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“And Yaakov settled in the land of his father’s sojournings,
in the land of Canaan”
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“And Yaakov settled in the land of his father’s sojournings, in the land of Canaan.” [We need] to un-
derstand this matter, and also the doubled wording, “in the land of his father’s sojournings” [and]
“in the land of Canaan.”
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Now, it is written, “I will walk before Havayah in the lands of the living”: [meaning] that there are

two lands, which are two levels of vessels for the resting of supernal life
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(and just as “life” [chayim] is in the plural, so “lands” is in the plural). And to explain the matter, we
must understand why throughout the Torah the Land of Israel is called “the land of Canaan.”
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Yet Cham is the father of Canaan; what then is the praise of the Land of Israel in this lineage? (Also
[we need] to understand what is written, “Canaan: in his hand are scales of deceit.”) Also what is

written, “And there shall no longer be a Canaanite in the house of Havayah of Hosts on that day.”
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Now, it is known that the entire Torah is expounded [in the manner of] “one opposite the other”: for

just as there are Lavan and Eisav in kelipah,

likuteitorah.com/torah-ohr/vayeishev/ 3
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and likewise the chief of the butchers and the chief of the cupbearers, etc., so all these levels exist

in holiness, for “G-d made the one opposite the other.”
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Now, the three sons of Noach are, above in holiness, three levels: the colors of the rainbow, white,
red and green.
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But in the chain of descending worlds (hishtalshelus), by way of a fall from level after level, it be-
came the physical Cham, the father of Canaan. And to understand the matter of Canaan in holi-
ness: “Canaan” means a merchant, as it is written, “her merchants (kin’aneha) are the honored of
the earth.”
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And it is written, “Canaan: in his hand are scales of deceit.” That is, by way of analogy, like the mer-
chant who scatters money, silver and gold, and lets it out of his possession in order to profit and
earn; and hiswhole intent is to be one who “scatters and yet gains more.”
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So the source of the souls of Israel, which is the level of the Community of Israel (Knesses Yisrael),
is likened in exile to this merchant, as it is written, “Your brother came with deceit and took your

blessing.” For it is written, “a time when man ruled over man to his harm.”
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For through the enclothing of the Shechinah, in the manner of exile, among them, to bestow upon
them, through this all the sparks of holiness are refined; as our Sages, of blessed memory, said, “Is-
rael was exiled only so that [converts] would be added to them,” etc., so that “He will swallow up
death,” etc.

likuteitorah.com/torah-ohr/vayeishev/ 4
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“And the spirit of impurity I will remove from the land”; “and the glory of Havayah will be

revealed”; “for eye to eye they will see,” etc. And just as it is in the world as a whole, so it is in partic-

ular in every soul of Israel in the service of G-d.
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For before its descent into this world to be enclothed in a body and in the vital, animal soul, the

soul was bound and united with its source and root, in the One who emanated it, with flames of fire

of love, by nature, like a flame that rises of itself, etc.
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And it had the level of natural love and awe in great revelation, which is the level of “silver and
gold.” “Silver” (kesef) is from the expression nichsof nichsafta, “you longed greatly”; that is, the

level of love.
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And “gold comes from the north,” which is the level of the left, which is the level of awe. And after-
ward, when the soul descended into this world to be enclothed in the physical body,
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even the level of love and awe that it had is hidden and covered in the physical heart, and it cannot
behold love and awe as openly as at first; so it turns out that the love and awe have been diminished

from their measure.

likuteitorah.com/torah-ohr/vayeishev/ 5
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If so, why did the soul descend into this world, since it is a great descent and a great loss compared

to before? But it is written, “The Torah of Your mouth is better for me than thousands of gold and

silver.”
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“Thousands” (alfei) is an expression of learning. That is to say: [ have an advantage and superiority
in “the Torah of Your mouth” in this world, more than the level of “gold and silver” to which the

soul was accustomed (lemudah) at first.
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And the matter is as our Sages, of blessed memory, said: “Better is one hour in teshuvah,” etc. For
through the higher teshuvah, from the depth of the heart, the cleaving of the soul to the living G-d

will be more wondrous, in the desire of the heart (re’usa deliba),
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as will be explained below. So it turns out that although it has a loss in the natural love and awe that
are revealed in the outer dimension of the heart, nevertheless it will have an advantage in the level
of the desire of the heart, in the point of the inner dimension of the heart, like “the advantage of

light [that comes] from the darkness,” specifically.
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And the explanation of the matter: it is written, “I am the first and I am the last, and besides Me
there is no G-d (Elokim).” Meaning, in the manner of what is written, “I, Havayah, have not

changed,” and “You were [the same] before the world was created,” etc.,

likuteitorah.com/torah-ohr/vayeishev/ 6
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without any change; for the creation of the higher and lower worlds takes up no place at all, and

“all before Him is considered as truly nothing.”
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And “besides Me” means what is other than this level, that is, in the midst of time, when the world
appears as something existing, a thing unto itself, the level of time and space: [there] “there is no
Elokim besides Me,” which is the level of “the living G-d (Elokim) and eternal King,”
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as in the saying, “and besides You we have no king, redeemer,” etc.; for all the higher and lower
worlds came into being from the level of His sovereignty (malchus), blessed be He,
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as it is written, “Your kingship is a kingship over all worlds,” etc. And it is up to there that the com-
prehension of all the higher and lower creations rises. But as for the Holy One, blessed be He, in

His glory and His essence, “no thought can grasp Him,”
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for He is exalted and uplifted beyond the bounds of comprehension, and He is not grasped within
the worlds, neither in the level of [the light that] fills [all worlds] nor in the level of [the light that] en-
compasses [them], by any intellect or comprehension in the world, but only by the desire of the

heart, “the inward part of man and a deep heart.”

likuteitorah.com/torah-ohr/vayeishev/ 7
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As it is written, “Out of the depths I have called You, Havayah.” For the level of the desire of the
heart is drawn from this very contemplation, “if he sets his heart to it”: that no thought can grasp
Him at all, and He is exalted and uplifted, higher and higher without end or limit, even beyond the

level of supernal Chochmah.
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Because of this his soul will yearn and pine to be nullified in its existence to Him, blessed be He, to

leave the prison of the body, its sheath, and to pour itself out into the bosom of its Father.
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This is not so with the soul before its descent to be enclothed in a body: its love and its cleaving to

its root were according to [the measure of| its comprehension; and likewise with regard to awe.
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Now, at the time when the Holy Temple stood, this level of the desire of the heart was drawn from
the revelation of the Infinite Light (Or Ein Sof), blessed be He, in the Sanctuary of the Holy of
Holies, etc., as explained in the Tanya, so that one’s will be nullified to His will, blessed be He; and

as it is written, “For you shall be to Me a land of desire.”
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But in the time of exile, it is written, “And from there you will seek Havayah your G-d, and you will
find [Him],” etc. “From there” specifically: that is, when you contemplate the opposite of the ways

of G-d, how it is far from G-d with the utmost distance, such as one who transgresses His will;

likuteitorah.com/torah-ohr/vayeishev/ 8
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And [consider] from where abundance and life-force flow to them, so that they have life and exis-

tence from His will, blessed be He; for His will, blessed be He, is what gives them life, as it is writ-

ten, “And You give life to them all.”
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But about this they said, “How great is the patience before Him”: for from the level of patience
(erech apayim) it is drawn and descends, by way of a fall, from higher levels, to give life to the idol-

worshipping nations, even though they transgress His will.
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And this is [the reasoning]: if [so] for those who transgress His will, then for those who do His will,
how much more so, that there will flow the level of the supernal will, which is far, far above the
bounds of the worlds:
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not by way of the descent and chain of levels, in the level of Chochmah and the emotive attributes
(middos), but in the level of the inner point of the heart, which is the level of the higher teshuvah
that preceded the world. And this is [the meaning of| “when you seek Him with all your heart and
with all your soul”:
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that is, that his heart be turned from one extreme to the other, and “darkness is transformed into
light,” through this level of the desire of the heart: to despise the life and pleasures of this world,

and to draw his heart and soul to cleave to Him, blessed be He.
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Now, all this is in the manner of the analogy of the merchant mentioned above, who lets silver and

gold out of his possession, to be one who “scatters and yet gains more.”

likuteitorah.com/torah-ohr/vayeishev/ 9
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So the soul: although it lets out “silver and gold,” which is the level of revealed love and awe, to be
enclothed and hidden in the body and the animal soul, through this it has an advantage in the level

of the desire of the heart, like flames of fire, out of the opposite.
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And this is [the meaning of] “And Cham is the father of Canaan,” with a zakef gadol: for the heat

(chamimus) of the flames of fire and of the flame rising upward out of the opposite is what makes

the level of Canaan, to trade, as mentioned above; as it is written, “She perceives that her merchan-

dise is good,” etc.
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But first one must precede [this] with the level of lower awe, which is drawn from the level of His
sovereignty (malchus), blessed be He, which is called the level of the supernal Canaan of holiness;
from this one will rise, come and reach the level of “Canaan: in his hand are scales of deceit,” to
reach the level of the desire of the heart, the level of the inner dimension of the heart, as men-

tioned above.
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And this is [the meaning of| “Havayah is near to all who call upon Him, to all who call upon Him in
truth”: that is, in the truth of the point of his heart. For we see that “the thief at the mouth of the
tunnel calls upon the Merciful One,” and nevertheless he persists in his wickedness and does not

turn back from what he knowingly [intends].
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And we also see that there is even one who brings forth love and awe in his heart, and it passes and

goes away, such as after prayer, as mentioned above.
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And this is because it is grasped only in his mind and intellect, in the manner of an encompassing
[light] (makif), but it does not enter within, to the innermost, so that the heart be moved in utter
truth, from the depth of the heart.
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Whereas when they call upon Him in truth, that is, from the depth of the heart, then “the lip of

truth shall be established forever,” and it shall not falter, forever and ever.
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Now, it is written, “The voice is the voice of Yaakov”: the first [kol] is written lacking a vav, which is

the level of the voice that is not heard, and the second kol is written full, with a vav, which is the lev-

el of the voice that is heard, as explained in the holy Zohar.
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And the explanation of the matter: the level of Yaakov is yud-akev (“yud” [and] “heel”). Meaning,
that the yud, which is the beginning of thought, “with the yud the World to Come was created,” is
drawn down to the level of heel and foot, which is the level of speech.
WX NI°M2 973 w0 NI1IDY Mt o 00207 55 won 3PN 5 OXPI 1 15920 R0 2Py
23
And Yaakov is [the bar that] “runs through from end to end,” “from the head of all levels.” And in
all the higher levels there is also the aspect of head and foot,
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as it is written, “And His feet shall stand on that day,” and it is written, “and the earth is My foot-
stool,” and it is written, “and the place of My feet I will honor.” And Yaakov is the level of yud-akev

in each and every world, according to its measure.

likuteitorah.com/torah-ohr/vayeishev/ 11
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Now, the level of the voice that is heard is the level of the Torah, which is the level of drawing down,
like the analogy of the voice that connects and draws the hidden intentions of the heart so that they
come to be revealed in speech. And so the Torah is the level of supernal Chochmabh, the level of

“wise, but not with a known wisdom.”
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For the reasons of the mitzvos have not been revealed with great openness, so as to understand all
the depths of its secrets in their finest details; and it was drawn into revelation through its being

enclothed in physical matters: the Order of Zeraim, Moed, etc.
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And this is the level of the voice and drawing-down of Yaakov, yud-akev: that is, from the level of
the yud, which is supernal Chochmah, to be drawn down to the heel, which is Asiyah.
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But in order for a person to be a vessel and a place in which supernal Chochmah rests and is re-
vealed, in the study of Torah, he must first be in the level of self-nullification (bittul), in the level of
the desire of the heart,
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which is the level of the voice that is not heard; for “spirit draws spirit,” so that the light of G-d rests
and is revealed in him, that the wisdom of G-d be within him in revelation, and the Chochmah,
Binah and Daas of his soul be nullified and subordinate to Him. And this is the matter of “the cleav-

ing of spirit with spirit.”
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And about this it is said, “My G-d is within me,” and it is written, “And I have put My words in your
mouth”: “My words” literally, for “‘the word of Havayah’: this is halachah”; it is this that is revealed
in him, and it is this that speaks from within his throat.
.RN9%7 RN2INMY .7137 2997 187 1397AK) .19197° 09991 22 1IN0 DY InR1 199
Therefore it is said of the Torah, “Through me kings reign,” and we say, “Who are the kings? The
Rabbis,” and “the Mishnah is a queen.”
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For since he is nullified to the word of G-d and to His will and His wisdom, and takes up no place of
his own at all, “the word of the king is sovereign,” and he is on the level of a king who decrees and
says that if Reuven claims thus, etc., it shall be thus,
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and likewise to do thus and not to do thus, etc. And he is not on the level of a servant, except in the
performance of the mitzvos, in which he is like a servant who carries out the king’s commands and

does his words.

2Py "MW DY ANTORY DIPRR AT AP0 IV RIT AW LPIAR M1 PIR2 2py° 2wy 3 20
22K 27137 PRI N1PAR Dawa qwnl apy 101

And this is [the meaning of| “And Yaakov settled in the land of his father’s sojournings (megurei).”
“Settled” (vayeshev) denotes a lowering and descent from the place where one stood. And the
meaning is that the level of Yaakov, yud-akev, is drawn down and lowered to be “in the land of his

father’s megurei.”
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And megurei has two meanings: the first is an expression of fear, and the second is an expression
of a storehouse, as in “a granary (megurah) full of produce,” which is a vessel into which [produce]

is stored; and both go together, for it is written, “The fear of Havayah is His treasure.”
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And so too in the words of our Sages, of blessed memory, “a storehouse of the fear of Heaven,”

which is the level of higher awe, the awe of shame, in the level of self-nullification: it is a receiving

vessel for supernal Chochmah, that it may rest and be revealed in it.
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And it is called “his father’s megurei,” for Yaakov is the level of yud-akev; he is the level of illumi-
nation and drawing-down from the level of supernal Chochmah, to draw [it] down to the end of all

levels. And the level of supernal Chochmah is called “his father.”
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Now, this is in the level of the higher unity (yichuda ila’ah) and the cleaving of spirit with spirit in

the study of Torah, to be nullified to Him, blessed be He, in the level of supernal Chochmah, as

mentioned above.
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But in the level of the lower unity (yichuda tata’ah), that is, to be a vessel and a place for His

dwelling, blessed be He, in the level of the world’s existence, in the level of His sovereignty, so that

in this too the level of “Havayah is One” rest and be revealed:
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this is drawn through another settling and lowering of the attribute of Yaakov, to draw down the at-
tribute of Chesed from the head of all levels to the end of all levels, into the lower land, which is
Canaan, which is the level of His sovereignty (malchus), blessed be He; and “A king establishes the

land through justice,” and “the throne is established through kindness.”
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For the world’s existence is through kindness, as it is written, “The world is built on kindness”: that
is, through the performance of the mitzvos in general, whose root is the level of Chesed, and in
particular it is the mitzvah of charity and kindness, which is why it is called simply “the mitzvah,”

etc., for it is equal to all the mitzvos, as explained in the Tanya.
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“And Behold, We Were Binding Sheaves”
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“And behold, we were binding sheaves,” etc. It is written, “These are the kings who reigned,” etc.:
these are the seven primordial kings of Tohu, who fell in the shattering of the vessels down to the
Name Ban of Atzilus, the source of Beriah, Yetzirah and Asiyah, and from there they descended into
Beriah, Yetzirah and Asiyah. This is the matter of “the death of the kings,” as is known.
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Now, in the shattering of the vessels a number of levels fell: namely, the level of souls, the level of
angels, and the level of the G-dly powers themselves. All of them were shattered and fell down into
Beriah, Yetzirah and Asiyah; and the fall of the G-dly powers means that they descended to give life
to Beriah, Yetzirah and Asiyah, and so on.
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The explanation and meaning of the shattering of the vessels and of the sparks, etc., is that they
separated into many pieces. By way of analogy: the word 7172 (“blessed”): when its letters are joined

together in this word, an idea is enclothed in them, namely the idea of blessing;

RE7° R 91X *191 W75 199 pagy 2102] ¥793 D793 NP2 [7m o 17T 12K NPNIR T 1799000 AR
5% nxt APown mwabnm ina

but when these four letters separate from one another, so that the 2 stands by itself, and likewise

the 9, and so on, then this enclothed idea will not be found in them at all.
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In the same way is the shattering of the vessels of Tohu: the vessels separated into many pieces, di-

vided from one another, until the light that had been enclothed within them before this separation

departed from them.
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Because of this they descended in level to the plane of Beriah, Yetzirah and Asiyah, and from this
came into being the worlds of separation: many creatures, species upon species of different kinds,

as it is written, “Is there any number [to His troops],” etc.
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Now, the Essence of the Emanator, blessed be He, is singular and unique in the ultimate unity, as is
known.
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Therefore, in order that created beings should come into being, which are in a state of great multi-

plicity and in a state of separateness, that is, in the state of something, an entity in its own right,

which is the very opposite of the truth of His unity, blessed be He, that “there is nothing else be-

sides Him,” it had to come about through the shattering of the vessels:
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because they separated into very many small pieces, the multiplicity of created beings came about
through this; and also through this separation each creature became an entity of its own, so that

each angel is set apart from its fellow, and so on.
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Now, when the vessels and the sparks descended from before Him, may He be blessed, the sepa-

rateness and multiplicity that came about in them was according to the extent of the descent.
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Whatever had not yet descended so far did not have as much separateness, for whatever is closer to
Him, may He be blessed, has more self-nullification and oneness;
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and the further they became distant, the more separateness and multiplicity came about in them.
It follows that when they fell down into Asiyah, the separateness and multiplicity became greatest
of all.
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This is what is written, “And a river goes out of Eden to water the garden, and from there it
divides,” etc.
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The river that is drawn from Eden, which is Chochmah of Atzilus, as it is drawn and travels through

the whole World of Atzilus until [it reaches| the garden, which is the level of Malchus of Atzilus, is
all one river, still entirely beyond the bounds of division.
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For in Atzilus “He and His vessels are one”: they are in a state of true self-nullification to the One
who emanates them, and are united with Him in the ultimate unity, which is the opposite of sepa-

rateness and multiplicity, and so on.
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And once the river reaches the head of Beriah, then it is written, “and from there it divides and be-
comes four heads”. Although no water was added to it, it nevertheless divided and became four
parts.
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These are the four camps of the Shechinah: “the face of a lion on the right, the face of an ox,” etc.

But these are still general parts, each of which includes many particulars.
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And as the level descends further, the level of Michael, which is the level of the face of the lion, di-

vided into 186,000 separate aspects, which are the camp of Michael.
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So too the level of Gavriel, which is the level of the face of the ox, divided into many parts, which

are all the individual angels of the camp of Gavriel, and so on. All this is still in the World of Beriah;
in Yetzirah it divides further into more particulars, which are the ruchos of Yetzirah.
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And in Asiyah it divides further into the greatest number of parts, which are the nefashos of Asiyah.

All of it comes from the shattering of the vessels, as they crumble fragment after fragment, multi-

plicity after multiplicity, as explained above.
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But the angels are those that have already been rectified in the level of the World of Tikkun; this is
what is called “and Whose servants all stand,” etc. And the level of “Who forms servants” are those

who are refined every day, and so on.
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Now, just as it is with the angels, so in the same way it is found with the souls: through the many
levels of descent in the chain of descending worlds (hishtalshelus) they crumble into very small

pieces, multiplicity after multiplicity, and so on.
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For the four banners of the wilderness are the number of the roots of the souls in the World of
Beriah; and the soul of Yehudah includes all the souls in the camp of Yehudah,
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and afterwards it divided into many individual souls in the banner of the camp of Yehudah, and

likewise in the other banners and tribes, until they became six hundred thousand in the World of

Beriah.
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For the Torah speaks entirely of the World of Beriah; but in Yetzirah the parts multiplied further
into a great number, and they are on the level of the ruach of Yetzirah.
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And in Asiyah the number of the nefashos of Asiyah is greater than all of them. But the six hundred

thousand souls are those that have already been rectified and refined from the shattering of the

vessels and included in the World of Tikkun.
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And just as the shattering, which is multiplicity and separateness, is found in the souls and angels,

as explained above, so it is found in the G-dly powers themselves: they divided into very many

parts and were scattered into Beriah, Yetzirah and Asiyah, and so on.
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And the further they descended in level, the more the separateness increased; that is, each part
and each spark divided further into many sparks and parts, in the manner explained above regard-
ing angels and souls.
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For it is known on the verse “and the spirit of G-d hovered (merachefes)”: merachefes [spells] “288
(n”97) died (nn),” that is, 288 sparks that fell from the World of Tohu together with the vessels that

were shattered.
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The number 288 is the separation of the sparks that fell as they still were in Atzilus, which is the be-
ginning of their descent, when they separated into the number 288; this is “288 died,” and so on.
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But afterwards, when they fell from Atzilus to the World of Beriah, each spark of the 288 sparks in

Atzilus mentioned above divided there in Beriah into very many parts.
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And when they fell from Beriah to Yetzirah, they divided further into small parts and sparks; and
likewise from Yetzirah to Asiyah they divided and separated still further, into thousands and

myriads.
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Through this we will understand why the exile has lasted so long, far more than seventeen hundred
years. It is known that the whole intent is to refine the 288 sparks, and when the refinements are

completed, Mashiach will come, speedily in our days.
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If so, this is puzzling: is it possible that the 288 sparks have still not been refined over such a long
time, in which “a generation goes and a generation comes,” and every Jew refines the portion he

needs to refine?
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All the more so, since the number of Jews who must refine the 288 is six hundred thousand, like
those who went out of Egypt, and now, thank G-d, the Jews are more than this number, “may
Havayah add to them,” etc.;
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and all the more so in ancient times, when there were villages that had more than six hundred
thousand [in them], as the Gemara says about the village of Shechalayim, etc.
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But [the answer] is that below, in Asiyah, the sparks separated into thousands and myriads without
number. The number 288 is in Atzilus, and there, too, is the number of six hundred thousand gen-
eral souls, which must refine 288 large parts, namely the sparks in Atzilus.
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And just as below the number of souls multiplied, as explained above, so the sparks multiplied
greatly into thousands upon thousands of small parts. Therefore the exile has lasted long, for all
the refinements have not yet been completed, etc.; and when the refinement is completed, the re-

deemer will come, speedily in our days.
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Now, it is written, “How many are Your works, Havayah! You made them all with wisdom.” This
means: the multiplicity that came about through the shattering of the vessels, as explained above,

in the creatures of Beriah, Yetzirah and Asiyah,
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and especially in Asiyah, where the multiplicity and separateness are greater, for each one is set
apart from its fellow and is in a state of a separate something. This is “How many are Your works,

Havayah,” etc.
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“You made them all with wisdom”: “made” (n°w¥) is a term of rectification: through Chochmah they
are rectified on the level of the World of Tikkun.
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That is, through Chochmah self-nullification reaches them and is drawn into them, so that they be-
come nullified and included in Him, may He be blessed, and through this become joined together

and are no longer separate. And this is the service of the Jewish people.
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“And this is the teaching of man”: to refine what must be refined and raise it from separateness to

the oneness of G-d. This is “You are One, and Your Name is One, and who is like Your people Israel,

one nation in the land.”
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The meaning: “You” is His Essence, may He be blessed, who is singular and unique, blessed be He.
“Your Name” is the radiance and light that spreads forth from Him, called the Infinite Light (Or Ein

Sof), blessed be He; it too is utterly one.
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“And who is like Your people Israel, one nation in the land”: that is, they make oneness even in the

land [below]|. For although in the land [below]| there is the greatest separateness, as explained

above, since separateness and multiplicity are mainly in Asiyah,
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nevertheless the Jewish people, through their service and their Torah, make oneness there too, for
they raise the sparks that fell there in the shattering of the vessels so that they are elevated into the
oneness of G-d.
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And this is “And behold, we were binding sheaves in the midst of the field.” For this was also the
service of the tribes, Reuven and Shimon, etc.:
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they would refine the sparks that fell into a state of separateness in the shattering of the vessels and
raise them as mayin nukvin (feminine waters) to be included in Malchus of Atzilus. Through this
they were joined together there and became one, since they were included in the oneness of G-d, in

the attribute of His sovereignty, may He be blessed.
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And this is the meaning of “binding sheaves.” By way of analogy, it is like binding the sheaves: one

gathers a great many stalks, joins them and binds them into a single bundle,
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and this is what is called a sheaf, as is known. At first the stalks were separate from one another,
and through this binding they became one.
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Exactly so is the matter of the refinements and the raising of the sparks mentioned above: when
they are raised from “the mountains of separation” to be included, as mayin nukvin, in the one-
ness of G-d, it follows that they have become, and been included as, truly one, from what they were

at first, in a state of separateness and multiplicity, as explained above.
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And this is “binding sheaves,” namely the raising of the sparks as mayin nukvin, “in the midst of
the field,” which is the level of “the field of apples,” which is Malchus of Atzilus, where the mayin
nukvin is included, as is known.
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Furthermore: that the raising of mayin nukvin is called by the term “binding sheaves” (me’almim
alumim) is from the term illem, a mute who cannot speak.
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Since the raising of mayin nukvin is the nullification of one’s sense of being something, becoming
truly nullified so as to be included in G-d, it is then in the state of a mute who cannot speak and

give to another, [for giving to another] is the state of a something.
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And since the essence of this raising is self-nullification, it is therefore the opposite of giving [to
others], and it is called “mute.” (This is like the idea “since he is busy swallowing,” etc.; see what is

explained on the Tosefta in Beshalach (p. 51) on the matter of “the waters froze,” etc.
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And see what is explained on the reason that the journeys were forty-two while the Counting of the
Omer is forty-nine days: for in the Counting of the Omer, which consists of drawings-down, in each
attribute there is the level of revelation, Malchus of Chesed, etc., whereas the journeys are ascents,
the opposite of revelation, etc.; see there.)
/9 x) 87K [y 193] ¥7DI RITWD IR 102D 9277 $2awa p7 17 9778 139K DTRIY 1277 1737 2D
ki [7°7% 137K
For speech in a person is needed only in order to speak to another; but when he is by himself, he
does not need to speak.
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And so it will be understood above, in spiritual beings, that the level of speech in them (as we find
in the Gemara, “two spirits were conversing,” etc.) is the power to give to another, from cause to
effect.
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And this is [possible] when the cause is an entity in its own right: then it can give to its effect.
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But when it is attached to its own cause and occupied with receiving flow for itself, it is then in a
state of self-nullification to its cause, and it has no power to give to another because of the intensity

of its self-nullification, etc.
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And this self-nullification, of being attached to its cause, is by way of analogy like the fetus while it
is in its mother’s womb: it is not an entity in its own right, but “eats what its mother eats,” etc. Only
after birth does it become a something in its own right, until afterwards it can speak to another,

etc.
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In the same way it will be understood regarding the refinements that rise as mayin nukvin and are
included, in the manner of gestation, in the Yesod of Nukva.
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That is: at first they were in the state of something, an entity in its own right, and could give to an-

other; but when it is included as mayin nukvin, which is the state of self-nullification to the Infinite

Light (Or Ein Sof), blessed be He, and is utterly attached to Him, this is the state of gestation, when

it is not an entity in its own right but only “eats what its mother eats.”
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Therefore they are then called alumim (sheaves), from the term illemim (mutes), who cannot speak

and give to another because of the intensity of the self-nullification, as in the analogy of the fetus,

etc.;
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whereas before this raising and this gestation it was in the state of something, able to speak and

give, etc. But through this raising it became the state of illemim (mutes).
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In the same way it will be understood that there is also a second gestation after birth, as is written

in Etz Chaim. That is: in order to draw down the mature intellect (mochin degadlus), one must first

come into the state of utter self-nullification. This is the second gestation:
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that is, after he already had intellect and could give to another, he is now included in the state of
gestation, in utter self-nullification (and becomes mute, as explained above), so that through this
self-nullification mature intellect may afterwards be drawn to him from the Infinite One, blessed
be He.
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Now, all this was the service of the tribes, who are in the World of Beriah (apart from Yosef, who is
from Atzilus, as will be explained below, G-d willing), and they are a chariot for Malchus of Atzilus.
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This is like the twelve oxen in Shlomo’s Sea: they are the twelve levels at the head of Beriah, and the
Sea standing on them is the level of Malchus of Atzilus.
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Therefore the essence of their service, and the raising of mayin nukvin from the refinements they
refined in Beriah, Yetzirah and Asiyah, reached as far as Malchus of Atzilus, and there it was in-

cluded as mayin nukvin.
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And this is “binding sheaves in the midst of the field,” as explained above. However, it is known
that the mayin nukvin, although it has already been included in Malchus, still needs a second re-
finement through the mayin duchrin (masculine waters).
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That is, the mayin duchrin of Z’eir Anpin is drawn down to refine the mayin nukvin of Nukva, and
this is the union of Z’eir Anpin and Nukva.
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The explanation: although the sparks have been refined and included as mayin nukvin, which is
self-nullification to G-dliness, as explained above, they nevertheless cannot truly become one with
His G-dliness (as they were before the shattering of the vessels, when they were actual G-dliness,
from the ten Sefiros of Tohu) until the revelation of the Name Mah of Atzilus is drawn down upon

them; through this they are refined with a second refinement, and this is the main one.

PR P [men] 00 IWRAT %20 03 (1717 1onn] 770 NIPHA RIAW 19°920R RPAT [nnona) N2 1Y
ety dlole Reisinl byl NEERE

For “they are refined specifically through Chochmah,” which is the level of the mayin duchrin; for

the first refinement was only that they should have in them the nullification of their sense of being

something,

M2 102 qwnw 2y KPR "N°PnR 2103 9123 anw T ORI 1ORT TR MITYRN 19979 P9 N
JIPDRI MoK D1123 99951 18 07927 (770 ow] 7171 DY NI RIAY (19597 1os) 770

and this is still very far from G-dliness, where “He and His vessels are one,” being in true self-nulli-
fication. Only when the mayin duchrin, which is the illumination of the Name Mah, is drawn into

them to refine them are they included in true self-nullification in G-dliness.
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It is like a person who refines refinements by eating and drinking and afterwards prays with love
and awe through the strength of what he ate and drank, so that the life-force of the food and drink,

which fell in the shattering of the vessels, is included in his love and awe.
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Nevertheless, this is still far from the essence of the true One, until, through the raising of the
mayin nukvin of his love and awe, love and awe are drawn down to him from above, from G-d, so
that “dread falls upon him,” etc. Then they are included in this love and awe that is drawn from

above, from actual G-dliness. In the same way is the second refinement of the mayin duchrin.
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Even with Rabbi Akiva, whose soul departed with “One,” nevertheless the self-sacrifice (mesirus
nefesh) of a created being is still far from G-dliness, except that an illumination from the level of
the true One was drawn upon him, and then his self-sacrifice was included in the level of actual
oneness.
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This is the meaning of “to be one with the One”: the “one” of the lower unity (yichuda tata’ah), the
nullification of one’s sense of being something, is included in the higher unity (yichuda ila’ah),

true self-nullification, etc.
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And this level of mayin duchrin that is drawn down to refine the mayin nukvin of Nukva is the level

of Yosef the tzaddik, who is the level of “And a river went out of Eden to water the garden.” The gar-

den is the level of Malchus, and the flowing river from the Infinite Light, blessed be He, is drawn as

far as there;
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it is the illumination of the kav and the thread (chut), and there it ends and is not drawn into
Beriah, Yetzirah and Asiyah. That is why they are a world of separation, and “from there it divides,”

etc.
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But Yosef is a tzaddik who connects and draws the illumination of the Infinite Light into Beriah,
Yetzirah and Asiyah. That is: the created beings are included as mayin nukvin in Malchus of
Atzilus, as explained above, and Yosef draws the illumination of the Infinite Light, blessed be He,
into Malchus to refine the mayin nukvin with a second refinement, so that they are included in His

actual G-dliness, as explained above.
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This illumination is the illumination of the kav and thread of the Infinite Light, and this is “And a

river went out to water,” etc., as explained above.
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It follows that the level of Yosef’s refinement is far higher than the refinement of the tribes. For the
refinement of the tribes is that they raise mayin nukvin into Malchus of Atzilus, and it has not yet

been transformed into actual G-dliness until Yosef draws down the mayin duchrin,
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which is the illumination of the Infinite Light enclothed in Chochmabh; this is “And a river went out
of Eden,” etc. “Through Chochmah they are refined” with the second refinement, and then the
mayin nukvin is included in actual G-dliness, which is the inclusion of the lower unity in the high-

er unity, as explained above.
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This is what is written, “And behold, we were binding sheaves in the midst of the field”: these are
the refinements from Beriah, Yetzirah and Asiyah, to raise them as mayin nukvin into Malchus, as
explained above.
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And Yosef himself also refined this first refinement: although his root is from the Name Mah of
Atzilus, which is the level of the mayin duchrin, nevertheless, since he was enclothed below in a
body, he also had to refine this lower refinement, like the rest of his brothers.
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This is “And behold, we were binding,” etc.: all of us are equal in this, in raising mayin nukvin into
Malchus.
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But after this refinement, “and behold, my sheaf arose,” etc., for he has an additional advantage
because of his root in the Name Mah of Atzilus; through this his level is to bring down mayin
duchrin, to refine with a second refinement the mayin nukvin that they had already raised into
Malchus.
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And this refinement is not in the power of the other tribes, who are in Beriah, etc., far below

Atzilus. And this is “your sheaves came around and bowed down to my sheaf,” in actual self-

nullification.
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For without Yosef’s mayin duchrin their mayin nukvin would not be included in actual G-dliness;
only through Yosef’s mayin duchrin, which refines them with the second refinement so that they
are included in the true self-nullification of Mah,
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and this is “and they bowed down,” etc.: then they are included in G-dliness, as explained above.

(And see what is explained on these two refinements on the verse “And these are the names.”)
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Now, to understand the explanation of “and they bowed down to my sheaf,” and also the matter of
the second dream, “the sun and the moon... bowing down to me,” for the words reach Yaakov, as it
iswritten, “and his father kept [the matter],” etc.:
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How is it possible that Yaakov, who is higher in level than Yosef, for he is the level of the body
[Tiferes] and Yosef the level of the covenant [Yesod], and although “body and covenant are counted

as one,” nevertheless he is higher, etc., if so, how would he bow down to Yosef? This is puzzling.
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But the matter is that bowing includes two aspects. The first is self-nullification: one is nullified
and bows down, etc., as in “and the host of heaven bow down to You,” for they are nullified, etc.

The second is drawing down: one bends his head and draws [it] downward.

likuteitorah.com/torah-ohr/vayeishev/ 33

29

30



TORAH OHR - PARSHAS VAYEISHEV + MAAMAR 2 M9 0°NPR 0ONPRA 1IMIR 1IN

mamwaw] YPWAY ARNANYIN 5”3 Y177 1971 10 7OWHNT 03 21030 UYY ROPN RA2 R NRRD)
7192 MR TPwRm AWK 1POINW 7Y 19wnRT 03 22 PNa RITY nank 03] PRI 1IRKRI 1wy
.[0>°n vy »193] 1”Y0 AN ANK 122

And in truth one depends on the other, for through the self-nullification one brings about the
drawing down, etc. This is also known from the bowing in the Shemoneh Esreh when one says
“Blessed are You, Havayah”: it is self-nullification and also drawing down, by bending one’s head

and drawing from the level of “Blessed” into the level of “You,” as explained in Pri Etz Chaim.
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In the same way the matter of “and they bowed down to my sheaf” will be understood. For when the
tribes raised mayin nukvin into Malchus, they needed to arouse the drawing down of the mayin

duchrin of Atzilus, through which the main refinement comes about.
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And in truth the mayin duchrin is drawn down only after there is a raising of mayin nukvin, for
“blessing does not rest in an empty place”: only when there is a vessel does the light rest, and the

mayin nukvin is the vessel for the mayin duchrin.
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Therefore, to arouse the drawing down of Yosef’s mayin duchrin, there first had to be the raising of
the tribes’ mayin nukvin, in self-nullification, to arouse this drawing down. This will also be un-
derstood from a physical analogy, in the union of male and female, that “there is no arousal except

with intent.”
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And when the female sets her table, then the desire of the male is aroused, etc. And this is “and be-
hold, your sheaves came around,” for they made the vessel and the raising of mayin nukvin, “and

they bowed down to my sheaf.”

likuteitorah.com/torah-ohr/vayeishev/ 34

31

32

33



TORAH OHR - PARSHAS VAYEISHEV + MAAMAR 2 M9 0°NPR 0ONPRA 1IMIR 1IN

TR0 QWYY TWNRnn 273 WY YW °2n O”KR TIRD oY PIvan °R na 3 Wy I ARITNWAN
[1779317 111

And in this bowing they did two things: first, their self-nullification to the Infinite Light; second,

that through this they also brought about the drawing down, so that the mayin duchrin would be

drawn down,
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that is, that the illumination of the Infinite One be drawn into the level of Yosef; and this drawing
down that they brought about was that the inner light be drawn into Yosef. Yaakov’s bowing, how-

ever, was only a drawing down alone, for he drew the encompassing [light] to Yosef, etc.
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Now, the reason for the tribes’ hatred of Yosef because of his dreams, etc., is that they erred in one
thing.
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Since it is known regarding “there the tribes went up, the tribes of Yah,” etc., that there are twelve
diagonal boundaries in Z’eir Anpin of Atzilus, and they are called “the tribes of Yah” because they
are drawn from Abba and Imma.
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Therefore the tribes below thought that their root is from there, and if so they are on one level with

Yosef, since all of them have their root in Z’eir Anpin of Atzilus; and if so, they do not need him for

drawing down the mayin duchrin,
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since he and they are alike, from one root in Z’eir Anpin, from which the mayin duchrin is drawn.
But they erred in this: it is true that their root is from Z’eir Anpin, as explained above, but they

themselves are below, in Beriah.
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And as explained above regarding the twelve oxen, with the Sea standing upon them from above,

therefore they are only those who raise mayin nukvin to Malchus.
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Whereas Yosef, [even] below, is himself from the level of Yesod of Atzilus itself, and therefore he
specifically is the one who draws down mayin duchrin, and they need him, as it is written, “and be-

hold, your sheaves came around,” etc., as explained above.
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A Song of Ascents: When [Havayah] Returns... We Were
Like Dreamers

1w 299711 R RWII2 09087 1w 72nn KT DIPAN 737 .09M7I00 1100 10 w2 mibynn w1
M P71 IRWI KDY 11120 25w min PPN0a 13w 53 2191 117 .0 TR 1°7 19RD 02909 DOy
L1700

“A Song of Ascents: When [Havayah] returns,” etc., “we were like dreamers.” Now, a dream joins
two opposites in a single subject, and combines two opposite matters as though they were one. This
is because in sleep the discerning faculty of the intellect departs, and only the imaginative faculty

remains.
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And the imaginative faculty can combine two opposite matters, such as a ship racing through the
air, etc., as Maimonides writes in the Eight Chapters. But when awake, when the faculty of the intel-
lect is aroused, it rules over the imaginative faculty and does not let it combine [them]|, because it

sees with its mind’s eye that they are separate things that do not unite at all.
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So too is the matter in the exile of the spark of G-dliness in a person’s soul, which is in a state of
sleep and of the departure of the intellect (mochin). [Such a person| can combine two opposite
things: being occupied all day in business, “each one for his gain, from his every quarter,” this

one turning to his olive grove, etc.
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Even though in prayer he arouses love, until [the soul] longs to divest herself of her garments, etc.,

to cleave to Him, blessed be He, because of his contemplation of the higher unity and the lower

unity, nevertheless after prayer the love passes and is gone, and he does not take it to heart

Mo 19K TR0 029087 0°%PAY I 1anPY 2°577% 2592 1Tl APanaw Manannn 7187 R %D
SJTW YN 001w WW 1902 2°0237 QAT D Lo ot R DOP07Y 0077501 07 DR o>TnRY

that this is the opposite of the contemplation in prayer; and he imagines in his heart that he can
combine and join two opposite matters together as though they were one, while in truth they are
separate and distant from one another. For although it is written in the Torah, “Six years you shall

sow your field,”
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and likewise in the Shema, “and to serve Him with all your heart,” etc., “I will give the rain of your
land,” etc., “and you shall gather in your grain,” etc.
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All of this is by way of service, as is known that in all the matters of this world there is [an element]

of the service of G-d: “Six years you shall sow,” etc., “and in the seventh year,” etc.
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This is the matter of the refinements (beirurim) of the level of the six years, and the elevation of the
level of the seventh year, as is explained elsewhere. And these very things go according to the in-

tention of the heart.
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But the heart of the multitude, who incline after their gain, to provide their allotted bread in its

plain sense: “their heart does not so imagine.”
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And their heart is not set according to the proper intention; rather, all their salvation and all their

desire is to supply what suffices for their need, whatever they lack in the needs of their body, and

they make the needs of the body the main thing.
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And this is the very opposite of the arousal in prayer, that love for G-d alone be fixed in his heart,

without any foreign admixture, G-d forbid, etc.
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Now, even after these words and this truth, let no man’s heart fail within him, [so as] to say that the
arousal in prayer and his contemplation are vain imaginings, since it is like the dream, which is

the imaginative faculty that joins two opposites.
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For, since he sees in himself after prayer that the love for G-d passes and is gone, and he turns to
love specifically his body, it is understood that even in prayer he did not nullify the love of his body
entirely.
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And the arousal in prayer of love for G-d alone is not genuine, but only like the imagining of a
dream, which joins two opposites: it seems to him that he loves G-d and nevertheless loves his
body,
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even though they cannot be right together, because this is taken from the imaginative faculty,
which can imagine vain imaginings. But in truth, this level of the dream has its root above, and “its

foundation is in the mountains of” supernal “holiness.”
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This will be understood by first introducing what is written, “On that day Havayah will be One and
His Name One.” The Gemara asks: Is His Name not One now? And it answers: Not as I am written
am I read, etc.
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The explanation is that His Name is in a state of exile, and therefore it is not read as it is written,

but only in a garment and a sheath, etc.

TPYNoM 070 12 NOWIN ANNW IR 119 19795 NP0 MmN MPRR0M 100 123 R NIPA2 1M

"3

Now, in exile it is in a state of sleep and of the departure of the intellect (mochin), “three contained
[within three],” etc., and then his soul draws life for him from above, etc.
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And there it is on the level of circles (iggulim), in which there is no level of above and below;
rather, all is in one equality, with the inclusion and unification of all matters, without any separa-
tion or division, as is known from the saying of our Sages, of blessed memory, “These and these

are the words of the living G-d.”
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Only when it is drawn down by way of lines is there division: the right line, Chesed, etc. This is not
so on the level of circles: there is no division there at all, and there all the things that are separate

below are joined and included together, and no separation or division is seen between them.
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However, this level comes to be revealed below only through the state of sleep and of the departure
of the intellect in exile. Of this it is said, “I clothe the heavens in blackness.” “Heavens” are the lev-
el of circles; they are clothed in the level of blackness and darkness,
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which is concealment and hiddenness; for then there shines and sparkles from above, from the su-
pernal world, which is on the level of circles, [into] the level of the dream, which is the imaginative
faculty, to join two opposites in one subject as though they were truly one, because in truth, in their
root in the supernal world, they are joined and united,
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for there it is on the level of circles, as said above. Only below, in the division of the lines according
to Chochmah and Daas, so that this line is thus and that line is thus, is the opposition seen and re-

vealed: that this is the opposite of that, and then they are separate and distant from one another.
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Therefore the level of inclusion cannot be revealed in the revelation of Chochmah, which is the be-
ginning of the division of the lines, but only in the state of sleep and of the departure of the intel-

lect in exile;
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then the supernal light sparkles and shines, and it is hidden and concealed in the level of blackness
and darkness, that is, in the enclothing of concealment, etc., and not in revelation, for revelation is

on the level of Chochmah and Daas, which is according to lines.
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And of the Time to Come it is written, “Your Teacher will no longer be hidden” (yikanef), [hidden]
by a wing (kanaf) and a garment, etc. Therefore “on that day His Name will be One”: it will not be
clothed and covered in a sheath,

.00 10 1198 N2%W DR’ 272 7R IRY 1D IRT° 1°¥2 1°Y 9D 10 2N22W 170 RIPA 1007
And it will be read as it is written, etc. For “they will see eye to eye,” etc. And then it will be said,
“When Havayah returns the captivity of Zion, we were like dreamers.”
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This means that this rank and level of the dream will be revealed, until all will recognize, know and

grasp the life-force drawn to them in the time of exile, which is from the level of the dream.
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Therefore they will say, “We were like dreamers.” And with this the greatness and rank of Yaakov
and Yosef through the dreams will be understood. And there is an aspect in which Yosef is higher in
rank than the level of Moshe our Teacher, peace be upon him. And Nadav and Avihu were the ne-

fesh and ruach of Yosef.
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“We are impure through the soul (nefesh) of a man”: this is Avihu. But Nadav was of the level of ru-
ach, and they did not need sprinkling on his account at all. And of him it is said, “And may a gener-

ous (nedivah) spirit uphold me.” And this is what is said, “Who leads Yosef like a flock.”

likuteitorah.com/torah-ohr/vayeishev/ 42

11

12



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 3 21219 13777 110 W2 N'IT?}??JH P

12 °P3 199 10 2ORNAYT RIYn 0190 nan RITW A0 PN22 RIT PRIWS NANIT NRAT et 0D
:MNIDM MR 1977 1991 10 120K 978101 97 ME NPNIR N7

For in the time of exile the leadership of Israel is on the level of Yosef, which is from the level of the
dream, from the world of circles, etc. Therefore he is called ben poras (1712), whose letters are pos-
er (A"My, “interprets”) and tofer (72N, “sews”), which joins, etc. And therefore he interpreted

dreams.
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On the Twenty-Fifth of Kislev
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“On the twenty-fifth of Kislev [begin| the days of Chanukah,” etc.: “for when the Greeks entered the
Sanctuary,” etc.
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“And when the royal house of the Hasmoneans prevailed and defeated them, they found only one
cruse of oil,” etc. “The following year they established them as eight festive days, with Hallel and

thanksgiving.” We need to understand the matter of Hallel and the matter of thanksgiving.
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We also need to understand why, for this miracle, they instituted the lighting of lamps in remem-
brance of the Temple, where they found one cruse of oil, etc., whereas they did not institute the

same for other miracles.

TR2D T2TPI2 12971 .19 IR TN IR 1 20097 RIT AP R LINTIM PO 101 10y T o
J10 7% R IR 97 [73725 D3ot 1P man vekw] PIIRY [wrpnn neaaw) P7RNA2w 77130 171y

And also: what do lamps have to do with Hallel and thanksgiving? But the explanation is that it is
written, “For a mitzvah is a lamp and the Torah is light,” etc. This will be understood by first ex-
plaining the matter of the Menorah in the Holy Temple, of which our Sages, of blessed memory,

said, “Does He then need its light?” etc.

likuteitorah.com/torah-ohr/vayeishev/ 44



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4 191 957119 0317 10323WOW 15 191317 *1i° 199002 11792

L137°UP° M AR 12°03 IP2Y L1I7°0R 0920 1°2 M DR AR MRYRaY 2°n0 mam
02°UM1 DIWTA MDY M T 9D PO 19 T9vDaw

Now, it is written, “And when Aharon kindles the lamps at dusk, he shall burn it [the incense],” and,
“In the morning, when he prepares the lamps, he shall burn it.” For at night he would light all sev-
en lamps, and the next day he would clear their ashes and prepare them,
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and he would light only the western lamp, which is the sixth lamp, from which he would begin and
with which he would conclude.
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The explanation is that the lamps are the emotive attributes (middos): “Yours, Havayah, are the

greatness and the might,” etc.; they are seven lamps, corresponding to the seven middos.
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Now, in each and every attribute there is “the one opposite the other”: in kelipah (the husk), over
against holiness, and they draw their nourishment from holiness.
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For example, from love in holiness there is drawn down, through the chain of descending levels,
[what comes] to be physical lust; and likewise from awe in holiness [comes] evil fear, and anger,
and the like.
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And they must be refined and transformed, to be absorbed into supernal holiness, so that all the at-
tributes will be for G-d in a state of self-nullification (bittul): “Yours, Havayah, are the greatness
and the might,” etc.
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The refinement is through Chochmah (wisdom), for “through Chochmah they are refined,” etc.
And Chochmabh is a light, to illuminate the attributes and to purify them.
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At night, which is the time of darkness, it was necessary to light all seven lamps, that is, to draw the
light of Chochmah into each and every attribute on its own,
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whereas by day it was enough to light the sixth lamp, which is the principal channel of influence,
and of itself the light of Chochmah would be drawn into all the attributes.
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Now, there is “world, year, soul.” Just as Aharon would draw down the light of Chochmah into the
world, [into] the seven levels and supernal attributes in the order and conduct of the world, so too

he would draw down the light of Chochmah into the souls of Israel,
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who are “those who came out of Yaakov’s thigh, seventy souls,” corresponding to the seven lamps.
They are “those who came out of the thigh of 2p¥° (Yaakov)”: yud-ekev (“heel”), that is, the yud,
which is Chochmah, drawn down and descending into the level of the heel, the end of the lowest

levels.
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This is [the meaning of] “and his hand was grasping Eisav’s heel”: for 17> (“his hand”) has the let-
ters of 71" (yud), which grasps the heel of Eisav so as not to give it the strength to expand and rule,

but only to subdue it beneath holiness and to subjugate the sitra achra (the other side).
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And this was the meaning of what Aharon drew down when he kindled the lamps: to draw the yud of
Yaakov, the light of Chochmah, to the level of the heel, so that even the natural attributes in the an-

imal soul will rise and be absorbed into holiness.
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Now, it is written, “And when Aharon kindles the lamps at dusk, he shall burn it,” and likewise, “In
the morning, when he prepares the lamps, he shall burn it.”
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[First] “when he kindles,” and then “he shall burn it,” and likewise in the morning; as it is stated in
the order of the Temple service, the preparing of two lamps precedes the incense.
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To understand the matter of the incense, which came after the lighting and the preparing of two
lamps: the matter of the lamps, as already explained above, is the raising up of the attributes that
descended and were drawn down into the physicality of the animal soul, so that they rise and are
absorbed into holiness. But the incense is the raising up of the letters, those of thought, speech and

action, the garments of the attributes, which are of the level of the inanimate.
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The letters of holiness are called “the wall of the daughter of Zion,” a wall of stones: “two stones

build two houses,” etc., as is known.
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And as is explained elsewhere on the verse, “Great is Havayah and much praised, in the city of our
G-d”: when is He called great? When He is in the city of our G-d, etc.
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Now, the letters of thought, speech and action that fell into physicality, under the dominion of the
kelipos and the sitra achra, have no ascent through the drawing down of the light of Chochmah, for

the light of Chochmabh is only in the attributes themselves, love and awe, etc.,
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which are of a spiritual nature (see what is explained on “And [G-d] formed,” etc., in Parshas
Bereishis). But the physicality of the letters has no ascent except through the incense: for the

spices of the incense were of things that have no taste at all
WO NR 200nw 79y YN 197 902 WY 1NT0RT21 21nIT °Naa 17 010 BP0 PoRM 1nn DR
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and are not of the category of food at all, so they are of the level of the inanimate; and by burning
them there comes to be a fragrance that rises upward and restores the soul: “a fire-offering, a
pleasing fragrance to Havayah.” For through the fragrance there comes to be nichoach
(“pleasing™), that is, a descent into the chain of descent, a drawing down of the level of Havayah,

[whose] yud [is] Chochmah, etc.
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Now, all this was in the Holy Temple, where they would offer sacrifices; and now prayer is in place
of the sacrifices. We need to understand this in [terms of] prayer.
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In the order of the Temple service, the blood of the tamid (the daily offering) came before the pre-
paring of two lamps, the lamps before the incense, and the incense before the limbs. It follows that
the blood of the tamid came before the lamps and incense, and the limbs of the tamid after the

lamps and incense.
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This will be understood in the service of G-d in prayer. For the essence of the service in the Shema

and prayer is to give over one’s soul in the Shema.
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Now, there are two kinds of self-sacrifice (mesirus nefesh): to give over one’s soul in “One,” and

“with all your soul: even if He takes your soul,” etc. To understand what these two kinds of self-sac-
rifice are:
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self-sacrifice in “One” refers to the G-dly soul, which is in a state of actual self-nullification, as it is
written, “As Havayah lives, before Whom I have stood.” The state of standing is self-nullification in
the Infinite Light (Or Ein Sof), blessed be He, itself.
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And the level of “with all your soul” means that the animal soul too should be in a state of subjuga-
tion and transformation (iskafya and is’hapcha), etc.
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For this self-sacrifice is not in “One” but in the level of “Blessed be the name of the glory of His
kingdom,” etc. The explanation is that, as is known, the level of the light that fills all worlds
(memalei kol almin) and of the light that encompasses all worlds (sovev kol almin) is all called only
the level of “My Name.”

likuteitorah.com/torah-ohr/vayeishev/ 49

11

12



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4 191 957119 0317 10323WOW 15 191317 *1i° 199002 11792

19592 0PI TV OPIYRY NRYT DD 0D TV 2TV JDITAT 1AW TV 0TV IRIDMY 12WR 790 RRRI
NY339 X139 71297 [oonnm nenm] WPIANY TO0RT NIR 19PY 11y ) Y73 [xan o) 27 190Y NN
M1 RN NP0 MNP

As in the saying, “King, praised and glorified forever and ever (adei ad), is His great Name.” “For-
ever and ever” means all the ascents from world to world, elevation after elevation: the World to
Come, the Upper Garden of Eden, the days of Mashiach and the Resurrection of the Dead, and the

many myriads of myriads of worlds and chambers explained in the Zohar.
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In truth there are far more, without end, as it is written, “His troops are without number”; His
troops are the angels, which are the outer dimension of the worlds, and all the more so the souls,
which are the inner dimension of the worlds. Yet all this is only at the level of “His Name,” the
name of the glory of His kingdom.
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As in the analogy of the extension of a king through his country: only his name goes out through
all the provinces of his kingdom, not his essence and being.
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So too, so to speak, the extension of the life-force drawn from the Infinite Light, blessed be He, to
give life to all the creatures and the soul of every living thing: this extension and drawing down is
only at the level of a “name,” which is only a radiance and illumination, merely an extension, and
it is called the Infinite Light (Or Ein Sof).
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But the very essence of the Infinite One (Ein Sof), blessed be He, is exalted and lofty, for it is writ-
ten, “For I, Havayah, have not changed,” and there is no comparison to Him, blessed be He, not

even as a drop compares to the ocean, etc.
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Now, the soul, the G-dly soul, because it is of the inner dimension of the worlds, is nullified and ab-
sorbed in the higher unity (yichuda ila’ah), blessed be He, before the Infinite Light, blessed be He,

itself; because there rests and shines upon it the Infinite Light, blessed be He,
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and it contemplates and meditates on His exaltedness, blessed be He: how nothing can be com-

pared to Him, and “I, Havayah, have not changed,” etc.
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But in the chain of descent and the lowering of the levels, down to the end of the lowest levels, [that
is, the level] of the animal soul enclothed in the actual physical body, the physical is a screen that
separates and divides [it] from the higher unity, because to eyes of flesh it appears as a being and a

separate thing.
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Nevertheless, through the descent of the soul, the G-dly soul, which did not descend for its own
sake, for even before its descent it was at the level of “before Whom I have stood,” etc.; rather, the
descent is for the sake of the ascent of the animal soul: to shine upon it an illumination from the
higher unity, blessed be He, so that it too can rise and be absorbed into the Infinite Light, blessed
be He.
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This illumination and drawing down is from the level of “Blessed be the name of the glory of His

kingdom forever and ever.”
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That is, through contemplating that everything that appears as a being and separate is nothing but
a radiance, the name of the glory of His kingdom. Therefore the being will be nullified, like the ra-

diance of the sun within the sun, etc., as is explained elsewhere.

soya] NPV 12 ROOW 0D 271 TRA D173 1772 07K IR PRONAD [(nonnan wei 2771 NURYA 1AM
.07 K993 179WRT [mawn

Now, in the ascent of the animal soul to be absorbed into the Infinite Light, blessed be He, very
great and abundant is its power, for it is of the level of baalei teshuvah (those who return), who
“draw with greater force.”
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For the animal soul was taken from the holy Chayos of the Chariot. And the Chayos carry the

Throne, and “the likeness as the appearance of a man upon it from above.”
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“And with a great noise they rise up.” This was the meaning of the blood of the tamid, [slaughtered]
“on the north side before Havayah”: for the sacrifices were of the soul of the animal, to raise it to its

root, from which it was taken, the level of the face of the ox in the Chariot.
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The tamid was of the most holy offerings, which are slaughtered in the north, the level of Gevurah
(restraint), which is from the left, the level of “a great noise.” Moreover, 12123 (“on the north side”)
[is] 71 1128, “the hidden hei,”
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that is, the level of the final hei of the Name Havayah, which is the level of the concealment and tz-

imtzum (contraction) of the Infinite One, blessed be He; and because of this there was the noise.
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This is “on the north side before Havayah”: from the level of “the north side,” which is the level of
“a great noise,” they rise up and carry the Throne, the likeness as the appearance of a man, above
the level of man; because their root is from the World of Tohu, “before any king reigned over the

children of Israel.”
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Now, Havayah, [whose] yud [is] Chochmabh, etc., is the level of man; whereas “with a great noise
they rise up” above the level of man. This is “before Havayah”: the source of the level of Havayah,
from which is drawn the very coming-into-being of the level of Havayah.
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And just as they would offer the blood of the tamid, from the actual soul of the animal, so prayer, in
place of the sacrifices, is the ascent and absorption of the animal soul within a person, which is

also “with a great noise”: the level of flashes of fire and fervor, in yearning and thirst, etc.
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This is “Man and beast You save, Havayah”: the beast within man You save, so that in it too there be

a drawing down of the level of Havayah.
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This thirst and this yearning are the level of “with all your heart.” For in the heart there are two

chambers: the right chamber is full of air and breath,
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and the left chamber is full of blood, for “the blood is the soul”; the revi’is of blood on which the

soul depends has its dwelling in the heart, where the element of fire and the natural heat are found.
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As is known, the lobes of the lungs blow upon the heart to cool it from its heat. And there is the
dwelling-place of the G-dly yearning and thirst, to rise and be absorbed into the Infinite Light,
blessed be He.
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Now, after this ascent and absorption, “spirit brings spirit and draws down spirit”: to draw the
Infinite Light, blessed be He, down below, “as water [reflects] face to face.”
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Just as one nullifies oneself, from being to nothing, so there is drawn down from above, from noth-

ing to being, so that the Infinite Light, blessed be He, itself will rest below as above.
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“With all your soul”: with all the powers of the soul, thought, speech and action. Also, every soul
comprises nefesh, ruach and neshamah. And the main part of the soul is the intellectual one, each
according to his measure: there are masters of Scripture, and there are masters of Mishnah and
Talmud.
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This is the matter of lighting the lamps. Except that at dusk he lights all seven lamps, while in the
morning, at the time of preparing two lamps, he would light the sixth lamp after preparing it, and

afterwards light the seventh lamp.
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It is like “and the Torah is light”: that the light of the Torah should shine in “with all your soul,” the
intellectual soul. From this one comes to the level of “with all your might,” with all your wealth,
which is the level of charity (tzedakah), which is [what is called] “mitzvah” without qualification, a
mitzvah of action.
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As is known, the mitzvos that are done in physical action are of the level of the incense, which is

made of spices that have no taste and are not of the category of food.
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From them there comes to be a fragrance that rises upward, to strengthen the mind and to restore
the soul. For the first revelation of the soul as a whole is in the intellect (mochin) in the head, and
the action of fragrance is that the soul should not be withdrawn from the intellect, but should re-

turn and be revealed, from concealment into revelation.
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So it is with the mitzvos, and their general and collective expression is the mitzvah of charity, about

which it is said, “Charity exalts a nation”: it is exalted and rises higher and higher. And it is written,
“He put on charity as a coat of mail, and a helmet of salvation on His head.”
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A coat of mail is [made] of many scales. So too, each and every coin adds up to a great sum, to be-

come a coat of mail, which is a shield for all who take refuge in it.
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So too charity becomes a shield and a refuge, so that there be no nurture for the kelipah and the

sitra achra; and it becomes a “helmet of salvation on His head.”
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The explanation of this: it is written, “A crown of glory is gray hair; it is found in the way of

charity.” From charity there comes to be a “crown of glory, gray hair,” which is the level of the

majesty of the face, “May Havayah make His face shine,” etc.,
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the level of the inner dimension, which is the level of “the hidden things of the heart,” the inner di-
mension of the heart, which becomes one with the mind as “two companions who never part.” For
the outer dimension of the heart does not become one with the mind: the mind is in one’s power, to

understand and contemplate the greatness of the Infinite One, blessed be He,
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and yet the outer dimension of the heart is not in one’s power; but the inner dimension of the heart
truly becomes one with the mind. And through charity there comes to be a fragrance that restores
the soul and makes the revelation of the mind shine, to become one in the inner dimension of the

heart.
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This is “Oil and incense gladden the heart”: this is the Holy One, blessed be He, as it is written, “the
Rock of my heart.” For just as the heart draws life-force to all the limbs, so it is written, “And You

give life to them all.”
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The gladness of the heart is the revelation of the inner dimension, that is, the inner dimension of
the Infinite Light, blessed be He, to which nothing compares, etc.
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And through charity, which is the nullification of being into nothing, for one gives the life of his
soul from his toil, there is drawn from above a drawing down into being from actual nothing,

which is the inner dimension of the Infinite Light, blessed be He, itself.
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This is the level of “doing the will of the Omnipresent (Makom).” For will is subject to change, and it
iswritten, “I, Havayah, have not changed.”
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But Israel do the will of the Omnipresent, [causing] His will, blessed be He, to extend into the di-
mension of place: these are the mitzvos, which are His will, blessed be He, enclothed in physical
action, in place and time.
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The 613 mitzvos of the Torah and the seven of the Rabbis are 620 pillars of light, like a pillar that
connects above and below: so that the Infinite Light, blessed be He, of the inner dimension, which
is far above the bounds of the worlds, rests and is enclothed, as will, in the 613 mitzvos of the Torah

and the seven of the Rabbis, which are enclothed in physical things.
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Therefore the act of charity is called a “helmet of salvation (yeshuah).” For yeshuah is from the
same root as “And Havayah turned (vayisha) to Hevel,” etc., meaning that He turned to his prayer:
that is, [charity] causes the Holy One, blessed be He, to turn with His own Self and His glory, to

draw down the revelation of His very essence and being.
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This revelation divides into 370 lights, and it is the source of “the glory of gray hair,” the majesty of
the face; as it is written of the Kohanim, “And you shall make them caps, for honor and for glory”:
the caps, which are the “helmet of salvation,” are drawn down to become the “glory of gray hair”

and the majesty of the face.
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This is “A crown of glory is gray hair,” and all this “is found in the way of charity”: for from charity
there comes to be the “helmet of salvation,” to draw down the majesty of the face, “May Havayah
make His face shine,” the level of the inner dimension, as explained above. And afterwards [comes]

the level of the limbs; for in the sacrifices there were two things, blood and fat.
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The blood precedes the lamps and incense; it is the level of “with all your heart”; and the limbs,

which are the fat, came after the lamps and the incense.
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The explanation is that the fat is the level of delight, as we see that one who lives in delight has
much fat.
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That is, “all the fat is for Havayah”: that one should delight in G-d with joy and gladness of heart,

more than from an abundance of everything,
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and not have any other delight at all. Through this, “these words which I command you,” etc., [will
be upon your heart]; and “I” Myself command you, etc., so that through this the sweetness of the

Torah will be in his eyes, etc.
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Now we come to explain the matter of Chanukah, [and] why we bless “to light the Chanukah lamp”;
and what is the matter of the dedication (chanukah) of the altar and the dedication of the House.
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It is written, “Train (chanoch) a youth according to his way”: that is, when one wants to teach him

and he is far from it, one must train him.
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The training is through many gifts that are given to him. But it is written, “I was a youth (na’ar)”;
[the Sages] said that the Prince of the World said [this verse]: that is, the life-force that spreads

through all the worlds, to each according to its measure, is at the level of a youth.
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As it is written, “And he was a youth with the sons of Bilhah,” etc.; [and] “the name of the younger
one (haketanah) was Rachel”: hei ketanah, “a small hei,” the level of Malchus, the final hei of the
Name Havayah, so that “His kingship rules over all.” To bring the creatures into being from noth-

ing to something, it is at the level of “small,” because it is in the level of bounds and limits.
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Relative to the Infinite One, blessed be He, Who, as His name is so is He, has no end, etc., all of the
life-force, taken as a whole, is called by the name “smallness,” for it bears no comparison to Him,
blessed be He. This is why it is written, “How will Yaakov stand, for he is small?”
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For Yaakov is the bar that runs from end to end; and since there is an end at the top and an end at

the bottom, it has a limit, and so it is small relative to the Infinite One, blessed be He.
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To draw down the Infinite Light, blessed be He, itself through the sacrifices (the blood of the tamid,
the lamps, the incense and the limbs), the altar was too small to contain [it].
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Therefore the Princes volunteered many gifts for the dedication of the altar, to dedicate the altar;
and their gift was greater than what was offered on it every day, “the one lamb,” etc., which was of-

fered from the communal funds of all Israel.

nOD MAYP 12197 7307 12T NI 1103 DRIY° M0 IRwR 901 19Y1n2 1w 280 DORwIm

0°7INYY %201 09
The Princes, because they were on a higher level than the rest of the community of Israel, gave a
great gift for the dedication of the altar: silver bowls, bulls, lambs and he-goats,
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so that there would be power in the offerings of Israel to draw down light, “each day’s matter on its
day,” in the offerings of each and every day.
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So too was the matter of the Chanukah lamps in the days of the Hasmoneans: the Greeks did not
seek to lay hands on them, but only “to make them forget Your Torah and to make them
transgress,” etc.; as our Sages, of blessed memory, said (Bereishis Rabbah, sections 16 and 44),

that they said, “Write on the horn of the ox,” etc.
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The explanation: all idol worshippers have an animal soul from the face of the ox, except that they
receive from the level of the waste and the dregs, the level of horns and hooves, dregs and waste,
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which do not rise and become absorbed into the holiness of the face of the ox in the Chariot, [the
Chayos] that carry the Throne and the likeness of a man upon it from above; for this power [exists]

only in the G-dly soul, which is from the level of the man upon the Throne.
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And the animal soul [of Israel] is from the level of man in the Chayos of the Chariot: “and the four

9

of them had one likeness,” “and the likeness of their faces was the face of a man.” Therefore they

have the power to draw down the Infinite Light, blessed be He, itself.
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The Greeks were envious of Israel and wanted Israel too to write on the horn of the ox, so that they
would receive from the level of horns and hooves, as above, and not be absorbed into the holiness
of the supernal Man.
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This is [the meaning of] “that you have no portion,” etc. Israel were weak and few at that time, and
nevertheless they gave their lives for the sanctification of the Name.
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And through the power of self-sacrifice they had the strength to draw down the light of the Torah
anew. This drawing down is at the level of Chanukah (dedication), the level of an abundant gift, the

drawing down of the “helmet of salvation” to become the “crown of glory, gray hair,” etc.
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This is the matter of Hallel and thanksgiving. For hallel means praise, and it is also the language of
“when His lamp shone (b’hilo),” etc.: illumination, in revelation.
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And the one follows from the other: for through the praise with which one praises a person for the
virtues and qualities he has, one arouses the virtues and qualities within him to come out from

concealment into revelation.
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This is “Halleluyah”: that the Name Yah should come out from concealment into revelation, so that
there be the level of the yud, Chochmabh, etc., from above Chochmah.
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For nnon (Chochmah) is 7”n 1”3 (“the power of Mah”), and 1”» has the numerical value of 07X
(“man”); and the drawing down of the level of the man upon the Throne is from the level far above
the level of man, the Infinite Light, blessed be He, itself. Through this there comes to be the Name

Yah, “two companions who never part.”
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And afterwards, “Praise the Name of Havayah”: that there be a drawing down of Chochmah into
the attributes, so that the attributes too will be in a state of self-nullification, “Yours, Havayah, is
the greatness,” etc.
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But all this praise and acclaim, to draw from concealment into revelation, is through “the servants
of Havayah,” who are like servants who accept upon themselves the yoke of the kingdom of

Heaven, in the manner of “you shall surely set [a king over you],” etc.
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As is explained elsewhere, this level of praise and acclaim, and this drawing down, is the level of
the hundred blessings that a person is obligated to recite every day, which is the level of blessing

and drawing down from concealment into revelation.
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This is “May the Name of Havayah be blessed from now and forever.” “From now”: from the begin-
ning of time, which is at the level of His kingship, blessed be He, for then the language of time ap-
plies, “|G-d] is King, [G-d] was King,” etc., as is explained elsewhere.
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“And forever”: that it be drawn down and spread to the end of all the levels, so that there be a reve-

lation of G-dliness, etc.
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All this is the level of Hallel and Halleluyah, to draw from concealment into revelation. But thanks-
giving is the level of “returning,” for there must be “running and returning.”
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Above, it is called “reaching and not reaching.” For in truth the Infinite Light, blessed be He, is not
actually revealed in this time, only in the Time to Come: “And the glory of Havayah will be

revealed,” “for eye to eye,” etc.,
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whereas now the revelation is only in the manner of “The voice of my beloved knocks,” “I sleep,
but my heart is awake,” etc.; and since the Holy Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah, etc.
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From this comes the level of thanksgiving and self-nullification before the Infinite Light, blessed
be He, which is drawn down in His Torah and His service: “And My words which I have put in your
mouth,” “And I have put My words in your mouth,” “I am the Mishnah speaking in your mouth,”

etc.
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Thus says Havayah of Hosts: If you will walk in My ways
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“Thus says Havayah of Hosts: If you will walk in My ways, etc., and I will give you mahlechim (“go-
ings”) among these that stand.” [We need] to understand what is meant by “mahlechim among
those that stand.”
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Now it is known that the angels are called “standing,” as it is written, “Seraphim stood.”
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The souls too, before they come into this world, are likewise called “standing,” as it is written, “As
Havayah lives, before Whom I have stood.” Only after the souls descend into this world, when they

are enclothed in a body and an animal soul, are they called mahlechim (“goers”).
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The reason the angels and the souls are called “standing” is that the root of their coming into being

is from the level of letters. The angels are from the letters of speech, as it is written, “And by the

breath of His mouth, all their host.”
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And Israel, who “arose in [G-d’s] thought,” are from the letters of thought. The letters are the level
of the inanimate, as is said in Sefer Yetzirah, “Two stones build [two houses],” etc., because they

are nullified before the intellect that directs them,
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for the letters follow the intellect, etc. Therefore they are called “standing,” like the level of the

inanimate, which has no quality of going.
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As for what is written, “And with two it would fly,” where we do find a quality of going in them: this
comes through an arousal from below. When Israel says the Kedushah below, the angels too say
“Holy” above, and then it is said, “And with two it would fly,” and “One called to another,” etc.
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But to understand the explanation of how there is an arousal from above through an arousal from
below: it is known that there are two levels, the light that fills all worlds (memalei kol almin) and the

light that encompasses all worlds (sovev kol almin).
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The meaning of “fills all worlds” is: according to the order of the levels in the chain of descending
worlds (hishtalshelus), the descent of the levels from cause to cause, etc. It brings into being and
gives life to each one according to its temperament and nature, in the manner of an actual chain of
descent. This flow and drawing down of life-force is from the level of His sovereignty, blessed be

He: “Your kingship is a kingship over all worlds,” and “the glorious splendor of His kingship.”
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The meaning of “splendor” (hadar) is the beauty of His greatness, blessed be He, in myriads upon
myriads of worlds: “A thousand thousands serve Him,” etc., and “His legions are without number.”

All this is the precious beauty of His greatness, blessed be He.
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And it is none other than from the level of His sovereignty, blessed be He. All the angels “utter
songs” only “to the King, the living and enduring G-d,” for He alone (meaning, in His very

Essence, blessed be He) is “exalted and holy,” etc.
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For this reason they say “Holy” three times: so that there be a drawing down of supernal holiness
from the Infinite Light, blessed be He, that encompasses all worlds, until it becomes “Havayah

Tzevaos,” and so that “the whole earth is full of His glory.”
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The meaning of “His glory” is His enclothing. Also, kavod (glory) is numerically thirty-two: the
thirty-two paths of wisdom. For the enclothing of the Infinite Light, blessed be He, is in Chochmah,
as it is written (Psalms 104), “How many are Your works, O Havayah! You made them all with wis-

dom,” and it is written, “The earth is full of Your possessions.”
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“Your possessions” (kinyanecha) are the level of “Acquire wisdom, acquire understanding,” and
these are what “fill the whole earth.” This is the enclothing of the Infinite Light, blessed be He, as
the light that fills all worlds, and it is called the union of the Holy One, blessed be He, and His
Shechinah.
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Now it is known that as for the purpose of the soul’s descent into this world, it did not descend for
its own sake, for the soul needs no rectification for itself; rather, the main [purpose] of its descent

is to be enclothed in the animal soul,
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so that there be subjugation and transformation (iskafya and is’hapcha) in the animal soul, until it
has no will but one, for its Father in heaven, as it is written, “Whom do I have in heaven? And be-

sides You I desire nothing on earth.”
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This is through the G-dly soul enclothed in it, which reflects and contemplates “Havayah is One” in

the Shema, “Shema Yisrael” (“shema” is a term for understanding): how He, blessed be He, is One
in heaven and earth.
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The ches and the dalet, which are the seven heavens and the earth and the four directions of the
world, are all nullified to the aleph, which is His unity, blessed be He. For He alone exists as before

the world was created: “For I, Havayah, have not changed.”
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And “Blessed is He Who spoke, and the world came into being” with a single utterance. Only
“Blessed be the name of His glorious kingdom forever and ever” [refers to] the level of His sover-
eignty, blessed be He, which gives life to and brings into being all the worlds from nothing to some-
thing, so that they appear and are revealed to eyes of flesh as a something, a thing unto itself, etc.

And through this [comes] “You shall love [G-d] with all your heart”: with both your inclinations.
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But before the Shema the Sages instituted two [blessings] before it, for the fulfillment of the Shema.
They begin by first recounting the matter of the angels, how they sanctify and extol, etc., and “the
Ofanim, with a great noise,” etc.
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For the fulfillment of “You shall love” with both your inclinations, that even the evil inclination
should come to subjugation and transformation, comes about through a great war,
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as it is written, “And one nation shall be stronger than the other nation,” and it is written, “And a
man wrestled with him until the break of dawn”: until the break of dawn of the Time to Come, all

the days of the length of the exile, everything is in a state of war.
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And it is written, “And the elder shall serve the younger.” The level of rav (“elder,” also “great”) is

the level of “before any king reigned,” etc., except that it descended and fell in the shattering of the

vessels, as is known.
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This descent “from a high roof [to a deep pit]” is for the sake of an ascent, through Israel, with the
G-dly souls within them, ruling and governing the spirit of the animal soul until it returns to be in a

state of subjugation and transformation, etc. For judgments are sweetened only in their root.
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Therefore it is impossible to subdue and conquer the spirit of the animal soul under the rule of the
G-dly soul except through the root of the animal soul, whose quarry and foundation is “in the holy

mountains”: from the holy Chayos of the Chariot, “the face of a lion, the face of an ox,” etc.
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Therefore one must first mention, before it, how the angels and the holy Chayos sanctify and pro-

claim [His] kingship, etc. From this one comes to the fulfillment of the Shema, “You shall love [G-d]

with all your heart”: with both your inclinations.
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And in the Shema one draws down to it a state of true self-nullification in “Havayah is One,” with
actual self-sacrifice, in the Infinite Light, blessed be He, that encompasses all worlds, until it would

expand to leave its sheath, etc.

0195 010771 NPy PR 2991 n2w 12917 °235 H1a DI0AY .02 1117 129171 D10 WUhD 173y

The matter is as it is written, “The horse and its rider He cast into the sea.” The horse is nullified
before its rider; without the rider, the horse’s virtue is nothing.
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But when there is a rider on it, the horse’s virtue is recognized all the more, for it can run to a place
where the rider could not go on his own.
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So too the animal soul, of itself, is bound to what is below. But when the G-dly soul that is enclothed
in it rides upon it, this becomes the elevation of the animal soul, with “greater eminence and

greater power,” with actual self-sacrifice.
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This is because its root is from a higher place, from “before any king reigned,” etc., and “the elder
shall serve,” etc. Then its power is great and abundant, so much so that in the Shemoneh Esreh
prayer it is what draws down and bestows a flow of self-nullification toward the Infinite Light,

blessed be He, into the angels,
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until they say “Holy” when Israel says [it] below. This is the meaning of “through an arousal from
below [comes] an arousal from above”: from below upward, that there be self-nullification in the

Infinite Light, blessed be He, from below upward.
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Likewise with the drawing down of the Infinite Light, blessed be He, from above downward: it
comes through Israel, in their occupation with the Torah, which is His wisdom and will, blessed be

He, in the 613 commandments of the Torah and the seven of the Rabbis,
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which are 620, numerically equal to keser (crown). These are the level of the supernal Keser, the
level of a crown and an encompassing [light] that is far above the order of the chain of descending
worlds. From there Israel draws down the radiance of the Infinite Light, blessed be He, that encom-

passes all worlds.
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This is why, after “You shall love [G-d] with all your heart,” [which is] from below upward, we say,
“And these words which I (Anochi) command you,” etc.: the drawing down of “these words” from
the level of Anochi itself, from above downward, etc., so that it neither hides nor conceals, etc.
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The angels receive from them the drawing down of the Torah that is drawn into the Garden of
Eden, as it is written, “You who dwell in the gardens,” etc. And also regarding Torah study in this
world, our Sages said of some of the great sages that the ministering angels gathered as at the re-

joicing of a groom and bride, etc.
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It follows that the angels’ flow from Israel is both from below upward and from above downward.

This is “I will give you mahlechim”: two kinds of going, from below upward and from above down-

ward. “Among those that stand”:
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meaning, in the inner dimension of those that stand, who are the angels: that there be a flow of the
quality of going into the inner dimension of the angels, both from below upward and from above

downward.
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But all this is “if you will walk in My ways,” etc. The explanation is that this power given to Israel,
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that in them and through them there be this ascent and drawing down, is because they are the chil-

dren of Yaakov, “the middle bar that runs through from end to end.”
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And [it is] through the Torah and mitzvos, which are 620 pillars of light, like a pillar that joins
above and below, etc. This is “if you will walk in My ways.”
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A way is what joins one city to another, etc. The whole Torah and the mitzvos are called a way, for in

them and through them, through all of them specifically, the flow passes.
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As is known, the drop descends by way of all the limbs, etc. Of this it is said, “All the paths of

Havayah are kindness and truth”: the flow goes only by way of kindness specifically, and by way of

truth specifically.
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But it cannot be from above downward unless it is first from below upward: “Whoever says, ‘I have

only Torah,’” etc.
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And further: “And you too shall judge My house.” “Judge”: “the law of the kingdom is law.” For “a

servant will not be corrected by words”: this is the animal soul.
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It must be struck with a rod: “A person should always incite,” etc. This is the level of the sweat of
the Chayos, like a person’s sweat, which comes when, from his fear, the fire in him overpowers the

water in him.
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And the fire pushes the water outward as sweat. So too it is written, “A river of fire,” etc., which

comes from the sweat of the Chayos, which are in Beriah; from there it descends to Yetzirah and
Asiyah and becomes the river of fire [of which it is said], “It shall fall upon the head of the wicked.”
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That is, the sweat, which is the level of water, which their fire pushes out, for they tremble and
quake from the dread of the Throne. From the greatness of the fear, sweat, which is the level of wa-

ter, comes out of them.
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[Water] is the level of flow and drawing down, like water. From this the river of fire is made, etc. It is

like anger at the opposite, which comes from the drawing down of love, etc.
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“You shall judge My house”: this is the level of the G-dly soul, for “they are the sanctuary of

Havayah.” “And they shall make Me a Sanctuary and I will dwell within them”; it does not say

“within it,” etc.
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“And you too”: this is Yehoshua the High Priest, who is the “groomsman of the Queen”: “When you

kindle the lamps,” etc. The High Priest is supernal Chesed, and nevertheless “you shall judge” with

the level of Gevuros, and through this “you shall guard My courtyards.” “My courtyards” is the lev-

el of the animal soul.
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For the difference between a house and a courtyard is that a house is covered by a roof, which is
the spreading of a tent and an encompassing [light] from the level of the light that encompasses all

worlds. A courtyard, however, is not roofed, etc., and needs guarding.

M2 P 311D 99 (3% aye] PP RITY 1D 190 212’2 00990 79 SNNI (7 5] 17D ANR 1Im
TN 79YRPR W LTPYND Tunn R1ZT .2 RIZT

After all this, “I will give you goings”: two kinds of going, etc. This is in the Time to Come. For
nowadays it is called “running and returning” (ratzo vashov): running from below upward, and re-

turning from above downward.
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But in the Time to Come, when the light that encompasses all worlds is revealed, “darkness is as

light,” and there is no above and below in it, everything will be a state of going: even the returning

will be a going, like the running, etc.
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Only, beforehand there must be the level of “you shall judge,” as said above. This is the meaning of
the miracle that occurred on Chanukah (and likewise on Purim): first there was war, and afterward

the miracle on a day of rest.
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