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“And Yaakov settled in the land of his
father’s sojournings, in the land of Canaan”

The soul comes down into the body like a merchant who parts
with his silver and gold to earn far more: it gives up its open,
natural love and awe, and gains the “desire of the heart,” a
longing for G-d beyond all understanding that only a soul in this

world can reach.
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THE BIG IDEA

The soul comes down into the body like a merchant who parts with his silver and
gold to earn far more: it gives up its open, natural love and awe, and gains the “de-
sire of the heart,” a longing for G-d beyond all understanding that only a soul in

this world can reach.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse says both “the land of his father’s sojournings” and “the land of
Canaan,” and why the holy land is named after Canaan, son of the cursed Cham. Canaan in holiness is
a merchant: like a trader who spends in order to profit, the Jewish people go into exile to raise the
sparks of holiness, and each soul leaves its open love and awe (“silver and gold”) above and descends
into a body. What it gains here is the desire of the heart (re’usa deliba): contemplating that G-d is be-
yond every thought, the soul longs to dissolve into Him, a bond deeper than the love it had before,
which was measured by its understanding. In exile this is found “from there,” by contemplating how
even what defies G-d lives from His will. The maamar then reads Yaakov as yud-akev, wisdom drawn
down to the heel. “His father’s megurei” is the higher awe that holds supernal Chochmah through
Torah study, the higher unity. “The land of Canaan” is the lower unity: drawing kindness into the world

through the mitzvos, above all charity.

OUTLINE

1 The questions: the doubled land and the name Canaan 1-2

Why the verse names the land twice and why the holy land is called after Canaan; every figure has a holy
counterpart, and Canaan in holiness means a merchant.

2 The merchant and the exile 13

Like a merchant who spends to profit, the Community of Israel goes into exile to refine the sparks of holiness.

3 The soul’s silver and gold 14-6

Before its descent the soul had open love and awe; in the body they are hidden, so why descend? Because
the Torah of this world is worth more.

4 The desire of the heart 17-10

Through the higher teshuvah the soul gains the desire of the heart, which comes from contemplating that
G-d is beyond all thought, higher than the love it had before.
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5 Finding G-d “from there” in exile

1M1-12

In Temple times revelation drew out this desire; in exile it comes from contemplating how even what op-

poses G-d lives from His will, and how much more those who do His will.

6 The analogy completed: Cham and Canaan

13-14

The soul is the merchant; the heat of fiery love makes the holy Canaan, but the path begins with the lower

awe that comes from G-d’s kingship.

7 Calling in truth

1ms

Feeling that stays in the mind fades; a call from the depth of the heart endures.

8 The two voices of Yaakov

116-19

Yaakov is yud-akev; the heard voice of Torah rests only on one who first has the unheard voice of bittul,

and then G-d’s word speaks through him as a king.

9 The verse explained: two settlings

120-22

“His father’s megurei” is the higher awe that holds supernal Chochmah, the higher unity; “the land of

Canaan” is the lower unity, drawing Chesed into the world through the mitzvos and charity.

KEY CONCEPTS

the desire of the heart (re’usa deliba) x2%7 xny9

A longing for G-d from the innermost point of the heart,
born from knowing that He is beyond all understanding; it
is above intellect and is reached only by a soul in a body.

Canaan in holiness: the merchant 2710 - 11>

The soul, like a trader, gives up its open love and awe in
order to gain the far greater desire of the heart.

silver and gold 2711 70>

Silver (from “longing”) is love and gold (from the north,
the left) is awe: the soul’s natural, open love and awe be-
fore its descent.

the higher teshuvah 182"y 121wn

A return to G-d from the depth of the heart, rooted above
the world, which turns the heart from one extreme to the
other.
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yud-akev 2py 771
The name Yaakov read as the yud of supernal Chochmah
drawn down to the heel, the lowest level, in every world.

the voice heard and the voice not heard y»nwxrT 8%p
YANWR RDT X9

The heard voice is Torah, G-d’s wisdom revealed; the un-
heard voice is the inner bittul and desire of the heart that
must come first.

the higher and lower unity 78NN RTINM ARDYY RTIT

In the higher unity one is nullified to G-d in Torah study;
in the lower unity G-d’s oneness is revealed in the world it-
self through the mitzvos and kindness.
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SECTION 1 - 1-2

The questions: the doubled land and the name Canaan
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“And Yaakov settled in the land of his father’s sojournings, in the land of Canaan.” [We need] to un-
derstand this matter, and also the doubled wording, “in the land of his father’s sojournings” [and]

“in the land of Canaan.”

The maamar opens with the first verse of Parshas Vayeshev, which seems to say the same thing twice: Yaakov
lived “in the land of his father’s sojournings” and “in the land of Canaan.” The Alter Rebbe asks why both
phrases are needed.
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Now, it is written, “I will walk before G-d in the lands of the living”: [meaning] that there are two
lands, which are two levels of vessels for the resting of supernal life

He brings a verse from Tehillim that speaks of “lands” in the plural. He reads it as two “lands,” meaning two
kinds of vessels, or receptacles, in which supernal life can come to rest.
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(and just as “life” [chayim] is in the plural, so “lands” is in the plural). And to explain the matter, we
must understand why throughout the Torah the Land of Israel is called “the land of Canaan.”

The parenthesis notes that the Hebrew word for life, chayim, is itself plural, hinting at many kinds of life.
The Alter Rebbe then asks a second question: why does the Torah consistently call the Land of Israel by the
name of Canaan?
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Yet Cham is the father of Canaan; what then is the praise of the Land of Israel in this lineage? (Also
[we need] to understand what is written, “Canaan: in his hand are scales of deceit.”) Also what is
written, “And there shall no longer be a Canaanite in the house of G-d of Hosts on that day.”

Canaan was the son of Cham, who was cursed, so naming the holy land after him seems to be no praise at all.

The difficulty grows when the prophet calls Canaan a cheat with false scales, and says that in the future there
will be no more “Canaanite” in G-d’s house.
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Now, it is known that the entire Torah is expounded [in the manner of] “one opposite the other”: for

just as there are Lavan and Esav in kelipah,

The answer begins with a principle: everything in the Torah has a counterpart in holiness and in its oppo-
site, kelipah (the forces of concealment). Lavan and Esav, who appear as figures of kelipah, have holy
counterparts.
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and likewise the chief of the butchers and the chief of the cupbearers, etc., so all these levels exist
in holiness, for “G-d made the one opposite the other.”

The same holds for the chief butcher and the chief cupbearer of the Yosef story. So Canaan too must have a
meaning in holiness, and that meaning will explain why the land bears his name.
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Now, the three sons of Noach are, above in holiness, three levels: the colours of the rainbow, white,

red and green.

The three sons of Noach, Shem, Cham and Yefes, have a root in holiness as the three colours of the rainbow.
White, red and green stand in Kabbalah for kindness, restraint and the harmony between them.
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But in the chain of descending worlds (hishtalshelus), by way of a fall from level after level, it be-
came the physical Cham, the father of Canaan. And to understand the matter of Canaan in holi-
ness: “Canaan” means a merchant, as it is written, “her merchants (kin’aneha) are the honoured of
the earth.”

Through the descent of divine light from level to level, one of those holy roots fell until it became the physi-
cal Cham and his son Canaan. To find Canaan’s holy meaning, the Alter Rebbe turns to the word itself: in
Hebrew “Canaan” also means a merchant, as in Yeshayahu’s phrase about the merchants of Tyre.
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SECTION 2 - 113

The merchant and the exile
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And it is written, “Canaan: in his hand are scales of deceit.” That is, by way of analogy, like the mer-
chant who scatters money, silver and gold, and lets it out of his possession in order to profit and
earn; and hiswhole intent is to be one who “scatters and yet gains more.”

The merchant who seems to throw away his silver and gold is really investing: he parts with his money only
to earn more. This is what King Shlomo calls one who “scatters and yet gains more.”
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So the source of the souls of Israel, which is the level of the Community of Israel (Knesses Yisrael),
is likened in exile to this merchant, as it is written, “Your brother came with deceit and took your
blessing.” For it is written, “a time when man ruled over man to his harm.”

The Alter Rebbe applies the analogy to the Community of Israel, the collective root of Jewish souls, in exile.

The “deceit” of Yaakov taking the blessing and the verse about man ruling over man “to his harm” describe
aloss that is really a gain.
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For through the enclothing of the Shechinah, in the manner of exile, among them, to give them in-
fluence, through this all the sparks of holiness are refined; as our Sages, of blessed memory, said,
“Israel was exiled only so that [converts| would be added to them,” etc., so that “He will swallow up
death,” etc.

When the Shechinah, G-d’s presence, goes into exile among the nations in order to sustain them, the sparks

of holiness scattered there are refined and raised up. The Sages said the exile’s purpose is that others be
added to Israel, and its end is the verse “He will swallow up death forever.”
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SECTION 3 - 14-6

The soul’s silver and gold

M990 RITW 17297 .31 IR Y2 1Y 00 o 920 19A1 FPRRD T PAYR IRHLIT M DR
>3°1 NTIAYa PRAY R w1 952 MDA R 0 0w

“And the spirit of impurity I will remove from the land”; “and the glory of G-d will be revealed”;
“for eye to eye they will see,” etc. And just as it is in the world as a whole, so it is in particular in
every soul of Israel in the service of G-d. For

The prophets promise that impurity will be removed and G-d’s glory openly seen, the end of the exile’s re-

finement. The Alter Rebbe now says that what happens to the world as a whole happens in miniature in every
Jewish soul’s service of G-d.
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before its descent into this world to be enclothed in a body and in the vital, animal soul, the soul
was bound and united with its source and root, in the One who emanated it, with flames of fire of
love, by nature, like a flame that rises of itself, etc.

Before coming into a body, the soul was joined to its source in G-d with a natural, fiery love, like a flame that

rises upward of its own accord. The “vital, animal soul” is the life-force that animates the body and its
drives.
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And it had the level of natural love and awe in great revelation, which is the level of “silver and
gold.” “Silver” (kesef) is from the expression nichsof nichsafta, “you longed greatly”; that is, the
level of love.

That soul had love and awe of G-d openly and naturally, and these are called “silver and gold.” Silver, kesef,

is connected to the verb for longing, as in Lavan’s words to Yaakov, “you longed greatly,” so silver stands for
love.

likuteitorah.com/torah-ohr/vayeishev/1/ 7



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 1 1912 TAR2 192K 57127 7R 2py° 2w

M ORIYY mRwAT 777D O7ARY SSIRTY N2 RITY ORAY N2 RITY NN 793R 2
"MW A13a wabnnh

And “gold comes from the north,” which is the level of the left, which is the level of awe. And after-

ward, when the soul descended into this world to be enclothed in the physical body,

Gold is linked to the north, and north stands for the left side, the side of restraint and judgment, so gold
means awe. The paragraph then turns to what happens when the soul comes down into a physical body.
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even the level of love and awe that it had is hidden and covered in the physical heart, and it cannot
see into love and awe as openly as at first; so it turns out that the love and awe have been dimin-

ished from their measure.

In the body the soul’s love and awe are hidden in the physical heart. The soul can no longer feel them as
openly as before, so they are reduced from their original level.
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If so, why did the soul descend into this world, since it is a great descent and a great loss compared
to before? But it is written, “The Torah of Your mouth is better for me than thousands of gold and
silver.”

If the descent into a body hides and reduces the soul’s love and awe, why does the soul come down at all?
The answer starts with the verse “The Torah of Your mouth is better for me than thousands of gold and
silver.”
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“Thousands” (alfei) is an expression of learning. That is to say: I have an advantage and superiority
in “the Torah of Your mouth” in this world, more than the level of “gold and silver” to which the
soul was accustomed at first.

The Alter Rebbe reads alfei, “thousands,” as from the root for learning. The verse then means: the Torah

learned in this world gives me more than the “gold and silver,” the love and awe, that the soul was used to be-
fore it came down.
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SECTION 4 - 117-10

The desire of the heart
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And the matter is as our Sages, of blessed memory, said: “Better is one hour in teshuvah,” etc. For
through the higher teshuvah, from the depth of the heart, the cleaving of the soul to the living G-d
will be more wondrous, in the desire of the heart (re’usa deliba),

The Sages said one hour of teshuvah and good deeds in this world is better than all the life of the World to

Come. Through the higher teshuvah, a return to G-d from the depth of the heart, the soul cleaves to G-d
more wondrously, with “the desire of the heart” (re’usa deliba), a longing deeper than feeling.
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as will be explained below. So it turns out that although it has a loss in the natural love and awe that
are revealed in the outer dimension of the heart, nevertheless it will have an advantage in the level
of the desire of the heart, in the point of the inner dimension of the heart, like “the advantage of
light [that comes] from the darkness,” specifically.

So the descent is a trade: the soul loses the open, natural love and awe in the outer layer of the heart, but

gains the desire of the heart at its inner point. It is like the light that shines brightest because it comes out of
darkness.
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And the explanation of the matter: it is written, “I am the first and I am the last, and besides Me
there is no G-d (Elokim).” Meaning, in the manner of what is written, “I, G-d, have not changed,”
and “You were [the same] before the world was created,” etc.,

The Alter Rebbe begins a deeper explanation from Yeshayahu: G-d is first and last, and there is no G-d be-

sides Him. He reads “first and last” as G-d’s changelessness, as in “I have not changed,” and as the prayer
that says G-d is the same after creation as before it.
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without any change; for the creation of the higher and lower worlds takes up no place at all, and

“all before Him is considered as truly nothing.”

Creation causes no change in G-d, because the worlds take up no “place” before Him at all. Compared to
Him they are counted as nothing.
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And “besides Me” means what is other than this level, that is, by means of time, in which the world
appears as something existing, a thing unto itself, the level of time and space: [there| “there is no
Elokim besides Me,” which is the level of “the living G-d (Elokim) and eternal King,”

“Besides Me” refers to a different level: the world as it appears within time and space, as a real thing of its
own. There G-d is known as Elokim, “the living G-d and eternal King,” the aspect of G-d that relates to the
world as its ruler.
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as in the saying, “and besides You we have no king, redeemer,” etc.; for all the higher and lower
worlds came into being from the level of His sovereignty (malchus), blessed be He,

The prayer “besides You we have no king” points to the same idea. All worlds, higher and lower, came into
being from G-d’s Malchus, His sovereignty, the level through which He creates and rules.
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as it is written, “Your kingship is a kingship over all worlds,” etc. And there reaches the compre-
hension of all the higher and lower creations. But as for the Holy One, blessed be He, in His glory

and His essence, “no thought can grasp Him,”

The comprehension of every creature, even the highest angel, reaches only as far as this level of kingship.
G-d Himself, in His essence, is beyond the grasp of any thought.

likuteitorah.com/torah-ohr/vayeishev/1/ 10
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for He is exalted and uplifted beyond the bounds of comprehension, and He is not grasped within
the worlds, neither in the level of [the light that] fills [all worlds] nor in the level of [the light that] en-
compasses [them], by any intellect or comprehension in the world, but only by the desire of the

heart, “the inward part of man and a deep heart.”

He is not grasped within the worlds, neither as the light that fills each world nor as the light that surrounds
them all, by any mind at all. He can be reached only through the desire of the heart, which the verse calls
“the inward part of man and a deep heart.”
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As it is written, “Out of the depths I have called You, G-d.” For the level of the desire of the heart is
drawn from this very contemplation, “if he sets his heart to it”: that no thought can grasp Him at
all, and He is exalted and uplifted, higher and higher without end or limit, even beyond the level of

supernal Chochmabh.

The desire of the heart comes from this very contemplation: that G-d is beyond all thought, higher even than

supernal Chochmabh. It is the call “from the depths” of the verse in Tehillim.
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Because of this his soul will yearn and pine to be nullified in its existence to Him, blessed be He, to

leave the prison of the body, its sheath, and to pour itself out into the bosom of its Father.

Realizing that G-d is beyond all understanding, the soul longs to dissolve into Him, to leave the body that
confines it like a prison, and to pour itself out into its Father’s bosom.

PIYD 191 NPT Y7EY TWAWA IMIPAT TNAR 0% 7132 wARNAY INTON° 00 ARwan ORYR
57RO

This is not so with the soul before its descent to be enclothed in a body: its love and its cleaving to

its root were according to [the measure of] its comprehension; and likewise with regard to awe.

Before its descent, the soul’s love and cleaving were measured by what it could understand of G-d, and so
was its awe. The longing born of knowing that G-d is beyond understanding is therefore something new,
which the soul gains only down here.
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SECTION 5 - 111-12

Finding G-d “from there” in exile
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Now, at the time when the Holy Temple stood, this level of the desire of the heart was drawn from
the revelation of the Infinite Light (Or Ein Sof), blessed be He, in the Sanctuary of the Holy of
Holies, etc., as explained in the Tanya, so that one’s will be nullified to His will, blessed be He; and
as it is written, “For you shall be to Me a land of desire.”
When the Temple stood, the open revelation of G-d’s Infinite Light in the Holy of Holies drew out this desire
of the heart by itself, so that a person’s will was nullified to G-d’s. Tanya compares the Holy of Holies to the

brain, where the soul’s life is revealed before it spreads through the body; Malachi’s “land of desire” names
the people as a place of G-d’s delight.
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But in the time of exile, it is written, “And from there you will seek G-d your G-d, and you will find
[Him],” etc. “From there” specifically: that is, when you contemplate the opposite of the ways of
G-d, how it is far from G-d with the utmost distance,

In exile that open revelation is gone, and the verse says we will find G-d “from there,” from the place of exile

itself. “From there” means contemplating the very opposite of G-d’s ways, how something can be as distant
from Him as possible.
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such as one who transgresses His will; and from where abundance and life-force flow to them, so
that they have life and existence from His will, blessed be He; for His will, blessed be He, is what
gives them life, as it is written, “And You give life to them all.”

This is like one who transgresses G-d’s will, yet still receives life and existence from that same will, for it is

G-d’s will that gives life to everything. The contemplation turns on this paradox: even what opposes G-d lives
only from Him.
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But about this they said, “How great is the patience before Him”: for from the level of patience
(erech apayim) it is drawn and descends, by way of a fall, from higher levels, to give life to the idol-
worshipping nations, even though they transgress His will.

The Mishnah speaks of G-d’s great patience, and the Alter Rebbe explains that life-force for the idol-worship-

ping nations comes down from that attribute of patience, descending by way of a fall through the higher lev-
els. They receive life even though they act against His will.
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And this is [the reasoning]: if [so] for those who transgress His will, then for those who do His will,
how much more so, that there will flow the level of the supernal will, which is far, far above the
bounds of the worlds; not by way of the descent and chain of levels, in the level of Chochmah and
the emotive attributes (middos),

The Alter Rebbe argues from the lesser to the greater, as the Gemara does: if those who defy G-d’s will re-

ceive life from it, then those who do His will surely receive it. They receive the supernal will itself, which
stands above all worlds and does not come down through the ordered levels of intellect and emotion.
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but in the level of the inner point of the heart, which is the level of the higher teshuvah that preced-
ed the world. And this is [the meaning of] “when you seek Him with all your heart and with all your

soul”:

This supernal will is received in the inner point of the heart, the level of the higher teshuvah that preceded
the world. That is why the verse says to seek G-d “with all your heart and with all your soul.”
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that is, that his heart be turned from one extreme to the other, and “darkness is transformed into
light,” through this level of the desire of the heart: to despise the life and pleasures of this world,
and to draw his heart and soul to cleave to Him, blessed be He.

Seeking with all the heart means turning the heart from one extreme to the other, transforming darkness

into light. Through the desire of the heart a person comes to despise the pleasures of this world and draws
his heart and soul to cleave to G-d.
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SECTION 6 - 113-14

The analogy completed: Cham and Canaan

LTIY A0 AN NI Amwan 2 0D RN 57377 Mo Pwn Ty M Pa mIm
Now, all this is in the manner of the analogy of the merchant mentioned above, who lets silver and
gold out of his possession, to be one who “scatters and yet gains more.”

The Alter Rebbe returns to the merchant who lets his silver and gold go in order to earn more.
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So the soul: although it lets out “silver and gold,” which is the level of revealed love and awe, to be
enclothed and hidden in the body and the animal soul, through this it has an advantage in the level
of the desire of the heart, like flames of fire, out of the opposite.

The soul, too, gives up its open love and awe, its “silver and gold,” by hiding them in the body and the ani-

mal soul. In return it gains the desire of the heart, a fiery love that rises out of the very opposite of G-dliness.
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And this is [the meaning of] “And Cham is the father of Canaan,” with a zakef gadol: for the heat
(chamimus) of the flames of fire and of the flame rising upward out of the opposite is what makes
the level of Canaan, to trade, as mentioned above; as it is written, “She perceives that her merchan-
dise is good,” etc.
In the verse, “Cham” carries a cantillation mark called zakef gadol, which Chassidus reads as rising up. The
Alter Rebbe hears in “Cham” the Hebrew for heat, chamimus: the heat of a flame rising out of its opposite is

what makes the soul a “Canaan,” a merchant, whose trade is good, as the verse about the woman of valour

says.
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But first one must precede [this] with the level of lower awe, which is drawn from the level of His
sovereignty (malchus), blessed be He, which is called the level of the supernal Canaan of holiness;
from this one will rise, come and reach the level of “Canaan: in his hand are scales of deceit,” to
reach the level of the desire of the heart, the level of the inner dimension of the heart, as men-
tioned above.

Before reaching this, one must first have lower awe, the simple fear of G-d that comes from His Malchus, His

sovereignty; this Malchus is the supernal, holy Canaan. From that foundation a person can rise to the level
of the merchant with “scales of deceit,” the desire of the heart in its inner point.

SECTION 7 - 115

Calling in truth
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And this is [the meaning of] “G-d is near to all who call upon Him, to all who call upon Him in
truth”: that is, in the truth of the point of his heart. For we see that “the thief at the mouth of the
tunnel calls upon the Merciful One,” and nevertheless he persists in his wickedness and does not

turn back from what he knowingly [intends].

G-d is near to those who call on Him “in truth,” meaning from the true point of the heart. The Alter Rebbe
shows why that matters: the Gemara says a thief about to break in prays to G-d for success, yet he goes on
with his crime and does not turn back from what he knowingly intends.
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And we also see that there is even one who brings forth love and awe in his heart, and it passes and
goes away, such as after prayer, as mentioned above.

Even a person who arouses real love and awe in prayer may find that it passes and is gone soon afterwards.
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And this is because it is grasped only in his mind and intellect, in the manner of an encompassing
[light] (makif), but it does not enter within, to the innermost, so that the heart be moved in utter
truth, from the depth of the heart.

This is because the feeling was held only in the mind, as something “encompassing” from outside, and nev-
er entered the innermost heart. The heart was not truly moved from its depths.
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Whereas when they call upon Him in truth, that is, from the depth of the heart, then “the lip of
truth shall be established forever,” and it shall not falter, forever and ever.

When a person calls to G-d from the depth of the heart, the verse promises that “the lip of truth shall be es-
tablished forever.” Such a call endures and does not falter.

SECTION 8 - 116-19

The two voices of Yaakov
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Now, it is written, “The voice is the voice of Yaakov”: the first [kol] is written lacking a vav, which is
the level of the voice that is not heard, and the second kol is written full, with a vav, which is the lev-
el of the voice that is heard, as explained in the holy Zohar.

In the verse “The voice is the voice of Yaakov,” the first kol is written without a vav and the second with one.

Following the Zohar, the Alter Rebbe calls the first an inner voice that is not heard and the second a voice that
is heard.
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And the explanation of the matter: the level of Yaakov is yud-akev (“yud” [and] “heel”). Meaning,
that the yud, which is the beginning of thought, “with the yud the World to Come was created,” is
drawn down to the level of heel and foot, which is the level of speech.

The name Yaakov is read as yud and akev, the letter yud and a heel. The yud, the smallest letter, is the begin-

ning of thought, through which the Sages say the World to Come was created, and it reaches down to the heel
and foot, which stand for speech.
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And Yaakov is [the bar that] “runs through from end to end,” “from the head of all levels.” And in
all the higher levels there is also the aspect of head and foot,

The Zohar calls Yaakov the central bar of the Mishkan, which ran from one end to the other, from the highest
level to the lowest. Every higher level also has a “head” and a “foot.”
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as it is written, “And His feet shall stand on that day,” and it is written, “and the earth is My foot-
stool,” and it is written, “and the place of My feet I will honour.” And Yaakov is the level of yud-akev
in each and every world, according to its measure.

The prophets speak of G-d’s “feet” and “footstool,” showing that even above there is a lowest part. So Yaakov,

yud reaching down to heel, exists in every world at its own level.
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Now, the level of the voice that is heard is the level of the Torah, which is the level of drawing down,
like the analogy of the voice that connects and draws the hidden intentions of the heart so that they
come to be revealed in speech. And so the Torah is the level of supernal Chochmah, the level of
“wise, but not with a known wisdom.”

The heard voice is the Torah: just as the voice carries the heart’s hidden thoughts out into speech, the Torah

draws G-d’s hidden wisdom into revelation. Torah is supernal Chochmah, which is “wise, but not with a
knowable wisdom.”
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For the reasons of the mitzvos have not been revealed with great openness, so as to understand all
the depths of its secrets in their finest details; and it was drawn into revelation through its being
enclothed in physical matters: the Order of Zeraim, Moed, etc.

That is why the reasons for the mitzvos are not fully revealed. Instead the Torah comes down into revelation

by clothing itself in physical matters, the laws of agriculture, the festivals and the other orders of the
Mishnah.
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And this is the level of the voice and drawing-down of Yaakov, yud-akev: that is, from the level of
the yud, which is supernal Chochmah, to be drawn down to the heel, which is Asiyah.

The heard voice of Yaakov is the yud of supernal Chochmah reaching all the way to the heel, the World of
Asiyah, the lowest world of action.
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But in order for a person to be a vessel and a place in which supernal Chochmah rests and is re-
vealed, in the study of Torah, he must first be in the level of self-nullification (bittul), in the level of
the desire of the heart,

For supernal Chochmah to rest in a person while he learns Torah, he must first be in a state of bittul, self-
nullification, the desire of the heart. This is the unheard voice that must come first.
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which is the level of the voice that is not heard; for “spirit draws spirit,” so that the light of G-d rests
and is revealed in him, that the wisdom of G-d be within him in revelation, and the Chochmah,
Binah and Daas of his soul be nullified and subordinate to Him. And this is the matter of “the cleav-
ing of spirit with spirit.”

The Zohar says spirit draws spirit: the inner longing draws down G-d’s light and wisdom to be revealed with-

in the person. His own intellect, his Chochmah, Binah and Daas, becomes nullified to it, and this is the
cleaving of spirit with spirit.
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And about this it is said, “My G-d is within me,” and it is written, “And I have put My words in your
mouth”: “My words” literally, for “‘the word of G-d’: this is halachah”; it is this that is revealed in

him, and it is this that speaks from within his throat.

When a person is nullified in this way, G-d is “within” him, and G-d’s own words are in his mouth. The “word

of G-d” is halachah, so G-d’s word is revealed in him and speaks from his throat.
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Therefore it is said of the Torah, “Through me kings reign,” and we say, “Who are the kings? The
Rabbis,” and “the Mishnah is a queen.” For since he is nullified to the word of G-d and to His will

and His wisdom, and takes up no place of his own at all,

That is why the Torah says kings reign through it, and the Gemara calls the Rabbis “kings”; the Mishnah is
called a queen. Because the scholar is nullified to G-d’s word, will and wisdom and claims no standing of his
own, his ruling carries G-d’s authority.
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“the word of the king is sovereign,” and he is on the level of a king who decrees and says that if
Reuven claims thus, etc., it shall be thus,

The Rabbi is like a king whose word is law: he rules that if Reuven claims one thing, the judgment will be so.
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and likewise to do thus and not to do thus, etc. And he is not on the level of a servant, except in the
performance of the mitzvos, in which he is like a servant who carries out the king’s commands and

does his words.

He rules what is permitted and forbidden as well. In the study of Torah he is a king, and only in performing
the mitzvos is he a servant, carrying out the King’s commands.

SECTION 9 - 120-22

The verse explained: two settlings

APY° PMAW DY ANTRY DIPAN 17017 I9DW PIY KIT 2w LPAR PR PIND 2Py awt
PR S0 7RG NPRR Down qwnl apy T

And this is [the meaning of] “And Yaakov settled in the land of his father’s sojournings (megurei).”
“Settled” (vayeshev) denotes a lowering and descent from the place where one stood. And the
meaning is that the level of Yaakov, yud-akev, is drawn down and lowered to be “in the land of his
father’s megurei.”

Now the opening verse is explained. “Settled” means a lowering from one’s place: Yaakov, the yud reaching
down to the heel, is drawn down and lowered into “the land of his father’s megurei.”
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And megurei has two meanings: the first is an expression of fear, and the second is an expression
of a storehouse, as in “a granary (megurah) full of produce,” which is a vessel into which one

stores; and both go together, for it is written, “The fear of G-d is His treasure.”

The word megurei has two meanings, fear and storehouse, as a granary is called a megurah. The two go to-
gether, because the verse says “The fear of G-d is His treasure.”
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And so too in the words of our Sages, of blessed memory, “a storehouse of the fear of Heaven,”
which is the level of higher awe, the awe of shame, in the level of self-nullification: it is a receiving
vessel for supernal Chochmah, that it may rest and be revealed in it. And it is called “his father’s
megurei,”

The Sages speak of a “storehouse of the fear of Heaven,” the higher awe, the awe of shame before G-d’s
greatness, which is bittul. This awe is the vessel in which supernal Chochmah can rest and be revealed,
which is why it is called “his father’s megurei.”
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for Yaakov is the level of yud-akev; he is the level of illumination and drawing-down from the level
of supernal Chochmah, to draw [it] down to the end of all levels. And the level of supernal
Chochmah is called “his father.”

Yaakov is the drawing down of supernal Chochmah to the lowest level, and supernal Chochmabh is called his
“father.” So “the land of his father’s megurei” is the higher awe that holds his father’s wisdom.
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Now, this is in the level of the higher unity (yichuda ila’ah) and the cleaving of spirit with spirit in

the study of Torah, to be nullified to Him, blessed be He, in the level of supernal Chochmah, as
mentioned above.

Everything so far belongs to the higher unity (yichuda ila’ah), where the person is nullified to G-d in Torah
study and his spirit cleaves to G-d’s spirit. In that unity the world counts as nothing before G-d.
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But in the level of the lower unity (yichuda tata’ah), that is, to be a vessel and a place for His
dwelling, blessed be He, in the level of the world’s existence, in the level of His sovereignty, so that

in this too the level of “G-d is One” rest and be revealed:

There is also the lower unity (yichuda tata’ah): making the world’s ongoing existence, which comes from
G-d’s Malchus, into a dwelling for Him. The goal is that the oneness of G-d be revealed in the world itself.
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this is drawn through another settling and lowering of the attribute of Yaakov, to draw down the at-
tribute of Chesed from the head of all levels to the end of all levels, into the lower land, which is
Canaan, which is the level of His sovereignty (malchus), blessed be He; and “A king establishes the
land through justice,” and “the throne is established through kindness.”

This needs another “settling” and lowering of Yaakov: drawing Chesed, kindness, from the highest level to

the lowest, into the lower land, Canaan, which is G-d’s Malchus. The verses say the king sustains the land
through justice and his throne is established through kindness.
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For the world’s existence is through kindness, as it is written, “The world is built on kindness”: that
is, through the performance of the mitzvos in general, whose root is the level of Chesed, and in
particular it is the mitzvah of charity and kindness, which is why it is called simply “the mitzvah,”
etc., for it is equal to all the mitzvos, as explained in the Tanya.

The world stands on kindness: in general through all the mitzvos, whose root is Chesed, and in particular

through charity. That is why the Sages call charity simply “the mitzvah,” and why it equals all the mitzvos, as
Tanya explains.
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IN ONE'S AVODAH

Do not measure your bond with G-d by how much love and awe you feel: the soul came down precisely to
reach a deeper longing, from the depth of the heart, by contemplating that G-d is beyond all thought, even
when facing what seems far from Him. Before Torah study, set yourself aside so that G-d’s wisdom can rest
in you; and bring His kindness into the world through the mitzvos, above all through charity.
QUESTIONS FOR DISCUSSION

1. Why is a merchant, who seems to “lose” his money, the right image for the soul’s descent into the body?

2. How does the desire of the heart differ from the love and awe the soul had before it came down, and why is
it higher?

3. What does it mean to find G-d “from there,” in exile, by contemplating what is opposite to Him?
4. Why must the unheard voice of self-nullification come before the heard voice of Torah study?

5. How do “his father’s megurei” and “the land of Canaan” correspond to the higher and lower unity?
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And I will give unto thee, and to thy seed after thee, the land
of thy sojournings, all the land of Canaan, for an everlasting

possession; and I will be their G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Numbers 34:2°2:777 72713

NRT 1932 PIRTPX DK DAX™D DPX ABK) P87 320K 03
PN2237 1932 TIX N7133 D37 Y8R UK TIXT

’Command the children of Israel, and say unto them: When

ye come into the land of Canaan, this shall be the land that

shall fall unto you for an inheritance, even the land of

Canaan according to the borders thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Numbers 32:2617:2"7 12712

STYPIT 1Y DU AART27291 1370 W) 11pY
Our little ones, our wives, our flocks, and all our cattle, shall
be there in the cities of Gilead;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Joshua 22:9°0:271 ywii»
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And the children of Reuben and the children of Gad and the
half-tribe of Manasseh returned, and departed from the
children of Israel out of Shiloh, which is in the land of
Canaan, to go unto the land of Gilead, to the land of their
possession, whereof they were possessed, according to the

commandment of the L-RD by the hand of Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Torah identifies Cham as the father of Canaan, which
makes the name “land of Canaan” seem an unflattering
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lineage for the holy land.
Genesis 9:181:’ N"wX12
11939 *3% K7 D) NE7) O BY N30T DRYT 1333 7
And the sons of Noah, that went forth from the ark, were
Shem, and Ham, and Japheth; and Ham is the father of

Canaan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says Pelach HaRimon cites the Midrash reading
Canaan as a defective, spoiled vessel, sharpening the
question of why the holy land bears his name.
Bereshit Rabbah 36:2°3:1% 7121 n°wx12
QPwYNa 2120 1T CWAR 1Y apn XD 071°20 ¥17° (77 21°K)
DMK TRY" (OW) .0V OIPwYN2 PN PR PN 1PRY L,00Y0
o1°n 03 (A1 FPYw©) .N9% On oW 13 %32 P J13 %32 19K ,0nnn
53 ,mow omy Dyeax .oPwyn mmRn JPoxn on PR NI OIR
Wy X7 % AR N JP1ann N7 Oy cnbyow mawnm mYyn
O°RI1A M1 %33 P77 ,095w3 K37 0YDwa 0193 ,13 PaR 17amwd
TORMY M1 013 AR MWD ,XNMDT MIAR LIYID AR XIT oM N
... 718237 79172 7272 2117 1277 R PR 90 1801
“He shatters [yaroa] the powerful without number...” (Job
34:24) - the [powerful] men of the generation of the Flood
performed evil [here’u] with their evil deeds. “Without num-
ber” - their evil deeds were innumerable. “And sets others in
their place” (Job 34:24) - these are the descendants of Noah:
“The sons of Noah...were Shem, Ham, and Yefet.” “Indeed,
from when there was day, I am He, and there is no savior
from My hand” (Isaiah 43:13) - from among the nations of
the world. “Iwill act, and who can ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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This parenthesis appears in a manuscript of the Alter
Rebbe’s maamarim but is missing from manuscript 633.
KEHOT'S NOTE
L3017 RN 633 122 IUTR IR PPN22 D3 RXNI T30

PR S1INRA 17°2 1910

The prophet describes Canaan as a merchant with deceit-
ful scales; the maamar will reread this as the holy “mer-
chant” who gives up in order to gain.

Hosea 12:8°1:27 yvin
2T POY? T "NND 1722 191
As for the trafficker, the balances of deceit are in his hand.

He loveth to oppress.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/vayeishev/1/

12

13

14

15

1915 PR IR P13 PRI DY 2w
1,20 yen

TIY 22915 7°M KDY 200w 1 0

Or HaTorah sharpens the question: if the verse meant the
cursed Canaan it would be simple, but since the land itself
is called Canaan, this must be a holy Canaan, so why is its
absence a praise?
KEHOT'S NOTE
SR PR PIW IMRM DX, WK 19D IR PY ORP 21¥197 WIWDD OXT?
0 KDY MAwM 79Yn 1T 7R ,AWVTRT 1922 1MW 072772 7K 1910 TR
X ,217 2770 NPWRN2 UMK — T 1Y Y

TWITRA PN ra o wr T

The note says Or HaTorah lists the places where a holy
Lavan and a holy Esav are explained.

KEHOT'S NOTE
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The last verse of Zechariah, promising that no Canaanite

will remain in G-d’s house; the Alter Rebbe asks what
praise this is if Canaan also has a holy meaning.

Zechariah 14:21872:7” 71>t

DNATP3 RN NIRIT M WP AT 0PYIa oty M
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Yea, every pot in Jerusalem and in Judah shall be holy unto

the L-RD of hosts; and all they that sacrifice shall come and

take of them, and seethe therein; and in that day there shall

be no more a trafficker in the house of the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Koheles says G-d made one thing opposite the other;
Chassidus reads this as the parallel between holiness and
its opposite.

Ecclesiastes 7:147":1 noip

ey HT'D?:}]Y? MR 03 AR7 Ay 09 2wl W 2w o2
TRIRR PN DIXT K¥02 XY N127°29 DOP2K7T

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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Or HaTorah explains the Arizal’s teaching that the three
colours of the rainbow are Noach’s three sons included in
him.

KEHOT'S NOTE
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Kehot’s note points to Genesis 9:22 for these words.
Genesis 9:22273:°0 N°WR12
PIN2 VORI T VAR MY NN 1930 728 O KT
And Ham, the father of Canaan, saw the nakedness of his fa-

ther, and told his two brethren without.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

pishiRl/ARE Rk
That maamar explains that the land was given to Avraham
through the covenant of circumcision, and that the prom-
ise was fulfilled in giving him the supernal, spiritual “land
of Canaan,” a holy Canaan like the one this maamar is
building toward.
KEHOT'S NOTE
YUY A0 972712 L QW 2UN LU SY0n RPININ WK L,AY RIN2 K22
0y Pwa D APMIRDY WP DYY WY 1A 1772 2pY D n7pa
nAMm 97AY 91°Y WOITR MU0 LAPPN Y APy DAY .13p Y TINNKY AN
1w

M0 W2 Y10
The Gemara reads the word “Canaanite” as a trader, the
meaning the Alter Rebbe builds on.
Bava Batra 75a:577:X 17y X7n2 X22
MMRIY - DY ORI TIIN0 92 PRI LINIR RPN - IWEm
1173 19327 VIR - D30 RPX VDMYID” TR 707D TR I
071 7700 WK XM NIPK 1PY2 XY 70N pUYR T AN
JYIR 7221 771930
William Davidson, Vocalized Aramaic (CC-BY-NC) A

M0 WD Y10

The Midrash, cited in the Kehot note, also explains
“Canaan” as aword for merchants.

Bamidbar Rabbah 23:10™:375 1127 72712

PN 97221 "°1y10

Yeshayahu speaks of Tyre whose “merchants (kin’aneha)
are the honoured of the earth,” showing that kena’an
means a trader.

Isaiah 23:8°1:275 11°yw”

SPIRTT201 I¥D D 00 WK TT0YRT 870y IR YY) 0
Who hath devised this against Tyre, the crowning city,
Whose merchants are princes, Whose traffickers are the ho-
nourable of the earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1798 127 RPN R .10 L,20 Y

PARAGRAPH 3
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The prophet’s image of Canaan the merchant with deceit-
ful scales, now reread as the merchant who parts with

likuteitorah.com/torah-ohr/vayeishev/1/
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wealth in order to profit.

Hosea 12:8°1m:27 yvin
2308 PYY? T RN 3772 7923
As for the trafficker, the balances of deceit are in his hand.

He loveth to oppress.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TP A0 1N

Shlomo says there is one who scatters and yet gains more;
the Alter Rebbe uses it for the merchant, and for the soul,
whose giving up is really gaining.
Proverbs 11:24772:8” *5wn
I0MAPTIR R AWM TIY A0 HEN v
There is that scattereth, and yet increaseth; And there is that

withholdeth more than is meet, but it tendeth only to want.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Pesachim 50a:23373:X 1 0°1102

TPy — nizn Ty 0°noD "27y2 NIRDH Niy? 1nIY Dipn ik

Dipn? PRIYY Dippn 77307 iy PR — nivy? XPY MY oipn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

ARTY L (FIPTEN MBR FXT D) DORAD MENT Y AR 7D LR Dwn
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Yitzchak tells Esav that Yaakov took the blessing “with de-
ceit”; the maamar links this “deceit” to Canaan’s scales
and to the gain hidden in exile.

Genesis 27:357177:1"2 N"wx12

:AN72 NP7 YR TN KD KT
And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles speaks of man ruling over man to his own harm;
the Alter Rebbe applies it to exile, where the ruler’s do-
minion ends up to his loss as holiness is extracted.

Ecclesiastes 8:9'0:’1 nomip

WRYI NN A1 WK APyRTeI? 232NN 1N MK APy
:f? y7 D782 DTN7 UPY WK Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,nneap
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There the Alter Rebbe explains that had the Temple stood,
the sparks would have been absorbed into holiness by
themselves, like a candle before a great torch; in exile,
Israel must go out and raise them, which is why the Sages
say the exile was for adding converts.
KEHOT'S NOTE
X, 2995 1m0

ey NP0 RPN PRI 19 KD
The Gemara says Israel was exiled only so that converts
would join them; the maamar reads this as refining the
sparks of holiness among the nations.
Pesachim 87b:33:2 1”2 0°nos
vyR TIY 03 ORY T R VYR U7 OIMRN 1212 Tvm M
X797 1°2 MR CNITM XA 102 PY PRYID BT DX TR
74y 70X K? 3 mann K? Any X1p 92 RNt N2 Tom Tiy 1Im
) IRRM 12 7PN 0M D RN Xl 3 PXIw? n°2 nX onn
,”02% PR K 221X "1y KD 0AK °3 ny X i X1p (179K
William Davidson, Vocalized Aramaic (CC-BY-NC)

nan yea

The prophecy that G-d will swallow up death forever, the
final result of the refinement accomplished through exile.

Isaiah 25:8°1:1”2 oyw°

D> 1Y NSV 233723 Py MYRT M 3K AT NEE? MY ¥Y2
27°7 %2 YINT02 YR

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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Zechariah’s promise that G-d will remove the spirit of im-
purity from the land, the completion of the refinement.
Zechariah 13:2°2:3 o5t
TIRTTT D°28YT NINYTNR NPIOK NIRRT ORI RINT 092 M
PRI P2YR ARNVT MINTNRY DOR°2IT7NK 0N TIV D X
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yeshayahu’s promise that G-d’s glory will be revealed and

likuteitorah.com/torah-ohr/vayeishev/1/
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all flesh will see it.
Isaiah 40:5°77:"n 11°yw°
11327 °7 78 °2 1717 2722 1871’1 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophecy that in the future G-d’s return to Zion will be
seen “eye to eye.”

Isaiah 52:8'n:2”117°yw°

Hikeda! JHW; IR Y2 Y DI 5ﬁP HN{U; Rdob '?1|7
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Lavan tells Yaakov, “you longed greatly for your father’s

house”; the Alter Rebbe derives kesef, silver, from this

word for longing.
Genesis 31:30°7:x”% n>wx12

PRPX"NK D323 P 738 1°3? 10D 0233 0227 727 1Ny
And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains the command to love G-d
with all one’s heart and soul as contemplating that no
thought grasps Him, until one’s mind, speech and action
are nullified to Him, a love of self-giving.

KEHOT'S NOTE
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Iyov says gold comes from the north; the Alter Rebbe reads

north as the left side, the side of awe.
Job 37:22275:175 2R
2797 X791 A9R2Y TR 271 11087
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah supports gold as awe from the Zohar, which
says “gold” refers to Rosh Hashanah, the day of judgment,
and Rosh Hashanah is the level of awe.

KEHOT'S NOTE

N2 777 KT 201 R .‘I”’?P'f 1170’0 271 WD) QW 2w NUIR2

JIRTY 212 RAT 7971 K127

PARAGRAPH 6
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David says the Torah of G-d’s mouth is better than thou-
sands of gold and silver; the Alter Rebbe reads alfei as
“learned in” gold and silver, the soul’s earlier love and
awe.

Psalms 119:7227y:0"°p 0°2°1n
1921 371 °D7RR 2NN P73
The law of Thy mouth is better unto me Than thousands of

gold and silver.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

IND WM RUER PTD APOM 7,10 pha nmipha LAy Lup o°bhn
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Or HaTorah supports reading alfei as learning from the
verse “Iwill teach you (a’alephcha) wisdom.”

KEHOT'S NOTE
.79 AR 113 13,337 AWM NI
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There the souls before their descent are called “daughters
of Jerusalem,” still included in their source and nullified
in the Infinite Light, the state in which the soul was “ac-
customed” to love and awe.

KEHOT'S NOTE
AN wrnw n”w‘? hhal

PARAGRAPH 7
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR

40 127Wn2 AKX yw n9°

The Mishnah says one hour of teshuvah and good deeds in
this world is better than all the life of the World to Come;

likuteitorah.com/torah-ohr/vayeishev/1/

1915 PR IR P13 PRI DY 2w

the Alter Rebbe uses it to show the advantage gained by
the soul’s descent.

Pirkei Avot 4:171:*7 MaxR mawn
,M7 0932 0°250 D°RYRY 1WN2 DAR YT D2 ,NIR 7 XA
D9 ,R27 0?1Y2 M7 NIIp DY NAR YW AD% K37 0PIy 00 Do
M7 0337 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Or HaTorah explains that the loss is a reduction of the
soul’s comprehension, and the gain in the inner heart
comes through contemplating that no thought grasps G-d;
it also explains “The Torah of Your mouth is better for
me.”

KEHOT'S NOTE
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The note points to Or HaTorah’s discussion of this trade-
off between the loss and the gain.
KEHOT'S NOTE
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Or HaTorah refers here and to other places, calling the de-
sire of the heart “the purpose of the descent into this
world,” since G-d, whom no thought grasps, is grasped
only by it.
KEHOT'S NOTE
IRID TUXMAY KO Y 1 71D TANNARY N7MIRG XD XADT RMYI PIya
n°%50 RO R2DT RAIYT P92 3p3° 2w 77727 (A7RT2 MmIpn 1o
70BN RIT 771972 R”D 57ann? 5 ' mya n1n
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Koheles speaks of the advantage of light over darkness;
Chassidus reads it as the special light that comes from
darkness itself.

Ecclesiastes 2:133:°2 n?rp
W IR 199072 MPI0TI MR 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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G-d declares He is first and last and there is no G-d besides
Him; the maamar reads the verse’s two halves as two
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Isaiah 44:6:7°n 7°yw°
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DP9 TR *Ty72m
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d says He has not changed, the basis for saying creation
makes no change in Him.

Malachi 3:61:3 °3x7n
:0772 K2 2pY°712 DAY *IPIY K2 1 °IK °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah adds that the source creating this level is
G-dliness through the tzimtzum and the “vacated space,”
called enclothement in the ten Sefiros.

KEHOT'S NOTE
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Yirmeyahu calls G-d “the living G-d and eternal King,” the
level of G-d as sovereign over the worlds.

Jeremiah 10:107:” 1771°n7°
PIRT wWYIN 93pn 02y 7M1 070 DoPRRTRIT NaR DOpRR UM
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But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says G-d’s kingship is over all worlds; the Alter

Rebbe teaches that all worlds come from this level of
kingship.
Psalms 145:1337>:7”np 0°2°1n
1T 1377922 ANPWHM 0ONPY-23 NISPR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah adds that “no thought can grasp Him” is true
even of supernal Chochmah.
KEHOT'S NOTE
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Eliyahu’s prayer in the introduction to Tikkunei Zohar
says that no thought can grasp G-d at all.

Tikkunei Zohar 17a:10-1227°-":R > 9171 *1pn

mawnn m% .rono 93 By RMND PROY P Y ARDY X NIR
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.12 WMBR 19RD 170 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

52 PRy 291 WOR 29pn

The verse speaks of the inward part of man and a deep
heart; here it names the inner point of the heart where
G-d is reached.
Psalms 64:7°1:770 02710
Py 291 ¥R 21 wann wan unn nviyaen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Out of the depths I have called You”: the Alter Rebbe
reads the depths as the depth of the heart, where the de-
sire of the heart arises.

Psalms 130:1°%:7”p 0°%°11n

TPARTR DOpRyRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iyov speaks of setting one’s heart to G-d; here it means
turning one’s heart to contemplate that no thought can
grasp Him.
Job 34:1477:77% 2R
OR? VPR INNW) iM17 927 1oR Do oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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Tanya’s account of the soul’s expiry in longing through
contemplating G-d’s greatness, the same movement de-
scribed here.
Tanya, Likkutei Amarim 50:6:1 012K *01p°% ;71WK7 P2 ,X%1N
NRIR RO - *727 77 OXY AD N W - 927 ¥ 0N ..
TRRI NLITPNM NITPNM NANRYD Cmd Yon2 273y weld
NRT IX - 77207 12 1R27? "W 23D N2 AI0KRDD NRYPY LKA
»0ARR 7712 2Y7 °9 ,19727702717° 0127 R (27 By 20w
RAT™TAN2 D7 *20R 0°3%Y 00 Pwnd? 212 ,intna ma nue
... ,0°0 NN 77 5y, Tun?

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Tanya describes the love like flames of fire that comes
from contemplating that everything is as nothing before
G-d, rising like a flame that wants to leave its wick, until
the soul expires in longing.
Tanya, Likkutei Amarim 50:61:1 01K "0°2 ;71K PP ,X%1N
nRwn R - ”q;b 77 ORY ¥R ,”"I'tlk_{? NV - T]:Y? 70Xy ...
TRRI DRI NITANM NINRYD Cae Pon2 273w wold
DR IR - 77207 92 I'IEDI‘? AW °1D137 7132 AI0RMRN an?] N7
»0AnR 073 2y 03,1727 021010137 Ry 127 YR w0
XIT"TIN2 0707~ 0°Ihy 0 YRy 013 ,inina? Mo M1
... ,0°0 NN 7 By ,un’

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Or HaTorah explains that the soul reaches the desire of the
heart, the will above intellect, in this world specifically
through the mitzvos, which are G-d’s will.
KEHOT'S NOTE
2w Pymow NI YW TV Pnab Yean mya RpNTw oyun”
— PYUIEN DIW MIAT Y KT [T,10 P2 NMPD] fan o A7T3 IR0
w7y 2,300 (7 772) 2w n”MIR
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There this passage is quoted word for word, and “land of
desire” is explained as the delight and inner will, the
soul’s wish to be wholly consumed in G-d.
KEHOT'S NOTE
LY .2,79 RWI NMIPRa RN 1RO” yup

likuteitorah.com/torah-ohr/vayeishev/1/
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Or HaTorah reads “and revelation” instead of “from the
revelation.”
KEHOT'S NOTE
219531 :0W 190° NPTIRA

2owTR WP 9o°ma
Or HaTorah explains the Holy of Holies from Tanya chap-
ters 51-52, as like the soul’s life revealed in the brain and
spreading from there to all the limbs, and refers to its ex-
planation of “Holy of Holies” as a level above even the
light that encompasses all worlds.
KEHOT'S NOTE
RITW 2711 K71 P9 R°IN2 X121 PUAp 9900 PY ow 110 NPMIRa
NPT M9 PP DWW WRIAW PPMINI 7w NPAT MPann nrTy
WP °D2 7INAW NAW DY WrRI 1D DONAR R0 9o qwnl uanm
7Ry IR WYY UMD YUOI0n D3 mbynbw o pAy RNw oowTpn
Rridahh)

N°In2 w’nd

Tanya explains the revelation of the Shechinah in the Holy
of Holies by the analogy of the soul’s life being revealed in
the brain, from where it spreads to the whole body.
KEHOT’'S NOTE
71w PPNYR 3,70 RW1 17IPPa .KPPD 1633 71221 1118 7123 .23 pID
Swan EOwn MR Iyl RUAN2 wras wn” LUwDa” IRon
TMPNT PR ANy KT 791 MR wRan nvn mBPy mwabnnmn
5951 .19%R Bw 7T ROR MY 1apnt PR pUana 2anwn PUrRng
W’y R”YO 137 °Y 2 710 NPWRI2 NUMIR — UARMAT 1PN XN PR
7B PIRD oW AT PR 191K

PRI PN %2 1N %
Malachi says the nations will call Israel fortunate, “for you
shall be a land of desire”; the Alter Rebbe reads it as Israel
becoming a place of G-d’s delight through nullifying their
will to His.

Malachi 3:1227>:’3 258n
:NIRIZ 7 IR 7O PR OOX 1IN73 07723 NN 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,3 99890

T°PR 7 DR OWR anwpa

Moshe foretells that from exile Israel will seek G-d and find
Him; the Alter Rebbe stresses “from there,” from the
depths of the exile itself.

Deuteronomy 4:291v3:’7 0°727
“2221 72377922 YYD %2 DX PREX MUNK Dwn onwR:

ElEH
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
NP D AR L3N Y 2 719 KIPM NPMIR 2,0 1P AR LB T 02T
LIRDD 1URn I8wN Y
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The Levites’ prayer says G-d gives life to all things, the ba-

sis for saying that even what opposes His will lives from
His will.
Nehemiah 9:6":’v 1°nm1
DNIE™22) DORYT "Ry DWINS [Py AN 727 M Kt
X231 D72°NK MR AAKY D2 TWK22) 00N 72 TR0 YIRT
:ONAYR 77 DNEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, MAR

19 D7D N 1D
The Mishnah counts ten generations from Adam to Noach
to show how patient G-d is; the Alter Rebbe makes pa-

tience the channel through which life-force reaches those
who oppose His will.

Pirkei Avot 5:2°2:’71 maR mwn
30 ,P3Sb DOBK T MR2 YTR L0 7Y OTNR NPNT Mgy
Y 21200 0 DR DPPY KUY TY PRI 1OUYOR 17 NiITa
niNiTE 93w L7107 0oBR TR AND ¥UTINY L,007aR TV 0In niviT
{092 12 7Y 2271 DK XY 7Y RN 1Oy T
[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,

until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Tzemach Tzedek adds that the desire of the heart is
the will above intellect, as explained in the maamar Mi
Manah Afar Yaakov.
KEHOT'S NOTE
92 1772 771Y7 D (X7RT INTR PrO 1Y 7°01 URWN 'Y AR D NUTIR2
nMR2 R 970y hownn nabynbw NXIN XIw 2pyc N9y man
JAPNNCYIN° 2,800 1970 NPYRI2

likuteitorah.com/torah-ohr/vayeishev/1/
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.N1on "o

A7 11D ANR Py 13187 2wy 15 1180 M2yt ox
At the end of Makkos Rabbi Akiva reasons that if G-d is so

good to those who transgress His will, how much more to
those who do it; the Alter Rebbe applies the reasoning to
the supernal will.
Makkot 24b:1-2°2-"R:2 7”3 N19n
/712 12937 207 1 pOgn MK 77 77 0K 177223 X9 ,UK2
L0720 1991y 1] NAR DYR W .ARI) 7D NAR By 113%7 wivh
W7 1727 TP WY 112,072 1R OURIRT 07 WY 173
PSR RIPY "3 1212 17 120N 0V IR W TR N30 KW P
707292 DOR R "B 07 MR ?7PO%N AR A7 c1En o7 1R
1977 DYV VYY) PN 2RT WM” 12 IN2W Dipn :47 1K
121921 X7 32
William Davidson, Vocalized Aramaic (CC-BY-NC)

Twa1 %521 7225 P52 11w 0D

The end of Moshe’s promise: you will find G-d when you
seek Him with all your heart and soul, which the Alter
Rebbe reads as the complete turning of the heart.
Deuteronomy 4:291v3:’7 0°727
“233 7337773 WY "3 XYM TRAK MWDK DY DOwRd
YR
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The verse naming Cham as the father of Canaan, reread
here as the heat of fiery love giving birth to the holy
merchant.

Genesis 9:18m:’1 N*wx"2

11932 "X X1 07 N2 O O 1aN07TR DOREST 11732 1N
And the sons of Noah, that went forth from the ark, were
Shem, and Ham, and Japheth; and Ham is the father of
Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There “zakef gadol” is explained as Malchus when it rises
upward, becoming Keser, like the word ani, “I,” whose let-
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ters form ayin, “nothing.”
KEHOT’'S NOTE
Yop 7aeynd nUbynn XOwS 1077 ,P1TA ARt Paya 2,0 YR RA
7Y VIR Y ANNRY °D NN K217 1RON

1910 21V 52 ARy
The woman of valour perceives that her merchandise is
good; the Alter Rebbe uses it for the soul’s profitable trade.
Proverbs 31:1817:x”% “own
:773 17792 129°°K N0 23070 Tyw
She perceiveth that her merchandise is good; Her lamp
goeth not out by night.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
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G-d is near to all who call Him in truth; the Alter Rebbe
reads “in truth” as from the true point of the heart.

Psalms 145:1877>:7”p 0°2°1n
IR AN R 2D PRI 1 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara (in Ein Yaakov’s reading) says a thief at the
mouth of his tunnel calls on G-d, showing belief that does
not reach the heart.

Berakhot 63ax 3”0 n1372

KEHOT'S NOTE
.(3Py° 1Y N0 B7Y) R ,30 MOI2

7Y 1190 NI NaY

The lip of truth endures forever; here, a call from the
depth of the heart has lasting effect.

Proverbs 12:19v:27 "own
MRY 1P AYPIIRTTYY Y7 1100 npR-nat
The lip of truth shall be established for ever; But a lying

tongue is but for a moment.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yitzchak says the voice is Yaakov’s; the Zohar reads the

likuteitorah.com/torah-ohr/vayeishev/1/
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two spellings of kol as an unheard and a heard voice.
Genesis 27:22272:1” N"wR2
T DT 32 PP PT MNTL g YN pOvY 2pY v
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah lists the places in the Zohar where the two
spellings of kol are discussed.
KEHOT'S NOTE
R”IP R¥”M R »H 2y 177 X709 1°°81 12,7800 71 972 2w 07IR2
590 M7 N 3R DRI NN LK LT WA L L RYY R”ypP now™ R7Y0
R
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Manuscript 633 lacks the word “holy.”
KEHOT'S NOTE
TN ’N9 633 122

apy ™ NI 2pY°

There the Alter Rebbe discusses how a great light is drawn
down even into physical Asiyah through Yitzchak’s bless-
ing, which Yaakov took “with deceit,” the same verse this
maamar reads as the holy merchant.
KEHOT'S NOTE
X ,XD Poy% 101

2”MY K721 7772
The Gemara says this world was created with the letter hei
and the World to Come with the yud.
Menachot 29b:13-147">-3>:2 1”2 mnin
1071 DOVYIN 12w DOPOTIW "3DM T3 KA OPIYT K121 R C3on
TR 17°WYR 2191 QTPWRA 7193 12W D°P 73w 2191 TWRI 710D AR
R°IN1 0°7903 37 MK 9 NN %37 A0 27 MR MY 7 T
PN M A7 552 NYY "Nw 12 WU N0 37 TART KA KT 72NN
1130 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Zohar compares Yaakov to the central bar of the
Mishkan, which ran from end to end.

Zohar III, 186ax , ap »’mt
KEHOT’'S NOTE
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531 WRA . LA apy

The passage from “heel and foot” to “head and foot” is
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missing in manuscript 633.
KEHOT'S NOTE
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NI B2 1937 173N

The prophet speaks of G-d’s feet standing on the Mount of
Olives, “feet” above as well as below.

Zechariah 14:4°7:7 10t
O7pR 0PYAT 21975y WK DON%E T3Py KINTTDva PR3 1T
7 R0 W NG APAT X3 M) AR PO 2O 90 9pan
2PEm Ang
And His feet shall stand in that day upon the mount of
Olives, Which is before Jerusalem on the east, And the
mount of Olives shall cleft in the midst thereof Toward the
east and toward the west, So that there shall be a very great
valley; And half of the mountain shall remove toward the

north, And half of it toward the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d calls the earth His footstool, the lowest “level” of His

presence.

Isaiah 66:1°X:170 11°yw°

513N MWK M3 MK 231 0T PINT) KO3 DY 1 MK 1
SNMI DiPn 117K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d says He will glorify the place of His feet, the Temple,
the “foot” of the divine presence.

Isaiah 60:1357:°0 11°yw°

YR 0IpR IRD? 17T MWK 177A W2 K122 990K 192277 7922
720K 77237 0IpM

The glory of Lebanon shall come unto thee, The cypress, the

plane-tree and the larch together; To beautify the place of

My sanctuary, And I will make the place of My feet glorious.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says a passage from here is quoted in Or
HaTorah.
KEHOT'S NOTE
JRDR YUP R°2INYNN Y R¥N °0 °D NN

likuteitorah.com/torah-ohr/vayeishev/1/
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The Tzemach Tzedek suggests that Yaakov belongs even
above Atzilus, and that “each world” also includes Beriah,
Yetzirah and Asiyah.
KEHOT'S NOTE
55139y 8% 073 0P 953 WM R L1800 (7 779) 2w nUMKa
199y 8% 071y 99252 0 . . XRM T9YnD 03 PO 2py° Unaw 1T
.y”22 0370
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Kehot’s note points to Zohar II, 162b for these words.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,320p 2’mt
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G-d says He has put His words in the prophet’s mouth;

here, G-d’s words literally speak through one who is nulli-
fied to Him.
Isaiah 51:161"0:X”1 171°y°
TERYY PIX TOR) DY Ybi? PRoeD °T) P¥: P93 3T OPX)
TIANTRY 1187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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| The Gemara says “the word of G-d” means halachah.
Shabbat 138b:11-1227-x*:2 1”%p naw
PRI LRI T — 277, PR M — 7 3T ,HD?H t—""n127
5Y 193 Piuny AWK A7NY nR U 127 DR wpd? wniv”
DX R°7 7¥MY OR YT°° NIYTR 2221 119013 N2 MNnn) mman

a0 TRY RO 1Y
William Davidson, Vocalized Aramaic (CC-BY-NC) A

KEHOT'S NOTE
.2,n%p navw

19791 O95%n 02
Wisdom, understood as the Torah, says kings reign
through it.
Proverbs 8:15770:11 “5wn
TR PR B 1320 0707 72
By me kings reign, And princes decree justice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara identifies the Rabbis as the kings.

Gittin 62a:147:X 270 P03
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the Alter Rebbe explains why the Mishnah is likened
to a queen, through the Sages’ teaching that the sixty
queens of Shir HaShirim are the sixty tractates.
KEHOT'S NOTE
.2,0n 1Pk Ixn
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Koheles says the word of a king is sovereign; here, the
scholar’s ruling in Torah.

Ecclesiastes 8:4°7:'n n>mp
YR 12790K7 M1 T0PY 770127 K2
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this line is quoted in Likkutei Sichos, which
compares it to Tanya chapter 23.
KEHOT'S NOTE
370D K20 PYARY” 38 MY OW 1U%MY 315 °Y 170N wMIpPA RAM
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The Zohar reads megurei in this verse as fear.

Zohar I, 180ax ,ap x"mt
KEHOT'S NOTE
NLEP R
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The Rebbe explains that the two meanings are based on
the Maggid of Mezritch’s Or Torah.

Proverbs 10:5'7: *wn

{0721 12 2R3 DT P72n 12 7oR2 AN
A wise son gathereth in summer; but a son that doeth
shamefully sleepeth in harvest.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Gemara speaks of a granary full of produce, showing
megurah as a storehouse.

Pesachim 4b:1-2’3-’X:2°7 0°1o2
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— 13 32 10 70X NIR MOPR T I MY 120 X207

VERPT DWW XI0 IRY XY TRE LIAR DRI 11 710
?AP2 NOR RWYN 771 2377 770K 10K 217

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The fear of G-d is His treasure, the verse that joins the two
meanings of megurei.

Isaiah 33:6M:3”2 yyw>
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And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is
His treasure.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara says G-d has in His treasury only a store-
house of the fear of Heaven.

Berakhot 33b:24773:1 3”7 m212
20 DTN RPI 21 MW 2R RQTON RNYR DR DX 08
DY %N KPR PII3 D722 RIT 702 WiTRa? 9P 1R ond 12 vy
SIRIR RO NRTY MR 00 NXT?
Is, then, the fear of Heaven a small thing? Lo, R. Hannina
has said in the name of R. Simeon b. Johai : The Holy One,
blessed be He, has in His treasury nothing but the store of
heavenly fear; as it is said, "And the fear of the L-rd which is
His treasure"” (Is. xxxiii. 6) !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The Rebbe notes that Torah Ohr says “called his father,”
not “called father,” hinting that supernal Chochmah is
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Yaakov’s own father.
KEHOT'S NOTE
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PARAGRAPH 22

104 N
The Shema’s declaration that G-d is One, which the lower
unity reveals in the world itself.

Deuteronomy 6:4°7:") 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A king sustains the land through justice, a verse about
Malchus as the world’s support.

Proverbs 29:4°7:0”3 "own
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The king by justice establisheth the land; but he that ex-

acteth gifts overthroweth it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The throne, Malchus, is established through kindness.
Isaiah 16:57:1"0 \1°yWw°
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P13
And a throne is established through mercy, And there sitteth
thereon in truth, in the tent of David, One that judgeth, and
seeketh justice, and is ready in righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The world is built on kindness, the basis for saying that the
mitzvos, rooted in Chesed, sustain it.
Psalms 89:3":12”0 0°2°11n
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara says charity is equal to all the other mitzvos.
Bava Batra 9a:122:X "t X7n2 822
PRYD MUYPPw [nnPn] ngy DX v OX 07iye ox 27 N
PRYD MUY APy nn? nign by ATRYIY WMWY 1wl

likuteitorah.com/torah-ohr/vayeishev/1/
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nign” KPR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Tanya explains that charity is called simply “the mitzvah”
and equals all the mitzvos, because through giving one’s
earnings the whole animal soul is raised to G-d.
KEHOT'S NOTE
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