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On the Twenty-Fifth of Kislev

The Menorah and the incense, with the daily offering around
them, model the whole of divine service: Torah lights up the
emotions, mitzvos and charity lift even the lowest “inanimate”
level, and self-sacrifice raises the animal soul. Chanukah is a
“dedication” in which Israel’s self-sacrifice against the Greeks
drew down the light of Torah anew, celebrated through Hallel
(bringing G-dliness into revelation) and thanksgiving (bowing

before what remains beyond reach).
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THE BIG IDEA

The Menorah and the incense, with the daily offering around them, model the
whole of divine service: Torah lights up the emotions, mitzvos and charity lift even
the lowest “inanimate” level, and self-sacrifice raises the animal soul. Chanukah is
a “dedication” in which Israel’s self-sacrifice against the Greeks drew down the
light of Torah anew, celebrated through Hallel (bringing G-dliness into revelation)

and thanksgiving (bowing before what remains beyond reach).

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Chanukah is marked with lamps, and what Hallel and thanksgiving mean, and
answers through the Temple order. The seven lamps are the seven emotions; lighting them draws the
light of Chochmah into the emotions to refine them, all seven at night, the principal lamp by day. This
is Yaakov’s yud reaching the heel, subduing Eisav. The incense, made of tasteless spices, lifts the “let-
ters” of thought, speech and action, which wisdom cannot reach, and its fragrance draws G-dliness
down. In prayer, the self-sacrifice of the Shema is twofold: the G-dly soul at “One,” and the animal
soul, rooted in the Chayos of the Chariot, at “Blessed be the name”; the latter is the blood of the daily
offering, rising with a great noise from the heart’s fiery left chamber. Torah study is the lamps; charity,
the general and collective expression of the mitzvos, is the incense and a “helmet of salvation” that
draws down G-d’s shining face; the fat is delight in G-d alone. All creation is “small” before the
Infinite, so it needs chinuch, dedication through great gifts, like the Princes’ gifts to the altar. The
Hasmoneans’ self-sacrifice was that gift. Hallel reveals the hidden; thanksgiving acknowledges the

unrevealed.

OUTLINE

1 The questions of Chanukah m
Why lamps, and what are Hallel and thanksgiving? The answer begins with the Temple Menorah.

2 The lamps: wisdom refines the emotions 2-6

The seven lamps are the seven middos; lighting them draws the light of Chochmah into the emotions, the
yud of Yaakov reaching the heel.
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The incense: raising the letters 17-9

The incense raises the inanimate “letters” of thought, speech and action, which wisdom cannot lift, and its
fragrance draws Havayah down.

Prayer and the two kinds of self-sacrifice 110-16
Prayer replaces the offerings; self-sacrifice at “One” belongs to the G-dly soul, and at “Blessed be the

name” to the animal soul, for all the worlds are only G-d’s Name.

The blood of the tamid: the animal soul’s fiery ascent M7-21
The animal soul, rooted in the Chayos, rises with a great noise from the heart, reaching “before
Havayah,” and draws the Infinite Light down in return.

6 Torah, charity and the helmet of salvation 122-31
Torah lights the intellect like the lamps; charity, like the incense, protects as armor and draws down
G-d’s inner face through the 620 pillars of light.

7 The limbs and the fat: delight in G-d 132-33
After yearning comes delight in G-d alone, and the sweetness of the Torah as commanded by G-d
Himself.

8 Chanukah as dedication 134-39
All creation is “small” before the Infinite and needs chinuch through great gifts; the Hasmoneans’ self-
sacrifice against the Greek decree drew down the light of Torah anew.

9 Hallel and thanksgiving 140-43

Hallel brings hidden G-dliness into revelation; thanksgiving is the “return,” bittul before the Infinite

Light that is not yet revealed.

KEY CONCEPTS

The seven lamps as the middos N7t -n171 7

The Menorah’s seven lamps stand for the seven emotive
attributes; lighting them means bringing the light of
Chochmah into the emotions to refine them.

Incense (ketores) nvp

Made of tasteless spices, the incense stands for the inani-
mate level, the “letters” of thought, speech and action and
the physical mitzvos, whose fragrance rises and draws
G-dliness down.

Two kinds of self-sacrifice w51 n17°0m 0°ny5 °2
Self-sacrifice at “One” is the natural bittul of the G-dly
soul; self-sacrifice “with all your soul” is the subjugation
and transformation of the animal soul, at “Blessed be the
name of the glory of His kingdom.”
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Yud-ekev 2py 777
Yaakov’s name read as the yud of Chochmah reaching

down to the “heel,” the lowest levels, holding Eisav in
check.

Helmet of salvation ny1w° ¥212

Charity makes G-d “turn” with His very Self, drawing down
His inner dimension, the “shining face” and “crown of

glory.”

Chinuch (dedication, training) 712°1

Training something that is far from its goal through many
gifts; the altar and all creation are “small” before the
Infinite and need such dedication.

Hallel and hodaah &7 991

Hallel is praise that brings hidden G-dliness into revela-
tion; hodaah is acknowledgment and bittul before the
Infinite Light that is not yet revealed.
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SECTION 1 - 11

The questions of Chanukah
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“On the twenty-fifth of Kislev [begin] the days of Chanukah,” etc.: “for when the Greeks entered the
Sanctuary,” etc.

The maamar opens with the Talmud’s account of Chanukah: the Greeks entered the Temple and defiled its
oils. The Alter Rebbe quotes it in shortened form, marking the omissions with “etc.”
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“And when the royal house of the Hasmoneans prevailed and defeated them, they found only one
cruse of oil,” etc. “The following year they established them as eight festive days, with Hallel and
thanksgiving.” We need to understand the matter of Hallel and the matter of thanksgiving.
When the Hasmonean kings defeated the Greeks they searched for pure oil, and only one cruse with the
High Priest’s seal was found, enough for one day, yet it burned for eight. The Sages made the eight days a

festival of Hallel (the psalms of praise) and thanksgiving, and the maamar sets out to explain what each of

these two terms means.
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We also need to understand why, for this miracle, they instituted the lighting of lamps in remem-
brance of the Temple, where they found one cruse of oil, etc., whereas they did not institute the

same for other miracles.

A second question: other miracles were not commemorated by lighting lamps, so why was this one? The
miracle took place with the Temple’s lamps, and the Chanukah lights recall them.
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And also: what do lamps have to do with Hallel and thanksgiving? But the explanation is that it is
written, “For a mitzvah is a lamp and the Torah is light,” etc. This will be understood by first ex-
plaining the matter of the Menorah in the Holy Temple, of which our Sages, of blessed memory,

said, “Does He then need its light?” etc.

A third question: what connects lamps to praise and thanksgiving? The answer begins from the verse com-
paring a mitzvah to a lamp and the Torah to light, and from the Sages’ remark that G-d surely does not need
the Menorah’s light; the Menorah must therefore stand for something spiritual, which the maamar now

explains.

SECTION 2 - 112-6

The lamps: wisdom refines the emotions
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Now, it is written, “And when Aharon kindles the lamps at dusk, he shall burn it [the incense],” and,
“In the morning, when he prepares the lamps, he shall burn it.” For at night he would light all sev-

en lamps, and the next day he would clear their ashes and prepare them,

The Torah pairs the kindling of the Menorah with burning the incense, both at dusk and in the morning. At
night the Kohen lit all seven lamps; in the morning he cleaned out the ashes and prepared the lamps.

L0907 11971121 21N 10T 1R v 91 RITW 2299 13 PR POPTR 110 R
and he would light only the western lamp, which is the sixth lamp, from which he would begin and
with which he would conclude.

In the morning only the western lamp, counted here as the sixth, was actually lit: the lighting began from it
and ended with it. The maamar will find meaning in this difference between night and day.
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The explanation is that the lamps are the emotive attributes (middos): “Yours, Havayah, are the

greatness and the might,” etc.; they are seven lamps, corresponding to the seven middos.

The seven lamps correspond to the seven emotive attributes (middos) listed in the verse “Yours, Havayah,
are the greatness (Chesed), the might (Gevurah)...”. Lighting the lamps therefore means bringing light into
the emotions.
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Now, in each and every attribute there is “the one opposite the other”: in kelipah (the husk), over
against holiness, and they draw their nourishment from holiness.
For each holy attribute there is a corresponding attribute in kelipah, the realm that conceals G-dliness. The

kelipah has no life of its own; it draws its vitality from holiness.
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For example, from love in holiness there is drawn down, through the chain of descending levels,

[what comes] to be physical lust; and likewise from awe in holiness [comes] evil fear, and anger,
and the like.

As love descends through the levels, it can become physical lust; holy awe can become fear of the wrong
things, anger and the like. The unholy emotions are degraded forms of holy ones.
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And they must be refined and transformed, to be absorbed into supernal holiness, so that all the at-
tributes will be for G-d in a state of self-nullification (bittul): “Yours, Havayah, are the greatness

and the might,” etc.

The fallen emotions must be refined and turned around so that they rejoin holiness. The goal is that all the
emotions belong to G-d, in the self-nullification expressed by “Yours, Havayah, are the greatness and the
might.”
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The refinement is through Chochmah (wisdom), for “through Chochmah they are refined,” etc.
And Chochmah is a light, to illuminate the attributes and to purify them.

Refinement comes through Chochmah (wisdom), which sorts good from evil. Chochmah is compared to
light because it illuminates the emotions and purifies them.
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At night, which is the time of darkness, it was necessary to light all seven lamps, that is, to draw the

light of Chochmah into each and every attribute on its own,

Night stands for a time of darkness, when each emotion needs its own light of wisdom. That is why all seven
lamps were lit at night.
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whereas by day it was enough to light the sixth lamp, which is the principal channel of influence,
and of itself the light of Chochmah would be drawn into all the attributes.

In the day it was enough to light the sixth lamp, the principal channel through which influence flows, and the
light of wisdom would reach all the emotions by itself. The Kehot note links the sixth lamp to Yesod.
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Now, there is “world, year, soul.” Just as Aharon would draw down the light of Chochmah into the
world, [into] the seven levels and supernal attributes in the order and conduct of the world, so too
he would draw down the light of Chochmah into the souls of Israel,

Sefer Yetzirah teaches that everything exists in three dimensions: world (space), year (time) and soul.

Aharon’s lighting drew wisdom into the seven attributes that govern the world, and at the same time into the
souls of Israel.
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who are “those who came out of Yaakov’s thigh, seventy souls,” corresponding to the seven lamps.
They are “those who came out of the thigh of 2p¥° (Yaakov)”: yud-ekev (“heel”), that is, the yud,
which is Chochmah, drawn down and descending into the level of the heel, the end of the lowest
levels.

Yaakov’s descendants were seventy souls, ten times seven, matching the seven lamps. The name 2py” is read

as yud (the letter of Chochmah) plus ekev (“heel”): wisdom drawn down to the lowest levels, the heel of the

soul.
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This is [the meaning of] “and his hand was grasping Eisav’s heel”: for 17> (“his hand”) has the let-
ters of 71" (yud), which grasps the heel of Eisav so as not to give it the strength to expand and rule,
but only to subdue it beneath holiness and to subjugate the sitra achra (the other side).

At birth Yaakov’s hand held Eisav’s heel. 17° (“his hand”) has the same letters as 7 (yud): Yaakov’s wisdom

holds Eisav, the root of kelipah, from below, not letting it spread and rule but keeping it subdued under
holiness.
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And this was the meaning of what Aharon drew down when he kindled the lamps: to draw the yud of
Yaakov, the light of Chochmah, to the level of the heel, so that even the natural attributes in the an-

imal soul will rise and be absorbed into holiness.

This is what Aharon did in lighting the lamps: he drew Yaakov’s yud, the light of wisdom, down to the heel.
The aim is that even the natural emotions of the animal soul rise and are absorbed into holiness.

SECTION 3 - 17-9

The incense: raising the letters
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Now, it is written, “And when Aharon kindles the lamps at dusk, he shall burn it,” and likewise, “In
the morning, when he prepares the lamps, he shall burn it.”

The maamar returns to the verses about the Menorah and the incense, now to explain the incense itself.
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[First] “when he kindles,” and then “he shall burn it,” and likewise in the morning; as it is stated in

the order of the Temple service, the preparing of two lamps precedes the incense.

In both verses the lamps come first and the incense after, and Abaye’s order of the Temple service in the
Talmud likewise puts the preparing of two lamps before the incense.
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To understand the matter of the incense, which came after the lighting and the preparing of two
lamps: the matter of the lamps, as already explained above, is the raising up of the attributes that
descended and were drawn down into the physicality of the animal soul, so that they rise and are
absorbed into holiness. But the incense is the raising up of the letters, those of thought, speech and
action, the garments of the attributes, which are of the level of the inanimate.

Why does the incense follow the lamps? The lamps raise the emotions that descended into the animal soul;

the incense raises something lower: the “letters”, the garments of thought, speech and action through which

the emotions are expressed, which are like inanimate matter.
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The letters of holiness are called “the wall of the daughter of Zion,” a wall of stones: “two stones

build two houses,” etc., as is known.

Letters of holiness are compared to a wall of stones: Sefer Yetzirah calls letters “stones” and the words built
from them “houses.”
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And as is explained elsewhere on the verse, “Great is Havayah and much praised, in the city of our
G-d”: when is He called great? When He is in the city of our G-d, etc.

G-d’s greatness is revealed “in the city of our G-d,” that is, when it is expressed and built up. The letters are
the city in which His greatness is revealed.
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Now, the letters of thought, speech and action that fell into physicality, under the dominion of the
kelipos and the sitra achra, have no ascent through the drawing down of the light of Chochmah, for
the light of Chochmabh is only in the attributes themselves, love and awe, etc.,

The letters of thought, speech and action have fallen into physicality under the kelipos, and the light of wis-
dom cannot raise them. Wisdom works only on the emotions themselves, love and awe.
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which are of a spiritual nature (see what is explained on “And [G-d] formed,” etc., in Parshas
Bereishis). But the physicality of the letters has no ascent except through the incense: for the

spices of the incense were of things that have no taste at all

Emotions are spiritual; the text refers the reader to its explanation of “And G-d formed” in Bereishis.

Physical letters rise only through the incense, whose spices had no taste and were not food.

likuteitorah.com/torah-ohr/vayeishev/4/ 9
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and are not of the category of food at all, so they are of the level of the inanimate; and by burning
them there comes to be a fragrance that rises upward and restores the soul: “a fire-offering, a
pleasing fragrance to Havayah.” For through the fragrance there comes to be nichoach
(“pleasing™), that is, a descent into the chain of descent, a drawing down of the level of Havayah,
[whose] yud [is] Chochmah, etc.
Being tasteless, the spices are like inanimate matter, yet when burned they give off a fragrance that rises and
restores the soul. The Torah calls an offering “a pleasing fragrance (re’ach nicho’ach) to Havayah”:

nicho’ach, “pleasing,” is read as from nachis, “descent,” so the fragrance draws down Havayah, whose yud
is Chochmah.

SECTION 4 - 110-16

Prayer and the two kinds of self-sacrifice
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Now, all this was in the Holy Temple, where they would offer sacrifices; and now prayer is in place

of the sacrifices. We need to understand this in [terms of] prayer.

All this took place in the Temple through the offerings. Since its destruction, prayer takes the place of the of-

ferings, so the same order must have a meaning in prayer.
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In the order of the Temple service, the blood of the tamid (the daily offering) came before the pre-
paring of two lamps, the lamps before the incense, and the incense before the limbs. It follows that
the blood of the tamid came before the lamps and incense, and the limbs of the tamid after the
lamps and incense.

In the daily Temple order, the blood of the tamid, the daily offering, came before the lamps and incense, and
its limbs were burned only after them. The offering was split in two, with the lamps and incense between.

likuteitorah.com/torah-ohr/vayeishev/4/ 10

10



TORAH OHR :- PARSHAS VAYEISHEV - MAAMAR 4 131 937119 0217 10101WIW 113 AAMT M2 199053 11733

WAl 0NY RIT 79N [yaw nxopal w”»Pa 7712y POy 117 %D .199Nn32 °1 nTaya m 123y 12

[ynw nxpa] WPPA
This will be understood in the service of G-d in prayer. For the essence of the service in the Shema
and prayer is to give over one’s soul in the Shema.

This order will be explained in terms of prayer. The heart of prayer is the Shema, where one gives over one’s
soul to G-d.
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Now, there are two kinds of self-sacrifice (mesirus nefesh): to give over one’s soul in “One,” and
“with all your soul: even if He takes your soul,” etc. To understand what these two kinds of self-sac-

rifice are:

There are two kinds of self-sacrifice in the Shema: giving oneself over in the word “One,” and loving G-d
“with all your soul,” which the Sages explain as “even if He takes your soul.” The maamar asks what distin-
guishes them.
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self-sacrifice in “One” refers to the G-dly soul, which is in a state of actual self-nullification, as it is
written, “As Havayah lives, before Whom I have stood.” The state of standing is self-nullification in
the Infinite Light (Or Ein Sof), blessed be He, itself.

Self-sacrifice at “One” belongs to the G-dly soul, which is already wholly nullified before G-d. Elisha’s words
“before Whom I have stood” show this: standing before G-d means complete self-nullification in the Infinite
Light.
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And the level of “with all your soul” means that the animal soul too should be in a state of subjuga-

tion and transformation (iskafya and is’hapcha), etc.

The second self-sacrifice, “with all your soul,” concerns the animal soul, which must be subdued and then
transformed.

likuteitorah.com/torah-ohr/vayeishev/4/ 11
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For this self-sacrifice is not in “One” but in the level of “Blessed be the name of the glory of His
kingdom,” etc. The explanation is that, as is known, the level of the light that fills all worlds
(memalei kol almin) and of the light that encompasses all worlds (sovev kol almin) is all called only
the level of “My Name.”

This self-sacrifice happens not at “One” but at “Blessed be the name of the glory of His kingdom,” which

speaks of G-d’s “name,” not His essence. Both kinds of divine light, the light that fills all worlds and the light
that encompasses them, are only G-d’s “Name.”

19993 O9IY TV DDA NPV DD 08 7Y TP JPITAT W TV 2TV IRIDNY AW 79N 91RRNO
N1227 K127 71297 [monnn nenm] WPINT IO DI 119V 11y ) ¥ (xan o) 27 90y R
T2 RN MDY MnPY

As in the saying, “King, praised and glorified forever and ever (adei ad), is His great Name.” “For-
ever and ever” means all the ascents from world to world, elevation after elevation: the World to
Come, the Upper Garden of Eden, the days of Mashiach and the Resurrection of the Dead, and the
many myriads of myriads of worlds and chambers explained in the Zohar.

The words come from the morning prayers, which praise G-d’s “great Name” as glorified “forever and ever.”

The Alter Rebbe reads “forever and ever” as the endless ascents of all the higher worlds, from the World to
Come to the countless worlds described in the Zohar, and all of them are praise of His Name alone.
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In truth there are far more, without end, as it is written, “His troops are without number”; His
troops are the angels, which are the outer dimension of the worlds, and all the more so the souls,
which are the inner dimension of the worlds. Yet all this is only at the level of “His Name,” the
name of the glory of His kingdom.

The worlds are in fact endless, like the countless “troops” of G-d, the angels. Angels are the outer side of the

worlds and souls their inner side, yet even these belong only to G-d’s Name, “the name of the glory of His
kingdom.”
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As in the analogy of the extension of a king through his country: only his name goes out through

all the provinces of his kingdom, not his essence and being.

A king’s name reaches every province of his realm, though he himself does not.
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So too, so to speak, the extension of the life-force drawn from the Infinite Light, blessed be He, to
give life to all the creatures and the soul of every living thing: this extension and drawing down is
only at the level of a “name,” which is only a radiance and illumination, merely an extension, and
it is called the Infinite Light (Or Ein Sof).

In the same way, the divine life in all creatures is only G-d’s “name,” a radiance and extension from G-d, not
G-d Himself. This radiance is what Chassidus calls the Infinite Light (Or Ein Sof), as distinct from the Infinite
One Himself.
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But the very essence of the Infinite One (Ein Sof), blessed be He, is exalted and lofty, for it is writ-
ten, “For I, Havayah, have not changed,” and there is no comparison to Him, blessed be He, not
even as a drop compares to the ocean, etc.

G-d’s own essence is beyond all this and unaffected by it, as the verse says, “I, Havayah, have not changed.”
All the worlds together bear no relation to Him, less than a drop bears to the ocean.
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Now, the soul, the G-dly soul, because it is of the inner dimension of the worlds, is nullified and ab-
sorbed in the higher unity (yichuda ila’ah), blessed be He, before the Infinite Light, blessed be He,

itself; because there rests and shines upon it the Infinite Light, blessed be He,

The G-dly soul belongs to the inner side of the worlds, so it is naturally nullified before G-d, absorbed in the
“higher unity” in which all creation is nothing before Him. The Infinite Light rests upon it directly.

likuteitorah.com/torah-ohr/vayeishev/4/ 13



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4 191 957119 0317 10323WOW 15 191317 *1i° 199002 11792

219 54503 XD °F 2ARY 19OR ']"1372'!'? PPRW 7°K °N° 1N1m172 Nananm noowm
and it contemplates and meditates on His exaltedness, blessed be He: how nothing can be com-
pared to Him, and “I, Havayah, have not changed,” etc.

The G-dly soul also contemplates G-d’s greatness and senses that nothing compares to Him: He is un-
changed by all of creation.
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But in the chain of descent and the lowering of the levels, down to the end of the lowest levels, [that
is, the level] of the animal soul enclothed in the actual physical body, the physical is a screen that
separates and divides [it] from the higher unity, because to eyes of flesh it appears as a being and a
separate thing.

The animal soul, however, stands at the bottom of the chain of descent, clothed in the physical body, and

physicality is a screen that hides the higher unity: to the physical eye things look independent and separate
from G-d.
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Nevertheless, through the descent of the soul, the G-dly soul, which did not descend for its own
sake, for even before its descent it was at the level of “before Whom I have stood,” etc.; rather, the
descent is for the sake of the ascent of the animal soul: to shine upon it an illumination from the
higher unity, blessed be He, so that it too can rise and be absorbed into the Infinite Light, blessed
be He.

Yet the G-dly soul descended into this world, and not for its own benefit: even before coming down it “stood

before G-d.” It descended to raise the animal soul, shining upon it a glimmer of the higher unity so that it
too can rise and be absorbed into the Infinite Light.
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This illumination and drawing down is from the level of “Blessed be the name of the glory of His

kingdom forever and ever.”

The light that the G-dly soul shines into the animal soul comes from “Blessed be the name of the glory of His

kingdom,” the lower level of G-d’s Name.
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That is, through contemplating that everything that appears as a being and separate is nothing but
a radiance, the name of the glory of His kingdom. Therefore the being will be nullified, like the ra-

diance of the sun within the sun, etc., as is explained elsewhere.

It comes through contemplating what the world really is: everything that seems separate is only a radiance of
G-d’s kingship. Once this is understood, the apparent “something” is nullified, like a ray of sunlight inside
the sun, where it has no existence of its own.

SECTION 5 - 117-21

The blood of the tamid: the animal soul’s fiery ascent
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Now, in the ascent of the animal soul to be absorbed into the Infinite Light, blessed be He, very
great and abundant is its power, for it is of the level of baalei teshuvah (those who return), who

“draw with greater force.”

When the animal soul rises, its force is greater than the G-dly soul’s, like that of people who return (baalei
teshuvah), whom the Zohar describes as drawing with greater force than the wholly righteous.
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For the animal soul was taken from the holy Chayos of the Chariot. And the Chayos carry the
Throne, and “the likeness as the appearance of a man upon it from above.”

The animal soul is rooted in the holy Chayos, the living creatures of Ezekiel’s vision that carry G-d’s Throne,
above which is “the likeness as the appearance of a man.” Its root is therefore very high.
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“And with a great noise they rise up.” This was the meaning of the blood of the tamid, [slaughtered]
“on the north side before Havayah”: for the sacrifices were of the soul of the animal, to raise it to its
root, from which it was taken, the level of the face of the ox in the Chariot.

The Chayos rise “with a great noise,” as the morning prayers describe. This is what the blood of the tamid

meant: the tamid was slaughtered, and its blood caught in a vessel, “on the north side before Havayah,” for

the offerings raised the animal’s soul to its root in the face of the ox in the Chariot.
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The tamid was of the most holy offerings, which are slaughtered in the north, the level of Gevurah
(restraint), which is from the left, the level of “a great noise.” Moreover, 11193 (“on the north side”)
[is] 71 112%, “the hidden hei,”

The tamid was one of the most holy offerings, which are slaughtered on the north side of the altar. North is
Gevurah, the left side, the source of the “great noise”; and 11183 (“north”) also reads as ’71 1183, “the hidden
hei.”
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that is, the level of the final hei of the Name Havayah, which is the level of the concealment and tz-

imtzum (contraction) of the Infinite One, blessed be He; and because of this there was the noise.

The hidden hei is the final hei of Havayah, Malchus, where the Infinite One conceals and contracts Himself.

The concealment is what causes the “noise,” the tumult of longing.

MNT RODT NR DORWII QOXWINA 9173 WY1 02 RITY 73198 nany 7710 2199 131938 9N
7. BRAW° 2129 991 951 238 1IN0 0N Qwaww "o OTR nan meynk 0TR XN

This is “on the north side before Havayah”: from the level of “the north side,” which is the level of
“a great noise,” they rise up and carry the Throne, the likeness as the appearance of a man, above
the level of man; because their root is from the World of Tohu, “before any king reigned over the
children of Israel.”

From this place of noise the Chayos rise above the level of “man” itself, even as they carry the Throne with
the likeness of a man on it. Their root is in Tohu, the world that existed “before any king reigned over Israel.”
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Now, Havayah, [whose] yud [is] Chochmabh, etc., is the level of man; whereas “with a great noise
they rise up” above the level of man. This is “before Havayah”: the source of the level of Havayah,
from which is drawn the very coming-into-being of the level of Havayah.

Havayah, whose yud is Chochmah, corresponds to “man,” the ordered structure of the Sefiros. The ascent

“with a great noise” reaches above it, to what the verse calls “before Havayah,” the source from which
Havayah itself comes to be.
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And just as they would offer the blood of the tamid, from the actual soul of the animal, so prayer, in
place of the sacrifices, is the ascent and absorption of the animal soul within a person, which is

also “with a great noise”: the level of flashes of fire and fervor, in yearning and thirst, etc.

Just as the Temple offered the blood of an actual animal, prayer lifts the “animal” in a person, the animal
soul. Its ascent too comes “with a great noise”: burning fervor, yearning and thirst for G-d.
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This is “Man and beast You save, Havayah”: the beast within man You save, so that in it too there be
a drawing down of the level of Havayah.
The verse “Man and beast You save, Havayah” is read as the beast within man. G-d saves the animal soul too,

so that the light of Havayah is drawn into it.
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This thirst and this yearning are the level of “with all your heart.” For in the heart there are two

chambers: the right chamber is full of air and breath,

The animal soul’s yearning is loving G-d “with all your heart,” which the Sages read as with both inclina-

tions. The heart has two chambers, and the right one holds air and breath.
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and the left chamber is full of blood, for “the blood is the soul”; the revi’is of blood on which the

soul depends has its dwelling in the heart, where the element of fire and the natural heat are found.

The left chamber holds blood, and “the blood is the soul”: the vital measure of blood (a revi’is) on which life

depends dwells in the heart. There too are the element of fire and the body’s natural heat.
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As is known, the lobes of the lungs blow upon the heart to cool it from its heat. And there is the
dwelling-place of the G-dly yearning and thirst, to rise and be absorbed into the Infinite Light,
blessed be He.

The lungs cool the heart’s heat. That hot left chamber is where the G-dly yearning and thirst arises: the ani-

mal soul’s own fire, now directed toward being absorbed into G-d.
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Now, after this ascent and absorption, “spirit brings spirit and draws down spirit”: to draw the

Infinite Light, blessed be He, down below, “as water [reflects] face to face.”

After the soul rises, the Zohar’s principle applies: the spirit rising from below brings down spirit from
above. As water reflects a face, G-d answers the soul’s ascent by drawing His light down.
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Just as one nullifies oneself, from being to nothing, so there is drawn down from above, from noth-

ing to being, so that the Infinite Light, blessed be He, itself will rest below as above.

The soul makes itself “nothing,” and in response G-d’s light comes down from “nothing” into “something.”
The Infinite Light then rests below just as it does above.

SECTION 6 - 122-31

Torah, charity and the helmet of salvation
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“With all your soul”: with all the powers of the soul, thought, speech and action. Also, every soul
comprises nefesh, ruach and neshamah. And the main part of the soul is the intellectual one, each
according to his measure: there are masters of Scripture, and there are masters of Mishnah and
Talmud.

“With all your soul” means with all the soul’s powers, thought, speech and action; and every soul also com-
prises nefesh, ruach and neshamah. Chief among them is the intellect, and each person’s intellect has its
measure, whether in Scripture or in Mishnah and Talmud.
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This is the matter of lighting the lamps. Except that at dusk he lights all seven lamps, while in the
morning, at the time of preparing two lamps, he would light the sixth lamp after preparing it, and
afterwards light the seventh lamp.

Bringing the light of Torah into each person’s intellect is the lighting of the lamps. The maamar recalls the
difference: at dusk all seven lamps were lit, and in the morning the sixth and then the seventh.
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It is like “and the Torah is light”: that the light of the Torah should shine in “with all your soul,” the
intellectual soul. From this one comes to the level of “with all your might,” with all your wealth,
which is the level of charity (tzedakah), which is [what is called] “mitzvah” without qualification, a

mitzvah of action.

“And the Torah is light” is the light of Torah shining in the intellect, the service “with all your soul.” From
there one reaches “with all your might,” which the Sages read as “with all your money”: charity, which the
Talmud simply calls “the mitzvah.”
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As is known, the mitzvos that are done in physical action are of the level of the incense, which is
made of spices that have no taste and are not of the category of food.

All mitzvos done with physical action are like the incense. Its spices had no taste and were not food, just as

physical actions carry no understanding of their own.
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From them there comes to be a fragrance that rises upward, to strengthen the mind and to restore
the soul. For the first revelation of the soul as a whole is in the intellect (mochin) in the head, and
the action of fragrance is that the soul should not be withdrawn from the intellect, but should re-
turn and be revealed, from concealment into revelation.

Like the incense, physical mitzvos give off a “fragrance” that revives the soul and strengthens the mind.

When a person faints, fragrance brings the soul back to the brain, where it is first revealed; so the mitzvos
keep the soul present and revealed.
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So it is with the mitzvos, and their general and collective expression is the mitzvah of charity, about
which it is said, “Charity exalts a nation”: it is exalted and rises higher and higher. And it is written,

“He put on charity as a coat of mail, and a helmet of salvation on His head.”

All the practical mitzvos are summed up in charity. “Charity exalts a nation” is read as charity itself rising
higher and higher, and Isaiah describes G-d putting on charity as armor, with a helmet of salvation on His
head.
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A coat of mail is [made] of many scales. So too, each and every coin adds up to a great sum, to be-

come a coat of mail, which is a shield for all who take refuge in it.

Armor is made of many small scales. In the same way, each coin given adds to a great sum, and together they
form a protective coat for all who shelter in it.
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So too charity becomes a shield and a refuge, so that there be no nurture for the kelipah and the

sitra achra; and it becomes a “helmet of salvation on His head.”

Charity shields a person so that the kelipah and the sitra achra cannot draw nourishment from him. Beyond
that, it becomes the “helmet of salvation,” which the next paragraphs explain.
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The explanation of this: it is written, “A crown of glory is gray hair; it is found in the way of
charity.” From charity there comes to be a “crown of glory, gray hair,” which is the level of the
majesty of the face, “May Havayah make His face shine,” etc.,

Proverbs says the crown of gray hair “is found in the way of charity.” Gray hair stands for the majesty of the
face, the shining of G-d’s face in the Priestly Blessing, and this, the maamar says, comes from charity.
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the level of the inner dimension, which is the level of “the hidden things of the heart,” the inner di-
mension of the heart, which becomes one with the mind as “two companions who never part.” For
the outer dimension of the heart does not become one with the mind: the mind is in one’s power, to

understand and contemplate the greatness of the Infinite One, blessed be He,

G-d’s “face” means His inner dimension, which in a person corresponds to the inner heart, the “hidden
things of the heart.” The inner heart is always united with the mind, but the outer heart is not. A person can
choose to contemplate G-d’s greatness with his mind, but, as the next paragraph says, the feelings of the out-
er heart are not in his control.
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and yet the outer dimension of the heart is not in one’s power; but the inner dimension of the heart
truly becomes one with the mind. And through charity there comes to be a fragrance that restores
the soul and makes the revelation of the mind shine, to become one in the inner dimension of the
heart.

The outer heart is not in a person’s control; the inner heart is always one with the mind. Charity produces a
“fragrance” that revives the soul and lets the light of the mind shine into the inner heart.
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This is “Oil and incense gladden the heart”: this is the Holy One, blessed be He, as it is written, “the
Rock of my heart.” For just as the heart draws life-force to all the limbs, so it is written, “And You

give life to them all.”

Proverbs says “oil and incense gladden the heart,” and the Psalms call G-d “the Rock of my heart.” As the
heart gives life to every limb, G-d gives life to all things, so the “heart” that is gladdened is G-d Himself.
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The gladness of the heart is the revelation of the inner dimension, that is, the inner dimension of
the Infinite Light, blessed be He, to which nothing compares, etc.
The gladness of the heart means the revealing of the inner dimension of the Infinite Light, which bears no

comparison to anything else.
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And through charity, which is the nullification of being into nothing, for one gives the life of his
soul from his toil, there is drawn from above a drawing down into being from actual nothing,

which is the inner dimension of the Infinite Light, blessed be He, itself.

When a person gives charity he gives away money earned by his toil, which is part of his very life; this is nul-
lifying his “something” into “nothing.” In return, G-d’s innermost light is drawn down from “nothing” into
“something.”
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This is the level of “doing the will of the Omnipresent (Makom).” For will is subject to change, and it
is written, “I, Havayah, have not changed.”

The Sages speak of Israel “doing the will of the Omnipresent (Makom, literally “Place”).” Will implies
change, from not wanting to wanting, while G-d says, “I, Havayah, have not changed.”
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But Israel do the will of the Omnipresent, [causing] His will, blessed be He, to extend into the di-
mension of place: these are the mitzvos, which are His will, blessed be He, enclothed in physical

action, in place and time.

Israel’s performance of mitzvos makes G-d’s will extend into “place.” The mitzvos are His will clothed in
physical actions, bound by space and time.
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The 613 mitzvos of the Torah and the seven of the Rabbis are 620 pillars of light, like a pillar that
connects above and below: so that the Infinite Light, blessed be He, of the inner dimension, which
is far above the bounds of the worlds, rests and is enclothed, as will, in the 613 mitzvos of the Torah
and the seven of the Rabbis, which are enclothed in physical things.

The 613 Torah commandments and the seven rabbinic ones make 620, the numerical value of °n> (Keser,

“crown”), and they are called 620 pillars of light. Like pillars joining heaven and earth, they bring G-d’s in-
nermost light, far above the worlds, to rest in physical actions as His will.
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Therefore the act of charity is called a “helmet of salvation (yeshuah).” For yeshuah is from the
same root as “And Havayah turned (vayisha) to Hevel,” etc., meaning that He turned to his prayer:
that is, [charity] causes the Holy One, blessed be He, to turn with His own Self and His glory, to

draw down the revelation of His very essence and being.

Charity is called “the helmet of salvation (yeshuah)” because yeshuabh is linked to “and Havayah turned (vay-
isha) to Hevel,” meaning He turned to his offering and prayer. Charity makes G-d “turn” with His own Self to

reveal His very essence.
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This revelation divides into 370 lights, and it is the source of “the glory of gray hair,” the majesty of
the face; as it is written of the Kohanim, “And you shall make them caps, for honor and for glory”:
the caps, which are the “helmet of salvation,” are drawn down to become the “glory of gray hair”

and the majesty of the face.

This revelation divides into 370 lights, the source of the “glory of gray hair,” the shining face. The priests’
caps, “for honor and for glory (tiferes),” are the helmet of salvation that becomes the tiferes of gray hair.

SECTION 7 - 132-33

The limbs and the fat: delight in G-d
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This is “A crown of glory is gray hair,” and all this “is found in the way of charity”: for from charity
there comes to be the “helmet of salvation,” to draw down the majesty of the face, “May Havayah
make His face shine,” the level of the inner dimension, as explained above. And afterwards [comes]
the level of the limbs; for in the sacrifices there were two things, blood and fat.

Summing up: charity produces the helmet of salvation, which draws down the shining face, G-d’s inner di-
mension. The maamar now turns to the limbs of the offering: offerings had two parts, blood and fat.
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The blood precedes the lamps and incense; it is the level of “with all your heart”; and the limbs,

which are the fat, came after the lamps and the incense.

The order was: blood first, then lamps and incense, then the limbs, identified here with the fat. The blood is
loving G-d “with all your heart,” the fiery yearning of paragraph 20 (the printed stop after “the lamps” would
make the incense “with all your heart,” but the same words, “before the lamps and incense,” stand in para-
graph 10, and the incense was tied to “with all your might” in paragraph 23).
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The explanation is that the fat is the level of delight, as we see that one who lives in delight has
much fat.

Fat stands for delight: one who lives in pleasure grows fat. The limbs and fat therefore represent the soul’s
pleasure.
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That is, “all the fat is for Havayah”: that one should delight in G-d with joy and gladness of heart,

more than from an abundance of everything,

“All the fat is for Havayah” means a person should take all his delight in G-d, joyfully and gladly, more than
in any abundance of good things.
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and not have any other delight at all. Through this, “these words which I command you,” etc., [will
be upon your heart]; and “I” Myself command you, etc., so that through this the sweetness of the

Torah will be in his eyes, etc.

He should have no other pleasure at all. Then “these words which I command you” are felt as commanded by
G-d Himself (“I”), and the Torah tastes sweet.
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SECTION 8 - 134-39

Chanukah as dedication

N9 "7namn NOYN 1Py MY L1910 M) P”?'fﬂb 1°292nWw A1 71210 1Ay TR2% X321 nym 34
10 111 .nszn

Now we come to explain the matter of Chanukah, [and] why we bless “to light the Chanukah lamp”;

and what is the matter of the dedication (chanukah) of the altar and the dedication of the House.

The maamar now turns to Chanukah itself, and to the blessing on its lamp. Chanukah means “dedication,”
so it also asks about the dedication of the altar and of the Temple.
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It is written, “Train (chanoch) a youth according to his way”: that is, when one wants to teach him
and he is far from it, one must train him.

Proverbs says “Train (chanoch) a youth according to his way.” Chinuch, training, is needed when the child is
still far from the thing he must learn.
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The training is through many gifts that are given to him. But it is written, “I was a youth (na’ar)”;
[the Sages] said that the Prince of the World said [this verse]: that is, the life-force that spreads

through all the worlds, to each according to its measure, is at the level of a youth.

A child is trained with many gifts. The Sages say that “I was a youth” was spoken by the Prince of the World,
meaning that all the life-force spread through the worlds, to each by its measure, is on the level of a “youth.”
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As it is written, “And he was a youth with the sons of Bilhah,” etc.; [and] “the name of the younger
one (haketanah) was Rachel”: hei ketanah, “a small hei,” the level of Malchus, the final hei of the
Name Havayah, so that “His kingship rules over all.” To bring the creatures into being from noth-
ing to something, it is at the level of “small,” because it is in the level of bounds and limits.

Yosef “was a youth” with the sons of Bilhah, and Rachel was “the younger one,” haketanah, which the maa-

mar reads as hei ketanah, “a small hei.” This small hei is Malchus, the final hei of Havayah, through which
G-d rules and creates; it is “small” because creation requires limits.
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Relative to the Infinite One, blessed be He, Who, as His name is so is He, has no end, etc., all of the
life-force, taken as a whole, is called by the name “smallness,” for it bears no comparison to Him,

blessed be He. This is why it is written, “How will Yaakov stand, for he is small?”

Compared with the Infinite One, all the divine life-force in the worlds is “small.” So the prophet says, “How
will Yaakov stand, for he is small?”
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For Yaakov is the bar that runs from end to end; and since there is an end at the top and an end at

the bottom, it has a limit, and so it is small relative to the Infinite One, blessed be He.

Yaakov is the “middle bar” that runs from end to end. Anything with a top and a bottom end has a limit, so
even Yaakov is small before the Infinite.

TOR MM 177 023K NAVPY NI TORNT 0T MI2IP2 WRK 172 [0 px k] OPRINX TR 97
599111

To draw down the Infinite Light, blessed be He, itself through the sacrifices (the blood of the tamid,

the lamps, the incense and the limbs), the altar was too small to contain [it].

The offerings (blood, lamps, incense and limbs) were meant to draw down the Infinite Light itself. But the al-
tar, like all creation, was too “small” to contain it.
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Therefore the Princes volunteered many gifts for the dedication of the altar, to dedicate the altar;
and their gift was greater than what was offered on it every day, “the one lamb,” etc., which was of-
fered from the communal funds of all Israel.

So the Princes of the tribes brought many gifts to dedicate the altar, more than the daily offerings brought

from the funds of the whole community. Like the gifts given to a child in training, these “trained” the altar to
hold the light.
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The Princes, because they were on a higher level than the rest of the community of Israel, gave a
great gift for the dedication of the altar: silver bowls, bulls, lambs and he-goats,

The Princes of the twelve tribes stood higher than the rest of Israel, so they brought generous gifts for the al-

tar’s dedication: silver bowls and many animals. This is the “many gifts” of chinuch applied to the altar.
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so that there would be power in the offerings of Israel to draw down light, “each day’s matter on its
day,” in the offerings of each and every day.

Their gifts gave the daily communal offerings the power to draw down divine light day by day. The dedica-
tion enabled all that followed.
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So too was the matter of the Chanukah lamps in the days of the Hasmoneans: the Greeks did not
seek to lay hands on them, but only “to make them forget Your Torah and to make them
transgress,” etc.; as our Sages, of blessed memory, said (Bereishis Rabbah, sections 16 and 44),
that they said, “Write on the horn of the ox,” etc.
Chanukah is compared to this. The Greeks, the text says, did not seek to lay hands on the Jews, only, in the
words of the Al HaNissim prayer, “to make them forget Your Torah and to make them transgress the statutes

of Your will”; the Midrash reports that they demanded that Israel “write on the horn of the ox” (that they have

no portion in the G-d of Israel).
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The explanation: all idol worshippers have an animal soul from the face of the ox, except that they

receive from the level of the waste and the dregs, the level of horns and hooves, dregs and waste,

This part follows the Kabbalistic teaching of the Chariot and is an interpretive reading. The text says that the
idol worshippers of which it speaks also have an animal soul rooted in the “face of the ox” of Ezekiel’s
Chariot, but that it draws only from its outer, coarse parts, the “horns and hooves,” which do not rise into
holiness.
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which do not rise and become absorbed into the holiness of the face of the ox in the Chariot, [the
Chayos] that carry the Throne and the likeness of a man upon it from above; for this power [exists]

only in the G-dly soul, which is from the level of the man upon the Throne.

The holy “face of the ox” carries the Throne with the likeness of a man upon it. According to the text, the

power to rise into that holiness belongs to the G-dly soul, which stems from the “man upon the Throne.”
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And the animal soul [of Israel] is from the level of man in the Chayos of the Chariot: “and the four

” &«

of them had one likeness,” “and the likeness of their faces was the face of a man.” Therefore they

have the power to draw down the Infinite Light, blessed be He, itself.

This too is an interpretive reading from the Kabbalah of the Chariot. The text says that the Jew’s animal soul
comes from the aspect of “man” within the Chayos, for Ezekiel saw that each of their faces had a human like-
ness, and so even it can draw down the Infinite Light.
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The Greeks were envious of Israel and wanted Israel too to write on the horn of the ox, so that they
would receive from the level of horns and hooves, as above, and not be absorbed into the holiness
of the supernal Man.

The Greeks, the text says, envied this and wanted Israel to “write on the horn of the ox,” that is, to draw only
from its coarse outer parts. That would keep them from being absorbed into the holiness of the “supernal
Man.”
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This is [the meaning of] “that you have no portion,” etc. Israel were weak and few at that time, and

nevertheless they gave their lives for the sanctification of the Name.

The decree was that Israel declare they had no portion in G-d. Though weak and few, they gave their lives to
sanctify G-d’s Name.
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And through the power of self-sacrifice they had the strength to draw down the light of the Torah
anew. This drawing down is at the level of Chanukah (dedication), the level of an abundant gift, the

drawing down of the “helmet of salvation” to become the “crown of glory, gray hair,” etc.

Their self-sacrifice drew down the light of the Torah anew. This is chanukah, “dedication,” the great gift that
brings the “helmet of salvation” and the “crown of glory.”

SECTION 9 - 140-43

Hallel and thanksgiving

51993 91133 AR 219 199012 1R o3 maw wt) D RIT 990 00 ARTIM PR 11y 40
This is the matter of Hallel and thanksgiving. For hallel means praise, and it is also the language of
“when His lamp shone (b’hilo),” etc.: illumination, in revelation.

The maamar now answers its opening question about Hallel and thanksgiving. Hallel means praise, but it is

9o

also related to Job’s “when His lamp shone (b’hilo),” meaning light and revelation.
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And the one follows from the other: for through the praise with which one praises a person for the
virtues and qualities he has, one arouses the virtues and qualities within him to come out from

concealment into revelation.

The two meanings connect: praising a person for his good qualities awakens those qualities and brings them
out of hiding. Praise reveals what was concealed.
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This is “Halleluyah”: that the Name Yah should come out from concealment into revelation, so that
there be the level of the yud, Chochmabh, etc., from above Chochmah.

“Halleluyah” is read as hallel plus Yah: bringing the Name Yah, whose yud is Chochmah, from concealment
into revelation. The light revealed comes from above Chochmah.
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For nnon (Chochmah) is 7”n 1”2 (“the power of Mah”), and 1”» has the numerical value of 27X
(“man”); and the drawing down of the level of the man upon the Throne is from the level far above
the level of man, the Infinite Light, blessed be He, itself. Through this there comes to be the Name

Yah, “two companions who never part.”

Chochmah is read as koach mah, “the power of Mah,” and Mah (45) equals adam, “man.” The “man upon
the Throne” is drawn from far above the level of man, the Infinite Light itself, and so Chochmah and Binah

(yud and hei, Yah) become “two companions who never part.”
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And afterwards, “Praise the Name of Havayah”: that there be a drawing down of Chochmah into
the attributes, so that the attributes too will be in a state of self-nullification, “Yours, Havayah, is

the greatness,” etc.

The psalm continues “Praise the Name of Havayah,” read as drawing Chochmah further into the emotions.

Then the emotions too are nullified before G-d.

0°%apn 0°73Y °N23 DAY °T 0T2Y UV RIT NMP0AD 09V Pwnnt nawm 9190 v 170 IR
15 *700Wn DI 123 [oonw mioon Hy] WYY QDY

But all this praise and acclaim, to draw from concealment into revelation, is through “the servants
of Havayah,” who are like servants who accept upon themselves the yoke of the kingdom of

Heaven, in the manner of “you shall surely set [a king over you],” etc.

The psalm says “Praise, servants of Havayah”: this revelation comes through those who serve like servants,

accepting the yoke of Heaven as one accepts a king (“you shall surely set a king over you”).
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As is explained elsewhere, this level of praise and acclaim, and this drawing down, is the level of
the hundred blessings that a person is obligated to recite every day, which is the level of blessing
and drawing down from concealment into revelation.

This praise corresponds to the hundred blessings a Jew must say each day. A blessing (berachah) means
drawing down from concealment into revelation.
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This is “May the Name of Havayah be blessed from now and forever.” “From now”: from the begin-
ning of time, which is at the level of His kingship, blessed be He, for then the language of time ap-

plies, “|G-d] is King, [G-d] was King,” etc., as is explained elsewhere.

The psalm continues, “May the Name of Havayah be blessed from now and forever.” “From now” is the be-
ginning of time, which begins with G-d’s kingship, Malchus: only there does the language of time apply, as
in “G-d is King, G-d was King,” as is explained elsewhere.
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“And forever”: that it be drawn down and spread to the end of all the levels, so that there be a reve-
lation of G-dliness, etc.

“And forever” means the blessing should spread down to the lowest levels, so that G-dliness is revealed

everywhere.
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All this is the level of Hallel and Halleluyah, to draw from concealment into revelation. But thanks-

giving is the level of “returning,” for there must be “running and returning.”

Hallel draws the hidden into revelation. Thanksgiving (hodaah) is the opposite movement, “return”: the
Chayos are described as “running and returning.”
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Above, it is called “reaching and not reaching.” For in truth the Infinite Light, blessed be He, is not
actually revealed in this time, only in the Time to Come: “And the glory of Havayah will be
revealed,” “for eye to eye,” etc.,

On high this is called “reaching and not reaching”: G-d’s Infinite Light is not truly revealed now; that will

happen only in the Time to Come, when “the glory of Havayah will be revealed” and seen “eye to eye.” So
every ascent now both reaches and does not reach.
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whereas now the revelation is only in the manner of “The voice of my beloved knocks,” “I sleep,
but my heart is awake,” etc.; and since the Holy Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah, etc.

Now the revelation is like the beloved knocking while “I sleep, but my heart is awake.” Since the Temple’s
destruction, G-d’s presence in the world is found only in the “four cubits of halachah,” the Torah’s law.
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From this comes the level of thanksgiving and self-nullification before the Infinite Light, blessed
be He, which is drawn down in His Torah and His service: “And My words which I have put in your
mouth,” “And I have put My words in your mouth,” “I am the Mishnah speaking in your mouth,”
etc.

Because G-d cannot be fully grasped, the response is hodaah: acknowledging and bowing before the Infinite
Light drawn down in Torah and divine service. G-d’s words are placed in a person’s mouth, as the maggid,
the heavenly voice that taught Rabbi Yosef Karo and called itself the Mishnah, told him in his Maggid
Meisharim: “I am the Mishnah speaking in your mouth.”

IN ONE'S AVODAH

In prayer, a person should give himself over to G-d at “One,” and then turn the fire of his own heart, the ani-
mal soul’s energy, into a thirst for G-d. He should let the Torah light up his mind, and give charity from
money earned by his toil, which draws down G-d’s innermost light. Then he should take delight in G-d
alone. Like the Hasmoneans, even when weak and few, one draws the Torah’s light anew through self-sacri-
fice, and answers with both praise and humble acknowledgment.

QUESTIONS FOR DISCUSSION

1. Why were all seven lamps lit at night but only the principal lamp in the morning, and what does this say
about serving G-d in times of darkness?

2. Why can the light of wisdom refine the emotions but not the “letters” of thought, speech and action, and
why does the incense succeed where the lamps cannot?

3. What distinguishes self-sacrifice at “One” from self-sacrifice “with all your soul,” and why does the animal
soul’s ascent carry greater force?

4. How does giving charity from one’s hard-earned money draw down G-d’s inner dimension, the “helmet of

salvation”?

5. How do Hallel and thanksgiving differ, and why does Chanukah need both?
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FOR CHILDREN - AGES 9-13

For the children at the table
The lights of Chanukah

THE BIG IDEA

Like the Chashmona’im who gave themselves to G-d, we can draw the light of Torah anew,
and thank G-d with Hallel and with humble thanks.

Why do we light lamps on Chanukah, and what is the meaning of Hallel and of giving thanks? The
maamar answers through the service in the Beis HaMikdash. The seven lamps of the Menorah
stand for the seven feelings of the heart, such as love and awe. Lighting them means letting the
light of the Torah shine into our feelings and make them good. The incense was made of spices
with no taste, and its fragrance rose up; so too charity and mitzvos lift even the simplest things in
the world to G-d. The blood of the daily offering stands for davening, when we give ourselves over
to G-d as we say “Shema Yisrael.” The whole world is small before G-d, who has no end, so it needs a
“dedication,” a great gift to begin it. The word Chanukah means dedication. The Chashmona’im,
few and weak, gave themselves to G-d, and that gift drew the light of Torah down anew. That is why
we say Hallel, praising G-d for what He has shown us, and also give thanks, bowing before Him for

what is beyond what we can understand.
THE MASHAL

A king’s name goes out through every province of his kingdom, but he himself does not. So all the
life that G-d gives the world is only like His “name,” a ray of light, while G-d Himself is far higher
than all of it.

QUESTIONS FOR THE SHABBOS TABLE

1. Why is the word Chanukah, “dedication,” a good name for what the Chashmona’im did?
2. What do the seven lamps of the Menorah stand for in our hearts?

3. What charity or mitzvah can you add during Chanukah, and how can you give thanks to G-d for
something you do not fully understand?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says this maamar was delivered on Chanukah
5559 (1798) in Vitebsk and cites this page in connection
with it.
KEHOT'S NOTE
5599 IR LR LRI R7A TIIPR ART .PDAYYSN PR LPIPN 191102 MINR]
LT3N 2,29P00 1779 NPWRI2 NPMIRD LYY MIRTR PP 0oaRa
SIMRNIY L (BPAYN Y7H2 DILNPI DOTI) RPAIR Pron M 17T OF XD
X997 IRIN RWN M1 AR 9D 772 LR W Y NPWRIA RVIR
W, YPn AW NN TIN2 1701w RMINAYW 91N W11 103N
OyvVI ,On8Y 2192 191N *WINT 17701 KDY ,31awn *an 0owinT o’
Ny TR 119% 9% awe1 *paw 191INT 0UWIITA N1 Prawaw own
NPT TIMD DT PPN DA 10NN CWINT NI Dhaway ,awm wiT
T APT .WN 19093 1793 177 O IR LWPY LPPR DAw 19130 SwiT
2°7yN qwnna .2 ,a%7 RXN N7IPD1 .NTI0pY M1 023 2,7 oy 1on
RO IR M RIAW 7T 1AW PIya” IRI7 108N T D

139317 3 192002 1702

The Talmud’s answer to “What is Chanukah?”: the Greeks
entered the Sanctuary and defiled the oils, and the
Hasmoneans found one cruse sealed by the High Priest
that burned for eight days. The Kehot note says the Alter
Rebbe quotes it with some changes of wording.
Shabbat 21b:10”:1 X" naw
RPT 117K K2 121107 *ni® 199002 717532 71271 1NT 272110 KD
92 IRRY 22707 DN WIWIY 132 NiaynT? KPTY 132 TR0NR?
K21 1972 ,090801 "RINYT N°2 NISYR TN L3P Do
X1 2973 13 DU nnin2 nnn mnw 1w Y TR 72 KPR IR
L0717 AR 3mn 1P 2T 03 92 1Y TR i pUPTAY KPX 92 10
LIRTIM 2972 00210 0 DIRDY) DR NN MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WD MPwa 2,80 Naw

0°11° 102101woWw

The first edition reads “when idol worshippers entered”
instead of “when the Greeks entered.”
KEHOT'S NOTE
.0°2312 721Y 10123WIW WK 01872 R™N2

INE? R? DINBI ORINWA D52 NIDDR 123w

It draws attention to the order of the words: only once they
had defeated them did they find the cruse.
KEHOT'S NOTE
P Tm (D% °Y T 970 UPIPA BPI0A DBTI) MPRYN — TPRnna ANRY 1772
L7y TIRED (RPITIR) DIN%N”

likuteitorah.com/torah-ohr/vayeishev/4/

ANTIT Pon2

It notes that the Talmud says “with Hallel and thanksgiv-
ing” while the Rambam also calls them days of feasting,
and explains in note 19 why the Rambam leaves out
“thanksgiving.”
KEHOT'S NOTE
072m72) RARTIT D927 WD RIRIW IR TRORY 142 %Y U0 wMpva
0”2m771 VIR AR IRIN 19 TP WY TInwn or” (03) ow amd
02 M P ¥ 0 MR 00 Owa W K22 WYY PARTINT PN

27y 070737 By 12 M1 M on

ANTIT 92 v 0N IYap NN Taw
The Kehot note cites the Tur’s reading: Hallel means recit-
ing Hallel, and thanksgiving means saying Al HaNissim.
Tur, Orach Chayim 67077y 0°°11 77X ,710
0°m° °1 12 1727 0312 WY R 010 POUTID 01O ROR 12 170 ...
M7 97 172 917 70 IRTIND P92 070N 0Iyap Nanx 1wt
MAMN 7OKPAN NPWYA 17 PIMA DaR IRTIN2 02037 PY 12 b
2 BpAR PRI MPYIT MY TIYa 1OKRYR mwy Xbw oowin
owwn 2 S PR 010 52 MMOOR PAMIY Mnipn w0 oxX on
0°NAY SRWD AR R MOR 172 73 0ONXY omna 071327
5T PNV WP AR M 1732 130 790 DRI 0i7°ID3

... KOR wap RPW MW nTYo 17 012 0°297w ATIY0n "MW
Orach Chaim, Vilna, 1923 (Public Domain)

001 INW2 75 11PN NP1 . . N1NA PURTAR 71 012 11PN b

A long discussion of two views on what the miracle of
Chanukah was, which bears on why it is commemorated
with lamps.
KEHOT'S NOTE
W”w'? .'|‘?’R1 143 °y >N W”WP‘? 21982 AR 712121 012 Mv°w °2 77y
i mnwn — °n72 ANRY 77T .1'?’N1 204°y 971 10N

TN 7790 MR M

Shlomo teaches in Proverbs: “For a mitzvah is a lamp and
the Torah is light.” It is the key to the whole maamar:
lamps stand for mitzvos and the light for Torah.
Proverbs 6:23375:"1 *own
01 NINJIA 00 T IR I MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0°%en

2% NI TIND 0

The Sages ask whether G-d needs the Menorah’s light,
since the Israelites walked forty years in the desert by His
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light. The question shows that the Menorah has a spiritual
meaning.
Shabbat 22b:2"2:3 275 naw
29798 R AR 291,770y MITYN N2IIDY YINnY :NYY 21 N1
NP 9970 K 9272 PN *33 W90 MY DYIN PP Nom
KR ORI MY NPOWaY 071y OR27 RO MITY KPR 1TIRD
TIRMY ,IPNINA0 NTRD TRY A2 INIIY 227yR T3 3T 127 mR 7MY
RPT X210 XY 1173 *9°2p7 1172 KT K71 .0%70% M2 A2 P20 M7
INE? P2 LMD N2 DR MWT NP T2 KR OpTRIXY Ppun
IMxn TNy 0wn KT
William Davidson, Vocalized Aramaic (CC-BY-NC)
Menachot 86b:5-7"1-11:2 7”5 niman
527 AR N7 MR TORR NP7 SRS 712 DX IR (2,79 XIp7)
71982 IMPY 7% VIR TIRD KD D RDY PRR Canna 92 Srnw
K21 9778 IR 71979RD KD YOK 7 0K KPP T 0K 01772 770
DoMILR 0°2IPW °11710 N°a% WYt (7,0 R 0°397) 7778 IR 17IRD
7773 23X 77IRD X7 [PIn21] DomILRY [3°3937] 1PRIRY RN

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,99 Mnan .2,25 naw

PARAGRAPH 2

10

1"

12

TR MBYT
G-d instructs Moshe about the incense altar: “And when
Aharon kindles the lamps at dusk, he shall burn it.” The

incense is joined to the kindling of the lamps.

Exodus 30:81:"7 mnw

00Ty
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.n mnw

139°0P° NY19IR NN 13°0R3 P22
“Every morning, when he prepares the lamps, he shall
burn it.” The incense follows the preparing of the lamps.
Exodus 30:7°1°% ninw
NA3°NR 12°LP2 P22 P22 0D NTLR TR 1"35] PURM
MIPOR?
And Aaron shall burn thereon incense of sweet spices; every
morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Man 1 90 P o ohaw

The note bases its survey of the opinions on these talks;
the second discusses at length the question of when the
lamps were lit.

KEHOT'S NOTE
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T3 K72 TP L1PAmY (2790 L9 MIMIR) oINPT NYT RO 1D
27O YW NPYD) 37D P01 12 20V 1AW DYIMT ATV NOMR 17
“w (X ,40P .2 ,MD) RPN 97w .12°27 01 D"PIRT 02 ¥apn (179
919122 PP AW KMN2 DA 97wRDY .NIYTH D% M — "t 2 pooTn
AR LTIW Y 3PN WMPY .Ow 0T ORI NOWIp 7701, (R )

L2 PPIRBY 193 7Y 31 wMpY

1Mt 92 proTa 1o mvaw
The Kehot note cites Tosafos there among those who hold
that all seven lamps were lit in the evening.
Menachot 86b:3-5°77-"2:2 172 Mman
71wy (2,03 MAY) IAR? TN mnand 5100 N°na T R 9100
5197 KPR RN IARY PN 11 19 OR nPnd ewa 92 o
DRI Hw 1111 DY 101 77N AYOR 237 9nK 1301 ORA 1190771
227 MR TN AR PRR NPT RIS "33 DR IR (2,70 RIp7Y)
FPPI% IR TIRD KD D K91 770K "m0 hRInw
Wikisource Talmud Bavli (CC-BY-SA)

MWW 11 RITW 927977 71 RPN

A long explanation of the order of the Temple service that
this maamar describes.
KEHOT'S NOTE
12192 7191982 RN (1 NAN) 1.711'?57?[3 D9 Y7 IR P73 nnowna
1YY 419 °Y 2”0 2”3WN NINPWN 9202 IR LIRD IR 7157¥1i1 770
.106

D710 Q7 N17a7 %2 Paym

A passage from here, beginning with the lamps as the
middos, is quoted there.
KEHOT'S NOTE
AZWR Y 2970 971 D7MIRD R IRON Yup

TR TR T

David’s blessing listing G-d’s attributes, read in Chassidus
as the seven middos. Here it identifies the seven lamps
with them.
I Chronicles 29:118™:1”3 X 0°1°71 127
IR DURw2 9373 M M3IM NIREAM M 19T 1 7Y
WK P07 Xipannm n27nna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

17

monmye m

“G-d made the one opposite the other.” Chassidus reads it
as the parallel between the powers of holiness and those of
kelipah.

Ecclesiastes 7:147":1 noip
iy ANEY? MITN D3 AN Ayl 0P339 mp A2ip ol
SN TIIS DINT N§R? KDY MRTRY DT
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

18 AWYTRR 12 NP 1M

A parallel discussion of how the kelipos draw from
holiness.
KEHOT'S NOTE
L9909 21 90 17N T RN LRPPR Y D2WAwR N7MIR LA, 700 AIRD
M MPwPnwna WRIY 1M TAwITRRT N ANR 701 oW
R l7a%!

PARAGRAPH 4

19 The verse of the seven attributes, here as the model of
emotions wholly given over to G-d.

I Chronicles 29:11x”>:1”3 X 0°1°71 127

YN D3 9373 T MRIT NWENT MM NPT M A
WK 9% Xipanmm naenna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20 19°92NK 722n2

That passage explains that the refining of the exile is done
through Chochmah, which separates the evil from the
good; for this reason Chochmah is also called din (judg-
ment), and not only kindness.
KEHOT'S NOTE
7,0 9%y% o

21 aTAn T e

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LK% ,0D 0% 9127

22 moYRa — o 1w

Quoting this passage, it reads “and therefore at night” in-
stead of “and at night.”
KEHOT'S NOTE
.2792 1997 :0w »*n 1703

23 MM 952 1RO MIN wRl . . I N npYTia

It explains that the sixth lamp is Yesod, “the righteous one
is the foundation of the world,” Yosef, from whom added
light is drawn to Malchus, the source of Beriah, Yetzirah
and Asiyah.
KEHOT'S NOTE
o9y Mo° 27781 7712 RI7 WO 01 2D 117707 (TIPIYR 'Y MIZN D N7MING
27y L7y PR 519 IR MADIN Wil NN 70 °na
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PARAGRAPH 5
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The note says the idea of world, year, soul is explained in
many places in Chassidus, most recently here.

KEHOT'S NOTE

,APRT MINNAN °9202 AR MT°0M2 1”22 AR2AN1 270 17°%° 9820

379 NPWRID RPTIR 21AKR1N2 IR

25 w1 oy we

Sefer Yetzirah describes all of creation in the three dimen-
sions of world, year and soul. The maamar applies the
Menorah to world and to soul.
Sefer Yetzirah 3:5-7°1-"77:1 17°%° 790
02y MR wHw N2 Onm 197X 12%M PPN WURR MR whw
AR MIX TPRRM 7P 0T WA MRR WHWY MIwa Mnk whe
7aw3a 77171 023 97K 172 DNM T Ay T 19981 N0 1P WP M2
19 9wpY %32 07 MK 77910 :0°WRA 72p11 UUHRRa 95 wDIa TN
951 WH32 [V AW MPY 0PIYA PIN 72 QNM Ay 71978 N
$R”Wn1 2P W”RNA2 701 7PN
Sefer Yetzirah, Warsaw 1884 (Public Domain)
26 | “All the souls that came out of Yaakov’s thigh were seventy
souls.” The seventy correspond to the seven lamps.
Exodus 1:5°71R mnw
:071302 7 A0 W1 LYY Ip-I: R wHIPD v
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27 3py » 2py°
There Yaakov is read as yud-ekev: the yud is a small, con-
tracted illumination, and just because it is small it can en-
ter inwardly, into the vessel, and kindle fiery fervor in
prayer.

KEHOT'S NOTE
3,719 9999 1o

PARAGRAPH 6
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At the twins’ birth, “his hand was grasping Eisav’s heel,”
and so he was named Yaakov. The maamar reads the hand
as the yud of wisdom.
Genesis 25:26172:7172 N"wR12
12 PIS?) 332 WY KM Y 3p¥3 NIN 1T 1IN KE? 127090
:0NR NT?2 MY WY
And after that came forth his brother, and his hand had hold
on Esau’s heel; and his name was called Jacob. And Isaac

was threescore years old when she bore them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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29 5 NPMR T

A parallel reading of 17° as the letters of yud.
KEHOT'S NOTE
KT ATIR YW L2 ,7P 1PWN 1IN L1OP *Y 30PN 17102 03 IR

30 2py° B T N2 PRy

A parallel discussion of drawing Yaakov’s yud down to the
heel.
KEHOT'S NOTE
1PN’V 2PY D NN 1IN Y NPWRAD R7ATR M0R1 Y

PARAGRAPH 7

31 T3°URY 0927Y 192 MNAT NN TN MRy

The incense is burned when the lamps are kindled at dusk.
Exodus 30:8'1:'2 mnw
12307 TRR Nbp MITYR? 073997 T3 NUOTNY 1N Moy

:02°n7?

And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32 1I9°0P° 11737 NN 12°%0R2 9p22
The incense is burned in the morning when the lamps are
prepared.

Exodus 30:7°1°2 mnw

nNInTAR 12°L°72 P22 P22 0OMD NTLR TON 1’?3] PuRMm
P2

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

33 NTIBPY NRTIP MA NY Navn

Abaye’s order of the Temple service, where the preparing
of two lamps precedes the incense.

Yoma 33a:3°3:X 379 RnP

AW Nava? 07ip THRRD 0T ,TRNT 017 07P NN whn navm

,D’j;t{'? o7ip IﬁjU[)ﬂ ,mjrog? 7P ninl ’IJT{I' navm ,Ning
,1°3017 TR0 ,1PRA0? A0 10 007K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

27 LK L,AD KM

34 NAYPA Iy 1PN

A parallel discussion of the meaning of the incense.
KEHOT'S NOTE
.2,X%00 7975 NPwRAA 17K IR

PARAGRAPH 8
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In Lamentations the prophet calls on “the wall of the
daughter of Zion” to weep for the destroyed city. Here it is

likuteitorah.com/torah-ohr/vayeishev/4/
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an image for the letters of holiness.
Lamentations 2:1817°:°2 12K
5K 12771 O AynRT Pm1 V70130 1°%7N2 nnin 21TTROR 027 Py
APYTN2 0TNPR 77 NID 1N
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LJRDD 171 2 ,3m 72 NMpha L0 L, 1K

36 0°N2 "W N1112 2°aK "nw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DR M0 B7Y M 77D 17080 180

37 0°N2 %1 N1112 273N "nY
Sefer Yetzirah calls the letters stones and the words hous-
es; the Kehot note cites the Arizal’s version of the text.

Sefer Yetzirah 4:1227°:*7 717178 190

MN3 YO .0°N2 P1w MINA 0°1aR CNw .9n% TR0 m9eD yaw
RR MN2 wnan .0°N2 22wy Ay2IR M2 YIIR .0°N2 aww
Nwnn M2 yaw .0°n2a 02wy MRN 2w M2 ww .0°N1 0°w)
5130 nan PRY 7R WM KX 799K IRON .0°N3 D093 o°aox
A Y2 0°2010 AYaw 1T 19RY LM 19197 RT PRI 1210
o1° IYAW 7w DON° T N ORY .07TRY P8 SRN2W 1325 2210 a1
AR 2P °1WY D°XIR °NW 0°1°Y "N WD11 DOYW AyawY .N°wRA2
99°9% .IPW Yawy MR YAy 0oytpa nyaw ppni jna Lnem

... 2Y°2W 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)

38 phickrahl-lia Ak PR R R )

This is the place “elsewhere”: since His greatness has no
bounds, greatness can be said of G-d only in the spreading
of radiance from His Malchus, like the sun’s light com-
pared to the sun itself.
KEHOT'S NOTE
.23 PP IR

39 PO YR TRR PN N T

A psalm of the sons of Korach in praise of Jerusalem:
“Great is Havayah and much praised, in the city of our
G-d.” His greatness is revealed in the city.

Psalms 48:2°2:1”n 0°2°1n
AWTR™IT PR 1°Y2 TR Dom n P13

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And G-d formed man.” The text sends the reader to its
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41

42

explanation of this verse in Parshas Bereishis.
Genesis 2:7°1:’2 N"wX12
D7 MY TEXI N2 TR 199 DINTNN DOPRN M ¥

M0 WBY? DTRT TN
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

omI7 >na2 11 N

A parallel discussion of the incense spices as the inani-
mate level.
KEHOT'S NOTE
00Ny APy NN Y

TR MmNt A0 R

“A fire-offering, a pleasing fragrance to Havayah,” said of
the burnt offering. The maamar reads mmn1 as a descent of
divine light.
Leviticus 1:9°0:°X Xp”
TR 7Py A02MT PI07NK 157 LRM 0W2 YO 1Y 139
rduineuel
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Sages teach that the prayers were instituted in place of
the daily offerings.

Berakhot 26b:7°1:217> N1372
PRY D0 197 DIpRD YA MY N7 nPan fpn IpY
PX1 MIT OYT Y3 PPENN PR ANKY IMRIY ,77AN KPR "NyRn”
»3 y30n 2X) 7PDM N3 0792 XA
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'] upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

NAVPI M2 NN TR0 %9aKY

It asks explicitly why the tamid was divided, its blood of-
fered before the lamps and incense and its limbs after, and
why the lamps and incense come between them.
KEHOT'S NOTE
Pom1 R Panh wm” AN ARan BrIm RTINS 19032 1702 1A
AMR 027281 NPT N1 2187 RPIT 2701 18T N1AD TORNT 127p Naapn
ﬂ:ﬂpﬂ'? 1°RT NPT 172 RP1T DTLPY N1712 pooain ' ,N0P1 M2
Ratahiy
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PARAGRAPH 11
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”ono”2
A long discussion of the two kinds of self-sacrifice.
KEHOT'S NOTE
VAW YR Y D°281 °D NUTIRDY IOWR Y 12190 NURIRD 121982 RT
.84°Y N”W >MNaW NX 177 .X7AD "2ann m3n

TIIND WD N0nR

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
WP YW 17ya .KR”007 MKW 172 .11 02WN 7”0 R”2WI7 N X9
.28

Twolbom
“You shall love Havayah your G-d... with all your soul.”
Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI222 72277222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Two1 NX PV 19°0R Twa1 o

The Mishnah explains “with all your soul” as “even if He
takes your soul.”

Berakhot 54a:61:X 771 N1972
N2TRY IRRIY 72907 PY TIINY DY NYI7 2Y 137 O 20

>R 22217 .9WD1 NK Pi1 K17 APYER — YWDl 99317 917 13
779 RITY 7T 7T 222 — PATRR 2227 0K 127 L3inn P32 —
A2 Ay

A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Elisha, refusing Naaman'’s gift, swears: “As Havayah lives,
before Whom I have stood.” Standing before G-d is read as
total self-nullification.
I Kings 5:161"0:’71 2 02991
IR NARP 1277307 MPR-OX 17197 *NTRY™IWR 170 TR
But he said: ‘As the L-RD liveth, before whom I stand, I will
receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that the higher unity is
pure self-nullification, while “Blessed be the name” is the
level at which a created “someone” exists to love G-d.

KEHOT'S NOTE
37X 97INIR PrO 1O%N OwY LNXP AR 19IR1 .2 R wUAw .ﬂ“h?? il
.TI'?P Y 17070 10 XD LYY R 11pa T2IYW M 1rana

51 ANI9PR A0 oW M2

The Talmud tells how Yaakov said “Blessed be the name of
the glory of His kingdom forever” after his sons declared
the Shema, which is why it is said after the first verse.
Pesachim 56a:5°17:X 11 00D
'?NjW’ YT_JT?” D"U;ﬁN 77 27 R ?’T;S] o1 .577_3@7 bah 1’Djﬂ31
RPN 17 1R°0DR MK K2 .PR0DR P KDY N N rpOR N

5y amn K21 ,7227 5y 00 :ynwnT ,"722%7 By 0Pn” onik vav
PRI yw” ooIRIR 2yRY X 179733 1 TR0D 1131 1N L9237
SRR TN 927 RN 927 0137 ,172°000 7 KDY ,PTON T R

09iy? in13%n 7920 oY 127 00NN 1P RPY KPR L0 1p00n
iyl
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 14
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The Talmud discusses the verse “Is there any number to
His troops?” (Job 25:3), the countless hosts of angels. Here
it shows that the worlds are without end.
Chagigah 13b:13x>:2 3 2°an
— ANYRY? 1’5'??5 11’3}5” °RDIT 12 °01” R2X DR MR °27 ,X%A
SVIR RINX 72 MY CIN SIB0R PR PP IR T 7908
12 DI T3 M 103 WKIY N1 1037 SPYRY? PEFK AR
TIINP? TR 13271 12371 PAWRY? PRYR AP TnTR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, AN

53 nPaw K2 1 IR
G-d says through Malachi: “For I, Havayah, have not
changed.” Creation brings no change in G-d Himself.

Malachi 3:6"1:3 25Kk7n
100773 X2 2pY°12 DARY "NPIY KD 7 1K 7D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7
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The G-dly soul contemplates that G-d is unchanged by
creation.

Malachi 3:61:3 °387n
{0123 K? 3pY2712 DARY "M°IY K27 %38 °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

55 SNy WK

Elisha’s “before Whom I have stood” describes the soul’s
state before its descent.

11 Kings 5:161"0:’11 2 0°0%n
X7 NP 1279307 MPK"DX 1307 *NTRY"IR 10 TR
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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The note quotes it: “man” (the G-dly soul) and “beast” (the
animal soul) unite truly, for the beast, the Name Ban, re-
ceives the self-nullification of Mah and they become one
substance, as Adam (Mah) and Chavah (numerically 19,
the filling of Mah, the Ban within Mah).
KEHOT'S NOTE
2737 ROW 7A2Y K21 ROTY DTRY PP 1O Y R 972 RIP%M N7MIR2
WY AT PI0a Daph TRnn 172 RN 10D NUER TIN° 0UTnn
12 17NAW 172 RIAw 17RT 21997 1P V! MM 7R TR N LR 0%y
.X2N Y 2770 RIP™M NPMIRD A IR LY 97Oy

57 =°n° N9oma pownT

The Zohar says that those who return draw [the divine
light] with greater force than the righteous.

Zohar I, 129b2 ,vop R”mt
KEHOT'S NOTE
7,09 9095 kT L2, 0op koM

58 725"RAw WP NP nnptl 2n1 0

From 28c on, that maamar leads from meditating that all
the worlds are only His Name to self-sacrifice at “One” and

9

to loving G-d “with both your inclinations,” so that even
the desiring power of the animal soul turns to G-d; it then
explains (Nasso 7:11) that the animal soul has this power
because its root is in the Chayos of the Chariot, in the level
of “man” within them (“and the likeness of their faces was
the face of a man”), and refers to this maamar.

KEHOT'S NOTE

.OwS m”na1 799K 4,19 XKW NP XD
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The Midrash on the Chayos and the Throne, cited by the
Kehot note.

Shemot Rabbah 23:151"v:373 7127 mnw

KEHOT’'S NOTE

IX2N3 0,30 MR 7790 R*ITD AR X?IT72 OWw3 .0 7D MmN na
STPORY 7,29 TRpD

ND21 NN NMINWII NPAm

The Kehot note cites Rabbeinu Bachya here, quoting
Pirkei deRabbi Eliezer, that the Chayos carry the Throne.
Rabbeinu Bahya, Shemot 25:181:7175 nnw ,>°n11127
om DRPIT PWAY MAwn nwhww 9310 YITPN W 0 ...
w° YT ,0°PND CWRI ROR O PR PRI 12570 wyn ooRpIn
N7I0M2 1978RY Pty D0 nn TAbn PR DRwn nawn °d 07ImX
1251 ,8D R °R PR INYTA 17211 000 1177 19 DX KPR 091D wRA
'l'? W™, 71257 ROD 717 R¥1RI PRwnn MIRCEN °3 m9yn’ IRan:
WP NPAP 71297 MMAT P9 RIM RDIT AR 1%PR R 0D Ny
WR NI SRwR DU WATY I ,01n0 MIRAR 2371 07oRn
.. 107 1R ROR ,WTPR NN 200N 1w Mn 1217 K2 mYonn
0°2173 0% N°w, “you are to construct two cherubs, etc.”
According to the plain meaning of the text the reason that
such figures of angels were placed both in the Tabernacle
and in the permanent Temple is to keep alive the idea that
there are such beings whom G’d designated from time to
time to perform miracles on earth. Just as we have been
commanded to have a firm belief in the existence of G’d
Himself and the fact that He is the original Existence, and
this is one of ...
Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)
NODT NN NINW1A NPAm
The end of chapter 4 describes the Chayos standing by the
Throne of Glory.
Pirkei DeRabbi Eliezer 4:1°X:*7 71y°%X °277 *p19
X2 ¥°P7 1K) CPIRT DK D0WE DX DOPOR K72 UKD L
MY T NPAT CWRY PYY YR IR YRR 027 1w oil
SRYIT MIPT TYD PR MO0 CWRY DY MnT” (30 R PRpI)
5y RN XA ,NIPP37Y N30 0°1IRD 2RTIAT NPT 1Y XM
,0717%2 1071232 RR RIY WHW) 0022 XY 13 DRI 9D
PTNY DOR™TRA 1NN UKW ARY RIAN” :(20 ,2 PR2IT) TnRIY
.. DP92RTY :(3,27 DROIT) MRV ,RI2? TNY? RIS
THE CREATION ON THE SECOND DAY ON the second day
the Holy One, blessed be He, created the firmament, the an-
gels, fire for flesh and blood, and the fire of Gehinnom. Were
not heaven and earth created on the first day, as it is said,
"In the beginning G-d created the heaven and the earth"
(Gen. 1:1)? Which firmament was created on the second
day? Rabbi Eliezer said: || It was the firmament which is

above the heads of the four Chajjoth (living creatures), (as it
is said), "And over ...

likuteitorah.com/torah-ohr/vayeishev/4/
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Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
mPynoR PPy DTN AN MR
Ezekiel sees above the Throne “a likeness as the appear-
ance of a man.”
Ezekiel 1:26175:°R Pxptn°
AT 5Y1 KDI MINT 1PD071AR NRIND QWRIDY WK Y17 Dynm
STIPYPM T2y DT XYRD NT KO
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18
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G-d commands that the burnt offering of the flock be
slaughtered “on the north side of the altar before
Havayah.”
Leviticus 1:11X™ R Rp™
"N 07397 TIIX *32 3970 °7 °397 MDY MAmd 97 Y ik vnw)
:2°20 1aMa-oy N7
And he shall kill it on the side of the altar northward before
the L-RD; and Aaron’s sons, the priests, shall dash its blood

against the altar round about.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,AY OMID LK, P70 L3 LA RIP™ NMIPR AR LR LR RPN

71D%3 NV . . TR
A parallel discussion of why the tamid is slaughtered in
the north.
KEHOT'S NOTE
RPTTRD 19003 11752 17721 ,K”9D 19093 1192 177 7R "YW X7
IMBYY 279 RPIT NEX2 INVIIRY PUR ORI TANTY IN” °) DUIn
202°y "N BP0 .28 °Y 1IN »UR0 L710 AMNT MMa A vt
Y1 .Y PRPIT 11X INWOIY PUR DY 7123 N2 XIT 19X X9m”
0°1°1Y °2 w° NDX INYIIYY MIPA RPN Y 2 710 KIp™ NUMIRI AR
NN DY PNan RIM ROA PY IRW 07 RMY*IA2 77IRI7 K ,0°901
MIpa OPRWR A% PUIR PNa2 oOWww 1Ta mawh cam ,ayan
0w NARI IR .. Y DA 0O9p 0WTR WRIPAW D73 Tnwenww
LT9°RY 2,397 1200 NPMIR LI WY LN

71982 TNVORWY QOWTR WP 107 TRnm
The most holy offerings are slaughtered in the north of the
Temple court.
Mishnah Zevachim 5:1°X:’71 0°na1 mawn
2Y YY) 2 L 1i0E INYNY DWTR YT 003 P mipn PR
1YY 19T L1982 N "52 1T P1ap L1i082 1YY 0o e ob
1 NOX 7InR 273 N PY1 N379T Py 00T 12 Py A
XD DX 718770 12t PY 0273 Ti0Y DY 993 120 07 V1Y .oy
122y K2 1M
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Which is the place [for the offering] of the sacrifices?Most
holy sacrifices are slaughtered on the north [side of the
altar]. The bullock and the goat of Yom Kippur are [done] at
the north, and the receiving of their blood is [performed]
with ministering vessels at the north, and their blood re-
quires sprinkling between the poles [of the ark], on the cur-
tain, and on the golden altar. [The omission of] a single ap-
plication of [the blood] invalidates [them]. He [the priest]
would pour out the remainders of the blood on ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

D173 WY M2 RPN 19123 °n2

It adds that through this “great noise” one draws down
“before Havayah,” the source of Havayah, and refers to
several places in Likkutei Torah.
KEHOT'S NOTE
Ron 'y 2 972 RAP™ DMK — I N2 Mpn 195 Jwnn oy
Yy ﬂ”wl?l NP 11232 1780 27NRY

LR 212 90 on 1k

The Torah lists “the kings who reigned in the land of Edom
before any king reigned over the children of Israel”; the
Kabbalah reads these kings, who reigned and died, as the
World of Tohu.

Genesis 36:31x72:1"% n"wX12
X7 2137 707 197 DI Y13 137 WK DR A7)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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L7d ol
“Its flashes are flashes of fire,” said of love; here the fervor
of the animal soul’s longing.
Song of Songs 8:61:’11 0°1°wi1 W
YR N20X NRd My™3 AYirty onind 72970y onind Cwmvw
SPNITPY WK "BY Y TNIR PINGD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David praises G-d’s kindness to all creatures: “Man and
beast You save, Havayah.” It is read here as the beast with-
in man.

Psalms 36:7°1:1"2 0°2°1n
M YU RO M1 00 2709YR KT TS
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Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“With all your heart,” in the Shema.
Deuteronomy 6:5°77:"1 07127
SATRRTP2) TWDI 233 73377223 TRR M NK DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y95 *2 o 2baw

Tanya places the animal soul in the heart’s left chamber,
full of blood, the source of lust, pride and anger, and the
G-dly soul in the brain and the right chamber, where love
of G-d burns like flames.

Tanya, Likkutei Amarim 9:1-20"1aR8 *0Ip°2 ;1WwRY pon XN
UKD
XA, PR WO 222 Ma01 NEYPRpRY NURian wh) 19WR Oipn ,1Im
,1991 W3 KT 077 °2” :2°N21 ,07 K7 XY PNl Y702 2732
nivwann 17 220,272 17 1R 0¥ MARENM nixna 92
172 DI0NAY1 172 N0 2WN7 ,WRI2W nin? My 03 M0 222
minT? A9y 031 077287 727 vyenn 2%0M1 272 17ipn 0TAY N3
OX2Y

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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woIn NI 2T
“For the blood is the soul.”
Deuteronomy 12:23373:2” 0°127
-0y wo3n 2IKNTKYY Woad N1 070 °2 077 POK NP pin o1
p3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1P 2% Y oawan AN YRIOY

The Talmud’s account of the organs, cited by the Kehot
note, includes the lung that draws in liquids and the heart
that understands.
Zohar I11I, 234ax ,777 »m
Berakhot 61b2 X0 N1572
KEHOT'S NOTE
2,2 mpR 2,80 M1972 IR LR L7971 270 IR
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The Zohar says that spirit brings spirit and draws down
spirit: an arousal below evokes one above.

Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 2m

0327 0%

“As water reflects face to face, so the heart of man to
man.” G-d responds to the soul as it turns to Him.
Proverbs 27:19v™:175 "own
{0787 DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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“With all your soul,” in the Shema.
Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nRownn NO WoIM APy

Tanya divides the soul into intellect (Chochmah, Binah,
Daas) and middos, and calls the intellect the “mothers”
and source of the middos, which fits this maamar’s claim
that the intellectual soul is the main part.
Tanya, Likkutei Amarim 3’3 070K *01p°% ;17WK1 P21 ,X°IN0
KEHOT'S NOTE
R”11TRY 102 1732 1772 .Ov P2 n — 9 U1P"?J'I A7 R°In AIR9
IR WN2AwAR MAYPNT 27y R 0 IR 21971 PWRA RN QYT 7°011
.’npoa IRD?Y 150 RNPIRT 711N o010
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“And the Torah is light.”
Proverbs 6:23373:1 "own
02 NINJIR 0% T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
T2 52 RN Do
The Mishnah explains “with all your might” as “with all
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your money.”
Berakhot 54a:6"1:X 771 N1572
DIINY WRIY 7207 9Y TIIMY 0W3 7Y 2Y 37 DTN 270
210 92,77 MWD — 71237 2227 I 7227 292 TROK 1 Y

»ITR 92217 W01 DR DI RIT APPER — MWDl P21 Y17 I3
TR RITY 771 7T P22 — PITRM 9227 0K 127 93900 P92 —

A2 nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Tanya ch. 37 explains that the revelation of the Infinite
Light in the messianic era depends on our mitzvos, which
draw that light into physical things such as the parchment
of tefillin and charity money that was not stolen; charity is
singled out there as the chief of the practical mitzvos.

Tanya, Likkutei Amarim 37:19071K >0p°% ;1wX1 pon X0

oo

2230 ,RTST MERID 72 P2 A3 NWINn IMNT UOIY MIN ...

Ayn NYW2 RPN wam X 03 P 102 watnn PR nignd

91 1D 93 °17 10D PR 100 DTG 7783 PR 727 migen

PR Niyn 12 120IY 0K POY IR ANOKPH Ny W nonn
J2 mPiY nPani WDl 9D M1 - AR 7Y 1ania;

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Shlomo teaches: “Tzedakah exalts a nation”; in its plain
sense, righteousness raises a people. The maamar reads
tzedakah as charity, and “exalts” as charity itself rising
higher and higher.

Proverbs 14:34772:77 “own

:NRLA DRKY TOM "a70nin 1778
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah describes G-d arming Himself to save His people:
He “put on charity (tzedakah, righteousness) as a coat of
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| mail, and a helmet of salvation on His head.”

Isaiah 59:171:0”117°yW°

nwaon o3 *T32 WIP WWKN2 W ¥2I0) 1D RTE UIYN
SIRIR P°YR LY

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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83 5173 112w NDTVER VDY VN B
The Talmud reads the verse to teach that each small coin
joins into a large sum, like the scales of armor.

Bava Batra 9b:1’X:2°Y X7n2 822
W77 12027 "R - MYPN V20T AORER AR AONNIN wawn”
NDILIN 1291 12PR 22 - M IPIY M +77 wiP PPIwd MRy
2173 192907 NEIWIN AYMD AL 22 - ARTE AKX L2473 1Y
23 - 1 733 MR IPOPTR P2 OOTY TAIN” XITR 0K KPIT O
ALY YD 0D - MRTE AN L2173 Ti27 NDILER XN X
217379297 Ny
William Davidson, Vocalized Aramaic (CC-BY-NC)
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This passage is quoted there.
KEHOT'S NOTE
L1090 Y 271 1”0 NARDN NALY 71772 .2°9N0°Y R 972 9”1 N”MIR2 RN

85 12w NINEN NWY
“A crown of glory is gray hair; it is found in the way of
charity.”

Proverbs 16:31x”7:1"0 *5wn
:NSRD MPTS T2 1Y NWen Ny
The hoary head is a crown of glory, It is found in the way of

righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

B Y (AT ORI OO0 A0 .2 L3 YOR NMIpva LKY Lb Ybwn
.07 *Y 2975 07N — NIRDN 1LY 1772 K2R IRDY 1080

86 PR onanY
It asks what charity could have to do with “the glory of
gray hair,” and answers that “glory of gray hair” means
the majesty and shining of the face.

KEHOT'S NOTE

apTE? we mow [n] ’9D 71IR09” D RPATRD 19052 11751 T3

M2 13°°7 2% NARBNT D 1PAY 110 DARR LD 12°W NARAN mwys
i VUP‘? 179871 2 ,1° AR7 .ﬂ”w‘?J w7y ,70%1D NARM DTN

87 2% mm1Pyn
“For He knows the hidden things of the heart.” Here the

likuteitorah.com/torah-ohr/vayeishev/4/
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| inner dimension of the heart.
Psalms 44:22273:7"n 0°2°11n

:27 Ninkyn ¥7° K173 NRE™IRN° 070K Ko
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88 PID N

“May Havayah make His face shine upon you,” from the
Priestly Blessing; here the revelation of G-d’s inner
dimension.

Numbers 6:2577175:1 12722

ST PR TI9 TN
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It asks why charity is needed to arouse the revelation of
the mind in the inner heart, since the inner heart is al-
ready united with the mind, and discusses it at length.
KEHOT'S NOTE
NPRPDY ANRAY PUX IMRIPY” :1°Yn OW 077N NIRDN NAvYy 173
P WY O APTEN UYY pTeR 099703 anb mnn oy nTnxnn 250
LIOIRA WY 290 NNt TARNTY M M3 1y 1

90 25 maws NP Y

“0il and incense gladden the heart.” The incense corre-
sponds to charity.

Proverbs 27:9°0:173 "own

:WDITNZYN YT PO 227NN NuR 1Y
Ointment and perfume rejoice the heart; So doth the sweet-
ness of a man’s friend by hearty counsel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO Rl 4
91 225 7%
“G-d is the Rock of my heart.” G-d is called the heart.
Psalms 73:26173:37y 0°2°1n
02157 DP PP "33 NS *3371 MY 17

My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

92 0915 NN *nn NN

“And You give life to them all.” G-d gives life to all cre-
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ation as the heart does to the limbs.

Nehemiah 9:6"1:’t 1"
DNIE3) DORYT WY DWPINS [Py AN 7137 1 KON
X231 D72°NK MR AAKY DN2 WWK22) 0O 2 TWK92) PIRT
0NN 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0

PARAGRAPH 28
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A parallel discussion of charity drawing down the inner
dimension of the Infinite Light.
KEHOT'S NOTE
vy 177 .0 D UIPPhAY INPR DrID TR 177 RUAIND R IRA
2”171 "0 nIxen

PARAGRAPH 29
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95

2P P AIsn oWy

The Talmud contrasts times when Israel “do the will of the
Omnipresent” with times when they do not.
Berakhot 35b:5-61-"11:2 17> n1972
TRY 1212 182 ,09pR PY 13137 PRIy DX 102 IND XWR XD
'H?:'?Jj 7 3337 NBORY” 7127 10 .mPTQ ‘?W ﬁJﬂXj Py ‘?}ﬁjy?
5937 — »I°ER M A7IR0 990 W KDY R CD? — ?mid
77 3730 103 30T — VAT NIOKY” i TPn 12033 837
SDRYRY? 227 127 7N
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these
words [are to be understood] as they are written; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
STPIW R 17705 2INY
“I, Havayah, have not changed.”
Malachi 3:6"1:3 25871
DD’I?J ) 2]722";; onx) ’D’J'@ X>n PIR "3

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 30

TN OTINAY 7790 Q7 12277 °N L. DISR M

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A7 7w 0778

TN OTINY 77N
Rabbi Moshe Cordovero speaks of the 620 pillars of light
corresponding to the 613 mitzvos and the seven rabbinic
mitzvos, cited by the Kehot note.
Pardes Rimmonim 8:5-6"1-"11:’1 0°117 0718
TOMT RIM M3 NRTIP 19172 23 ONIRNA M2 30101 00 U ..
Dxxa 95 90RY OTIRY 177 RO 720 792K 21T XY 127%m
OTIR 7113 RIT 12121 DTIRT 12 $°15°% 0P 12 TRIYT NORean
3 %0 MNWRIT AWLY T7 19 70K A PayD 00 B amyn 1
771 07DV 1A OP 0°RAY MAR A DWW DR MNWRAT
7991 721 11T K17 MPORRY YR INOIW 1INK 1971 .0wwnd
AR @RI TPTAT 710 RIM 12990 19 RIAW PR PNy XApl
12191 NRY 1M 00 LAMTR R TMAAT TAID R AR R
..7on

Pardes Rimonim (Public Domain)

PARAGRAPH 31
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That letter explains charity as a “helmet of salvation” and
reads yeshuah as G-d’s turning, as in “And G-d turned to
Hevel.”
KEHOT'S NOTE
199%1 R TR wPAw .2 ,20 XUynRw T ,Un 0°1%2 n”w‘?: .4°°0 PUIAR IR
JIRO%

Bar BN 1 ywn

Of Kayin and Hevel’s offerings the Torah says: “And
Havayah turned to Hevel and to his offering,” that is, He
accepted it with favor. Yeshuabh is read as G-d’s turning.

Genesis 4:4°7:7 N°WX12

PR P277PR U YYT 17270m1 ARE niIDan Xantoa Xv20 Pam
:nnam

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.T,7 PWRA2

T P

There the 370 lights are explained: yesha is ¥ with a yud
for the future, the 370 lights that will shine in the days of
Mashiach, far above the chain of worlds.
KEHOT'S NOTE
.7,n 0381 NP R
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101 o Twyn nyaam
The ordinary priests’ caps are made “for honor and for
glory.”

Exodus 28:40°1:11”> mnw

D77 Mpyn niyaam DOLIIK OT? MUY NIRY APYA 1K 129
:NIRDNY1 79207

And for Aaron’s sons thou shalt make tunics, and thou shalt

make for them girdles, and head-tires shalt thou make for

them, for splendour and for beauty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

WAL, mnw

102 12°W NANDN N2 . . Myaannw

It refers here and adds a source from the Shelah (209a) on
removing the crown when the High Priest’s turban is on
his head.
KEHOT'S NOTE
77Pwa Ro2TW Md 1°IYM” oI '[RD‘? 17980 LWRR Y M0 N7NIR2
WRI2 N2IVNAW TA12 TIVYT D70 NDMIXNT 07 PPAaya L L RPY U AT
W7y .7 07R 93 WRI2 10y 3703

PARAGRAPH 32
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The verse about the crown of gray hair found in the way of
charity.

Proverbs 16:31x77:1"0 5wn

:R¥RA TPTE 772 1Y NIXDA NYY
The hoary head is a crown of glory, It is found in the way of
righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 251 07 09127 "W 177 NP

A passage from here is quoted there.
KEHOT'S NOTE
JRIM YUP R°27 RIYR Y OM1°2 °0 N”MIR2

105 707 N

“May Havayah make His face shine,” the revelation of the
inner dimension.

Numbers 6:257172:1 12712
ST R PIE T W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33

106 > 2 B

“All the fat is for Havayah”; the fat was burned on the
altar.

Leviticus 3:161v:’) Rp"
‘T2 320793 N3 0717 WX D0 A02T 1720 DTYRM

likuteitorah.com/torah-ohr/vayeishev/4/
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And the priest shall make them smoke upon the altar; it is
the food of the offering made by fire, for a sweet savour; all
the fat is the L-RD’S.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,MY 0D D NMPR AIRT 0,3 RPN

107 B3 2171 227 2w Anpwa
“With joy and gladness of heart, from an abundance of
everything.”

Deuteronomy 28:471"1:1”2 0°727

199 397 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 TN 22127 1

“These words which I command you this day shall be upon
your heart.”
Deuteronomy 6:6:"1 0°127
7227723 0PI T I WK 7YX 01T T
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

,10727

PARAGRAPH 34

109 12N naan

“This was the dedication of the altar” by the princes.

Numbers 7:84779:1 12712

o2 NP PP X3 XD K NERT 02 02Md NN DR
WY 0N 271 1192 @Y 0°3W AR MY 0Ny

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 %21 N2%am natan noun

A maamar on the dedication of the altar.
KEHOT'S NOTE
1772 121107 YW 917°02) .02 NI11N NKRT 71772 X1 270 n”wbn Y
2701 633 °Y1 .26 1Yi1449°y 0N W”W'?:ﬂ NP2 NN 9w nm

M N°27 noam
“A psalm, a song for the dedication of the House.”
Psalms 30:1X:"> 0°2°1n
77 730 n2n™Y MM
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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12

1997 °0 By qya N
“Train a youth according to his way.”
Proverbs 22:6"1:3”3 "5wn
73R 710°°KD PR3 03 9377 *27RY 1y AN
Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

9521 .8 ,2W X 77 NPWRI2 NPMIND 0P TN R2IN2 Y 1,20 Chwn
nMIPR IRIY 1781 A0pNN Y 3 770 NpR NYMRA .MAAT oY 2,2%pnn 1
X ,0I KW .2 ,73 MODIT RIPM .3, 0%

PARAGRAPH 35
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| A discussion connected to training through gifts.
KEHOT'S NOTE
.'15’){1 161°Y M*RWN'T MMPWI 0 MY Y MR 3715 0IP? IR

IRAR AR P 1w N

David says: “I was a youth and have also grown old, yet I
have not seen a righteous man forsaken.” Since David did
not live to great old age, the Talmud says the verse was
spoken by the Prince of the World.
Psalms 37:257172:1"% 02110
:DP"WR2m IV 24YI 2773 ONORTTRDY PNIRIT0A N7 Ty
I have been young, and now am old; yet have I not seen the
righteous forsaken, nor his seed begging bread.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yevamot 16b:6"1:2 1"t N1’

:17nK 07197 9 A1 PI0D L1018 227 NN "33 92 PRINY 237 IR

) — KT T2 RYTIP ROPR 270K XD NIt ) i 37

YRU KPR 2RI VP12 WUWR B — AR TIT RPRY 2700 MIpT RDK
SnR 09iya e mn

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 95ba ,n¥ x7mt
KEHOT’'S NOTE
.2,0YP WX ,20P LR LANP 2,8 RVA AR L2 10 mne L0 1P 0obnn

LIOIVR Y T 10 1271a NPTIRG K2 90K IROM LTIYY L2 ,REP

7722 712 NN AP KM
| Yosef “was a youth with the sons of Bilhah.”
Genesis 37:2°2:1"% n"wr12
IXED VORI 7Y M7 1Y MRYYIYI2 A0t Py niTeR avx
DNITNK AR K3 I W3 A5P BT A3 337NK 193 XM
:DIR"PN 1Y)
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of

them unto their father.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.278 1133977 IR M 772180 1Ry LA Lt ntwRa

Srm vt av
“The name of the younger one was Rachel.”
Genesis 29:161”v:1”) N°WR12
P17 N3P OW) XY 17731 OV N1 *NY 1277
Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
10,02 PwRI2

mown P53 1M
“And His kingship rules over all.”
Psalms 103:19v”>:3°p 0°2°71n
21200 252 N1 4803 1757 0oRYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36
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N7 10P %3 2py° OIP° R
Amos pleads for Israel: “How will Yaakov stand, for he is
small?”
Amos 7:5°71:t 01y
R TOR °3 3pY2 DIP) 1 RI“2TM M 37X K
Then said I: O L-rd GOD, cease, I beseech Thee; How shall

Jacob stand? for he is small.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Makkot 24a:28m1”3:X 772 non

X PRI 2y 13737 7Y T3 NI YR XA 12 70T 227 K

Y 712 N2 YRIES WY sy Awh LoD oR0a) YR

»ix) apy? DIPY M K1 DTN :[MRIY] LAY oiny X2 7IDY
IR Py T Om” 200

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,7YPNN 772 YRR N7MIR2 K22 LK ,T0 MON ARM LA 1 0my

3P 5N NPT I M7an 2y

The Zohar calls Yaakov the middle bar that runs from end
to end.

Zohar III, 186ax , np »’mt

Zohar 11, 175b2 ,7yp 27m
KEHOT'S NOTE
.2,09P 2701 AR LR 8P

TSPM PR N8P T A
The middle bar of the Tabernacle “runs from end to end.”
Exodus 26:28175:1”2 Mnw
:MYRO7PK N¥RN7TR 0730 YR TN 19°07 12

and the middle bar in the midst of the boards, which shall
pass through from end to end.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 512371319 WY UM L L WRNA ER WO IR
The Vayechi passage says the first end is the beginning of
the light of the kav.

KEHOT'S NOTE

(@°3°1y N”MIR2) 3”37 IR P”J’? 172 OURIRW 1°1y '[’3?[5 1772

WM WT 07y MPWLNWT N2 13°M” 150 Y 7970 PRI NN

ANORY PR LW 77729 1PN O 7102 TEPY WK %P U M

Y IWRIN P DR APpRw 51y A PaR 10 ve2Iwn wRI2 yam 1°3y2

L7119 MIDY WRY W W PR 7P PR TY 199n% N2 R ARNIYN 190
12 UMY P NARA NPWRI RIT NWRT A8PaT .2 ,08W 2N’ N7MIRD

122 772 DPN "239 1Up N22 M L L 172 OUR a9

A parallel discussion of all creation being “small” before
the Infinite One.
KEHOT'S NOTE
PN’y MPw NYMIR AR

PARAGRAPH 37
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“The one lamb you shall offer in the morning,” the daily
tamid, offered from communal funds.

Numbers 28:4°7:1173 72712
073797 T2 NYYN 307 2237 DY) P23 1YIA TN ©320°NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 38

124 a7 mbw 1Wwpa XD oo
There it adds that this was so only if the Jews gave up the
Torah.

KEHOT’'S NOTE

ow 5"wny (19 °Y 279N 17I0) 27990 00 MMpR TRy 0D 1772 AR

P IR YO Y YR LN DA% oab ooynw: n XY OR 10

mew? wpa XD 0210w (XY ,9) DW R™IN2 27wn MY woa 1211 oy

077°N11221 ONRRa 070 WDl (79130 *9h W) 07anan Cow AR o7
.aw ©7oy (19 0772y 10 — 077°N13) LIRW 03nn — 99527)

125 nTn aneewn® P

It explains that the Greeks’ main war was against the spiri-
tual: to make Israel forget that the Torah is G-d’s Torah.
KEHOT'S NOTE
(©°°y 271 vPYP! M”02 DOTI) A APYD MPLWA NP1 MZR 97N AT IR
SRIW° AR MPOWAR” NPIMAT A AT onnnth Aptyw 33 myn:
R IahBimiiel s lymiishivg

126 W P Py 8a% 1ans

Parallel discussions of the decree “write on the horn of the
ox,” which refer here.
KEHOT'S NOTE
LIRO% UORRw R 'Y 01019 N7TIRDY BY Y 2 71 771 N7TIRG IR0

likuteitorah.com/torah-ohr/vayeishev/4/
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127 WP By 899 1ans
The text itself cites Bereishis Rabbah section 16 for the

Greek decree that Israel write on the horn of the ox that
they have no portion in the G-d of Israel.
Bereshit Rabbah 16:4-5°71-7:1"t 1127 n°wX12
oW DY ,WnId 7ny AW T 0 - 2T T - NP IR a0 ol ...
NI ,TMTIAL T 9P NPAW - 10 1 - 9P 7PN A Ry
PPRA Pom 0o PRY WA 1P PY 1and RO namk
mabn% 1 Movn anTR 001327 AP RN 27 INRORW?
D3 IR RAR M QW2 RNT D WD 5100 ;P03 Ay
MR ORI MAWYND Onw WYY MWK 0w Py IRIp noonn
onw ow Dy ,M1 0w DY IRIP3 N1abnn B3 iR N2 %0 a1
... :RNDPM %37 72707 %37 IR ORI MIRINY

Rabbi Tanhum said in the name of Rabbi Yehoshua ben
Levi: In the future, the Holy One blessed be He will give the
nations to drink from the cup of terror, from the place from
which justice [hadin] emerges. What is the source? “A river
emerged from Eden [eden] to water the garden; and from
there it parted” -
here, but rather, “and became four headwaters [rashim]”

“and became four rivers” is not written

can also mean rulers. - these are the four kingdoms, which
correspond to the four headwaters. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

128 2w R By 0% 1ans

The second place the text cites for the same decree, in the
Midrash on the covenant with Avraham.
Bereshit Rabbah 44:171°:771 127 n°wx12
01277 MK :(3 INOK) 1NIT PO N ,AAITA P22 op1 1El ...
Sw oy nownnw v N LA0°wn LwIwnR Tonn 9T avRn
PRY MW 1P DY 1205 (DRSS NORIR NOIw LN SR
R1M 1KY :() PR°3T) 2°097 ,017R 1 ,790K LORIW *pPRa pon 0ab
PINARY 79707 ,ARYID

“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
129 'MW MW "B

Ezekiel’s Chayos have the faces of a man, a lion, an ox and
an eagle.
Ezekiel 1:107:% 2xptr>
MY DRYIIY PRIDTOR MK 19 0T C3p 0PI mmm
AINYIIRY? IWIID DY MNNI
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
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they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 39

130 DTN %12 012 MR
“And the likeness of their faces was the face of a man.”

Ezekiel 1:10”2x Hxrptn®
M0 DAY PRIITOR IR 191 OTX %19 071D MnTh
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 »or 0o PR
Commentaries cited for the Greek decree “that you have
no portion.”

KEHOT'S NOTE
1770 PUIARD PUY — 72 ¥Ip DA RN

132 oW WY DY oWl 170% 9 EYNY
A parallel discussion of the Hasmoneans’ self-sacrifice.
KEHOT'S NOTE
NTPIA AR "YW 02 ORI
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A parallel explanation of the two meanings of hallel.
KEHOT’'S NOTE
51 3wy n”0pNn 1”0 .an PIa 15052 11793 772 17K CPWA XD
11975 IR N7MIX L3I0 7Y 0w DOR1PO13 LTIPN 'Y 1P DYIERD X
JRO% 1781 2,10 apy NP — Pon aya 7R R L,APpNN

134 19002

“When His lamp shone over my head.” Hallel is linked to
shining.
Job 29:3°3:75 2%
niviske b SRR A ) R R F R by
When His lamp shined above my head, And by His light I
walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the same analogy is spelled out: calling a man gen-
erous does not create generosity but brings it out from
concealment in his heart; even when angry he can be
moved to mercy by being called merciful, because the
kindness was hidden in him all along.
KEHOT’'S NOTE
X ,2p TAp 02 11X

likuteitorah.com/torah-ohr/vayeishev/4/
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PARAGRAPH 41
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The note says the source for Mah equalling adam is given
in the notes on that page.
KEHOT'S NOTE
.2,211mp% 101

137 WNaNR K97 17907 1N
The Zohar calls Chochmah and Binah two companions

who never part, cited by the Kehot note.

Zohar II1, 4ax ,7 2°m
KEHOT'S NOTE
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The psalm that opens Hallel: “Halleluyah! Praise, servants
of Havayah, praise the Name of Havayah.”

Psalms 113:1°X:3p 0°9°11n
N OY-NR 19590 °7 272y 1970 AP

Hallelujah. Praise, O ye servants of the L-RD, Praise the
name of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 oswn ow
“You shall surely set a king over you,” the model of accept-
ing G-d’s kingship.

Deuteronomy 17:15170:1* 0°127
T2y DD N 390 92 RPN N WM WK 7R Ty B o

R PPARTRD WK "0 WOR 779y NP 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 972% 0N 29w MoNa NRR
Rabbi Meir teaches that a person must say a hundred
blessings every day.

Menachot 43b:15-171°-1"1:2 3”1 NInan

o1° 953 M572 ARM 97329 OTR 2°°0 MR KRR %27 700 R°IN
R 27 Ry DRI PPOR °7 R DRIw° 70y (2°,° 0°127) nRw
7Am1 SPRIDO R TP YoM ML Y20 121 RNAW3 R7MK 277 1712
m 19X 01 922 Mmana whw 972% DTR 21 IR 2P T RNAN

712 PIRYY ROW WX PIRWY RO PRI CINVYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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“May the Name of Havayah be blessed from now and
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forever.”
Psalms 113:2°2:3*°p 0°2°11n
:09Y=TY) TRYR TN T oY
Blessed be the name of the L-RD From this time forth and

for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”22 w713 . . AM1D9R N33 KW At onnan

It explains that the purpose of creation is the revelation of
G-d’s kingship, for “there is no king without a people,”
separate beings; this is the lower unity of “Blessed be the
name of the glory of His kingdom.”
Tanya, Sha’ar HaYichud 7:5°712t 73R TN 99w 523w P20 ,R0I0
>3 ,Ni1°Py NiYiTRn NiT2 MI3vY 17 1R AR NiPna B3 ,nam
M2yn? 70 T30 XY TP T ,A727 T1207 IMPn NI OX
7 - 121 NP2 12,1700 77 121 ,1790R PR 7Y N 7R PR Ty
T NN 131 Dippd nemy xgnn it n a7n n a7n
imoPn nTan RIT L,ONPR TR 9D onwvR WP PR onnanm
RITTN2 PR DTZH qnan

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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2% K19
“And the Chayos ran and returned.”
Ezekiel 1:14 77X 5xpi°
Hdehmhelebilak ekl
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7771 120 1PN

Isaiah’s prophecy of comfort: “And the glory of Havayah
will be revealed, and all flesh together will see.”
Isaiah 40:5°1:°n 71°yw°
7277 78 92 1702 2792 R °A 733D 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah describes the watchmen of Jerusalem: “For eye to
eye they will see Havayah'’s return to Zion.”
Isaiah 52:8'n:27117°yw>
% 7 W2 IR 1Y 1Y 03 113771702 P3P R 700k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I sleep, but my heart is awake; the voice of my beloved
knocks.” It describes the hidden revelation of exile.
Song of Songs 5:2°2:71 07w W
>nRn "I My AN 7NN ppit oTiT Pip 1y 371 I CIR
277 00 MR PYNYR R
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Since the Temple’s destruction, G-d has in His world only
the four cubits of halachah.

Berakhot 8a:18-19v”>-n”>:X °n n1>72
UTRRI N°2 21NV ok :R?W’[ ORYR "AR 92 K17 27 I0RT 1M
.7272 1257 DY nink Y28 KPR in?iva X T02 UATRAY 90 1R
P2 XOU™ID "33 KIP¥M KO3 133 KIO™A M 072 73K T2
2N 0P — RPIWT AOMER HK 12 KON 027 WRT KI? RIynwT
DY nink ¥2IR KPX NPIY2 KT T02 WiTRa? 37 PR WIpnT nha
RIOPIT R NPX RPPER M K7 — 7373 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“And My words which I have put in your mouth.”
Isaiah 59:21X73:0"11771°yw°
2 MR WK 13T 7Y K T V2K DOIK D712 NN
0233771 NYR T IRK YT PN OB AP 088 700 WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth.”

Isaiah 51:161"0:X"117°yWw°

TRYY PIN TOOP) DY Yo PRoeD °T) P¥: 023 137 N
TINTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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