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“And Behold, We Were Binding Sheaves”
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“And behold, we were binding sheaves,” etc. It is written, “These are the kings who reigned,” etc.:
these are the seven primordial kings of Tohu, who fell in the shattering of the vessels down to the
Name Ban of Atzilus, the source of Beriah, Yetzirah and Asiyah, and from there they descended into

Beriah, Yetzirah and Asiyah. This is the matter of “the death of the kings,” as is known.
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Now, in the shattering of the vessels a number of levels fell: namely, the level of souls, the level of

angels, and the level of the G-dly powers themselves. All of them were shattered and fell down into

Beriah, Yetzirah and Asiyah; and the fall of the G-dly powers means that they descended to give life

to Beriah, Yetzirah and Asiyah, and so on.
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The explanation and meaning of the shattering of the vessels and of the sparks, etc., is that they

separated into many pieces. By way of analogy: the word 7172 (“blessed”): when its letters are joined

together in this word, an idea is enclothed in them, namely the idea of blessing;
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but when these four letters separate from one another, so that the 2 stands by itself, and likewise

the 9, and so on, then this enclothed idea will not be found in them at all.
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In the same way is the shattering of the vessels of Tohu: the vessels separated into many pieces, di-
vided from one another, until the light that had been enclothed within them before this separation
departed from them.
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Because of this they descended in level to the plane of Beriah, Yetzirah and Asiyah, and from this
came into being the worlds of separation: many creatures, species upon species of different kinds,

as it is written, “Is there any number [to His troops],” etc.
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Now, the Essence of the Emanator, blessed be He, is singular and unique in the ultimate unity, as is
known.
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Therefore, in order that created beings should come into being, which are in a state of great multi-
plicity and in a state of separateness, that is, in the state of something, an entity in its own right,
which is the very opposite of the truth of His unity, blessed be He, that “there is nothing else be-
sides Him,” it had to come about through the shattering of the vessels:
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because they separated into very many small pieces, the multiplicity of created beings came about
through this; and also through this separation each creature became an entity of its own, so that

each angel is set apart from its fellow, and so on.
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Now, when the vessels and the sparks descended from before Him, may He be blessed, the sepa-

rateness and multiplicity that came about in them was according to the extent of the descent.
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Whatever had not yet descended so far did not have as much separateness, for whatever is closer to

Him, may He be blessed, has more self-nullification and oneness;

likuteitorah.com/torah-ohr/vayeishev/2/ 3



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 2 "9 Dynbx D’D‘?ND MR I

IR WY AWy TunD 1901w RINI M7 TINPDI AN1 12 WY IR N1 PRIn 5N
0172 7139

and the further they became distant, the more separateness and multiplicity came about in them.
It follows that when they fell down into Asiyah, the separateness and multiplicity became greatest
of all.
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This is what is written, “And a river goes out of Eden to water the garden, and from there it
divides,” etc.
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The river that is drawn from Eden, which is Chochmah of Atzilus, as it is drawn and travels through

the whole World of Atzilus until [it reaches] the garden, which is the level of Malchus of Atzilus, is

all one river, still entirely beyond the bounds of division.
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For in Atzilus “He and His vessels are one”: they are in a state of true self-nullification to the One
who emanates them, and are united with Him in the ultimate unity, which is the opposite of sepa-

rateness and multiplicity, and so on.
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And once the river reaches the head of Beriah, then it is written, “and from there it divides and be-
comes four heads”. Although no water was added to it, it nevertheless divided and became four
parts.

O POM Pow 17773 091 DOPRM BT IR .10 W 1D PR DR [1ax] IR 18 1399 M T 1M
.0°39 018 1110 D915

These are the four camps of the Shechinah: “the face of a lion on the right, the face of an ox,” etc.

But these are still general parts, each of which includes many particulars.
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And as the level descends further, the level of Michael, which is the level of the face of the lion, di-
vided into 186,000 separate aspects, which are the camp of Michael.
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So too the level of Gavriel, which is the level of the face of the ox, divided into many parts, which
are all the individual angels of the camp of Gavriel, and so on. All this is still in the World of Beriah;
in Yetzirah it divides further into more particulars, which are the ruchos of Yetzirah.
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And in Asiyah it divides further into the greatest number of parts, which are the nefashos of Asiyah.

All of it comes from the shattering of the vessels, as they crumble fragment after fragment, multi-

plicity after multiplicity, as explained above.
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But the angels are those that have already been rectified in the level of the World of Tikkun; this is
what is called “and Whose servants all stand,” etc. And the level of “Who forms servants” are those

who are refined every day, and so on.
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Now, just as it is with the angels, so in the same way it is found with the souls: through the many
levels of descent in the chain of descending worlds (hishtalshelus) they crumble into very small
pieces, multiplicity after multiplicity, and so on.
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For the four banners of the wilderness are the number of the roots of the souls in the World of
Beriah; and the soul of Yehudah includes all the souls in the camp of Yehudah,
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and afterwards it divided into many individual souls in the banner of the camp of Yehudah, and

likewise in the other banners and tribes, until they became six hundred thousand in the World of
Beriah.
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For the Torah speaks entirely of the World of Beriah; but in Yetzirah the parts multiplied further

into a great number, and they are on the level of the ruach of Yetzirah.
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And in Asiyah the number of the nefashos of Asiyah is greater than all of them. But the six hundred
thousand souls are those that have already been rectified and refined from the shattering of the

vessels and included in the World of Tikkun.
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And just as the shattering, which is multiplicity and separateness, is found in the souls and angels,
as explained above, so it is found in the G-dly powers themselves: they divided into very many

parts and were scattered into Beriah, Yetzirah and Asiyah, and so on.
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And the further they descended in level, the more the separateness increased; that is, each part
and each spark divided further into many sparks and parts, in the manner explained above regard-

ing angels and souls.
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For it is known on the verse “and the spirit of G-d hovered (merachefes)”: merachefes [spells] “288
(n”97) died (nn),” that is, 288 sparks that fell from the World of Tohu together with the vessels that

were shattered.
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The number 288 is the separation of the sparks that fell as they still were in Atzilus, which is the be-
ginning of their descent, when they separated into the number 288; this is “288 died,” and so on.
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But afterwards, when they fell from Atzilus to the World of Beriah, each spark of the 288 sparks in

Atzilus mentioned above divided there in Beriah into very many parts.
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And when they fell from Beriah to Yetzirah, they divided further into small parts and sparks; and
likewise from Yetzirah to Asiyah they divided and separated still further, into thousands and

myriads.
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Through this we will understand why the exile has lasted so long, far more than seventeen hundred
years. It is known that the whole intent is to refine the 288 sparks, and when the refinements are

completed, Mashiach will come, speedily in our days.
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If so, this is puzzling: is it possible that the 288 sparks have still not been refined over such a long
time, in which “a generation goes and a generation comes,” and every Jew refines the portion he

needs to refine?
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All the more so, since the number of Jews who must refine the 288 is six hundred thousand, like
those who went out of Egypt, and now, thank G-d, the Jews are more than this number, “may
Havayah add to them,” etc.;
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215 Bonw
and all the more so in ancient times, when there were villages that had more than six hundred
thousand [in them], as the Gemara says about the village of Shechalayim, etc.
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But [the answer] is that below, in Asiyah, the sparks separated into thousands and myriads without
number. The number 288 is in Atzilus, and there, too, is the number of six hundred thousand gen-
eral souls, which must refine 288 large parts, namely the sparks in Atzilus.
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And just as below the number of souls multiplied, as explained above, so the sparks multiplied
greatly into thousands upon thousands of small parts. Therefore the exile has lasted long, for all
the refinements have not yet been completed, etc.; and when the refinement is completed, the re-

deemer will come, speedily in our days.
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Now, it is written, “How many are Your works, Havayah! You made them all with wisdom.” This
means: the multiplicity that came about through the shattering of the vessels, as explained above,

in the creatures of Beriah, Yetzirah and Asiyah,
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and especially in Asiyah, where the multiplicity and separateness are greater, for each one is set
apart from its fellow and is in a state of a separate something. This is “How many are Your works,

Havayah,” etc.
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“You made them all with wisdom”: “made” (n°w¥) is a term of rectification: through Chochmah they

are rectified on the level of the World of Tikkun.
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That is, through Chochmah self-nullification reaches them and is drawn into them, so that they be-
come nullified and included in Him, may He be blessed, and through this become joined together

and are no longer separate. And this is the service of the Jewish people.
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“And this is the teaching of man”: to refine what must be refined and raise it from separateness to

the oneness of G-d. This is “You are One, and Your Name is One, and who is like Your people Israel,

one nation in the land.”
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The meaning: “You” is His Essence, may He be blessed, who is singular and unique, blessed be He.
“Your Name” is the radiance and light that spreads forth from Him, called the Infinite Light (Or Ein

Sof), blessed be He; it too is utterly one.
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“And who is like Your people Israel, one nation in the land”: that is, they make oneness even in the

land [below]|. For although in the land [below]| there is the greatest separateness, as explained

above, since separateness and multiplicity are mainly in Asiyah,
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nevertheless the Jewish people, through their service and their Torah, make oneness there too, for
they raise the sparks that fell there in the shattering of the vessels so that they are elevated into the
oneness of G-d.
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And this is “And behold, we were binding sheaves in the midst of the field.” For this was also the
service of the tribes, Reuven and Shimon, etc.:
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they would refine the sparks that fell into a state of separateness in the shattering of the vessels and
raise them as mayin nukvin (feminine waters) to be included in Malchus of Atzilus. Through this
they were joined together there and became one, since they were included in the oneness of G-d, in

the attribute of His sovereignty, may He be blessed.
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And this is the meaning of “binding sheaves.” By way of analogy, it is like binding the sheaves: one

gathers a great many stalks, joins them and binds them into a single bundle,
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and this is what is called a sheaf, as is known. At first the stalks were separate from one another,
and through this binding they became one.
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Exactly so is the matter of the refinements and the raising of the sparks mentioned above: when
they are raised from “the mountains of separation” to be included, as mayin nukvin, in the one-
ness of G-d, it follows that they have become, and been included as, truly one, from what they were

at first, in a state of separateness and multiplicity, as explained above.
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And this is “binding sheaves,” namely the raising of the sparks as mayin nukvin, “in the midst of
the field,” which is the level of “the field of apples,” which is Malchus of Atzilus, where the mayin
nukvin is included, as is known.
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Furthermore: that the raising of mayin nukvin is called by the term “binding sheaves” (me’almim
alumim) is from the term illem, a mute who cannot speak.
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Since the raising of mayin nukvin is the nullification of one’s sense of being something, becoming
truly nullified so as to be included in G-d, it is then in the state of a mute who cannot speak and

give to another, [for giving to another] is the state of a something.
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And since the essence of this raising is self-nullification, it is therefore the opposite of giving [to
others], and it is called “mute.” (This is like the idea “since he is busy swallowing,” etc.; see what is

explained on the Tosefta in Beshalach (p. 51) on the matter of “the waters froze,” etc.
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And see what is explained on the reason that the journeys were forty-two while the Counting of the
Omer is forty-nine days: for in the Counting of the Omer, which consists of drawings-down, in each
attribute there is the level of revelation, Malchus of Chesed, etc., whereas the journeys are ascents,
the opposite of revelation, etc.; see there.)
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For speech in a person is needed only in order to speak to another; but when he is by himself, he
does not need to speak.
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And so it will be understood above, in spiritual beings, that the level of speech in them (as we find
in the Gemara, “two spirits were conversing,” etc.) is the power to give to another, from cause to
effect.
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And this is [possible] when the cause is an entity in its own right: then it can give to its effect.
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But when it is attached to its own cause and occupied with receiving flow for itself, it is then in a
state of self-nullification to its cause, and it has no power to give to another because of the intensity

of its self-nullification, etc.
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And this self-nullification, of being attached to its cause, is by way of analogy like the fetus while it
is in its mother’s womb: it is not an entity in its own right, but “eats what its mother eats,” etc. Only
after birth does it become a something in its own right, until afterwards it can speak to another,

etc.
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In the same way it will be understood regarding the refinements that rise as mayin nukvin and are
included, in the manner of gestation, in the Yesod of Nukva.

5921w Dar ANPND YRwnR 13% [rm) M [mey 193] ¥PHA 93T W N2 1R APANNRY 137707

T92Y 913 (710971 7 NP99N3 92 PIATY 172 (10 vx k] DPRIRD P02 M2 RITW [rap 1on) 770 23

N9 MR 71172 PIR P [z »a03] ¥7H2 NI 1R INW

That is: at first they were in the state of something, an entity in its own right, and could give to an-

other; but when it is included as mayin nukvin, which is the state of self-nullification to the Infinite

Light (Or Ein Sof), blessed be He, and is utterly attached to Him, this is the state of gestation, when

it is not an entity in its own right but only “eats what its mother eats.”
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Therefore they are then called alumim (sheaves), from the term illemim (mutes), who cannot speak

and give to another because of the intensity of the self-nullification, as in the analogy of the fetus,

etc.;
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whereas before this raising and this gestation it was in the state of something, able to speak and

give, etc. But through this raising it became the state of illemim (mutes).
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In the same way it will be understood that there is also a second gestation after birth, as is written

in Etz Chaim. That is: in order to draw down the mature intellect (mochin degadlus), one must first

come into the state of utter self-nullification. This is the second gestation:
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that is, after he already had intellect and could give to another, he is now included in the state of
gestation, in utter self-nullification (and becomes mute, as explained above), so that through this
self-nullification mature intellect may afterwards be drawn to him from the Infinite One, blessed
be He.
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Now, all this was the service of the tribes, who are in the World of Beriah (apart from Yosef, who is
from Atzilus, as will be explained below, G-d willing), and they are a chariot for Malchus of Atzilus.
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This is like the twelve oxen in Shlomo’s Sea: they are the twelve levels at the head of Beriah, and the
Sea standing on them is the level of Malchus of Atzilus.
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Therefore the essence of their service, and the raising of mayin nukvin from the refinements they
refined in Beriah, Yetzirah and Asiyah, reached as far as Malchus of Atzilus, and there it was in-

cluded as mayin nukvin.
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And this is “binding sheaves in the midst of the field,” as explained above. However, it is known
that the mayin nukvin, although it has already been included in Malchus, still needs a second re-
finement through the mayin duchrin (masculine waters).
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That is, the mayin duchrin of Z’eir Anpin is drawn down to refine the mayin nukvin of Nukva, and
this is the union of Z’eir Anpin and Nukva.
MPPRY 2102 512 RITW [papn ool 772 2122 199510 MIZIRIT 19203 o By Ax] DPYR 0D Iy
W (007 neaw] 3PTAW DTIP 1AW 120) Y AMPYRA wHn TI7ON02 09 KRR (795 oy] 173y 9710
199207 99 *8RT [0 ow] 71710 QW NP0 QRORY qWRPY 7Y (WINT (nvvoo »n] D700 Whan MPPR N2
SPPYR R CAw 919°2

The explanation: although the sparks have been refined and included as mayin nukvin, which is
self-nullification to G-dliness, as explained above, they nevertheless cannot truly become one with
His G-dliness (as they were before the shattering of the vessels, when they were actual G-dliness,
from the ten Sefiros of Tohu) until the revelation of the Name Mah of Atzilus is drawn down upon

them; through this they are refined with a second refinement, and this is the main one.
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For “they are refined specifically through Chochmah,” which is the level of the mayin duchrin; for

the first refinement was only that they should have in them the nullification of their sense of being

something,
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and this is still very far from G-dliness, where “He and His vessels are one,” being in true self-nulli-
fication. Only when the mayin duchrin, which is the illumination of the Name Mah, is drawn into

them to refine them are they included in true self-nullification in G-dliness.
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It is like a person who refines refinements by eating and drinking and afterwards prays with love
and awe through the strength of what he ate and drank, so that the life-force of the food and drink,

which fell in the shattering of the vessels, is included in his love and awe.
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Nevertheless, this is still far from the essence of the true One, until, through the raising of the
mayin nukvin of his love and awe, love and awe are drawn down to him from above, from G-d, so
that “dread falls upon him,” etc. Then they are included in this love and awe that is drawn from

above, from actual G-dliness. In the same way is the second refinement of the mayin duchrin.
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Even with Rabbi Akiva, whose soul departed with “One,” nevertheless the self-sacrifice (mesirus
nefesh) of a created being is still far from G-dliness, except that an illumination from the level of
the true One was drawn upon him, and then his self-sacrifice was included in the level of actual

oneness.
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This is the meaning of “to be one with the One”: the “one” of the lower unity (yichuda tata’ah), the
nullification of one’s sense of being something, is included in the higher unity (yichuda ila’ah),

true self-nullification, etc.
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And this level of mayin duchrin that is drawn down to refine the mayin nukvin of Nukva is the level

of Yosef the tzaddik, who is the level of “And a river went out of Eden to water the garden.” The gar-

den is the level of Malchus, and the flowing river from the Infinite Light, blessed be He, is drawn as

far as there;
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it is the illumination of the kav and the thread (chut), and there it ends and is not drawn into
Beriah, Yetzirah and Asiyah. That is why they are a world of separation, and “from there it divides,”

etc.
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But Yosef is a tzaddik who connects and draws the illumination of the Infinite Light into Beriah,
Yetzirah and Asiyah. That is: the created beings are included as mayin nukvin in Malchus of
Atzilus, as explained above, and Yosef draws the illumination of the Infinite Light, blessed be He,
into Malchus to refine the mayin nukvin with a second refinement, so that they are included in His

actual G-dliness, as explained above.
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This illumination is the illumination of the kav and thread of the Infinite Light, and this is “And a

river went out to water,” etc., as explained above.
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It follows that the level of Yosef’s refinement is far higher than the refinement of the tribes. For the
refinement of the tribes is that they raise mayin nukvin into Malchus of Atzilus, and it has not yet

been transformed into actual G-dliness until Yosef draws down the mayin duchrin,
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which is the illumination of the Infinite Light enclothed in Chochmabh; this is “And a river went out
of Eden,” etc. “Through Chochmah they are refined” with the second refinement, and then the
mayin nukvin is included in actual G-dliness, which is the inclusion of the lower unity in the high-

er unity, as explained above.
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This is what is written, “And behold, we were binding sheaves in the midst of the field”: these are
the refinements from Beriah, Yetzirah and Asiyah, to raise them as mayin nukvin into Malchus, as
explained above.
o] TR0 N2 RIAW P¥RT (770 ow] 7970 QWD WAVW AR 23”3 NWRIT AT 9717°2 97°2 18y A0
ARWD 3”3 ANANA A 71972 1735 T°9% 1°7 7122 RS WaNIY R [0 o0 by Ax] IPDYR (o1
PR
And Yosef himself also refined this first refinement: although his root is from the Name Mah of
Atzilus, which is the level of the mayin duchrin, nevertheless, since he was enclothed below in a
body, he also had to refine this lower refinement, like the rest of his brothers.
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This is “And behold, we were binding,” etc.: all of us are equal in this, in raising mayin nukvin into
Malchus.
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But after this refinement, “and behold, my sheaf arose,” etc., for he has an additional advantage
because of his root in the Name Mah of Atzilus; through this his level is to bring down mayin
duchrin, to refine with a second refinement the mayin nukvin that they had already raised into
Malchus.

likuteitorah.com/torah-ohr/vayeishev/2/ 18

28



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 2 "9 Dynbx D’D‘?ND MR I

09°NIMIPR 7132900 1N PERM VR URPY 1D RPM22 1Y DOLAwT XY 102 PRI 1
wnn 9102 133 snnIPRY Minnwm

And this refinement is not in the power of the other tribes, who are in Beriah, etc., far below

Atzilus. And this is “your sheaves came around and bowed down to my sheaf,” in actual self-

nullification.
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For without Yosef’s mayin duchrin their mayin nukvin would not be included in actual G-dliness;
only through Yosef’s mayin duchrin, which refines them with the second refinement so that they

are included in the true self-nullification of Mah,
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and this is “and they bowed down,” etc.: then they are included in G-dliness, as explained above.

(And see what is explained on these two refinements on the verse “And these are the names.”)
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Now, to understand the explanation of “and they bowed down to my sheaf,” and also the matter of
the second dream, “the sun and the moon... bowing down to me,” for the matter extends to Yaakov,

as it is written, “and his father kept [the matter],” etc.:
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How is it possible that Yaakov, who is higher in level than Yosef, for he is the level of the body
[Tiferes] and Yosef the level of the covenant [Yesod], and although “body and covenant are counted

as one,” nevertheless he is higher, etc., if so, how would he bow down to Yosef? This is puzzling.
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But the matter is that bowing includes two aspects. The first is self-nullification: one is nullified
and bows down, etc., as in “and the host of heaven bow down to You,” for they are nullified, etc.

The second is drawing down: one bends his head and draws [it] downward.
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And in truth one depends on the other, for through the self-nullification one brings about the
drawing down, etc. This is also known from the bowing in the Shemoneh Esreh when one says
“Blessed are You, Havayah”: it is self-nullification and also drawing down, by bending one’s head

and drawing from the level of “Blessed” into the level of “You,” as explained in Pri Etz Chaim.
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In the same way the matter of “and they bowed down to my sheaf” will be understood. For when the
tribes raised mayin nukvin into Malchus, they needed to arouse the drawing down of the mayin

duchrin of Atzilus, through which the main refinement comes about.
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And in truth the mayin duchrin is drawn down only after there is a raising of mayin nukvin, for
“blessing does not rest in an empty place”: only when there is a vessel does the light rest, and the

mayin nukvin is the vessel for the mayin duchrin.

NI°M22 DOVAWT [pap on] 170 ARDYN 1900 972 7157 Q01T (a0 pon) TR NOWR AMYR 270 199
LIPTR ROR MW PR 2RI 99T 1012 AW Dwnn 111210 0 .1 T1OwnT 911y Pl

Therefore, to arouse the drawing down of Yosef’s mayin duchrin, there first had to be the raising of
the tribes’ mayin nukvin, in self-nullification, to arouse this drawing down. This will also be un-
derstood from a physical analogy, in the union of male and female, that “there is no arousal except

with intent.”
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And when the female sets her table, then the desire of the male is aroused, etc. And this is “and be-
hold, your sheaves came around,” for they made the vessel and the raising of mayin nukvin, “and

they bowed down to my sheaf.”
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And in this bowing they did two things: first, their self-nullification to the Infinite Light; second,

that through this they also brought about the drawing down, so that the mayin duchrin would be

drawn down,
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that is, that the illumination of the Infinite One be drawn into the level of Yosef; and this drawing
down that they brought about was that the inner light be drawn into Yosef. Yaakov’s bowing, how-

ever, was only a drawing down alone, for he drew the encompassing [light] to Yosef, etc.
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Now, the reason for the tribes’ hatred of Yosef because of his dreams, etc., is that they erred in one
thing.
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Since it is known regarding “there the tribes went up, the tribes of Yah,” etc., that there are twelve
diagonal boundaries in Z’eir Anpin of Atzilus, and they are called “the tribes of Yah” because they
are drawn from Abba and Imma.
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Therefore the tribes below thought that their root is from there, and if so they are on one level with

Yosef, since all of them have their root in Z’eir Anpin of Atzilus; and if so, they do not need him for

drawing down the mayin duchrin,
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since he and they are alike, from one root in Z’eir Anpin, from which the mayin duchrin is drawn.
But they erred in this: it is true that their root is from Z’eir Anpin, as explained above, but they

themselves are below, in Beriah.
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And as explained above regarding the twelve oxen, with the Sea standing upon them from above,
therefore they are only those who raise mayin nukvin to Malchus.
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Whereas Yosef, [even] below, is himself from the level of Yesod of Atzilus itself, and therefore he
specifically is the one who draws down mayin duchrin, and they need him, as it is written, “and be-

hold, your sheaves came around,” etc., as explained above.
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