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“And I Shall Return in Peace
to My Father’s House”

Yaakov’s descent to Charan is the descent of divine light into a
world that seems separate from G-d; by raising its “stones,” the
letters of creation, and drawing supernal wisdom into Torah and
mitzvos, that darkness is turned into light, and this brings about
a future delight so great that even the Name Havayah will be like

a mere “Elokim” beside it.
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THE BIG IDEA

Yaakov’s descent to Charan is the descent of divine light into a world that seems
separate from G-d; by raising its “stones,” the letters of creation, and drawing su-
pernal wisdom into Torah and mitzvos, that darkness is turned into light, and this
brings about a future delight so great that even the Name Havayah will be like a

mere “Elokim” beside it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how the stone of Yaakov’s pillar relates to the Name Havayah, and why the verse
joins a feminine noun to a masculine verb. Yaakov is “yud-heel”: he draws supernal Chochmah, the
yud, down to the lowest level, Charan, where the divine voice is hidden and creation feels separate.
The stones he gathered are the letters of divine speech that give life to creation; he raised them into a
single yud, lifting them to Chochmah and even to sovev. Then he set the stone up as a pillar, the vav,
drawing Chochmah into Torah and mitzvos, and poured oil on it, so that supernal wisdom is revealed
in the Torah’s physical laws with the awe of Sinai. The purpose of this descent is the refining and trans-
forming of darkness, especially through teshuvah, which, like a talking bird, delights G-d because it is
unexpected. Charan then becomes rinah, joyous song: the delight of Yitzchak, “laughter,” to be re-
vealed in the future. Through two kinds of peace, ascent and descent, this delight will be revealed; rel-
ative to it Havayah will be like Elokim, and the stone, Malchus, will become a “house of Elokim,” a ves-

sel for Havayah as it is now.
OUTLINE

1 The questions 11-2

Why the stone depends on Havayah becoming Elokim, why the verse mixes genders, and what the many
stones are.

2 Yaakov: the yud reaching the heel 13-6

Yaakov draws supernal Chochmah from Be’er Sheva down to Charan; the descent produces a world of sep-
arateness that he wishes to raise.

3 Stones are letters 17-9

Letters build words as stones build houses, and are inanimate relative to what they carry; creation lives
from the divine letters, even the countless hosts from a single letter.
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4 Many stones into one yud

110-12

The combinations of letters create separate beings; Yaakov gathers them into the yud, raising them to su-

pernal Chochmah, where all is one.

5 The pillar and the oil

1M3-16

The pillar is the vav, Chochmah drawn into Torah and mitzvos; the oil is its revelation there with the awe

of Sinai; first the letters must be raised to sovev.

6 My father’s house: Yitzchak’s laughter

1M7-21

“My father” is Yitzchak, future laughter; delight comes from novelty, and the transformation of darkness

through teshuvah turns Charan into rinah.

7 The future revelation

122-24

When impurity is removed, creation will go from something to nothing, and the infinite delight of the

seventh day will be revealed.

8 Peace, and Havayah becoming Elokim

125-29

Peace joins opposites; its two kinds reveal the delight above the chain of worlds, relative to which

Havayah is like Elokim, and the stone becomes a “house of Elokim,” a vessel for what is now Havayah.

9 Summary

130

The Alter Rebbe’s own three-point summary, with a parallel from the Exodus and chametz and matzah.

KEY CONCEPTS

Yud-akev (the yud and the heel) 2py 771

The reading of Yaakov’s name as the yud of supernal
Chochmah drawn down to the “heel,” the lowest levels of
creation.

Stones as letters nN71°N8 I8P 0°1aR

In Sefer Yetzirah letters are called stones: they build words
as stones build houses, and are lifeless compared to the
meaning they carry. The stones Yaakov gathered are the
letters of divine speech.

Charan and rinah 1171171

Charan, from “my throat is parched,” is the world where
the divine voice is hidden; when darkness is transformed,
its ches becomes a hei and Charan becomes rinah, joyous
song.

likuteitorah.com/torah-ohr/vayeitzei/1/

Subjugation and transformation X5571NX1 X°95NK
Subduing the bad emotions and turning darkness into
light; the purpose of the descent, and the source of the su-
pernal delight.

Delight (taanug) and Yitzchak pnx° ,211yn

Yitzchak means “he will laugh”: the supernal delight that
the work of refinement will reveal in the future, like the de-
light of something unexpected.

Two kinds of peace 017w *n2°2

Peace “to the far,” the lower world rising, and peace “to the
near,” G-dliness descending into Torah and mitzvos;
peace joins opposites.

Havayah and Elokim 0°p%x1 171

Like sun and shield: Elokim conceals Havayah so that a fi-
nite world can exist. In the future, relative to the delight
above both, Havayah itself will be like Elokim.
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SECTION 1 - 1-2

The questions
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“And I shall return in peace to my father’s house, and Havayah will be Elokim to me; and this
stone, which I have set up as a pillar, will be a house of Elokim,” etc.

The maamar opens with Yaakov’s vow as he sets out for Charan: if G-d brings him back in peace, then
Havayah will be Elokim to him, and the stone he set up as a pillar will become a house of Elokim. Havayah is
the Name of G-d that brings all things into being and transcends them; Elokim is the Name associated with
concealment and limitation.
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Now, we need to understand the connection of the stone with the Name Havayah: that specifically

when Havayah will be Elokim, then the stone will be a house of Elokim, etc.

The first question: what does the stone have to do with the Name Havayah? The verse makes the stone’s be-
coming a “house of Elokim” depend on Havayah first becoming Elokim, and the link between the two is not

obvious.
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We also need to understand [why] the phrase “this stone” (ha’even hazos) is in the feminine form,
while the word “will be” (yihyeh) is in the masculine form.

The second question is grammatical. In Hebrew “stone” (even) is feminine, and “this” (hazos) agrees with it,
yet the verb that follows, “will be” (yihyeh), is masculine. The maamar does not return to the grammar by
name; its summary (paragraph 30) identifies the stone as Malchus, the level that receives from Havayah,
which in the time to come will become a vessel for a higher revelation.
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To understand all the above, we must first preface and explain what is written just before it: “And he
came upon the place... and he took from the stones of the place and placed [them] at his head,”

etc., “and he set it up as a pillar,” etc.

To answer, the maamar goes back to the verses just before the vow: Yaakov came upon “the place,” took
some of its stones and put them at his head, and in the morning set up the stone as a pillar.
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And we need to understand the matter of the stones, what they are; and also why at first there were

many stones, as it is written, “And he took from the stones of the place,” etc.

Two more questions: what the stones represent, and why the verse speaks of many stones at first, when later
there is only one.

SECTION 2 - 13-6

Yaakov: the yud reaching the heel
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And Yaakov made of them one stone, etc. But now, at the beginning of the parsha it is written, “And

Yaakov went out from Be’er Sheva and went toward Charan.”

This completes the question: Yaakov made the many stones one, as the Talmud relates (Chullin 91b, cited by
Rashi on Genesis 28:11). Before explaining it, the maamar turns to the parsha’s first verse, Yaakov’s journey
from Be’er Sheva to Charan.
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The explanation: Yaakov is the level of yud-akev (a yud [and] a heel), which is the drawing down of
supernal Chochmah, which is the level of the yud, down to the very lowest, even into the level of
the heels.

The name Yaakov (2p¥°) is read as yud plus akev, “heel.” The yud, the smallest letter, stands for Chochmah,
the first point of divine wisdom; Yaakov’s role is to draw that wisdom down to the “heel,” the lowest level of
existence.
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And this is [the meaning of] “And Yaakov went out from Be’er Sheva and went toward Charan”: the
level of Yaakov is what draws down from the level of Be’er Sheva, which is at the very highest,
[where] “He and His life-forces and His vessels are one,” through the chain of descending worlds
(hishtalshelus) to the very lowest, to the lowest rung, which is the level of Charan, as will be ex-
plained below, with G-d’s help.
Be’er Sheva stands for the highest level, where, in the phrase of the Tikkunei Zohar, G-d, His life-forces and
His vessels are all one, with no separateness at all. Charan stands for the lowest rung of the chain of worlds.

Yaakov’s journey between them is the drawing of divine light from the top of the chain to its bottom; the
maamar promises to explain Charan later (paragraph 20).
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As it is written, “Command the salvations (yeshuos) of Yaakov.” Yeshuos (my1”) are the three hun-
dred and seventy (¥”¥, shin-ayin) supernal lights, and the level of Yaakov joins them and draws
them down below, into the level of the heels as well.

A verse from Psalms calls on G-d to “command the salvations of Yaakov.” The word yeshuos (myw°) is read
as containing shin-ayin, 370, the number of the supernal lights spoken of in the Zohar; Yaakov’s role is to
join these lights and draw them down to the lowest “heels.”
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Yeshuos is also from the term “turning” (she’iyah), as it is written, “And Havayah turned (vayisha)
to Hevel,” etc., which is the descent and drawing down of His light, blessed be He, to the very low-
est, etc.

A second reading: yeshuos is related to vayisha, “He turned toward,” as in G-d turning toward Hevel’s offer-
ing. Either way, the word describes G-d’s light descending toward what is below.
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However, as the light of G-d descends so far, through many contractions (tzimtzumim), until it
comes down even to the level of Charan, it becomes a world of utter separateness, as it is written,
“And a river goes out from Eden,” which is the level of supernal Chochmah, “to water the garden,”
etc.
The problem is that when the light descends so far, through many contractions, until it reaches “Charan,”
the result is a world of separateness, where things feel apart from G-d. The verse about the river that goes out

from Eden is brought to show this: Eden is supernal Chochmah, and the river flows down from it to water the
garden.
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“And from there it divides”: when it is drawn from there through many stages of descent and many
contractions, they become utterly separate beings. And Yaakov our father, peace be upon him,
wished to raise them up to the very highest, so that below too there would be true unity and self-
nullification (bittul), just as it is above, [where| “His life-forces and His vessels are one,” etc.

The verse continues, “and from there it divides”: after many stages of descent and contraction, the light pro-

duces beings that are utterly separate. Yaakov wanted to lift them back up, so that even below there would be

the same unity and self-nullification found above, where G-d’s powers and vessels are one with Him.

SECTION 3 - 17-9

Stones are letters
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Therefore it says, “And he took from the stones of the place,” etc. For it is known that letters are
called “stones,” as it says in Sefer Yetzirah, “Two stones build two houses; three stones build six
houses,” etc.

This is why the verse says Yaakov took “stones”: in Kabbalah the letters are called stones. Sefer Yetzirah

counts the permutations of letters as houses built from stones: two letters make two combinations, three
make six.
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For just as from many stones one house is made, in which one can dwell, so from many letters
words are made, in which the intellect is enclothed.

The first likeness: many stones become one house to live in, and many letters become words, which house

an idea.
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And also, just as stones are of the inanimate level, which is the lowest rung of all four foundations,
inanimate, vegetative, animal and speaking, so too the letters, relative to the intellect enclothed in
them, are utterly of the inanimate level, for they bear no comparison to the intellect at all.

The second likeness: stone is “inanimate,” the lowest of the four categories of creation (inanimate, vegeta-

tive, animal and human). Letters, too, are lifeless compared with the idea they carry; they have nothing of

the intellect in them.
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It is thus understood from all the above that letters are called “stones.” And so it is above, for it is
written, “By the word of Havayah the heavens were made,” etc.

So letters are fittingly called stones, and the same is true above: the heavens were made “by the word of

Havayah,” that is, by divine letters.
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And as it is written, “Your kingship is a kingship over all worlds.” The explanation: [as for] the life-
force of all the worlds, which are worlds without end, as it is written, “Is there any number to His
troops?”, nevertheless the source and root of their life-force is only from the level of His Malchus
(sovereignty), which is the level of the word of G-d, etc., which gives them life and brings them into
being from nothing to something constantly.

The verse “Your kingship is a kingship over all worlds” teaches that the countless worlds, as numerous as

G-d’s hosts in Job’s words, all draw their life from one source only: Malchus, G-d’s “kingship,” which is His
word, constantly bringing them into being from nothing.
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[This is] because they are created beings with limits, whose comprehension has a limit, and “from

the earth to the firmament is a journey of five hundred years,” etc.

They can receive only from this level because they are limited creations whose grasp has a limit, as the
Talmudic saying about the five-hundred-year journey from the earth to the firmament illustrates.
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And they bear no comparison at all to the light of G-d, which is on the level of the Infinite (Ein Sof),

revealed in the higher worlds.

The created worlds bear no comparison at all to G-d’s infinite light as it shines in the higher worlds.
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Therefore they cannot receive their life-force except from the level of the word of G-d, which is the
letters with which heaven and earth were created, etc., which are of the inanimate level relative to
the Infinite Light (Or Ein Sof), blessed be He.

So they cannot receive their life directly from that light, only through the divine word, the letters by which
heaven and earth were made; and those letters are like inanimate stone compared to the Infinite Light.
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As it is written, “Holy is Havayah of Hosts (Tzeva-os),” and as our Sages, of blessed memory, said,

“He is an os (a sign, or a letter) among His hosts (tzeva-os).”

The Name “Havayah of Hosts” (Tzeva-os) is read as tzeva-os: “He is an os among His hosts.” Os means
“sign,” and also “letter,” and the maamar takes it as a letter: in His hosts He is present as a letter, the source
of their life.

likuteitorah.com/torah-ohr/vayeitzei/1/ 9
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And although they are a thousand thousands, as it is written, “A thousand thousands served Him,

¢

and myriad myriads stood before Him,” etc., and as it is written, “Is there any number to His
troops?”, nevertheless, since they are limited, their life-force is only from the level of a single letter
alone, which is entirely of the inanimate level relative to the Name Havayah, which is on the level
of the Infinite, etc., as mentioned above.
Though the hosts are thousands upon thousands, as Daniel saw, and beyond number, as Job’s friend says,
because they are finite their life comes from just one letter, which is inanimate compared to the Name
Havayabh, the infinite.

SECTION 4 - 110-12

Many stones into one yud
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Now, the chain of descent of all the worlds, through myriads upon myriads of rungs, all depends on
the manner of the combinations of the letters in the level of the word of G-d, so that particular cre-

ated beings come into being, limited and separate, etc.

Every distinct creature, on every rung, is the product of a particular combination of divine letters; how the

letters are arranged determines what comes into being.
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And Yaakov our father, peace be upon him, wished to raise them up above. Therefore, “he took
from the stones of the place,” which are many letters, and made of them one stone, which is the let-
ter yud; this is [the meaning of] “and he placed [it] at his head,” etc.

Yaakov wanted to lift these creatures back up, so he “took from the stones of the place,” the many letters,

and made them one stone: the letter yud, the smallest letter, which stands for Chochmah. That is why it is
placed “at his head,” the place of intellect.
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For just as below, in a person, there are intellect and emotive attributes (middos), and the letters
are what clothe the intellect and emotive attributes that are enclothed in them,

The maamar explains through a person: he has intellect and emotions, and letters (words) are what clothe

them.
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so too above there are the levels of Chochmah, Binah and Daas and the seven lower [Sefiros]; only,
there He is “wise, but not with a known wisdom; understanding, but not with a known understand-

ing,” and not of any of these attributes, for there it is in a state of utter unity and self-nullification.

Above too there are intellect (Chochmah, Binah, Daas) and seven emotive Sefiros, but there they are wholly
one with G-d. As the prayer of Eliyahu in the Tikkunei Zohar puts it, He is wise, but not with a wisdom that

can be known.
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As it is written, “Yours, Havayah, is the greatness,” etc., and “His life-forces and His vessels are
one,” etc. And the level of the word of G-d is the letters, in which Chochmah, Binah and Daas and
the emotive attributes are enclothed, which are the ten supernal Sefiros.

The verse “Yours, Havayah, is the greatness...” lists the Sefiros, and the phrase of the Tikkunei Zohar adds
that they are one with Him. The divine word is the letters, and in them the ten supernal Sefiros are clothed.
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And the level of the letter yud, which is a small point, alludes to the fact that the level of Chochmah,

which is the level of nothingness (ayin) and utter self-nullification, is enclothed in it.

The yud is only a point. Its smallness suits Chochmah, which is called “nothing” (ayin): the first flash of wis-
dom before it takes any shape, a state of complete self-nullification.

likuteitorah.com/torah-ohr/vayeitzei/1/ 11
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And the letter hei, which is a spreading out in length and breadth, alludes to its being a garment

for the level of Binah, etc.

The hei is wide and extends in both length and breadth, so it suits Binah, where the point of wisdom is ex-
panded and developed.
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And likewise the other letters, in which the levels of the supernal emotive attributes are enclothed.
And this is [why] Yaakov made of all the stones one stone, which is the letter yud: to raise them up
to the level of supernal Chochmah.

The other letters clothe the emotive attributes. Gathering all the stones into one yud means raising all the
letters to supernal Chochmah, where they are nullified before G-d.

SECTION 5 - 113-16

The pillar and the oil
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And then, afterward, “and he set it up as a pillar” is the level of the letter vav: he made and drew [it]
from the level of the yud to the level of the vav, so that supernal Chochmah would be enclothed be-
low in Torah and mitzvos.

After the ascent comes the descent. Setting the stone up as an upright pillar is the vav, a vertical line: Yaakov

drew the yud down into a vav, so that supernal Chochmah would be clothed in Torah and mitzvos below.
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As is known, the form of the letter vav has the point of the yud at its head, and afterward it goes on
and extends downward. So too, “the Torah comes forth from supernal Chochmah,” and is drawn

down and spreads below into physical things, etc.

The vav is drawn as a point like a yud at its head with a line extending downward from it. So too the Torah,

which “comes forth from supernal Chochmah,” comes down and clothes itself in physical matters.
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And this is [the meaning of] “and he poured oil on its top.” The explanation: oil is the level of su-
pernal Chochmah, as it is written, “oil of holy anointing.”

Pouring oil on the pillar is the next step. Qil stands for supernal Chochmah; the verse about the “oil of holy
anointing” is brought to show oil as a symbol of holiness drawn from above.
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[This is| so that there be a revelation of supernal Chochmabh itself below, in the level of the pillar
mentioned above, which is the level of Torah and mitzvos, which are enclothed below in physical
things, “one who exchanges a cow for a donkey,” etc., kosher [and] unfit, etc.; nevertheless there
will be in them a revelation of supernal Chochmah itself, just as it is above.

The aim is that supernal Chochmabh itself be revealed in the pillar, that is, in Torah and mitzvos, even though

they deal with physical matters: laws about trading a cow for a donkey, about what is kosher and what is un-
fit. Even there, divine wisdom should be as revealed as it is above.
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And as our Sages, of blessed memory, said: “Just as there [it was] in dread and awe, so here [it must
be] in dread and awe.” The explanation: “just as there,” at the time of the Giving of the Torah on
Mount Sinai, they were in dread and awe, for then there was a revelation in the utmost degree, for
they heard from the mouth of the Essence of the Emanator, “I am Havayah your G-d,” etc.

The Sages taught that Torah must be studied with the same dread and awe as at Sinai. At Sinai the revelation
was total: Israel heard “I am Havayah your G-d” from G-d’s very Essence, and so they were filled with awe.
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“So here”: that is, even as the Torah is enclothed below in physical things, it shall be through a rev-
elation of supernal Chochmah itself, just as it was then, as it is written, “And I have placed My
words in your mouth,” etc.

“So here” means that even now, when the Torah is clothed in physical matters, it should carry the same reve-

lation of supernal Chochmah as then. The verse “I have placed My words in your mouth” expresses this:
G-d’s own words are in the mouth of the one who learns.
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And for there to be such a revelation below, Yaakov first needed to raise them up to the very high-
est, to the level of the light that encompasses all worlds (sovev kol almin). As it is written, “and he
raised it up as a pillar”: for “their end is wedged in their beginning,” and through this “their begin-
ning is wedged in their end,” etc., for the higher a rung is, the more it is able to descend and spread
lower and lower, as is known.
To bring such revelation down, Yaakov first had to raise the letters to sovev, the light that encompasses all
worlds, as a later verse in the parsha says of Yaakov, “he raised it up as a pillar.” The principle, from Sefer

Yetzirah, is that the end is wedged in the beginning: what is lowest is rooted in what is highest, and the higher
a level is, the further down it can reach.

SECTION 6 - 117-21

My father’s house: Yitzchak’s laughter
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And this is [the meaning of] “And I shall return in peace to my father’s house, and Havayah will be
Elokim to me”: all this will come about through elevations and drawings-down, from below upward
and from above downward, which is the level of “and he placed [them] at his head,” etc., and after-

ward, “and he poured oil on it,” etc., as mentioned above.

Now the maamar returns to the vow. All of it comes about through two movements: the ascent from below,
“he placed [them] at his head,” and afterward the descent from above, “he poured oil on it.”
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For “my father” refers to Yitzchak, as it is written, “For You are our father,” for in the time to come

they will say of Yitzchak, “For you are our father,” etc.

“My father” means Yitzchak: the Talmud (Shabbos 89b) relates that in the future, after Yitzchak pleads for
his children, Israel will say to him, in Isaiah’s words, “For you are our father.”

likuteitorah.com/torah-ohr/vayeitzei/1/ 14
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Now, Yitzchak is from the term tzechok (laughter) and delight, as it is written, “|G-d] has made

laughter for me,” etc., “whoever hears will laugh (yitzchak) with me.”

The name Yitzchak comes from tzechok, laughter, as Sarah said at his birth: G-d has made laughter for me;

all who hear will laugh with me. Laughter expresses delight.
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And |yitzchak, “he will laugh,”] is in the future tense, [meaning]| that the supernal delight above will
be revealed; and this comes through the refinements (beirurim) below, in the manner of subjuga-
tion (iskafya) and transformation (is’hapcha) of darkness into light, through the elevations and

drawings-down mentioned above.

Yitzchak is also a future-tense verb, “he will laugh.” So it points to a supernal delight that will be revealed in
the future, brought about by the work of refining the world below: subduing evil and turning darkness into
light.

71797 *° 09270 DL DWnD 100 MIWTNNM M1 1PRR RPR 1R T0RDY PINTM AIynT 1n
1279 N1TPRN2 1977 8% DR 1ayn 0°9apn PR 7270 OTRD OPRYH 9370 1Yyav) 71077 PRY
19N WM 13111 371

Like delight and laughter below, which come only from some change and novelty, for example a
talking bird and the like, whose way and nature is not to speak; whereas from a person who speaks

one receives no delight at all, since it is his constant way to speak. And exactly so above.

Delight comes from what is new. A talking bird delights us because speech is not its nature; a person who
speaks delights no one, because speaking is normal for him. The same is true above: what delights G-d is
what is unexpected.
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Now, the level of Yaakov is yud-akev, which is the descent and chain-descent of G-dliness down to
the very lowest, even into the level of the heels, which are the utterly separate and limited worlds,
etc.

Yaakov, the yud reaching the heel, is G-dliness descending all the way to the lowest, limited worlds, which
seem entirely separate from Him.

likuteitorah.com/torah-ohr/vayeitzei/1/ 15
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As it is written, “And Yaakov went out from Be’er Sheva and went toward Charan”: [G-dliness] was
drawn down and descended through the chain of descent and contractions so far, so that limited
beings and worlds of separateness would come into being, something from nothing,

Yaakov’'s journey to Charan is again read as the descent of G-dliness, through so many contractions that lim-

ited, separate worlds come into being from nothing.
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which are separate created beings, which are something (yesh) and separate unto themselves;

[this] is called Charan (]77), and it is from the term “my throat is parched (nichar, 7r11),” etc.

These separate beings, which feel they exist on their own, are called Charan (j71), a word the maamar links
to nichar (M), “parched,” which shares its letters ches and reish, in the Psalm “my throat is parched.”
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That is, the divine life-force that is drawn down and enclothed in them, which is called the level of
the throat, which is voice, as is known, is covered and hidden in them completely,

The divine life-force in creatures is called “throat,” because the throat produces voice, the divine speech that
creates them. In these worlds that voice is completely covered and hidden.
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until they are worlds of separateness and utter darkness, as if they were something separate unto
themselves; and then it is called Charan, from the term “my throat is parched,” etc. And as it is

written, “I was mute with silence,” etc.

So the worlds become separate and dark, as if they existed on their own. This is the “parched throat,” and the
silence of “I was mute with silence”: the divine voice cannot be heard.

likuteitorah.com/torah-ohr/vayeitzei/1/ 16
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Now, the ultimate purpose of the descent and chain-descent of the light of G-d so far, to a place of
darkness and worlds of separateness, is so that there be subjugation and transformation of dark-
ness into light, etc.:

Why did G-d’s light descend so far, into darkness and separateness? So that darkness could be subdued and

turned into light (iskafya and is’hapcha, subjugation and transformation).
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to transform all the bad emotive attributes (middos), which are the love and fiery flames for the
vanities of the world, or anger, etc.,

In a person this means the bad emotions: burning love for the vanities of the world, anger and the like.
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to transform them so that they be for G-d alone, and to be in a state of self-nullification of the will
to G-d alone, and not in a state of being something separate unto itself, etc.

These are to be transformed so that they are directed to G-d alone, and so that a person gives up his own will

before G-d instead of feeling himself a separate self.
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And this level is called teshuvah (return), which is “with greater strength,” etc.; that is, [taking]| the
bad attributes that are in fiery flames, to transform them and return them to G-d alone, as men-
tioned above.

This transformation is called teshuvah, which works “with greater strength”: taking the very fire of the bad

emotions and turning it back to G-d.
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(And this is [the meaning of| “In the place where penitents stand, the completely righteous cannot
stand.”) And through this a great delight is brought about above, and it comes from the subjugation

and transformation of darkness into light below.

That is why penitents stand where even the completely righteous cannot. And this transformation causes
great delight above.

likuteitorah.com/torah-ohr/vayeitzei/1/ 17
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And this is [the meaning of] “One hour in teshuvah is more beautiful,” etc.: for specifically through
teshuvah such delight is brought about above, exactly like the parable of the talking bird men-
tioned above;

The Mishnah (Avos 4:17) says that one hour of teshuvah and good deeds in this world is more beautiful than

all the life of the World to Come; the maamar quotes only its opening words. Teshuvah causes delight above
just like the talking bird: something unexpected.
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and then from the level of Charan (j71) is made rinah (717, joyous song). As is known concerning
chametz and matzah: from the letter ches of chametz (Y1) a hei is made, as it says in the Zohar,
Parshas Pinchas, on the verse “Rebuke the beast (chayas, read as ches) of the reed,” etc., and it be-
comes the level of matzah (73n).

Then Charan (171) becomes rinah (7117), joyous song: the ches turns into a hei. The same happens with

chametz (ynn) and matzah (78%), whose letters differ only in ches and hei; the Zohar reads “rebuke the beast
(chayas) of the reed” as rebuking the ches.
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So too, from Charan is made rinah, as it is written, “When the wicked perish there is joyous song
(rinah)”; which is the delight that is brought about above from the subjugation and transformation,
as mentioned above.

The verse “when the wicked perish there is joyous song” shows that rinah comes when evil is overcome. This
rinah is the delight above that comes from subduing and transforming darkness.

likuteitorah.com/torah-ohr/vayeitzei/1/ 18
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The future revelation
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Now, this delight will be revealed specifically in the time to come, for then “I will remove the spirit
of impurity,” etc., so that there will no longer be darkness and refinements as there are now, in as-
cents and descents; rather, as it is written, “In plowing and in harvest you shall rest,” as explained
elsewhere.

This delight will be fully revealed only in the future, when G-d removes the spirit of impurity from the earth.

Then there will be no darkness to refine and no ups and downs; the work of “plowing and harvest,” the refin-
ing, will cease, and there will be rest.

IORT 021199 NINDIYA 19PN RITW 1720 N°90N2 DI1192% TIN° 2122 TN T IR 2190 A 10
RODINRY 2112 1123 1PRD Wi 11070 1onYR 97RWH N0 O 1RM X7 NP 10 TR OTINNA 21m
210

And there will be a revelation of the light of G-d below in a state of utter unity and self-nullification,
just as it is above in the higher worlds, where “He and His life-forces and His vessels are one,” etc.
For now it is from nothing to something, etc., whereas in the time to come it will be from some-
thing to nothing, in a state of self-nullification and transformation, etc.

In the future, G-d’s light will be revealed below with the same unity found in the higher worlds. Now creation

runs “from nothing to something,” producing beings that feel real on their own; then it will run “from some-
thing to nothing,” as creation recognizes its nullity before G-d and is transformed.
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And then the supernal delight, which is on the level of the Infinite (Ein Sof), will be revealed; and
this is the level of the seventh day, “the day that is entirely Shabbos and rest for life everlasting,”
which is the revelation of the supernal delight, as is known, which comes about from the refine-
ments below during the six thousand years, etc.

Then the supernal delight, which is infinite, will be revealed. This is the “seventh day,” the era that is all
Shabbos and rest; it is the fruit of the work of refinement during the six thousand years of the world.

likuteitorah.com/torah-ohr/vayeitzei/1/ 19
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And this is [the meaning of] “And I shall return,” etc., “to my father’s house”: it is the return and
restoration of the level of Yaakov from the level of Charan, as mentioned above, to the level of ri-
nah, which is called “my father’s house,” which is the level of Yitzchak, which is the supernal
laughter and delight that will be revealed in the time to come from the subjugation and transforma-
tion mentioned above.

This is Yaakov’s return “to my father’s house”: coming back from Charan, the hidden divine voice, to rinah,
the song of delight, which is the level of Yitzchak, the laughter to be revealed in the future.

SECTION 8 - 125-29

Peace, and Havayah becoming Elokim
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And this is why in the time to come they will say specifically of Yitzchak, “For you are our father”:
because this is the ultimate purpose of the descent and chain-descent of the worlds, so that
through it there will be laughter and delight above, as mentioned above.

Why will Israel call Yitzchak, of all the Patriarchs, “our father” in the future? Because the whole purpose of
the descent of the worlds is the laughter and delight above, and Yitzchak is that laughter.
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And this is [the meaning of] “And I shall return in peace,” etc. For the delight mentioned above,
which will be revealed in the time to come, comes specifically through elevations and drawings-
down, which are the refinements below in the manner of subjugation and transformation, as men-
tioned above; [and this] is called the level of peace (shalom).

Now the word “in peace” is explained. The future delight comes through the two movements of ascent and

descent, the refining of the world by subduing and transforming evil, and this joining of the two is called

“peace.”

likuteitorah.com/torah-ohr/vayeitzei/1/ 20
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For peace is what joins two opposites, as it is written, “He makes peace in His heights”: for Michael

is the prince of water and Gavriel is the prince of fire, etc.

Peace unites opposites. The Midrash reads “He makes peace in His heights” as G-d making peace between
Michael, an angel of snow (here called the prince of water), and Gavriel, an angel of fire, so that neither
harms the other.
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Now, it is written, “Peace, peace, to the far and to the near.” That is, [there are] two levels of peace:
peace from below upward, that is, “to the far” who becomes near, which is the elevation from be-
low upward;

Isaiah says “peace, peace” twice, so there are two kinds of peace. The first is peace “to the far”: the one who

is far, the lower world, is brought near, rising from below upward.
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and peace from above downward, that is, the descent and drawing down of G-dliness below into

Torah and mitzvos, as explained above on the verse “And he poured oil,” etc.

The second is peace “to the near”: G-dliness descends from above into Torah and mitzvos, as with the oil
Yaakov poured on the pillar.
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And through the two levels of peace mentioned above, which are the transformation of darkness
into light, so that they will not be in the state of worlds of separateness but only in a state of unity
and self-nullification, exactly as it is above in the higher worlds,

Through these two kinds of peace, darkness is turned into light, and the lower worlds stop being worlds of
separateness and become one with G-d, as the higher worlds are.
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then “I shall return to my father’s house”: the supernal delight, which is truly on the level of the
Infinite (Ein Sof), far above the chain of descending worlds with its many rungs, above and below,

darkness and light, will be revealed of itself.

Then “I shall return to my father’s house”: the supernal delight will be revealed of itself. It is infinite, far
above the whole chain of worlds with its distinctions of high and low, dark and light.
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Whereas relative to His essence and being, blessed be He, small and great are truly equal, without
change, and “darkness is exactly like light.”

For G-d’s own essence those distinctions do not exist at all: small and great are the same, and darkness is
like light, as the Psalm says.
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And then, “Havayah will be Elokim to me,” etc. For it is written, “For a sun and a shield is Havayah

Elokim”: just as the shield is a sheath for the sun, covering and concealing the light of the sun,

Now the vow’s central phrase, “Havayah will be Elokim to me.” The Psalm pairs “sun” with Havayah and

“shield” with Elokim: as a shield covers the sun, sheathing its light.
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so too the Name Elokim is a sheath for the Name Havayah, covering and concealing it, so that there
may be created beings that are limited and separate unto themselves; whereas the Name Havayah
is the drawing down of the light of G-d below, etc.

So Elokim conceals Havayah, so that limited, separate creatures can exist without being overwhelmed.
Havayah, by contrast, is the drawing down of G-d’s light.

28
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Now, all this is within the chain of descending worlds, above and below, darkness and light.

All of this, sun and shield, revelation and concealment, belongs to the chain of worlds, with its above and be-
low, darkness and light.
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But in the time to come, when the supernal delight will be revealed, which is far above the chain of
descending worlds and far above the Name Havayah and the Name Elokim, then what is now the
level of the Name Havayah will then be the level of Elokim relative to the supernal delight men-
tioned above.

But the delight to be revealed in the future is far above the whole chain, above even the Names Havayah and

Elokim. Relative to it even Havayah, today the Name of revelation, will be like Elokim, a mere covering: this
is “Havayah will be Elokim to me.”
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And then “this stone which I have set up as a pillar,” as mentioned above, “will be a house of
Elokim”: it will be a house and vessel for the level of Elokim of the time to come, which is the level
of Havayah now.

The stone, the lowest level, will then be a “house of Elokim”: a vessel for what will then be called Elokim,

which is Havayah as we know it now. This answers the first question: the stone becomes a house once
Havayah becomes “Elokim.”

TWYR N33 T2 WYR WY DI 1ONYY 1w N1DY D5 1170 TNy YD RIT 09 1NN IWR 9
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“And all that You will give me” is in the future tense; that is, all the ascents that there will be in the
time to come, all of them, “I will surely give a tenth of it to You,” in the manner of a tithe, as is
known; and this is enough for one who understands.

Yaakov’s vow ends “all that You will give me I will tithe to You.” “Will give” is future: all the ascents of the fu-

ture, which will also be given back to G-d as a tithe. The maamar ends with “this is enough for one who
understands.”
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SECTION 9 - 130

Summary
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Summary. (a) Yaakov drew the yud, supernal Chochmah, down to the level of the heels. And this is
the matter of Yaakov’s going out from Be’er Sheva, the Yesod of Imma, to the level of Charan, in or-

der to elevate the refinements of nogah;

A summary in three points. (a) Yaakov drew the yud, supernal Chochmah, down to the heels. Be’er Sheva is
identified with Yesod of Imma, the channel of Binah, and Yaakov went down to Charan to raise up the sparks
trapped in nogah, the mixed realm of good and evil that can be refined.
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that is, his taking from the stones of the place, which are the letters of the word of G-d enclothed in
the inanimate, vegetative and animal, and making of them one stone, which is the level of the yud;
this is “and he placed [it] at his head” (see Zohar, Part I, folio 72, and Parshas Vayetzei, [folio] 151,
and Parshas Vayechi, [folio] 231, and what is explained on the verse “the stone of Israel”).

The stones are the letters of G-d’s word, clothed in the inanimate, vegetative and animal. Yaakov gathered

them into one yud, “at his head.” The parenthesis points to places in the Zohar and to a discussion of “the

stone of Israel.”
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And afterward, “and he set it up as a pillar”: the drawing down of the level of the vav, which ex-
tends from the yud; and this is the matter of “the Torah comes forth from Chochmah.” “And he

poured oil on it,” so that “just as there [it was| in dread and awe, so here in dread and awe.”

The pillar is the vav that extends from the yud, the Torah coming forth from supernal Chochmah. The oil is
the revelation of Chochmah in Torah, so that it is studied with the awe of Sinai.
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(b) And through this, “I shall return in peace to my father’s house,” the level of Yitzchak, “For you
are our father”; and this is the laughter and delight that there will be in the time to come from these
refinements. That is, through subjugation and transformation, [it] is refined from the level of
Charan (171), and the ches turns into a hei, to become rinah (7717), the level of delight.

(b) The result is the return to “my father’s house,” Yitzchak, the future laughter and delight born of these re-
finements: Charan (j7n) is refined, its ches becomes a hei, and it becomes rinah (i717), delight.
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(And similarly in the matter of the Exodus from Egypt (Mitzrayim): from the strait of the throat
(meitzar hagaron), in the manner of the level of Charan, “my throat is parched,” etc., “and they
embittered the lives of our fathers”; and when the Exodus from Egypt takes place, it is the level of
matzah, as opposed to chametz, like the difference between Charan and rinah.)

The same is true of the Exodus. Mitzrayim is read as meitzar hagaron, the narrow strait of the throat, like the

parched throat of Charan, when the Egyptians embittered our ancestors’ lives. Leaving Egypt is matzah, as
against chametz, just as rinah is to Charan.
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(c) And the revelation of this delight is through the two levels of peace, “to the far and to the near”;
and then the Name Havayah will be only on the level of Elokim relative to that revelation.
Therefore “this stone,” which is the level of Malchus that receives from the Name Havayah, will be
the level of “a house of Elokim.”

(c) This delight is revealed through the two kinds of peace, to the far and to the near. Then Havayabh is like

Elokim relative to it, and the stone, Malchus, which receives from Havayah, becomes a “house of Elokim.”
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(It may also be said: since in the time to come they will say to Yitzchak, “For you are our father,”
this level is therefore connected with the Name Elokim; and this is [the meaning of] “Elokim has
made laughter for me.”)

A further suggestion: because Israel will say “you are our father” to Yitzchak, the future level is linked to the
Name Elokim, as in Sarah’s words, “Elokim has made laughter for me.”

IN ONE’'S AVODAH

A person’s bad emotions, the burning love for worldly things and anger, are not simply to be suppressed but
turned around and directed to G-d alone; this teshuvah, done in the darkness of this world, brings G-d a de-
light that even the perfectly righteous cannot. Torah, even in its most earthly laws, is to be learned with the

awe of Sinai, as the revelation of G-d’s own wisdom.

QUESTIONS FOR DISCUSSION

1. Why must Yaakov first raise the stones to the highest level before he can draw supernal wisdom down into
them?

2. How does the parable of the talking bird explain why the service of teshuvah causes greater delight above
than the service of the righteous?

3. In what sense are letters “inanimate” relative to the ideas they carry, and what does this say about the

world’s relation to the divine word?

4. What does it mean that in the future creation will go “from something to nothing,” and how does this re-
late to Havayah becoming “Elokim”?

5. Of the two kinds of peace, “to the far and to the near,” which is Yaakov’s raising of the stones, and which

his pouring of the oil?
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FOR CHILDREN - AGES 9-13

For the children at the table

The stones that became one

THE BIG IDEA

When we bring the scattered things of the world back to G-d and turn even darkness into
light, we give G-d a delight that will be fully seen in the Time to Come.

On his way to Charan, Yaakov took stones from the place and put them at his head; in the morning
there was one stone, and he set it up as a pillar and poured oil on it. The maamar explains that the
stones are letters. As stones build a house, letters build words, and G-d created the world with the
letters of His word. Charan is the lowest place, where G-d’s voice is so hidden that the world seems
to stand on its own. Yaakov gathered the many letters into one, the small letter yud, which stands
for G-d’s wisdom, where everything is one. Then he set the stone up as a pillar, like the letter vav, a
yud that reaches down. This is the Torah, which comes from G-d’s wisdom and reaches down into
the laws of daily life. The oil shows that the same wisdom shines in those laws, so we learn them
with awe, as at Mount Sinai. The purpose of it all is teshuvah, returning to G-d: taking strong feel-
ings, like anger or wanting worldly things, and turning them toward G-d. Then Charan becomes ri-

nah, joyful song, and Yaakov returns “in peace to my father’s house.”
THE MASHAL

No one is amazed when a person speaks, because people always speak. But if a bird were to speak,
everyone would be delighted, because it is new and unexpected. In the same way, when the dark-

ness of this world is turned into light, it brings G-d a special delight.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does turning darkness into light bring G-d more delight than light that was always there?
2. What do the many stones that became one stone teach us about the letters of G-d’s word?

3. This week, when you feel angry or want something too much, how can you turn that strong
feeling toward G-d and toward good?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says the Mitteler Rebbe’s transcript of this maa-
mar is printed there and opens with the verse “And Yaakov
made avow.” It is another record of the same discourse.
KEHOT'S NOTE
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Yaakov, setting out for Charan, vows at Beis El: if G-d
brings him back in peace to his father’s house, “Havayah
will be my G-d (Elokim).” In the plain sense Havayah will
be his G-d; the maamar reads it as Havayah becoming
“Elokim,” a mere covering, relative to a higher delight to
be revealed in the future.
Genesis 28:21872:11”3 N°wX12
:0779R? 7 °1 71701 P2R N 270K 019w PR
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The vow continues: the stone he set up as a pillar will be a
house of G-d (beis Elokim), and he will tithe all that G-d
gives him. The maamar asks why the stone’s becoming a
house of Elokim depends on Havayah becoming Elokim.

Genesis 28:222373:1”3 n°wR12

Y *27INN WK 71 DORK N%3 M N8R ARTITR DR 18T
7 119N

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says this version, and Torah Chaim, raise further
questions here beyond the two asked in our text.
KEHOT'S NOTE
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likuteitorah.com/torah-ohr/vayeitzei/1/

PARAGRAPH 2

5
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On his way to Charan Yaakov comes upon “the place” at

nightfall, takes some of its stones and puts them at his
head to sleep. The maamar will read the stones as letters.

Genesis 28:11x>:11”3 nwKR12
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And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the morning Yaakov takes the stone that was at his

head, sets it up as a pillar and pours oil on its top. The

maamar will read the upright pillar as the drawing down

of the vav.

Genesis 28:181°:1”2 N"wR12
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And Jacob rose up early in the morning, and took the stone

that he had put under his head, and set it up for a pillar, and

poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

7

The parsha’s opening verse: Yaakov leaves Be’er Sheva,
his parents’ home, and goes toward Charan, the city of
Lavan. The maamar reads the journey as the descent of di-
vine light from the highest level to the lowest.

Genesis 28:10:1”3 nN*wR12
S0 TP YIY I Y R3N
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 27b (Vayeshev 1:16) the yud, the beginning of thought,
is drawn down to the “heel,” which is speech, and Yaakov
“bars from end to end,” head and heel in every world ac-
cording to its measure.
KEHOT'S NOTE
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PARAGRAPH 4

9

Be’er Sheva and Charan become the two ends of the chain
of worlds, the highest and the lowest.

Genesis 28:10:1”3 nN*wR12
137 7271 Y2 XA 2Py K3N

And Jacob went out from Beer-sheba, and went toward
Haran.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

10

1"

12

13
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The psalmist (of the sons of Korach) says to G-d, “You are
my King, O G-d; command the salvations of Yaakov,” ask-
ing Him to decree Israel’s deliverance. The maamar reads
yeshuos as the 370 (¥”?) supernal lights that Yaakov draws
down, and also as G-d’s light “turning” downward.

Psalms 44:5’77: 7" 0°2°1n
:3PY? MY M DORR 2270 KITTINR

Thou art my King, O G-d; command the salvation of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon is told there that his Torah rises in 370
lights; the Kehot note cites it, with the Idra Rabba and Etz
Chaim, for the term “370 lights.”

Zohar I, 4b2 7 x”m
KEHOT'S NOTE
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The Idra Rabba speaks of lights shining in 370 directions;
cited by the Kehot note for the term.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"b X231 X77X71 , 7717 790
P
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Etz Chaim, Sha’ar HaZivugim, cited by the Kehot note for
the 370 lights and their place in the Arizal’s system.
Sefer Etz Chaim 15:2°2:1"0 0>°n vy
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Sefer Etz Chaim (Public Domain)
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G-d “turned to” (vayisha) Hevel and his offering, that is,
accepted it. The maamar reads yeshuos from the same
root: G-d’s light turning toward, and descending to, what
is below.

Genesis 4:47:"7 N°wR12

DR P2779R U ywn 10290mY IR ni10an RITTD) R°20 Pam
Anmamn

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A river goes out from Eden to water the garden, and from
there it divides into four heads. The maamar reads Eden
as supernal Chochmah and the river’s dividing as the sep-
arateness that comes with the descent.

Genesis 2:10:2 n°wR12
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 N°WRA2
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16
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“And from there it divides [into four heads]”; the dividing
of the river is read as the separateness that results when
the light descends far from its source.

Genesis 2:10:’2 N°wR12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A manuscript variant: it reads “through descent and many
contractions” instead of “through many stages of descent
and many contractions.”
KEHOT'S NOTE
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PARAGRAPH 7
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In the Chanukah maamar there (29a) the letters of
thought, speech and action, which clothe the emotive at-
tributes, are called inanimate, and the letters of holiness
are “awall of stones,” as in “two stones build two houses”;
it goes on to explain that these letters are raised through
the incense.
KEHOT’'S NOTE
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Sefer Yetzirah counts the orderings of letters as houses
built from stones: two letters can be arranged two ways,
three letters six ways. (The Kehot note cites it as 4:16, its
place in the Arizal’s version of the text.) The Alter Rebbe
uses it to show that the stones in the verse are letters.
Sefer Yetzirah 4:1227°:*7 19°%° 990
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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The psalmist praises G-d: “By the word of Havayah the
heavens were made, and by the breath of His mouth all
their host.” Creation is through divine speech, so the
“stones,” the letters, exist above too, as the letters of
creation.

Psalms 33:6M:3”% 0°%°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David praises G-d: “Your kingdom is a kingdom of all ages
(olamim).” In the plain sense olamim means eternity; the
maamar reads it as “all worlds”: every world, however
many, lives from G-d’s Malchus.
Psalms 145:133:7”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bildad the Shuchite, one of Job’s friends, speaks of G-d’s
greatness: “Is there any number to His troops?” The maa-
mar uses it for the countless worlds and hosts.
Job 25:32:7175 218
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Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A manuscript variant: it reads “as it says in the Zohar” in-
stead of “as our Sages, of blessed memory, said”; the
Kehot note locates it in the introduction to the Tikkunei
Zohar, 12b.
KEHOT'S NOTE
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In our printed Talmud Reish Lakish reads “Havayah of
Hosts is His Name” as “He is master in His host,” and
Rabbi Yochanan reads another verse as “He is an os
among His myriads”; the Kehot note also refers to the Ein
Yaakov and the Maharsha’s Chiddushei Aggados there.
The maamar takes os as “letter”: the hosts live from one

letter.

Chagigah 16ax v 12711
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The Tikkunei Zohar (introduction, 12b) says of G-d, “He is
an os in His host.” The Kehot note records that man-
uscript Buch 1824 reads “as it says in the Zohar” here, and
points to this place.

Tikkunei Zohar 12ba 27 97t °1pn
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In Daniel’s vision of the Ancient of Days, “a thousand
thousands served Him, and myriad myriads stood before
Him.” The maamar cites it for the multitude of the heav-
enly hosts, which nevertheless live from a single letter.

Daniel 7:10”:1 9x°17
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28

A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2T PRT
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Brought again for the countless hosts.
Job 25:32:7170 21K
AR DIPRY PP PTITA? 120N WL
Is there any number of His armies? And upon whom doth

not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIRIX "7 WP

In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of Hosts; the whole earth is full of
His glory.” The Name Tzeva-os is the starting point for
reading os, “letter,” in it.

Isaiah 6:3°2:1 7°yw°

PIRTT7D PR niR3AY R WiTR WiTR WiTR mKY MUON T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Sha’ar HaYichud VehaEmunah explains at length how
every creature is brought into being by combinations and
substitutions of the letters of divine speech, the idea stated
here.

KEHOT'S NOTE
’D 2”1 R°IN AR

DIPRT “1aNRR PM
The stones Yaakov took are read as the many letters of
creation.

Genesis 28:11xX”°:1”2 N°wX12

D DipBT CIAND MR wWHwh RX2™D DY 1PN 0ipn2 o

:NI777 DIPR2 23T POTRIN

And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ny faoma KDY 29N

From the prayer of Eliyahu (Patach Eliyahu) in the
Tikkunei Zohar: “You are wise, but not with a known wis-

likuteitorah.com/torah-ohr/vayeitzei/1/

5 9 11071 72K 172 DX 019Wwa "Nawn...

dom; You understand, but not with a known understand-
ing.” The maamar uses it for the Sefiros as they are above,
wholly one with G-d.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N .RYT0 113°30 KD 1°21 K17 NAR .KXYOT° 71072 X1 091 NIR
ARIARDY LKW 2125 92°M 99PN RYTINNWRD KPR Ry ANR 79
D19 VAWM PTX NPRT NI RIPTI RHDY PTINR PR DY
P ORDPYRNRT RTIY LAWR .73 WK 1°7 LKW1 °12T N7
172 MR PR OPRLDWP OND PAN* PTE CARD LKWUTD RMIPR

.R1DY PIANR PR ARIIRD K9
Constantinople, 1740 (CC-BY-NC)
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David blesses G-d before the whole assembly: “Yours,
Havayah, are the greatness, the might, the glory, the victo-
ry and the splendor.” Kabbalah reads the list as the
Sefiros; here it shows the Sefiros as they are one with G-d.
I Chronicles 29:11x™:1”2 X 0°1°71 °727
IR D7Rw2 373 M MIM NIWEAM MM 1T 1 7Y
WK P07 Rpannm n27nna N 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
N7 L,UI RPIT
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The note says this passage about the hei is missing from
the transcript of the maamar in Hanachos HaRap.
KEHOT'S NOTE
.27 NMANA RMD MLy
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Yaakov sets up the stone as a pillar; the upright pillar is
read as the vertical vav.
Genesis 28:1817°:1”2 N"wR12
T3%0 ANN DY PHYRIN DYIWR 1I87°NK MR 232 2Py DTN
AYRITDY 1Y PR
And Jacob rose up early in the morning, and took the stone
that he had put under his head, and set it up for a pillar, and

poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T NTIPI WNRT DY 7RI NIN

That page (15d) explains that sight comes from Chochmah
and goes from above downward, while hearing comes
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from Binah and rises from below; sight reaches lower,
even to physical things, “for Yesod Abba is long”:
Chochmah extends all the way down, like the vav drawn
from the yud.
KEHOT'S NOTE
3,09 R¥N N”1PY .7 ,10 oy R
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Yaakov pours oil on the top of the pillar to consecrate it.
The maamar reads the oil as supernal Chochmah poured
into Torah and mitzvos.

Genesis 28:1817:1”> N°wX12

MI%1 AOR DY) POWRIR DI 18NN M2 7232 3Py DoY)
AYRIDY 1Y PR

And Jacob rose up early in the morning, and took the stone

that he had put under his head, and set it up for a pillar, and

poured oil upon the top of it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

71977 NP9oN PRY 9PN 120y DAp D NPMINA L0 LMD NOwRIa
PIZM N, TOWRN NIPTR RYD L1231 MR QW Py M ARDyn N
570y "0 w

NP 15T Ma NI IR D
The Talmud says that in Tekoa, since they were used to
olive oil, wisdom was common among them; the Kehot
note cites it for the link between oil and Chochmah.
Menachot 85b:13-1477°-37>:2 172 Mnan
R ROM AWK QWH OPM AYIPN ARY 09w (2,70 2 DRIAY) *na
7713 715187 RO N A 1P9ORw AN JIM1 037 IR IYIpn RIY
TR WK P pRh T PaT awa A (72,39 0°127) 1320 un
72 1191 TAwa RPTID WIR T2 10783 NAR YD 1INR PyRd mw

X12%7 7IRRA 100 115 KM 9% 19 190K TR 010D

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Jma
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G-d tells Moshe to make “oil of holy anointing” to conse-
crate the Mishkan, its vessels and the kohanim. Here it
shows oil as an image of supernal Chochmah, the source
of holiness.

Exodus 30:257175:"2 n1nw

“nOYn MY NP7 ARy NORan N WIpThOwn MY ANk 0wy
VIR

And thou shalt make it a holy anointing oil, a perfume com-

pounded after the art of the perfumer; it shall be a holy

anointing oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,5 mnw
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The Mishnah’s case of one who exchanges a cow for a don-
key and the cow gives birth, with a dispute over whether
the calf was born before or after the exchange. The maa-
mar cites it as an example of the Torah’s laws about plain
physical matters.

Mishnah Bava Metzia 8:4°7:’1 Xy°87 822 m1wn
TY WK AL LATE IN0DY 12100 191 ,7Te7N Mnn2 Mg Aned
TR 0TIY O 2 ¢ APRI CANRRER IR AN 2NN Koy
aniIR iR , NIV NARY NPT NOR LNITY Y 191,10 TR 2T
T0R IR 29I 22 121 LY PR MR APm R i
273 MR M Lo KPR 9P PR LYTY PR MR AP ,on0n
IR AN PIP OPR MR AT 00 ORIY 12IR0 YaW? o IR
APRNY YT PR
If one swapped a cow for a donkey, and it gave birth, So too
if one sold his slave and she gave birth, [And] one (the seller)
says, “It was born before I sold her”, and the other (the buy-
er) says, “It was born after I bought her”, they shall divide
[the value of what was born]. If one had two slaves, one large
and the other small, or two fields, one large and the other
small,[And he sold one of them], If the buyer says, “I bought

the large ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud learns from “the day you stood before
Havayah your G-d at Chorev” that Torah must be studied
as it was given at Sinai: “just as there in dread and awe, so
here in dread and awe.” The maamar reads it as saying
that Sinai’s revelation of supernal Chochmabh is present in
Torah study now.
Berakhot 22a:4'7:X 275 m>72
DTRY WX O 7702 N1 73 37) T3P DNy x0T
TX2 AR Y70 N2 ARV K2 TP 220102 0N 1 30
P12 NN T MK
for there is a teaching: "Thou shalt make them known unto
thy children and thy children's children" (Deut. iv. 9) and it
continues, "The day that thou stoodest before the L-rd thy
G-d in Horeb" (Deut. iv. 10) — as [the Israelites stood at
Horeb] with dread and fear aod trembling and shaking, so
here [when teaching Torah] must it be with dread and fear
and trembling and shaking.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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77 LADTR Y MR NPMIR LA ,20 R DMPY .3 ,10 LT, 1P AR
.97 NN RN% 12ayn 90 .07hwn X172 R

9°22 9927 DWW

G-d tells His people through the prophet, “I have placed
My words in your mouth and covered you in the shadow of
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My hand.” The maamar cites it for Torah study now: the
words a person learns are G-d’s own, as at Sinai.
Isaiah 51:1610:R"117°yWw°
TR PIN TOR) DBY Y3 T3 T ¥; T2 13T DYN)
TDNY TS
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0 ,R1 YW

42 PPN T DIN
The first of the Ten Commandments: “I am Havayah your
G-d, who brought you out of the land of Egypt.” Israel
heard it at Sinai from G-d Himself; the maamar’s example
of total revelation.

Exodus 20:2°2:° minw
:0°72 N°21 D71%7 TIRR IR IR TR2X 7 00
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16
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When Yaakov made a covenant with Lavan, he took a stone
and raised it up as a pillar, a witness between them. The
maamar takes the word “raised” to show that the pillar first
had to be lifted up.

Genesis 31:457™:8"2 nPwx13
:12ED 77771 12X 2PY2 MR

And Jacob took a stone, and set it up for a pillar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

. X% nowxna
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end, like a flame bound to a coal.” The maamar uses it for
the ascent that makes the descent possible: what is raised
highest can reach lowest.

Sefer Yetzirah 1:7°1’% 77°%° 700
nambws 19902 NN 1NPAN2 1910 YIYa R 92 MTED Ty
:9DI0 ANK 77 TR 3991 23w 12 PRI TP NIRY 1PN 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

likuteitorah.com/torah-ohr/vayeitzei/1/
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A further discussion of the principle that the end is
wedged in the beginning.
KEHOT'S NOTE
.2 ,R P95 IRTY . 0D 'Y TANNRY NIRRT
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Further discussion of “my father” as Yitzchak and the fu-
ture saying “For you are our father.”
KEHOT'S NOTE
JRNIR Y RWN 2D N7IRD 02 AR PR Y 71190 D7MIR IR

47 13°aN NN %2

The prophet, speaking for the people, says to G-d, “For
You are our father; for Avraham does not know us and
Israel does not recognize us.” The Talmud (Shabbos 89b)
relates that in the future Israel will say these words to
Yitzchak, who will point them to G-d; the maamar reads
“my father” in Yaakov’s vow as Yitzchak.
Isaiah 63:16170:370 1°yw°
AR T AAR 17D X> '?}31?;7?] 1Y i) Di773R °3 1°IR AR™D
SR D71Yn 117KA
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At Yitzchak’s birth Sarah says, “Elokim has made laughter
for me; whoever hears will laugh (yitzchak) with me.” The
name Yitzchak is read as laughter and delight, and as a
verb in the future tense: “he will laugh.”

Genesis 21:6":X”2 N"wR12
PPTPOR Yo 00K V7 TRy pRX MR IRMm
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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49 79YI AIYNT N2 TRANY TNy YD

In Ki Sisa the Tzemach Tzedek notes that this needs study,
since the third redemption is said to come in Yaakov’s
merit, whereas here it is connected to Yitzchak.
KEHOT'S NOTE
SAW YURW TAONMR Y RWN °D D NN AR .2 ,UBW O DMK Y
PRYRY 93 1772 .00y PM%° NI212W 2 1RD1 ,2PY° N1d12 noweow T9IRA
11"?37 219N PN M2 RITT KX D R”N2 IRI2NT 7Y 27170 1PN
AR KPR MR AR AW 2N D71 97TRa DUIRNDY 9y anw
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The parable of the talking bird appears there, and this
maamar builds on it.
KEHOT'S NOTE
n7Ip% 7,10 PR AR LTIV LT ,1D LK ,A8 (N7R NRXI) n7hnR NN
0P RE% LK ,21p MT2IN 10 LR LR wrnw LT, nhw LT, 1aTRa
279yN 170 LKW Y U090 1700 LR LUY I1RRET WYY L2 L,3p nown X
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Charan, the destination of Yaakov’s journey, stands for the
lowest, most separate world.

Genesis 28:10:1”2 N°wR12
:1377 7271 Y2Y XA 2Py R3N
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

52 511793 9ma
David, in distress, says, “I am weary with my crying; my
throat is parched (nichar).” The maamar links nichar (7121)
with Charan (771): the divine voice dried up and hidden.

Psalms 69:4°7:0"0 0°2°71n
PPORY 21m 21y 122 01173 I3 R1R2 "RV
I am weary of my crying; my throat is dried; Mine eyes fail

while I wait for my G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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53 S99

Rashi explains nichar as “dried out”; the Kehot note cites

it, together with Ibn Ezra and Metzudas Tziyon there.
Rashi on Psalms 69:4°7:070 0°2°1n %y " w1
nomn 93 Py 193 30 2m N 090D 2rR) D v am
53 omobr P31 (279:175 0°127) 1M DY 179D AP IowInn
21°R) 13°950 DOYWI 1Y (LD RIPM) 0Oy Mbon L,0vn

HeR

has become parched Heb. 7n1, dry, as (Job 30:30): “are
burned (771) with heat.” my eyes fail Any drawn-out hope is
called “failure of the eyes,” as (Deut. 28:32): “and pine after
them all day”. [Similarly] (Lev. 26:16): “that cause the eyes
to pine away”; (Job 11:20), “and the eyes of the wicked will
pine away.”

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

likuteitorah.com/torah-ohr/vayeitzei/1/
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The note cites it for the throat as the level of voice.
KEHOT'S NOTE
Jown’y 2772 knrRshiNehiel

55 11T TNRPNI

David says, “I was mute with silence; I held my peace,
[kept] from good.” The maamar applies it to the divine
voice silenced in the worlds of separateness.

Psalms 39:33:0”% 0°2°1n
1293 *3X1 240 TP T NN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Abahu says that where penitents (baalei teshuvah)
stand, the completely righteous cannot stand. The maa-
mar explains it through the delight caused by transform-
ing darkness.
Berakhot 34b:22-23375-273:2 7”7 m1372
— PTRY MWD IV Py ANIN 231 VKT NI 7377 KPP
) lrird] Pﬂnj‘? Dﬁ‘?'@? mbrg‘” MRIY L, PTRIY DR 0N DR
— "PinT” X1 7Y anR 1A 227 .”:i']?_?” 7T LRY2 ”pﬁn'f?”
1;'[? 297 MOY — 72977 RMY LRIR°YR 1772y 02T pin v
ROWT A PO 7Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 AR
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Rabbi Yaakov says one hour of teshuvah and good deeds
in this world is more beautiful than all the life of the World
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to Come. The maamar explains it through the delight that
teshuvah brings about above.

Pirkei Avot 4:171:*7 MaR mawn
,M7 0932 0°250 D°RYRY 1WN2 DAR YT D2 ,NIR 0 XA
Dam ,R27 0?1Y2 M1 NIIp DY NAR YW 7D K37 0PIy 00 Do
M7 0337 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

OMan 2 A w’nd

The note says that from this point on, the Hanachos
HaRap transcript gives the maamar only in brief.
KEHOT'S NOTE
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The Zohar on Pinchas reads “Rebuke the beast of the
reed” as the ches of chametz turned into the hei of

matzah.

Zohar, Pinchas 105:727-106:740->wn:n”p 0Mia ,3M7 990
»wn:p

P 0o aya

Plainly, a prayer that G-d rebuke “the beast of the reed.”
The Zohar reads chayas (n°n) as the letter ches (n”°n): re-
buke the ches of chametz, so that it becomes the hei of
matzah.

Psalms 68:31x”5:170 0°2°11n

DnY M2 AQITE02 02NN DY PIY3 DPAX NTY IR 0o Y3
:138m° m:ﬂj

Rebuke the wild beast of the reeds, The multitude of the

bulls, with the calves of the peoples, Every one submitting

himself with pieces of silver; He hath scattered the peoples

that delight in war!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119 2°YW9 TIaN2

Shlomo’s proverb: “When the righteous prosper the city
rejoices, and when the wicked perish there is joyous song.”
The maamar reads rinah as the song that comes when evil
is transformed.

Proverbs 11:107:x” wn

1737 D°YYT IR TR YRR O°R7T3 02
When it goeth well with the righteous, the city rejoiceth; And
when the wicked perish, there is joy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says this parenthesis also appears in the man-
uscript of the Alter Rebbe’s maamarim.

KEHOT'S NOTE

DaR D7 MINIT2 RINI PPIYA VIR AR PN02 03 R¥NI T 130

RablellaRirNai

PARAGRAPH 22

64

65

T2YN ARMIVT M7 NNY

G-d promises through Zechariah that in the end of days
He will remove the spirit of impurity from the land. Then
there will be nothing left to refine.

Zechariah 13:2°2:3 >0t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Shabbos command: “Six days you shall work and on
the seventh day you shall rest; in plowing and in harvest
you shall rest.” The maamar reads plowing and harvest as
the labor of refinement, which will cease in the future.

Exodus 34:21x73:7% minw
:NAVA ¥R WOIN2 N2V Y WD 021 TaYR 0o NYY
Six days thou shalt work, but on the seventh day thou shalt

rest; in plowing time and in harvest thou shalt rest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah lists the psalm the Levites sang each day; on
Shabbos, “A psalm, a song for the Shabbos day”: a song
for the time to come, “for the day that is entirely Shabbos
and rest for life everlasting.” The maamar identifies that
day with the revelation of the supernal delight.

Mishnah Tamid 7:4°7:t 7°0 mwn
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The following are the psalms that were chanted in the

Temple. 1) On the first day they used to say, “The earth is the

L-rd's and the fullness thereof, the world and they that dwell

therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
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67

G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
2R n°2 PN 10 nawn
Yaakov’s return to his father’s house is read as the return
from Charan to rinah, the delight of Yitzchak.
Genesis 28:21872:1”2 N°wX12
:0779R? 7 °1 1701 "2R N°27PR 019w PR
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 25

68

69

PR1Ra oY ey

Bildad the Shuchite says of G-d, “Dominion and fear are
with Him; He makes peace in His heights.” The maamar
uses it to define peace as the joining of opposites.

Job 25:2°2:775 27X
2PniTn2 0IPY Y iy 10D PYnn
Dominion and fear are with Him; He maketh peace in His

high places.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 9 2R

% Pw W PRI

On “Dominion and fear are with Him” (Job 25:2) the
Midrash says Michael is of snow and Gavriel of fire, and
neither harms the other: G-d makes peace between them.
The maamar calls them the princes of water and fire.

Bamidbar Rabbah 12:8'1:27 127 12713
KEHOT'S NOTE
LR ,10 1P XY .1 ,20 97 Ta

PARAGRAPH 26

70

211pR1 PN oY oYt

G-d promises through Isaiah, “Peace, peace, to the far and
to the near.” The maamar reads the doubled word as two
kinds of peace: the far brought near, the ascent from be-
low, and the descent from above.

Isaiah 57:19v™:1”117°yWw°

$PNRDII T IR :ﬁg‘?@ Pinj‘? 032w 0iPY oonoty 2°1 k72
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ROCRIRS YL
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The note cites it for the two levels of peace discussed here.
KEHOT'S NOTE
.96 TIYA (R*°Y 27N LPYPR NPID) M*Pwn DYPWa 17D N7T IR

PARAGRAPH 27

72

73

bR MW MR — MnRIya

A manuscript variant: it reads “then he will come to” in-
stead of “then I shall return to.”
KEHOT'S NOTE
PR K27 IR VIR 11824 7123

IR 72wn

David says to G-d, “Even darkness is not dark for You;
night shines like day; darkness is like light.” For His es-
sence the distinctions of the chain of worlds do not exist.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

74

75

76

QOPON T AR WY %
The psalmist (of the sons of Korach) praises G-d: “For a
sun and a shield is Havayah Elokim.” Plainly, G-d gives

light and protects; the maamar reads Havayah as the sun
and Elokim as the shield, a sheath (nartik) that covers it.

Psalms 84:1227°:775 0°2°11n

10702 0°2777 2307an? K *71 107 79291 17 DOR9K °1 14 vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n

™7 oW pRna N2

The note cites it for Elokim as a sheath for the Name
Havayah.
KEHOT'S NOTE
L3 MR 17190 0N D2WTR 17T AR

o7 IRY — Wwhan 7w

A manuscript variant: it reads “then it will be” instead of
“and then, ‘will be.’”
KEHOT'S NOTE
JO7 IR VIR 11824 122

36



TORAH OHR - PARSHAS VAYEITZEI - MAAMAR 1

PARAGRAPH 29

77

78

QPPN M2 IN T T OW Uha L L TNy ban
The note there cites Torah Chaim 26d for a different word-
ing of this idea.
KEHOT'S NOTE
205 7y (1yp Y 2°n UPW]?TQ n”mno) n7own o1Pwa "nawy 177 IR
.”D’P’?R W 1713 *19°32 170 YT At 7,19 n”n> 1730w

1280 SNRW IWN DRI 1ARM

The stone of the pillar that will be a house of Elokim; the
maamar reads it as the lower world becoming a vessel for
Havayah.

Genesis 28:222373:1”3 nwR12

Y 27NN WK 71 DORK N%3 M N8 ARTITR DR 18T
17 IR

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30
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The note says the summary is not found in this

manuscript.

KEHOT’'S NOTE
9 (X) .71%P 107K D218 2,700 171970 PR LRND 1824 22
apm ey Mbwhnwnn aRyRdw PN YUw Cownn apye M m
97ARY 2107211 °95 971 T 7Y ¥7010 1A 1NN PP DIpR 21aRn
3791129 DY MR DY 1233 03 ONPIPR 1P WPRD RITW XRp N0 e
PIZM 1OWRN N2 37ARY (2) JRDYT 131 19) PN 1T N2 e TN
0°7791 N2 1I0 N2% Yaw RN ARO202 91,10 1900 I nnR e
#HYY (3) LPAX® M2 MY WY 0w 972RwIY M7 CNnPRI 21N Al
NPMIRT 1R QPR N33 2WN3 *7 20 IR 019w N2 7Y 11 1ownm
AR M2y M NPT LDOPOR IR AW M O M9PA 12 w0090 1
wnRn T2 7 na% YW TY 1IWYR WY N1 M9y

DIPnR7 S12Nn

In the Zohar on Vayetzei Rabbi Abba asks about “he took
from the stones of the place” beside “this stone which I
have set up as a pillar”: the one stone that rests above
many.

Zohar, Vayetzei 12:78-13:86172:3"-11”y:27° R¥*1 |77t 190

PMWNTR QW

Yaakov puts the stones at his head; summarized as gather-
ing the letters into one yud.
Genesis 28:11x”:11”> N°wX"2
D™ DipRI CJANn MRN URWD N3 Ow 1P 0ipna vaon
NI O3PR2 23U PTRIN
And he lighted upon the place, and tarried there all night,
because the sun was set; and he took one of the stones of the

likuteitorah.com/torah-ohr/vayeitzei/1/
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place, and put it under his head, and lay down in that place
to sleep.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DNTW? AN 27y wrnaY

The note says the explanation of “the stone of Israel” re-
ferred to here is found in Or HaTorah on Bereshis.
KEHOT'S NOTE
PRI NIRRT

BN AN

In Yaakov’s blessing of Yosef: “from there, the shepherd,
the stone of Israel.” The parenthesis points to what is ex-
plained on this verse elsewhere (the Kehot note: Or
HaTorah on Bereshis).

Genesis 49:24773:0"1n N°WX12

12X Y7 OWn 3pY? PR TR VT YT MWD ARYR 10°R2 2Um
2R

But his bow abode firm, And the arms of his hands were

made supple, By the hands of the Mighty One of Jacob, From

thence, from the Shepherd, the Stone of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BN 1A

The Zohar on Vayechi speaks of the foundation stone that
Yaakov set up as “the stone of Israel,” and calls the twelve
stones of the breastplate, named for the tribes, “the stones
of the place.”

Zohar, Vayechi 43:450-4622700-1"n:3"1 1> ,A7170 190

1287 AN Qw"

The Zohar (Noach, 72a-b) speaks of “this stone which I
have set up as a pillar” as the foundation stone from which
the world was planted, which Yaakov set up and anointed:
“he set it up as a pillar ... and poured oil on its top.”
Zohar, Noach 35:283-36:2971787:172-3707:17 111,717 190
This is implied in the expression, “and he put it as a matse-
bah” (erection, upstanding), implying that he set up again
something which had been prostrate. He also “poured oil on
its head”, thus doing more than anyone else to restore it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

FINTY TN IND AN TINTY 1ROR2 TR n

The Talmud’s teaching that Torah must be studied with the
awe of Sinai, summarized here.

Berakhot 22a:4"7:X 2”5 m>72

DAY Y OP" N2 PN LTI 1391 TP DNYTIMY® X

TR AR 37121 NNT2Y IR PR3 1207 M 727502 TRPX N 0197

7120 N AR K2

for there is a teaching: "Thou shalt make them known unto

thy children and thy children's children" (Deut. iv. 9) and it

continues, "The day that thou stoodest before the L-rd thy

G-d in Horeb" (Deut. iv. 10) — as [the Israelites stood at
Horeb] with dread and fear aod trembling and shaking, so
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88

89

90

here [when teaching Torah] must it be with dread and fear
and trembling and shaking.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
11°3N NN %2

What Israel will say to Yitzchak in the future.

Isaiah 63:161"V:270 1°yw°

AT AR 377 K DRI YT KD DI 7D I AN
:T0Y 029Y7 17K
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

S

The parched throat, linked with Charan and here also with
the narrow strait of Mitzrayim.

Psalms 69:4°7:0"0 0°2°71n
PPORY 21m 21y 122 01173 I3 R1R2 "RV
I am weary of my crying; my throat is dried; Mine eyes fail

while I wait for my G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P PINP
The two kinds of peace, to the far and to the near.
Isaiah 57:19v™:1”1 17°yw°
$PIRDTY T KR 25p2) pinT? 0ivY 0ivY nonoly 271 X732
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN 2wy PNk
Sarah’s words, which link laughter, Yitzchak, with the
Name Elokim.
Genesis 21:671:X7D N°wx12
PPTPOR Yo 00K V7 TRy PR MR InRm
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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