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“And Behold, We Were Binding Sheaves”

Refining the scattered sparks of the shattered vessels takes two
stages: the brothers’ work from below, which binds the fragments
into one and nullifies them before G-d, and Yosef’s light from

above, which completes their inclusion in G-dliness.
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THE BIG IDEA

Refining the scattered sparks of the shattered vessels takes two stages: the brothers’
work from below, which binds the fragments into one and nullifies them before

G-d, and Yosef’s light from above, which completes their inclusion in G-dliness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Yosef’s dream of the sheaves through the Kabbalah of the shattering of the vessels.
The vessels of Tohu broke into fragments, and the light left them, like letters of a word pulled apart.
Their fragments became the multiplicity of souls, angels and divine sparks, more divided the lower
they fell. The 288 sparks of Atzilus have splintered into countless fragments in Asiyah, which is why the
exile is so long. The Jewish people’s task is to reunite them in G-d’s oneness, “one nation in the land.”
The brothers’ binding of sheaves is this first refinement: they gather scattered sparks and raise them as
mayin nukvin into Malchus of Atzilus, in a self-nullification so complete that it is “mute” (illem, echo-
ing alumim), like a fetus in the womb. This is still only the lower unity. A second refinement, mayin
duchrin from the Name Mah through Chochmah, must come from above, and that is Yosef, rooted in
Yesod of Atzilus. The bowing of the sheaves is the brothers’ self-nullification that draws his light down,
while Yaakov’s bowing drew encompassing light to Yosef. The brothers hated him because they mis-

took their root in Z’eir Anpin for their actual level in Beriah.

OUTLINE

1 The shattering as separation 11-5

The kings of Tohu fall; shattering means fragmentation, like letters pulled apart, and it produces the multi-
plicity of creation, greater the lower it falls.

2 The river that divides 16-1

The river of Eden stays one in Atzilus and divides from Beriah down; angels, souls and the 288 sparks mul-

tiply at every level.

3 Why the exile is so long 12
The 288 sparks of Atzilus have broken into countless fragments below, so their refinement takes a very long
time.

4 Making the many one 113-16

“You made them all with wisdom”: Chochmah reunites the fragments, and Israel makes oneness even in
the lowest world.
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5 Binding sheaves: the first refinement

M7-22

The brothers raise sparks as mayin nukvin into Malchus of Atzilus; such self-nullification is “mute,” like a

fetus in the womb.

6 The second refinement from above

123-27

Mayin duchrin, the Name Mah through Chochmah, must complete the refinement, as G-d-given love and

awe complete human love and awe; this is Yosef’s level.

7 The sheaves bow

128-33

Yosef shares the first refinement but alone brings the second; bowing is both self-nullification and draw-

ing down, which explains both dreams.

8 The brothers’ mistake

134-35

The brothers thought their root in Z’eir Anpin made them Yosef’s equals, but they stand in Beriah, and

he in Yesod of Atzilus.

KEY CONCEPTS

The shattering of the vessels 0°7571 n1°2w

The breaking of the vessels of Tohu, understood here as
their separation into many fragments, from which the
multiplicity of creation comes.

The 288 sparks 7°x1%°1 1787

The sparks of light that fell with the broken vessels, count-
ed as 288 in Atzilus and splintered into countless frag-
ments below.

Refinement 117°2

Extracting holy sparks from the lower worlds and raising
them back to G-dliness, done in two stages.

Mayin nukvin (feminine waters) 71°2711 771

The arousal and ascent from below; here the refined
sparks raised in self-nullification into Malchus of Atzilus.
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Mayin duchrin (masculine waters) 1°71317 71

The flow from above that answers the ascent, the light of
the Name Mah through Chochmah; here Yosef’s level.

Gestation 712"y

The state of total absorption in one’s source, without inde-
pendent existence or the power to give, like a fetus; the
state of the rising sparks.

The lower and higher unity 7x%°y X717°1 IRNN K700
The lower unity is a creature’s self-nullification; the higher

is true unity with G-d, into which the lower must be
absorbed.
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SECTION 1+ 11-5

The shattering as separation
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“And behold, we were binding sheaves,” etc.. It is written, “These are the kings who reigned,” etc.:
these are the seven primordial kings of Tohu, who fell in the shattering of the vessels down to the
Name Ban of Atzilus, the source of Beriah, Yetzirah and Asiyah, and from there they descended into
Beriah, Yetzirah and Asiyah. This is the matter of “the death of the kings,” as is known.
The maamar opens with Yosef’s first dream, in which he and his brothers bind sheaves in the field, and im-
mediately turns to the list of Edomite kings who “reigned and died”, which the Kabbalah reads as the seven
kings of Tohu, the primordial world whose vessels could not hold their light and shattered. Their fall was to
the Name Ban (the feminine, receiving aspect, identified with Malchus) of Atzilus, the source from which the

three lower worlds of Beriah, Yetzirah and Asiyah draw, and from there they descended into those worlds;
this descent is what the Kabbalah calls “the death of the kings.”
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Now, in the shattering of the vessels a number of levels fell: namely, the level of souls, the level of
angels, and the level of the G-dly powers themselves. All of them were shattered and fell down into
Beriah, Yetzirah and Asiyah; and the fall of the G-dly powers means that they descended to give life
to Beriah, Yetzirah and Asiyah, and so on.

Three kinds of things fell in the shattering: the roots of souls, the roots of angels, and G-dly powers them-

selves. For the G-dly powers, “falling” does not mean they became unholy; it means they came down to be
the life-force of the lower worlds.
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The explanation and meaning of the shattering of the vessels and of the sparks is that they separat-
ed into many pieces. By way of analogy: the word 7172 (“blessed”): when its letters are joined to-
gether in this word, an idea is enclothed in them, namely the idea of blessing;

The Alter Rebbe now defines what “shattering” means: not destruction but separation into many pieces. His

analogy is the Hebrew word 7172 (“blessed”): as long as its letters stand together, they carry the idea of
blessing.
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but when these four letters separate from one another, so that the 2 stands by itself, and likewise

the 1, and so on, then this enclothed idea will not be found in them at all.

Once the four letters are pulled apart, each letter on its own no longer carries that idea at all. So too, when
the vessels fell apart, the light they had held could no longer rest in them.
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In the same way is the shattering of the vessels of Tohu: the vessels separated into many pieces, di-
vided from one another, until the light that had been enclothed within them before this separation

departed from them.

The analogy is applied: the vessels of Tohu broke into many separate pieces, and because they were no
longer awhole, the light that had filled them withdrew.
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Because of this they descended in level to the plane of Beriah, Yetzirah and Asiyah, and from this
came into being the worlds of separation: many creatures, species upon species of different kinds,

as it is written, “Is there any number [to His troops],” etc..

Having lost their light, the fragments sank to the level of Beriah, Yetzirah and Asiyah, and out of them came
the “worlds of separation”: a vast multitude of distinct creatures and species. The verse “Is there any number
to His troops?” expresses that countless multitude.
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Now, the Essence of the Emanator, blessed be He, is singular and unique in the ultimate unity, as is

known. Therefore, in order that created beings should come into being,

G-d’s own Essence, here called “the Emanator,” is absolutely one. That raises the question of how many sep-
arate creatures could ever come from Him.
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which are in a state of great multiplicity and in a state of separateness, that is, in the state of some-
thing, an entity in its own right, which is the very opposite of the truth of His unity, blessed be He,

that “there is nothing else besides Him”,

Created beings are many and each feels itself a separate “something” in its own right. That is the very oppo-
site of the truth of G-d’s unity, expressed in the verse “there is nothing else besides Him.”
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it had to come about through the shattering of the vessels: because they separated into very many
small pieces, the multiplicity of created beings came about through this; and also through this sep-
aration each creature became an entity of its own, so that each angel is set apart from its fellow,

and so on.

The answer is that it had to come through the shattering. Because the vessels broke into countless small
pieces, creation became many, and because the pieces were separated, each creature became its own dis-
tinct entity, so that even each angel is distinct from every other.
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Now, when the vessels and the sparks descended from before Him, may He be blessed, the sepa-

rateness and multiplicity that came about in them was according to the extent of the descent.

The degree of separateness depends on how far down the fragments fell: the further from G-d, the more
fragmented and multiplied.

T01° 12 @2 2N 19PR N0 21 2P B3 93 979 TINPRIT U RY VIR 973 1710 RY 1YY Do

Whatever had not yet descended so far did not have as much separateness, for whatever is closer to

Him, may He be blessed, has more

Fragments that did not fall so far are less divided, because closeness to G-d brings more self-nullification
and oneness.
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self-nullification and oneness; and the further they became distant, the more separateness and
multiplicity came about in them. It follows that when they fell down into Asiyah, the separateness

and multiplicity became greatest of all.

The further something is from G-d, the more it is divided and multiplied. So in Asiyah, the lowest world,

fragmentation and multiplicity are at their greatest.

SECTION 2 - 16-11

The river that divides
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This is what is written, “And a river goes out of Eden to water the garden, and from there it

divides,” etc.. The river that is drawn from Eden, which is Chochmah of Atzilus,

The verse “A river goes out of Eden to water the garden, and from there it divides” illustrates the rule. The
river flowing from Eden is Chochmah of Atzilus, the divine wisdom that is the source of the flow.
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as it is drawn and travels through the whole World of Atzilus until [it reaches] the garden, which is
the level of Malchus of Atzilus, is all one river, still entirely beyond the bounds of division.

As long as the river flows through Atzilus down to the “garden,” which is Malchus of Atzilus, it is still one un-
divided river.
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For in Atzilus “He and His causations are one”: they are in a state of true self-nullification to the
One who emanates them, and are united with Him in the ultimate unity, which is the opposite of

separateness and multiplicity, and so on.

The reason is that in Atzilus the Sefiros are one with G-d, as the Zohar’s phrase “He and His causations are

one” says. They are wholly nullified to Him and united with Him, the opposite of separateness.
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And once the river reaches the head of Beriah, then it is written, “and from there it divides and be-
comes four heads”. Although no water was added to it, it nevertheless divided and became four

parts.

When the river reaches the top of Beriah, the first world of separate existence, the verse says “from there it
divides and becomes four heads.” Nothing was added to it, yet it became four: the division comes from the
lower world, not from the river itself.
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These are the four camps of the Shechinah: “the face of a lion on the right, the face of an ox,” etc..

But these are still general parts, each of which includes many particulars.

The four heads are the four camps of the Shechinah, the four faces of Ezekiel’s chariot (lion, ox, eagle and

man). But these are still broad divisions, each containing many details.
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And as the level descends further, the level of Michael, which is the level of the face of the lion, di-
vided into 186,000 separate aspects, which are the camp of Michael.

As the flow descends further, each general camp divides again: Michael, the face of the lion, becomes
186,000 separate aspects, the angels of his camp.
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So too the level of Gavriel, which is the level of the face of the ox, divided into many parts, which
are all the individual angels of the camp of Gavriel, and so on. All this is still in the World of Beriah;

in Yetzirah it divides further into more particulars, which are the ruchos of Yetzirah.

Gavriel, the face of the ox, likewise divides into all the individual angels of his camp. That is still in Beriah;
in Yetzirah the division grows finer still, into the ruchos (spirits) of Yetzirah.
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And in Asiyah it divides further into the greatest number of parts, which are the nefashos of Asiyah.
All of it comes from the shattering of the vessels, as they crumble fragment after fragment, multi-

plicity after multiplicity, as explained above.

In Asiyah the division is finest of all, into the nefashos (souls or life-forces) of Asiyah. All this is the continu-
ing effect of the shattering: fragment after fragment, multiplicity after multiplicity.
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But the angels are those that have already been rectified in the level of the World of Tikkun; this is
what is called “and those who serve Him all stand,” etc.. And the level of “He forms His servants”
are those who are refined every day, and so on.

Yet the angels themselves are already rectified, part of the World of Tikkun; these are the angels described in
the prayers as “those who serve Him all stand” in the heights. The angels of “He forms His servants” are
those still being refined every day.
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Now, just as it is with the angels, so in the same way it is found with the souls: through the many
levels of descent in the chain of descending worlds (hishtalshelus) they crumble into very small

pieces, multiplicity after multiplicity, and so on.

Souls follow the same rule as angels: descending through the chain of worlds, they break into ever smaller
parts.
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For the four banners of the wilderness are the number of the roots of the souls in the World of

Beriah; and the soul of Yehudah includes all the souls in the camp of Yehudah,

The four banners of the Israelite camp in the wilderness correspond to the four root-categories of souls in
Beriah. Yehudah’s soul contains all the souls of his camp.
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and afterwards it divided into many individual souls in the banner of the camp of Yehudah, and
likewise in the other banners and tribes, until they became six hundred thousand in the World of

Beriah.

From there it divides into the individual souls of Yehudah’s banner, and so with the other banners and
tribes, until in Beriah they number 600,000.
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For the Torah speaks entirely of the World of Beriah; but in Yetzirah the parts multiplied further

into a great number, and they are on the level of the ruach of Yetzirah.

The Torah’s account, with its numbered camps and tribes, describes souls as they are in Beriah. In Yetzirah
they multiply further, into the ruach-level of souls.

1IPN1 920w o7 MR 9707 IR .IP15n AN 71T RIT ATCRYT MwDIn DY 900n0 Puyn
JIPNT 2919219951 97mawn P7nann

And in Asiyah the number of the nefashos of Asiyah is greater than all of them. But the six hundred
thousand souls are those that have already been rectified and refined from the shattering of the
vessels and included in the World of Tikkun.

In Asiyah, the number of nefesh-level souls is greatest of all. But the 600,000 root souls have already been
rectified and refined from the shattering and belong to the World of Tikkun.
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And just as the shattering, which is multiplicity and separateness, is found in the souls and angels,
as explained above, so it is found in the G-dly powers themselves: they divided into very many

parts and were scattered into Beriah, Yetzirah and Asiyah, and so on.

The same fragmentation found in souls and angels applies to the G-dly powers themselves: they too broke
into countless parts scattered through Beriah, Yetzirah and Asiyah.
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And the further they descended in level, the more the separateness increased; that is, each part
and each spark divided further into many sparks and parts, in the manner explained above regard-

ing angels and souls. For

And the further they fell, the more each part and spark divided into further sparks, just as with angels and
souls.
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it is known on the verse “and the spirit of G-d hovered (merachefes)”: merachefes [spells] “288
(n”97) died (nn),” that is, 288 sparks that fell from the World of Tohu together with the vessels that
were shattered.

This is based on the Arizal’s reading of “the spirit of G-d hovered (merachefes)”: the letters of merachefes
spell “288 died”, the 288 sparks that fell from Tohu together with the broken vessels.
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The number 288 is the separation of the sparks that fell as they still were in Atzilus, which is the be-
ginning of their descent, when they separated into the number 288; this is “288 died,” and so on.

The number 288 describes the sparks at the first stage of their fall, while they were still in Atzilus; that first
division into 288 is what “288 died” refers to.
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But afterwards, when they fell from Atzilus to the World of Beriah, each spark of the 288 sparks in
Atzilus mentioned above divided there in Beriah into very many parts; and when they fell from

Beriah to Yetzirah,

When they fell from Atzilus into Beriah, each of the 288 divided into very many parts there, and they divided
again when they fell to Yetzirah.
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they divided further into small parts and sparks; and likewise from Yetzirah to Asiyah they divided
and separated still further, into thousands and myriads.

From Yetzirah to Asiyah they divided further still, into thousands and tens of thousands of tiny sparks.

SECTION 3 - 1112

Why the exile is so long
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Through this we will understand why the exile has lasted so long, far more than seventeen hundred
years. It is known that the whole intent is to refine the 288 sparks, and when the refinements are

completed, Mashiach will come, speedily in our days.

The teaching about the 288 sparks and their fragmentation answers a real question: why has the exile lasted
so long, already more than 1,700 years when this was said? The whole purpose of the exile is to refine the 288
sparks, and once that is done Mashiach will come.
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If so, this is puzzling: is it possible that the 288 sparks have still not been refined over such a long
time, in which “a generation goes and a generation comes,” and every Jew refines the portion he
needs

The question is sharpened: 288 is a small number, and over many generations every Jew has been refining
the sparks that belong to his portion.
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to refine? All the more so, since the number of Jews who must refine the 288 is six hundred thou-
sand, like those who went out of Egypt, and now, thank G-d, the Jews are more than this number,

may G-d add to them, etc.;

The workers are many: 600,000 souls, the number who left Egypt, and in the Alter Rebbe’s time the Jewish
people had already grown beyond that number.
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and all the more so in ancient times, when there were villages that had more than six hundred

thousand [in them], as the Gemara says about the village of Shechalayim, etc.

In Talmudic times, the Gemara reports, single villages held more than 600,000 people. With so many work-
ers over so long a time, how could 288 sparks still be unrefined?
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But [the answer] is that below, in Asiyah, the sparks separated into thousands and myriads without
number. The number 288 is in Atzilus, and there, too, is the number of six hundred thousand gen-

eral souls, which must refine 288 large parts, namely the sparks in Atzilus.

The answer: 288 is the count of the sparks in Atzilus, where 600,000 general souls stand against 288 large

parts. Down in Asiyah those 288 have broken into countless tiny fragments.
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And just as below the number of souls multiplied, as explained above, so the sparks multiplied
greatly into thousands upon thousands of small parts. Therefore the exile has lasted long, for all
the refinements have not yet been completed, etc.; and when the refinement is completed, the re-

deemer will come, speedily in our days.

The number of souls grew as they descended, and the sparks grew far more, into millions of tiny fragments.
That is why the work takes so long, and when it is complete the redeemer will come.

SECTION 4 - 113-16

Making the many one
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Now, it is written, “How many are Your works, Havayah! You made them all with wisdom.” This
means: the multiplicity that came about through the shattering of the vessels, as explained above,
in the creatures of Beriah, Yetzirah and Asiyah,

Psalm 104’s words “How many are Your works” are read as describing the multiplicity that came from the
shattering, found in all the created beings of the three lower worlds.
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and especially in Asiyah, where the multiplicity and separateness are greater, for each one is set
apart from its fellow and is in a state of a separate something. This is “How many are Your works,

Havayah,” etc.

Multiplicity is greatest in Asiyah, where every creature is separate from every other and feels itself an inde-
pendent existence. That is the sense of “How many are Your works.”
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“You made them all with wisdom”: “made” (n°2¥) is a term of rectification: through Chochmah they
are rectified on the level of the World of Tikkun; that is,

The word “made” (n°wY) is read as meaning “rectified,” as in making something fit. Through Chochmah the
fragments are brought into the World of Tikkun, the ordered world that follows Tohu.
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through Chochmah self-nullification reaches them and is drawn into them, so that they become
nullified and included in Him, may He be blessed, and through this become joined together and
are no longer separate. And this is the service of the Jewish people.

Chochmabh is the level of self-nullification; when it reaches the fragments they set aside their separateness,

become included in G-d, and are joined to one another again. Bringing this about is the service of the Jewish
people.
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“And this is the teaching of man”: to refine what must be refined and raise it from separateness to
the oneness of G-d. This is “You are One, and Your Name is One, and who is like Your people Israel,
one nation in the land.”

The phrase “this is the teaching of man” is read as defining a person’s task: to refine the fragments and raise

them from separateness to G-d’s oneness. The Shabbos Minchah prayer, “You are One and Your Name is
One, and who is like Your people Israel, one nation in the land,” is brought to show this.
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The meaning: “You” is His Essence, may He be blessed, who is singular and unique, blessed be He.
“Your Name” is the radiance and light that spreads forth from Him, called the Infinite Light (Or Ein
Sof), blessed be He; it too is utterly one.

“You” refers to G-d’s own Essence, absolutely one. “Your Name” refers to the light and radiance that spreads
from Him, the Infinite Light, which is also perfectly one.

NI PRI NI DPW PRI PON TAR M2 DOWIY DAY 11°°0T ST SEPRD TR M2 DRI YD 0
BRI 97OYR WY RIT M2 TINPRT PO D710 1T NI e

“And who is like Your people Israel, one nation in the land”: that is, they make oneness even in the
land [below]. For although in the land [below]| there is the greatest separateness, as explained

above, since separateness and multiplicity are mainly in Asiyah, nevertheless the Jewish people,

“One nation in the land” is read as “those who make oneness in the land.” Asiyah, the physical world, is the

place of the greatest separateness, and yet the Jewish people make oneness even there.

PYNOY 5”Nawa ow 19RAw DOXIZAN 0O9YRM oW TR 93 OW DUWAY OF INTIM INTay Y
2 MTAR2

through their service and their Torah, make oneness there too, for they raise the sparks that fell

there in the shattering of the vessels so that they are elevated into the oneness of G-d.

They do it through their divine service and Torah study, which raise the sparks that fell into this world in the

shattering and bring them back into G-d’s oneness.

SECTION 5 - 117-22

Binding sheaves: the first refinement
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And this is “And behold, we were binding sheaves in the midst of the field.” For this was also the

service of the tribes, Reuven and Shimon, etc.:

The opening verse is now explained: “we were binding sheaves in the midst of the field” describes the ser-
vice of the tribes, Yosef’s brothers.
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they would refine the sparks that fell into a state of separateness in the shattering of the vessels and
raise them as mayin nukvin (feminine waters) to be included in Malchus of Atzilus. Through this
they were joined together there and became one, since they were included in the oneness of G-d, in

the attribute of His sovereignty, may He be blessed.

The brothers refined sparks scattered by the shattering and raised them as mayin nukvin, the “feminine wa-
ters” that rise from below, into Malchus of Atzilus. There the sparks were joined together and became one,
included in G-d’s oneness in His attribute of sovereignty.
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And this is the meaning of “binding sheaves.” By way of analogy, it is like binding the sheaves: one

gathers a great many stalks, joins them and binds them into a single bundle,

“Binding sheaves” is explained through the farmer’s work: gathering many loose stalks, joining them togeth-
er, and tying them into one bundle.
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and this is what is called a sheaf, as is known. At first the stalks were separate from one another,
and through this binding they became one.

That bundle is a sheaf. The stalks were separate at first, and binding makes them one.
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Exactly so is the matter of the refinements and the raising of the sparks mentioned above: when
they are raised from “the mountains of separation” to be included, as mayin nukvin, in the one-
ness of G-d, it follows that they have become, and been included as, truly one, from what they were
at first, in a state of separateness and multiplicity, as explained above.

Refining sparks works the same way. Sparks scattered in “the mountains of separation” (the Zohar’s term for

the fragmented lower worlds) are raised as mayin nukvin into G-d’s oneness, so what was many and scat-

tered becomes truly one.

likuteitorah.com/torah-ohr/vayeishev/2/ 16

18



TORAH OHR - PARSHAS VAYEISHEV + MAAMAR 2 M9 0°NPR 0ONPRA 1IMIR 1IN

B RO 1PMIAN PP N2 RIT TN TI02 170 022 MIIIT AXDYI 1170 0ORIPR 0ORPRND 1N
T 770 D901 DwhY 8RT

And this is “binding sheaves,” namely the raising of the sparks as mayin nukvin, “in the midst of
the field,” which is the level of “the field of holy apples,” which is Malchus of Atzilus, where the

mayin nukvin is included, as is known.

“In the midst of the field” means “the field of holy apples,” a Zohar name for Malchus of Atzilus, which is
where the rising mayin nukvin is gathered.
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Furthermore, the reason the raising of mayin nukvin is called by the term “binding sheaves”
(me’almim alumim) is from the term illem, a mute who cannot speak.

There is a second reason for the word me’almim: it echoes illem, a mute, one who cannot speak.
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Since the raising of mayin nukvin is the nullification of one’s sense of being something, becoming
truly nullified so as to be included in G-d, it is then in the state of a mute who cannot speak and

give to another, [for giving to another] is the state of a something.

Raising mayin nukvin means giving up one’s sense of self to be included in G-d. In that state one is like a

mute, unable to speak or to give to others, since giving presupposes a self that has something to give.
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And since the essence of this raising is self-nullification, it is therefore the opposite of giving [to
others], and it is called “mute.” (This is like the idea “since he is busy swallowing,” etc.; see what is
explained on the Tosefta in Beshalach (p. 51) on the matter of “the waters froze,” etc.

Ascent in self-nullification is the opposite of giving outward, so it is called “mute.” The parenthesis com-

pares the Talmudic principle that something busy swallowing does not expel, and points to another discus-
sion, on the Zohar’s Tosefta in Beshalach, about waters that froze.
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And see what is explained on the reason that the journeys were forty-two while the Counting of the
Omer is forty-nine days: for in the Counting of the Omer, which is drawings-down, in each at-
tribute there is the level of revelation, Malchus of Chesed, etc., whereas the journeys are ascents,

the opposite of revelation, etc.; see there.)

The parenthesis also refers to an explanation of why the Israelites’ journeys numbered 42 while the Omer
counts 49 days. The Omer is a drawing down, so each of its attributes includes revelation, while the journeys
were ascents, the opposite of revelation.
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For speech in a person is needed only in order to speak to another; but when he is by himself, he

does not need to speak.

The analogy from human speech: a person needs to speak only to communicate with someone else. Alone,
he has no need to speak.
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And so it will be understood above, in spiritual beings, that the level of speech in them (as we find

in the Gemara, “two spirits were conversing,” etc.)

The same holds for spiritual beings, which the Talmud says can speak to one another (in the story of two
spirits conversing).
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is the power to give to another, from cause to effect. This is when the cause is an entity in its own
right: then it can give to its effect.

In spiritual beings, “speech” is the power to give to what is below, from cause to effect. A cause can give to
its effect only when it stands as an entity in its own right.
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But when it is attached to its own cause and occupied with receiving flow for itself, it is then in a
state of self-nullification to its cause, and it has no power to give to another because of the intensity

of its self-nullification, etc.

When it is clinging to its own source and absorbed in receiving from it, it is nullified to that source, and its
very self-nullification leaves it no power to give to anything below.
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And this self-nullification, of being attached to its cause, is by way of analogy like the fetus while it
is in its mother’s womb: it is not an entity in its own right, but “eats what its mother eats,” etc. Only
after birth does it become a something in its own right, until afterwards it can speak to another,
etc.

The self-nullification of a being clinging to its source is compared to a fetus: in the womb it has no indepen-
dent existence and “eats what its mother eats,” as the Talmud says. Only after birth does it become its own
self, and later it learns to speak to others.
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In the same way it will be understood regarding the refinements that rise as mayin nukvin and are
included, in the manner of gestation, in the Yesod of Nukva: at first they were in the state of some-

thing, an entity in its own right, and could give to another;

The fetus analogy is now applied to the refined sparks. When they rise as mayin nukvin they enter a state the
Kabbalah calls “gestation” (ibbur) within the Yesod of Nukva, the receiving configuration of Malchus. Before

rising, each was an independent “something” able to give to others.
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but when it is included as mayin nukvin, which is the state of self-nullification to the Infinite Light
(Or Ein Sof), blessed be He, and is utterly attached to Him, this is the state of gestation, when it is
not an entity in its own right,

Once it is included as mayin nukvin, it is wholly nullified to and attached to the Infinite Light. That is gesta-

tion: it no longer exists as an entity of its own.
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but only “eats what its mother eats.” Therefore they are then called alumim (sheaves), from the
term illemim (mutes), who cannot speak and give to another because of the intensity of the self-
nullification, as in the analogy of the fetus, etc.;

Like a fetus it only “eats what its mother eats.” That is why the sparks are called alumim (sheaves), from

illemim (mutes): their self-nullification is so complete that they cannot “speak,” that is, give to others.

A WY1 N ARDYT YW KPR 1D YURwaTY 9279 w0 123 0 T 13y 3 AIRDYT 0TI OPRYn
Raklap I

whereas before this raising and this gestation it was in the state of something, able to speak and

give, etc. But through this raising it became the state of illemim (mutes).

Before this ascent they could give; it is the ascent itself that makes them “mute.”
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In the same way it will be understood that there is also a second gestation after birth, as is written
in Etz Chaim. That is: in order to draw down the mature intellect (mochin degadlus), one must first
come into the state of utter self-nullification. This is the second gestation: after he already had in-
tellect and could give to another,

The Kabbalah (in Etz Chaim, as the Kehot note points out) speaks of a second gestation after birth. Before a

higher, mature intellect (mochin degadlus) can be received, one who already has intellect and can give to

others must first return to total self-nullification.
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he is now included in the state of gestation, in utter self-nullification (and becomes mute, as ex-
plained above), so that through this self-nullification mature intellect may afterwards be drawn to
him from the Infinite One, blessed be He.

This renewed state of utter nullification makes him “mute” again, and it is what allows mature intellect to be
drawn to him from the Infinite One.
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Now, all this was the service of the tribes, who are in the World of Beriah (apart from Yosef, who is

from Atzilus, as will be explained below, G-d willing), and they are a chariot for Malchus of Atzilus.

The raising of mayin nukvin described so far was the service of the tribes, whose souls are rooted in Beriah
and serve as a “chariot” (a vehicle wholly subordinate to what rides on it) for Malchus of Atzilus. Yosef is the
exception: his root is in Atzilus, as the maamar will explain.
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This is like the twelve oxen in Shlomo’s Sea: they are the twelve levels at the head of Beriah, and the
Sea standing on them is the level of Malchus of Atzilus.

Shlomo’s great basin, “the Sea,” stood on twelve oxen. The oxen are the twelve levels at the head of Beriah

(the tribes), and the Sea resting on them is Malchus of Atzilus.
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Therefore the essence of their service, and the raising of mayin nukvin from the refinements they
refined in Beriah, Yetzirah and Asiyah, reached as far as Malchus of Atzilus, and there it was in-

cluded as mayin nukvin.

That is why the tribes’ service of raising the refined sparks from the three lower worlds reached as far as

Malchus of Atzilus, and no higher; there the sparks were absorbed as mayin nukvin.

SECTION 6 - 123-27

The second refinement from above
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And this is “binding sheaves in the midst of the field,” as explained above. However, it is known
that the mayin nukvin, although it has already been included in Malchus, still needs a second re-
finement through the mayin duchrin (masculine waters).

The opening verse is recalled. But the mayin nukvin that has reached Malchus still needs a second refine-

ment, which comes from above, through the mayin duchrin (“masculine waters”), the flow from above that
answers the arousal from below.

likuteitorah.com/torah-ohr/vayeishev/2/ 21



TORAH OHR - PARSHAS VAYEISHEV + MAAMAR 2 M9 0°NPR 0ONPRA 1IMIR 1IN

MBITIT 172NIY DPYXR 03 PIYT L7 TN PIY AN CPAIT 1R 9720 X7 TR TURIY XIM
N ANIPRRI Whan TN R XUR 1Y 9710 PR D102 na RITW 170 °N23 19900

That is, the mayin duchrin of Z’eir Anpin is drawn down to refine the mayin nukvin of Nukva, and
this is the union of Z’eir Anpin and Nukva. The explanation: although the sparks have been refined
and included as mayin nukvin, which is self-nullification to G-dliness, as explained above, they
nevertheless cannot truly become one with His G-dliness,

The mayin duchrin of Z’eir Anpin comes down to refine the mayin nukvin of Nukva; this is the union of Z’eir
Anpin and Nukva. However nullified they are, the sparks cannot yet truly unite with G-dliness on their own.
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(as they were before the shattering of the vessels, when they were actual G-dliness, from the ten
Sefiros of Tohu), until the revelation of the Name Mah of Atzilus is drawn down upon them;
through this they are refined with a second refinement, and this is the main one.

Before the shattering, the sparks were part of the ten Sefiros of Tohu and were actual G-dliness. To return to

that state they need the revelation of the Name Mah of Atzilus, the principle of Tikkun, to be drawn upon
them; that second refinement is the essential one.
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For “they are refined specifically through Chochmah,” which is the level of the mayin duchrin; for
the first refinement was only that they should have in them the nullification of their sense of being
something,

The saying “they are refined specifically through Chochmah” shows that the decisive refinement comes

through Chochmah, the level of the mayin duchrin. The first refinement achieved only the nullification of
their sense of self.
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and this is still very far from G-dliness, where “He and His causations are one,” being in true self-
nullification. Only when the mayin duchrin, which is the illumination of the Name Mah, is drawn
into them to refine them are they included in true self-nullification in G-dliness.

Self-nullification of that kind is still very far from Atzilus, where “He and His causations are one” in true nul-

lification. Only when the light of the Name Mah comes into them are they included in true nullification with-

in G-dliness.
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It is like a person who refines refinements by eating and drinking and afterwards prays with love
and awe through the strength of what he ate and drank, so that the life-force of the food and drink,
which fell in the shattering of the vessels, is included in his love and awe. Nevertheless, this is still
far from the essence of the true One,

The two refinements have a parallel in a person’s service. When someone eats and drinks and then prays

with love and awe through the strength the food gave him, the life-force in the food (which fell in the shatter-

ing) is included in his love and awe. Yet this love and awe of a created being is still far from the true One.
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until, through the raising of the mayin nukvin of his love and awe, love and awe are drawn down to
him from above, from G-d, so that “dread falls upon him,” etc. Then they are included in this love
and awe that is drawn from above, from actual G-dliness. In the same way is the second refinement
of the mayin duchrin.

When his own love and awe rise as mayin nukvin, a love and awe from above, from G-d, are drawn down on

him, the “dread” that falls upon a person from G-d. Only then are the refined sparks included in a love and

awe that are actual G-dliness; this is the second refinement, through mayin duchrin.
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Even Rabbi Akiva, whose soul departed with “One”: nevertheless, the self-sacrifice (mesirus ne-
fesh) of a created being is still far from G-dliness, except that an illumination from the level of the
true One was drawn upon him, and then his self-sacrifice was included in the level of actual
oneness.

Even Rabbi Akiva, who gave his life with the word “One” of the Shema on his lips, was a created being, and a

created being’s self-sacrifice (mesirus nefesh) is still far from G-dliness. It became included in real oneness
only because light from the true One was drawn upon him.
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This is the meaning of “to be one with the One”: the “one” of the lower unity (yichuda tata’ah), the
nullification of one’s sense of being something, is included in the higher unity (yichuda ila’ah),
true self-nullification, etc.

The Zohar’s phrase “to be one with the One” describes this: the “one” of the lower unity (the created being’s
nullification of self) is included in the higher unity (true nullification, where nothing exists besides G-d).
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And this level of mayin duchrin that is drawn down to refine the mayin nukvin of Nukva is the level
of Yosef the tzaddik, who is the level of “And a river went out of Eden to water the garden.” The gar-
den is the level of Malchus, and the flowing river from the Infinite Light, blessed be He, is drawn as
far as there;

This descending mayin duchrin is the level of Yosef the tzaddik, who corresponds to “a river went out of

Eden to water the garden.” The garden is Malchus of Atzilus, and the river, a flow from the Infinite Light,
reaches as far as the garden.
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it is the illumination of the kav and the thread (chut), and there it ends and is not drawn into
Beriah, Yetzirah and Asiyah. That is why they are a world of separation, and “from there it divides,”
etc.

This flow is the illumination of the kav and chut, the “line and thread” of light drawn from the Infinite Light.

It ends at Malchus of Atzilus and does not flow on into the three lower worlds, which is why those are “a world
of separation,” as in “from there it divides.”
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But Yosef is a tzaddik who connects and draws the illumination of the Infinite Light into Beriah,
Yetzirah and Asiyah. That is: the created beings are included as mayin nukvin in Malchus of
Atzilus, as explained above, and Yosef draws the illumination of the Infinite Light, blessed be He,
into Malchus

Yosef, however, is the tzaddik who connects the worlds and draws the Infinite Light down even into Beriah,

Yetzirah and Asiyah. He does this through the created beings who have been included as mayin nukvin in
Malchus of Atzilus: Yosef draws the light into Malchus.
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to refine the mayin nukvin with a second refinement, so that they are included in His actual
G-dliness, as explained above. This illumination is the illumination of the kav and thread of the

Infinite Light, and this is “And a river went out to water,” etc., as explained above.

That light refines the mayin nukvin a second time, so that it becomes included in actual G-dliness. It is the
light of the kav and chut, the river that goes out to water the garden.
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It follows that the level of Yosef’s refinement is far higher than the refinement of the tribes. For the
refinement of the tribes is that they raise mayin nukvin into Malchus of Atzilus, and it has not yet
been transformed into actual G-dliness until Yosef draws down the mayin duchrin,

Yosef’s refinement is therefore far higher than the tribes’. They raise mayin nukvin to Malchus of Atzilus,

but what they raise is not yet transformed into actual G-dliness until Yosef draws down the mayin duchrin.
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which is the illumination of the Infinite Light enclothed in Chochmabh; this is “And a river went out
of Eden,” etc. “Through Chochmah they are refined” with the second refinement, and then the
mayin nukvin is included in actual G-dliness, which is the inclusion of the lower unity in the high-
er unity, as explained above.

The mayin duchrin is the Infinite Light clothed in Chochmah, the “river from Eden.” Through Chochmah

the second refinement takes place, and the mayin nukvin is included in actual G-dliness: the lower unity is
absorbed into the higher unity.
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SECTION 7 - 128-33

The sheaves bow
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This is what is written, “And behold, we were binding sheaves in the midst of the field”: these are
the refinements from Beriah, Yetzirah and Asiyah, to raise them as mayin nukvin into Malchus, as

explained above.

The dream’s first image, “we were binding sheaves in the midst of the field,” is the first refinement: the

brothers raise the sparks from the lower worlds as mayin nukvin into Malchus.
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And Yosef himself also refined this first refinement: although his root is from the Name Mah of
Atzilus, which is the level of the mayin duchrin, nevertheless, since he was enclothed below in a

body, he also had to refine this lower refinement, like the rest of his brothers.

Yosef also took part in this first refinement. His root is in the Name Mah of Atzilus, the source of the mayin
duchrin, but because his soul was clothed in a physical body he, too, had to do the lower work like his
brothers.
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This is “And behold, we were binding...”: all of us are equal in this, in raising mayin nukvin into
Malchus. But after this refinement,

That is why the dream says “we” were binding sheaves: in raising mayin nukvin all the brothers, Yosef in-
cluded, are equal. But the dream goes on.
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“and behold, my sheaf arose,” etc., for he has an additional advantage because of his root in the
Name Mah of Atzilus; through this his level is to bring down mayin duchrin, to refine with a second
refinement the mayin nukvin that they had already raised into Malchus.

“And behold, my sheaf arose”: after that shared work Yosef has an extra dimension, from his root in the

Name Mah, which lets him bring down the mayin duchrin that gives the second refinement to what the
brothers raised.
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And this refinement is not in the power of the other tribes, who are in Beriah, etc., far below
Atzilus. And this is “your sheaves came around and bowed down to my sheaf,” in actual self-

nullification.

The other tribes, rooted in Beriah far below Atzilus, cannot bring about the second refinement. That is why
in the dream their sheaves surround Yosef’s and bow to it: they nullify themselves before him.
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For without Yosef’s mayin duchrin their mayin nukvin would not be included in actual G-dliness;
only through Yosef’s mayin duchrin, which refines them with the second refinement so that they
are included in the true self-nullification of Mah,

Without Yosef’s mayin duchrin, what the brothers raised would never be included in actual G-dliness. Only
his second refinement brings it into the true self-nullification of the Name Mah.
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and this is “and they bowed down,” etc.: then they are included in G-dliness, as explained above.
(And see what is explained on these two refinements on the verse “And these are the names.”)

The brothers’ bowing is the moment their work is included in G-dliness. The parenthesis refers to a fuller
discussion of the two refinements in the maamar on “And these are the names” (the opening of Shemos).
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Now, to understand the explanation of “and they bowed down to my sheaf,” and also the matter of
the second dream, “the sun and the moon... bowing down to me,” for the words reach Yaakov, as it
iswritten, “and his father kept [the matter],” etc.:

Two questions about bowing are raised: the brothers’ sheaves bowing to Yosef’s, and the second dream,

where the sun and moon bow to him. The second dream concerns Yaakov, which is why the verse says his fa-
ther “kept the matter” in mind.
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How is it possible that Yaakov, who is higher in level than Yosef, for he is the level of the body
[Tiferes] and Yosef the level of the covenant [Yesod], and although “body and covenant are counted

as one,” nevertheless he is higher, etc., if so, how would he bow down to Yosef? This is puzzling.

How could Yaakov bow to Yosef? Kabbalistically, Yaakov is Tiferes, “the body” of the Sefiros, and Yosef is
Yesod, “the covenant.” Although “body and covenant count as one,” the body is still higher, so Yaakov’s
bowing seems impossible.
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But the matter is that bowing includes two aspects. The first is self-nullification: one is nullified
and bows down, etc., as in “and the host of heaven bow down to You,” for they are nullified, etc.

The second is drawing down: one bends his head and draws [it] downward.

The answer: bowing has two sides. It is self-nullification, as when “the host of heaven bow down to You,” and

it is also drawing down: bending the head downward draws something down below.
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And in truth one depends on the other, for through the self-nullification one brings about the
drawing down, etc. This is also known from the bowing in the Shemoneh Esreh when one says
“Blessed are You, Havayah™: it is self-nullification and also drawing down, by bending one’s head
and drawing from the level of “Blessed” into the level of “You,” as explained in Pri Etz Chaim.

The two aspects depend on each other: self-nullification is what draws the light down. The Arizal’s writings

(Pri Etz Chaim) explain this in the bowing of the Amidah at “Blessed are You, Havayah”: one nullifies oneself
and, by bending the head, draws the light from the hidden level of “Blessed” into the revealed level of “You.”
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In the same way the matter of “and they bowed down to my sheaf” will be understood. For when the
tribes raised mayin nukvin into Malchus, they needed to arouse the drawing down of the mayin

duchrin of Atzilus, through which the main refinement comes about.

Now the brothers’ bowing is explained. Once they had raised mayin nukvin into Malchus, they needed to

arouse the flow of mayin duchrin from Atzilus, which gives the main refinement.
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And in truth the mayin duchrin is drawn down only after there is a raising of mayin nukvin, for
“blessing does not rest in an empty place”: only when there is a vessel does the light rest, and the
mayin nukvin is the vessel for the mayin duchrin.

Mayin duchrin only comes after mayin nukvin has risen, because, as the Zohar says, “blessing does not rest

in an empty place.” Light rests only where there is a vessel, and the mayin nukvin is the vessel for the mayin
duchrin.
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Therefore, to arouse the drawing down of Yosef’s mayin duchrin, there first had to be the raising of
the tribes’ mayin nukvin, in self-nullification, to arouse this drawing down. This will also be un-
derstood from a physical analogy, in the union of male and female, that “there is no arousal except
with intent.”

So the brothers’ raising of mayin nukvin in self-nullification had to come first, to call down Yosef’s mayin

duchrin. The Alter Rebbe points to a parallel in the physical union of man and woman, citing the Talmud that

arousal depends on conscious intent.
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And when the female sets her table, then the desire of the male is aroused, etc. And this is “and be-
hold, your sheaves came around,” for they made the vessel and the raising of mayin nukvin, “and
they bowed down to my sheaf.”

The analogy continues in the Talmud’s discreet language: when the woman “sets her table,” the man’s desire

is awakened. So too, the brothers’ sheaves “came around,” forming the vessel through their mayin nukvin,
and bowed to Yosef’s sheaf.
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And in this bowing they did two things: first, their self-nullification to the Infinite Light; second,
that through this they also brought about the drawing down, so that the mayin duchrin would be

drawn down,

Their bowing had both aspects: self-nullification to the Infinite Light, and, through it, the drawing down of
the mayin duchrin.
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that is, that the illumination of the Infinite One be drawn into the level of Yosef; and this drawing
down that they brought about was that the inner light be drawn into Yosef. Yaakov’s bowing, how-

ever, was only a drawing down alone, for he drew the encompassing [light] to Yosef, etc.

What they drew down was the Infinite light into Yosef, and specifically the inner light (or pnimi), light that
enters and becomes part of him. Yaakov’s bowing, by contrast, was only a drawing down, and what he drew

to Yosefwas the encompassing light (makif), which stays above and beyond.

SECTION 8 - 134-35

The brothers’ mistake
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Now, the reason for the tribes’ hatred of Yosef because of his dreams, etc., is that they erred in one
thing. For

Why did the brothers hate Yosef for his dreams? Because they made one mistake.
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it is known regarding “there the tribes went up, the tribes of Yah,” etc., that there are twelve diago-
nal boundaries in Z’eir Anpin of Atzilus, and they are called “the tribes of Yah” because they are
drawn from Abba and Imma.
The verse “there the tribes went up, the tribes of Yah” refers, in the Kabbalah, to the twelve “diagonal bound-
aries” (the twelve combinations of the six directions) in Z’eir Anpin of Atzilus. They are called “tribes of Yah”

because they come from Abba and Imma, Chochmah and Binah, which the two letters of the Name Yah
represent.

R”I WY 910w A0 OY NAR TA7TH2 07 ORY Own [wNTw aunbY 2O0aws 11320 DR
T NOWNT 922w 19 079798 1K PRI NIPUXRT

Therefore the tribes below thought that their root is from there, and if so they are on one level with
Yosef, since all of them have their root in Z’eir Anpin of Atzilus; and if so, they do not need him for

drawing down the mayin duchrin,

The brothers reasoned that since their souls come from the twelve boundaries of Z’eir Anpin, they stood on

the same level as Yosef, and so did not need him to draw down mayin duchrin.
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since he and they are alike, from one root in Z’eir Anpin, from which the mayin duchrin is drawn.
But they erred in this: it is true that their root is from Z’eir Anpin, as explained above, but they

themselves are below, in Beriah.

They thought themselves his equals, from the same root in Z’eir Anpin that is the source of the mayin
duchrin. Their mistake: their root is indeed there, but they themselves are down in Beriah.
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And as explained above regarding the twelve oxen, with the Sea standing upon them from above,
therefore they are only those who raise mayin nukvin to Malchus.

As with the twelve oxen that carry the Sea above them, they can only raise mayin nukvin to Malchus.
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Whereas Yosef, [even] below, is himself from the level of Yesod of Atzilus itself, and therefore he
specifically is the one who draws down mayin duchrin, and they need him, as it is written, “and be-

hold, your sheaves came around,” etc., as explained above.

Yosef, even down here, is himself from Yesod of Atzilus, so he alone draws down mayin duchrin, and they

need him, as the dream said: “your sheaves came around and bowed down to my sheaf.”

IN ONE’'S AVODAH
A person refines the sparks in food and the world by eating for the sake of G-d and then praying with love
and awe drawn from that strength. But one’s own love and awe, even self-sacrifice, remain the “lower unity”
until an awe from above is drawn down upon them; one’s service from below makes the vessel, in self-nulli-
fication, for that gift from above.

QUESTIONS FOR DISCUSSION

1. How does the analogy of the letters of 7172 explain what “shattering” means, and why does separation
cause the light to depart?

2. Why does the multiplication of the 288 sparks explain the length of the exile?

3. In what sense is the self-nullification of the rising sparks “mute,” and how does the analogy of the fetus
clarify it?

4. What is the difference between the first refinement (the brothers’) and the second (Yosef’s), and how does
the example of eating and prayer illustrate it?

5. How do the two aspects of bowing resolve the difficulty of Yaakov bowing to Yosef?
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The note lists this as one of two other transcripts of the
same maamar, a parallel text of this discourse.
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Yosef tells his brothers his dream: they were binding
sheaves in the field, his sheaf stood up and theirs bowed to
it. The whole maamar interprets this verse.

Genesis 37:7°1:177 nwx12
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for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“These are the kings who reigned in the land of Edom be-
fore any king reigned over the children of Israel.”
Following the Kabbalah, the Alter Rebbe reads these kings
as the seven kings of Tohu whose vessels shattered.

Genesis 36:31x77:1"% n"wX12
X7 2137 T707n 197 DI Y13 1370 WX D9 MY
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to a later passage in Torah Ohr that also
discusses the seven primordial kings of Tohu; no Sefaria
refis given for it here.
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A textual variant: the version in Or HaTorah does not have
the words “and from there they descended... as is known.”

KEHOT'S NOTE
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That maamar adds that “blessing” here means drawing
down (7719wni), so the word 7172 carries the idea of drawing
divine light downward.
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That maamar adds that the idea is no longer revealed in
the separated letters, but some trace of their having been
together certainly remains, since holiness never leaves its
place.
KEHOT'S NOTE
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PARAGRAPH 3
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“Is there any number to His troops?” Bildad describes
G-d’s countless hosts; the Alter Rebbe uses it for the innu-
merable kinds of creatures that came from the broken
vessels.

Job 25:372:7170 21°R
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Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah is G-d; there is nothing else besides Him.” The
Alter Rebbe cites it as the statement of G-d’s true unity,
which the separate existence of creatures seems to
contradict.

Deuteronomy 4:357”9:’7 0°727
:i’l‘;'-??_: 7Y PR D’.?"?kstl N7 °7 "2 m]'[‘? il ahiichs
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The Alter Rebbe
reads Eden as Chochmah, the garden as Malchus of
Atzilus, and the division as the beginning of Beriah.

Genesis 2:10:’2 N°wR12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ezekiel’s chariot vision: the face of a man, a lion’s face on
the right, an ox’s face on the left, and an eagle’s face. The
Alter Rebbe identifies these faces with the four camps into
which the river divides in Beriah.

Ezekiel 1:10”:'x Hxrptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a long explanation by the Tzemach
Tzedek, printed in the additions to this volume, on the
600,000 souls already rectified from the shattering.
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The note points to a maamar of the Alter Rebbe on Parshas
Bereshis that explains the verse “and the spirit of G-d
hovered.”

KEHOT'S NOTE
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“And the spirit of G-d hovered over the face of the waters.”
The Arizal reads the word nanami as 288“ ,n”a1 nn died”.

Genesis 1:2°2°X n°wR12
-5y namn 0°p°R M1 0IAN 1B7PY WM 21 3D IN%T PIRM
%10 1D
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Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nn e

The note points to a discussion of the 288 sparks in Biurei
HaZohar on Parshas Balak.
KEHOT'S NOTE
70PN MU0 LT ,0P PP 172 DX IRT LR7D PRI 0797 W 1Y IR
DPWRI2 D NPWAD — TR MINRN 10y NPWRD2 RATIR O90RD T7P0°Y
LTI .28P Y 9”NYR RUR0 YW Y 27N 27590 n7no .Y

nn e

In the Gate of the 288 Sparks, chapter 1, the Arizal ex-
plains that when the kings of Tohu died, 288 sparks of light
remained within the broken vessels, and reads merachefes
as “288 died”.
Sefer Etz Chaim 18:2°2:1”> 01 vy
T TR MIATTAT XYY MAWRIT MATTA 1 10 0°900 1Nawaw ...
27y 3 DAW M9°1T NPNIR 2 99011 1Awn XITw 9952 RIM 790K
R VIWDY PPRI°IT TI02 07957 OY 1IX™122 177 0910 PR awm
$792 1275 1712 072WN1 DI°K) 712 1729251 1100 AUnPY ManTan vow
» 9907 M2 T 73T P AW AR 1091 190Ra 1Y NKR 197
199951 Ofn TURRY PPRIVPIT AIRY 931 279 0 RITW M0N0 NPIIR
721371 11797 7901 NR°XM "5 0°37 MMpna N1 9201 27y 19Ka

... 17 09191 N T RN 1T 2’y °n2°7 on
Sefer Etz Chaim (Public Domain)

PARAGRAPH 11
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MDORNA 177y 1w D

The note points to a talk in Likkutei Sichos that discusses
this point, that the number 288 refers to the sparks as they
were still in Atzilus.
KEHOT'S NOTE
.524°y 7010 wpY XA

nn e nn

The Arizal’s teaching that merachefes spells “288 died”
(1”97 nn). The Alter Rebbe adds that 288 is the count of the
sparks at the level of Atzilus.
Sefer Etz Chaim 18:2’2:1”° 0>°n vy
T I MATAT IRYY MNIWRIT MR M 1P0 0°9317 1awaws ...
279 3 AW 1271 NPNIR 2 700M1 NAwR RIAY 9953 KIM 79K
K17 LIWAY 1°X1%°17 102 0°%51 gy X™22 17717 0910 1‘?*&1 v
¥793 1273 112 0°2WN1 D1RY 712 199951 1300 AuRow MaTnn 2ow
» D07 M T 3T P AW AR 1991 190ma 1Y NR 197
175951 DR TYRDY PRIV XY 931 279 3 RITY M9 NN
%1371 1797 790N NRXM "5 0°37 MIMpRa N1 9291 27y 19Ka

... T2 09191 MM T 9RA 1T 278 ha T an
Sefer Etz Chaim (Public Domain)
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19

20

a=RalcRrid-RRhi]

A textual variant: the Tzemach Tzedek’s manuscript reads
“this is 1”97 nn” (“died, 288”), in the order of the letters of
merachefes.
KEHOT'S NOTE
mun NMPPa NYR 171 L7107 N Y 873 PPN NUMKA
— TR "1RN7 720372 R .R”D PRI 1PD7 YW n°Ya 1791 .7 ,3D
XY NPWRI2 D N1wID

Y17 737 %5

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5634.
KEHOT'S NOTE
1Ry 7590 27103 RN 1RO” yup

PARAGRAPH 12

21

22

23

24

N2 171 9 T

“A generation goes and a generation comes, and the earth
stands forever.” The Alter Rebbe uses the phrase for the
many generations that have already worked at refining the
sparks.

Ecclesiastes 1:4"7:'k nv11p
:NTRY 0PIYP PIRT K2 29T 990 T
One generation passeth away, and another generation

cometh; And the earth abideth for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11 920nn — 970 Y
The Tzemach Tzedek’s manuscript adds here that even in
the land of Poland alone there are more than 600,000
Jews.
KEHOT'S NOTE
L9701 AN R¥D° 7’1?'15 N5 ARY A0 ¥”X7 PN QW N”MIN2

%9 195 RN

The Gemara tells of towns in the Land of Israel whose pop-
ulations were vast, including the village of Shechalayim.
The Alter Rebbe cites it to show how many Jews there were
in ancient times.
Gittin 57a:12277:X 171 1023
>33 KPT - ¥°2 103 .KI19T 10D ,07P0°Y 79,873 793 17 I
792 .7PNY 12 10032 AMNY - DU2MY 19D LKPRYIRY RN
NiTHY L PIA 0131 NITYR TP POY 0T 237 K - RI1OT
.NipDizY IR 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LTI703
aneey 1 aoY

Moshe’s blessing, “May Havayah, the G-d of your fathers,
add to you a thousand times as many as you are.” The Alter
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Rebbe adds the blessing when he mentions that the Jewish
people have grown.
Deuteronomy 1:11X7:’X 0°727
727 WK DINK 1727 D°RYD 2K 022 D2°7Y AQ° DINIAY “RPK 1
:02%
The L-RD, the G-d of your fathers, make you a thousand
times so many more as ye are, and bless you, as He hath
promised you!—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

25

TPwYR AT an

“How many are Your works, Havayah! You made them all
with wisdom.” The Alter Rebbe reads “how many” as the
multiplicity of the shattering and “with wisdom You made”
as its rectification.

Psalms 104:24773:77p 0°2°1n
IR YN TSP Iy M2 0p2 M Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 14

26

27

0577180 — TN WY

In the Tzemach Tzedek’s manuscript a gloss is added
here: “and see what is explained above, in Parshas
Vayishlach, on ‘I have much’ and ‘I have everything’.” It
points to a discussion of Esav’s “I have much” as against
Yaakov’s “I have everything.”
KEHOT'S NOTE
i g 73y3 12w °D DPwnyn) X780 pUon 177 A0 PPN NPMIRA
AL @7y 139 w1

057701 1110 KDY

The same added cross-reference, to the discussion in
Parshas Vayishlach of “I have much” and “I have every-
thing.” The editors note that it refers to the manuscript
mentioned above, which lacks the text up to Vayeshev.
KEHOT'S NOTE
55 %% w7 27 °% W Paya nhwt e DUwnyl A0 v PPN NN
.[2w™ 7y ow qom — P73 2% M) ety

PARAGRAPH 15

28

1 MITAR2 1PYNCW L . DTN NN NRN

The note points to the Mitteler Rebbe’s longer treatment of
this theme on this parsha, a parallel discussion of man’s
task of refining sparks into G-d’s oneness.
KEHOT'S NOTE
L1197y "1 w™PY 797K K ,10 1NWID 17N 1R
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29

30

QTN NI RN

David’s words, “and this is the teaching of man, O L-rd
G-d.” The Alter Rebbe reads it as describing man’s task of
refining the sparks.
11 Samuel 7:19v7>:t 2 PX0w
PINIRY JT2PTNPTRR 03 2N T IR PPY2 DX Y qopm
1 °37IR DRI NI NRN
And this was yet a small thing in Thine eyes, O L-rd GOD;
but Thou hast spoken also of Thy servant’s house for a great
while to come; and this too after the manner of great men, O
L-rd GOD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PR TAR "1 PRAWS Rys oM

“And who is like Your people Israel, one nation in the
land?” The verse is part of the Shabbos Minchah prayer;
the next paragraph explains it.
I Chronicles 17:21x72:1> X 0°2°71 *727
Dy ¥ niTob DOPRRT T2 MWK YINI T N3 X Ay M
DMIERR DPIZUIYR TRy Cien UNY NiXM NI 0w P oy
0%
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst
redeem out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

31

32

TAND TAR M3 DRWS Ry o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.RD L1 R-0°1°1 9727

PIN2 TIN 213 DRWS Ry M

The verse is read as “one” in an active sense: Israel makes
the land, the most fragmented place, one with G-d.
I Chronicles 17:21875:1 X 0°n°1 *127
Dy 12 Ni707 DOPPRT 127 WK PR TN 1A PN TR W
DgRR DTETWN WY CiER TR DRI NPT oY 7 oy
HalyF
And who is like Thy people Israel, a nation one in the earth,
whom G-d went to redeem unto Himself for a people, to
make Thee a name by great and tremendous things, in dri-
ving out nations from before Thy people, whom Thou didst

redeem out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

33

W TIN2 2OmIPR 2onRR 1NN 1A

Yosef’s first dream: “we were binding sheaves in the midst
of the field.” It is now explained as the brothers’ service of
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refining sparks.
Genesis 37:7°1:1"2 n"wR12
NS0 MK MR MM AT N2 DN DPN 1N MM
PIRPX? PIAYM 02°NPX N300 MM
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%AW NTAY . . N

The passage in Vayechi explains that worldly needs should
be handled “with the back of the neck,” not wholehearted-
ly, and that G-d’s hand brings a person down to this in or-
der to turn darkness into light, as when he prays with the
strength of what he ate.
KEHOT'S NOTE
JIRDD 1R A ,P LT, R

PARAGRAPH 18

35

Umm0an Iy
The note points to the Mitteler Rebbe’s explanation of the
Zohar at the beginning of Chukas for a parallel discussion
of the refinements.

KEHOT’'S NOTE

HYa NTI2Y 0K NIZN TPNIZN 7T .NPA DY RPAIR PUOR IR IR

(P *y 771 LYY VYDA DDTI) VPWN AT POR WA 772 LM

7772 972NA7 13937 D2VIAYT UV 1772w MBILAATY” IR IRIT

mPynD muntn 772 M2 RIT DOVAWT YW NPT 03 0P Y I

797°2 77209 199837 1991, w1 P2 PRI T AT (172 M)

o oy L(TRT M7P2) nund ahynbn 7T2 M2 ,A0Y Y W

»Anw 21O [3 L, 1apPR] XMIN2 IR ,mMpYRa 009001 (MXIztan)

APAMNYM wUR N L1 0w n NRPYA Y X ,TUR DwT nownn

1Y TUYY ,(IRINNYT) P12 N22 DOVAWT PR NRPYA ,oNnoRD

Y :0MIZP NP0 LIDIRD WPY VU1 NP2 N AU ow nownn

D19 R TTIAR OO MRyR 0030 0w IR mD DOMPR 0OOR?

VYN 7% RIT 172 07KY N 1TINCD MY 0o0awn bw n IRy

L79771 RT197T RRDPYN 01" RIPIIT RRDYR 1w °2 A0 Nx1TR 1T

PARAGRAPH 19

36

37

51213 . . DPR PR DMIPR DoRPRR

The note points to parallel discussions of “binding
sheaves” as muteness and self-nullification; according to
the note, p. 94 there quotes a passage from here and cites
this maamar.
KEHOT'S NOTE
1390 2”10 I0°R °Y 2”1 273yN qwnT .2°Y (0”WN NRYIT) 17370 »Uhda
LIRDD PURNY LINDN YOP RO 1LY

Y22 1T TR

The Talmudic principle that meat absorbing liquid does
not release what it has absorbed, “since it is busy swallow-
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ing.” Chassidus uses it for a level so absorbed in receiving
that it gives nothing out.

Chullin 108ba n”p 1P>1n

KEHOT'S NOTE

7mP% .2 ,° DY RT 1072 1PRTA K2 IRD LAY .2 L,0p 1PN 27y
.2,30P 7170 .4 ,0p

38 A2WwaT KNDOINT DYy WrRY

The note identifies the discussion on the Tosefta of
Beshalach (“the waters froze”) mentioned in the text; it is
printed in the Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
S29KI R LT RPITIR PrOD TIRCA

39 271 1°7 MyonAw ayu2 wrny

The passage explains that when Malchus rises from its
constraint, all the levels above it rise too, and that this was
accomplished through the 42 journeys of the 600,000
souls, a movement of ascent.
KEHOT'S NOTE
7,08 °y0n n7IpY

40 n[aen nma nw

The story of the pious man who heard two spirits talking to
each other in a cemetery. The Alter Rebbe cites it to show
that spiritual beings have “speech,” the power of commu-
nicating to another.

Berakhot 18b:7-8r1-"1:2 17> n1572
MIYN UK 3993 397 9T INIY X TON3 NYyR KINT) 2K

LY "XI2 ,°N7AN :Fle'!;Q? R0 TR .‘IT‘? it ningonY nimAa
AP TR 70797 K2 MIyID 0 TiAN90 7INRD yawn ,0Piva
R 227 XPX .07 DY N¥nna AR CIRY L7717 PN Annan
M7 MY TN PP XM 270 0P M nymiv oNy M

-+ TMRD NYRY 712 ,°0720 :AR721
Do they not [know of the troubles of others]? Lo, there is a
teaching : It once happened that a pious man gave a denar-
ius to a beggar on the New Year's eve in a time of drought.
His wife upbraided him ; so he went and spent the night in
the cemetery. He heard two spirits conversing. One said to
the other, "Come, friend, let us wander in the world and hear
behind the curtain what visitation is to come upon the
world." The other spirit replied, "I cannot, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

WM TIR%22 K*A2 WU PO 2 ,3D7NN Ow N7MIRD L2 ,M MO1a
097I? MINI7 ARTID LD DY RYDT 1w DIZRIA 1Ay 1URING
.RIP"? MBDIa NMpPRa

PARAGRAPH 20

41 N99IN 1R 1R P9IR P1

The Talmud describes the fetus in its mother’s womb,
which “eats what its mother eats and drinks what its moth-
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er drinks.” The Alter Rebbe uses it as the image of com-
plete dependence on one’s source.
Niddah 30b:18n">:2°% 111
,2DIPRY 0RID? — MK “yn2 AT TR MR ORZRY °21 U
PIPY RN PIANIII DY Py PIN DY PYTS NY vy T g
.IINB 171217 ,0IN0 1791 ,1°372 12 i9 N3IM IWRT ,1°NiA3Y nY By
Y7 RO¥IN APRY AN IRRY TR 1Ny ,ﬂ?;ik nRY R 5;ﬁN1
,0INDT MADI — OPiYD MIRD RIW 10D AR DR NI RRY
NOR AYY 12°DR NPNY 9357 117K 19 KonPRY ,minpT onon
William Davidson, Vocalized Aramaic (CC-BY-NC)

42 "5 MPOIN W

The Tzemach Tzedek’s manuscript adds: “and it is not an
entity in its own right.”
KEHOT'S NOTE
.¥7D2 MR 11°RY A0 378 PUON21AN NVNINRD

PARAGRAPH 21

43 N92IN 1R 11an PIR P1

The Talmud’s description of the fetus, which “eats what its
mother eats.” It is applied here to the sparks absorbed in
Malchus as mayin nukvin.
Niddah 30b:181”:2°% 1713
2DIPRY OB — K "YR3 MAT TAT My oX7RY 31 U7
PIPY R PRI Y Py PIN NG PYTS AT Py T g
.MINB 171207 ,0IN0 1791 ,1°372 12 i N3IM SR ,1PNiA3Y N By
>y7 RO%IN AR ,INIW IRRY Ton DI ,NPIIR INRY Tan 22K
,0IN27 nNRI — D7IYT IRD KWW 11U R NN A0 xny
NOR YW 1P°DR NPTP 9997 AR 19 RPNORY ,mINDa onon)

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 22

44 7y WU TR ARy aw 12y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N2 2%y WYY

45 makw B Qo2 1w Apa 270 ays

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X LAP TP RA

46 772 0N — VR Y

Or HaTorah adds a further example of “muteness”: Moshe
was “heavy of mouth” because he was in a state of self-
nullification (“what are we?”) and so could not be a “some-
thing” that gives.
KEHOT'S NOTE
AW 1712 K712 W7 RIN 57177 09K nab 11917 017) 7011 oW N”MINA
YWY w0 R 2137 KY 77n 11NN P12 »naa Pnw 9% 1p 723 nwn
moynw 002 T8 N2wa 77N "13T 1279 1enn SWIP2 YU AT YN
(Myawnn
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PARAGRAPH 23

47

19°720K K17 Rona

The passage in Chayei Sarah explains that there is no re-
finement except in Atzilus, the Chochmah of the whole or-
der, “and through Chochmah they are refined”; refine-
ment comes through union (zivug), and the souls of the
tzaddikim raise the mayin nukvin up to Malchus of
Atzilus.
KEHOT'S NOTE
7,10 9oy 1o

PARAGRAPH 25

48

49

TAN2 ANRwA AN Y9

The Talmud relates that as Rabbi Akiva was executed he
recited the Shema, prolonging the word “One” until his
soul departed with it. The Alter Rebbe cites it as the peak
of human self-sacrifice.

Berakhot 61b:9°v:2 8”0 n1272
I LTT YRU NN TR APT? KPY 031 MY WRiY nywa
nmoon Piy 1oy Sapn 1M P2 P nipiona 12 nX oopaio
NP7 o1 9D 10 MR 17IXD 7Y 127 PTHPR AP 1R .0y
>N PATER ANRYI DX 2011 19°DK “wn1 2327 N1 p10D 7Y yuIn
TR W PPN K7 ST NKIY PPN i T K2
TUCK” TV PP N2 NS TR SN AR T3 TN
NN ANRYI IR RPY 27
When they brought R. 'Akiba out to execution, it was the
time for reading the Shema' ; and though they were combing
his flesh with iron combs, he kept receiving upon himself
the yoke of the Kingdom of Heaven. His disciples said to
him, "Our master, thus far!" He answered them, "Through-
out my life I have been troubled about this verse, '[And thou

shalt love the L-rd thy G-d...] and with all thy soul' which
means : Even if He take thy life. For said I, 'When will it be

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.35 Y11 126 °Y 17N MW *0IPD A8 .2 ,X0 M1O12

N”aN e

The Zohar (Terumah, in the passage recited on Friday
night) speaks of the Shechinah uniting above “to be one in
One.” The Alter Rebbe reads it as the lower unity included
in the higher unity.

Zohar 11, 135ax ,1%p 27mt
KEHOT'S NOTE
X ,9p 27m

PARAGRAPH 26

50

137 AR MPWRS 17V RYO

The river from Eden watering the garden, read earlier in
the maamar as Chochmah flowing to Malchus of Atzilus, is
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now identified with Yosef’s drawing down of the Infinite
Light.
Genesis 2:10:'2 N°wX12
DU YN T TIEY B 1307NK Nipw? 173 XYY TN
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

51

52

TR 902 RIAW OXNT 700 QR W

The note says that Or HaTorah on Shemos cites this pas-
sage about Yosef’s root in the Name Mah of Atzilus.
KEHOT'S NOTE
JRID TR Oy Mnw NPMIR

SnmYPN TP e

“And behold, my sheaf arose and also stood upright.” It is
read as Yosef’s additional power, from his root in the
Name Mah, to bring about the second refinement.
Genesis 37:7°1:1"% N°wWK12
N30 MK MR MM AT N3 DN DR 1N MM
PIRPR? [INYM D2NRYK 37300 13
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

53

54

SNPIPRY PIMAWN DY NRIPN 112100

“Your sheaves came around and bowed down to my

sheaf.” It is read as the tribes’ mayin nukvin being com-
pleted by Yosef’s mayin duchrin.

Genesis 37:7°1:1"% nwR12

NS0 PN MR MM YD TIN3 DoEPN DUHPNR MK MM

NP2 PINAYA D2°NRYPX 1200 M3m

for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mnw "oR 27y

The passage cited, in Shemos, speaks of the angel Michael

offering the souls of the tzaddikim on the altar above, a re-

finement of the souls fit to be included in the Infinite

Light.

KEHOT'S NOTE

711 DIPR ARIN DIPR2 R L,79900 1770 NPWRI2 07N .4 ,00 IDP.? N9

751917 IRW21 1D NI PR TR R”DPT AW M 27Y” R¥N]
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PARAGRAPH 30

55 5 DMANWN M1 NP wew sawn oYenn

Yosef’s second dream: “the sun and the moon and eleven
stars were bowing down to me.” Yaakov understood the
sun to be himself.

Genesis 37:9'0:1"% n°wX12

79y 091 PANPY M3T MR PARY IR 780 R OYPn Ty obnn
% DWINYR 073910 MY TN TTM WY mm

And he dreamed yet another dream, and told it to his

brethren, and said: ‘Behold, I have dreamed yet a dream:

and, behold, the sun and the moon and eleven stars bowed

down to me.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

56 a]w PN

“His brothers were jealous of him, but his father kept the
matter in mind.” It shows that the second dream con-
cerned Yaakov.
Genesis 37:1187:1"% nowr12
70 NR 1?_:[0' AR ON ﬁ:'ﬂN;Q?l
And his brethren envied him; but his father kept the saying
in mind. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X719 OWwRI2

57 133 NS0 ANNANYD

The maamar on Megillas Esther, pointed to for the two as-
pects of bowing, opens by explaining the royal garment,
horse and crown given to Mordechai as parallels to what
was revealed at the giving of the Torah.

KEHOT'S NOTE

WYY 77T 1IN D NPTIRDY LR LRE,MOYR w120 IR0 1773 PP IRA

7Y °Y 27970 BP0 LIONR Y wIpn 0

58 DMANWR T2 DOWwT NaX

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,10 nm

59 DYINNWR TP DAWR NaR
“And the host of heaven bow down to You.” The Alter
Rebbe uses it for bowing as self-nullification.

Nehemiah 9:6"1:’t 1"
DNIE3) DORYT R DWYTTN [Py AN 727 1 RTTON
X231 DPD"NY MIOR ANKY D72 K2 DM 0¥ K2 YR
:0NNYH 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 31

60 1”992 IN121RD NN >[22 7192

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LTTORYT YW IR

PARAGRAPH 32

61 N°IP%7 N3 XMW XNo12 N

The Zohar’s principle that blessing does not rest in an
empty place: there must be a vessel to receive it. The Alter
Rebbe uses it to show that mayin nukvin must rise before
mayin duchrin descends.

Zohar I1, 155ax ,71p 27m

Zohar III, 34ax ,7% »’m
KEHOT'S NOTE
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A Talmudic statement that male arousal requires con-
scious intent. It serves here as an analogy for the arousal
from below that calls forth the flow from above.

Yevamot 53b:11-133">-X":2 3”1 Nn2°
B3O MNP IN2NY KM A KA XY K AN KPR
LTI RO A3 RI7 9PPDR KPR LTSN AM00NR ROM T NI
X1 737 30 .M3R °37 1UBK — MR DY TMInp K7 MINT
1°0°N17T DR .0°01IR DAY 0777t Oi°AY , 07339 DAY 1'?’5}_{
OIN X :XF VIR ,TPY K DU MONYD NPPK PR >0
STIY 27 TR 1872 RPK NYT? KK R PRY 57 Imy?
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 34
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“There the tribes went up, the tribes of Yah.” The
Kabbalah reads “the tribes of Yah” as the twelve bound-
aries of Z’eir Anpin drawn from Abba and Imma.

Psalms 122:4°7:273p 0°2°1n

N oY NITRR PRI MTY ARTLIY D0V 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage says that although the tribes themselves are
in Beriah, their root is the twelve diagonal boundaries of
Z’eir Anpin of Atzilus, explicitly citing this maamar.
KEHOT'S NOTE
JIRDD 1% T ,D X7YRW LK LD I3 NMpha
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PARAGRAPH 35
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66
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A variant reading: the manuscript reads “the root of their
root” and says that the tribes “were lowered below, into
Beriah.”

KEHOT’'S NOTE

LTIR"722 onD 9awl O AR . . QWY AW 21 X080 27°N2121 N”IR2
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“And behold, your sheaves came around.” The maamar
ends by returning to the dream: the brothers need Yosef to
complete their work.

Genesis 37:7°1:1"% N°wR12

MDA TR M M ATPT N3 DWPK PN 1M MM
PIRPR? PINAYM DMPK 727300 NIM

for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5715 15 B2 MIMPR

Or HaTorah has a summary of the whole maamar here,
and then copies from the maamar “VaAni Nasati Lecha
Shechem Echad” of Vayechi 5563.
KEHOT'’S NOTE
a1 TAR DY 72 NN CIRY TR PANYR PR TIROP R¥NI 0w NP
»PRMD 957 71D TP N Iy 57Aw LIR0p LWy 20PN M
53 799 1111 W2 0 N 1AW AP IR phnon 1oy 001
v MPYIPY 972% 10T AN 270 Yl Ton? 3Tw R
»PNAw 1277) LMK NPRD N L PIRD TR M3 TR PN2% RTDT
D152 7P KPP RIT 1Y 10 PI00an T30 0TR CP 03 R TmPR e
NTIAY N wan PRRD (anntw TR MUY 1w M0 PIR 1TV won
O3 21072 RINNW 3 PINNWM P 10 CNMPR 1p "Im I [0
.12% MOWwRT ApYTT RIMNWM 01T T°Ra waANR DURIRK 1own Y
PR R”IT K7} 271 O”3 Q@AWY 1720w DY AMK IR PLAwnw am
R®M37 9p2 270 DAW NRRT PIAR 973 700 92awa 10 PR DTIND 1mInd
5710 mmIPnm v M R TI0%) R

likuteitorah.com/torah-ohr/vayeishev/2/

1D 079X 07PRM MR 11

39



Likkutei Torah

THE CHASSIDISHE PARSHA

About this edition

Hebrew text of Torah Ohr and Likkutei Torah and their marei mekomos (“Sources and References”, including the Rebbe’s
notes): © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation: CC BY 4.0. Our explanations and source notes: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Sefer Etz Chaim (Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tractate
Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain).

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code_opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/torah-ohr/vayeishev/2/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/vayeishev/2/ 40



