKR12
DPPRY 771 17 Y28 N°27OR 0iPY3 PRAYY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

KD ,M1D NPWRI2

65 o9 Wy pry

Sarah’s words at Yitzchak’s birth, “G-d has made laughter
for me; whoever hears will laugh for me.” The source of
Yitzchak’s name and of the future-tense “will laugh.”
Genesis 21:61:X72 N°wKX12
PPTPOR Yo 00K V7 TRy pRX MR IRMm
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,80 NPwRIa

66 2oy PR PN

G-d promises through Tzefaniah, “then I will turn to the
peoples a clear language, that all may call on the Name of
Havayah.” The maamar reads “I will turn” (ehpoch) as
transformation (is’hapcha), which brings the laughter.
Zephaniah 3:9'v:71 77193
v ﬁ'r;y‘? 1 ava D?; wa 177192 ok 1:1’7,35_7"?}5 TRAR IR™D
Eainhs
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For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

67

68

69

PTIMY NPYaw QPR

The previous maamar explains that teshuvah turns the
fiery bad traits back to G-d, producing great delight above
like that at a talking bird, turning Charan into rinah as
chametz becomes matzah; this delight will be revealed in
the future, when the spirit of impurity is removed.
KEHOT'S NOTE
.1,RD 7Y% XY

72IWN PYIY DR OX
The Talmud teaches that if Israel do teshuvah they are re-

deemed. Here it shows that redemption is bound up with
transformation.
Sanhedrin 97b:14-151"1-77°:2 1% 1°77710
Doy 1WN2 KPR PR 1270 TRY 1RO D 19D 127 mN
AIYUPR *37 ORIND L1ARD TINYMY DaRY 17T R PRINYY L0723
TN 1PN TR - NG OXY PPN - AR PRIy PRI X R
12 YITRI RPN 7PPRI PR WA PRIy PR OX (yYine 031 47
YD Y PR 09 NwR PRIRY 198 177 TRYR Mn
PRIV PRI OX IR WPOR 027 AR XA L30T 1T
oo AW MRIY PRI - 1WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,1¥ 1°77110

PAR° DY 1IN TNy
The Talmud relates that in the future Israel will say to
Yitzchak, “You are our father.” The Alter Rebbe reads this
as the goal of all descent: the joy of Yitzchak.
Shabbat 89b:2'1:1 v”n naw
IAPR yaen ™I 2UONI” 0 NI PY 1w PRy i
07KV 17 O :PRWYP R T2 ¥ATRA 07 NN ,PO%Y 027 R
3PWD — PWIY 7YY NPWRID 0° NYEn NIRIY NNTOY 1970 01D
27K1 1997 — ™1 IR 09111 K1 1977 129037 °RD K27 ¥IT A0
K27 ToNY7 1AP? *¥200 1 90K 270 R0 1ApY 2y3on "R] IRiD”
13397 02°NIAR PRR K1 107 HRILO? KIT 702 WiTRT DI NN°
-02nX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,08 Naw IR
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13°aN NN %2

The prophet’s plea to G-d, “For You are our Father; for
Avraham did not know us.” The Talmud has Israel say it
first to Yitzchak in the future.

Isaiah 63:161"v:370 11°yw”°

AR T AAR 172 R '?}31?;7?] 1Y i) Di773R °3 A°IR AR™D
:T0Y 02997 17K:

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

7

72

73

74

5N2°7 172 11na oY ey

Bildad says of G-d, “Dominion and fear are with Him; He
makes peace in His heights.” The Midrash and Zohar ex-
plain it as peace between the angels of water and fire.
Job 25:2°2:7175 2R
2PniTn2 0iPY ARy iy 709 Pwna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Bamidbar Rabbah 12:5°7:2° 1129 72712
Zohar III, 12b2 ,2° »mt

KEHOT'S NOTE
%99 279 IR IRTY 2,20 AP LT L,20 90T .2, 0 AR

"D BNDM 72
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JHR>123 17011 20 °Y 1% N”MIRA

PImD DYPw MY

G-d promises, “Peace, peace to the far and to the near.”
The maamar quotes “to the far” and adds “who becomes
near”: the peace that brings near the one who was far.

Isaiah 57:19v™:1"117°yw°

:PNRDTY T IR 211221 Pin? 0iPY 0iPY 0onpw 2% K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,1 vy
Y=l

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2221707 A0 oY
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75 NP2 W”Rd .. 78°0 N

This whole passage on peace is quoted there; the notes
record that there it reads “between Michael and Gavriel”
and “beshalom: two, that is.”
KEHOT'S NOTE
.22°Y 1% °D N”MIRI R

PARAGRAPH 18

76 ANRILA M7 NXY

G-d promises through Zechariah that on that day He will
remove the idols and “the spirit of impurity from the
earth”: a prophecy of the future, when evil will have no
hold.

Zechariah 13:2°2:3 7113t

PRI D°2BYT NINYTNR NOK NIRIR R ORI XD DI M
PIRTTR IR TRRVT MINKY DRI NN 031 7Y 1 KA

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,000

77 QPPN °1T 1AM WY 0D

The sons of Korach sing, “For a sun and a shield is
Havayah Elokim.” Havayah is the light, like the sun, and
Elokim is the shield that conceals it.
Psalms 84:1227°:775 0°2°11n
10702 022777 2307Yan? X7 *71 107 79291 17 0OR9K *1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,79 0°%nn

78 w32 938N

“The glory of Havayah will be revealed, and all flesh to-
gether will see”: the future revelation of G-d’s glory to the
physical eye.
Isaiah 40:5 7" 1717 yw°
7277 78 92 1702 2792 R °A 733D 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

79 0718 MYR2INDY . L WA DN L LR YA Y

Yeshayahu says Zion’s watchmen will sing, for “eye to eye
they will see” Havayah’s return to Zion: the open revela-

likuteitorah.com/torah-ohr/vayeitzei/2/

5211 5y 71872

tion of G-d in the future.
Isaiah 52:8'n:2711°yw°
TS M W2 XY TP 1Y 72 T I i Ny 170 Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°,2.07,1 .0, 730

80 71D %301 95y MDY D°TI8 NTYRa INDY

Yeshayahu foretells that people will enter caves “from be-
fore the terror of Havayah and the glory of His majesty,
when He rises to shake the earth.” The Alter Rebbe cites it
for the overwhelming force of the future revelation.
Isaiah 2:19v:"2 17°yw°
n1P2 11383 700 °7 708 RN 79y mbnpga 0°7% m-nyrga fhi]
PR 72
And men shall go into the caves of the rocks, And into the
holes of the earth, From before the terror of the L-RD, And
from the glory of His majesty, When He ariseth to shake
mightily the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

81 IR 72°WRN

“Darkness is as light” before G-d. Used for the Infinite
Light, before which above and below are equal.

Psalms 139:1227:17%p 0°2°1n
:T7IRD 127902 PR? 01D 1977 TR UKD qwno)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

82 12872 "NNRW IWN NNRTT 1ARM

“And this stone, which I have set up as a pillar, shall be a
house of G-d.” The maamar now explains how the raised
stone becomes a dwelling for G-dliness.

Genesis 28:22272:1”2 N°wX12

Wy *271AN WK 901 DROK N°3 T N8N "NRYIWR NN 18T
72 MY

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

83 290 MY My

“Command the salvations of Yaakov.” Recalled from the
start of the maamar: through Yaakov the 370 lights are
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84

85

revealed.
Psalms 44:5°7:7"1 0°%°1n
3Py MY ME 0ORPR 227n KITTIAR

Thou art my King, O G-d; command the salvation of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°% 1N WK 2

Yaakov vows to tithe all that G-d gives him. The doubled
verb is read as endless tithes, one for each future ascent.

Genesis 28:222373:1”3 n°wR12

Y *27INN WK 71 DOP0K N%3 M N8R AR TITR DR 18T
17 YR

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.22,M12 N°WRI2

WYn Na°PI. L INWA NP TR

It quotes this passage and adds that going from “back to
back” to “face to face” is an ascent after an ascent, which
needs an arousal from below from the first ascent: the
point beneath Yesod, the Keser of Malchus.
KEHOT'S NOTE
NPTV 11017 P02 Y0 AN PP 17T B Y INOX nPam N7ING X2
NYPTINR PUEY ,NPY MR NPPY URTY T £ N2 K12P K7AR nan
1239 3T T 71T TI0O NN TP N2 NPwYAw 12 R NWRIT Nooyn
wynn Iy I . Lo ng

PARAGRAPH 22

86

87

88

°% 1NN WK 2o

Yaakov’s vow to tithe all that G-d gives him. The maamar
reads it as the endless tithes of the future ascents.
Genesis 28:22275:11”5 N"wX12
Y 2R WY 201 PPN I3 T 1281 "ARYTIPR NN 18T
72 YR
and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y8122 X1 INOA
Pointed to by the note for the idea of Keser as the interme-
diary between worlds.
KEHOT'S NOTE
(=] ,‘?P) 2”0 PR .Y Y R 77D 27 PMIRD IRT .70 KPR YW 1Y
S19°RY TIOP Y 17070 TRM 1772 AR LOW PR 0OwPD vIptha
.7,07 °Y% X7 .0PNN Y 1IN0 D NPMIRD

AN OPIYS 10RYR Y 192 YRR R AN

The Kehot note gives this place in Etz Chaim (Sha’ar 41,
chapter 3) for Keser as the intermediary between an up-

likuteitorah.com/torah-ohr/vayeitzei/2/
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per and a lower world.

Sefer Etz Chaim 41:3’3:X”1 01 vy

2oyt %% Ans
Elihu says to Iyov, “Wait (kaser) for me a little, and I will
show you.” The word kaser, “wait,” links Keser with
silence.
Job 36:2:2:7"% 2%
{07 TR T 72 7K1 Y 777IND
Suffer me a little, and I will tell thee; For there are yet words
on G-d’s behalf.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AR 102 77pn PR D 2 w0 AN2Aw D7 Y JIAARY N”IND .2 09 21N
270 1137 %3, TR 73p3 0O DI LT D NS Apthw 1wt 1o
XIT 70OM% A7pn WD NI I ,A7PHY TTA 110 300 ApPRY Anon?
7273 XD LRI 1R 77 D 0wA°D 2 M LY, Aponw NIvna

.ow

oo nav
The heading of a psalm of David, “on the silent dove of far
places.” The Kehot note cites Likkutei Torah that it is said
in praise; silence here expresses self-nullification.
Psalms 56:1°%:171 0°2°11n
:N32 D°AY?D INIX TNR2 ORIM TIT? 07PN 07K NI~y nRan’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of
David; Michtam; when the Philistines took him in Gath. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
JINRRP M2wDT” 0,1 1372 17IpDa AR LK 1 80900

171°010 71°27N QTRYa

In Yechezkel’s vision the living creatures let down their
wings when they stood still. Read as the silence of self-
nullification.
Ezekiel 1:24775:R Pxpn°
ipni 21 D073 *TU21p? 731 27 PP DIPRI2 PPN YRUN)
17°RI2 NPHIN DTRY M2 PIpD
And when they went, I heard the noise of their wings like the
noise of great waters, like the voice of the Almighty, a noise
of tumult like the noise of a host; when they stood, they let
down their wings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,1 1P — TRwM W naa” L1 K DRpe
YIN2 MR ow wR
Kehot’s note points to Psalms 44:9 for these words.

Psalms 44:9°0:77n 0°2°1n
KEHOT'S NOTE

.0, %onn

TIN2 Mnw v WwN

The sons of Korach call, “Go, see the works of Havayah,
who has made desolations in the earth,” praising G-d’s
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94

95

96

97

mighty acts in the world. The maamar links it to the thou-
sand years in which the world is “desolate,” a stage of
nothingness before a higher state.
Psalms 46:9'0:1"n 0°7°11n
:PIN2 NINY oYK 1 nivyon Nnm1oY
Come, behold the works of the L-RD, Who hath made desola-
tions in the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27 Tm
Rav Ketina teaches that the world will exist six thousand
years “and one [thousand] desolate.” The maamar reads
that desolate seventh millennium as the nullification that
comes before a higher ascent.
Sanhedrin 97a:122”7:X 1% 1°777110
230307 VY 30 T KPY 1T 20 VB MUY KPP 31
DM A7 MRIY L2170 2N MR VK RINT 002 972 o
PPIRY M 1R} WY 02
William Davidson, Vocalized Aramaic (CC-BY-NC)

7ynDR newenn anni

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR 1 DPwRA2

Y87 nowonn annn

In the famine Yosef tells the Egyptians to give a fifth of
their produce to Pharaoh. Cited because two tithes togeth-
er make a fifth.

Genesis 47:24772:1"n N°WX12

Y7 027 M DT Y2 AYI? N°YRN oNNp NRaA2 MM
:0PBY? 3X?1 D2°N32 WK 21 DIPINY 1T

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,

for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(N”n2 w”nd. . w’n °ayal)
A manuscript variant: the entire parenthetical note is
missing there.
KEHOT'S NOTE
TR IR 777 DT T Y0P REAI K LI 17 A2 .Yupn P XY 1824 a3
Ml
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