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A Song of Ascents: When [Havayah]
Returns... We Were Like Dreamers

Exile is a dream: with the intellect ‘asleep’, a person holds
opposites together, love of G-d in prayer and love of self
afterward. Yet the dream’s power to unite opposites comes from
the highest level, the ‘circles’ where all is one, and in the

redemption that hidden source will be revealed.
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THE BIG IDEA

Exile is a dream: with the intellect ‘asleep’, a person holds opposites together, love
of G-d in prayer and love of self afterward. Yet the dream’s power to unite oppo-
sites comes from the highest level, the ‘circles’ where all is one, and in the re-

demption that hidden source will be revealed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the verse “When Havayah returns the captivity of Zion, we were like dreamers.”
A dream fuses opposites because in sleep the discerning intellect withdraws and only the imagination
remains. So too the G-dly spark in exile: a person loves G-d in prayer and then spends the day chasing
profit, holding both as if they fit together. Work in the world could be divine service, but most people
work for the body alone, the very opposite of prayer’s love. This should not lead to despair, as though
prayer were a vain fantasy, because the dream-level has a lofty root. In exile G-d’s Name is ‘clothed’
and not read as written; in this ‘sleep’ life is drawn from the level of circles, where there is no above or
below and opposites are one, unlike the lines of Chochmah and Daas that divide. That light can shine
only hidden, in the darkness of exile. In the Time to Come the covering will be removed, and we will
recognize that exile was sustained by this dream-level. This is Yosef’s quality: the leader of Israel in ex-

ile, the interpreter who joins opposites.

OUTLINE

1 The nature of a dream 1-2

In sleep the intellect withdraws and the imagination joins opposites; awake, the intellect keeps them apart.

2 The dream of exile in divine service 13-5

A person loves G-d in prayer and then pursues gain all day; work could be service, but most make the
body’s needs the main thing.

3 Not vain imaginings 16

One might think dreamlike prayer is worthless; in truth the dream-level is rooted in supernal holiness.

4 The Name in exile and the world of circles 17-10

In exile G-d’s Name is clothed; in ‘sleep’ life is drawn from the circles, where opposites are one, shining
hidden in darkness rather than through the dividing lines of intellect.
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5 The redemption revealed

m

When the covering is removed, all will recognize that the exile was sustained by the level of the dream: “we

were like dreamers.”

6 Yosef, master of dreams

12

Yosef, rooted in the circles, leads Israel in exile; ben poras spells poser and tofer, one who interprets and

joins opposites.

KEY CONCEPTS

Dream 0171

The state in which the imagination joins opposites because
the intellect has withdrawn; an image of exile, and also of a
level where opposites truly are one.

Imaginative faculty n2727 1>

The power that forms images and can combine things that
cannot exist together, governed when awake by the
intellect.

Departure of the intellect (mochin) 7°mni MpPnon

The withdrawal of intellect, as in sleep; in Kabbalah, the
state of exile, when the emotive attributes are without their
intellect.
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Circles and lines 7”191 07911y

Two arrangements of divine light: in the circles all is equal
and opposites are united; in the lines (right, left, middle)
things are divided and defined against each other.

Not as I amwritten am I read X773 %18 2121 "IRW3 X7
The Talmud’s statement that the Divine Name is now read
differently from how it is written; for the maamar, a sign
that the Name is clothed in exile.



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 3 21219 13777 110 W2 n'lby?:ﬂ P
SECTION 1 - 1-2

The nature of a dream
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“A Song of Ascents: When [Havayah] returns,” etc., “we were like dreamers.” Now, a dream joins
two opposites in a single subject, and combines two opposite matters as though they were one. This
is because in sleep the discerning faculty of the intellect departs, and only the imaginative faculty
remains.
The maamar opens with the Psalm that describes the return from exile: when G-d brings back the captives of
Zion, “we were like dreamers.” The Alter Rebbe first defines a dream: it holds two contradictory things to-

gether in one picture as if they belonged together. This happens because in sleep the intellect, whose job is

to tell things apart, withdraws, and only the imagination is left working.
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And the imaginative faculty can combine two opposite matters, such as a ship racing through the
air, etc., as Maimonides writes in the Eight Chapters. But when awake, when the faculty of the intel-
lect is aroused, it rules over the imaginative faculty and does not let it combine [them], because it
sees with its mind’s eye that they are separate things that do not unite at all.

Maimonides gives the example of imagining a ship flying through the air: the imagination can put together

things that cannot exist together. When a person is awake, the intellect governs the imagination and refuses
such combinations, because it clearly sees that the two things are separate and cannot be one.
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SECTION 2 - 13-5

The dream of exile in divine service
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So too is the matter in the exile of the spark of G-dliness in a person’s soul, which is in a state of
sleep and of the departure of the intellect (mochin). [Such a person] can combine two opposite
things: being occupied all day in business, “each one for his gain, from his every quarter,” this
one turning to his olive grove, etc.

The dream now becomes a picture of the soul’s exile: the spark of G-dliness in a person is as if asleep, its in-

tellect withdrawn. In that state a person can live with a contradiction, spending the whole day chasing his
own profit, like the prophet’s “each one for his gain,” each turning to his own olive grove.
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Even though in prayer he arouses love, until [the soul] longs to divest herself of her garments, etc.,
to cleave to Him, blessed be He, because of his contemplation of the higher unity and the lower
unity, nevertheless after prayer the love passes and is gone, and he does not take it to heart

In prayer, contemplating how all things are nothing before G-d (the higher unity) and how G-d is present

within all things (the lower unity), a person can feel a love so strong that the soul wants to shed the body’s

“garments” and cleave to G-d. Yet once prayer is over the feeling fades and he does not notice the contrast.
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that this is the opposite of the contemplation in prayer; and he imagines in his heart that he can
combine and join two opposite matters together as though they were one, while in truth they are
separate and distant from one another. For although it is written in the Torah, “Six years you shall
sow your field,”

His daytime pursuit of gain contradicts what he felt in prayer, yet he imagines he can hold both at once, like

a dreamer; in truth they are far apart. The Alter Rebbe then begins to anticipate an objection: the Torah itself

commands “Six years you shall sow your field.”
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and likewise in the Shema, “and to serve Him with all your heart,” etc., “I will give the rain of your

land,” etc., “and you shall gather in your grain,” etc.

The Shema, too, joins serving G-d “with all your heart” to the promise of rain and of gathering in the grain.
So the Torah itself connects everyday work with divine service.
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All of this is by way of service, as is known that in all the matters of this world there is [an element]

of the service of G-d: “Six years you shall sow,” etc., “and in the seventh year,” etc.

The answer: all of this is meant as service of G-d, since every matter of this world contains an element of
serving Him. The six years of sowing and the seventh year of rest are both part of that service.
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This is the matter of the refinements (beirurim) of the level of the six years, and the elevation of the
level of the seventh year, as is explained elsewhere. And these very things go according to the in-
tention of the heart.

The six years of work stand for refining the physical world (the beirurim, sifting out the holy sparks within it),
and the seventh year for raising what was refined back to its source. But whether work is service depends en-
tirely on the heart’s intention.
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But the heart of the multitude, who incline after their gain, to provide their allotted bread in its

plain sense: “their heart does not so imagine.”

Most people, though, work simply to earn their bread; their heart does not think of their work as refining the
world for G-d. The phrase “his heart does not so imagine” is borrowed from Isaiah.
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And their heart is not set according to the proper intention; rather, all their salvation and all their
desire is to supply what suffices for their need, whatever they lack in the needs of their body, and

they make the needs of the body the main thing.

Their heart is not directed to the proper intention: all they want is to fill their bodily needs, and those needs
become the main thing in their life, rather than the service of G-d that work was meant to be.
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And this is the very opposite of the arousal in prayer, that love for G-d alone be fixed in his heart,

without any foreign admixture, G-d forbid, etc.

That attitude is the exact opposite of what prayer aroused: a love for G-d alone, with nothing foreign mixed
in. So holding both together is indeed like the dream that fuses opposites.

SECTION 3 - 16

Not vain imaginings
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Now, even after these words and this truth, let no man’s heart fail within him, [so as] to say that the
arousal in prayer and his contemplation are vain imaginings, since it is like the dream, which is

the imaginative faculty that joins two opposites.

The Alter Rebbe now guards against despair. A person might conclude that if his prayer is like a dream that

joins opposites, then his feelings in prayer and his contemplation were just empty fantasies.
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For, since he sees in himself after prayer that the love for G-d passes and is gone, and he turns to
love specifically his body, it is understood that even in prayer he did not nullify the love of his body
entirely.

The reasoning behind that fear: since the love for G-d vanishes after prayer and he goes back to loving his
body, he never entirely set aside his self-love even while praying.
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And the arousal in prayer of love for G-d alone is not genuine, but only like the imagining of a
dream, which joins two opposites: it seems to him that he loves G-d and nevertheless loves his
body,

So, he thinks, the love for G-d alone that he felt in prayer was not real: it was only a dreamlike image that
combined two opposites, loving G-d while still loving his body.

likuteitorah.com/torah-ohr/vayeishev/3/ 7
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even though they cannot be right together, because this is taken from the imaginative faculty,
which can imagine vain imaginings. But in truth, this level of the dream has its root above, and “its

foundation is in the mountains of” supernal “holiness.”

Those two loves cannot both be right together (the words borrow the psalm’s “righteous altogether”), so the
combination seems to come from the imagination, which produces false images. The Alter Rebbe answers
that the opposite is true: this ‘dream’ level has a lofty root, founded in the heights of supernal holiness, as
the next paragraphs explain.

SECTION 4 - 17-10

The Name in exile and the world of circles
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This will be understood by first introducing what is written, “On that day Havayah will be One and
His Name One.” The Gemara asks: Is His Name not One now? And it answers: Not as I am written

am I read, etc.

To explain the dream’s root, the Alter Rebbe brings Zechariah’s prophecy that “on that day” G-d’s Name will
be One. The Talmud asks why this is only in the future, and answers that now the Name is not pronounced as
it is written: the four-letter Name is read as Ado-nai.
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The explanation is that His Name is in a state of exile, and therefore it is not read as it is written,

but only in a garment and a sheath, etc.

He explains that G-d’s Name itself is in exile, and so it is not read as written but is covered by another Name,

like a garment or a sheath. The same concealment that affects the soul affects the Divine Name.

likuteitorah.com/torah-ohr/vayeishev/3/ 8
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Now, in exile it is in a state of sleep and of the departure of the intellect (mochin), “three contained
[within three],” etc., and then his soul draws life for him from above, etc.
In exile the Divine Name is as if asleep, its intellect withdrawn, “three contained within three,” a Kabbalistic
image of the state of gestation (ibbur): with the intellect withdrawn, the six emotive attributes are folded into

one another, three within three. And just as the Midrash says that while a person sleeps his soul goes up and
draws life for him from above, so in this sleep a higher life-force is drawn down.
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And there it is on the level of circles (iggulim), in which there is no level of above and below;
rather, all is in one equality, with the inclusion and unification of all matters, without any separa-
tion or division, as is known from the saying of our Sages, of blessed memory, “These and these
are the words of the living G-d.”
That source above is the level of ‘circles’ (iggulim), where there is no higher and lower and everything is
equal, included and unified without division. The Sages’ saying about the disputes of the School of Shammai

and the School of Hillel, “these and these are the words of the living G-d,” shows how opposite rulings can
both be true at their root.
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Only when it is drawn down by way of lines is there division: the right line, Chesed, etc. This is not

so on the level of circles: there is no division there at all, and there all the things that are separate

below are joined and included together, and no separation or division is seen between them.
Division appears only when light is drawn down as ‘lines’ (the structure of right, left and middle: Chesed on

the right, and so on). In the circles nothing is divided, and things that are opposites below are joined togeth-
er there.

likuteitorah.com/torah-ohr/vayeishev/3/ 9
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However, this level comes to be revealed below only through the state of sleep and of the departure
of the intellect in exile. Of this it is said, “I clothe the heavens in blackness.” “Heavens” are the lev-

el of circles; they are clothed in the level of blackness and darkness,

The unity of the circles can appear below only through sleep and withdrawn intellect, that is, in exile. The
verse “I clothe the heavens in blackness” describes this: the ‘heavens’, the level of circles, are wrapped in
darkness.
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which is concealment and hiddenness; for then there shines and sparkles from above, from the su-
pernal world, which is on the level of circles, [into] the level of the dream, which is the imaginative
faculty, to join two opposites in one subject as though they were truly one, because in truth, in their

root in the supernal world, they are joined and united,

That darkness is concealment, and it is precisely then that light from the higher world of circles glimmers
into the dream, the imagination that joins opposites. It can join them because at their root, in the higher

world, they really are one.
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for there it is on the level of circles, as said above. Only below, in the division of the lines according
to Chochmah and Daas, so that this line is thus and that line is thus, is the opposition seen and re-

vealed: that this is the opposite of that, and then they are separate and distant from one another.

Opposition appears only below, where Chochmah and Daas divide the light into lines, each with its own
character. There each thing is defined against the other, and so they become separate and far apart.
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Therefore the level of inclusion cannot be revealed in the revelation of Chochmah, which is the be-
ginning of the division of the lines, but only in the state of sleep and of the departure of the intel-

lect in exile;

Since Chochmah is where division into lines begins, the level where opposites are included together cannot

be revealed through it. It can appear only in ‘sleep’, the withdrawal of intellect that is exile.

likuteitorah.com/torah-ohr/vayeishev/3/ 10
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then the supernal light sparkles and shines, and it is hidden and concealed in the level of blackness
and darkness, that is, in the enclothing of concealment, etc., and not in revelation, for revelation is

on the level of Chochmah and Daas, which is according to lines.

Then the higher light shines, but hidden, clothed in darkness, not openly revealed. Open revelation always
comes through Chochmah and Daas, which work by lines and so divide.

SECTION 5 - 111

The redemption revealed
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And of the Time to Come it is written, “Your Teacher will no longer be hidden” (yikanef), [hidden]
by a wing (kanaf) and a garment, etc. Therefore “on that day His Name will be One”: it will not be

clothed and covered in a sheath,

Isaiah promises that in the future G-d, the Teacher, will no longer be hidden; the word yikanef comes from
kanaf, a wing or garment’s corner, so it means He will no longer be covered. That is why “on that day His
Name will be One”: it will no longer be wrapped in a sheath.
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And it will be read as it is written, etc. For “they will see eye to eye,” etc. And then it will be said,

“When Havayah returns the captivity of Zion, we were like dreamers.”

Then the Name will be pronounced as it is written, and “they will see eye to eye,” with no covering between.
At that time people will say, “we were like dreamers.”
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This means that this rank and level of the dream will be revealed, until all will recognize, know and

grasp the life-force drawn to them in the time of exile, which is from the level of the dream.

This is the meaning of the Psalm: in the redemption the dream-level will be revealed, and everyone will rec-
ognize and understand that the life-force that sustained them throughout the exile came from this high level
of the dream. What looked in exile like a mere dream will turn out to have been the circles’ hidden light.

likuteitorah.com/torah-ohr/vayeishev/3/ 11
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SECTION 6 - 112

Yosef, master of dreams
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Therefore they will say, “We were like dreamers.” And with this the greatness and rank of Yaakov
and Yosef through the dreams will be understood. And there is an aspect in which Yosef is higher in
rank than the level of Moshe our Teacher, peace be upon him. And Nadav and Avihu were the ne-
fesh and ruach of Yosef.
Because the dream-level will be revealed, we will say “we were like dreamers.” This also explains the great-
ness of Yaakov and Yosef, whose lives turn on dreams: in one respect, rooted in the circles, Yosef is even

higher than Moshe, whose prophecy was clear revelation. Nadav and Avihu, Aharon’s sons, are described as

the nefesh and ruach (the two lower levels of the soul) of Yosef.
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“We are impure through the soul (nefesh) of a man”: this is Avihu. But Nadav was of the level of ru-

ach, and they did not need sprinkling on his account at all. And of him it is said, “And may a gener-

ous (nedivah) spirit uphold me.” And this is what is said, “Who leads Yosef like a flock.”
In the verse, nefesh adam means a human corpse; the Alter Rebbe also reads nefesh as the soul-level of that
name. Those who said “we are impure through the soul of a man” were, according to one view in the Talmud,
impure through Nadav and Avihu; the Alter Rebbe says this refers to Avihu, while Nadav, being ruach, a
higher level, caused no impurity requiring sprinkling. In the Torah, one who becomes impure through a
corpse is purified by being sprinkled with the purifying water of the red heifer on the third and seventh days;
to say that Nadav’s death required no sprinkling means that it left none of the corpse impurity that belongs
to the level of nefesh. The verse “a generous (nedivah) spirit” alludes to Nadav’s name, and “Who leads Yosef
like a flock” shows that the whole people is led through Yosef.
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For in the time of exile the leadership of Israel is on the level of Yosef, which is from the level of the
dream, from the world of circles, etc. Therefore he is called ben poras (n719), whose letters are pos-
er (MY, “interprets”) and tofer (7210, “sews”), which joins, etc. And therefore he interpreted
dreams.

In exile Israel is led through the level of Yosef, the dream that comes from the world of circles. Yosef is called

ben poras, whose letters also spell poser, one who interprets, and tofer, one who sews two things together;

that is why he could interpret dreams, joining their opposites into one meaning.

likuteitorah.com/torah-ohr/vayeishev/3/ 12
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IN ONE'S AVODAH

A person should not be discouraged when the love felt in prayer fades afterward and seems to have been

only a dream, for its source is in supernal holiness; at the same time he should see that work in the world is

meant as divine service, done with the heart’s proper intention, and not make the body’s needs the main

thing.

QUESTIONS FOR DISCUSSION

1.

Why does the intellect prevent the joining of opposites, and why does the imagination allow it?

. How can working the land be divine service, and what turns it into the opposite of prayer?

2
3.
4

If the love in prayer fades after prayer, why is it not a vain imagining?

. Why can the unity of the circles shine only in concealment, through the ‘sleep’ of exile, and not through

Chochmah?

How do the letters of poras (poser, tofer) express Yosef’s role as leader of Israel in exile?

likuteitorah.com/torah-ohr/vayeishev/3/ 13
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FOR CHILDREN - AGES 9-13

For the children at the table

Exile is like a dream

THE BIG IDEA

Exile is like a dream that holds opposites together, but even the dream comes from a very
high place, and in the redemption we will see it.

The verse says, “When G-d returns the captivity of Zion, we were like dreamers.” Why is exile like a
dream? In a dream, two opposite things can fit together, such as a ship racing through the air. This
happens because in sleep the mind that judges what makes sense is resting, and only the imagina-
tion is awake. Exile is like that. A person can love G-d deeply while davening, and then spend the
day busy only with what the body wants, as if these two fit together. That can make someone feel
that their davening was only a dream. The maamar says not to be discouraged. The power of a
dream to join opposites comes from a very high level, where everything is one. In exile this level is
hidden, but in the time of the redemption it will be revealed, and we will see what was holding us up
all along. Yosef, who interpreted dreams, is the leader of the Jewish people in exile. The maamar
also teaches that our everyday work can itself be serving G-d, when we do it with the right

intention.
THE MASHAL

In a dream a person can see a ship racing through the air, and it does not seem strange, because
the mind that judges is asleep. On waking, the mind sees at once that the two cannot go together. So

in exile we hold opposites together, like dreamers.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that exile is like a dream?
2. What does the verse “we were like dreamers” teach about the time of the redemption?

3. How can the things you do after davening, like schoolwork, also become away of serving G-d?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.

likuteitorah.com/torah-ohr/vayeishev/3/ 14
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note lists this as another transcript of the same maa-
mar, a parallel text that can be compared with ours.
KEHOT'S NOTE
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The psalmist sings of the return from exile: “When
Havayah returns the captivity of Zion, we were like dream-
ers”; in its plain sense, the return is so wondrous that it
seems like a dream. The maamar reads the words as the
redeemed looking back on the exile, and explains why it
will then be seen as a dream.
Psalms 126:1°X:175p 0°9°11n
:D’D‘?T‘I; 117777 11°% N2°Y DR N w2 mbgr_aa Y
A Song of Ascents. When the L-RD brought back those that
returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Toras Chaim.
KEHOT’'S NOTE
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PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.93 X% 170pNa .X7D

PARAGRAPH 3

The prophet rebukes the leaders who “all turn to their own
way, each one for his gain, from his every quarter.” The

likuteitorah.com/torah-ohr/vayeishev/3/

Alter Rebbe uses the phrase for a person absorbed all day
in his own profit.

Isaiah 56:11x™:7 1 7°yw°

092 I WT XD VY AW Ayal W X7 U 007am
YRR IY¥I7 TOX 112 02T

Yea, the dogs are greedy, They know not when they have

enough; And these are shepherds That cannot understand;

They all turn to their own way, Each one to his gain, one and

all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Six years you shall sow your field, and six years you shall
prune your vineyard.” The Torah itself commands working
the land, which raises the question of how business can be
the opposite of prayer.

Leviticus 25:3°3:7172 X"
:ANKIIATNY NDOKY TH12 A DI WY 370 YN 0 WY
Six years thou shalt sow thy field, and six years thou shalt

prune thy vineyard, and gather in the produce thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,79 RPN

PARAGRAPH 4

7
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Moshe tells Israel, in the second paragraph of the Shema:
“to love Havayah your G-d and to serve Him with all your
heart.” The Alter Rebbe notes that this service is joined in
the same passage to the blessings of the land.

Deuteronomy 11:1327:X 0°727
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I will give the rain of your land in its season... and you
shall gather in your grain.” Agricultural work is part of the
same passage as serving G-d with the heart.
Deuteronomy 11:1477:X 0127
VIR AU 24T DROK) WiRYm M Iny2 DYWL AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And in the seventh year there shall be a Sabbath of rest
for the land.” The six years of work and the seventh of rest
form one cycle of service.
Leviticus 25:4°7:7172 XIp™
YN X7 7Y M NIY YWy M 1INIY NIY nyIwn nwn
0 KD 9979
But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow

thy field, nor prune thy vineyard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

10
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12

13
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Of Assyria, the prophet says: “But he does not so imagine,
and his heart does not so think.” The Alter Rebbe borrows
the words for people who do not see their work as divine
service.
Isaiah 10:771:> 71°yw°
D23 N™19797 12292 TRwaY 0 w2 197K7 12271 1T 197K RIM)
Ly KD
Howbeit he meaneth not so, Neither doth his heart think so;
But it is in his heart to destroy, And to cut off nations not a
few.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist says of Israel in the wilderness: “Their heart
was not steadfast with Him.” Here, a heart not set on the
proper intention.
Psalms 78:37172:1”y 0°2°11n
:iN"722 132K1 K21 99y 1391°K% 0297
For their heart was not stedfast with Him, Neither were they

faithful in His covenant.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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David’s last words: “for all my salvation and all my
desire.” Here it describes people whose whole desire is
their bodily needs.

II Samuel 23:5'7:375 2 PX 1w

59772 MRY 932 1217y °7 oty 073y n*12 2 PX-0y "N 197K
PR32 X273 YRO921 Y

For is not my house established with G-d? For an everlasting

covenant He hath made with me, Ordered in all things, and

sure; For all my salvation, and all my desire, Will he not

make it to grow?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The law of lending to the poor: “sufficient for his need,
whatever he lacks.” The phrase is applied to satisfying the

likuteitorah.com/torah-ohr/vayeishev/3/
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body’s needs.

Deuteronomy 15:8°11:1"v 0°127

99 907 WK 17001 77 131 2yN VIV > J7°°NR NRDA 1o 3
but thou shalt surely open thy hand unto him, and shalt
surely lend him sufficient for his need in that which he
wanteth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

14

15

16
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David says to Shaul, “Let no man’s heart fail within him.”
The Alter Rebbe uses the words to forbid discouragement.
I Samuel 17:3227%:1™ X PR10
-oy onen 7?7 A72Y ¢PY OIRTP SRR DIRUUOR M7 N7
driaisl il
And David said to Saul: ‘Let no man’s heart fail within him;

thy servant will go and fight with this Philistine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse says of G-d’s judgments that they “are true,

righteous altogether.” The Alter Rebbe inverts the phrase:

the two loves are not rightly held together.
Psalms 19:10>:v”> 0°%°71n

ST APTE MK TDBYR TYY AR Y T AN

The fear of the L-RD is clean, enduring for ever; the ordi-
nances of the L-RD are true, they are righteous altogether;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm of the sons of Korach opens with Zion: “Its
foundation is in the mountains of holiness.” Here it de-
scribes the lofty root of the dream.

Psalms 87:1°%:1"5 0°2°11n
:WT[‘P"',[‘}U; 111'[’!0? Y 11?3!?_: ﬂ'[P";;'?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

17

N222 %991 . . NI 0902

Zechariah prophesies of the end of days: “Havayah will be
King over all the earth; on that day Havayah will be One
and His Name One.” The Alter Rebbe reads it as the end of
the Name’s exile.
Zechariah 14:9°'0:7” 772t
STAR A0 TR 7 7277 RIND 0302 IR0y 7907 N oM
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 8

18

19

20

2y 0% 12 NowIn NN
The Midrash teaches that the soul fills the whole body, and

while a person sleeps it goes up and draws life for him
from above. The Alter Rebbe applies this to exile, the
Name’s ‘sleep’: then life is drawn from the level of circles.
Bereshit Rabbah 14:9°v:7>> 727 n°wR12
NI ARWAT DR BYY DWW 1M 71 RAR 27 °10°2 027 ...
0°°1 1% NaRWY A9 RO7 LW DTN YW MAT P DR IRDAn
DIRY TROwI w1 93 9y AR RIIM 7 Qwa MNP M LPyntn
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It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-

lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The note quotes it: in sleep specifically the soul draws for
him from the level of circles, the hidden essence of the
soul, toward which it ascends in sleep; when awake, the
soul’s reach is toward the light of the intellect in the brain,
which is the level of ‘line’.

KEHOT'S NOTE
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A heavenly voice declared of the School of Shammai and
the School of Hillel: “These and these are the words of the
living G-d.” The Alter Rebbe uses it for the level where op-
posite views are united.

Eruvin 13b2 3 1°217°y

KEHOT’'S NOTE
2,0 PNy
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G-d speaks through Isaiah of His power over nature: “I
clothe the heavens in blackness, and make sackcloth their
covering.” The Alter Rebbe reads the ‘heavens’ as the level
of circles, veiled in the darkness of exile.
Isaiah 50:373:71771°yw”°
;0003 DX P MR 0ONY 229K

I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah'’s text of the maamar adds here: “(which is the
dream, the encompassing garment).” It identifies the
dream as the garment in which the circles are clothed.
KEHOT'S NOTE
JRW < (PR w12Y 21PN RIAY) N0 R ,KWAN 1710 ¥RR N7MNA

2°213y *>ra2 NI aw oo

Or HaTorah adds that the circles are the makifim (encom-
passing lights), which contain two opposites together
equally, ‘equalizing small and great’ and ‘darkness as
light’.
KEHOT'S NOTE
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The note quotes Or HaTorah, referring to this passage: it
gives a new understanding of the virtue of Daas, for Daas,
the middle line, connects the two lines so that they are not
opposites.
KEHOT'S NOTE
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The note points to a parallel discussion in Or HaTorah on
Shemini.
KEHOT'S NOTE
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Or HaTorah’s text of the maamar adds a reference to its

own explanation of “VeYosef Hurad” (Genesis 39:1) in

Vayeshev (the note marks it as in Or HaTorah): the Sage

who would say of the impure that it is pure and show rea-

sons for it could do so because his root was in the maki-

fim, the circles, where there is not so much division.
KEHOT'S NOTE
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PARAGRAPH 10
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Or HaTorah adds: exile is the gestation of Z’eir Anpin in
the womb of Imma, “three within three,” the withdrawal of
its intellect; Imma is the source of the makifim above the
division of lines, which is why in exile we are like dream-
ers, and why “not as I am written am I read.”

KEHOT'S NOTE
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PARAGRAPH 11
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Isaiah consoles the people of Zion: after the bread of ad-
versity, “your Teacher will no longer be hidden, and your
eyes shall see your Teacher.” The Alter Rebbe reads it as
the end of G-d’s being clothed in garments.

Isaiah 30:20°3:2 1yw>
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And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says Or HaTorah on Shelach refers, on this point,
to the Zohar (vol. 1, 262b).
KEHOT'S NOTE
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Isaiah describes the watchmen of Jerusalem singing to-
gether, “for they shall see eye to eye when Havayah re-
turns to Zion.” A description of open revelation in the
redemption.

Isaiah 52:8'n:27117°yw>
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar’s opening verse, now explained: at the re-
demption we will recognize that the exile was sustained by
the level of the dream.
Psalms 126:1°X:175p 0°2°1n
:DMPM3 1177 1978 N2W-NR 1 W2 nidYRa Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

32 QORPIMD 11 L MDAT AT BT wnan . L TRAntw D

The note says that this maamar of 5633 refers to our pas-
sage, drawing on this explanation of “we were like
dreamers.”
KEHOT'S NOTE
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The men who could not bring the Pesach offering said,
“We are impure through the soul of a man,” which led to
the law of Pesach Sheni.

Numbers 9:7°1:’0 12712
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And those men said unto him: ‘We are unclean by the dead

body of a man; wherefore are we to be kept back, so as not to

bring the offering of the L-RD in its appointed season

among the children of Israel?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David prays after his sin: “Restore to me the joy of Your
salvation, and may a generous spirit uphold me.” The
word nedivah echoes Nadav’s name and the level of ruach.

Psalms 51:1477:X”1 0°2°1n
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Restore unto me the joy of Thy salvation; and let a willing
spirit uphold me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Asaf pleads with G-d for His people: “Shepherd of Israel,
give ear, You who lead Yosef like a flock.” The Alter Rebbe
reads it as the leadership of Israel in exile through the lev-
el of Yosef.

Psalms 80:2°2:’0 0°%°11n
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Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine
forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note quotes it: even in their plain sense Yosef’s
dreams concern all Israel; the second dream, by its inter-
pretation, refers to the whole people (the sun, the moon
and eleven stars), and the first, the sheaves in the field, to
the service of the twelve tribes, which includes every kind
of Jew.
KEHOT'S NOTE
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Yaakov’s blessing: “Yosef is a fruitful son (ben poras).”
The Alter Rebbe finds in poras the letters of poser, inter-
preter, and tofer, one who sews.

Genesis 49:22272:10”1n N°wWR12
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Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Baal HaTurim’s comment on this verse
for the wordplay between poras and poser.

KEHOT’'S NOTE
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The note points to Or HaTorah for the reading of poras as

tofer, one who sews together.
KEHOT'S NOTE
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The note points to an extended discussion of Yosef as ben

poras and of his interpreting dreams.
KEHOT'S NOTE
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