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down now”) Eliyahu opened: “You
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(Pertaining to the verse, “I will go down now...”)
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Eliyahu opened [and said]: “You are One, but not in number; You are the One who brought forth ten
tikkunim (adornments)...” To understand this matter, why the ten Sefiros are called by the name

tikkunim, we must first explain the matter of the essence of the soul.
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For the soul, in itself, is a simple light, without division into intellect and emotive attributes (mid-
dos); its intellect and emotive attributes are garments for the soul, in that the soul has intellect and

emotive attributes,
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but they are not the essence and very being of the soul. (As for what is written in Tanya, that the
soul itself divides into intellect and emotive attributes, which are called the essence of the soul,
this is only relative to thought, speech and action, which are garments truly separate from the es-
sence of the soul, which are the level of Beriah, Yetzirah and Asiyah, of which it says, “You fash-

ioned garments for them...”,
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which are Beriah, Yetzirah and Asiyah. But the intellect and emotive attributes, although they are
garments, are not truly separate garments; rather, they are like the level of the vessels of Atzilus, of
which [it is said] “He and His vessels are one...”; and therefore they are called by the name “es-

sence,” though they are not truly the essence.)
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Rather, they are called by the name tikkunim, in that the soul adorns itself and clothes itself in

them. As Targum Onkelos renders the verse, “A man shall not wear a woman’s garment”: “A man

shall not adorn himself with a woman’s adornments (tikkunei).”
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And the meaning of tikkun is an ornament, with which one adorns oneself and by which one is af-

fected; and one becomes united with this ornament as though it were part of one’s very body.
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It is like the soul with the body: although the body is a garment for the soul, nevertheless the soul is

affected by what happens to the body, so that when the body stubs its finger, the soul feels it.
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Likewise, when it arises in the soul’s will to perform some action with the limbs, the limbs obey this
will at once, immediately as it arises in one’s will to do the action: the foot to walk with it, etc.,
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without any prior extension and drawing of the thought from the brain into the foot, for then there
would be some delay of time; yet there is no delay of even a moment, but immediately as it arises in

one’s will, etc.
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But this is only because the body is united with the soul, and the soul acts in it as it wishes, as
though it were its very essence and being; and although the body is the garment of the soul, never-

theless it is united with the soul.
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In the same way one can understand the matter of the soul’s intellect and emotive attributes: they

too are only tikkunim and garments in which the soul adorns and clothes itself, and they are the

soul’s tools, in which and through which the soul acts, like an axe in the hand of the one who hews

with it,
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to love with the attribute of love, and to conceive with Chochmah, etc. All this and the like is only
the activity of the soul and its extension, which go only from it to what is other than it; but the soul,
in itself, is above all these levels.
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For the intellect and emotive attributes undergo changes: in the emotive attributes there is small-

ness and greatness, for a small child loves small things, etc.
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And the intellect: “the more they age...,” etc. None of this applies to the essence and being of the

soul, which is not subject to change at all.
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Nor does it undergo changes from what happens to the body, for it does not clothe itself in the body
in its essence; rather, its rays and powers are what extend into the body and clothe themselves in it,
and they undergo changes on account of the body that receives [them], in a child one way and in an

old man another way, etc.
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The intellect and emotive attributes, too, are only rays of the soul and its powers that extend into
the body, and they are not the essence and being of the soul. Rather, the soul acts and extends itself

through these powers and rays; nevertheless, they are not truly separate garments

likuteitorah.com/torah-ohr/vayeira/1/ 4



TORAH OHR - PARSHAS VAYEIRA - MAAMAR 1 NIR 12w KDY T RIT NIR ITOOR 10D,

DaR (19 097 w122 110) WO DR Whan 00w°ann NN MART I (neym 127 nawns] 271707 18
Wnn 1PwI27 19K WA NPHRYR NITRA T MTRm 2ovn

like thought, speech and action, which are rays and powers that truly clothe the soul (like a gar-

ment that covers, etc.); but the intellect and emotive attributes are rays from the essence of the

soul, and are not truly garments,
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but tikkunim, in which its essence adorns and beautifies itself, like the adornment of an ornament,

which beautifies the person who adorns and beautifies himself with it.

219 T STINAA ATORT PERT NITAY IR0 1399M) PPIIPN TP [mveo »a] D72 RN O3 1217 1773
.19 119 NPN 1PwAAR ANRR DD WK PwIa Pna I v Dar

In the same way one can understand, above as well, the ten Sefiros that are called tikkunim (that is,
the Chochmah and emotive attributes of Atzilus, of which [it is said] “He and His vessels are one...”;
but [those of] Beriah, Yetzirah and Asiyah are truly garments, and of them it says, “You fashioned
garments for them...”).
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For [it says], “You are wise”: “You” means the Infinite Light (Or Ein Sof); “wise” means that it is
drawn into the level of Chochmah, in the manner of “Wherever you find His greatness...”; and He

is not yet wise with a known wisdom,
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but He is called “wise” because He is the source of wisdom, and from Him comes the drawing of
wisdom into Beriah, Yetzirah and Asiyah; although there is no comparison [between Him and] the
wisdom of Beriah, etc., and all the more so that of Asiyah, etc., He is called by the name “wise” on

this account.
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The matter can be understood by way of analogy from what our Sages, of blessed memory, said:
“There is not a single blade of grass...,” etc., and “One higher than the high...,” etc.
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Now, a physical apple has sweetness, and “the palate tastes food”; shall we say that the power of

growth in the earth also has taste and sweetness? And certainly not the mazal, which is not of this

order and nature at all.
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Rather, the matter is that sweetness is drawn from Chesed and bitterness from Gevurah; and these
are spiritual matters, only that through the chain of descent (hishtalshelus) and the order of the de-
scent of levels, level after level, they became physical, until sweetness is drawn from the level of
Chesed, etc.
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Although it bears no comparison to it, nevertheless it is of its temperament and character; just as
we see many kinds of pleasantness and sweetness in spiritual things,
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such as the delight of a matter of wisdom, which is also sweetness; and likewise the delight of a

melody, which comes from the voice that issues from the heart, the level of the emotive attributes.
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Therefore, through many descents and stages of hishtalshelus, it becomes actual physical sweet-
ness, even though the difference and distinction between them is great. And so it is with the level of

Chochmabh, in which there is also “one higher than the high.”
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And although the Chochmah of Beriah is not of the order or the nature of the wisdom that is seen
and revealed in Asiyah, nevertheless it is the source and root from which comes into being the level
of the Chochmah of Asiyah that is revealed, etc.
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And so it is with the Chochmah of Atzilus: although it is the level of “wise, but not with a known wis-
dom,” nevertheless it is the level of a source of a source, etc.
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But as for there being “You are wise,” that is, the drawing of the Infinite Light into Chochmabh:
Chochmah proper “is found from nothing (ayin).”
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Therefore it is the level of His humility, may He be blessed, for it is a great descent before Him,
may He be blessed. And this is [the meaning of| the word atzilus in the Holy Tongue, which denotes
descent and lowering from one’s supernal level, to lower oneself as though one were on a lesser
level,

TI19Y 19PN 1NITTA TNOY W2 9 1PRD AR ST WK 2237 MM 11 PNPIRI 11
as in “I will set aside (ve’atzalti) from the spirit,” said regarding Moshe: because he said, “From
where shall I have meat?”, for his level was of the highest standing,
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and he could not lower himself to draw down physical meat, therefore the Holy One, blessed be He,

said to him, “Gather for Me seventy men,” who are on a lesser level, meaning that they would not

be actually physical,
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but “I will set aside from the spirit that is upon you and place [it]| upon them”: meaning, I will bring

down and draw forth your level, so that it will be below your [own] level.
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“And place [it] upon them?”: that they too will draw nourishment from this level, but not that they

will rise to the stature and level of Moshe himself, etc.
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Similarly above, the matter of Atzilus is a descent, so that the Infinite Light be clothed in
Chochmabh, etc.; and therefore the ten Sefiros of Atzilus are called ten tikkunim, for they are gar-
ments for the Infinite Light and not [its] essence, etc.
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Nevertheless, they are not truly garments but tikkunim, because “He and His vessels are one...”;

which is not so with Beriah, Yetzirah and Asiyah, as explained above.
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And this is [the meaning of] “You are One, but not in number”: that He is not counted among the
ten Sefiros (and this refers to the Supernal Keser, the intermediary between the Emanator and the

emanated), for there is no comparison to Him at all.
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For the coming into being of Chochmah from Keser is truly from nothing (ayin), and not in the or-
der of hishtalshelus, which is the coming into being of something from something, etc. Now, in all
the worlds of Atzilus, Beriah, Yetzirah and Asiyah there is the level of an intermediary Keser: for the

Malchus of Atzilus becomes Keser for Beriah,
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and the Malchus of Beriah [becomes] Keser for Yetzirah. But the difference between the Keser of
Atzilus and the Keser in all the [other] worlds is that the coming into being of Atzilus is through the

tzimtzum (contraction) of the Infinite Light, so as to be a truly vacated space and void, etc.,
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whereas the coming into being of Beriah, Yetzirah and Asiyah is through a parsa (partition) that
separates between Atzilus and Beriah and between Beriah and Yetzirah, etc., and not [through] a

vacated space.
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The difference between a parsa and a vacated space will be understood by first [explaining] the
matter of the tzimtzum in the Infinite Light. For the Infinite Light
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means light and revelation, so that there may be some extension and coming into being of a source
and life-force; and the Infinite Light that is within His essence is this level: that there is light in Him

to shine and extend, to bring into being and to give life.
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And this is [the meaning of] “Before the world was created, there was only He and His Name”: “He”

is the Infinite One (Ein Sof) Himself, and “His Name” is the Infinite Light within His essence, which

is only the level of His Name, that is, the level of revelation,
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meaning that which can be revealed and extend, like the radiance of the sun from the sun: the radi-
ance is the light that is in the sun to shine upon the earth, while the sun itself is the actual body of
the sun.
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Now the light that issues from the sun is called by the name “light,” as it is written, “And G-d called
the light day,” for the day is called light by virtue of the extension of the light and radiance that

shines during the day; whereas the essence of the sun is called a luminary (ma’or),
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as it is written, “the two great luminaries,” etc. So it is with the Infinite Light: the light is called the
revelation, from which the coming into being of light and life-force extends, etc.; while the Infinite
One Himself is the level of the luminary, which is the source of the light, and from which the light is
drawn forth.
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Now, the tzimtzum took place in the Infinite Light, that is, the light was absorbed into the luminary.
For since the worlds cannot receive the revelation of the Infinite Light as it is in His essence,
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and they would be utterly nullified out of existence, etc., therefore He contracted the light so that it
be absorbed into the luminary (to be only in potential and not in actuality) and be concealed in it,

so that there be no revelation of the light, only of the luminary.
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(But in the luminary, which is the Infinite One Himself, tzimtzum does not apply, G-d forbid, nor

concealment; on the contrary, the luminary is in a state of revelation.
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Therefore even young children know that there is a G-d who exists, etc., even though they have no
comprehension or grasp of how and what, because they do not have the revelation of the light; for
nevertheless the luminary itself is found below just as above.)
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Therefore this tzimtzum is called a vacated space and void, etc., meaning that it is void and empty

of the light, with no light or revelation in it at all,
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but [the light] remains in potential within the luminary. It is like the analogy of the soul: when it

comes into the body, the revelation of its life-force, which gives life to the body, is seen;

"9 1”2 12 IMw27N03 73T AR NPAT? NPAN 19 12 WO o by nx] DPYR A0 IR12 OTIp PaAR
132 K77 N°AR

but before it comes into the body, although it has the power of life-force to give life to the body

when it is clothed in it, nevertheless that life-force is in potential

likuteitorah.com/torah-ohr/vayeira/1/ 10



TORAH OHR - PARSHAS VAYEIRA - MAAMAR 1 NIR 12w KDY T RIT NIR ITOOR 10D,

59197 DX 191 NIAT Y1903 RO IN1PAND 7132 10TV IwaDN1 KDY e 9] 17D 9¥ID3 R
21203 R 0y

and not in actuality, so long as it has not yet been clothed in the body to give it life and to bring the

revelation of the life-force from potential into actuality, and from concealment into revelation.
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Likewise a wise man: when his wisdom is in a state of extension to another, or even to himself, that
is, at the time he is occupied with it, then it is in a state of revelation, so that his wisdom is seen and
revealed to another or to himself.
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But “at a time when he is not occupied [with it],” his wisdom is only in the potential of the soul, that
is, he has the power to conceive [ideas] if he occupies himself with conceiving,
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but it does not come into revelation, from potential into actuality. Likewise the power of sight in
the eye: although, if one shuts the eye, he possesses the power of sight
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in full, nevertheless it does not come into revelation, so that the eye actually sees, until he opens
his eyes. And likewise the power of walking in the foot, and similarly with the other senses in all the
limbs, etc.
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In the same way one can understand above, regarding the tzimtzum in the Infinite Light: the light
and revelation were contracted and concealed, to be only in the potential of the luminary and not

in actuality.

likuteitorah.com/torah-ohr/vayeira/1/ 1

16

17



TORAH OHR - PARSHAS VAYEIRA - MAAMAR 1 NIR 12w KDY T RIT NIR ITOOR 10D,

11D Q1P 1R NRRAW ARI L9031 IR IR RPW INT 2230 DO M3 2Ipn P [ v
(0151 on] 171 213D
And this is called a vacated space and void relative to the light, for no light or revelation remained.
And although in truth it is not a completely vacated space, G-d forbid,
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for the luminary fills the entire void, since in the luminary itself tzimtzum and concealment do not
apply, G-d forbid, and the light is in potential, etc.,
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nevertheless, because the Arizal likened the revelation and life-force drawn from the Infinite One,
and the coming into being of the ten Sefiros, Chochmah, Binah, etc., to “lights,” which are like the
light and radiance that issue from the sun and shine, etc.,
K17 91 MINPYNM IR MNPYNT RITW 13D DIPR OWA 9IRNI NIRT 2201w 17 DIRARID KIP 797
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he therefore called the tzimtzum, the absorption of the light into the luminary, by the name “vacat-
ed space,” for it is the concealment of the light; and this concealment is the absence of the light, to
the point that it does not rise to any name at all, to be called by the name Chochmah, or even “wise
MIANTAT MSPYSNYT NIT2° 729 AR TV (792 fex ©DX wATIM 1371 1K) 1D RYPTY 7002 KD
2 DOTIP1 DOTIPY
but not with a known wisdom,” etc. (for it is not discernible or felt even in potential), until after
many descents and stages of the chain of levels, Akudim, Nekudim, etc.,
13°°717 10 RY°T° [INOM2 XDY 0°91 912 NNANT Qw2 19y N1t 0095 N3 TpPn RO 0°2°%% naw
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for the level of the Eyes is the source of the level of vessels, so that it rises to the name of the com-
ing into being of the level of “wise, but not with a known wisdom,” etc.; that is, then there comes to

be a power to bring some level into being, to be a source of a source for the level of Chochmabh, etc.
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(And this whole matter of the tzimtzum, so that there be the descent and hishtalshelus of the
Circles and the Line and the parsa of Adam Kadmon, so as to become Akudim, Nekudim, etc., all of
it is included within the Keser of Atzilus, which is the intermediary for the coming into being of the

level of Atzilus, the ten Sefiros, Chochmabh, etc.)

5172 POw 972019 ¥ 277 M9 RYTY RIT 1D IR 1221 1IR"I2D UIR 12w XOIDT PPIY N
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But the matter of the parsa between Atzilus and Beriah, and between Beriah [and Yetzirah], etc., is,
by way of analogy, like a teacher who wishes to explain a great idea to his student, which the stu-

dent cannot receive,
92TAY DWRITD DY ROTW T UKD TR0 R0 S9wn 1001 7170 PR 9172 190wnnh 90
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and he must convey it by way of a parable and a riddle; like the parables of Shlomo, “to guard you
from a strange woman,” which is a parable for the meaning it stands for, which speaks of idolatry,
which is strange to the words of Torah, etc.;

1192 YTRIYT 071279 YR DOUIWD 0°2TH PR RN 11 110 093°1Y IR 13 K19 19
210 oy b

and similarly with other matters, such as bringing a parable from simple, physical things for mat-

ters that stand at the summit of the world, etc.
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Now this parable is drawn from other matters, not from the matter of the idea he wishes to teach,
only because in it and through it the idea will be understood; therefore he screens it off with other

matters.

RPW 0°7NK 0227197 9272 99737 07 213 RITW X727 78K 192 P01 KOID 1719 1N

And this is the matter of the parsa that separates between Atzilus and Beriah: it is the level of a di-

viding screen, to speak of other matters, not
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of the matter of Atzilus; for there wisdom is of another manner and another nature, not comparable

to the manner and nature of wisdom in the World of Beriah, and Beriah has no capacity to receive

the illumination of wisdom

MNI190Y A % 973 X133 5N N2 NART 1 NP0RNA ROAT YW P IR R°AW 12D
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as it is in Atzilus; only, through the separating parsa, there will be an illumination of the level of
wisdom in Beriah too, according to its temperament and character, so that the idea may be under-

stood by the student from the parable, and a level of wisdom is newly generated there too.
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Therefore Beriah too is called something from nothing, because it is from the level of a parsa,
which is a light of offspring (toldah), that is, the light of wisdom was born and newly generated in
Beriah,

T 1927 RIT MR 172 RIT PR 17 9RRY Dwnm in 1onbnn IR wTnnnw Down nrIy mnd
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as, by way of analogy, the idea that is newly generated in the student from the parable [the teacher]

told him: the parable is about another matter, and from it he understands his teacher’s mind,
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and this idea is new to him, newly generated through the parable. So too, this light of Beriah is a

new light, newly generated through the parsa.
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Now the discerning will understand that the concealment of the teacher’s idea by way of the para-
ble he tells the student is [such] that all his wisdom, in its essence, is clothed in this parable, not

only in potential but in actual fact.
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Only, because the matter in which the wisdom is clothed is not the matter of the conception of his
wisdom itself, but “went out to teach about something not of its own kind,” therefore the teacher’s

conception within the matter in which he alludes to it is not seen and revealed to the student
77 DAR WM DOW 19RR CPIw TY DoWw 10 WINNN 13m0 AR 1°IY RITW DWRT o by ey KPR

oWn3a DM 1N 0AIYR 101 920 1NN AMaNa M wInn Pown

except through the parable, which is another matter, and from which the idea is newly generated
for him, so that for him it is called a new idea. But nevertheless this new idea, in its nature and es-

sence, “already existed in ages past,” and it is all alluded to in the parable.

13 [mmon] *3M PN3 NNANT NP RDID N33 PIRT 1D 7050 Mwasnm mndynt 11y R0 99
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And so it is with the concealment and clothing of the Chochmah, etc., of Atzilus in the level of the

parsa, so that the level of the Chochmah, etc., of Beriah may come into being:

NMI3 RO °M22 NWAPNAT [wen byinal W93 ANNAZYY NN RO OIRT [Amonw] MW
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for the Chochmah of Atzilus, in its nature and essence, actually clothes itself in the level of the
parsa and brings about the coming into being of the Chochmah of Beriah, etc. Thus the Chochmah
of Beriah, although it is a new light, nevertheless already has some comparison and relation with
the Chochmabh of Atzilus.

QW2 2 1ORW TV 1TV INT NIRPYNT 11900 ¥R N1 (90 pr k] DPRIR DI M2 PR
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This is not so with the tzimtzum of the Infinite Light for Atzilus to come about: that is the conceal-
ment of the light and its absence, to the point that it does not rise to any name at all, as explained

above. And therefore He is called “One, but not in number.”
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Yet “You are the One who brought forth ten tikkunim,” etc.: nevertheless, they are not entirely sep-
arate, even though they have no comparison or relation to Him, etc.;
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nevertheless, since the light is absorbed in the luminary, etc., and also afterwards [there is] the
drawing forth of the kav and the thread, etc., all of them are united with Him.
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And even “to conduct worlds through them”: “worlds” are the level of vessels, “four hundred thou-

sand worlds of longing (kisufin),” etc.; for in Atzilus “He and His life-force are one,” even at the lev-

el of vessels.
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It is like the analogy of a physical thing grasped in thought: one’s thought encompasses even
something physical, such as an inanimate stone, although the analogy does not resemble the thing
it illustrates, neither wholly [nor partly], etc.
M9 Wow aws 0 M Pwnn i bonin 0y Uownt 131200 Doownn D100 nxpa m nxp nrh
Mawnna NP7
Nevertheless, the discerning can contemplate and understand from this analogy a small fraction of
a fraction about the thing it illustrates. For just as there is power and ability in thought
N3MNT 0D W na PR Y PRI W 110n 7981 72T 1IN QY 12102 "nwan 9270 DX ﬂ’Pu‘l’?
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to encompass the physical thing within it, even though it is truly separate from it and bears no
comparison to it, nevertheless there is a joining power, so that the physical thing is encompassed
by the thought in the brain,
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so above there is power and ability to join the lights and the vessels, and there above they are

joined, so that all is one unity, and they do not separate.
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This is something impossible to picture in the mind of our intellect, in the world of separation. And
the level of the vessels of Atzilus is the “four hundred thousand worlds of longing,” etc.,
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“thirteen thousand worlds,” etc., which are of the level of strands and hairs, etc.; and similarly the
division of thought into many kinds of thoughts without number, etc.

10 N VRS APYN NPYRTHR LYANM RITY 992 TN P TOM 37 °313°2 TN I TN IR 0

.11 0Ipn 1123 DIpnn 0T 0o

“One long, one short, and one intermediate.” Now, Chesed is called “long” because it extends from
the highest heights to the lowest depths, like water that descends from a high place to a low place.
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And the Gevuros, which are from below to above, are called “short,” for they shorten and limit the

flow of Chesed, so that it be according to the ascent from below to above.
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And this is [the meaning of] “I will go down now and see whether according to her outcry,” etc.
That is to say: “I will see” whether, “according to her outcry” that comes to Me from below to
above, “I will go down now” from above to below, so that the ascent and the drawing-down be
equal.
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But because the drawing-down from above to below is the level of direct light (or yashar) and the
level of the Chasadim, therefore it says “I will go down now” first, and afterwards “I will see,” etc.
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And “intermediate” is compassion, the level of an intermediary between Chesed, which does not
discriminate at all even though [one] is not worthy, and the Gevuros, which judge whether he is
worthy; and compassion is the intermediary: that in himself he is not deserving, nevertheless one

must have compassion, etc.
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