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“Yehudah, you — your brothers shall acknowledge you”

Yehudah is acknowledgment (hoda’ah): a self-nullification before G-d
that is higher than love and awe, expressed in the bowing and silence of
the Shemoneh Esreh. It becomes revealed, “you,” only after the work of
his brothers Reuven, Shimon and Levi: love, awe and the Torah, which

correspond to the prayers that come before the Shemoneh Esreh.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Yaakov blesses Yehudah, whose name means acknowledgment, “your brothers shall acknowledge
you.” Leah gave that name only after Reuven, Shimon and Levi were born, and in the soul too the
brothers come first. Reuven is “seeing”: contemplating G-d’s greatness until mere knowledge becomes
felt love, which is why Pesukei deZimra precedes the Shema. This love is the longing of a baal teshu-
vah, a soul that has descended into the limits of a body and longs to return, and its bitterness draws an
answering love from above. Shimon is “hearing” from afar: humility and awe, the second paragraph of
the Shema. Levi, “joining,” is the Torah, praised in Emes VeYatziv, through which the Infinite Light de-
scends of its own accord to a person who feels unworthy to rise. All three remain within the light that
fills the worlds. Yehudah is bittul in the light that encompasses them, the bowing of the Shemoneh
Esreh, and the brothers make it revealed. This bittul lets a person deal with worldly needs “at the

nape,” not with the face. Torah study and kindness, “your father’s sons,” empower the whole process.

OUTLINE

1 The name Yehudah m

Yehudah is acknowledgment rooted above time; it depends on the brothers born before him, beginning with
Reuven, seeing, which draws forth love.

2 Reuven: seeing and love 12-3

Contemplating G-d’s greatness in Pesukei deZimra and Yotzer Or turns knowledge into seeing and gives
birth to the love of the Shema.
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3 Love as return

14-6

Love with both inclinations is the love of a baal teshuvah; the soul’s bitterness at its descent draws an an-

swering love from above, until its fire is absorbed in the Infinite Light.

4 Shimon and Levi

17-8

Shimon is hearing from afar, awe and humility, the second paragraph of the Shema; Levi, joining, is ex-

pressed in Emes VeYatziv.

5 Levi: the Torah

19-10

Through the Torah the Infinite Light descends of its own accord, so that a person who cannot rise can still

draw it down upon his soul.

6 Yehudah: bittul in prayer

1M1-12

The three brothers belong to the light that fills the worlds; Yehudah’s bittul belongs to the light that en-
compasses them, and the brothers make it revealed in the Shemoneh Esreh. A parenthesis distinguishes

this acknowledgment from the lower kind.

7 “Your hand on the nape of your enemies”

M3-14

Revealed bittul in prayer lets a person handle worldly needs “at the nape,” so that an impression of prayer

remains and darkness is turned into light.

8 “Your father’s sons shall bow down to you”

ms

Torah study and acts of kindness, the offspring of G-d’s wisdom and compassion, draw down and reveal

Yehudah’s acknowledgment.

KEY CONCEPTS

Acknowledgment (hoda’ah) 8711

The quality of Yehudah: in its higher form, self-nullifica-
tion before G-d that is above love and awe, expressed in
the bowings of the Shemoneh Esreh.

Seeing and hearing 1y w1 n°R7

Reuven and Shimon: seeing is from close by and gives
birth to love; hearing is from afar and gives birth to awe.

Running and returning (ratzo and shov) 211 X137

The soul’s movement toward G-d in love and its stepping
back in humble awe, corresponding to the first and second
paragraphs of the Shema.

likuteitorah.com/torah-ohr/vayechi/

The light that fills all worlds and the light that
encompasses allworlds 7729y 93 22107 7%y 75 Konn
Love, awe and the Torah’s descent belong to the light that
enters the worlds; Yehudah’s bittul reaches the light that
surrounds them, before which all is equal.

Teshuvah (return) 121wn

Not only repair of sin but the return of every soul from the
limits of the body to its source, whose bitterness makes
love stronger.

Face and nape n71y10°10

Doing something with heart and soul, or reluctantly with
one’s back turned; worldly needs are to be handled only
“at the nape.”
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SECTION 1 - 11

The name Yehudah
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“Yehudah, you — your brothers shall acknowledge you,” etc. Now, Yehudah is named after “This
time I will acknowledge (odeh),” and this is the quality of acknowledgment (hoda’ah) in the souls of
Israel as awhole: “We acknowledge You,” and “we bend the knee, bow down and acknowledge.”
The maamar opens with Yaakov’s blessing to Yehudah, whose name the Torah ties to Leah’s words at his
birth, “This time I will acknowledge.” The Alter Rebbe identifies this with hoda’ah, the acknowledgment

present in every Jewish soul, as expressed in prayer: “We acknowledge You” (Modim) in the Amidah, and

“we bend the knee, bow down and acknowledge” in Aleinu.

€937 2Ipna PyRR Dax NN 0onYn Do RPW ITIR OYDT 0PI 11T ANN R 00 unhw ROXR
721K WYY 7199 110 I DY 77 1000 00 T R oW 1T 1 TRynt R o nnae

Only, below, since it is subject to time, it is called “This time (hapa’am) I will acknowledge,” for not

all times are alike. But above, in the source from which their souls are hewn, it is above time, and

there it is called Yehudah, for the yud indicates the present, as in “Thus Iyovwould do (ya’aseh).”
Below, in this world, the soul’s acknowledgment is bound to time: “this time” implies that one moment dif-
fers from another. In the soul’s source above, which is beyond time, the name is Yehudah, whose opening

yud marks an ongoing present, like the verse that says Iyov would bring offerings continually: “Thus Iyov

would do.”
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And the meaning of the word would be like yodeh [“he acknowledges”], with the addition of a hei:
Yehudah. (And in Nechemiah 11, Yehudah is written with a segol under the dalet.)

Read this way, the name Yehudah is the verb yodeh, “he acknowledges,” with an added hei: an acknowledg-
ment that never stops. The parenthesis adds support from Nechemiah 11, where the same letters are vocal-

ized as averb, with a segol under the dalet.

likuteitorah.com/torah-ohr/vayechi/ 5
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And the matter of “This time I will acknowledge” is [that it comes] after the birth and revelation of
the levels of Reuven, Shimon and Levi, for they are the very ones that bring about this quality of

acknowledgment.

Leah said “This time I will acknowledge” only after Reuven, Shimon and Levi had been born. In the same
way, the full acknowledgment of Yehudah appears in the soul only after the qualities those three brothers
stand for have been born and revealed, because they are what bring it about.
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And this is [the meaning of| “your brothers shall acknowledge you.” The explanation of this matter:
Reuven is named after “See, a son” (re’u ben), the level of seeing (re’iyah); and this level of seeing

iswhat brings about the drawing forth of the level of love.

This is why the verse says “your brothers shall acknowledge you”: the brothers are the cause of Yehudah’s
acknowledgment. The explanation begins with Reuven, whose name is read as re’u ben, “see, a son”;
Reuven stands for seeing, and seeing is what draws forth love.
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As it is written, “The face of a lion on the right”: aryeh (lion) has the letters of re’iyah (seeing). And
likewise the banner of the camp of Reuven was to the south. For seeing is a matter of drawing close
out of affection, as it is written, “Like the first ripe fig on the fig tree in its first season, I saw your fa-

thers,” etc.

Two signs link Reuven and seeing with the right side: the lion (aryeh) on the right in Yechezkel’s vision of the
Chariot has the letters of re’iyah, “seeing,” and Reuven’s camp in the wilderness lay to the south, which is
the right. Seeing brings closeness and affection, as when G-d says He “saw” Israel’s forefathers with the de-
light one feels at the first ripe fig.

SECTION 2 - 12-3

Reuven: seeing and love
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And this is [the meaning of| “For Havayah has seen,” etc., “for now my husband will love me,” etc.

Leah named Reuven saying, “For Havayah has seen my affliction; for now my husband will love me.” The

Alter Rebbe reads this as the pattern of Reuven, in which G-d’s “seeing” draws forth love.

likuteitorah.com/torah-ohr/vayechi/ 6
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And this drawing forth in the Congregation of Israel (Knesses Yisrael) is the level of “gazing at the
glory of the King,” to arouse love until it desires to cleave to Him, blessed be He. And in this way
the Verses of Praise (Pesukei deZimra) and [the blessing] Yotzer Or were instituted before the
Shema, so that one should come to the fulfillment of “And you shall love” in the Shema.
Within the Congregation of Israel (Knesses Yisrael), the collective soul of the Jewish people, this drawing
forth is “gazing at the glory of the King”: contemplating G-d’s greatness until love is aroused and one wants

to cleave to Him. This is why the Verses of Praise and the blessing Yotzer Or, which describe G-d’s greatness,

come before the Shema, whose first paragraph commands “And you shall love.”
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For the main purpose of recounting the praise of the Omnipresent is that knowledge alone is not

enough, since it is a state of concealment; and even “a thief at the mouth of the tunnel,” etc.

Merely knowing that G-d exists does not produce love, because such knowledge stays hidden and does not
move the heart. The proof is the saying about the thief who calls on G-d for help at the mouth of the tunnel
he has dug: he knows G-d, yet his knowledge does not change what he does.
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And he will not come to the fulfillment of “And you shall love” unless he goes out from concealment
into revelation, and from the level of knowing to the level of actual seeing, which is the level of rev-
elation — specifically “to gaze.” That is, by speaking at length of His praises, blessed be He, and
deepening his mind [in] how “Your kingship is a kingship over all worlds”:

Love comes only when knowledge becomes “seeing,” a vision vivid enough to be felt, which is what “gazing”

means. One reaches it by dwelling at length on G-d’s praises and contemplating deeply how His kingship ex-
tends over all the worlds.

likuteitorah.com/torah-ohr/vayechi/ 7
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“A thousand thousands, and myriads of myriads,” etc.; and He alone, blessed be He, is single and
unique, just as before the world was created, as in the words, “Single One, Life of the worlds, King,”
etc.

The contemplation takes in the countless multitudes of angels and worlds, “a thousand thousands, and myri-

ads of myriads,” and sees that G-d alone remains single and unique, exactly as before the world was created.

This is the meaning of the phrase in the Verses of Praise, “Single One, Life of the worlds, King.”
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The true meaning of the name “Single” (yachid) is that He alone is. And the meaning of “One”
(echad) is that the level of the aleph is drawn into the ches and the dalet, which are the seven heav-
ens and the earth, etc.,

The Alter Rebbe distinguishes two words for G-d’s oneness. Yachid, “single,” means that He alone exists;

echad, “one,” describes the world as united with Him: the aleph, whose value is one, is drawn into the ches
(eight: the seven heavens and the earth) and the dalet (four), which tradition reads as the four directions.
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so that they be nullified to His unity, blessed be He: the life-force of heaven and earth rises and is
absorbed into its source; and in this way even the life-force of the spiritual [realms] rises, as it is
written, “Yours, Havayah, is the greatness,” etc. (and see about this on the verse “And I appeared to
Avraham?”).
In echad, all of creation is nullified to G-d’s unity: its life-force rises and is absorbed back into its source.
The same is true of the spiritual realms, as David says, “Yours, Havayah, is the greatness... for all that is in

heaven and on earth”; the parenthesis refers to the maamar on “And I appeared to Avraham” (Torah Ohr,

Va’eira), which explains “One” in the same way.
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And only in “Blessed be the Name of the glory of His kingdom forever and ever” [is it said] that the
existence of separate worlds is only from the level of His Malchus (sovereignty), blessed be He.

Only in the words said after the first verse of the Shema, “Blessed be the Name of the glory of His kingdom
forever and ever,” is there room for separate worlds, and even they exist only through G-d’s kingship
(Malchus).

likuteitorah.com/torah-ohr/vayechi/ 8
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125
And when he dwells at length on this matter in the depth of his understanding, in a revealed way in
his mind and not as knowledge alone, then from this he gives birth to love revealed in his heart,

When a person contemplates this deeply, with an understanding that becomes vivid in his mind rather than
remaining mere knowledge, it gives birth to love revealed in his heart.
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so that “my soul longs, and even pines,” etc.; and he will come to the actual fulfillment of “And you
shall love Havayah your G-d” — that is, to cleave to Him, to the Infinite One (Ein Sof), blessed be

He, Himself; as it is written, “Whom do I have in heaven,” etc.

That love is the psalm’s “my soul longs, and even pines”: love so intense that the soul wastes away with long-
ing. This is the true fulfillment of “And you shall love Havayah your G-d”: to cleave to the Infinite One
Himself, as in “Whom do I have in heaven [but You]?”

SECTION 3 - 14-6

Love as return
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Now, it is written, “with all your heart,” and our Sages, of blessed memory, said, “with both your in-
clinations.” That is, the love should be at the level of a baal teshuvah (one who returns).

The word for “your heart” in this verse, levavcha, has a doubled letter bet, which the Sages read as “with both
your inclinations,” the good and the evil. This means the love should be like that of a baal teshuvah, one who
returns to G-d.

likuteitorah.com/torah-ohr/vayechi/ 9



TORAH OHR - PARSHAS VAYECHI - MAAMAR 1 N30 PR I AR AT

171y 99 DR 992 povox] AR KPR ¥, [oibw on) 170 MY *$17°2 WO SN2 RPIT AR 12N 0D
#0911 91982 73 172 7PYERN™A 79195 AN WA 1IpRR Inwan NR 20w X0 12wn
wnan i DR

For teshuvah (return) is not specifically for one who has sins in his hand, G-d forbid, but rather [it
applies| even to every person; for the meaning of teshuvah is to return the soul to its source and
root, where it was included in its Emanator, blessed be He, and “bound in the bond of life with
Havayah” Himself.

Teshuvah, literally “return,” is not limited to someone who has sinned; it applies to every person, because it

means returning the soul to its root. Before its descent the soul was included in its Emanator and “bound in
the bond of life” with G-d Himself.
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And it descended from its place of glory and was clothed in this physical world, so that even all the
spiritual perceptions that it grasps while clothed within the body fall under the category of time
and space.

The soul came down from that lofty place and was clothed in this physical world. Now even its spiritual un-
derstanding, gained while in the body, is limited by time and space.
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And it must be returned through “They cried out to Havayah in their distress (tzar),” for “the place
is too narrow (tzar) for him,” which is the level of constriction (meitzar) and limit. And of this it is
said, “who brought you out of the land of Egypt (Mitzrayim)” — from the level of constriction
(meitzar), etc.

The soul is brought back by crying out to G-d from this constriction, as in “They cried out to Havayah in

their distress.” The narrowness (meitzar) of limited existence is the inner meaning of Egypt (Mitzrayim),
from which G-d brought us out.

likuteitorah.com/torah-ohr/vayechi/ 10
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For through the bitterness he will feel over the opposite [state], the love for G-d will grow with sur-
passing strength, to be absorbed in the Infinite Light (Or Ein Sof), blessed be He — like the advan-
tage of light that comes from darkness.

The bitterness a person feels at being so far from G-d makes his love stronger, so that he longs to be ab-

sorbed in the Infinite Light. Light that comes out of darkness shines more strongly than light that never
knew darkness.
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And of this our Sages, of blessed memory, said, “In the place where baalei teshuvah (those who re-
turn) stand,” etc. And as is brought in the Zohar, that “they draw it with greater force”: so that there
be a revelation of the Infinite Light (Or Ein Sof), blessed be He, itself upon his soul, until even the
life-force of the body and the animal soul, and their faculties, are transformed and return to G-d,
and “darkness is transformed into light.”
This love is what the Sages meant in saying that baalei teshuvah stand in a place where even the completely
righteous cannot stand, and the Zohar explains that those who return draw the light “with greater force.”
Their longing draws the Infinite Light itself down upon the soul so strongly that even the body’s life-force,

the animal soul and its faculties are transformed and return to G-d. This is “darkness transformed into
light”: what opposed holiness is not only held back but changed into holiness.
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And this is [the meaning of| “For Havayah has seen my affliction.” The explanation: through “my

affliction and my wandering,” which is the bitterness of the soul — [that is,] through an arousal

from below, an arousal from above is drawn forth; and “as in water, face [answers] face,” etc.:
Leah’s words “Havayah has seen my affliction” are read as the soul’s bitterness over its distance from G-d,

“my affliction and my wandering.” This bitterness is an arousal from below, and it calls forth a matching
arousal from above, as a face is answered by its reflection in water.

likuteitorah.com/torah-ohr/vayechi/ 11
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the advantage of light, at the level of seeing from above to below: “for he will love me” at the level
of Ishi (“my husband”), that is, as it is written, “On that day you will call Me Ishi.”

The answer from above is the “advantage of light” that comes out of darkness, a seeing from above to below.
Then “he will love me” as Ishi, “my husband,” the name by which G-d says He will be called “on that day.”
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And the meaning of Ishi is truly eish sheli, “my fire.” That is, the longing from below to above, the
level of “and your longing shall be for your husband (ishech)” — which is precisely “my fire” —
should be in the manner of absorption in the Infinite Light (Or Ein Sof), blessed be He, itself, until
He Himselfwill be Ishi, truly “my fire.”

Ishi is read as eish sheli, “my fire”: the soul’s fiery longing upward, as in “your longing shall be for your hus-
band (ishech).” That longing should end in absorption in the Infinite Light, until G-d Himself becomes the
soul’s fire.
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For “and His right hand embraces me,” in the manner of embrace and absorption, so that there be

arevelation of the Infinite Light, blessed be He, itself upon my soul through this longing.

This is “His right hand embraces me”: G-d’s right hand, His kindness, embraces the soul and takes it in.
Through this longing the Infinite Light itself is revealed upon the soul.

SECTION 4 - 17-8

Shimon and Levi
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Now, this is the matter of Reuven, which is the matter of the first paragraph of the Shema, which is

the level of ratzo (running forth). And the second paragraph of the Shema is the level of Shimon —

“And it will be, if you will surely listen (shamoa tishme’u)” —which is the level of shov (returning).
Reuven corresponds to the first paragraph of the Shema, with its command to love, and to ratzo, the soul’s

running toward G-d. Shimon, named for G-d’s “hearing,” corresponds to the second paragraph, “And it will
be, if you will surely listen,” and to shov, returning.

likuteitorah.com/torah-ohr/vayechi/ 12
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For seeing is from close by, and that is the level of love that comes from closeness. But hearing is
from afar, and it is what brings about the level of awe, as it is written, “Havayah, I have heard the
report of You (shim’acha); I was afraid.” For awe comes because of the level of distance that is

drawn from the level of “the left pushes away.”

Seeing happens from close by, so it produces love born of closeness; hearing reaches a person from far
away, and it brings awe, as the prophet Chavakuk says, “Havayah, I have heard the report of You; I was

afraid.” Awe comes from a sense of distance, the quality called “the left pushes away.”
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For since he pushes himself away and humbles himself, saying to his soul, “Who is he whose heart

would dare to approach,” etc., then awe and dread fall upon him in his heart.

When a person pushes himself away and humbles himself, asking who he is to dare approach Him, awe and
dread fall upon his heart.
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As it is written, “The people saw, and they trembled, and they stood from afar”: because of “they
trembled,” for terror and dread fell upon them, therefore “they stood from afar,” at the level of
hearing. And it is like the matter of “If your heart runs, return to the One.”

At the giving of the Torah the people trembled with fear and therefore stood at a distance, a stance of hearing

rather than seeing. This is the “return” in “If your heart runs, return to the One”: after running toward G-d,

the soul steps back in humility.
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And this is the matter of the second paragraph of the Shema, which is the level of awe, as it is writ-
ten, “Take heed, lest [your heart] be seduced,” etc. And this is what is written, “For Havayah has
heard that I am hated,” and like the matter of “Despised in his own eyes, rejected.”
The second paragraph of the Shema is the paragraph of awe, with warnings such as “Take heed, lest your
heart be seduced.” Leah named Shimon saying, “Havayah has heard that I am hated,” and the psalm’s “de-

spised in his eyes” is read here as a person who is lowly and despised in his own eyes (in the psalm itself, the

righteous man is one in whose eyes the vile are despised).
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That is, through an arousal from below — that he is regarded in his own eyes as “hated” through
“the left pushes away” — there comes to be an arousal from above: “For Havayah has heard,” the
level of hearing from afar, in order to draw down the level of awe from above.

When a person regards himself as “hated” and pushes himself away, the quality of “the left pushes away,”

this self-abasement is an arousal from below, and it draws forth an answering arousal from above: “Havayah

has heard,” a hearing from afar. In this way awe is drawn down to him from above.
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(And with this one will understand the matter of Shema and VeHayah, which are Chesed (kindness)
and Gevurah (restraint), and the Names Mem-Beis (42) and Ayin-Beis (72); only that there is an in-
terinclusion: for Shema is Chesed, love, Reuven, and it also contains Gevurah, the level of “He has
seen my affliction” mentioned above; and likewise VeHayah, awe, contains love.) (See the explana-
tion of this on [the verse] “These are the journeys” (Eileh Masei) and on [the verse] “And he lived”
(Vayechi).)

This parenthesis, which the Kehot note calls an addition of the Tzemach Tzedek, explains that the two para-

graphs of the Shema correspond to Chesed and Gevurah and to the Divine Names of 42 and 72, yet each con-

tains the other: the first, love, includes the “affliction” G-d saw, and the second, awe, includes love. The note

says it is unclear which maamar on Vayechi the closing reference means.
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Now, after the Shema we say, “True and firm,” etc., “and beloved and pleasant and awesome,” etc.,
“is this thing upon us”; and this is the level of Levi: “my husband will be joined (yilaveh) to me.”

After the Shema we say the blessing that begins “True and firm” (Emes VeYatziv), which calls “this thing”
beloved, pleasant and awesome. This corresponds to Levi, named when Leah said, “my husband will be
joined (yilaveh) to me”: the name Levi comes from that word for joining.
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And this is the matter of “Right and left, and between them the bride.” For “His left hand is under
my head” — the level of “the left pushes away” — is what brings about the lifting of the head, etc.;

“and His right hand embraces me” — the right draws near, to be absorbed, etc.

Levi’s “joining” is the bride standing between right and left, in the words of the Friday-night hymn Azamer
Bishvachin. “His left hand is under my head”: the left that pushes away, humility, is what raises the head;
“His right hand embraces me”: the right draws near, so that the soul is absorbed.

SECTION 5 - 19-10

Levi: the Torah
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And the level of “my husband will be joined” is what we say in “True and firm” (Emes VeYatziv):
“this thing” — that is the Torah, whose root is very exalted, only it has been clothed in physical mat-
ters; therefore the Torah is compared to water, which descends from a high place, etc.

Levi’s “joining” is what Emes VeYatziv says about “this thing,” which is the Torah. The Torah’s root is very

high, but it has been clothed in physical matters, which is why it is compared to water, which flows down
from a high place to a low one.
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And this he should take to heart: It is true that I am not worthy, of myself, to ascend and be ab-
sorbed in the light of G-d, and to return the soul from below to above, to unite it with its Emanator,

blessed be He — for “Who shall ascend the mountain of Havayah?” etc.

A person should admit to himself that, on his own merits, he is not worthy to rise and be absorbed in G-d’s
light, returning his soul to its source. As the psalm asks, “Who shall ascend the mountain of Havayah?”
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But nevertheless, behold: the Infinite Light (Or Ein Sof), blessed be He, from its own side, as a mat-
ter of course and of its own accord, is drawn down below as well, so that it rests and is revealed in
the Torah.

Even so, the Infinite Light descends below of its own accord and rests in the Torah. This descent depends not
on a person’s worthiness but on G-d Himself.
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And thus this supernal unity is revealed below as above; and therefore, through occupation in

Torah, he can draw the Infinite Light, blessed be He, itself, down below upon his soul.

Because the Torah carries this supernal unity down, it is revealed below as it is above. By occupying himself

with Torah, a person can therefore draw the Infinite Light itself down upon his own soul.
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And this is “If your heart runs, return to the One”: that also below, in the level of “return,” the level
of “One” is drawn down. And this is “my husband will be joined to me”: that the Infinite Light,
blessed be He, descends and is drawn down from above to below.

This is the meaning of “return to the One”: even in the stance of stepping back (shov), the One is drawn

down. It is also Levi’s “my husband will be joined to me”: the Infinite Light comes down from above and
joins the soul.
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And this is the explanation of “True and firm,” etc.: that we dwell at length on affirming and up-

holding “this thing” “upon us and upon our fathers,” etc., “upon the earlier [generations],” etc.,

The blessing Emes VeYatziv dwells at length on affirming “this thing,” the Torah, as binding upon us, upon
our fathers and upon the earlier generations.
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and we draw down from above “True and firm and established,” etc., “and beloved and pleasant,”
etc., so that the drawing forth of the Infinite Light (Or Ein Sof), blessed be He, will rest and be re-
vealed in the light of Torah.

With its many words of praise, “true and firm and established... beloved and pleasant,” we draw down the
Infinite Light from above, so that it rests and is revealed in the light of Torah.

SECTION 6 - 111-12

Yehudabh: bittul in prayer
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However, all three levels mentioned above are still at the level of the light that fills all worlds
(memalei kol almin), for they are drawings forth from the Infinite Light (Or Ein Sof), blessed be He,
into the level of the light that fills all worlds.

All three levels, Reuven, Shimon and Levi, still belong to the light that fills all worlds, the light that enters

each world according to its measure.
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For the level of Reuven is to arouse love, so as to “long, and even pine,” etc., and to yearn to be ab-
sorbed and united in its Emanator, blessed be He — from which it follows that it is not yet absorbed

and united in the Infinite Light, blessed be He, which encompasses all worlds (sovev kol almin)

Reuven’s love, for example, is a longing, “to long, and even pine.” To long and yearn to be absorbed in G-d
implies that one is not yet absorbed and united with the Infinite Light that encompasses all worlds.
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(“in the heavens above and on the earth below,” all is equal, and spiritual and physical alike “are
all considered before Him as truly nothing”). And so too the other levels, except that they are draw-
ings forth to be the light that fills all worlds, etc.

Before the light that encompasses all worlds, heaven and earth are equal, and spiritual and physical alike are
as nothing. Shimon and Levi, too, are drawings forth into the light that fills the worlds.
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But the level of Yehudah, which is the level of acknowledgment, is the level of self-nullification (bit-
tul) and absorption in the Infinite Light, blessed be He, itself, which encompasses all worlds; and

these are precisely the levels of the bowings in the Shemoneh Esreh prayer.

Yehudah’s acknowledgment is different: it is self-nullification, absorption in the Infinite Light itself, the light
that encompasses all worlds. It is expressed in the bowings of the Shemoneh Esreh, the silent standing
prayer (Amidah) of eighteen blessings.
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Therefore prayer is in a whisper and in silence, at the level of the light that encompasses all worlds
(sovev kol almin), far, far above the level of the chain of descending worlds (hishtalshelus), which is
not in the category of drawing forth and bestowal at all, etc.

This is why the Shemoneh Esreh is said in a whisper and in silence: it belongs to the light that encompasses

all worlds, far above the chain of descending worlds, beyond any flow of influence from one level to the next.
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And it does not go by the name “love” at all, but only the level of the nullification of [one’s] very ex-
istence, completely; that is, the level of [the soul] pouring herself out into her Father’s very bosom,
to be truly as naught and nothing.

Such prayer is not even called love; it is complete self-nullification, the soul pouring itself out into its

Father’s bosom until it is as nothing.
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And to this the bowing alludes, as one bows before the king, nullifying himself, etc.
The bowings of the Shemoneh Esreh allude to this: one who bows before a king sets himself aside before

him.
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Only, in order that this level, which is the level of Yehudah, be in the mode of “you” (atah) — that is,
to be revealed, as though He were face to face [with him| — there must be “your brothers shall ac-
knowledge you”: one must first set before [it] the levels of Reuven, Shimon and Levi, in which and
through which the revelation of this level of acknowledgment will be drawn forth.

For this bittul of Yehudah to be “you” (atah), addressed in the second person, G-d must be revealed, as if He

stood face to face with the person. For that, the levels of Reuven, Shimon and Levi must come first, and

through them this acknowledgment becomes revealed; that is “your brothers shall acknowledge you.”
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For without first [having] the levels of Reuven, Shimon and Levi, the level of Yehudah — which is
the level of self-nullification (bittul) and absorption, etc. — is not drawn forth in a revealed way, but

only in a hidden and encompassing (makif) way.

Without the three brothers, Yehudah’s bittul would remain hidden and encompassing (makif), touching the

person only from beyond rather than in his conscious awareness.
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Therefore it is impossible to begin the Shemoneh Esreh prayer without first [saying| Pesukei deZ-
imra, Yotzer Or and the Shema, etc. (And at Minchah, when only the Shemoneh Esreh prayer is
said, that is because the Shema and its blessings were already said beforehand at Shacharis. And at
Maariv one must begin again with the Shema and its blessings before the prayer.)

This is why the Shemoneh Esreh cannot begin without Pesukei deZimra, Yotzer Or and the Shema before it.

At Minchabh it stands alone because the Shema was said in the morning, while at Maariv the Shema and its
blessings are said again first.
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And this is the matter of “their beginning is wedged in their end,” and the discerning will under-
stand. (And see elsewhere, on “and to the choice vine (soreikah) his donkey’s foal,” from which it is
implied that the shuruk, which is acknowledgment, is lower than the segol, which is the level of
love and awe, etc.
Yehudah’s bittul, the highest level, is revealed only at the end of the order of prayer, in the Shemoneh Esreh,
after the stages that lead up to it; this is “their beginning is wedged in their end.” A parenthesis then raises a

difficulty from another discourse, which reads soreikah, “the choice vine,” as the vowel shuruk (nearly the

same letters) and places the shuruk, acknowledgment, below the segol vowel, love and awe.
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And this seemingly contradicts what is said here, that Yehudah, which is acknowledgment, is high-
er than Reuven, Shimon and Levi, which are the segol. But in truth there is no difficulty at all: ac-
knowledgment is lower than love and awe, but the acknowledgment of Yehudah is the level of self-
nullification that is above love and awe. And this is the level of David: “Surely I have stilled and si-
lenced [my soul],”

The answer is that ordinary acknowledgment is indeed below love and awe, but Yehudah’s acknowledgment
is a self-nullification above them. This is David’s “I have stilled and silenced my soul.”
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as it is written, “And after the fire, a still, small voice.” Thus the stillness and the self-nullification
are higher than the fire, which is love, for “there the King comes”; whereas regarding fire it is writ-
ten, “Havayah is not in the fire” — rather, the fire is for Havayah, as is explained elsewhere.

When G-d showed Himself to Eliyahu, He was “not in the fire” but in the “still, small voice,” of which the

Tikkunei Zohar says “there the King comes.” Silence and bittul are therefore higher than fire, which is love;
the fire reaches toward Havayah but is not where He is found.
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Moreover, this is what is said here, “Yehudah, you”: that Yehudah be in the mode of “you,” that is,
in a revealed way, etc. Sometimes it is not revealed but only hidden, and then it is the acknowledg-
ment that is below love and awe. But when the acknowledgment is revealed, that is the level of true
self-nullification.)

A second answer: “Yehudah, you” means acknowledgment that is revealed. When acknowledgment stays
hidden it is the lower kind, below love and awe; when it is revealed, it is true self-nullification.

SECTION 7 - 113-14

“Your hand on the nape of your enemies”
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Now, through this, “your hand [shall be] on the nape of your enemies.” “Your enemies” are the af-
fairs of the world and the needs of the physical body: although a person needs them, nevertheless
they must be at the level of the nape and not the face

Yehudah’s acknowledgment in prayer gives a person the power of the next words of the verse, “your hand on

the nape of your enemies.” The “enemies” are worldly affairs and bodily needs: a person needs them, but
should deal with them with the back of his neck, so to speak, and not with his face.
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(the level of the face means that he does the thing with heart and soul, and the level of the nape
means the level of the back, like one who throws [something]| behind his shoulder, against his will,
and “as though compelled,” etc.).
Doing something “with the face” means doing it with heart and soul; doing it “with the nape” means doing it
with one’s back turned, reluctantly, like a person tossing something over his shoulder, as if under compul-

sion. The words “as though compelled” follow the Talmud’s phrase (Nedarim 20b), “as though a demon

compelled him,” said of a bodily act done without seeking its pleasure.
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And “your hand” is on the nape of your enemies: do not read yadcha (“your hand”) but yudecha

(“your yuds”). And it is the level of “Your hand” itself, for “Your right hand is extended to receive

those who return.”

Read as yudecha, “your yuds,” the word “your hand” points to G-d’s own hand, the right hand that, in the
words of the Ne’ilah prayer of Yom Kippur, is “extended to receive those who return.”
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It is the level of the right and of Chesed (kindness) that has spread down to the very lowest; and like
the matter of “Israel saw the great hand that Havayah had wrought in Egypt.”

It is the side of the right, G-d’s kindness (Chesed) reaching down to the very lowest places, like the “great
hand” Israel saw in Egypt.
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For behold, this great descent, which is at the level of the back and “as though compelled” —who
caused a person to be drawn into being forced to this? Surely this was from G-d and from His hand,
in order to transform darkness into light: that he should pray with the strength of the eating, etc.,
and the like.

A person’s great descent into worldly needs, made as if under compulsion, also comes from G-d’s hand: it

was G-d Himself who brought a person to need these things, so that darkness be turned into light, for exam-
ple, so that he pray with the strength he gains from eating.
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Only, he must not be drawn [into it] at the level of the inner dimension (pnimiyus), but at the level

of the nape; and this level of the nape will be included in the level of “your hand,” yudecha.

The condition is that he not be drawn into these matters inwardly but deal with them only “at the nape.”
Then even this “nape” is included in G-d’s hand, yudecha.
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And this is the level of “your hand” of Yehudah, etc., because it is the level of acknowledgment and
self-nullification (bittul) at the level of the light that encompasses all worlds (sovev kol almin),
[which] “is equal and makes equal,” etc.: “even darkness does not darken” and “darkness is as

light” — physical and spiritual are equal.

Yehudah’s “hand” is his acknowledgment and bittul at the level of the light that encompasses all worlds, be-
fore which everything is equal. There “even darkness does not darken” and “darkness is as light,” and physi-

cal and spiritual are the same.
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For behold, “You made them all with Chochmah (wisdom)” — meaning that Chochmabh is “making”
(asiyah), physicality. And if so, eating and the other physical matters too are, before Him, blessed

be He, like the spirituality of Chochmah, since Chochmabh too is physicality, etc.

“You made them all with wisdom” is read to mean that even Chochmah is only “making,” something physi-
cal, relative to G-d. If so, eating and other physical matters are, before Him, like the spirituality of wisdom.
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And this is the virtue of “Yehudah, you,” that is, the level of revealed acknowledgment in prayer:
that “your hand” will be “on the nape of your enemies” at the time when he is occupied with “the

nape of your enemies,”

This is the virtue of “Yehudah, you,” revealed acknowledgment in prayer: it makes “your hand” rest “on the
nape of your enemies” even while a person is busy with worldly matters.
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and then, [although] the love passes and departs from him, nevertheless an impression (reshimu)

remains, etc. But this is specifically at the level of the nape, and not the face.

Then, even though the love felt in prayer fades, an impression (reshimu) of it remains. This works only if

worldly matters are dealt with “at the nape,” not with the face.
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“Your father’s sons shall bow down to you”
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But the main cause of the whole virtue of this level — that there be “Yehudah, you” — and the cause
that there be “your brothers shall acknowledge you”: of this it is said, “your father’s sons shall bow
down to you.”

The root cause of both “Yehudah, you” and “your brothers shall acknowledge you” is given in the last words
of the same verse: “your father’s sons shall bow down to you.”

[mwy annwaw] YPAYIAY [mxnnnwan) IRNTNWAT 139 170 71OWHN °n2 R0 CIRNANYTN 710 0D
("]? [E71nnwn] INWA 2191 YR AT 28 192070 [1y) °Y) NIDWNRT 1T 1Y

For behold, bowing is the level of drawing down; and this is the matter of the bowings in the
Shemoneh Esreh, which are precisely drawings down (see the beginning of Parshas Vayeshev, [on]
“and behold, the sun,” etc., “were bowing to me”).
Bowing is a drawing down, so the bowings of the Shemoneh Esreh draw down from above. The parenthesis
points to Torah Ohr on Vayeshev, where, on Yosef’s dream of the sun and moon bowing to him (28c), the

Alter Rebbe explains that bowing has two sides, self-nullification and a drawing down (one bows the head to

draw downward), as in the bowing at “Blessed are You” in the Shemoneh Esreh.

M2 2R N2 RIT MARNITY 7AMT AR AR %013 DY AR On7D P2 1390 PAR
QA% [oenman mTea) PITA 70N ARAYR Pow *“0ohaw MmN 1 nnR Tom pTS ona X1 NI
TPAR 21291123 [eeam] 170 DOINN 001y DY
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And the level of “your father” is the level of “as a father has compassion on [his]| children,” “our
Father, the merciful Father”: for compassion is the level of a father, and the offspring of compas-
sion are the level of charity and kindness, “to revive the spirit of the lowly.” For whoever does kind-
ness with the attribute of compassion, to have mercy on the poor and the orphans, is at the level of
“your father’s sons.”
“Your father” is G-d’s compassion, “as a father has compassion on his children.” Compassion gives rise to
charity and kindness, so whoever helps the poor and the orphans out of compassion is one of “your father’s
sons.”
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Also, the level of “your father” is the Torah, for “the Torah comes forth from Chochmah (wisdom),”
which is the level of “father”; as it is written, “Hear, my son, the instruction of your father” — this is

the Written Torah, etc. And “your father’s sons” are those who occupy themselves with Torah.

“Your father” is also the Torah, which comes from Chochmah, called “father,” and “the instruction of your
father” is the Written Torah. So those who study Torah are also “your father’s sons.”

NANY 07 877 [ovron mvmam] TR 17102 Q°P0IY O 72K 12w °°aR 233 90 Nnnw™ 1
75

And this is “and your father’s sons shall bow down to you”: for “your father’s sons,” those who oc-
cupy themselves with Torah and with acts of kindness — they are the ones who “shall bow down to

”

you.

Those who study Torah and do acts of kindness are the ones who “bow down to you”: since bowing is a draw-
ing down, they draw down Yehudah’s bittul.

W12 M2 0°IN13N O [ov7on mzonam] 7R AYAAY 12102 1nonn] 0”200 7IV1 neoe NN 120NN
"I NS TR 71717 12 "N S119°2) IRTIT PN [onnw] PANY TV (e manka] 1IRT DR YR
;9”15 INR

And they draw you down, so that “their beginning is wedged in their end”; for the Torah and acts of
kindness are what give strength to the soul to arouse love and awe, until there is the level of ac-
knowledgment and self-nullification (bittul); and through this “your brothers shall acknowledge
you,” so that there be “Yehudah, you,” as explained above.

They draw it down so that “their beginning is wedged in their end”: Torah and kindness give the soul the
strength to arouse love and awe, until these culminate in acknowledgment and bittul. Through them “your
brothers shall acknowledge you,” and Yehudah’s acknowledgment becomes revealed, “Yehudah, you.”
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IN ONE'S AVODAH

Before the Shemoneh Esreh, use Pesukei deZimra, the Shema and its blessings to contemplate G-d’s great-
ness until knowledge becomes felt love and awe, and to take the Torah to heart; then, in the Shemoneh
Esreh, bow in true self-nullification, as if the King stood before you. Afterward, attend to eating and worldly
needs only “at the nape,” without giving them your heart, so that the impression of prayer remains; and

strengthen the whole process through Torah study and acts of kindness.

QUESTIONS FOR DISCUSSION

1. Why does knowledge that G-d exists not, on its own, give birth to love, and what turns knowing into

“seeing”?
2. Inwhat sense is every person a baal teshuvah, even one who has not sinned?

3. How do Reuven, Shimon and Levi correspond to the parts of the morning prayers, and why must they
come before the Shemoneh Esreh?

4. How does the maamar distinguish the acknowledgment that is below love and awe from Yehudah’s ac-

knowledgment that is above them?

5. What does it mean to deal with worldly needs “at the nape” and not with the face, and what remains of

prayer when one does?
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PARAGRAPH 1

NN 770

The note dates this maamar to 5566 (1805-06), referring to
note 7 of the list of maamarim in that volume.
KEHOT’'S NOTE
.7 YN oW %7102 0PNRNT NNPWNA IR — 70PN NAWR X1 NRRT
10PN NIW X ,71 2223 TN .1POPN N7 °D :0WI3 3,8 2067 PN
55y9 1IRT RPN 70PN MU0 1URIR 12 Awn 7 nman oTRba prab
MPWRI2 N7TIR 7% IR0P) 2R NIAAT LY IR oD 0ol
©"032 IRT :7 777 .APWAN 1 795 .3 ,7700 990K R 13PN 1710
01°02 oW 1R .(347 Y 9711 wMpha 0871) nPhwn 771N 102 .N7eaNn
777 .INKR RTINY PI0DMA K1 X™MIN2 77707 NPNNAW T2 177 RN
P IXN Y NPWRI2 RPATR CIRNA AR XTI AYT 70N 0K KT
1779 07D NP0 IRT LN By 07701 Ppn
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Yaakov’s blessing to Yehudah: “Yehudah, you — your
brothers shall acknowledge you; your hand shall be on the
nape of your enemies; your father’s sons shall bow down
to you.” The whole maamar explains this verse, phrase by
phrase.
Genesis 49:8'1:07 N°wWR12
I 233 79 NNAY PIX AW IT TON P A9 A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,01 NPwRI2

P17 AR

the passage shares nothing with the note
KEHOT’'S NOTE
TIAA 1772 NT°02 ARTIT 1PAYR 7O LT9AN Y IR PP 0oX1POMa IR
77192 1"RI2 W72 2Py D 17IPRA 0A IRTY Amya D v ANk
¥ 1R aw™ 8% MY "0IPpDa1 .79 1T IRTIN NPNNRY PIRT No12
.77 YN 195

AT7IN Qyan

At Yehudah’s birth Leah said, “This time I will thank
(odeh) Havayah,” and so named him Yehudah. The plain
sense is thanks; the maamar reads odeh as acknowledg-
ment (hoda’ah), and “this time” as acknowledgment that is
still bound to time.

Genesis 29:357177:10”3 N°wx12

TN N RIR 197°Y DR ATIR OYRT INKRPY 12 TPm 7Y Im
:NTPn Taym

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.’ Therefore she called his name
Judah; and she left off bearing.

likuteitorah.com/torah-ohr/vayechi/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,03 NPwRN2

% 1amIR 2vTn
The blessing of thanksgiving in the Amidah begins, “We

acknowledge You.” It is cited as the acknowledgment that
every Jewish soul expresses.

Weekday Siddur Chabad, Shacharit, The Amidah 29717°0
v ITRY NI 2N M 1"an

230 —Qyan P T

According to the note, this manuscript lacks the word
marked here, “hewn” (chotzev), so that it reads “in the
source of their souls.”
KEHOT'S NOTE
10 XN°Y 633 7122

21N AWY° 122

Iyov brought burnt offerings for his children after their
feasts: “Thus Iyov would do all the days.” The future-form
verb, beginning with a yud, describes a continuing prac-
tice, which is how the yud of Yehudah is read here.
Job 1:5°7R 21°%
T7YT1 1722 D°IYM DYTR 21K N2Y Anwnd 0 DRI %3 1
022732 07K 15727 *22 LT 2K 21K NK 2 09D 120n Nivy
027700 2K Y’ 122
And it was so, when the days of their feasting were gone
about, that Job sent and sanctified them, and rose up early
in the morning, and offered burnt-offerings according to
the number of them all; for Job said: ‘It may be that my sons
have sinned, and blasphemed G-d in their hearts.” Thus did
Job continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR TR

0 O — AT Y
In place of “And the meaning,” this manuscript reads
“IThe meaning,” opening a bracket, so that the explana-
tion of the word stands as a bracketed remark.
KEHOT'S NOTE
D] :414 722

51302 NI 2N51 (R° 9AnaY)
The same verse in Nechemiah is cited there as well.
KEHOT’'S NOTE
Y MPWRID RPTTR 2IRKRNR 2aR LT 1089 19%0 .2 ,0 IR ywa 170
AT PN 727 3R (AW RUTIRD BPRa ART) Mmpn TV 13N
RN 17°Y 70PN m702 IR 12 wn 7 nRInaw Pyt .y L oina
Payn 9
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According to the note, these two manuscripts lack the
words it marks, from “with the addition” to “under the
dalet),” at the end of this explanation of the name.
KEHOT'S NOTE
.RN°D 633 .414 7122

N*97 NN 21302 1T 2n23 (R0 *1RnIaY)

Here this manuscript reads “with the addition of a hei:
Yehudah,” rather than the remark about the spelling in
Nechemiah.
KEHOT'S NOTE
Qw180 Y NOWRD2 R7ATR ONKRN2 7701 .ATI° 7 01N 1824 212
QWY 101172 IR .70 DY 09INa T Nacn 1UTa v KM

M2 DORMIAT B — ITIN AW

This manuscript reads “they draw down” in place of “[they
are the very ones] that bring about.”
KEHOT'S NOTE
o112 0°0°wnn 0 :633 7122

»nab — Qonman 1w

This manuscript lacks the words “the level of” here, read-
ing “that bring about this acknowledgment.”
KEHOT’'S NOTE
.RND 414 22

T

This manuscript places a closing bracket after the word
“Yehudah,” ending the bracketed remark that it opens at
“[The meaning” (note 45:7).
KEHOT'S NOTE
[mne ;414 22

T2ART . L1299

A maamar of 5688 with the same opening words, to which
the note points on Reuven, seeing and love.
KEHOT’'S NOTE
.155°y M”Wn 0°97RN1T 920 .1797N AR 7710 777 AR

7o1°71 PR 9IN 23D
In Yechezkel’s vision of the Chariot each creature had “the

face of a lion on the right.” The maamar links the lion
(aryeh) to seeing (re’iyah) and to the right side.

Ezekiel 1:107:% 2xptr>

U39 DYy PENIN MK 39 O %39 OTMR MR
YT W3R 1DYIIY PRI

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2L R DRI

In Tikkun 70, which the Kehot note gives, the Tikkunei
Zohar says that aryeh, “lion,” is re’iyah, “seeing”: reverse
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the letters of aryeh and you find re’iyah. It places this on
the right, the side of Chesed, citing “the face of a lion on
the right.”
Tikkunei Zohar 122a:7°1:X 273 97171 *1pn
TR PR MR CIDY (X ORPIT) AP2 MANY LN KT AN
PYPYT MU DR YN LM KT DOYIIN 0K 222 ,00Y2N7
IORT L7007 RIPRVD ITORY LK AP MIWN) 17X 79D LKPD DY
AONY DY RIMP ART 12187 LR (0 R7D) R 1R0T ,ARRTR R0
N9 %191 (QW) MAR AURI KPRNDY AyRY 12 TR NN
7 0K 0 (T 7 72wn) AR A7y ,RNYINRI RO™ W, ORDIN
... DR KT ,N712T K2°D ,KRLINT 12731 190 1IRT 173002

Tikkunei Zohar - Vocalized (Public Domain)

°R9 DPMIN 179X
The words here quote Tikkunei Zohar, Tikkun 70 - 121b:1;
the passage is shown below.
Tikkunei Zohar, Tikkun 70 - 121b:1¥ 1'°n ™pn
YW NPTPRA ROPULOPPA 12 A0 1 T BY 2Now n AR KD L.
) 5PRPRM ,TMNA WIIPEP INNRTPA2 TANT PYA 20w A1 ,TR
2N5W 131,701 NI 12 PI0DA PN NWID2 P71 TLRIPMIN OMan
127 M0 NS L (TP ,7) MPPRA N3IYR w1 VI AT M
DIARY "MRT PRY 0°127 ,N1°H01 1PI¥2 12T ARINY Dipn 93
5y ARl Do7 ,00° 0TI MY MY PA0 ,77an° X123
DY MRI DO ARTIM MW AT 9Y 1AW ARINWSY ,MI7E0n
TR 19 93 ,9%A0W 937 PR 0D L A%INA 191 193w R
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
.¥°n N aRa

T27°0 13I8 1A P

“The banner of the camp of Reuven shall be to the south.”
The south is the right side, matching the lion on the right.

Numbers 2:107:°2 72712
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On the south side shall be the standard of the camp of

Reuben according to their hosts; the prince of the children

of Reuben being Elizur the son of Shedeur,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 118b2 ,n>p »’mt
KEHOT'S NOTE
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02°M1aN SN°K7 NSWNR92 7aRN2 771222

“Like the first ripe fig on the fig tree in its first season, I
saw your fathers.” G-d’s “seeing” Israel is a look of affec-
tion, which shows that seeing means closeness out of love.

Hosea 9:10:"v ywin
IR APYRI2 TIRN2 ATI023 PRIYY ONN¥R 127R2 002193
:0270RI DOPY 1IN nw:b ERlER) 'IW*.}J'Y?;]; N2 117 02°N1aR
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I found Israel like grapes in the wilderness, I saw your fa-
thers as the first-ripe in the fig-tree at her first season; But
so soon as they came to Baal-peor, They separated them-
selves unto the shameful thing, And became detestable like
that which they loved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Matanyah is described there as the one who “would lead
the thanksgiving (yehodeh) in prayer,” the letters of
Yehudah vocalized as a verb. This supports reading the
name as ongoing acknowledgment.

Nehemiah 11:1712:X”> 7"

MP2RAN MPDA? ATIM NPANT WX Q0K “T2712 R W11R M3
:(NnT) [N7]712 ‘?’?g"@ YIMT12 KT PORND 730

and Mattaniah the son of Mica, the son of Zabdi, the son of

Asaph, who was the chief to begin the thanksgiving in

prayer, and Bakbukiah, the second among his brethren; and

Abda the son of Shammua, the son of Galal, the son of

Jeduthun.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Leah’s words at Reuven’s birth: “For Havayah has seen my
affliction; for now my husband will love me.” In the verse
Leah, less loved than Rachel, hopes that Yaakov will now
love her; the maamar takes G-d’s “seeing” as the root of
love.

Genesis 29:32272:1070 N"wr12
° I¥2 °1 IRT™D 7K 0D 1KY Y XIpM 12 TP XY 2m
PUOR 212K 1RY

And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An explanation of the saying about the thief at the mouth

of the tunnel is given there.

Berakhot 63ax 3”0 n1372
KEHOT'S NOTE
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“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The maamar makes this
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verse, said daily in Ashrei, the theme of the contemplation
that turns knowledge into seeing.
Psalms 145:133:7”1np 0°2°1n
71 7977222 ARPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7227 1271 2%0PN APNR

Daniel’s vision of the heavenly court: “A thousand thou-
sands served Him, and myriads of myriads stood before
Him.” Here it stands for the vast multitudes under G-d’s
kingship.
Daniel 7:107:t 5x°17
1237 1270 APRY? PEYX AYX CTWTTR RN TA MT I3
AMPN2 197801 2N% K197 19217 ’flﬁ?.‘!:h?
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Verses of Praise in the morning prayers. It sums
up the contemplation: G-d is the “Life of the worlds” and
yet remains “Single.”

Weekday Siddur Chabad, Shacharit, Pesukei Dezimra 2717°0
°3 N7 *P0D ,NINw 20 Mot 1t an

Kehot’s note points to Zohar, Miketz 9:136 for these words.
Zohar, Miketz 9:13617%p:"0 v , 111 190

In the Ein Yaakov’s version of the Talmud (Berachos 63a):
“The thief at the mouth of the tunnel calls upon the
Merciful One.” Even a thief knows G-d, yet the knowledge
does not stop him, which shows that knowledge alone is
not enough.
Ein Yaakov, Berakhot 9:54771:) N1372 ,2p¥° 1°¥
AR PNY PRY I AR WIPNI PAY PRY 87 and 75 91 na
IR 02 T 02PN 1 DI°POR U NR 1972 1M R wIpna
9727 55 %197 .50 1972 95 By omiam 7Ta0 aw X 19727
53 5y .monm 1972 %5 By omm 9Pn nnx aenn e ’An 1o
1970 1Pwa PRI DR RMW 1PN 7PN 12 10 19731 1972
TRy N WD NRP MOWHIT TONYTA 112 R1AON 201 MR RN L1
3 1120 DR wrn NYTAD 197 AnRPT X107 IRPR RRon 901 Bonm 712
... 1Y @I AR
Daat (Public Domain)

Kehot’s note points to Psalms 84:3 for these words.

Psalms 84:3°2:775 0°2°11n
7oK 9 1337 1 3 1 i *we: Ao 190

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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These two manuscripts lack the words “The true meaning
of the name ‘Single’ is that He alone is.”
KEHOT'S NOTE
XD 633 .414 22
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This is the maamar on “And I appeared to Avraham” to
which the parenthesis in this paragraph also refers.
KEHOT'S NOTE
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The psalmist longs for the Temple: “My soul longs, and
even pines, for the courts of Havayah.” It describes the
love that contemplation gives birth to.
Psalms 84:32:770 0°°1n
79K 2R 2372 7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Whom do I have in heaven [but You]? And besides You I

desire nothing on earth.” It expresses the desire to cleave
to G-d Himself, not to anything in the worlds.

Psalms 73:257172:37y 0°2°1n
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s blessing before the whole assembly: “Yours,
Havayabh, is the greatness and the might... for all that is in
heaven and on earth [is Yours].” It is read as saying that
the life-force of all worlds, physical and spiritual, belongs
to G-d and is nullified to Him.

I Chronicles 29:11x:1”3 X 0°°77 °727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart.”
Its word for heart, levavcha, is the basis for the Sages’
reading “with both your inclinations.”

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 54a:6":X 71 N1572
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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This manuscript reads “for the level of a baal teshuvah is
not” in place of “for teshuvah is not specifically,” before
the words “in one who has.”
KEHOT'S NOTE
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The passage given in Balak describes higher levels of
teshuvah: a return that brings about the union of the vav
and the hei of the Name Havayah, the union of the light
that encompasses and the light that fills all worlds, and a
still higher return of the upper hei, reached through self-
sacrifice and through Torah.
KEHOT'S NOTE
vhwn PIPR VPP wMPL L3I0 1w naw .2 ,ay pha nMipt Ra
A2 9yn
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Avigail’s blessing to David, that his soul be “bound in the
bond of life with Havayah your G-d.” Here it describes the
soul in its source, before its descent.
I Samuel 25:29175:7173 X PXnw
TSI A I U9 AT APRINK WR3P A9TI BT B
:¥2p 12 7IN2 MIYPRY IR WDI NXY RR N NX 07T
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And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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This manuscript reads “space and time” instead of “time
and space.”
KEHOT'S NOTE
AN PR 414 122

on® %3’ DR PYEn

The psalm of those rescued from distress: “They cried out
to Havayah in their distress; He saved them from their
straits.” The word tzar, “distress” or “narrowness,” be-
comes the soul’s constriction in the body.

Psalms 107:6":1"p 0°2°11n
[0 DPNIPISHR D7 732 °N72K YR
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the verse, the children of Zion returning from exile say,
“The place is too narrow for me.” The maamar borrows
the phrase for the soul’s confinement in the body.

Isaiah 49:20°3:0"n 7°yw>

:MITRY “PTYR DIPRT ©27I 7Y 13 AR 10K THY
The children of thy bereavement Shall yet say in thine ears:
‘The place is too strait for me; Give place to me that I may

dwell.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The last verse of the Shema: “I am Havayah your G-d, who
brought you out of the land of Egypt.” Mitzrayim (Egypt) is
read as meitzar, the constriction from which the soul is
freed.

Numbers 15:418712:1”1 7272

D°RPR? 027 N7 018N PIND DINK CNNRYIT WK 02°77K *1 %I
10275 *1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This manuscript adds the word “itself” (mamash), reading
“the love for G-d Himself.”
KEHOT'S NOTE
wnn 01 414 122

TWRA 7 K27 INT PN

Koheles: “wisdom has an advantage over folly, as light has
an advantage over darkness.” Chassidus reads it as the
special strength of light that comes out of darkness, here
the love born of the soul’s distance.

Ecclesiastes 2:133°:°2 n?rp
W IR 199072 MPI0TR MNP 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous do not stand.” The maamar as-
cribes this to the greater strength of the returning soul’s
love.
Berakhot 34b:22-23373-273:2 7% n1972
— PTRY MWD IV Py ANIN 231 VKT NI 7377 KPP
.”Jiﬂ.‘-g'_?l Pinj‘; Dﬁ’?'@? Dﬁ’?g’?” MRIY TR DR 0N DR
— PN KD 37 MW RIP 23 AR 9T XY PPy
1;'[? 297 MOY — 72977 RMY LRIR°YR 1772y 02T pin v
ROWT 3R PN L, 12Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12 N7yaw QIpra

The note says the source of this saying was given earlier,
at 22c, where Torah Ohr quotes it too: baalei teshuvah
stand higher “because darkness is transformed [into
light],” and this transformation, when the other side is
subdued and darkness turns to light, is the joy that is the
purpose of the coming of Mashiach.
KEHOT'S NOTE
.3,20 9795 o1

912 R

That passage quotes the same words, that baalei teshuvah
“draw it with greater force,” and explains them as the bat-
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tle between holiness and its opposite, in which the oppos-
ing side is refined and absorbed into holiness.
KEHOT'S NOTE
ST .T,00 90BN L3, 08P .2, 00P RPN

°n° XPoma 1o pownT

The Zohar (Chayei Sarah), which the Kehot note gives,
says that the completely righteous cannot stand where
baalei teshuvah stand, because they draw upon them-
selves “with greater desire of the heart and with great
force” to come close to the King. The maamar uses it to
explain why their love reaches higher.

Zohar, Chayei Sara 16:121-17:127-X”2p:"0 1w *°n 771 7890
= IrH uad

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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This manuscript reads “so as to transform” (lehis’hapcha)
instead of “and is transformed” (v’is’hapcha).
KEHOT'S NOTE
.R2D1N19 :633 7122
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Leah’s words at Reuven’s birth, “For Havayah has seen my
affliction.” In the verse her affliction is being less loved
than Rachel; the maamar reads it as the soul’s bitterness
over its distance, which G-d “sees.”
Genesis 29:32275:1” n>wKR12
>3 2392 7 XY™ TR 0D TN MY XpM 12 Tem AXe 90m
PUOR 127K TRy
And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked

upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2% 05 PPwRI2
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“As in water face answers face, so the heart of man to
man.” The arousal from below calls forth a matching
arousal from above, as a reflection answers a face.

Proverbs 27:19v™:17> “own
:DT¥? OTN7727 12 07127 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d speaks of Israel’s future: “On that day, says Havayah,
you will call [Me] Ishi, ‘my husband,’ and no longer call Me

I

Baali, ‘my master.”” The maamar reads Ishi as eish sheli,

“my fire.”
Hosea 2:181°:°2 ywin
29¥2 7Y V2R PN KDY TR RPN fai=heishb=hi=Rga)
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN TWOR BN

G-d’s words to Chavah: “And your longing shall be for your

husband.” The maamar reads ishech, “your husband,” as
the soul’s fire of longing for G-d.

Genesis 3:161"v:’2 N°wWR12

"OX1 012 *TPN 33¥2 AW WY NIW 7277 WY AERDON

:72770n7 KIM ANRIYA TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,2 NPWRI2

“Remember my affliction and my wandering, the worm-
wood and the gall.” The phrase is used for the bitterness of
the soul.

Lamentations 3:19v™°:’) 12°R
WRIY TIY? TN Iyt
Remember mine affliction and mine anguish, The worm-

wood and the gall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah remarks that this passage implies the Shema
is only a preparation for the Shemoneh Esreh, though the
Shema is a Torah command and the union of Chochmah
and Binah, while the Shemoneh Esreh is the union of
Tiferes and Malchus.
KEHOT'S NOTE
1107 PRI WUPT ynRwn IRONY 1DNIR Y RWN %D ’H N7MIRD R
Y oM DTN TN YPINWY 27N TN QN RAPTIRTA ©UP N ,3ThwD
LWTANT 292 NI NPATY DUawa 20 TN X1 WP whanw
03 IRTY LIDIIR2 WUY MWTN Mnwl TR X9 T T Dax
JA22°Y 1992 0°927 NMIRa

WPPAW AW DY . . WUpAW ANWNRA R

The note points there on the first and second paragraphs
of the Shema.
KEHOT'S NOTE
APy R 970 1”0 IR
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The prophet Chavakuk’s prayer: “Havayah, I have heard
the report of You; I was afraid.” Hearing, which comes

from afar, produces awe.

Habakkuk 3:2°2:3 p1pan

YTin 0739 2792 10 0738 3732 YR T NRT AYRY "nyny N
SalbligN=lyp k]

O L-RD, I have heard the report of Thee, and am afraid; O

L-RD, revive Thy work in the midst of the years, in the midst

of the years make it known; In wrath remember

compassion.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
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The words echo the verse in which G-d speaks of the future
ruler of Israel: “for who is he that would pledge his heart to
approach Me?” Here a person says them to himself, to
humble himself before approaching.

Jeremiah 30:21x”3:% 7n7°

ORI *2X NY3Y 127708 1Y
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Exodus 20:18; the passage is shown
below.

Exodus 20:181°:’2 mnw

:DOP9RT QUIUR '7;)1723"?}5 W3l TwnY prn ayin Ty
And the people stood afar off; but Moses drew near unto the
thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,0 mnw
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At the giving of the Torah, “the people saw, and they trem-
bled, and they stood from afar.” Their fear made them
keep their distance, the stance of hearing. (The Kehot note
numbers the verse 20:18; Sefaria, which counts the short
commandments as one verse, numbers it 20:15.)

Exodus 20:15170:> mnw

270K 1SWa P NRY 07°9P1°NRY NPipaTnR 0OKY oYTTed
PTR 17PN DY R IY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar
off.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNRD 21 2% 1 OR

The note quotes it: “The matter of this level of return
(shov) is the level of distance, in which one distances and
lowers himself greatly; and it is the level of ‘the left pushes
away,’ that is, he pushes himself away and lowers himself
exceedingly, to stand specifically at a distance.”
KEHOT'S NOTE
PAMPAT N2 RO W Pna Sw TIYM” 7R R”D 7% 10D
YR INTAY 130T IMT ORAY SN2 RIM,TRR YUR Doowm poanne
R7ITIR RN — "RPYT 0Ipn PIno2 Ty e anea YR awm
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Sefer Yetzirah teaches, “If your heart runs, return to the
place,” comparing it to the chayos that “run and return.”
Chassidus applies it to the soul’s movement of longing
(ratzo) and return (shov).

Sefer Yetzirah 1:8'n:’X 77°%° 190
2% 725 770X IR 7291 12791 D 0192 In0ha MTveD Y
1172 1791 11927 930 .27 RIZD NPA e 7obw oipn

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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From the second paragraph of the Shema: “Take heed lest
your heart be seduced.” Its warnings mark it as the para-
graph of awe.
Deuteronomy 11:161"0:X”> 0°727
DIMY DPPY DNTIY) DNI0Y 09337 NPy 12 0D mwn
{07 DY
Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Leah’s words at Shimon’s birth: “For Havayah has heard
that I am hated.” In the verse Leah means she is less loved
than Rachel; the maamar reads feeling “hated” as self-
abasement, which G-d “hears” from afar.

Genesis 29:33379:10”5 N"wRI2
“NR"D3 *9TIAN PR IR N YRYTID AMRA 12 TPm TiY m
:11577;127 ﬁmp‘ Npm
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And she conceived again, and bore a son; and said: ‘Because
the L-RD hath heard that I am hated, He hath therefore giv-
en me this son also.’ And she called his name Simeon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Psalms 16:4 for these words.

Psalms 16:4°7:1°0 0°%°1n
KEHOT'S NOTE
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The psalm describes who may dwell on G-d’s holy moun-
tain. In its plain sense the righteous man is one “in whose
eyes a vile person is despised”; the maamar reads the
words the other way, as one who is lowly and despised in
his own eyes. (The Kehot note prints 16:4; the words are in
15:4.)

Psalms 15:4°7:1"v 0°2°1n

07 K21 Y77 YW 72277 KPNK OXRI IV M
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This parenthetical passage is missing from these manu-
scripts; the note says it is an addition of the Tzemach
Tzedek.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Leah’s words at Levi’s birth: “This time my husband will
be joined (yilaveh) to me, for I have borne him three
sons.” She hoped Yaakov would now be attached to her;
the name Levi, from yilaveh, stands here for joining and
union.

Genesis 29:34777:0”3 N°wX12

12 "AT272 2% U°KR M’ DYDT NNY KM 12 Tom T 13m
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And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.

likuteitorah.com/torah-ohr/vayechi/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The beloved, read as the Congregation of Israel, says of
her lover, read as G-d: “His left hand is under my head,
and his right hand embraces me.” The maamar reads the
left as pushing away in humility, which raises the head,
and the right as drawing near.
Song of Songs 2:6":"1 0°7°Wi1 W
2IP20R 11707 "WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage there explains that the Torah, compared to
water, has the aspect of a hidden spring, which cannot be
grasped, and the aspect of rivers, which flow openly and
divide into many streams, so that each person grasps it
according to his capacity.

KEHOT'S NOTE
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The Talmud asks why words of Torah are compared to wa-
ter, and answers: as water leaves a high place and flows to
a low one, so the Torah stays only with one who is humble.
Here the image is the Torah’s own descent from its exalted
root into physical matters.
Taanit 7a:15-167"-1"0:X *t N°yn
*17” 122097 ,007 790 2137 19w MR TR 92 R 027 M)
17379 @323 0ipn Prean oon w27 niP Uoom? 157 Xpg 0D
N7DY INYTY 02 RPX PRORRR PR 7710 2727 AR 73 0ipn?
2990 PRUD TYRYY 17In 12T 1Pwn1 MY ROYTIR 027
19%” 122027 ,”0%m? 137 Kn¥ 9D %N :2°n37 .70 o3 ,ovma
277 mi% 7a%m 122 i K92 ARD KiP2 113w 1577 19DK) 1Y
<o PRRIR PR 1990 PRY MYy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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David’s psalm asks: “Who shall ascend the mountain of
Havayah, and who shall stand in His holy place?” The
question expresses a person’s sense that he cannot rise by
his own power.
Psalms 24:3':7"5 0°2°1n
WP OIPRa DIPYTM 102 ﬂ?}{?"n
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Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there on these three levels.
KEHOT’'S NOTE
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The note points there on the inference that longing shows
the soul is not yet absorbed and united.
KEHOT'S NOTE
.337°Y R 9720 RAP° N”MIRA AR
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The parenthesis stands there in the same place as in the
printed Torah Ohr.
KEHOT'S NOTE
1824 .633 .414 7122 53K .2 ,w’?rzmn 5% NN DX IRD R¥RI A1 yop
VP 633 7122 .MM 1T M PN OTIP 1RpY R¥NI (TR CIRKRn)
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The note points there on Yehudah as the level of
acknowledgment.
KEHOT'S NOTE
.36 1Y 196 °Y 11720 PR IR
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the passage shares nothing with the note
KEHOT'S NOTE
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A passage beginning here is quoted there with glosses,
which add: “that is, that the bittul be truly in his mind, as
if the King, the King of kings, the Holy One, blessed be He,
were actually facing him.”
KEHOT'S NOTE
(AP0 QWY MITAT QY Ar3 Y 1970 Mnw D NUTIRI R 1RON yup
n911% RIT PP 17 790 19RD NRRa Amna wean e 9l)”
(wnn
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This manuscript adds the word “that is” (dehaynu) here.
KEHOT'S NOTE
.11°°17 :A011 633 722
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Or HaTorah explains there that Reuven, Shimon and Levi
“are the Shema and Emes VeYatziv.”
KEHOT'S NOTE
.729%71 AR W7D 1w IRAM 2 ,APPAN 1770 79130 NTIIRG

(M2ann omp . . nanaY)

Manuscript 633 also has this remark about Minchah and
Maariv, but not in parentheses; in manuscript 1824 it
stands later, after “And this is the matter of ‘their begin-
ning is wedged in their end,” and the discerning will
understand.”

KEHOT'S NOTE
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Sefer Yetzirah says of the ten Sefiros, “their end is wedged
in their beginning, and their beginning in their end.” The
maamar applies it to the order of prayer, where the highest
level is revealed at the end.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
7910 10K 117 TR 2199 21w 1°RY 7°1° NIRY nbnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The passage there explains “and to the choice vine (sor-
eikah)”: the vine (gefen), every vowel of whose name is a
segol, is the segol, corresponding to the three Patriarchs,
while soreikah is the shuruk, whose three dots are those of
the segol but stand one below the other.
KEHOT'S NOTE
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“Surely I have stilled and silenced my soul, like a weaned

child with its mother.” David’s stillness is the bittul that is

above love and awe.
Psalms 131:2°2:8”%p 0°%°11n
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Surely I have stilled and quieted my soul; Like a weaned
child with his mother; My soul is with me like a weaned
child.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d reveals Himself to the prophet Eliyahu at Chorev:

“Havayah is not in the fire; and after the fire, a still, small
voice.” Stillness ranks above fire, the image of love.
I Kings 19:122:0™ X 02591
R7 AR Sip WRT IR 7 WX X U ('mhilehy|
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tikkunei Zohar, Tikkun 571 11p°n ©™1pn
KEHOT'S NOTE
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In its introduction the Tikkunei Zohar says that when
Israel stand in the Amidah, the angels lower their wings so
that no sound is heard, “for there is the still, small voice...
because there the King comes”; the King came not in the
wind, the quaking or the fire, but in the still, small voice.
(The Kehot note gives Tikkun 5; Sefaria’s text of that
tikkun lacks the words, which stand here.)
Tikkunei Zohar 3b:2-3"1-"2:2°3 9171 °1pN
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Tikkunei Zohar - Vocalized (Public Domain)
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The whole parenthesis, from “And see elsewhere” to “true
self-nullification,” is missing in the manuscript.
KEHOT'S NOTE
.RN°Y > n53

PARAGRAPH 13
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From Yaakov’s blessing to Yehudah: “your hand shall be
on the nape of your enemies.” The maamar reads the ene-
mies as worldly needs, to be dealt with only “at the nape.”

Genesis 49:8°:0"n NWwRI2
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya explains “the back” (achorayim) of holiness: it is
like a person who gives something to his enemy against

likuteitorah.com/torah-ohr/vayechi/

93

94

95

96

97

31 9PAR AT ANR AT

his will, throwing it to him over his shoulder because he
turns his face away from him.

Tanya, Likkutei Amarim 22:50°18 *0p°7 ;NwRY p2n X1

’11:2”2
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Kehot Publication Society (CC-BY-NC)
KEHOT’S NOTE

.22 R°1N R7

(1979802 12821 . . 01D °n3)

This parenthesis explaining “face” and “nape” is missing
in the manuscript.
KEHOT'S NOTE
. ,AWNN M NTIRG R¥R .RN°% 27No3
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There the phrase “as though a demon compelled him” de-
scribes a bodily act done out of duty, without seeking its
pleasure. The maamar borrows the wording for dealing
with worldly needs reluctantly.

Nedarim 20b2°3 0171
KEHOT'S NOTE
.2,2 0”71 00 '[Wi'? 7y
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaiaiviaieRigel

97T RPXR T IR
In its introduction the Tikkunei Zohar reads the verse “You
open Your hand (yadecha)” as “do not read yadecha but
yudecha,” “Your yuds,” letters of the Divine Name. The
maamar applies the same reading to “your hand” in
Yaakov’s blessing.
Tikkunei Zohar 7b:2°2:2°t 9717 *1pn
IR PNPNIR 132N NNR ATPY RAORY TR CTIPI R TN
3% °n 0% yeawmt 97 N} oni2 (v nnap ovbnn) o 1t
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Tikkunei Zohar - Vocalized (Public Domain)
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After the splitting of the sea: “Israel saw the great hand
that Havayah had wrought in Egypt.” G-d’s “hand” is His
power reaching down to the lowest place.

Exodus 14:31x”9:7" mnw
TR DY T 0MIIR2  AY WK MPTAT TUNK 2K K11
172y YR N2 100K
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 14
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Or HaTorah asks there how this can be called Yehudah, ac-
knowledgment, since acknowledgment applies when one
does not grasp; see there.
KEHOT'S NOTE
1PWR PRWI RO ARTIANT A717° P2 AT PR AWPI K19 °Y 7170 171N
0y
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“Even darkness is not dark for You, and night shines like
day; darkness is as light.” Before the light that encompass-
es all worlds, darkness and light, physical and spiritual,
are equal.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? Di%D 1772) Jan UKD quUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist praises creation: “How many are Your works,
Havayah! You made them all with wisdom.” The maamar
reads it as saying that even wisdom is, before G-d, only
“making.”
Psalms 104:24773:7°p 0°%°11n
3P PIST KPR Iy Moana opa N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This manuscript reads: “But the essence of bowing is the
level of drawing down, and this is the matter of the bowing
in the Shemoneh Esreh,” without the words about “Yehu-
dah, you” and “your brothers shall acknowledge you.”
KEHOT'S NOTE
SIRNANWAT 1Y 1N 75WnRT N2 RIT ARNANYT 9%V IR :633 7122
Snwaw
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The parenthesis referring to the beginning of Vayeshev is
missing in the manuscript.
KEHOT'S NOTE
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“As a father has compassion on his children, so Havayah
has compassion on those who fear Him.” Compassion is
the quality of a father, so those who act with compassion
are “your father’s sons.”

Psalms 103:1337>:3"p 0°2°1n
SPRT2Y 1 007 0732779 2% 012
Like as a father hath compassion upon his children, So hath

the L-RD compassion upon them that fear Him. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d dwells with the crushed and lowly “to revive the spirit
of the lowly.” The maamar uses the phrase for kindness
and charity that revive the poor.
Isaiah 57:1570:1"17°yw°
RIT"NXY 1I9WR W71 030 0T WITRY TY 19% Kipa) 07 K D %3
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Kehot note gives this place in the Zohar for the saying
that “the Torah comes forth from Chochmah.” Since
Chochmah is called “father,” the Torah is “your father.”

Zohar II, 121ax ,x3p 2”mt

KEHOT'S NOTE
R ,X9D 2°m
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“Hear, my son, the instruction of your father, and do not
forsake the teaching of your mother.” The father’s instruc-
tion is read as the Written Torah.

Proverbs 1:8'1:°k “own
IR NN WRTHRY 772K 10 *33 YRy
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the Kehot note, Iggeres HaKodesh 29 bases
its reading of “the instruction of your father” as the
Written Torah on this passage of the Zohar.

Zohar II, 276b2 391 27m
KEHOT'S NOTE
.2 ,099 2711 27y 1”2 0 PUIAR
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The end of Yaakov’s blessing to Yehudah: “your father’s
sons shall bow down to you.” The maamar reads the bow-
ing as a drawing down, and the “sons” as those who study
Torah and do kindness.

Genesis 49:81:0"1n N"wR12
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An explanation of the above

Yehudah’s acknowledgment, the self-nullification of prayer that reaches
Keser, is brought about by his three elder brothers: Reuven’s sight and
love, Shimon’s hearing and awe, and Levi’s middle line, which are the

three lines of the Sefiros and the Shema with its blessings. Malchus,
which only receives, becomes a crown over those who give to it because
its root is in Keser, and the closeness born of bitterness over distance is

greater, like light that comes from darkness.

THE MAAMAR IN BRIEF

This maamar explains the preceding one on Yaakov’s blessing, “Yehudah, you, your brothers shall ac-
knowledge you.” The tribes have two sides, rising from below and drawing down from above; their
souls come from Beriah, but their root is in Atzilus. Reuven, “see, a son,” is sight: contemplating the
King’s glory kindles love, the lion on the right of the Chariot, and this draws down G-d’s own “sight”
and closeness. Shimon is hearing, which comes from afar: the awe of one who keeps his distance, “the
left hand pushes away,” which in turn draws G-d’s “hearing.” Levi is the middle line, the blessing
Emes Veyatziv. These three lines, matched to the Shema and its blessings, lead to Yehudah: acknowl-
edgment, the self-nullification of the Amidah. This is Malchus, which only receives yet rules over its
givers, like a king who collects taxes, because its root is in Keser. “Your hand on the nape of your ene-
mies” is Malchus descending at night to refine the lower worlds through its “back”; “your father’s
sons” is a flow from Chochmah through Torah and kindness. Finally, closeness that comes from bitter-

ness over distance is greater, like light from darkness.

OUTLINE

1 Heading 7

An explanation of the preceding maamar on Yehudah’s blessing.

2 The tribes and Reuven’s sight 12

The tribes rise from below and draw down from above; Reuven’s “sight,” contemplation of the King’s glory,
kindles love and draws down G-d’s answering sight and closeness.
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3 Shimon, Levi, and Yehudah’s acknowledgment

13

Shimon’s hearing from afar, the awe of the left that pushes away, also draws closeness from above; with Levi,
the middle line, the three lines of the Sefiros and of the Shema and its blessings lead to Yehudah, the acknowl-
edgment and self-nullification of the Amidah, which is Malchus rooted in Keser.

4 The nape of the enemies and the father’s sons

14

Malchus descends at night to refine the lower worlds, but only through its “back”; “your father’s sons” is a

flow from Chochmah through Torah and kindness, unlike the brothers’ acknowledgment, which comes from

Keser.

5 Light from darkness

15

Refinement and teshuvah are one; the closeness born of bitterness over distance, which is to transform even

the body, is greater, like light that comes from darkness.

KEY CONCEPTS

An arousal from below and an arousal from
above X2°¥77 XN1TYNRI RNNDT RMIYNR

Human effort that rises upward draws down a matching
divine response; each of the tribes has both sides.

The three lines 71 3

The right line (Chochmah, Chesed, Netzach), the left line
(Binah, Gevurah, Hod) and the middle line (Daas, Tiferes,
Yesod); here they are Reuven, Shimon and Levi.

Sight and hearing 7y°2w1 1°87

Sight is from close by and brings love; hearing is from afar
and brings awe. Each, from below, draws its counterpart
from above.

likuteitorah.com/torah-ohr/vayechi/

Acknowledgment X717

Yehudah’s quality: a self-nullification reached in the
Amidabh, the level of Keser, which the three brothers bring
about.

Keser Malchus n15%72 10>

Malchus, which has nothing of its own and only receives,
becomes a crown over those who give to it, because its
root is in Keser.

Refinement 117°2

Sorting out the good in the lower worlds; Malchus does it
only through its outer “back,” and it is one process with
teshuvah.
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SECTION 1 - 11

Heading

"By By 7180

An explanation of the above.

This maamar is a further explanation of the one before it, “Yehudah, you, your brothers shall acknowledge
you,” which read Yaakov’s blessing of Yehudah through the births and names of Reuven, Shimon, Levi and
Yehudah. Here the same ideas are set out in Kabbalistic terms: the Sefiros, their three lines, and the order of
the morning prayers.

SECTION 2 - 112

The tribes and Reuven’s sight

RI19T7 RNOYI R2IP1IT RADY 0Nk 15ynon1 a2ynd nbhnon °na°a an *oovawn 1an

Now, the tribes are two levels, from below upward and from above downward: the world of the fem-
inine (alma d’nukva) and the world of the masculine (alma d’duchra).
The twelve tribes embody two movements: rising from below upward, and drawing down from above down-

ward. The Zohar’s terms for these are the “world of the feminine,” which receives and rises in yearning, and
the “world of the masculine,” which gives and flows downward.

T FINST2R 19WNI DOV MRYIY “09MIPR S0OMPRM 1NN 13T 87V (5vvo minow a1 PPwnaN)
PIW PYRT RPIAW STI0ODR 9P123 27 1 TR ERD [mronan] 020 MRYD TRYRD Shbnbn naa
(N aBYynSn 0oownaw 17 7ovaw

(As explained above on the verse “And behold, we were binding sheaves”: that the souls of the
tribes were drawn from the World of Beriah (Creation), and they are at the level of “from below up-
ward,” to ascend from Beriah to the World of Atzilus (Emanation); and their root is the twelve diag-
onal boundaries in Z’eir Anpin of Atzilus, which are called “the tribes of Yah,” which are drawn
from above downward.)
This parenthesis recalls the earlier maamar on Yosef’s dream of the sheaves. The souls of the tribes come
from Beriah, the first world of separate existence, and their task is to rise into Atzilus; yet their root is in
Atzilus itself, in the twelve “diagonal boundaries” of Z’eir Anpin, a term from Sefer Yetzirah for the twelve

edges where the six directions meet. These are called “the tribes of Yah,” with a divine Name, and from there
the tribes are drawn downward.
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Now, “through an arousal from below [comes]| an arousal from above”: that through the level of
Reuven that is from below upward, one draws down a revelation of the level of Reuven that is from
above downward.

The general rule, “through an arousal from below comes an arousal from above,” is now applied to Reuven.

Reuven too has two sides: a human effort that rises upward, and a divine response that comes down, and the
effort below is what draws down the response from above.

S RIT TPYND AUNDMY T TR NPMIR 9K N2 72 0wl 172 KD N2 RIT 1R M2 0D RIM
97 2P DR (o] IR 21D N2 TR APIN YR T XIPNT KIPY2 KPINORY

And this is because the level of Reuven is the level of “re’u ven” (“see, a son”), the level of sight
(re’iyah), [which has] the letters of aryeh (“lion”). And from below upward, it is the level of “gazing
upon the glory of the King,” from which the intensity of love is drawn: the level of “the face of a
lion on the right,” etc.
This is because Reuven’s name is read as re’u ven, “see, a son,” so he stands for sight, and the Hebrew for
sight, re’iyah, has the same letters as aryeh, “lion.” From below, this “sight” is the soul’s contemplation of

G-d’s greatness, “gazing upon the glory of the King,” which kindles strong love; that love is the lion’s face on
the right side of the Divine Chariot in Yechezkel’s vision, the right being the side of Chesed.

2193 1 BRRT 00 7I1RY 11ORT M2 93 I0RD a9YRDA [xvbt xmaynk] YPPTYAR 973 0NRl 9
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And through this there is also drawn an arousal from above, from above downward: a revelation of
the level of supernal sight, “For Havayah has seen my affliction,” the level of drawing near: “for
now my husband will love me.”

The answer from above mirrors the effort below: G-d’s own “sight” is turned toward the person, as Leah said

when she named Reuven, “For Havayah has seen my affliction.” This divine seeing is a drawing near, ex-
pressed in her hope, “for now my husband will love me.”
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SECTION 3 - 13

Shimon, Levi, and Yehudah’s acknowledgment
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“And his right hand embraces me.” And likewise, through the level of Shimon that is from below

”

upward, “If you will diligently listen,” one arouses the level of an arousal from above: “For

Havayah has heard,” etc.
The verse “and his right hand embraces me” completes Reuven’s picture: the right hand is love and close-

ness. Shimon works the same way through hearing: a person’s “listening,” as in “If you will diligently listen,”
arouses G-d’s “hearing” in return, as in Leah’s words at Shimon’s birth, “For Havayah has heard.”

PITIR 112 .2NRTY 7R CNYRW T wTHRD PINIR ROT [ymw URWY PR RO [x0] PRI 1730
B RYNR 1TAY 113 12190 2 1A RITW IS A2 107 P1pan 03

The matter is that sight is from close by, and hearing is from afar, as it is written, “Havayah, I have
heard the report of You; I was afraid”: [it is] the level of the ears (udnin), for Habakkuk was at the
level of distance, which is the level of “returning” (shov), as in “they trembled and stood from
afar.”
Sight belongs to what is near and hearing to what is far, as the prophet Habakkuk says, “Havayah, I have
heard the report of You; I was afraid.” In Kabbalistic language hearing is the level of the “ears” (udnin);

Habakkuk heard from a distance, the stance of shov, “returning” or stepping back in awe, like the people at
Sinai who “trembled and stood from afar.”
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And from this there is drawn, from above downward, “For Havayah has heard that I am hated, and
He has given me,” etc., so that from this there will be a drawing near from above. (And “hated”
[means] that she is not loved as much, for it is written, “and he loved Rachel also, more than
Leah.”)

That distance itself draws a response from above: Leah named Shimon saying, “Havayah has heard that [ am

hated,” and from that hearing came a closeness from above. The parenthesis softens the word “hated”: Leah
was loved, only less than Rachel, since Scripture says Yaakov loved Rachel “also, more than Leah.”
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[This is] because one makes oneself distant, and “the left hand pushes away,” and [so one] is called
“hated,” for “his left hand is under my head.” And through this, afterward, [comes] the level of
Levi: the fifteen vavs of “Emes Veyatziv” (“True and firm”).
The closeness comes precisely because the person holds himself at a distance, in the spirit of “the left hand
pushes away”; this humility is what “hated” means here, and it matches “his left hand is under my head,” the

left being restraint. After the right (Reuven) and the left (Shimon) comes Levi, which in the prayers is the
blessing Emes Veyatziv after the Shema, known for its fifteen words beginning with the letter vav (“and”).
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And these three levels are the three lines: Chochmah, Chesed and Netzach; Binah, Gevurah and

Hod; and Daas, Tiferes and Yesod, which is the middle line, is the level of Levi.

The three brothers correspond to the three “lines” of the Sefiros: the right line (Chochmah, Chesed,
Netzach), the left line (Binah, Gevurah, Hod), and the middle line (Daas, Tiferes, Yesod), which is Levi. The
middle line joins and harmonizes the two sides.

o7 AN IRTIT M2 NS 290N 1T TN N2 wn 19K Pna 0 Y

For through these three levels the level of Yehudah is drawn down, “your brothers shall acknowl-
edge you,” so that there be the level of acknowledgment (hoda’ah), Keser Malchus (the Crown of
Malchus).

Through these three comes Yehudah, whose name comes from acknowledgment (hoda’ah): “your brothers
shall acknowledge you.” This acknowledgment is called Keser Malchus, the crown of kingship.
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For Malchus is the level of a recipient, and “has nothing of its own at all”; nevertheless, after it re-
ceives, it is the level of sovereignty over them (and it is called Keser Malchus because it is the level
of a crown from below upward), even though they draw down to it the lights and the joints (per-
akin) (and see the Zohar, [Parshas| Balak, on the verse “mighty in strength, who do His word, to
hearken to the voice of His word,” etc.).
Malchus has nothing of its own and only receives, yet once it has received it rules over those who gave to it: it
is a “crown from below upward,” even though they draw down to it its lights and its perakin (“joints,” the
Kabbalistic term for the sections of a Sefirah). The Zohar in Parshas Balak, to which the Alter Rebbe refers,
reads “who do His word” as the mighty ones who rebuild Malchus, called “word,” from a mere point to her

full form; then they all stand “to hearken to the voice of His word,” and she reigns among them like a king
among his hosts.
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And this is like the analogy of a king of flesh and blood, who receives the tax, the silver and the

gold, from the people of his country, and nevertheless he reigns over them, etc.

A parable: a human king receives taxes, silver and gold, from his people, and yet he remains their sovereign.
Receiving from them does not make him lower than they are.

SO 177170 99T 190 *PIT AN NOWNHT PR P71 T INPANA 1910 PIYI AN52 Iwaw ni 0
MNR 123 M9933 (e

So too Malchus: its root is in Keser, “their end is wedged in their beginning”; but there must be a
drawing down of Keser, which is called “the most hidden of all hidden,” so that it be revealed, at
the level of “you” (atah).

Malchus can rule because its root is in Keser, the highest level, as the principle “their end is wedged in their
beginning” teaches: the last level is rooted in the first. But Keser is “the most hidden of all hidden,” so it
must be drawn down until it is revealed, and this is the meaning of “you” (atah) in “Yehudah, you”: G-d ad-
dressed as present and revealed.
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Therefore “your brothers shall acknowledge you” [is| from Keser to Malchus, through the three
lines mentioned above: Reuven is the first paragraph of the Shema, the level of the Name of Forty-
Two, and Shimon is the second paragraph, [the Name of| Seventy-Two.
That is why the brothers’ acknowledgment runs from Keser to Malchus through the three lines, which are
now mapped onto the morning prayers. Reuven is the first paragraph of the Shema, linked to the Name of

Forty-Two, and Shimon is the second paragraph, linked to the Name of Seventy-Two; these are two Divine
Names of the Kabbalah, called by their number.
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(And see elsewhere, that seemingly the Name of Forty-Two is Gevurah and the Name of Seventy-
Two is Chesed; but it is the level of the light of Gevurah in the vessel of Chesed, and the light of
Chesed in the vessel of Gevurah.) And Levi is “Emes Veyatziv,” the level of the intermediary, and it
is called the Chamber of Will (heichal ha-ratzon), which is above the Chamber of Love that comes
before the Shema, etc.
The parenthesis answers an objection: the Name of Forty-Two usually belongs to Gevurah and Seventy-Two
to Chesed, so linking Forty-Two with the first paragraph (love) and Seventy-Two with the second (awe) seems
reversed; the answer is that lights and vessels are exchanged, the light of Gevurah sitting in a vessel of
Chesed and the reverse. Levi is Emes Veyatziv, the mediating blessing after the Shema, called the Chamber

of Will, higher than the Chamber of Love that belongs to the blessing before the Shema; the “chambers” (he-
ichalos) are the ascending halls through which, in the Kabbalah, prayer rises.
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And the Chamber of the Holy of Holies is “Ado-nai, [open] my lips,” etc., joining Geulah (redemp-
tion) to Tefillah (prayer), so that there be the level of “your brothers shall acknowledge you”: the
level of acknowledgment, the level of self-nullification (bittul), the level of Keser.

The highest chamber, the Holy of Holies, is the Amidah, which opens with “Ado-nai, open my lips” and must

follow immediately after the blessing of redemption. There the acknowledgment of “your brothers shall ac-
knowledge you” is reached: complete self-nullification, the level of Keser.
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“And she stood still (vata’amod) from bearing”: “‘standing’ (amidah) means nothing other than
prayer.” (And it is also an expression of standing still, of silence and of self-nullification, which is
the level of Keser, which is an expression of silence, as in “Wait (kater) for me a little”; for “the
fence of wisdom (Chochmah) is silence,” as explained elsewhere on the subject of “the silent dove,”
etc.)
After Yehudah’s birth Leah “stood still from bearing,” and the Sages teach that “standing” means prayer,
that is, the Amidah. The word also implies stillness and silence, the mark of Keser: keser is a term of silence,
as in “Wait (kater) for me a little,” and, in the words of Rabbi Akiva in Pirkei Avos (3:13), “a fence for wisdom
is silence,” for Keser stands above Chochmah, wisdom, like a fence around it.

SECTION 4 - 14

The nape of the enemies and the father’s sons

¥ HTIR QYD NITO% NRY 15 w0 N 0o SPPAIR AMY2 T
“Your hand shall be on the nape of your enemies.” For Malchus has ascents and descents: “This
time I will acknowledge.”

The second clause of Yehudah’s blessing, “your hand shall be on the nape of your enemies,” is now ex-
plained. Malchus rises and falls: it rises in acknowledgment, “This time I will acknowledge.”
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And at night it descends to refine the worlds of Beriah, Yetzirah and Asiyah, as it is written, “and she
gives food (teref)”; and there is no refinement except at the level of the back (achorayim), for the
inner dimension (pnimiyus) is absorbed, like a candle before a torch, without refinement, etc.
At night it descends into the lower worlds of Beriah, Yetzirah and Asiyah to refine them, sorting out the good
within them; this is the night when the woman of valor “gives food.” Refinement happens only through the

“back” (achorayim), an outer engagement, like the nape of the neck in the verse; the inner dimension (pn-

imiyus) does not refine, for it is simply absorbed, like a candle’s flame before a torch.
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And the meaning of “your father’s sons shall bow down to you” is the level of a drawing down from
the level of Abba (Chochmah) to Malchus: “Abba founded the Daughter.”

The third clause, “your father’s sons shall bow down to you,” is a flow from Abba, which is Chochmah, down
to Malchus, as in the phrase “Abba founded the Daughter,” the Daughter being Malchus.
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For “your brothers shall acknowledge you” is a drawing down from Keser, which is through the
three lines mentioned above; whereas “your father’s sons” is the drawing down of Abba, two lines,
and they are Reuven and Levi: Chochmah, Chesed and Netzach, through acts of kindness (gemilus
chassadim); and Daas, Tiferes and Yesod, through Torah, “the fallen fruit of the Wisdom above,”

etc.

It differs from “your brothers shall acknowledge you,” which comes from Keser through all three lines:
“your father’s sons” involve only two lines, Reuven, the line of Chochmah, Chesed and Netzach, reached
through acts of kindness, and Levi, the line of Daas, Tiferes and Yesod, reached through the study of Torah.

Torah is called “the fallen fruit of the Wisdom above,” so it carries the flow of Abba, which is Chochmabh.

SECTION 5 - 15

Light from darkness
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And as for “For Havayah has seen my affliction”: refinements (birurim) and teshuvah (return) are

all one matter. That which descended from a high place and must ascend there is called teshuvah.

Leah’s words at Reuven’s birth, “For Havayah has seen my affliction,” are now explained. Refining the lower
worlds and teshuvah are one process: whatever came down from a high place and must climb back is

“returning.”

[ohy] PP TNEY 44T wa 1)

And likewise the soul descended for the sake of an ascent.

The soul itself, too, came down into the body for the sake of a greater ascent.
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Now, the drawing near that comes on account of the level of “my affliction,” which is the bitterness
of the soul over its distance (to the point that even the animal soul and the body will be at the level
of transformation (is’hapcha), etc.), is greater, like “the advantage of the light that comes from the
darkness,” as is known from what is explained elsewhere on the subject of “And Yaakov blessed
Pharaoh”: “just as that side,” etc.
The closeness that comes through “my affliction,” the soul’s bitterness over its distance from G-d, reaches
so far that even the animal soul and the body are to be transformed (is’hapcha), and it is greater, as light that
emerges from darkness has an advantage over ordinary light. The Alter Rebbe refers to what is explained

elsewhere on “And Yaakov blessed Pharaoh,” quoting only the words “just as that side...”; “that side” is the
sitra achra (the other side), the realm opposed to holiness.

IN ONE'S AVODAH

Contemplating G-d’s greatness brings love, and humbly keeping one’s distance brings awe; through the
Shema and its blessings these lead to the self-nullification of the Amidah. And a person’s bitterness over his
distance from G-d, which aims to transform even the animal soul and the body, brings a greater closeness,
like light that comes from darkness.
QUESTIONS FOR DISCUSSION

1. Why does sight lead to love and hearing to awe, and how does each draw a response from above?

2. How can Malchus, which only receives, rule over the levels that give to it? What does the parable of the
king and the taxes add?

3. Why must the Amidah follow the Shema and its blessings, and what does “standing” have to do with silence
and Keser?

4. Why can refinement happen only through the “back,” and not through the inner dimension?

5. Inwhat sense is closeness that comes from bitterness over distance greater than ordinary closeness?
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PARAGRAPH 1

1 B»a DY 1IN0

Or HaTorah preserves this explanation as copied in the
Tzemach Tzedek’s own hand, a second witness to the text
printed here.

KEHOT'S NOTE
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PARAGRAPH 2

2 Q°vawn 7R

The note points to Or HaTorah on Shemos, p. 5, on the
tribes; Kehot’s next note adds that a different gloss stands
there in place of the parenthesis that follows here.
KEHOT'S NOTE
.0°V2W :1824 7122 .11°Y MRW N”MIR 7RI

3 Yosef tells his brothers his dream: “And behold, we were
binding sheaves in the field.” The Alter Rebbe recalls his
earlier maamar on this verse, which explained where the
tribes’ souls come from.

Genesis 37:7°1:1"% PwR12
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for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 2OIPN DUADNM 1NN AT DY

On that page the brothers raise “feminine waters” (mayin
nukvin), the yearning from below, and need Yosef to draw
down the “masculine waters” of Atzilus.
KEHOT'S NOTE
0°0aw 1Py DWW DY R7MA PR 12 ,nwNN MM NPTIRG LA ,00 Db
20 7 0w

5 (o5 . . SrwnaT) — RapIT Y

In Or HaTorah, Shemos p. 5, a different gloss stands in
place of this parenthesis on the souls of the tribes.
KEHOT'S NOTE
TP RO 1824 9122 .NAAR 77020 R¥RI 7°Y Mnw 7R

6 71099 *2123 270 11

That passage states that although the tribes themselves are

in Beriah, their root is the twelve diagonal boundaries of

Z’eir Anpin of Atzilus, and it refers back to this very expla-

nation on “Yehudah, you.” It uses this to explain why the

sea split into twelve paths: the splitting was the ascent of

the twelve tribes of Beriah into their roots in Atzilus.
KEHOT’'S NOTE
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njid =1/
“There the tribes went up, the tribes of Yah, a testimony to
Israel.” Calling them by a divine Name is taken as a sign
that their root is in Atzilus.
Psalms 122:4°7:273p 0°2°1n
N oY NITRR DRI MTY ARTLIY DLW 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Manuscript 1828 words this passage differently and more
briefly: through Reuven, sight, “the face of a lion,” and “I
saw your fathers,” closeness is drawn from above,
“Havayah has seen my affliction ... for now my husband
will love me, and his right hand embraces me”; and hear-
ing, “if you will diligently listen,” likewise arouses from
above “for Havayah has heard.”
KEHOT'S NOTE
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There, explaining “who brought you out of the land of
Egypt,” the same wordplay appears: “the face of a lion on
the right,” for aryeh has the letters of re’iyah.
Zohar 111, 234ax , 777 3°nt
Tikkunei Zohar, Tikkun 70 - 121b:19 17p°n ™pn
139K MAND NPT 1R WO2DY ST U0 DUAARY Mpw ...
NNTPIA RODIWOP73 12 A0 I MDY AN5w 11 XA K172 ,0n%aynt
,1Nn wiee® ANNTPNI AN Sya anow ona AR WYY
S0 N9 72 PI0D2 R NwADa DU CLRIPTIA Oran 7 PERM
L (TR ,T) MPPRT NoTyR w2 UMN AT 7 anow e
0°737 ,M7°B0 1°aY2 1N ARINY Dpn 93 1327 710 b
,0m% DomTm ampY Myw 1110 ,7720° RM22 0InRRY? "X PRY
D571 ARTIM M3w 77 2 17137°w IRINWSY M0 Y InK1 97
... 191 ,19IN3W X127 DY KA

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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Kehot gives this passage of the Tikkunei Zohar (Tikkun 70)

as a further source for the same wordplay.

Tikkunei Zohar 122a:7°1:X 273p 9717 *1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
K27 1 AP7 7732 0IR PAYR wURYY ,PRT NPMIR PX)” 0w NUING
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In Yechezkel’s vision of the Chariot each creature has “the
face of a lion on the right.” The right is the side of Chesed,

so the lion is the image of the love that comes from
contemplation.

Ezekiel 1:10”:'x Hxptn»
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YIRS TG0 NI KR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leah’s words at Reuven’s birth: “For Havayah has seen my
affliction, for now my husband will love me.” In the verse
Leah, less loved than Rachel, hopes Yaakov will now love
her; the Alter Rebbe reads her words as G-d’s answering
“sight” and the closeness it brings.

Genesis 29:32272:1070 N"wr12
° Y2 °1 IRT™D 7K 0D 1KY Y XIpM 12 TP XY 2m
PUOR 212K 1RY

And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The beloved, read as the Congregation of Israel, says of
her lover, read as G-d: “His left hand is under my head,
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and his right hand embraces me.” The right hand’s em-
brace is the closeness that follows Reuven’s love.
Song of Songs 2:6"1:’2 0°7°Wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WwnRwn ynw aN

The opening of the second paragraph of the Shema, “If
you will diligently listen to My commandments.” It is
Shimon’s “hearing” from below.
Deuteronomy 11:1327:X 0°727
MK DT DI M 2 WK MK WRYD YRUUDR T
:DRWRI"29: 022277202 1T2Y DRPK NN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leah’s words when she named Shimon: “For Havayah has

heard that I am hated, and He gave me this one too.” In

the verse she means she is less loved than Rachel; here
G-d’s hearing answers the one who feels far.

Genesis 29:33372:1"2 n°wr12
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And she conceived again, and bore a son; and said: ‘Because

the L-RD hath heard that I am hated, He hath therefore giv-

en me this son also.’ And she called his name Simeon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Habakkuk’s prayer: “Havayah, I have heard the report of
You; I was afraid.” Hearing, which comes from afar, pro-

duces awe.
Habakkuk 3:272: p1pan
YTIn 0039 2792 100 0738 3732 TPYR T ONRT AYRY "nyny N
Mot am 2
O L-RD, I have heard the report of Thee, and am afraid; O
L-RD, revive Thy work in the midst of the years, in the midst
of the years make it known; In wrath remember
compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,3 ppan

PR TP 1PN

At Sinai the people “trembled and stood from afar.” It il-
lustrates the stance of distance and awe that belongs to
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hearing.
Exodus 20:15170:’> mnw
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And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Manuscript 1824 reads here: “and He gave me a son, from
which is born the level of drawing near above, the level of
‘returning’ (shov) below (and ‘hated’ means...”.

KEHOT'S NOTE
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“And he loved Rachel also, more than Leah.” The word
“also” shows that Leah was loved too, so “hated” means
loved less.

Genesis 29:30°7:0” N°wR12

D°3Y-Y2Y TIY 0y TIgN AXTR PTNK-O3 20X 170K 03 KN
DNR

And he went in also unto Rachel, and he loved Rachel more

than Leah, and served with him yet seven other years.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that “the left hand should push away

while the right draws near.” Here the left’s pushing away
is the self-distancing of awe.
Sotah 47a:6-7"1-"1:X "1 0O
1Y YYoND X2 3w PR ANTT X XN 0Py 131 N
30 WP BOTY MMD 13 YWD X7 LPT) Cnwa b
M2 PRI 132 MNP 120027 K0T ORR YYURR 0T 0w PTR7nn
Pyn WK 797 TR 727 °37 K7 YRR MM 120 ,”D719D
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Song of Songs 8:3 for these words.
Song of Songs 8:3%:’1 07w W
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His left hand should be under my head, And his right hand

should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PR T
Yaakov’s blessing: “Yehudah, you, your brothers shall ac-

knowledge you.” The maamar explains how the three
brothers bring about Yehudah’s acknowledgment.

Genesis 49:81:v"1n N"wR12
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The psalmist calls on the angels: “Bless Havayah, His an-
gels, mighty in strength, who do His word, to hearken to
the voice of His word.” The Alter Rebbe cites the Zohar’s
reading of this verse for the point about Malchus.

Psalms 103:20°2:3”p 0°%°11n
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Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot locates the Balak passage at 191a. There the mighty
ones “do His word”: they restore Malchus, called “word,”
to her full form after she has shrunk to a point, and then
stand “to hearken” to her as a king among his hosts.

Zohar, Balak 6:113-122275p-3"p:" 17‘73 Malyitaaiale]

Said the boy to him: ‘Of a truth I see that your weapons are
good; be mindful of them and do not forget them. Assuredly
the might of a warrior lies in his lance and sword. But what
is the meaning of “mighty in strength that fulfil his word,
hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I
have already explained.” Said the boy: ‘I see that your arm
has become faint. Now it is time not to hold back, but to
sling from the catapult stone after ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Sefer Yetzirah says of the Sefiros that “their end is wedged
in their beginning.” It explains how Malchus, the last
Sefirah, is rooted in Keser, the first.

Sefer Yetzirah 1:7°1:’X 717°%° 1890
nambws 19302 INPM 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 NR 17 AR 21921 1w 17 PRI 70 ITIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
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Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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That passage counts forty-two words in the first paragraph
of the Shema, from “You shall love” to “your gates,” and
links the second paragraph with the Name of Seventy-Two.

KEHOT'S NOTE
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“Ado-nai, open my lips, and my mouth shall declare Your
praise,” the verse that opens the Amidah. It marks the en-
try into the Holy of Holies of prayer.
Psalms 51:171:8”1 0°2°1n
0?70 T *51 NNaN "Naw TN
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m9an® 191N N0

The Talmud praises one who joins the blessing of redemp-
tion to the Amidah. Here that joining is the passage from
the Shema and its blessings into the self-nullification of
prayer.
Berakhot 4b:67:2°7 n172
IRRT 0P 2277 AP? YUTon LPPanm yuv nRMIR XI1P 10 10N
DY mppn? 1PIRG MO A1 — X327 0PIV 12 MPR g om
.D11pN YRR NiPDN IR MY 12 YN 021 .00y
"Then let him read the Shema'
and say the Tefillah." This supports the view of R. Johanan

The teacher stated above :

who declared : Who will inherit the world to come? He who
joins the Ge'ullah to the evening Tefillah. R. Joshua b. Levi
said : The Tefillot were arranged in the middle.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

nTeR TRym

After Yehudah’s birth, “and she stood still from bearing,”
in its plain sense, Leah stopped having children for a
time. The word for standing (vata’amod) links Yehudah to
the Amidah.

Genesis 29:3571"7:10"2 N°wR2

17 0 IRR 1;"?5_7 TR 7R YR KM 12 ‘I‘?m 7Y Im
:NTPR TYM

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.” Therefore she called his name

Judah; and she left off bearing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Manuscript 1824 has a fuller text here: it links love to
“your hand on the nape of your enemies,” the nape specif-
ically, since the inner dimension must be in the mode of
turning from evil; Malchus rises and falls, one way at
Shacharis, another at Minchah, and on Shabbos and at

likuteitorah.com/torah-ohr/vayechi/
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Musaf; and at night “she gives food to her household” to
refine, refinement being only through the back, since the
inner light is absorbed like a candle before a torch.
KEHOT’'S NOTE
AMY ,TPANINR AT T N2 WO RIT TR 0D 1D 7T0Y PR 11824 A2
oyenm M7 NPDY 17 w1 PR A 791 10 10 PU8 mhnnw RpT
AV AN 797921 10 A0 NAwA 5 AMANaY 90 NINwaw 10 AR
07N 122 KPR 117°2 1KY 19wR 252 1019901 1971772 7120 nnnab
YD NR 2Py 71270 YT APIART 192 710 D901 KPomn Pnann 0o
ROW 30pn1 72191 Lo TIPW N1 RNPWI P°BRY PUP R0 X117 R
AIAT 3T AAWIT VAW P18 MDY MIAT 02 ROXR INRWI 1pIPw 132 0T
M9 DR 03 KPR DRAW? 7290 NP0 Inwan nRDYa 0T KDY 1D 973
MR 9% NRTD A2 0w 2T NRID MInT Y921 10 PAYR IRMUI
YR R LRHWNN Y 1 779 NOWRI2 NPTIRD AR 10 3py° 71N
.[mRn 7102 Dw R¥MI
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The Talmud teaches that “standing” means nothing other

than prayer. So Leah’s “standing” after Yehudah alludes to

the Amidah.
Berakhot 6b:8-9'v-"1:2"1 n1572
X 1722 DTI2X DY N7 ?01PR Y27 12 R3n AKX 071N
TP NI LA7EN KPX UNTRYY PRI D0 TRy WK Dippd
DX NDIDT NIM RYIPT (X7 27 70K L1270 727 0K 7907 o
— 2yon? PIX .pEon? KPR LJIOK K7 73K MK .70 1Y°0D Y700
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Whence do we learn that our father Abraham fixed a place
for his prayer ? For it is written, (Gen. xix. 27) "And
Abraham got up early in the morning to the place where he
had stood". "Stood" means nothing else than prayer ; as it is
said, "Then stood up Phineas and prayed" (Ps. cvL 30). R.
Helbo [also] said in the name of Rab Huna : When leaving
the Synagogue, one should not take large steps. Abbai said:
This refers only to leaving ; but to enter a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

aponw 1w XMW NS

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,07 2999 10ama XD

91 9% "no

Elihu says to Iyov: “Wait for me a little, and I will tell you.”
Here the verb kater, “wait,” shares its letters with keser, so
Keser is linked to silence and waiting.

Job 36:2°3:77% 2R
:0°Pn AY2XY TIY 2 AR Y1002
Suffer me a little, and I will tell thee; For there are yet words

on G-d’s behalf.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

M”27 ,0° 9% R .2 00 2R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,00 YR

abN nav

The psalm’s heading speaks of “the silent dove.” The im-
age of silence is tied to self-nullification and Keser.

Psalms 56:1°X:171 0°2°1n
:N32 D°AY?D INIX TNR2 ORIM TIT? 07PN 07K NI~y Ny’

For the Leader; upon Jonath-elem-rehokim. [A Psalm] of
David; Michtam; when the Philistines took him in Gath. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Balak 1:1-47:507 for these
words.

Zohar, Balak 1:1-47:5071"pn:1"n-"R’X 22,917 190

PARAGRAPH 4

39
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Leah’s words at Yehudah’s birth: “This time I will thank
(odeh) Havayah.” Here they describe the ascent of
Malchus in acknowledgment.

Genesis 29:3571"7:10”3 N°wR2

7 Y IRR 1975y TR 7R OYRT KM 12 'rbm Ty nm
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And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.’ Therefore she called his name

Judah; and she left off bearing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 1AM
The woman of valor “rises while it is still night and gives
food to her household.” The Alter Rebbe reads it as

Malchus descending at night to sustain and refine the low-
er worlds.

Proverbs 31:15770:X7% “5wn
SPINYI? P AP A DM 772 T3 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RICI 77

“Your hand shall be on the nape of your enemies,” the sec-
ond clause of Yaakov’s blessing to Yehudah. The nape, the
back of the neck, becomes the image of refinement
through the “back.”

Genesis 49:8'1:v"1n N"wR12

STPIX 232 77 NOAY? PR AW TT OR PP AR AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 4c the Alter Rebbe explains “Abba founded the
Daughter”: Malchus is founded in Chochmah itself, for
just as Chochmah comes from nothing to something, not
by gradual descent, Malchus too is drawn from that “noth-
ing”; Kehot lists the Zohar sources there.
KEHOT'S NOTE
XL,TRLAL,T 9OYR 0

nrwn mban
The Midrash says that “the fallen fruit of the Wisdom
above is Torah.” So Torah draws from Chochmah, Abba.
Bereshit Rabbah 17:577:1 127 n°wx"2
17 °11 0979y 703 °3 :(V:B3 1°Yw) 2°N5T ,Muw Y TN AX ...
- M N9211 370 NP2 AwYDw (AR PR 92 RICAM 037 .AnTN
AK °27 .N3W - K37 09I NP2 ;PR - R NP v
730 NP1 50 A - 19y Bw MR 09213 NN MY AP0
1N - 7oy bw

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 5
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Leah’s words at Reuven’s birth: “For Havayah has seen my

affliction.” In the verse her affliction is being less loved;

here it is the bitterness over distance that brings a greater

closeness.

Genesis 29:32277:0"5 N"wKX12

°2 *1y2 °1 ANTTD TTRK 0D 12IXT RY RIpM 12 T2m XY 0
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And Leah conceived, and bore a son, and she called his

name Reuben; for she said: ‘Because the L-RD hath looked

upon my affliction; for now my husband will love me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P5Y TR T AW 1

Manuscript 1824 reads: “And likewise the soul that de-
scended into the body and must be raised up is also called
teshuvah, for refinement and teshuvah are all one
matter,” and then continues “Now, the drawing near.”
KEHOT'S NOTE
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In manuscript 1824 the maamar ends with an additional
line: “Therefore the refined ones are ‘the tribes of Yah’
(Yah: Abba and Imma), ‘a testimony to Israel,” from above
downward, ‘to give thanks to the Name Havayah,” mean-
ing to bring about the level of acknowledgment in G-d’s
Name, as above.”
KEHOT'S NOTE
My R”IR 777 °0aw 0°91720 an '[DY?W $IARMT 01°02 7D 1824 1A
OWw3a ARTIT N2 MY 0 7710 awD ML nunk ahynbn Yrwss
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Koheles speaks of “the advantage of light over darkness,”
read in Chassidus as the added quality of light that comes
out of darkness. It is the model for closeness that grows
out of distance.
Ecclesiastes 2:133°:2 n?rp
STYNETR TIRT 172 M2300 TR MRIN? 1IN WY 23 IR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot suggests, with a “perhaps,” that the “elsewhere” on
“And Yaakov blessed Pharaoh” is the Mitteler Rebbe’s
Biurei HaZohar, 135b.
KEHOT'S NOTE
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“And Yaakov blessed Pharaoh.” The maamar refers to an
explanation of this verse elsewhere as an example of light
drawn out of darkness.
Genesis 47:7°1:1"1n N°wX12
HTY27NR 3PY? 7120 FYID 2307 ATTRYR AR 2P NN AT XN
And Joseph brought in Jacob his father, and set him before

Pharaoh. And Jacob blessed Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Binding his foal to the vine, and the son of his she-donkey
to the choice vine”

The days of Mashiach are not a time of reward but the perfection of the
deed, when even the animals of the offerings will be raised into the
Infinite Light. That perfection grows out of our service in exile, where
humility and a broken heart press out the soul’s hidden love like wine,
and the joy of a mitzvah and the bitterness of return wash the soul’s

garments.

THE MAAMAR IN BRIEF

The maamar reads Yaakov’s blessing to Yehudah, “Binding his foal to the vine... he washed his gar-
ment in wine,” as describing the days of Mashiach. Those days are not yet the World to Come but the
culmination of “Today, to do them,” when the mitzvos, above all the offerings, will be fulfilled “accord-
ing to the command of Your will.” Why should animal offerings surpass prayer, the soul’s ascent? The
answer begins with the vine: the Jewish people carry a hidden love for G-d, pressed out like wine
through humility and a broken heart, as the white wine of joy and the red wine of bitterness and return.
Because the mitzvos are G-d’s will, above even Chochmah, they draw down the holiness of the Infinite
Light itself; so Israel “sanctify Your Name.” With joy, they weave garments for the soul: joy clothes its
“body,” and the struggle of return clothes its “head.” In exile this service raises only the soul; in the
days of Mashiach, when adam is complete, even the animals will be elevated. Then the wild “foal” be-
comes “the city of G-d” and the “she-donkey” becomes a “son,” the fruit of the “washing in wine” of

the exile.

OUTLINE

1 The verse and the days of Mashiach 11-4

The verse describes the days of Mashiach, which are the culmination of “Today, to do them”: the time when
the mitzvos, and above all the offerings, will be fulfilled “according to the command of Your will,” as they
could not be after Eden or in exile.
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The question and the vine 15-8

Why should animal offerings rank above prayer, in which a person lifts up his own soul? The Jewish peo-
ple are a vine whose hidden love is pressed out like wine, through humility and a broken heart, in two

kinds: the gladdening white wine of joy and the red wine of bitterness.

3 Who sanctify Your Name

19-15

The praise of the “holy ones” reaches only G-d’s Name, the source of all worlds, hidden and revealed. The

mitzvos, which are G-d’s will, above even Chochmah, draw down the holiness of the Infinite Light itself,

which is why Israel “sanctify Your Name” and one hour of good deeds surpasses the World to Come.

4 The garments of the soul

M16-23

Mitzvos make garments for the soul only when done with joy. The bitterness of return must come first, so
that delight follows a real longing. The two wines make two garments: joy clothes the soul’s “body,” and

the baal teshuvah’s ascent from below clothes its “head and face.”

5 The perfection of man

124-26

In exile the mitzvos raise only the soul. When the level of adam is completed in the days of Mashiach

(Adam, David, Mashiach), the offerings will raise even the animals, which prayer cannot do; this answers

the opening question.

6 Foal, city and son

127-30

Each phrase of the verse is explained: osri as the yud of Chochmah binding to the vine, iroh as the wild
“foal” that becomes “the city of G-d,” sorekah as the humble shuruk through which the “she-donkey” be-
comes a “son.” All of this comes through the washing in wine already done in the exile.

KEY CONCEPTS

“Today, to do them” omwy> 01n

This world as the time of doing the mitzvos rather than re-
ceiving their reward. The days of Mashiach are its culmi-
nation, not yet the World to Come.

“According to the command of Your will” 91139 n1xn3
The actual offerings, which will be restored in the days of
Mashiach. Prayer in exile corresponds to them but is not
truly the same.

Hidden love n7mon n2nx

The love for G-d hidden in the Jewish soul like wine in the
grape, brought out through humility (the low-lying vines)
and a broken heart (the winepress).

White wine and red wine 0178 117127 1

Two kinds of love: the gladdening joy of a mitzvah, which
is delight in G-d, and the intoxicating bitterness of one
who reckons with his distance from G-d and longs to
return.

likuteitorah.com/torah-ohr/vayechi/

His Name and His essence 17238y 710 1°X 7181 10

All worlds, hidden and revealed, come from G-d’s Name
alone; the mitzvos, being His will, draw down the holiness
of the Infinite Light itself.

Garments of the soul »217 0°w13%

Formed by mitzvos done with joy: one for the soul’s
“body,” its emotions, and a higher one for its “head and
face,” its sight and hearing, formed by the struggle of
return.

The level of adam 07x n1°m3

The full stature of man, lost when Adam was driven from
Eden and completed only with Mashiach, when the
mitzvos and the offerings will be fulfilled perfectly.

Segol and shuruk P72 9130

Two postures of the soul shown by vowel points: segol is
closeness and enthusiasm; shuruk, the same three dots
one below the other, is humble acknowledgment of dis-
tance, through which one becomes a “son.”
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SECTION 1 - 11-4

The verse and the days of Mashiach

bR 7alk) 1°°2 022 .ANDKR P12 HP'HW’N B Rt 19.177 0K
“Binding his foal to the vine, and the son of his she-donkey to the choice vine; he washed his gar-
ment in wine,” etc.

The maamar opens with part of Yaakov’s blessing to Yehudah (Genesis 49:11), which speaks of a foal bound
to avine, a she-donkey’s son bound to a choice vine, and a garment washed in wine. The rest of the maamar

explains its words one by one.

K27 52 7Y I3 IO VAW N0 RD [re) 30 DOYDTIR ORPT CNOwNRT NINCY AR RPN 10
:717°Y 1927 790K 03 1170 1KY S0y Napt I fnw

Now this verse is said about the days of Mashiach, since it continues from [the verse] before it: “The
scepter shall not depart from Yehudah,” etc., “until Shiloh comes, and to him will be the gathering
of peoples”; and then there will also be “Binding his foal to the vine.”
The Alter Rebbe first establishes that the verse describes the days of Mashiach, because it continues the verse
before it, “The scepter shall not depart from Yehudah... until Shiloh comes,” and Shiloh is understood as

Mashiach, to whom the peoples will gather. The image of binding a foal to the vine therefore describes what
will happen in his days.

7YY ROR MOwn MR M O °1°3 PR (A073% aan aeman mex] PPTIAR I IV IR0

71253
The explanation of the matter: our Sages, of blessed memory, said, “There is no difference between
this world and the days of Mashiach except subjugation alone.”

The Sages taught that the days of Mashiach will differ from our world only in that Israel will no longer be sub-
jugated to the nations. The Alter Rebbe brings this teaching to show that the days of Mashiach still belong to
the order of this world.

MoWRT NI PaR .OPtTR D 110w 1N 1MW L1NNN ANRPY (xan oxy) 2P 11K MOWRT NIn° 0D
.17 Daph XPY fomwy 01° °naa X

For the days of Mashiach are not the World to Come that follows the Resurrection, which is [the
time of] the giving of the reward of the righteous. Rather, the days of Mashiach are at the level of
“Today, to do them,” and not to receive their reward.

So the days of Mashiach are not yet the World to Come, the era after the Resurrection of the Dead, when the

righteous receive their reward. They still belong to “Today, to do them,” which the Sages read as “today to do
them, and tomorrow to receive their reward”: a time of doing the mitzvos, not of being rewarded for them.
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And the main [fulfillment| of “Today, to do them,” and the ultimate perfection of the deed, will be in
the days of Mashiach.

Since the days of Mashiach are the culmination of “Today, to do them,” the complete fulfillment of the

mitzvos in actual deed belongs to that era.
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Just so, the main service of Adam in the Garden of Eden was “to work it and to guard it”: “to work
it” — these are the positive commandments; “and to guard it” — these are the prohibitions. For
then there was the level of “Today, to do them” in ultimate perfection; except that afterwards, “He
drove out the man,” etc.

The Alter Rebbe compares this to Adam in the Garden of Eden, whose whole task was “to work it and to guard
it.” Following the Zohar and other sources, “to work it” means doing the positive mitzvos and “to guard it”
means keeping the prohibitions; so Adam in Eden stood at the perfect level of “Today, to do them,” until he
was driven out of the Garden.

DYNI CRPIT PIND 0NN NIZA TROW MXNT IWYH 01°p 9°awa 573 $IRT 13°013K 10301 97NK)
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Afterwards our forefathers entered the Land, also for the sake of fulfilling the mitzvos in deed, for
many mitzvos depend specifically on the Land, almost four-fifths [of them].
A second opportunity came when the Jewish people entered the Land of Israel, since a great many mitzvos,

by the text’s reckoning almost four-fifths of them, can be fulfilled only there.

QY717 13 (o] 20 IRW 137773 TR OO0 TOWRIT NI 7Y 0702 17PN KDY awn 193 9 nR)
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And afterwards they were exiled from there, and [the mitzvos] were not fulfilled in their hands until
the days of Mashiach, may it come speedily in our days, when there will be the level of “Today, to

do them” in ultimate perfection.

But they were exiled, and since then those mitzvos have not been fully kept; they will be only in the days of

Mashiach, when “Today, to do them” reaches its complete perfection.
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Now we say, “And there we will offer before You our obligatory offerings, etc., according to the
command of Your will,” etc. For the main deed is the service of the offerings, which we cannot ful-
fill in exile; rather, in exile prayer was instituted corresponding to the offerings. And this is still not

truly “according to the command of Your will.”

The Alter Rebbe quotes the Musaf prayer, in which we ask to return to the Holy Temple and bring the offer-
ings there “according to the command of Your will.” Since the offerings cannot be brought in exile, prayer
was instituted to correspond to them; yet the wording of the prayer itself implies that only the actual offer-
ings are truly “according to the command of Your will.”

SECTION 2 - 15-8

The question and the vine
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To understand this: for seemingly prayer is of a higher rank than the offerings, since prayer is the
lifting up of a person’s soul in recounting the praises of the Omnipresent: “Blessed is He who
spoke and the world came to be,” and all the Halleluyah [psalms], etc., until one reaches “And you
shall love... with all your soul,” etc.

This raises a difficulty. Prayer seems loftier than the offerings, because in prayer a person lifts up his own
soul as he recounts G-d’s praises, from “Blessed is He who spoke” and the Halleluyah psalms of the morning

service until the Shema’s “And you shall love... with all your soul,” where he gives over his very soul.

2%, 0°wa5 "1 Y nawn 01°21 7102 wH1a KT MR OPRYn

The offerings, by contrast, are with an animal’s soul: “And on the Shabbos day, two lambs.”

An offering, by contrast, involves only the soul of an animal, such as the two lambs brought on Shabbos.
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Why, then, should the offerings be of so high a rank that they are called “according to the com-
mand of Your will,” and that this should be the ultimate perfection of the days of Mashiach, more

than the prayer of the exile?

If so, why are the offerings alone called “according to the command of Your will,” and why should their re-
turn be the perfection of the days of Mashiach, above the prayer of the exile? This is the question the maa-
mar sets out to answer.
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Now it is written, “You transplanted a vine from Egypt,” for the Congregation of Israel is likened to

avine, on which grapes grow, from which the wine comes out through treading in the winepress.

The Alter Rebbe begins his answer with the image of the vine. The Jewish people are compared to a vine,

whose grapes yield their wine only when they are trodden in the winepress.
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Now the choicest wine comes chiefly from the grapes near the ground, as [the Sages] said concern-
ing the libations: they would not bring [wine] from the trellised vines (daliyos) but from the low-ly-
ing vines (ragliyos), for from there the choicer wine comes out.

The finest wine comes from the grapes nearest the ground: the Mishnah rules that wine for the Temple liba-

tions was brought from low-lying vines and not from vines raised on trellises. In the next paragraph this de-
tail becomes the image of humility.
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Now wine divides into several kinds: there is wine that gladdens and there is wine that intoxicates;
there is red wine and there is white wine. And just so, in every detail of this analogy, the
Congregation of Israel is likened [to it], for they have within them a hidden love for the
Omnipresent, etc.

Wine also comes in different kinds: wine that gladdens and wine that intoxicates, red and white. Each of

these corresponds to something in the Jewish people, who all carry a hidden love for G-d that must be
brought out, just as wine is hidden in the grape.
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In order to bring it out from concealment into revelation, one must be at the level of “low-lying

vines” (ragliyos), that is, to be at the level of “Let my soul be as dust to all.”

To bring this hidden love into the open, a person must be like the low-lying vines whose grapes rest on the
ground. This means the humility of the prayer “Let my soul be as dust to all.”
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And also treading in the winepress: to have a broken and crushed heart. Through this the wine

comes out, which is the level of the hidden love that had been concealed,

He must also be trodden as in the winepress, that is, have a broken and crushed heart. Through this the wine

flows: the love that lay hidden in the soul comes out into the open.
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for of wine they said, “Wine enters, a secret comes out.” This is because the wine, too, was at first

concealed in the grapes, and afterwards it was revealed and came outside.

The Alter Rebbe supports the image with the Talmudic saying “Wine enters, a secret comes out.” Wine

brings out what is hidden because it was itself hidden inside the grape before it was pressed out.
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Now in love there are two levels. There is one who is stirred so that joy in G-d is in his heart; this is
the level of “wine that gladdens” and the level of white wine, from the level of “ancient white wine”

(chamar chivaryan atik), etc.

Love for G-d takes two forms. The first is a joy in G-d that fills the heart; it is the “wine that gladdens” and the
white wine, drawn from “ancient white wine,” which the maamar later identifies with the supernal delight.
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And there is one who is stirred to have bitterness of heart, because he is one of the “masters of
reckoning” (marei d’chushbana) over all his thoughts, words and deeds that are not for G-d, and [is
stirred] to cry out to G-d and to cleave to Him; this is the level of red wine and intoxicating wine,

etc.

The second is the bitterness of heart felt by one who makes an honest reckoning of all his thoughts, words
and deeds that were not for G-d, and is moved to cry out to Him and cleave to Him. This is the red wine and

the intoxicating wine.

SECTION 3 - 19-15

Who sanctify Your Name
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Now on Shabbos we say, “And may Israel, who sanctify Your Name, rest on it.” Seemingly this is not
understood: is He, may He be blessed, not holy of Himself? And it is written, “For I am holy,” and
“My holiness is above your holiness.”

On Shabbos we say in the Amidah that Israel are those “who sanctify Your Name.” This seems puzzling, since
G-d is holy in Himself, and the Midrash on “For I am holy” teaches that His holiness is above ours.
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How, then, can His holiness, may He be blessed, depend specifically on Israel, so that they should
be called the ones who sanctify His Name? But the point is this: we say, “You are holy and Your
Name is holy, and holy ones praise You every day, selah.”

How, then, can His holiness depend on Israel, so that they are called the ones who sanctify Him? The Alter

Rebbe begins his answer from another line of the prayers: “You are holy and Your Name is holy, and holy
ones praise You every day, selah.”
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The meaning of “holy ones... every day,” etc., is as in the saying, “Who in His goodness renews
each day, continually, the work of creation”: on each and every day the whole work of creation
comes into being from nothing to something.

The words “every day” point to G-d’s daily renewal of creation, as the morning blessing before the Shema

says, “Who in His goodness renews each day, continually, the work of creation.” Each day the whole of cre-
ation comes into being anew from nothing.
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And when they apprehend, each day, their coming into being and their life-force from the level of
the holy and separate, for of Him, may He be blessed, it is said, “Master of wonders,” meaning, far,
far above the level of wonders, as it is written, “He makes wonder” (oseh fele).
The “holy ones” perceive each day that their existence and life-force come from a level that is holy, that is,
utterly separate and beyond them. G-d is called “Master of wonders,” a phrase from the morning prayers,

meaning that He is far above wonders themselves; the verse says He “makes wonder,” so wonder is only
something He makes.
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For the level of wonder is, to Him, may He be blessed, like physical making (asiyah), since the
meaning of wonder is the wondrousness of coming into being, something from nothing.

What is wondrous to us is, for Him, like a mere physical act of making. The wonder meant here is creation it-
self: something coming into being from nothing.
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And the beginning of coming into being is in Chochmah (wisdom), as it is written, “And Chochmah
is found from nothing (ayin).”

Creation begins with Chochmah, the first point of wisdom, which the verse describes as found “from nothing
(ayin).” Plainly, the verse in Job asks, “Wisdom, where (me’ayin) can it be found?”; the maamar reads
me’ayin as “from nothing.”
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And it is written, “You made them all with Chochmah (wisdom),” for Chochmah is considered, to
Him, like physical making (asiyah), which is the last of the levels — of intellect, speech, thought
and action. Just so is Chochmah considered to Him, for He, may He be blessed, is above
Chochmah and exalted without end.

The verse “You made them all with Chochmah” treats Chochmabh itself as a kind of making (asiyah), the low-

est of the faculties of intellect, speech, thought and action. So too, before G-d, Chochmabh is like mere physi-
cal action, since He is infinitely above it.
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Therefore they “praise You, selah,” continually, [rising] from one elevation to the next without
pause. And all this is at the level of “and Your Name is holy,” for the splendor of His Name is “over
earth and heaven.”

This is why the “holy ones” praise Him endlessly, rising from level to level without pause: however high they

reach, He remains beyond them. Yet all their praise reaches only “Your Name is holy,” His Name, whose
splendor is over earth and heaven.
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As it is written, “For with Yah, Havayah formed the worlds.” That is, “with Yah” is His Name

Havayah, for the [letters] heh-vav-heh are also yud-heh, since the vav draws out the yud, etc.

The verse is brought to show that the worlds come from G-d’s Name: the Talmud (Menachos 29b) reads “with
Yah” as “with yud-heh,” the two letters with which the two worlds were formed. The Alter Rebbe explains that
“Yah” here stands for the whole Name Havayah, since the vav is only an extension of the yud, so the remain-
ing letters too are a form of yud and heh.
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And with the yud the World to Come was created, as mentioned above; that is, the hidden worlds
(almin sesimin) that are not revealed: “No eye has seen, O G-d, but You.”

The Alter Rebbe continues with the verse about “Yah”: as the Talmud teaches, the World to Come was created
with the yud. He identifies the World to Come with the “hidden worlds,” beyond all perception, of which it is
said, “No eye has seen, O G-d, but You.”
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And with the heh this world was created; that is, the revealed worlds (almin d’isgalyan): that which
is apprehended and grasped by the comprehension of created beings.

This world was created with the heh, and it corresponds to the “revealed worlds”: any level that created be-

ings can perceive and grasp.
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Even the Higher Garden of Eden is called a “revealed world” (alma d’isgalya) in relation to this lev-
el, since it is there that “the righteous enjoy,” etc.; only in relation to this lowly, physical world is
the Higher Garden of Eden called the World to Come. But in relation to the higher worlds it is called
by the name “this world” and “revealed world,” since there is enjoyment and delight of the souls
there,
In this sense even the Higher Garden of Eden counts as revealed, since there the righteous enjoy the radi-
ance of the Divine Presence (Berachos 17a); it is called the “World to Come” only in comparison with our

lowly physical world. Compared with the higher worlds it is itself “this world,” because the souls there expe-

rience enjoyment and delight.
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whereas the level of the hidden worlds is that which is not apprehended or grasped at all: “No eye
has seen,” etc. And all these levels are from the level of His Name and the splendor of His Name,
etc.

The hidden worlds, by contrast, cannot be grasped at all, and of them it is said, “No eye has seen.” Yet both

the hidden and the revealed worlds come only from G-d’s Name and the splendor of His Name, not from His

essence.
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But to the Infinite One (Ein Sof), blessed be He, Himself, this does not apply at all, for He is holy
and entirely separate from the category of worlds, and not even the level of the hidden worlds ap-
plies [to Him], etc. The level of the hidden worlds is like physical acts of making to Him, may He be
blessed.

G-d Himself, the Infinite One, is entirely beyond the category of worlds, even the hidden ones. To Him even
the hidden worlds are like mere physical acts of making, just as was said of Chochmah above.
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As in the saying, “Master of wonders,” and as it is written, “He makes wonder.” And that “holy ones
praise You every day, selah,” is only at the level of “and Your Name is holy”; that is, from there
their holiness is drawn, and they praise in order to be absorbed and nullified in their source.

The praise of the “holy ones” reaches only the level of “Your Name is holy,” because that is the source from

which their own holiness is drawn. Their praise is a longing to rise and be absorbed and nullified in that

source.
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But Israel are those “who sanctify Your Name,” for on an arousal from below depends the arousal
from above: that the Infinite One (Ein Sof), blessed be He, be enclothed in Chochmah (wisdom) and
Chesed (kindness), to give life to and bring into being the hidden worlds and the revealed worlds.
And this is “Who has sanctified us with His commandments,” literally: “The Holy One, blessed be
He, puts on tefillin,” etc.
Israel, however, are called the ones “who sanctify Your Name,” because their deeds below arouse a response
from above: the Infinite One Himself is enclothed in Chochmah and Chesed to give life to all the worlds, hid-

den and revealed. This is the meaning of “Who has sanctified us with His commandments,” and of the Sages’
statement that the Holy One, blessed be He, Himself puts on tefillin.
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Through putting on tefillin below, the supernal holiness above is aroused to rest upon and be en-
clothed within worlds. And this holiness is from the level of the Infinite Light (Or Ein Sof), blessed
be He, in its very self and glory, which is above the category of worlds.

When a Jew puts on tefillin below, the supernal holiness is aroused to rest upon and enter the worlds. This
holiness comes from the Infinite Light itself, which is beyond all worlds.
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[It is] the level of “You are holy,” which is “Master of wonders,” far, far above the level of the won-
ders of Chochmah (wisdom), which “is found from nothing”; for the mitzvos are His very will, may
He be blessed, and the level of will is exceedingly high, far above the level of Chochmah.

It is the level of “You are holy,” not only “Your Name is holy”: the “Master of wonders,” far above even the

wonder of Chochmah, which comes into being from nothing. The reason is that the mitzvos are G-d’s very
will, and will is far higher than wisdom.
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Therefore they sanctify and exalt Your Name, for in them and through them the level of His Name
is elevated into the holiness of the Infinite Light (Or Ein Sof), blessed be He, itself.
This is why Israel are said to sanctify and exalt G-d’s Name: through them and their mitzvos, the level of His

Name is lifted into the holiness of the Infinite Light itself. They do not add holiness to G-d; they bring His
own holiness into the level of His Name, which relates to the worlds.
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This is [the meaning of]| “Better is one hour of teshuvah (return) and good deeds in this world than
all the life of the World to Come,” which is only from the level of His Name, may He be blessed; but
through good deeds one draws down the holiness of the Infinite Light, blessed be He, itself, as ex-
plained above.

This explains the Mishnah’s teaching that one hour of teshuvah and good deeds in this world is better than

all the life of the World to Come. The World to Come is a revelation from the level of G-d’s Name alone, while

good deeds draw down the holiness of the Infinite Light itself.
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SECTION 4 - 116-23

The garments of the soul
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Now from the mitzvos garments are made for the soul, as is stated in the Zohar on the verse “And
Avraham was old, come into days”: “with those supernal days, which are garments,” as mentioned
above.

The mitzvos also make garments for the soul. The Zohar reads “Avraham was old, come into days” as saying
that he came with his “supernal days”: the days of a person’s life become garments for his soul.
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This is because through the mitzvos one draws down an encompassing light (Or Makif) from the
level of the light that encompasses all worlds (sovev kol almin); therefore it becomes a garment for
his soul, so that his soul be “bound up in the bond of life with Havayah,” etc.

The reason is that a mitzvah draws down an encompassing light from the level of sovev kol almin, the light

that surrounds all worlds. Like a garment, this light surrounds the soul, so that it is “bound up in the bond of
life with Havayah.”
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But [the Sages] said that even the transgressors of Israel are full of mitzvos like a pomegranate, and
nevertheless they draw down nothing. Rather, the point is that the drawing down of the supernal
holiness comes specifically through the joy of a mitzvah, as it is written, “Because you did not serve
Havayah your G-d with joy.”
But the Sages said that even the transgressors of Israel are as full of mitzvos as a pomegranate is full of
seeds, and still they draw down nothing. The Alter Rebbe therefore concludes that the supernal holiness is

drawn down specifically through the joy of a mitzvah, citing the rebuke “Because you did not serve Havayah
your G-d with joy.”
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And the joy comes from contemplating this very thing: how the mitzvos are the level of the Infinite
Light (Or Ein Sof), blessed be He, itself, the level of “Master of wonders,” etc.

The joy of a mitzvah comes from contemplating what a mitzvah is: the Infinite Light itself, the “Master of
wonders,” beyond all the worlds. Understanding this is what makes the heart rejoice.
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Because of this his heart will rejoice in fulfilling the mitzvos, [for He| “has sanctified us with His
commandments,” literally. This is the level of “ancient white wine” (chamar chivaryan atik), which

is the level of the supernal delight: to delight in G-d, truly.

Such joy is the “ancient white wine” mentioned earlier, which the Alter Rebbe now identifies as the supernal
delight: a delight in G-d Himself. In fulfilling the mitzvos the person feels that G-d “has sanctified us with His

commandments” in the most literal sense.
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But first he must arouse in his soul the level of red wine and intoxicating wine, which is the level of
holy gevuros (restraints), in order to transform darkness into light and bitterness into sweetness;
for then they will delight in G-d with the delight of drawing down the Infinite Light, blessed be He.

Before this joy, however, a person must first arouse the red, intoxicating wine: the holy gevuros, a bitterness
over his distance from G-d. This turns darkness into light and bitterness into sweetness, so that the delight of

drawing down the Infinite Light becomes complete.
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For delight belongs after the fulfillment of the will: when his will and desire are fulfilled, that which

he was longing and yearning for, then he delights,

The reason lies in a principle of the soul: delight comes when a desire is fulfilled. One delights in attaining

what one has longed and yearned for.
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whereas if he did not have so great a longing, his delight is not so great, even when he has that
thing. Therefore one must first arouse the level of gevuros over the descent, [in] that he is utterly
far from G-d.

Without a strong longing, even having the thing brings little delight. Therefore a person must first feel the

pain of having descended so far from G-d, so that the joy of the mitzvah, when it comes, fulfills a real
longing.
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And especially so when he is one of the “masters of reckoning” over the deeds, words and thoughts
that are not for G-d. “And let him return to Havayah, and He will have compassion on him,” and as
in the saying, “Eternal G-d, in Your abundant compassion,” etc., as explained elsewhere.

The bitterness is deepest in one who takes stock of all his deeds, words and thoughts that were not for G-d.

He then returns to G-d, who “will have compassion on him,” as we pray, “Eternal G-d, in Your abundant
compassion.”
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And then the soul’s joy in fulfilling the mitzvos will be “with surpassing eminence,” for the more
the longing and thirst grow because of the distance caused by the body, so much the more will the
soul’s joy grow from drawing down the Infinite Light (Or Ein Sof), blessed be He, in fulfilling the
mitzvos, and [from] its delight in G-d in the fulfillment of its will and desire.

Afterwards his joy in the mitzvos is all the greater: the deeper the thirst caused by the body’s distance from

G-d, the greater the soul’s joy at drawing down the Infinite Light through a mitzvah. The soul delights in G-d
because its own will and desire have been fulfilled.
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This is [the meaning of] what is written, “This is my comfort in my affliction, for Your word has giv-
en me life,” and as in the saying, “For they are our life and the length of our days,” etc. And one
must not mix the joy of the soul with the sadness of the body, etc.

This is the meaning of “This is my comfort in my affliction, for Your word has given me life”: G-d’s word in

the mitzvos is the soul’s life, as we say in the prayers, “they are our life and the length of our days.” The bit-

terness belongs to the body, and it must not be mixed into the soul’s joy.
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But to bring out the level of wine mentioned above, one must take counsel in his soul to be at the
level of “And let my soul be as dust to all,” [as with wine] from the low-lying vines (ragliyos), etc.,
and through treading with the feet in the winepress, which is the level of a broken and crushed
heart, etc.

To bring out this wine at all, a person must work on himself to reach the humility of “Let my soul be as dust

to all,” like the low-lying vines. He also needs the treading in the winepress, which is a broken and crushed
heart.
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Now corresponding to the two levels of wine mentioned above, two levels of garments are drawn
down. This is [the meaning of] “he washed his garment in wine”: that the garments of the mitzvos
be washed, by way of analogy, like a garment washed of dirt. So too, even the transgressors of Israel
are full of mitzvos, etc.
The two kinds of wine produce two kinds of garments, and this is the meaning of “he washed his garment in
wine.” The garments formed by the mitzvos must be washed clean, like a garment washed of dirt; for even

the transgressors of Israel are full of mitzvos, yet, as the next paragraph explains, their garments remain
soiled.
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And nevertheless they were “counted with the transgressors,” for the garments of their mitzvos are
clothed in their soiled garments. Whereas through the level of wine and the joy of a mitzvah, there
comes about the level of washing the garment, and the stripping off of the garments that are in
Nogah, to delight in G-d alone.
Even with all their mitzvos, such people are “counted with the transgressors,” because the garments of their
mitzvos are wrapped in their own soiled garments. The wine of joy in a mitzvah washes the garment and

strips away the garments of Nogah, the realm where good and evil are mixed, so that the person delights in
G-d alone.
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And through the level of “the blood of grapes,” which is the level of red wine, that is, the soul’s
overcoming [of itself] to transform darkness into light, and the bitterness over its distance from the
light of G-d’s countenance. It is called “blood” because it requires toil of the soul and toil of the
flesh, with his soul, his blood.

“The blood of grapes,” from the end of the verse, is the red wine: the soul’s struggle to turn darkness into

light, and its bitterness over being far from the light of G-d’s face. It is called “blood” because it demands toil

of soul and body, as though giving one’s very life.
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Yet nevertheless it is called “the blood of grapes,” the level of wine, for it must come through the
level of joy, which is the level of contemplating the greatness of G-d, the Infinite One (Ein Sof),

blessed be He: “And let him return to Havayah, and He will have compassion on him.”

Yet it is still called the blood of grapes, a kind of wine, because it too must come with joy, through contem-
plating the infinite greatness of G-d. The verse “And let him return to Havayah, and He will have compassion
on him” describes this return, which the next paragraph explains.
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“And He will have compassion on him,” specifically: that is, on the spark of G-dliness within him,
how it has descended astonishingly, lower and lower, as explained elsewhere.
The words “on him” are stressed: G-d’s compassion is on the spark of G-dliness within the person, which has

fallen so astonishingly low.
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And through this there comes about the level of “his robe” (suso). Explanation: suso is related to
the word masveh (veil), which is a covering of the head and face. For there are two levels of gar-
ments: a garment of the body, by way of analogy, and a garment of the head and face, by way of

analogy.

Through this compassion comes the level the verse calls suso, “his robe.” The Alter Rebbe reads suso as re-
lated to masveh, the veil Moshe placed over his face, so it is a covering for the head and face; a soul thus has
two kinds of garments, so to speak, one for its “body” and one for its “head and face.”
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Now through the level of “wine that gladdens,” there is drawn down the level of a garment for the
level of the soul’s body, which is the level of the garments of the soul’s emotive attributes (middos),

love and awe, etc.;

The “wine that gladdens,” the joy of a mitzvah, produces a garment for the soul’s “body,” which is its emo-

tions. These are the garments of the soul’s love and awe.
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but through the level of “the blood of grapes,” a garment is drawn down for the level of the soul’s
head and face, which is the level of sight and hearing.

The “blood of grapes,” the bitter struggle of return, produces a higher garment for the soul’s “head and

face,” its sight and hearing. The next paragraph explains why this garment is higher.
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As it is written, “They looked to Him and became radiant,” etc. But is it possible to gaze at the

Shechinah (Divine Presence), etc.? Rather, this means “to gaze at the glory of the King,” etc.

The verse “They looked to Him and became radiant” speaks of seeing G-d, a faculty of the “head and face.”
Since no one can literally gaze at the Shechinah, the Alter Rebbe explains it as gazing at “the glory of the
King.”
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The point is as our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who
return) stand,” etc. For the perfectly righteous, through the joy of a mitzvah and their delight in

G-d, draw down the supernal delight from above to below,

The Sages taught that baalei teshuvah stand in a place where even the perfectly righteous cannot stand. The
perfectly righteous serve through the joy of a mitzvah and their delight in G-d, and so they draw the super-

nal delight down from above to below.
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whereas the baal teshuvah, through overcoming the evil in his soul with self-sacrifice (mesirus ne-
fesh), is at the level of ascent from below to above, in the manner of the gevuros and “flashes of
fire,” etc. Therefore a garment is made for his soul also above, upon the level of the head men-

tioned above.

The baal teshuvah, however, overcomes the evil in his soul with self-sacrifice; his service is an ascent from
below to above, like the gevuros and the “flashes of fire” that surge upward. Therefore his soul receives a

garment higher up as well, for its “head.”

SECTION 5 - 124-26

The perfection of man
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Now this is all of our service in fulfilling the mitzvos at this time: to draw down [light] to the soul,
so that it rise from elevation to elevation, to be illumined with the Infinite Light (Or Ein Sof),

blessed be He, and that the soul be “bound up,” etc.

In our time, the whole purpose of keeping the mitzvos is to raise the soul from level to level, so that it shines
with the Infinite Light and is “bound up in the bond of life.” Our service now benefits mainly the soul itself.
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But the ultimate perfection of the days of Mashiach, in fulfilling the mitzvos and in the deed of the
offerings, is that the offerings, lambs and bulls, etc., will also be included and elevated, from eleva-

tion to elevation, in the Infinite Light, blessed be He.

In the days of Mashiach, however, the perfection of the mitzvos and of the offerings will be that the animals
themselves, the lambs and bulls of the offerings, will also be included and elevated in the Infinite Light. This

is something prayer cannot achieve.

TRZYa NP ROTW NRM DTIPR2 DIWRDY oMy DIRT wDID WAR R M9AT 1M X
.onk

But in the time of exile it is impossible for the human soul to elevate them and bind them to their

source, since it is itself bound below.

In exile a person cannot raise the animals and bind them to their source, because his own soul is itself still

bound below.
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But in the days of Mashiach, when there will be fulfilled, “And the glory of Havayah will be re-
vealed, and all flesh will see,” etc., for the souls of Israel will be on high, then will be the time of ful-

filling the deed and of elevating the sparks that have fallen, even the animals.

In the days of Mashiach, when “the glory of Havayah will be revealed and all flesh will see,” the souls of
Israel will stand on a high level. Then will come the true time of the deed, when even the sparks of holiness
that fell into the animals will be raised.
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So it was at the beginning of the world’s creation: before the first man (Adam HaRishon) was creat-

ed, it is said, “And there was no man (adam) to work the ground,” etc.

The same pattern appeared at the creation of the world. Before Adam was created, the Torah says, “There was
no man to work the ground”: the world lacked someone to serve in it.
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Afterwards man was made, “and He placed him in the Garden of Eden to work it and to guard it.”
But afterwards, “He drove out the man,” etc.; that is to say, he was not at the level of adam, and he
had to go and rectify his soul.

Man was then made and placed in Eden “to work it and to guard it,” but after the sin he was driven out. This
shows that he was not yet truly at the level of adam, “man,” and he had to go out and repair his soul.
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And the perfection of the level of adam will be in the time of Mashiach, of whom it is said, “Behold,
My servant will prosper; he will be exalted and lifted up, and very (me’od) high.” Me’od (mem-alef-
dalet) has the letters of adam (alef-dalet-mem).

The full level of adam, “man,” will be reached only in the time of Mashiach, of whom Isaiah says, “Behold,

My servant will prosper; he will be exalted and lifted up, and very high.” The word me’od, “very,” has the
same letters as adam.
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Likewise the initials of adam are Adam, David, Mashiach. For in the time of the days of Mashiach
the level of adam is completed, and then is the time of “Today, to do them,” the time of fulfilling the
mitzvos in perfection, when there will be the bringing of offerings “according to the command of
Your will.”

The letters of adam also stand for Adam, David and Mashiach, showing that what began with Adam is com-

pleted with Mashiach. Then will be the true time of “Today, to do them,” when the mitzvos are fulfilled per-
fectly and the offerings are brought “according to the command of Your will.”
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Whereas in the time of exile the doing of the mitzvos is not truly “according to Your will,” but [is]
for the elevation of the soul, that it may rectify the level of adam, so that it not be “and there was no
man to work.”

In exile, by contrast, the mitzvos are not yet done truly “according to Your will.” Their effect now is to raise

the soul and repair the level of adam, so that the world will no longer be in the state of “there was no man to

work.”
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But the main service of “to work it and to guard it” is specifically in the days of Mashiach.

The essential service of “to work it and to guard it,” the mitzvos in their full perfection, belongs specifically
to the days of Mashiach.
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And prayer, which is the level of the lifting up of the soul, corresponds to the offerings, but it is not
truly at the level of offerings, for there [in the offerings] is the level of the ascent of all the worlds in

general, even the soul of the animal, which goes down below to the earth.

Prayer, the lifting up of the soul, was instituted to correspond to the offerings, but it is not an actual offering:
an offering raises all the worlds together, including even the soul of an animal, which goes down below to
the earth. This answers the question posed at the start of the maamar.

SECTION 6 - 127-30

Foal, city and son
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Now concerning the level of the vine and wine mentioned above, it is said, “Binding his foal to the
vine.” This means that in the days of Mashiach, when the level of adam will be completed, then the
whole of Israel will be elevated to the highest rank, so that they will be at the level of the vine and of
the “wine that gladdens,” with the joy of a mitzvah;

The Alter Rebbe now applies the vine and its wine to the verse. In the days of Mashiach, when the level of

adam is perfected, all of Israel will rise to the level of the vine and of the “wine that gladdens,” the joy of a

mitzvah.
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and there will also be osri (“binding”), [that is,] oser (“binds”) [and] yud: for the level of the yud,
which is the level of supernal Chochmah (wisdom), binds and connects to the level of the vine.

He reads osri, “binding,” as oser (“binds”) and yud: the yud, which stands for supernal Chochmah, is what
binds and connects to the vine, the Jewish people in their joy.
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(The matter of Chochmah is the level of self-nullification (bittul), which must be present in the joy;
see what is explained on the verse “And G-d did not lead them by way of the land of the Philistines,”
and on the verse “On the eighth day, an assembly.”) And through this they will be at the level of iroh
(“his foal”).

In a parenthetical note, the Alter Rebbe explains that Chochmah means self-nullification (bittul), which must

accompany joy, and refers to his explanations of two other verses. Through this binding Israel will reach the
level of iroh, explained next.
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For iroh bears two interpretations: the sense of ayir (foal), as in “a wild donkey’s foal, man,” and
the level of ir (city), “the city of G-d.”

The word iroh can mean either “his foal” (ayir), recalling the verse in Job, “a man is born a wild donkey’s
foal,” or “his city” (ir), as in “the city of G-d.” The Alter Rebbe explains how one becomes the other.
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The explanation of the matter: it is written, “A man is born a wild donkey’s foal.” “Is born” means:
when his emotive attributes (middos) are as at his birth and by his nature, not having been trans-
formed in him to stand against his nature; for this is man’s service, to stand against his hard na-
ture out of love of G-d and awe of Him.

The verse in Job says, “A man is born a wild donkey’s foal.” “Is born” describes a person whose character

traits are still as they were at birth, following his nature; real service of G-d means standing against one’s
hard nature out of love and awe of G-d.
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Whereas when nature assists, this is not wholehearted service, and he is called “a wild donkey’s

foal, man.”

When a person’s nature happens to help him, his service is not complete, and he is still “a wild donkey’s
foal.”
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But when he is bound to the level of the vine, the level of wine that comes out of the vine through
treading and from the low-lying vines, etc., as mentioned above, then he becomes the level of iroh,
the city of G-d, which is the level of “the city of our G-d,” as our Sages, of blessed memory, said,
“When is He called great? When He is in the city of our G-d,” etc.

But when he is bound to the vine, the wine pressed out through humility and a broken heart, as explained

earlier, he becomes iroh in its second sense, “his city”: the city of G-d. The Sages teach that G-d is called

greatwhen He is “in the city of our G-d,” so a person who becomes that city is where G-d is called great.
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“And the son of his she-donkey to the choice vine (sorekah).” Now sorekah is a soft, young shoot
whose grapes are still few, and little wine comes out of it; it is called sorekah, [from] the vowel
shuruk.

The Alter Rebbe turns to the next phrase, “the son of his she-donkey to the choice vine.” A sorekah is a

young, tender shoot with few grapes and little wine, and he connects its name with the vowel shuruk.
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For the vine (gefen) is the level of segol, and also all the vowels of gefen are segol.

The full-grown vine, gefen, corresponds to the vowel segol, three dots in a triangle, since both vowels of the
word gefen are segol.

107108952 i @D DX N2 193 D °nRE 09707 100 A °YPDN 09%RN 193 [2no7:] NOT
JIART oI 0097 °n2 DY 7oony ahynt 19Ivn XM P00 qwn nw 11007

As it is written, “You transplanted a vine from Egypt,” etc., “The mountains were covered with its
shade.” Explanation: “its shade” is the level of shade, as it is written, “Havayah is your shade,” that
is, “He made darkness His hiding place”; and this is what rises above and covers the level of
“mountains,” which are the Patriarchs.
The Alter Rebbe brings the psalm about the vine from Egypt, which continues, “The mountains were covered
with its shade.” The vine’s “shade” is the level of “Havayah is your shade,” that is, “He made darkness His

hiding place”: a concealed level of G-dliness, which rises higher than the “mountains,” the Patriarchs, and
covers them.
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Now the Patriarchs are three, the level of segol, and this is the level of the vine (gefen). But sorekah
is the level of the vowel shuruk; and the shuruk also has the three dots of the segol, except that they

are one below the other.

The three Patriarchs correspond to segol, the vowel of three dots, and so to the vine, gefen, whose vowels are
segol. The sorekah corresponds to shuruk, which also has three dots, but placed one below the other.
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So it is that when a person is at the level of drawing near and of fiery enthusiasm, by the power of
the three points, from below to above, from above to below, and the intermediate, etc., as ex-

plained elsewhere, then he is called the level of segol.

A person who is close to G-d and burning with enthusiasm is like segol. Like the Patriarchs, he serves with all
three movements: from below to above, from above to below, and the middle path between them.
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But when he is at the level of distance, except that he is at the level of acknowledgment, that is, he
knows that he is far from G-d, and becomes bowed and acknowledging, and his heart does not ven-

ture to approach because of his self-nullification (bittul), he is called the level of shuruk.

A person who feels far from G-d but acknowledges it, bowing in humility and not daring to approach be-
cause of his self-nullification, is called shuruk.
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[It has] three dots one below the other: that is to say, he lowers himself further and further, so that
in his own eyes he is far from attaining this, saying, “Who am I,” etc. And through this, from the
level of “his she-donkey” there comes to be the level of “the son of,” the level of a son, as it is writ-
ten, “You are children,” etc.: to be like “a son is his father’s leg.”

The shuruk’s three dots, one below the other, picture a person who lowers himself further and further, feel-

ing that closeness to G-d is far beyond him and asking, “Who am I?” Precisely through this, “his she-don-

key” becomes “the son of”: he reaches the level of “You are children” of G-d, like “a son is his father’s leg.”
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Now the transformation of these levels comes about through “he washed in wine,” etc. Kibbes
(“washed”) is in the past tense.
The transformation of the “foal” into a “city” and of the “she-donkey” into a “son” comes through “he

washed in wine.” The word kibbes, “washed,” is in the past tense: the perfection of the days of Mashiach de-
pends on a washing that has already been done.
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For the ultimate perfection of the days of Mashiach, and the perfection of the level of adam, to be at
the level of iroh and the level of a son, comes through his having already washed in the wine of the
exile: through our service in the time of exile, to arouse the love and the joy of a mitzvah, darkness
is transformed into light, and this is the ultimate purpose of the days of Mashiach, as explained
above.

That washing happens now, in the exile: by arousing love for G-d and the joy of a mitzvah, our service turns

darkness into light. This is the purpose fulfilled in the days of Mashiach, as explained throughout the

maamar.

IN ONE'S AVODAH

The maamar asks for bitterness and joy together, in the right order. First a person makes an honest reckon-
ing of his thoughts, words and deeds that were not for G-d, with humility (“Let my soul be as dust to all”) and
a broken heart. Then he contemplates that each mitzvah is G-d’s own will, which draws down His Infinite
Light, and rejoices and delights in G-d. The deeper the longing, the greater the joy; and the sadness, which
belongs to the body, must not be mixed into the soul’s joy. Mitzvos done this way wash the soul’s garments

now, in exile, and prepare the perfection of the days of Mashiach.
QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that the days of Mashiach are a time of “doing” rather than of reward?

2. If prayer lifts up a person’s own soul, why are animal offerings called “according to the command of Your

will”?
3. How can Israel be said to “sanctify” G-d’s Name if He is holy in Himself?

4. Why must the bitterness of the “red wine” come before the joy of the “white wine,” and how is it kept from
turning into sadness?

5. What distinguishes serving G-d as segol from serving as shuruk, and why does the humble shuruk make

one a “son”?
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PARAGRAPH 1

7% 1939 "MOR

The note begins by referring the reader to the Rebbe’s
source notes printed earlier in the Kehot edition.
KEHOT’'S NOTE
Oy IMRNHT LR LNN T 770 DMK LY IRTR proR 00182 By X
7M1 199 .2 ,A0NNN T 7192 .2 ,9%WNN .2 ,nownn 1 7152 MInan
0w 0°9RRDI NRPWNA 1RT 70PN NIwR XIT MRDI LK L19P NPwRI2
oYM 0PI 1T NPYN AMMRNI NI Iy .21 7R TR Y
7TIAYT 0TWIPA AT — OOAIYNI AR 737 72N NPYaT NTay
SPIPOPIRT X7 VIMIR PYOR LKPEAN LAY TR anon 19103
TR ORI AL LT ,0 .2, D WY LR L1 00a%3 LR ,TY PRa nmipha

70y 12A% "MONR
Yaakov, blessing his son Yehudah before his death, pic-
tures a land so rich in vines that one would tie a donkey to
a choice vine and wash one’s clothes in wine: “Binding his
foal to the vine... he washed his garment in wine, and his
robe in the blood of grapes.” The maamar reads it as de-
scribing the days of Mashiach and explains it phrase by
phrase.
Genesis 49:11x7:1"n NWRI2
M0 0°21¥70TN ﬁw‘;'? 1°°2 022 91NR *12 TPE'2) 7Y 1932 "0
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.K°,0n NPwRI2

MW NI TR T RPN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
127w K22 00 7Y £7Y wN OﬁPJ\N 01290 AR

v N2 0D 1Y

Rashi explains “until Shiloh comes” as referring to King
Mashiach, to whom the kingship belongs, and notes that
Onkelos translates it the same way. The Kehot note points
here to support reading the verse as being about the days
of Mashiach.

Rashi on Genesis 49:10-122"->:0”1n Pwr12 %y >"wA

DOTIY ,2222% NivPa SWRT 19K ,77°K1 TITR LTI VIR M0° KD
7720 ppIm :(127 NPWR13) MR 2 Y DNy vaw3 ayi nR
q9n .TW K2 03 TY DRI PR KO PR L,00TnbAn vt
"W - U TR YT LORIR 3 197 IR0 nvonay mwnn
NDOR .0°nY NAR? V1 (1Y 0°9°nN) KYInY W 12020 Ny 30
DonyDY (M7 DRPITY) NyR° 03 ,790%3 KON Ry T"IY ,0nyn
... IPY O°RP1 01,71 1022 NiwnYn NNIR 1Y ann nYDiY

likuteitorah.com/torah-ohr/vayechi/

777 vaw 7o° X? THE SCEPTRE SHALL NOT DEPART FROM
JUDAH — Even after the house of David ceases to reign. For
this refers to the Chiefs of the Exile in Babylon who ruled
over the people with the rod (v2¥) having been appointed by
the government (Sanhedrin 5a; Horayot 11b). 1°2n ppimm
1737 AND THE LAWGIVER FROM BETWEEN HIS FEET —
This refers to the scholars of the Torah: the Princes of the
Land of Israel (as Hillel and his descendants who were Heads
of Schools only and had ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The verse just before, in Yaakov’s blessing to Yehudah:
“The scepter shall not depart from Yehudah... until Shiloh
comes, and to him will be the gathering of peoples.”
Plainly, kingship will remain in Yehudah; since Shiloh is
Mashiach, the Alter Rebbe reads the following verse as
speaking of the days of Mashiach.

Genesis 49:10:1"n N°wR12
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The sceptre shall not depart from Judah, Nor the ruler’s staff

from between his feet, As long as men come to Shiloh; And

unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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Shmuel says: “There is no difference between this world
and the days of Mashiach except subjugation to the king-
doms alone.” The Alter Rebbe uses it to show that the days
of Mashiach are still part of this world’s order.
Berakhot 34b:20-21x75-"2:1 7% n1512
WD NP M 07D 12 TR PRINY NRT ORINYT KvHD
SYIRT 27PR 102K 2T KD 007 mRIY 7292 NiMOYR TRV XYY
I2INI K7 7710 O°K°237 D2 21301 227 WK RIK 72 X7 37 K
DORPR ANKT K? 1Y” DR DORUTR AR L,T2Wn CPyay KPR
Jangn
This is at variance with the opinion of Samuel who said :
There is no difference between this world and the days of the
Messiah, except the servitude of the heathen kingdoms
alone ; as it is said, "For the poor shall never cease out of the
land" (Deut. xv. 11). R. Hiyya b. Abba also said in the name
of R. Johanan : Every prophet only prophesied for the peni-
tent ; but as for the perfectly righteous, "No eye hath seen
what G-d, and nobody but Thee, will work ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 139ax ,u7p x*m
KEHOT'S NOTE
X ,UPP RPAT .2 ,RE 17730 .2 ,77 M19n2

7292 TIAYW RPN MOWRT N M oty 2 PR

The Kehot note lists this passage of the Zohar alongside
the Talmud for the same teaching.

Zohar, Toldot 7:62-8:66170:’1-270:t NMT21N ,717 100
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Moshe charges Israel: “You shall keep the command-
ment... which I command you today, to do them.” The
phrase “today, to do them” becomes the name for the time
of doing the mitzvos.
Deuteronomy 7:11x”:t 0°727
DT TR *2I WY DLIYRINN) SPIINN) MIRTNS 7100
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW Dap® X9 anwy® o1

Rabbi Yehoshua ben Levi reads the verse: “Today to do
them, and not tomorrow to do them; today to do them, and
tomorrow to receive their reward.” The Alter Rebbe places
the days of Mashiach within that “today.”

Eruvin 22a:5-6"1-"11:X 275 1"217°Y

DI TE VI WK N7 X P 12 YT 227 KT 1M
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William Davidson, Vocalized Aramaic (¢C—BY—NC) - h '

PARAGRAPH 3
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The Rebbe cites this line there and points to the maamar
Vechacha 5637 in Toras Shmuel, and to the Rambam at the
end of the Laws of Repentance, chapter 9, and the end of
the Laws of Kings, who implies the same.
KEHOT'S NOTE
5872 Y1 TIINIR PO M DY 1781 7T NI 02 MY WOINIRY 7Ipa
.15’?{1 P (P00 WY SR nan) 910 71991 7177 AR 8 11Ya
DaR ,0°9%n MAYI 7101 B’ M0 1AWwN U9 07an2 ox yawn 1N
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“And Havayah G-d took the man and placed him in the
Garden of Eden, to work it and to guard it.” Plainly, Adam
was put there to till and tend the garden; the Alter Rebbe,
following the Zohar, reads it as Adam’s service of the
mitzvos.

Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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One of the sources the Kehot note gives for reading “to
work it” as the positive commandments and “to guard it”
as the prohibitions.

Zohar I, 27ax 1o R”m

Zohar III, 165b2 ,70p 3t

KEHOT'S NOTE

Y .2 ,110P AT .71 °N 710 "N LK L,1D R”AT .D7AY N1 0130 IR7

.271Y 01T IR 212K D\Pb’ XLI0
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The Kehot note lists Or HaChaim on this verse among the
sources for this reading.

Or HaChaim on Genesis 2:1570:2 N°wX12 2y 0°°17 IR

DTN NN WA

“And He drove out the man” from the Garden of Eden af-
ter the sin, which ended the perfect fulfillment of “to work
it and to guard it.”

Genesis 3:24772:°) N"wX12
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So He drove out the man; and He placed at the east of the

garden of Eden the cherubim, and the flaming sword which

turned every way, to keep the way to the tree of life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage, on why the spies did not want to enter the
Land, says that nearly all the practical mitzvos depend
specifically on the Land of Israel, above all those of seeds
and of sacred offerings.
KEHOT'S NOTE
R 0°727 RPIIR "R 3,17 09w 0P .79, 290K 970 1Pam RA
1y
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The note points there in connection with the figure “al-
most four-fifths” of the mitzvos.
KEHOT'S NOTE
17D Y7109 °Y DO0WIP KPR MRND IRT

PARAGRAPH 4

17
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Kehot’s note points to where this is explained further: Or

HaTorah.

KEHOT'S NOTE

21w W° MAPn Y 7N 5% qxan 1Dwn’a Yt 979 Mnw N”NIR2
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PARAGRAPH 5

18
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In the Shema, Moshe commands Israel: “And you shall
love Havayah your G-d with all your heart and with all your
soul.” In prayer this verse is the high point of the soul’s
self-offering.

Deuteronomy 6:5°77:1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And on the Shabbos day, two lambs”: the additional offer-
ing of Shabbos, given here as an example of an offering
made with an animal’s soul.

Numbers 28:9'0:172 72712
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And on the sabbath day two he-lambs of the first year with-

out blemish, and two tenth parts of an ephah of fine flour for

a meal-offering, mingled with oil, and the drink-offering

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,moonra
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Asaf, pleading with G-d for His people, recalls: “You trans-
planted a vine from Egypt; You drove out nations and
planted it.” The vine is Israel, and the maamar builds its
analogy of grapes and wine on this image.

Psalms 80:9°v:’n 0°2°1n

likuteitorah.com/torah-ohr/vayechi/
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Thou didst pluck up avine out of Egypt; Thou didst drive out
the nations, and didst plant it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish says, “This nation is likened to a vine”: its
branches are the householders, its clusters the Torah
scholars, its leaves the unlearned, and its tendrils the
empty ones of Israel.
Chullin 92a:11-1227-8":X 278 111
(1,5 0°91N) IR RIT 191 DRIW” 19X 193 MR KA 92 70070 0
21y DRAYOw 09737 nwRw PR 0O3w Wb YUon 0v3nn 1oi
DRIWS Dw 1t yeAn 181 70Dy NnIns ROM My maw 9o3 72
1M 118 DRI 21 (LR MAw) IR RIT 191 M2 mna
(3,30 37°YW°) MR RIT 197 DRD HRWS Dw 1aat Y0AT 781 nbY
Y°AT 0°23Y TPIPOWR 19°wa PNPRAR "w12vn 931 *7a2 By onx1 ™
79Y707 010 MNwY 003 Sw
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 239b2 ,v%71 x"m
KEHOT'S NOTE
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PARAGRAPH 6
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Or HaTorah, on this maamar, gives the source as the
Mishnah at the end of chapter 8 of Menachos (mishnah 6).

KEHOT’'S NOTE
MMM NI L HIwn2 MNInT [17a] 0707 12780 VIWNN °Y XD N”MIRA
1AW 2790 ,18 (V7B RIT)
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The Mishnah rules that wine for the libations is not
brought from trellised vines but from low-lying vines. The
Alter Rebbe draws from this that the choicest wine comes
from the grapes nearest the ground.
Menachot 86b:1227°:1 175 ninan
MW TN KPY DONPWR Ntan RPY 0°9AT Ntan KD OPRUAN PR
1°R°21 1°R WD KX°217 ORY '[1’!30’5.'[ 1°R°21 1°R WD R°217 ORI 11°3°2
RD170Iyn K21 pInn KD 7R°21 1R 777°won 0onom °27 v1aT vt
721 NI T RDR NPDT I PRI PRI 2108 K21 OXY Dwian
1°712¥1 0°n1757
Wikisource Talmud Bavli (CC-BY-SA)
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Mar son of Ravina ended his prayer with “My G-d, guard
my tongue from evil... and let my soul be as dust to all.”
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The Alter Rebbe takes the line as the humility that corre-
sponds to the low-lying vines.
Berakhot 17a:47:X 17> N>72
>19W% 2983 ,°PPK” 237 MK APNIPE 07°0n M 3 RI°2T A2 1
232 10y *¥an ,0¥Tn w1 *ovpn?1 ,Mn 138 "nindtn yIn
37 92890 °I2°8M U] TN PNIgR ,A07I03 °27 NNB .2An
591 .0%1y2 X3P niwaInng NIy Yam ,nyY awRm LyI7 R
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Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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That passage explains the broken and crushed heart: a
person contemplates how far his own ego and coarseness
reach, until he crushes himself and lowers his soul like
dust.
KEHOT'S NOTE
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9731 93w Ak

David, in his psalm of repentance: “A broken and crushed
heart, O G-d, You will not despise.” Here it is the “treading
in the winepress” that presses out the soul’s hidden love.
Psalms 51:19v7°:x”1 0°%°11n
2N X 0°p9K 191N 1;@7;':’? m12vmA n’p'bgg A
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

710 RX° 10 0122

The note says the source of this saying was already given
at page 44b of Torah Ohr, in Parshas Vayigash.
KEHOT'S NOTE
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“Wine (yayin) has the numerical value seventy, and secret
(sod) has the numerical value seventy: wine enters, a se-
cret comes out.” The Alter Rebbe explains why wine re-
veals what was hidden.
Eruvin 65a:19-20°3-v"":X 1170 1°2171°Y
17 0IRY DOYAW NYT 93 W) — 93702 g NmT P2 X7 027 N
R¥? — 172 0121 .NPNIR D°¥W2 1A% »7I0™ ,NPNIR D2y 10
70 DPYP D°PIX OmI? KPR 17 X721 XY pIp v27 My LTi0
27130 729K 100 1107 0RIY ,0OYY?
William Davidson, Vocalized Aramaic .(CC—BY.—NC)
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710 N¥° 17 0122
The same saying, “Wine enters, a secret comes out,” in a
second place in the Talmud.
Sanhedrin 38a:3-4'7-2:X "% 177710
220 RN 02759 N 273y %2 1RPLn on 07%ip 712 07 My
D°y2W3 1°3 PTI0M L NPRIR DOYAW3 101 T LY YOO
2 70K ,KIPIY 97 MK RTOM 27 K .TI0 KY? - 172 0131 .NPNR
YT 5Y 0 TPYRY” 120037 OR1 AN 72 IR WAT XTOM 27 R
YT TP - M PTET DR PPRN T TR 0D Ay I
X 0y NI T2 WP APy TPTE PR 2Ry TR Y
<0 117227 M3 TIXY AP TE MDA DUTRAY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to a note of the Rebbe in Or HaTorah on
Shemos.
KEHOT'S NOTE
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Or HaTorah on Parshas Ki Savo has a gloss (hagahah) on
this passage about Israel “who sanctify Your Name.”
KEHOT'S NOTE

JIR9D 1777 W AwAN Y RN °D N7MIRA
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G-d tells Moshe to say to all Israel: “You shall be holy, for I,
Havayah your G-d, am holy.” The Alter Rebbe uses it to
show that G-d’s holiness does not depend on anyone.
Leviticus 19:2°2:1” X"
IR WITR %3 VAR DU DIPK NTEKY PXIPTI2 NTY0RTON 13T
Qb
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Vayikra Rabbah 24:9°1:772 127 R9p™
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From the Song at the Sea, which Moshe and Israel sang to
G-d: “Who is like You... awesome in praises, doing wonder
(oseh fele).” Plainly, G-d performs wonders; the Alter
Rebbe stresses “doing”: wonder is to G-d like a mere act of
making.

Exodus 15:1187:1"0 minw
:N?D Y NPIN K731 UTP2 TR 190D 91 1 0PRI TINITN
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Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Job’s discourse on wisdom: “But wisdom, where
(me’ayin) can it be found?” Plainly a question; Chassidus
reads me’ayin as “from nothing (ayin).” Here it shows that
Chochmabh is the first step of creation from nothing.

Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the psalm that calls all creation to praise G-d: “Let them
praise the Name of Havayah, for His Name alone is exalt-
ed; His splendor is over earth and heaven.” The Alter
Rebbe uses it to show that the worlds relate only to G-d’s
Name.
Psalms 148:133”:1”np 072N
0T 7IR-PY 797 9737 W 23373 R ogtnR 190
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud asks why the verse says “with Yah” and an-
swers: these are the two worlds that the Holy One, blessed
be He, created, one with the heh and one with the yud. The
maamar builds on this reading of the verse.
Menachot 29b:7-8°11-"1:2 2 MM
9% %M 071y Pw 2 KIT M AmPy nnT AR R un
2°N27 KRR AR N AROWI AT 027 7°3°7 RYATD U7 7yoR
53 1175 R 0onPy IR 20 172 9 7Y 7Y 72 10w (7,10 1Y)
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17 2°05 X771 7172 29037 RIW °R1 72 ROWP XP 7 RIX 777
Wikisource Talmud Bavli (CC-BY-SA)
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In Isaiah’s song for the day of redemption: “Trust in

Havayah forever, for in Yah, Havayah, is an everlasting

Rock (tzur olamim).” The Talmud reads it as “with Yah

Havayah formed the worlds,” and the maamar follows that
reading.

Isaiah 26:47:1"2 17°yw°
10723y X’ AR2 °3 7YY N w2
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Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIREAC

nowy *ana aki1s

The psalmist marvels at creation: “How great are Your
works, Havayah! You made them all with wisdom.” The
Alter Rebbe stresses the word “made”: even Chochmah is,
to G-d, like an act of making.

Psalms 104:24773:77p 0°%°11n
3P PIST KPR Iy MRan3 093 N Py 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 B°9n

PARAGRAPH 12
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41

NIt DOPYN AR XD 1Y
The prophet, praying to G-d: “No eye has seen, O G-d, but
You, what He will do for one who waits for Him.” The
Talmud (Berachos 34b) applies it to the World to Come;
here it describes the hidden worlds, which no created be-
ing can perceive.
Isaiah 64:3%:770 11°yw°
apye NP ooPRR INRTITRD Y AIRD RP ynwtRY 0Rivm
Blrahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 70 Py

MY K921 K121 . . 2”MYPN X722 779

The Talmud teaches that this world was created with the
letter heh and the World to Come with the letter yud. The
Alter Rebbe relates the yud to the hidden worlds and the
heh to the revealed worlds.
Menachot 29b:13-1477>-3°:2 ¥”3 MnIn
°1amY D°UYIN 12V DOPCTRW °1D7 T71°2 KA 09y X721 7 2R
TR TOWYR 39N DRPWRT 7195 12w D°PUTEY 2191 WK 7193 A1
R°1M 0°1902 27 BK 91 °nAn CIn A0 29 MK o m T
1PN AT AT 52 NPYY "N 12 WOv N”0 27 INRT XT RN 720210

1130 wow
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2, Mnan
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PARAGRAPH 13

42 Nop neny
“Making wonder”: repeated here to recall that G-d, the
“Master of wonders,” is above even the wonder of creation.

Exodus 15:118™:170 mnw

7D Y NN X731 ¥R TR 190D 70 1 0PRD TaN0Tn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 TR SwIpR o PR

The note points to two places in Or HaTorah on Parshas
Shemos for the idea that Israel are the ones “who sanctify
Your Name.”
KEHOT'S NOTE
X7 .30y Mnw s N7MIR IR

44 YPRIAR PN NYRIYNRI

Besides the Zohar passages, the note points to this maa-
mar, and to the sources it lists, for the principle that the
arousal from above depends on the arousal from below.
KEHOT’'S NOTE
RPTTR RN LK ,TA0 LR LTPT M LK ,TOP REM LK LMD TP N IRD
27w LNXP Y R0 09927

45 Y72IINNR M7n NYPTYNN
Another Zohar passage the Kehot note gives for the same
principle.

Zohar, Vayechi 53:517-5281”2pn-1""pn:3"1 1,71 120

46 Y72IYNR M7N NYPTYNNG
Another Zohar passage the Kehot note gives for the same
principle.

Zohar, Vayechi 69:714-723)72wn-7""wn:1”0 *n” ,7111 120

47 Pooan Mo nrapn

The Talmud asks, “From where do we know that the Holy
One, blessed be He, puts on tefillin?” The Alter Rebbe
reads it as G-d’s own “enclothing” in the worlds, brought
about by the mitzvos Israel do below.
Berakhot 6a:17-181”>-1>:X "1 n1272
RIT 712 WITROY 1710 :pOXY °27 70K LKTR 27 72 1PN °37 MK
It — AP PRy YIMD AP N Y20 WK 1R I
,P27D0 APK — "RY PN M0 DT WK 0nT nRY LN
2 iray’? o7 RIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

likuteitorah.com/torah-ohr/vayechi/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

7,72 90%% AR LR, Mona

PARAGRAPH 14

48 N¥RN PRRY

Read as “wisdom is found from nothing (ayin)”:
Chochmabh is the first wonder of creation, and the mitzvos,
as G-d’s will, are above it.
Job 28:1227:175 21°R
:712°2 DIPR 111 7K REAA 1870 7000
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

49 ©PY!I 13N NAX AYW n9°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR

50 27MyY »n 9on 1Ty vPYPY 12WN2 NNR YWY 19°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it by the difference between G-d’s Name
and His essence.
Pirkei Avot 4:171:"7 MaX mwn
,M0 0932 00290 DY AWN2 DR YW D2 ,NIR 0 X
Dam X271 091V M7 NP YW NAR YW N9 K30 0PIV 20 Do
:ma o7y N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 16

51 o2 MwYa NIsnm I

Or HaTorah on Ki Savo refers to this passage and to the
maamar Torah Tzivah, which is printed with glosses in Or
HaTorah on Berachah.
KEHOT'S NOTE
%”102 DETAW) MY 77N 77T IRI? ¥R NwNN Y R1an D NUMN3
MY 7910 7772 1797 .(NR °Y 1372 N7MIR2 MINAT 03 10w °Y 170pn
YUY AUINIY M2YN D7y wPRY Mobn w27 ,n™Mpha 0071 RYY

52 a1t Wnd

That maamar explains “And Avraham was old, come into
days” together with “Better is one hour of teshuvah and
good deeds in this world than all the life of the World to
Come.” It quotes the same Zohar: woe to one who lessens
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54

55

56

57

his days above, for when he is to be clothed in those days,
the day he blemished is missing from his garment.
KEHOT'S NOTE
.OW2 17121 R ,10 2797 X7 KT3I R70

0°72°2 N2 1Pt anaNy
Before Avraham sends his servant to find a wife for
Yitzchak, the Torah says: “And Avraham was old, come
into days.” Plainly, he was advanced in years; the Zohar
reads “come into days” as Avraham coming with the days
of his life as garments.
Genesis 24:1°X:772 N°wX12
752 DI2NNY T3 M 0703 K2 121 BT13N)
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W12 AONT PPRDYY 1R 10N
The Zohar passage the Kehot note gives for the “supernal

days, which are garments” of the soul.

Zohar, Vayechi 32:294-30337w-717%7:272 1% 7M1 190

017 MBI WD

Or HaTorah explains “in the bond of life” as “in the lands
of life,” the supernal land, Binah, where the life drawn
from Atik Kadisha shines; this is the life of Z’eir Anpin,
“eternal life.” It also refers to the explanation of “And you
shall make holy garments.”

KEHOT'S NOTE

oww n131°2 IRy IR 0°°17 NN %17 717827 oW Xan 'R N7MINa
JWTIR 2TA2 DwYY 7Y W o9y *°n Xt Un anw PUYn 0%Nn °RN

7T AR Q%17 1982 77198

Avigail’s blessing to David: “the soul of my lord shall be
bound up in the bond of life with Havayah your G-d.” Here
it describes the soul clothed in the garment of the mitzvos.
I Samuel 25:291”3:7173 X PRINw
32 T 3T UR) AT AR WpAP 79717 0T O
1y 12 71N2 MIYPRY IR WH3 XY PR M N 0o
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MY DORPR DRWY YWD

“Even the transgressors of Israel are full of mitzvos like a
pomegranate.” The Alter Rebbe uses it to show that
mitzvos alone, without joy, do not draw down the supernal
holiness.
Eruvin 19a:9'v:X v 1°217°%
K91 D730 22 TRy 371 T *20y3 KPR 1YY PRV 30 nam m
2007 PRIV ,1IMID NIYN PROPRY PR YWie IR 2 oY
XPX 7INRT” MIP°R PR YR 12 TivnY 027 mR1 ,Inp 1ing
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
217090 29 7IpmY 177 AR LK LU0 Py

07193 PovwnR PR 270
The note points to these passages of Likkutei Torah, which
explain that the mitzvos draw down the Infinite Light
when they are done as the service of a servant who accepts
the King’s yoke; without that, even one who keeps all the
mitzvos draws down nothing.
KEHOT'S NOTE
°3” MwNN °Yy Xan NUMIR2 .2 L0 wrAw WX L02 0w nMph o axa
LIOIRA WUY TNIXNR DY T2y NTIAY Annwa nTay Py menn

N7y XY WX NN

Moshe warns that the curses of the rebuke will come “be-
cause you did not serve Havayah your G-d with joy and
with gladness of heart, out of an abundance of
everything.” It shows that joy is essential to the service of

the mitzvos.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

IR ,n2 0”27
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171797 71 oK 2w

The prophet calls: “Let the wicked man forsake his way...
and let him return to Havayah, and He will have compas-
sion on him.” The Alter Rebbe applies it to one who has
made a reckoning of his deeds.
Isaiah 55:7°1:17117°yw°
APPRNTIRY MR M0 207 PRYIN NN UOR) 27T YU N2
:mi907 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5°1y2 SNnni NNt

“This is my comfort in my affliction, for Your word has
given me life.” Here the affliction is the bitterness that
comes from the body, and the comfort is the life the soul
receives from G-d’s word in the mitzvos.

Psalms 119:50°1:0”°p 0°7°1n
I TNVRK °3 213 M3 PN
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This is my comfort in my affliction, that Thy word hath
quickened me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TRNW MMM 1277 21¥3 D 11,197 °1%1 °D 01 N7IN3 .1 ,0%p 09N
121 NPARIT MBNT AwYNA °0 NTNAR ° SN DR ONY P "0
.wRIn

62 MI37 1128Y2 WD NARY 2797 1R

Tanya there separates contrition from sadness: sadness is
not from the side of holiness, and even worry over one’s
sins belongs at the time of confession, not during prayer
and Torah study, which require joy.
Tanya, Likkutei Amarim 31:130°9nR “01p°% ;nwR1 pon X1
PR
RIWR” RIPIT I 2INIY 0,100 NPT THIY MY AR
99277 2107 7271 X NPRI20 WRIT PV AMMEYY AN 03 ,PRINT
a0 Annea mint - Yy WD PR ,0ipn BIn neiTR2
AT 1128Y2 WDI AR 237271 1277 KPW M1 M

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

.(2,m) X9 X°1N X7

63 m°nn 937 1oys "wan
From the prayer of Mar son of Ravina, “and let my soul be
as dust to all,” the humility that corresponds to the low-ly-
ing vines.

Berakhot 17a:4°7:X 1> m>72
1Y% 2981 OPPRY 937 R APNI9% 00N M7 D RPITT A2 0
25?2 7Dy3 °wo 09N Wl “2Ppn? ,nn 12T ninat ¥y
¥ Y380 °12°2m w01 AiTIA TRIERIY ,AN7IN2 227 NND .mIn
531 .0%1¥2 K27 niwaInng nivy Yam L,y awRm L¥I7 %
11377 P .oniawm YpyR) N3y 97 MY Ny *bY ooawing
2RI M3 1 397 °27 TN 7D TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

64 19711 93w Ak

David’s words of repentance, “A broken and crushed
heart”: the treading in the winepress that brings out the
soul’s wine.
Psalms 51:19v>:x"1 0°2°71n
:Man X2 0°p2K 19731 12W3727 173w M0 0°poK o
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayechi/

IR 12 AP 177y 1935 TM0R

PARAGRAPH 19

65 W12 1792 02>

“He washed his garment in wine”: the Alter Rebbe reads
the garment as the soul’s garment made from the mitzvos,
washed clean by the wine of joy.
Genesis 49:11X7:0”n N°WX12
N0 0222970721 1W2% 1772 02D 110K 32 RIRYY 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

66 BNTWS YWD VBN A7 70 — Ty W

The content of this passage, from “by way of analogy” to
“even the transgressors of Israel,” is brought, in sub-
stance, in Or HaTorah on Chanukah.

KEHOT'S NOTE

.X,20W Yy 121217 07K K21 19107

67 Mxn OOR7R DRI YWD EN
“Even the transgressors of Israel are full of mitzvos like a
pomegranate,” cited again to show why the garments of
the mitzvos need washing.

Eruvin 19a:9°v:x v 12177y

X2\ D°30 M3 TRy 200 T 22199 XK Y9y PRY ,2MA nam mn

m202” MRV 197D NIXN PRUPRY DRI OB IR 12 NPY

XPX 7I0R7” 22°R PR wOR? 12 TivRY 31 TR Inp 1]

3 NNX 7Y — 118712 Nign PROPR 72Y 1IR7 19°IRY TR
Ryl

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 20

68 022y 07

The end of the verse, “and his robe in the blood of grapes,”
which the Alter Rebbe reads as the red wine of the struggle
of return.
Genesis 49:11x7:1”n NWRI2
:1NID 0222970721 1W2% 1772 02D 1IN 32 RIRYY 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 NTI12 N2IWN ROBARD WA NN2ANT 1Ay NI

The note points to Or HaTorah on Vayishlach for the soul’s
overcoming that turns darkness into light.
KEHOT'S NOTE
X ,RDNAN 71775 19w N7MR IR

70 ATAMN T PN W

“Let him return to Havayah, and He will have compassion
on him”: the return that follows the bitterness, explained
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further in the next paragraph.
Isaiah 55:71:7”1171°yw°
’IJ’QB{S"?};] inielini! ’Tl"?tf W PRAYnD NR UORY 1377 YU Y
:1i207 12772
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11102 DOYWID DX

In Isaiah, G-d says of His servant that he “was counted
with the transgressors.” The Alter Rebbe adapts the words
to those whose mitzvos are wrapped in soiled garments:
for all their mitzvos, they are counted with the
transgressors.

Isaiah 53:122™:317°yw°
NV MY WK NN PPY pRm DMEYTIN 00312 2RI 197
b n=yry“s—>’;1 Rl 0°277RWI RIM 1201 DYYE"NRI W01
Therefore will I divide him a portion among the great, And
he shall divide the spoil with the mighty; Because he bared
his soul unto death, And was numbered with the transgres-
sors; Yet he bore the sin of many, And made intercession for
the transgressors.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,21°9W° 7Y
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Rashi explains suso differently, as a kind of garment. The

Kehot note records this as the other view.

Rashi on Genesis 49:11x7>:0”1 NPwx12 %y >" w1

o

Radak, like Rashi, explains suso as a kind of garment, as
the Kehot note records.
Radak on Genesis 49:1187>:0”1 nPwR12 %y p" 11
512 191 ,0°MTM (377 0°737) 130 210w 771’3 NDo TR ,OR
12 ApMWY R .mnw mna Ayt 9531 nao TN INNR
780 M2 ,TPY I3 L,ANNKR 21N L1DAY M3 RIT PR 0D 0K
qOR® DR TR 2OW 7Y W AW AN I IR 1aw 000
0°37 0223y 11°71° 713 95 ,wwIn 11RY 1Inn IR TR 1930 1700
139° OX 7°°7 21972 121 ,TIR 1221 100 YUY 0°wIen v 182
,IMI0 0°21y 0721 AR .MNw MPna Payn 931,172 1133 029°
... T1937,3212% R IMI0Y P71 R 021y 0703

1937 "MOX. The letter » in the word >70X is an addition, similar
to the letter ® in Deuteronomy 33,15 110 *10%, and other ex-
amples of a similar construction. Also the letter » in 111X °13,
is an addition. The entire expression 10X 12 ApY? is a du-
plication, seeing that the word 1P7% means the same as 123,
perhaps a superior type of vine. The entire verse is a praise

likuteitorah.com/torah-ohr/vayechi/
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of the quality of the land apportioned to the tribe of Yehudah
which yields such bountiful harvests that the farmer ...

Presburg : A. Schmid, 1842 (Public Domain) « Eliyahu Munk, HaChut
Hameshulash (CC-BY)

0% WP AN

When Moshe finished speaking with the people, “he put a
veil (masveh) over his face.” The Alter Rebbe derives suso
from this word: a covering of the head and face.

Exodus 34:3332:7°% mnw
KEHOT'S NOTE

M1 NPMIRD IR LK, LR NPwRI2D NP YPARNA 170 A0 T mnw
W9 RITW YPIPM PUTIN LW PAR LA7TIRD BYOW R L,BANN 11710
.197°Y R 970 971 0”MIR D2 AR WY 732 170

mIoR WPR IMD
The Kehot note cites Ibn Ezra as also relating suso (“his
robe”) to masveh, aveil.
Ibn Ezra on Genesis 49:11x7:1”1 N°wX12 Y XY 128
R @’Iw) ”>no1ok” (X 33p 0¥21N) “7awPn” 1D [o13 TN 0K
INNR 232 T L(T TP W) YDy Dowhw By md 1Y (v
X799 ,219 .ApIWDY :IARY 1MEY NW? *I0KR %3 7D 977 IR 0N
NI 1IN0 1M ROIW K71 ,7M0 0°21Y 0721 373 ,1INRD 91,1810
oyLM (% TP NMY) 7Mon” NItn R 1Ya 1151M A7 o0
DORY DR WM K1 L1930 TPy 0°W TY 1M NXIan naanw
T L,OTRAY MAY2 TR MR 1WA 772 03130 0 NnnY 0%y

... ,TORI%) “0°0Y 077 19L°” 110 ,Pwn 1T 5y
Piotrkow, 1907-1911 (Public Domain)

mon Nwhn 1Mo
The Kehot note cites Chizkuni as also relating suso to
masveh.
Chizkuni, Genesis 49:11x™:1” N°wWRI2 ,°1p10
L1072 NIt 1Mo

1Mo, a variant of the word: mon, “veil, or mask.”

Chizkuni (Public Domain) « Chizkuni, translated and annotated by Eliyahu
Munk (CC-BY)

Pwia? manaca ww

Both of these places in Or HaTorah refer to this passage on
the soul’s two kinds of garments.
KEHOT'S NOTE
JRID TR TR Y TIZN LR LA NPwN nPTIRA
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David: “They looked to Him and became radiant, and their

faces will not be ashamed.” The Alter Rebbe connects this

seeing with the garment of the soul’s “head and face.”
Psalms 34:6:7”% 0°2°1n

272M779K 0717197 3770 PR 070

They looked unto Him, and were radiant; And their faces
shall never be abashed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,72 0%%0n

79 Q%7 N7yaw QIpRa

The note says the source of this saying was already given
at page 22c of Torah Ohr, in Parshas Vayetzei.
KEHOT'S NOTE
.3,20 9795 o1

80 057y N7Yaw QIpRa
Rabbi Abahu says: “In the place where baalei teshuvah
stand, the perfectly righteous do not stand.” The Alter
Rebbe explains it by the two directions of service.

Berakhot 34b:22-23375-273:27"% n1272
— PIRY MWD PPV iph AN °31 KT NI 7377 KPP
221p7) PImT? 0P 0iPw” anRIY 1Ty 0K 0003 0O
— "PAMY KR 177 N 1O 227 2R I LKYI2 PPN
ﬂ;'[? 297 MY — 7297R7 RW LRIPYR 1772y 0270 pin v
KDY MR PO 1773y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

81 N "2

“Its flashes are flashes of fire, a flame of G-d.” The up-
ward-leaping flames picture the ascent of the baal
teshuvah.
Song of Songs 8:6":’11 0w "W
YR M08 N MyTD AYinrty onind 9277%y onind vk
(NPT UK "BYY PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A section of this maamar, from here on, is quoted there
with some additions.
KEHOT'S NOTE
MBI PR OY AP Y R 770 3590 B7I02 RN 1RO” yup

83 77193 w2a7 7°nn

There the Rebbe Maharash adds a reference on the soul
“bound up... with Havayah” to the maamar Im Bechukosai
Teilechu (5626).

KEHOT'S NOTE
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Isaiah’s prophecy of comfort: “And the glory of Havayah
will be revealed, and all flesh together will see.” The Alter
Rebbe applies it to the days of Mashiach, when even physi-
cal creatures will be raised.
Isaiah 40:5°77:"n 171°yw°
127778 °2 V717 2752 17 1 792D oI
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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A gloss there explains that the animals will then be elevat-
ed not by being included in a human being, as happens
when a person eats them, but in themselves, through the
fulfillment of the mitzvos, which will then be “according to
the command of Your will.”
KEHOT'S NOTE
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PARAGRAPH 25
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“And there was no man to work the ground.” Before man
was created, the world had no one to serve in it.

Genesis 2:5°71:2 n°wR12
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No shrub of the field was yet in the earth, and no herb of the

field had yet sprung up; for the L-RD G-d had not caused it

to rain upon the earth, and there was not a man to till the

ground;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And He placed him in the Garden of Eden to work it and
to guard it”: the service for which man was created.

Genesis 2:15170:°2 N°wWR12
STYRY ) ATINP TN MO DT NE 0P 7 )

And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92



TORAH OHR - PARSHAS VAYECHI - MAAMAR 3
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The version there adds that had Adam not sinned with the
Tree of Knowledge, the perfection of the deed would have
been reached then, and it attributes what followed to that
sin.
KEHOT’'S NOTE
ROR @WyRT MnDw IR O 7Y RLA KD OXY TP Y 279N 103
LPNIR OND TRy RO VYW

DTN NN W

The version there adds the Sages’ teaching in the Midrash
Rabbah that G-d judged Adam with “sending away” and
with “driving out.”
KEHOT'S NOTE
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“And He drove out the man”: the Alter Rebbe reads it as

showing that Adam had not reached the full level of

“ ”

man.

Genesis 3:24772:°1 NPwR12
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So He drove out the man; and He placed at the east of the

garden of Eden the cherubim, and the flaming sword which

turned every way, to keep the way to the tree of life.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d says through Isaiah: “Behold, My servant will prosper;
he will be exalted and lifted up, and very high.” The maa-
mar reads it of Mashiach, as the perfection of the level of
adam.
Isaiah 52:13x™:27117°yw°
:TRM 7231 Rip2) 0177 >72y 273 Man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says, “Me’od (very) is adam (man)”: “And be-
hold, it was very good” means “And behold, man was
good.” The Alter Rebbe uses this link between the two
words.
Bereshit Rabbah 8:5°11:’n1 127 n°wR12
Ow3 7°pM %371 DMID 2271 *T°K 72 RI°IM ) OW3 72 IR P ...
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likuteitorah.com/torah-ohr/vayechi/

93

94

95

96

97

IR 12 AP 177y 1935 TM0R

PR Y 19X 1PpoynmY PR OF 19K 11T NOW SRR 1Y nR
:0TR WP 923,173 DAR 117 79 IR LRI 712 WP X032

Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.” Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE
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The note points there for a further discussion of the days
of Mashiach as the time of fulfilling the mitzvos in
perfection.

KEHOT'S NOTE

STPORY 2 ,15WNN 1 770 0% NTMIR LTPORY R OLTE MY N O3 IR

25K 70 1990 1901 enn

91189 Mk

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Or HaTorah cites this maamar: “according to the com-
mand of Your will” means the actual offerings, unlike
prayer, which only corresponds to them.
KEHOT'S NOTE
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One of the places the note lists for the reading of adam as
Adam, David, Mashiach.

KEHOT'S NOTE

RPN "0Rn 02 0y 0PN M”10 D1 IRT .K”DD 0°713931 990 1R

W RIPP RPITR IBRD LK L3P RTINS MIRCD LLBPN Y 27N Nwan
.3P19 1590 1991 W 107 Y 7PN B0 LR LY T1PPR 900 18D

PARD Mwak N7 anan wel

Koheles speaks of “the spirit of the animal, which goes
down below to the earth.” The Alter Rebbe uses the phrase
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to show how far down the offerings reach.
Ecclesiastes 3:21x”2:3 n2rp
NN NPT ARIIN M TP XN AT oD 33 I yTP
PIN? Moy
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the

earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Binding his foal to the vine”: here each word is interpret-
ed, osri as oser yud, the yud that binds, and iroh as both
“his foal” and “his city.”
Genesis 49:11x™:10”n N*wWR12
M0 0°21y70TN W?:'? 17°2 023 11NK °32 HQW_:W';} vy ]Q.;}‘_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2ONWDD PN 71T PPN 2l XD
“And G-d did not lead them by way of the land of the

Philistines”: the opening verse of a maamar the Alter
Rebbe refers to for Chochmah as bittul within joy.
Exodus 13:171:3 mnw
3177 %2 °NY9D YR TIT 2°P2K D3RP BYTTNK 1319 19w T
ST 130 Man DOKT2 DY DN77TR DOPPK TN 73 KA
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 ynwn ora

“On the eighth day, an assembly shall be to you”: the
opening verse of another maamar the Alter Rebbe refers to
on the same theme.
Numbers 29:357177:1"3 72712
AYN K2 1739 NIX7R23 037 WD NRY PRET 03
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Tzofar tells Job, “A hollow man will gain understanding,

when a wild donkey’s foal is born a man”: plainly, as un-

likely as a wild colt being born human. The Alter Rebbe

reads it as “a man is born a wild donkey’s foal”: a person
still governed by the nature he was born with.

Job 11:1227:%7 2K
STOT DR K12 Y 2377 N UK
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But an empty man will get understanding, when a wild ass’s
colt is born a man.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar passage the Kehot note gives for the saying
“When is He called great? When He is in the city of our
G-d.”
Zohar III, 5ax i1 2’m
Zohar I1, 235ax ,771 2°m
KEHOT'S NOTE
R .7 ,R1 NpnLGR T RN I A0t LK L7127 270 97391 LR LT
.owo n"nn 1,0 Yh

TN Y3

A psalm of the sons of Korach in praise of Jerusalem:
“Great is Havayah and much praised in the city of our
G-d.” The person whose nature has been transformed be-
comes this “city.”

Psalms 48:2°2:1"n 0°7°1n
AWTR™I0 17PPR Y2 TR Pom n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the son of his she-donkey to the choice vine”: the
second phrase of the verse, explained in this and the next
paragraph.
Genesis 49:11x7°:1"1n NwRI2
M0 0°21y0TN ﬁw‘;'? 17°2 023 11NK °32 TIQTTE?'_?} vy mg’? kalely
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥°0n 0°9%nn 192
“You transplanted a vine from Egypt”: the vine is the
Jewish people.
Psalms 80:9'v:'0 0°%°1n
Thou didst pluck up avine out of Egypt; Thou didst drive out
the nations, and didst plant it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
798 02117105

Asaf’s psalm continues the image of the vine: “The moun-
tains were covered with its shade.” Plainly, the vine
spreads over the hills; the Alter Rebbe reads the moun-
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tains as the Patriarchs and the shade as G-d’s concealment
rising above them.

Psalms 80:11x”°:’0 0°7°1n
XTI PRI 7PY 077 02
The mountains were covered with the shadow of it, And the

mighty cedars with the boughs thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The psalmist assures the one who looks to G-d for help:
“Havayah is your guardian; Havayah is your shade.” It
shows that “shade” describes G-d Himself.
Psalms 121:5’77:X72p 0°2°1n
S0 TRy 798N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In David’s song of deliverance: “He made darkness His
hiding place.” The Alter Rebbe uses it to explain the
“shade” as G-d’s concealment.

Psalms 18:122:1™> 0290
:D°PY °2¥ D70"N2YN N30 1NI°I0 1IN0 YN Ny
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for the shuruk, which also has three
dots like the segol.
KEHOT'S NOTE
Do’y 1N NIRRT

1M ANTIT NIOM22 RITW NON

The note points there for the level of acknowledgment
(hodaah).
KEHOT'S NOTE
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Likkutei Torah, Masei, refers to this passage: explaining
the difference between blessing and acknowledgment, it
says that acknowledgment (hodaah) is “from afar,” as ex-
plained on “and to the choice vine, the son of [his she-
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donkey].” There acknowledgment belongs to awe, which
acknowledges a thing without truly grasping it.
KEHOT'S NOTE
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“For who is he who would venture his heart to approach
Me?” The Alter Rebbe uses the phrase for one whose self-
nullification keeps him from daring to approach.

Jeremiah 30:21x”3:% yn7°

n°OR3 2K NYaY 127°NK 27y
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel: “You are children of Havayah your
G-d.” The humble service of shuruk raises a person to the
level of a son.
Deuteronomy 14:1°:77> 0°127
D2°P°Y P2 AR N XY TN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The source of the saying was given there.
KEHOT'S NOTE
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“He washed his garment in wine.” The Alter Rebbe notes
that the verb is in the past tense and reads it as the service
of the exile that precedes the days of Mashiach.
Genesis 49:11x7:1"n NwRI2
M0 0°21y0TN ﬁw‘;'? 1°°2 022 9INR *12 IPW2Y 7Y 1932 0N
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Red of Eyes from Wine, and White of Teeth from Milk

The Torah is wine that draws the soul’s hidden, boundless love for G-d
into the open and lifts it to love in delights, and milk that, after honest
self-examination, makes love and awe grow until the heart is

transformed.

THE MAAMAR IN BRIEF

The maamar explains Yaakov’s blessing to Yehudah, “red of eyes from wine, and white of teeth from
milk,” as two powers of the Torah. It asks how wine can “gladden G-d” and answers with the Sages’ say-
ing, “wine enters, a secret comes out.” There are two loves for G-d. Ahavas olam comes from contem-
plating how G-d’s sovereignty creates and sustains all worlds; the soul can contain it, so it fades when
the mind turns elsewhere. Ahavah rabbah is rooted in the soul’s source in G-d Himself, beyond all
worlds; the soul cannot hold it, so it stays hidden, though it is never interrupted. The Torah, G-d’s wis-
dom and will, is the wine that opens the divine contractions and brings this hidden love into revela-

i

tion. Higher still is love in delights, the gaze upon the King’s glory: the “red eyes,” revealed on
Shabbos after the toil of the week, which includes both loves, “for me, for me.” The “teeth” are careful
self-examination that grinds and sifts one’s service; the “milk” of Torah then makes love and awe grow

and the teeth become “white”: refinement becomes clear and effortless.

OUTLINE

1 Wine and milk in the Torah 1M-2

How can wine “gladden G-d”? Wine and milk are two aspects of the Torah, and there are two loves, ahavas
olam and ahavah rabbah.

2 Ahavas olam: love drawn from the worlds 13-8

Contemplating how G-d’s sovereignty gives life to all worlds, in Pesukei deZimrah and the Shema, leads to
“And you shall love”: a change of will toward G-d.

3 Ahavah rabbah: the hidden love 19-12

Ahavah rabbah comes from the soul’s root in G-d, beyond all worlds; the soul cannot contain it, so it stays
hidden but is never interrupted. How is it revealed?
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4 The wine of Torah reveals the secret

113-14

The light of love is hidden in the Torah; Torah study “opens the yuds” and reveals the Supernal Will in the

soul, which is ahavah rabbah.

5 Red of eyes: love in delights

1M5-17

The “eyes” are the gaze at the King’s glory, love in delights, revealed on Shabbos after weekday toil; the
tasting palate says “for me, for me” as both loves rise together.

6 White of teeth from milk

1mM8-21

The “teeth” are self-examination that grinds and sifts one’s service; the “milk” of Torah then makes love

and awe grow and transforms the heart, until refinement comes without toil.

KEY CONCEPTS

Ahavas olam 1091y nanx

Love for G-d that comes from contemplating how He cre-
ates and sustains all the worlds. The soul can contain it,
but it is interrupted when the mind turns to other things.

Ahavah rabbah 1127 727X

The hidden love rooted in the soul’s source, a part of G-d
Himself. It is beyond the soul’s capacity and never inter-
rupted, and the Torah reveals it as love “with all your
might.”

Love in delights 0°211yn2 n7anR

The highest love, the gaze “upon the glory of the King,”
revealed on Shabbos; it includes both ahavas olam and
ahavah rabbah and surpasses them.

likuteitorah.com/torah-ohr/vayechi/

The Supernal Will 1°%y1 71189

G-d’s will, the source of creation, concealed by the con-
tractions and revealed through Torah study and mitzvos;
within the soul it is ahavah rabbah.

The yuds (contractions) (D°2122%) 17777

The contractions of the Infinite Light, alluded to in “You
open Your hand (yadecha),” which the Torah opens so that
the Supernal Will is revealed.

Teeth and milk 25m o°3°w

Self-examination that grinds and sifts one’s deeds and
feelings, followed by the Torah’s nourishment, which
makes love and awe grow.
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SECTION 1- 11-2

Wine and milk in the Torah

219 “QOPOR MR SwIncn 2°00 17 023 1A L2700 07w 129 2100n T001vy v99hon
“Red of eyes from wine, and white of teeth from milk.” Now, concerning wine it is written, “My
wine, which gladdens G-d,” etc.

The maamar opens with Yaakov’s blessing to Yehudah: his eyes are red from wine and his teeth white from
milk. The Alter Rebbe first recalls that Scripture describes wine as something that “gladdens G-d,” which

raises a question.

190 D131 1INK 7137 .0OPOR MR (95 53] 979 PITA D 1O PRI DOPRR MAWNAT 10 M N 12
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To understand: what is the level of wine “which gladdens G-d,” and how can its power be so great as
to gladden G-d? Now, [the Sages]| said, “Wine enters, a secret comes out.”

Wine can gladden people, but how can it gladden G-d? The answer begins with the Sages’ saying “wine en-
ters, a secret comes out”: the word for wine (yayin) and the word for secret (sod) both have the numerical val-

ue seventy, and the maamar will show that the wine is the Torah and the secret is a love hidden in the soul.

L2917 197971 R1927 00 K192 %19 199X 192 199 2°15737 2911 170 1202 W0 17102 00 Iy
The explanation is that in the Torah there are two levels, wine and milk, as it is written, “Come, buy
and eat,” etc., “without money and without price, wine and milk.”

Wine and milk are two dimensions of the Torah, as Isaiah’s call shows: “Come, buy... without money and
without price, wine and milk.” The verse is read as speaking of the Torah, which is acquired freely, and it

names both images of our verse, wine and milk.

TANRM RO 09 NAAR L7271 k] AR [y nanx] YPIR TMIAAR 2 00 M0 9D 9277 1IN
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To explain the matter: there are two loves, ahavas olam (“love of the world”) and ahavah rabbah

(“great love”). Ahavas olam is the revealed love.

To explain these two dimensions, the Alter Rebbe introduces two kinds of love for G-d: ahavas olam and
ahavah rabbah. Ahavas olam is the “revealed” love, felt openly in the heart. Its name usually means “ever-
lasting love,” but this maamar also takes olam as “world”: a love drawn from contemplating the worlds, as

the next paragraph explains.
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SECTION 2 - 13-8

Ahavas olam: love drawn from the worlds
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And ahavah rabbah is the hidden love. To understand why the hidden love is called by the name
ahavah rabbah: now, ahavas olam is the love that is taken from the worlds, that is, from contem-
plating how He, blessed be He, “renews in His goodness,” etc., and brings into being, from nothing
to something, every day, from the level of His Malchus (sovereignty), blessed be He.
Ahavah rabbah is called the hidden love because it lies concealed in the soul. Before explaining why it is
called “great love,” the Alter Rebbe defines ahavas olam: a love drawn from contemplating the worlds, how

G-d “renews in His goodness” His creation, in the words of the morning blessing before the Shema, bringing
it into being from nothing every day through His Malchus, His sovereignty.

SMan 09N 00 O DOIINNM D0y 0oy Dow 2N Mmnviy 93 miovnl Y790 M0N0
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For it is written, “Your kingship is the kingship of all worlds”: all worlds, higher and lower, live and
exist from the level of His Malchus, blessed be He — the light that fills all worlds (memalei kol
almin) and the light that encompasses all worlds (sovev kol almin) — “and You give life to them all.”

The verse says that His kingship is “the kingship of all worlds”: all worlds live from it, and both the light that

fills the worlds and the light that encompasses them come from this level. Contemplating it gives rise to
ahavas olam.

N° RIT 90 ANPATY wian RI32 watNm vwann NPATY IR DR TR IRwIn 19nT 1K)
LOT°9Y P MW 777 90 NN 139917 7292 oW SN2 Muwani P .10 DT wTp

And this is not like the soul that gives life to the body, where the life-force spreads out and is en-

clothed in the body itself to give it life. For He, blessed be He, is holy and separate, etc. Rather, [it

is] only an extension of the level of a name, that is, because His name, King, is called upon them.
G-d’s giving life to the worlds is unlike the soul’s giving life to the body, where the soul’s vitality actually

spreads into the body and is enclosed in it. G-d remains holy and separate from the worlds; what extends into
them is only His “name,” a mere expression of Him, because He is called their King.
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As in the saying, “May Your name be praised forever (la’ad)”: “forever” means without end, etc.
And about this we say, “Amen, may His great Name be blessed forever and to all eternity (le’alam
ule’almei almaya); may it be blessed.” Meaning: we pray and ask that this name be in a state of
blessing and drawing down, from concealment into revelation.

“May Your name be praised forever,” from the morning prayers, means that the extension of His name has

no end. In the response to Kaddish, “May His great Name be blessed,” the Alter Rebbe reads “blessed” as

drawing down: we ask that this name, now hidden, be drawn out into revelation.
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That is, that for us it not be in a state of concealment and hiding of the Face, with a knowledge “of
men, learned by rote” alone, which is no more than the level of acknowledgment. But the level of
blessing is the level of actual revelation in one’s mind and heart, in absolute truth.

The danger is that G-d’s sovereignty remains hidden from us, known only as something learned, like

Isaiah’s “commandment of men learned by rote”; such knowledge is no more than acknowledgment. “Bless-
ing” means that it is truly revealed in a person’s mind and heart.
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And that this revelation be drawn “to the world and to the worlds of worlds” (le’alam ule’almei al-
maya), even into the lower worlds, such as this physical world; as in what is said, “Blessed is
Havayah, the G-d of Israel, from world to world.”

The Aramaic le’alam ule’almei almaya, usually understood as “forever and ever,” is read here as “to the

world and to the worlds of worlds”: we ask that the revelation reach every world, even this physical one. The
verse “Blessed is Havayah... from world to world” expresses the same idea.
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Along these lines [the Sages] instituted all of Pesukei deZimrah, from Baruch She’amar until the
reading of the Shema: to speak at length and expansively in praise of the Omnipresent — how His
Malchus is “the kingship of all worlds.”

The Sages arranged Pesukei deZimrah, the psalms and praises of the morning prayers from Baruch

She’amar until the Shema, for this purpose: to dwell at length on how G-d’s sovereignty extends over all
worlds, so that the one praying comes to feel it.
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And [they tell] how He is holy and separate, etc., until it is fixed “within a man, and [in] a deep
heart.” And through this he will come to the fulfillment of the reading of the Shema, “Hear, O

Israel.”

Pesukei deZimrah also describe how G-d remains holy and separate from the worlds He rules, and this con-
templation should continue until it is fixed deep within the person, “within a man, and a deep heart.” That
prepares him to fulfill the Shema properly.
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“Hear” is a term of understanding: to contemplate that “Havayah is One.” “One” (echad) means
that the seven heavens and the earth, and the four directions of the world, are nullified to the alef,
which is the Master (aluf) of the world.

“Shema,” hear, also means understand, so the Shema calls for contemplating that G-d is One. The word

echad (One) is spelled alef (1), ches (8) and dalet (4): the eight are the seven heavens and the earth, the four
are the four directions, and all are nullified to the alef, which stands for the aluf, the Master of the world.
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And just as in physicality there are seven heavens, etc., so in spirituality there are many levels, one
above the other, and all of them are nullified to Him, blessed be He — only that [there is] “Blessed
be the name,” etc.

Just as the physical world has seven heavens, the spiritual worlds have many levels, one above the other, and

all of them are nullified before G-d. What still allows them to exist as worlds is “Blessed be the name of the
glory of His kingdom,” said after the first verse of the Shema.
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For from the level of the large dalet of “One” there is drawn the level of blessing and drawing down,
to become the level of “the name of the glory of His kingdom,” etc. And through this he will reach
the level of “And you shall love.”

The large dalet of “Echad,” written oversized in the Torah, is the source from which G-d’s “name” is drawn
down into the worlds as “the name of the glory of His kingdom.” This contemplation brings a person to the
next verse, “And you shall love.”
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“And you shall love” (ve’ahavta) is a term of will. That is, that your will be that Havayah be your
G-d, “with all your heart” — with both your inclinations, the good inclination and the evil inclina-

tion — to turn darkness [into light], etc.

“Ve’ahavta,” and you shall love, is related to the word for will (avah, to want). The command is that your will
be that Havayah be your G-d, “with all your heart,” which the Sages read as with both inclinations, so that
even the evil inclination is turned from darkness to light.
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[That is,] that he uproot his will from the vanities of the world, so that he has a change of will, and
turn his will toward the One G-d; as it is written, “Whom have I in heaven? And with You, I desire

nothing on earth.”

This means uprooting one’s will from worldly vanities until one’s desire itself changes and is turned toward

G-d alone. The psalmist expresses it: “Whom have I in heaven? And with You, I desire nothing on earth.”
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SECTION 3 - 19-12

Ahavah rabbah: the hidden love
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Now, all this is the level of ahavas olam, as we say, “With an everlasting love (ahavas olam) You have

loved us (ahavtanu).” The meaning of “ahavtanu” is that this love is enclothed within our soul.

All this describes ahavas olam, named in the blessing “With an everlasting love (ahavas olam) You have
loved us (ahavtanu).” The Alter Rebbe draws on the word ahavtanu, with its ending “us”: this love is en-
clothed within our soul.
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For the soul can be avessel to contain and enclothe this love truly within itself, so that “its inside is
inlaid with love” — with this love. But ahavah rabbah is in the root of the soul, in the source from

which it was hewn, for “His people” is literally “a portion of Havayah.”

Ahavas olam fits within the soul, which can contain it fully, so that the soul is “inlaid with love,” a phrase
from the Song of Songs. Ahavah rabbah, however, is rooted in the very source of the soul, for the soul is “a
portion of Havayah,” literally a part of G-d.
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It is written, “And I, Havayah, have not changed”: for He, blessed be He, is above the bounds of
worlds, and there is no comparison to Him, blessed be He, at all — not even as in the analogy of a
drop [compared to] the waters of the ocean.

Malachi’s words “I, Havayah, have not changed” teach that G-d is entirely beyond the worlds and unaffected

by them. The worlds bear no comparison to Him at all, not even the comparison of a drop to the ocean.
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For although [the drop] is a tiny part, [one] of a thousand thousands of thousands and myriads of
myriads, nevertheless some comparison and relation applies, by virtue of its essence, which re-
sembles [the ocean]: for the essence of the drop, too, is water, exactly like the great sea.

A drop is tiny compared with the ocean, yet it shares the ocean’s nature: both are water. Between G-d and the
worlds there is not even this much in common.
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That is not so with Him, blessed be He: the chain of descending worlds (hishtalshelus) bears no
comparison [to Him] at all. Therefore, the love that is taken from this level is not truly enclothed

within the soul, and the soul cannot contain it; rather, it is in a hidden state.

Since the soul’s root is in G-d Himself, who is beyond all worlds, the love drawn from that root is beyond the
soul’s capacity. The soul, a vessel with limits, cannot hold it, so it stays hidden; this is why it is called the hid-
den love.
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And it comes to revelation at the level of “with all your might” (bechol me’odecha), etc. (See Tanya,
end of chapter 43; and see also chapter 19.)

When it is revealed, it appears as “with all your might” (me’od, “very much”), love without measure. The

Alter Rebbe refers the reader to Tanya, chapters 43 and 19, where these loves are discussed.
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Now, the difference between ahavas olam and ahavah rabbah is this: ahavas olam, which comes
from contemplation and the depth of one’s thought, is subject to interruption; for if his heart turns
to other things and his thought is occupied with worldly affairs, then it passes and departs from
him, etc.

Ahavas olam depends on contemplation, so it lasts only while the mind is on it. When a person turns to oth-
er matters and becomes absorbed in worldly business, this love fades.
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This is not so with the ahavah rabbah that is in the root of his soul, from the source from which it
was hewn: it has no interruption. For even if his heart turns to other things, in this there is no “one
opposite the other,” [nothing]| to stand opposite this love, to disturb it and interrupt it.

Ahavah rabbah, rooted in the soul’s source, is never interrupted. Every level of holiness has a counterpart

opposite it, “one opposite the other,” but this love has none, so nothing can stand against it to disturb or in-
terrupt it.
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Therefore this love remains in the form of a reshimu (impression), so that its memory is fixed in
the heart, “never to be moved, forever and ever.”

Because nothing opposes it, this love remains in the soul as a reshimu, an impression, its memory fixed in
the heart and never removed, “never to be moved, forever and ever.” It is always there, though hidden.
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But how will this ahavah rabbah come into revelation, so that it rises and reaches the level of “with
all your might”? About this they said, “Wine enters, a secret comes out”: [the wine]| is the Torah,
which is called by the name “wine.”

The question is how this hidden love can be brought into the open, so that it reaches the level of “with all
your might.” The answer returns to the opening saying, “wine enters, a secret comes out,” where the wine is
the Torah.

SECTION 4 - 113-14

The wine of Torah reveals the secret
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As our Sages, of blessed memory, said, “The words of the Scribes are more pleasing to me than the
wine of Torah.” For about love it is said, “And G-d saw the light, that it was good”; and our Sages, of

blessed memory, said, “that it was good” — to hide away in the Torah.

The Sages call the Torah “wine,” as in their saying that the words of the Scribes are dearer than the wine of
Torah. The light G-d saw “that it was good” is identified with love, and the Sages say it was hidden away in the
Torah, so the Torah holds the hidden light of love.
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And when the wine of Torah enters, the secret —which is the hidden light of love — comes out from
concealment into revelation, so that there is in him a revelation of the ahavah rabbah rooted in the
root of his soul, in the source from which it was hewn, at the level of “with all your might.”

When the wine of Torah enters a person, the hidden light of love emerges into revelation, and the ahavah
rabbah rooted in his soul is revealed as love “with all your might.”
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And about this it is said, “You open Your hand (yadecha).” “Yudecha” (“Your yuds™): these are the
levels of the contractions (tzimtzumim), many and mighty, from the Infinite Light (Or Ein Sof),
blessed be He, so that there be the chain of descent (hishtalshelus) of the levels, from cause to ef-
fect, etc.

The verse “You open Your hand” alludes to this: its word yadecha, “Your hand,” is read as yudecha, “Your

yuds.” The small letter yud represents contraction (tzimtzum): the many great contractions of the Infinite
Light that allow a chain of levels to descend, cause to effect.
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And the source of the coming into being of the worlds from nothing to something is from the
Supernal Will, blessed be He. And through the Torah, which is His wisdom and His will, blessed be
He, [He] opens the yuds and the contractions, so that there is a revelation of the Supernal Will,
blessed be He.

Creation from nothing has its source in G-d’s Supernal Will, which is concealed behind the contractions. The

Torah, being G-d’s wisdom and will, “opens” these yuds, so that His will is revealed.
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“And satisfies every living thing”: that is, in all the life-force and light that spreads through the
worlds, from the head of all levels, etc., there should be the level of will — that the level of the
Supernal Will, blessed be He, rest and be revealed in them. And it is drawn to the soul of man as
well, so that the Supernal Will within his soul is revealed in him.

The verse continues “and satisfies every living thing [with] will.” This means that within all the life and light

in the worlds, from the highest level down, G-d’s will should rest and be revealed; and within a person, the
Supernal Will present in his own soul should be revealed.
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That is, the ahavah rabbah rooted in the root of his soul, beyond what the soul can bear; since the
Supernal Will has come to revelation in him below, in the garments of the soul, speech and action
— through speech in Torah study and the action of the mitzvos. Therefore our Sages, of blessed
memory, said that a person is asked, “Did you set fixed times for Torah?”
The will within the soul is the ahavah rabbah rooted in its source, beyond what the soul can hold. It is re-
vealed when the Supernal Will becomes manifest in the soul’s outer garments, speech and action, through

speaking words of Torah and doing mitzvos; that is why a person is asked at his judgment whether he set
fixed times for Torah.
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For through this he will arouse the love from above in the root of his soul, which is not enclothed in
any vessel that conceals and hides; there is nothing like it, nor any likeness of it, in the “one oppo-
site the other” mentioned above; and it has no interruption, so that even while he is occupied with
other matters, this love will be fixed in his heart.

Fixed Torah study arouses the love from above in the soul’s root, a love not clothed in any concealing vessel

and without any counterpart on the opposing side. So it is not interrupted: even while he is busy with other

things, this love stays fixed in his heart.
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And from this he will come to “and you shall speak of them,” etc. (See Iggeres HaKodesh, the sec-
tion beginning “It is stated at the beginning of the fourth chapter of Megillah: ‘And one who makes
use of the crown,’ etc.” — of one who studies halachos, etc.; see there.)

From this he comes to “and you shall speak of them,” speaking words of Torah at all times. The Alter Rebbe

refers to the epistle of Iggeres HaKodesh that opens with the Talmud’s teaching about “one who makes use
of the crown,” explained as one who makes use of a person who studies halachos.
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SECTION 5 - 115-17

Red of eyes: love in delights
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With this the verse “Red of eyes from wine” will be understood. “Eyes” is [as] in what is written, “My
eyes are always toward Havayah”; “Behold, the eye of Havayah is toward those who fear Him.”

Now the verse can be explained. “Eyes” recalls “My eyes are always toward Havayah” and “the eye of
Havayah is toward those who fear Him”: a mutual gaze between a person and G-d.
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This is the level of “gazing upon the glory of the King,” that is, that the light of love for G-d shine in
his heart in the manner of sight, which is the level of love in delights — a level that surpasses all of

them, above ahavah rabbah and ahavas olam.

This gaze is “gazing upon the glory of the King”: the light of love for G-d shines in the heart like sight, and
this is called love in delights. It is higher than both ahavah rabbah and ahavas olam.
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(This needs examination in light of Tanya, chapter 43, which implies that ahavah rabbah is love in
delights. One must say that there are two levels of ahavah rabbah. The first is the love mentioned in
Tanya, chapter 19, when it comes to revelation, when it is not at the level of revealed delight.
In a parenthetical note the Alter Rebbe raises a difficulty: Tanya, chapter 43, identifies ahavah rabbah with
love in delights, while here love in delights is above it. He resolves it by distinguishing two levels of ahavah

rabbah; the first is the hidden love described in Tanya, chapter 19, when it is revealed but without revealed
delight.
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Greater than it is ahavah rabbah in delights. See elsewhere, on “My sister, My beloved, My dove,”
etc.; there it is explained that “My sister” is from the side of natural love, and “My dove” is love in
delights.)

The higher level is ahavah rabbah with delight, which is love in delights. He cites his explanation elsewhere
of “My sister, My beloved, My dove”: “sister” is natural love, “dove” is love in delights.
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As in what is written, “Your eyes are doves”: like a pair of doves that constantly gaze at one another
and delight, etc., so shall the bond of love be, in wondrous and mighty cleaving, until his eyes and
his heart are all the days only “to gaze upon the glory of the King.” As is written in the Zohar on

“Turn away your eyes,” etc.: “that set Him ablaze with flames of love.”

The main text resumes with “Your eyes are doves”: as doves gaze constantly at each other and delight in it, a
person’s bond of love with G-d should be so intense that his eyes and heart are always turned to gazing at the

King’s glory. The Zohar on “Turn away your eyes” describes eyes that set G-d ablaze with flames of love.
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That is, that the love blaze and flame in a person’s heart, to delight in G-d more than all [else], until
there is no power in his soul to contain the love in the heart, except as sight from outside. (See

elsewhere, on “Your eyes are doves,” and on “Let me see your appearance.”)

The love burns so strongly, as a person delights in G-d above all else, that the soul has no power to hold it
within the heart; it relates to it only as sight, which perceives something that remains outside oneself. The
Alter Rebbe refers to his explanations elsewhere of “Your eyes are doves” and “Let me see your appearance.”
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This is the meaning of “red of eyes”: the redness of the eyes, for the redness of the eyes comes from
the intensity of the “fiery sparks” that “set Him ablaze with flames,” etc.
This is the “redness of the eyes” in the verse: eyes reddened by the intensity of the “fiery sparks” of love that,

in the Zohar’s words, set G-d ablaze. The red of chachlili is the glow of this love in delights.
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And this is the level of the special quality and rank of Shabbos: “Then you will delight,” etc., “and
you shall call the Shabbos a delight.” But “one who toiled on the eve of Shabbos,” etc.

Love in delights belongs to Shabbos, of which Isaiah says “Then you will delight in Havayah” and “you shall
call the Shabbos a delight.” But, as the Sages say, “one who toiled on the eve of Shabbos will eat on Shabbos”:
the delight must be prepared beforehand.
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Therefore, all the weekdays one must toil with his soul to arouse ahavah rabbah and ahavas olam;
and through this he will reach the level of love in delights that is revealed on Shabbos.

During the weekdays, therefore, a person must toil with his soul to arouse ahavah rabbah and ahavas olam.
That effort brings him, on Shabbos, to the love in delights that is revealed then.
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Now, all this comes from the level and rank of wine: the wine of Torah. And this is “chachlili”:
“every palate (chech) that tastes says, ‘For me, for me’ (li li).”

All of this comes from wine, the wine of Torah. The Talmud reads chachlili as chech li li: “every palate that
tastes it says, ‘For me, for me.’”
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For the level of the palate that tastes the wine will be revealed, that is, the level of Chochmah and
the reasons (te’amim, “tastes”) of the mitzvos, which are the level of the supernal delight.

The palate that tastes the wine is Chochmah and the reasons of the mitzvos (te’amim, which also means

“tastes”), the supernal delight. When these are revealed, a person tastes the sweetness of G-d’s wisdom.
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And through this he is elevated, ascent after ascent, “for me, for me,” to the highest heights. (The
meaning: “the palate that tastes” is the level of love in delights revealed on Shabbos, which is the
level of the Name Av (72) of Chochmah;
Through this taste he rises, ascent after ascent, saying “for me, for me,” to the highest heights. In a paren-
thetical note the Alter Rebbe identifies the tasting palate with the love in delights revealed on Shabbos, the

level of the divine Name Av (the spelling-out of Havayah whose numerical value is 72), which belongs to
Chochmah.
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and then it says “for me, for me” twice, that is, the two loves mentioned above, ahavah rabbah and
ahavas olam, are included in it. These are Mah (45) and Ban (52), for Mah refines Ban; and through
the union of Mah and Ban there is revealed on Shabbos the level higher than both of them, the lev-
el of the Name Av: love in delights.)

The doubled “for me, for me” stands for the two loves contained in love in delights: ahavah rabbah corre-
sponds to the Name Mah (45) and ahavas olam to the Name Ban (52). Mah refines Ban, and through their
union on Shabbos the higher level of Av is revealed: love in delights.

SECTION 6 - 118-21

White of teeth from milk
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“And white of teeth from milk.” The meaning: the teeth are what grind the food so that it is digested

in his innards, through which it becomes nourishment for the body.

The second half of the verse, “white of teeth from milk,” begins with what teeth do. Teeth grind food so that it
can be digested and nourish the body.
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Whereas if he does not chew and grind the food with his teeth, it will not be digested at all, and it
will not be food and satisfaction for him.

Food swallowed without chewing is not digested and gives no nourishment or satisfaction. The next para-
graph applies this to divine service.
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So too, by way of analogy: in order that there be food for “the 248 limbs of the King,” so that his
soul be a chariot for them and that it be truly united with the soul, there must be the level of teeth
that grind and crush.

The 248 positive mitzvos are called “the 248 limbs of the King.” For a person’s service to be real nourish-

ment for them, so that his soul becomes a “chariot” for them, wholly united with them, he needs the spiritual

equivalent of teeth that grind and break things down.
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That is, to crush and sift all his deeds, words and thoughts, and to scrutinize and examine them,

and to be one of the “masters of accounting,” to weigh all his ways and to measure out his paths.

The “teeth” are self-examination: breaking down and sifting all one’s deeds, words and thoughts, scrutiniz-
ing them, and being among the “masters of accounting” who weigh all their ways and measure out their

paths.
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In the language of the Gemara this is called “meticulous in his deeds.” Through this there will be a
kind of digestion in the soul: the good it will take in as food and satisfaction, and the waste mixed in

— a foreign admixture and refuse — it will push outside.

The Gemara calls such a person “meticulous in his deeds.” Through this scrutiny his service is “digested” in
the soul: the good is absorbed as nourishment, and the foreign admixture mixed into it is pushed out like
waste.
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So too in the matter of refining the emotive attributes (middos), love and awe: “each one according

to what he measures in his heart,” he weighs in the scales of his intellect what true love for G-d is.

The same applies to refining one’s love and awe. Each person, “according to what he measures in his heart,”

weighs with his intellect what true love for G-d is.
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And [he weighs] what the level of “turning darkness [into light],” etc., is in absolute truth — to weary
himself with toil of the soul to come to this level, so that it is fixed in his heart in absolute truth,

without imaginings, etc.

He must also weigh what it truly means to “turn darkness into light,” and toil with his soul to reach that level.
The change must be fixed in his heart in truth, not in imagination.
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And there are many ways like this, known to “those who seek Havayah,” who “will understand

everything” on their own: that one must scrutinize and examine, etc., and weary oneself, etc.

There are many such paths, familiar to those who seek G-d, who will recognize them on their own. All of
them require scrutiny, self-examination and toil; this is the work of the “teeth.”

2910 NI AR YO 9PIR N

But afterward he will reach the level and rank of milk.

After the toil of the “teeth” comes the level of milk.
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Just as milk, by way of analogy, makes the infant grow, so that his limbs grow, so the level of the
milk of Torah makes his emotive attributes (middos), love and awe, etc., grow, so that he has the
greatest love and awe, in the maturity of the intellect (gadlus hamochin).

As milk makes an infant grow, so that its limbs develop, the “milk” of Torah makes a person’s emotions, his

love and awe of G-d, grow, until they are of the greatest kind, born of mature, expanded intellect (gadlus
hamochin).
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(For the limbs are the emotive attributes, chiefly Chesed, Gevurah, Tiferes, Netzach, Hod and
Yesod, and the level of Chochmah, Binah and Daas within them, which sustain them; and each one
of these three kinds of levels comprises all of the above, making 81. And each level divides into
three levels, head, middle and end, making 243. And their root is the five Chasadim (kindnesses)
that bring growth, making 248.)
A parenthetical note explains why the emotions are called limbs and arrives at the 248 limbs of the body. The
six emotive Sefiros together with Chochmah, Binah and Daas within them make nine, each comprising all

nine (81); each has a head, middle and end (243); and their root, the five Chasadim that bring growth, com-
pletes 248.
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This is “washed with milk,” etc.: the milk washes the emotive attributes, and they are transformed
from one essence to another, so that his heart is transformed and he becomes like an entirely dif-

ferent person, with all his attributes changed, equally, for the good.

This is the Song of Songs’ image of eyes “washed with milk”: the milk of Torah washes the emotions so that
they are transformed in their very nature. The person’s heart is changed, and he becomes like another per-
son, with all his traits turned to good.
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And from this will follow “white of teeth”: there will be in them the quality of whiteness and bright-
ness in the refinement of the attributes, ascent after ascent, to the highest heights, in the manner
of sensory sight — not through toil, the toil of the soul and the toil of the flesh; rather, it will reach

him at once, etc.

From this comes “white of teeth”: his refinement of his emotions becomes clear and bright, rising ever high-
er. He no longer needs to toil and labor to see the truth; it reaches him at once, as clearly as physical sight.
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And this is “red,” etc., “from wine,” etc., “from milk,” etc.: the levels of wine and milk all become
the level of chachlili — “for me, for me” — to the highest heights.

The parts of the verse thus come together: the red eyes from wine and the white teeth from milk all become
chachlili, “for me, for me,” rising to the highest heights.
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IN ONE'S AVODAH

Set fixed times for Torah study, so that its wine draws out the hidden love of your soul and keeps it with you

even in your other affairs. During the week, toil in contemplation and examine your deeds, words, thoughts

and feelings honestly, so that your love for G-d is true and not imagined; this earns the delight of Shabbos,

and the milk of Torah then makes your love and awe grow until the change in your heart comes clearly and

without strain.

QUESTIONS FOR DISCUSSION

1.

ook W

According to the maamar, why can ahavas olam be interrupted by worldly affairs while ahavah rabbah
cannot?

How does the analogy of a drop and the ocean show why the soul cannot contain ahavah rabbah?
What does it mean that the Torah “opens the yuds,” and how does that reveal the love hidden in the soul?
Why is love in delights linked to Shabbos, and what does weekday toil have to do with it?

What is the difference between the work of the “teeth” and the work of the “milk” in refining one’s love and
awe?
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Notes

PARAGRAPH 1

ooy 92°7on
Another transcript (hanachah) of this maamar, recorded
by a different listener.
KEHOT'S NOTE
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IINTR P”Db 0°11°%2 27y nxn abn ey 08P TR 292R1 02 AR .2
0°71%°P .[MTan Oy R™NN Wbb N7 2,70W 1% N7MIND RN L3
DPwRI2 1R non .2 ,AYNNN T 970 AR .2 ,RRwNN 1 790 07MIR2
LT PR 0OnYD IRD 178 PPy 301 1T R 1P wraw nMpha LT Lop
T APTD 180 1R Y 1P0AN YDA

1991 Q°1°Y Y9oon
Yaakov blesses Yehudah: “His eyes are red from wine, and
his teeth white from milk”; plainly, his land will be so rich
in vines and pasture that wine and milk abound. The maa-

mar explains the verse phrase by phrase as two powers of
the Torah.

Genesis 49:1227°:0"n N*WRI2
12970 L3712 177 0Py 27PN
His eyes shall be red with wine, And his teeth white with

milk.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,0n NPwRA2

ARWwRT 19 2502 522 1A

A manuscript variant: this manuscript reads “Now it is
written, ‘wine that gladdens’” in place of the printed
wording.
KEHOT'S NOTE
JRWAN 1°° 2°N2 10 :414 22

2°PYN MRwn W

In Yotam’s parable the trees ask the vine to reign over
them, and it answers, “Shall I give up my wine, which
gladdens G-d and men?” (wine is poured on the altar). The
Alter Rebbe asks how wine can gladden G-d.

Judges 9:132:v DWW

N2 DI DR MR WA NN NPT 1937 a7 THRm
:078Y777Y 317

And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°P9R w17 2905 1AM 21NN 633 7122 .30 ,1 VW D
710 RX° 1°° D122

The Gemara notes that “wine” (yayin) and “secret” (sod)
both have the numerical value seventy: when wine enters,
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a secret comes out. The maamar reads the wine as the
Torah and the secret as the hidden love of the soul.
Eruvin 65a:19-20°3-1":X 170 1°217°Y
" LDR) DYIY YT 12 02 — 1272 287000 P X 02 MmN
R¥? — T2 0373 .NPNIR D°Y3W3 1073 PTI0” ,NPNIR 0303 107
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 38a:3-4’7-"3:X 1”2 1777110
227X 220 32 8 70y oh Pobn DN 0%ip 712 007 Ty
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 2
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Isaiah calls, “Come, buy and eat... without money and
without price, wine and milk.” The Alter Rebbe reads wine
and milk as two aspects of the Torah, which is given freely.

Isaiah 55:1’:17117°yw°
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Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya chapter 44 explains that each of the two levels of
love, ahavah rabbah and ahavas olam, divides into count-
less levels, each person according to his own measure.
KEHOT’'S NOTE
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Or HaTorah has the same wording as printed here.
KEHOT'S NOTE
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PARAGRAPH 3

9 N° RIAW PR — N2ART W

A manuscript variant: this manuscript lacks the words
from “the love” to “how He, blessed be He.”
KEHOT’'S NOTE
PR 0 XNY9 414 22

10 v 92 — wInn W

A manuscript variant: this manuscript lacks the words
from “renews” to “every day.”
KEHOT'S NOTE
.XN°% :633 722

1" Y7om Moty
David praises G-d: “Your kingship is a kingship of all
olamim”; plainly, a kingship for all ages, everlasting. The
Alter Rebbe reads olamim as “worlds”: G-d’s Malchus is
the level from which all worlds are created and kept in
existence.

Psalms 145:133:7”np 0°2°1n
71 7977222 ARPTRR 0ONPYD MSPR AMon
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooonn

12 °1NMM DOPPY — 95 MW

A manuscript variant: this manuscript lacks the words
from “for” to “higher and lower.”
KEHOT'S NOTE
.XN"% 633 7122

13 0915 NN 1R NN

From the Levites’ prayer: “You alone are G-d... and You
give life to them all.” It is cited to show that all worlds re-
ceive their life from G-d.

Nehemiah 9:67:’v 1°nm1
DNI¥™22) DORYT "Ry DWINS [Py AN 7727 M Kt
X231 D72°NK MR AAKY D2 TWK22) 0O P TR0 YIRT
:OMNAYR 77 DNEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07
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PARAGRAPH 5

14 YRR DOWAN

Isaiah rebukes a people whose “fear of Me is a command-
ment of men learned by rote.” The Alter Rebbe uses the
phrase for knowledge of G-d’s sovereignty that is merely
learned and not truly felt.

Isaiah 29:1337:173 1°yw°

PIY 1271 211722 PND PRI MO QYT WA "D 1Y IR MR
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And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

15 SR TPRNR T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P

16 | Kehot’s note points to I Chronicles 16:36 for these words.
I Chronicles 16:36772:1”1 X 01°1 127
DHm1 TR Y722 1K 0Py T 07T PRI 2P n 12
"o
Blessed be the L-RD, the G-d of Israel, From everlasting
even to everlasting. And all the people said: ‘Amen, ‘and

praised the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm closes, “Blessed is Havayah, the G-d of Israel,
min ha’olam ve’ad ha’olam”; plainly, “from everlasting to
everlasting.” The Alter Rebbe reads it “from world to
world”: the blessing, the drawing down of G-d’s name,

reaches every world, even this physical one.
Psalms 106:481"1:1"p 0°2°1n
~977 TR 0¥ K1 0T T DPIYNTIR PRI PN T2
PR

Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: in place of the words from “and ex-
pansively” to “in praise,” this manuscript reads “in the
verses of His praise” (112w *p1023).
KEHOT'S NOTE
M2 °P10D3 :633 7122
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23
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David describes the wicked who plot in secret: “the inner
thought of each man and the heart are deep.” The Alter
Rebbe borrows the words for contemplation that becomes
fixed in the depths of the heart.
Psalms 64:7°1:7°0 0°2°11n
PRy 29 ¥R M) wann wan unn nviymien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe calls to Israel: “Hear, O Israel, Havayah is our G-d,
Havayah is One,” the first verse of the Shema. The Alter
Rebbe reads “Hear” as understanding and explains “One”
through its letters.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The opening maamar of Torah Ohr (1a) explains “Shema”
as understanding and reads its large ayin as the seven su-
pernal attributes, still nullified in their source.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The halachah is to prolong the ches of “Echad” to crown
G-d in the heavens and the earth, and the dalet to think
that He alone rules the four directions of the world. The
Alter Rebbe draws on this reading of the letters of “One.”

Shulchan Arukh, Orach Chayim 61:60%n1 R 71y now
":R"0
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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24
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26
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The note points to Sefer HaChakirah’s discussion of the
root avah (to want), from which “ve’ahavta” is understood
as will.

Song of Songs 7:1°X:"1 0°7°wi1 °w

Heginfehl
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe commands, “And you shall love Havayah your G-d
with all your heart, with all your soul and with all your
might.” The Alter Rebbe reads “And you shall love” as a
matter of will.

Deuteronomy 6:5°77:"1 %7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 54a:6:X 771 N1>72
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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onwa oo n
Asaf says to G-d, “Whom have I in heaven? And with You, I
desire nothing on earth.” It expresses the change of will in
which a person wants nothing but G-d.
Psalms 73:257172:37y 0°2°nn
{PIN2 RYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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27 | Kehot’s note points to Genesis 49:12 for these words.
Genesis 49:1227:0”1 N°WKR12
12700 DI TR DY 27720T
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9
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The verse describes King Shlomo’s palanquin, “its inside
inlaid with love.” The Alter Rebbe uses it for ahavas olam,
which fills the soul from within.
Song of Songs 3:10:’3 0°7°wi W
nias NN A18Y 1990 I 12979 371 I0T°R 9 Py YTy
0977
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

29 MY wHn T P D

In his song Moshe says, “For Havayah’s portion is His
people, Yaakov the lot of His inheritance”: G-d chose
Israel as His own. The Alter Rebbe reads the words the oth-
er way, with “literally”: His people is a portion of Havayah,
the soul truly a part of G-d, and ahavah rabbah is rooted
there.
Deuteronomy 32:9'0:3°% 0°727
NP %an 2Py Y °n pon 03

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 | Kehot’s note points to Judges 9:13 for these words.
Judges 9:132:'v 02w
D220 DY DP2K Mo *winTNK 007 1937 07 TeKn
:078Y777Y Y17
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
31 | Kehot’s note points to Isaiah 55:1 for these words.
Isaiah 55:1°R:1”117°yw°
192% 1397 193K) 112% 157 703 I97PR WKY 0717 197 RPETPD Vi
:29M1 172 7R K192 paKiva
Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

likuteitorah.com/torah-ohr/vayechi/

2%mm 0°aw 1271 170 003y 295on

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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Through Malachi G-d says, “For I, Havayah, have not
changed, and you, children of Yaakov, have not ceased.”
The Alter Rebbe uses it to show that G-d is beyond the
worlds and is not affected by them at all.

Malachi 3:61:°2 "2x7n
:00°72 K2 23712 ORKR) "NPIY K7 °7 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With all your might” (bechol me’odecha): love without
measure. It describes how ahavah rabbah appears when it
is revealed.
Deuteronomy 6:5°77:1 0°7127
R332 TWRI223 73377793 RN M NN DI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 V.. 2”2 D”0 N°In2

the passage shares nothing with the note
KEHOT'S NOTE
LIP30 NPMIRA AT 0BT K 0IDT R™MN2 LT ,0 73TMA n7IpY XA

AT RMY 633 .414 22

35 | Kehot’s note points to Eruvin 65a for these words.

Eruvin 65axr 170 1°217°y

PARAGRAPH 11
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Or HaTorah on Pinchas quotes a passage from here and
from the biur that follows.

KEHOT'S NOTE

22712 n”w‘?z .173,7‘?'! TIR°2IY ,IRDN YUP RO 1IPR Y OMID N7NIN2

LK, 999 1032 IR LIRDD hRn 2 ,no pha LT,

37 ma%In MNP

After “from the source from which it was hewn,” Or
HaTorah adds the reason: “for His people is literally a por-
tion of G-d, and it is written, ‘I, G-d, have not changed,’
etc.,” and then “therefore.”
KEHOT'S NOTE
L19% 15 25019 PNaw KD 7 2IRY 1Y wan T po °” 101 aw N7MRa

38 oD 17 PN UIINY

the passage shares nothing with the note
KEHOT'S NOTE
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31129 720K X LT2°BN MR PORT 1P W TIRY [3 ,39=] U3 nPwIn
K112 1Y NAMD M PR S15° 190w SR DONIYN2 72X XY
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The note explains that the love meant here is that of the
yechidah.
KEHOT'S NOTE
2,12 R¥N ﬂ”w’? 3% MINTR PUD NAAT AT PMNAT N2ARY 100
79y 0°RI9PM2 NANoN TANR 99Y °R 9720 772AN-0°39Y7 9902 ARM
.50y 0°137 N7MIRA 7IR72M 380

monmye

Kohelet says, “G-d made one opposite the other.”
Chassidus reads it to mean that every level of holiness has
a counterpart on the side opposed to holiness; the Alter

Rebbe says that ahavah rabbah has none.
Ecclesiastes 7:1477>:t noip
ey Tlfg'h?;:j’? m-nX 03 AR7 Ay 0P 23wl 1 n2iv o2
TIRARR PN DIRT R¥R? XY NI27°29 Dp2K7T
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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The psalm says G-d set the earth on its foundations, “nev-
er to be moved, forever and ever.” The Alter Rebbe applies
the words to the impression of ahavah rabbah, which nev-
er leaves the heart.

Psalms 104:5’17:7°p 0°2°1n
TY1 0799 vIART22 1719900y TIRTTD
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9787 22

“With all your might”: the boundless love that ahavah rab-
bah becomes when it is revealed.

Deuteronomy 6:5°77:1 0°7127
STTRR222 qWDI222 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 Y9 1% D193

“Wine enters, a secret comes out.” Here the Alter Rebbe
identifies the wine with the Torah, which draws the hidden

likuteitorah.com/torah-ohr/vayechi/
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love into the open.
Eruvin 65a:19-20°2-10"°:X 7170 1°217°Y
17 DRt DOYAW NYT 93 W) — 93702 2gNmT P2 X7 027 N
R¥? — 172 0121 .NPNIR D°¥W2 1A% »7I0™ ,NPNIR D°Yaw32 10
To 0PwH D°PaR oma? RPN 7 R721 KD :ap v37 AnR LTI0
2713 129K 0% N7 WY, 0°YYT?
William Davidson, Vocalized Aramaic -(CC—BY.—NC) N '

1T 971K 7N 782

the passage shares nothing with the note
KEHOT'S NOTE
.(CIW) MR IR 70T WA NMIPY AR
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The sources of this saying are listed at 52d, where a maa-

mar sets out to explain the Sages’ words on “For Your love

is better than wine”: “The words of the Scribes are more

pleasing to me than the wine of Torah,” and asks why it
says “to me” (alai).

KEHOT'S NOTE
7,21 71P% 101

290 55 TINT NN DOPON R

“And G-d saw the light, that it was good.” The Alter Rebbe
identifies this light with love.
Genesis 1:47°R N°wx12
TN 127 73R 172 2°RPK 9727 230700 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,R NPWRA2

77102 1D 210 0

The Gemara says that the light created on the first day was
hidden away for the righteous in the time to come, deriv-
ing it from “And G-d saw the light, that it was good.” Here
the Alter Rebbe says it is hidden in the Torah.

Chagigah 12a:10-11x"-":X 2> 12°n

*2 7RI DX D°PPR K771 0RIY K7 TNY? 0opTER — it e

ARTY 1172 7230 7D PUTE 1IMRY MY P77 KPR Y2307 PRY 72
MR 0O T3 IR MKW MR 0OR7TEP Y 1IN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

D M2 Y M7IN2 1170 AR 190 DOpPTRY A T L0 12TRa nMpha
mann BT (X2 TNYD 0opUTEY) R L2 AN IRTY OXR UURpT MmN
.YN2 37°Y 77BN B70 AR LUPWYAN DWa NPWRI2 D 0°DR
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Likkutei Torah, cited in the Kehot note, refers to this
Zohar passage for the teaching that the hidden light was
stored in the Torah. The Zohar says that wherever people
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50

toil in Torah at night, a thread of that hidden light is drawn
down upon them.

Zohar, Terumah 37:415-38:424-1vn:1”> TN M 980
775n:1m"

Said R. Judah: ‘Had it been hidden away altogether, the
world would not have been able to exist for one moment. But
it was only hidden like a seed which generates others, seeds
and fruits, and the world is sustained by it. There is not a day
that something does not emanate from that light to sustain
all things, for it is with this that the Holy One nourishes the
world. Moreover, whenever the Torah is studied by night, a
little thread of this hidden light steals down and plays ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T°7° NN M2

David praises G-d: “You open Your hand and satisfy every
living thing [with] favor (ratzon)”; plainly, G-d provides
what every creature desires. The Alter Rebbe reads “Your
hand” (yadecha) as “Your yuds,” the divine contractions
that the Torah opens.

Psalms 145:161"v:71"1p 0°2°1n
17937 °1792% Y22 7777NR 1nio
Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

7102 PR IR LNDD 7UNM X ,I% yom nMpha v ,anp oobnn
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A manuscript variant: this manuscript reads “about the
light of love” in place of “about love.”
KEHOT'S NOTE
LTAART IR PY 1414 22
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A manuscript variant: this manuscript reads “so that there
be a drawing down of revelation” (%3 nowni NPAY).
KEHOT’'S NOTE
9%3 Nownn MY 414 T3

°n 5% yrawm
The verse ends “and satisfies every living thing [with] fa-
vor (ratzon)”; plainly, G-d fulfills every creature’s desire.
The Alter Rebbe reads ratzon as “will,” the Supernal Will
revealed in all life in the worlds and in the soul.
Psalms 145:1610:1771np 0°9°10
Hikgl ’tl"?;? ¥°2m 97°°NR nnie
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A manuscript variant: this manuscript adds “that even one
who cannot engage in Torah constantly should neverthe-
less set fixed times for Torah.”
Shabbat 30ax "> naw
KEHOT'S NOTE
" ERW 011 414 TN I PN MM — 2w A2 X LD nav
.TMIN% 0°NY Yap n7n TN 17INa oYL 10 RURY

770 2Ny nyap

When a person is brought to judgment he is asked, among
other things, “Did you set fixed times for Torah?” The Alter
Rebbe explains why: fixed Torah study reveals the love
hidden in the soul’s root.
Shabbat 31a:118™:X X*? naw
nR DNpY A7 DK LPTY TR PRIMY AYwI K] MK
27YIL°Y N°BY 27371 171932 NpdY ?MiNR 0°RY nyap ?hamNa
N7 DR K 727 19°BKY 2937 1A 137 0320 2NRa02 n7tR
712 %% 1PY7 (iMPYY MRY DTR? PUn K7 — KD OX PR — 113K
2730790 2R 172 %% Py 42 R AP 9y 790 .ARy? e
PPy R DX 2017 :17 0K KD 2 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

02 nam R

Or HaTorah adds a summary: ahavah rabbah is hidden
and rooted in the soul because “a portion of G-d is His
people,” so it longs for its source, the Infinite One
Himself; it is taken from G-d’s essence and not from the
worlds’ nullification, and therefore it is called ahavah
rabbah.
KEHOT'S NOTE
NaMIonT "AAR RAW 97AR Iy CN1) cMX0P A0 oW Cnv NYMRA
T7IPRY 1090 NRTPY 1Y 1 PRM 9D Ma%IN MNP TN W NTIwIm
787 MR A IR RIAN P23 PPRDY 9712 MKW MY 7173 07K KINW
252 NAw> nn 7IORY 7R °P1 1071 PRPY 2152 T8N KDY OPRR MIngy
7137 X°W 7N POY Y RIT M9AT X ANRUEM TNy v Ry
.97y (WY YR N2 RO 1IN 7200 11"?57?[
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“And you shall speak of them when you sit in your house
and when you walk on the way.” The constant love revealed
through Torah brings a person to this.
Deuteronomy 6:7°1:"1 0°127
72303 772 INIPM A" INIYR D2 MM TP ONNYY
RPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

237 B RIOK 77T PRI Y

Epistle 29 begins with this Talmudic teaching and asks
why the halachos are called “the crown of the Torah.” It
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explains that the light hidden for the righteous, the delight
of “Then you will delight in Havayah,” is too great for the
soul to bear unless it is clothed in a garment drawn from
that light’s outermost level, which it identifies with the
power of will.
KEHOT'S NOTE
77797 1R0n RPY LI APTR 1D 3UXMOTUXR MImIpn fno2 191 .vD D
L27LYNR

The Gemara quotes the Mishnah “one who makes use of
the crown passes away,” and Reish Lakish explains: this is
one who makes use of a person who studies halachos, the
crown of the Torah. The epistle of Iggeres HaKodesh to
which the Alter Rebbe refers opens with this teaching.

Megillah 28b:147">:2 "> 197n

.MIR Y 703 Nk miwy
We have learned in another place: Whoever makes use of a
crown, passes away [from the world] and Resh Lakish
taught: This applies to one who accepts service from one
who can repeat halakhoth, the crown of Torah. And Ulla said
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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David says, “My eyes are always toward Havayah, for He
will free my feet from the net.” The Alter Rebbe reads
“eyes” in Yaakov’s blessing as this constant gaze toward
G-d.
Psalms 25:15770:7773 0°7°1n
2937 NYIR ROBPRIT 2D 179K TN Y
Mine eyes are ever toward the L-RD; For He will bring forth
my feet out of the net.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,75 8%%n

PRI DR T Y A
The psalmist says, “Behold, the eye of Havayah is toward
those who fear Him, toward those who hope for His kind-
ness.” G-d’s gaze toward a person answers the person’s
gaze toward Him.
Psalms 33:187:3"% 0°%°1n
AAT0M? DYPMN? PRTOR T Y I
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

537y 73 A79TYNRDY :1RT° N MK 1011 633 .414 7122 .10 30 009N
M2 RIT 1R DR T 1Y YUDTYNR 1 9R 0

NOPRIT NP2 NPanORY

The Kehot note points to this Zohar passage for the phrase
“to gaze upon the glory of the King,” which here describes

likuteitorah.com/torah-ohr/vayechi/
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love in delights, a love like sight.
Zohar II, 47b2 1 27mt
KEHOT'S NOTE
.3,th 27 AR

A”n2 N°IN2 y Y

Or HaTorah raises the same difficulty: what is explained
here, that love in delights is above ahavah rabbah, seems
to contradict Tanya chapter 43, which says that ahavah
rabbah is love in delights.
KEHOT'S NOTE
2ART IRD R™N2 IR2NT 7RO .2 ,mow 2 73 °m% MR ART
AR RO ARY A1 °D R°IN2 R M0 ,17IRR "9ynd RO 0oaayna
PN Y MR D0 AR LY DoAayna

SN21°°0°Y9 SNINNR

The beloved knocks at his bride’s door: “Open for me, my
sister, my beloved, my dove.” The Alter Rebbe cites his ex-
planation elsewhere: “sister” is natural love and “dove” is
love in delights.

Song of Songs 5:2°2:’11 0*°w W

NN *N3P My NNY 27008 peiT T Yip Iy 291 MY v
11272 79707 NI PY KNI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°11° PPy
The beloved praises his bride: “Behold, you are fair, my
beloved... your eyes are doves.” Like doves that gaze at

each other constantly and delight in it, the soul gazes at
G-d with love in delights.

Song of Songs 1:151"v:’R 0*°wi 1w

03P Ty 197 737 N7y 1R 3
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “Turn away your eyes,” the Zohar has G-d say that the
eyes of the beloved “set Me ablaze with flames of love.”
The Alter Rebbe uses it for love in delights that blazes be-
yond what the heart can contain.

Zohar III, 84ax ,70 2’m

KEHOT'S NOTE

STPART M 1187 TA1 I WA R L0 PPR 07N RT LK LTD Um
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The beloved says to his bride, “Turn away your eyes from
me, for they have overwhelmed me.” The Zohar reads it as

G-d saying that these eyes set Him ablaze with flames of
love.

Song of Songs 6:5°11:1 0*1°WiT W
STYPATTIN WRIY 0PI IV TIYY 232777 DOY VT T3y 2207
Turn away thine eyes from me, For they have overcome me.

Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0521 9°2%y 27y N2
Likkutei Torah explains “Your eyes are doves”: like a pair
of doves, male and female, that constantly gaze at each
other and delight in seeing each other, the Jewish people
are “to gaze upon the glory of the King,” and from every-
thing they can see that there is nothing besides Him.

KEHOT'S NOTE
2,7 wrnw 0Pt IR

T°R1R DX C1RAT 27
The Kehot note suggests that the reference to “Let me see
your appearance” may be to the maamar printed there.
KEHOT'S NOTE
LI ’Y 2995 0°21N2 AR °RnN2 097312 MANOT IR
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The beloved calls to his dove hidden in the clefts of the
rock, “Let me see your appearance, let me hear your
voice.” The Alter Rebbe refers to his explanation of this
verse elsewhere.

Song of Songs 2:1477°:’1 0*°Wi1 W

{MIRY PRV Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah brings in the name of the Maggid that there
are two kinds of redness: one is Gevurah, and the other
comes from wine, which is joy.
KEHOT'S NOTE
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The bride asks, “Set me as a seal upon your heart... for
love is strong as death... its sparks are fiery sparks.” These

likuteitorah.com/torah-ohr/vayechi/
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fiery sparks of love are what redden the eyes in “red of
eyes.”
Song of Songs 8:6"1:’1 01w W
YR M08 NMd MyTD AYiNrty onind 72970y onind vk
SNATPY WX "BYT PRY TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AP NAWD NNIPY 10 2NN IR

The prophet promises Israel that if they honor Shabbos,
“Then you will delight in Havayah.” This is the delight of
Shabbos, the love in delights.
Isaiah 58:147:n”117°yw°
N2 PPRPIRT PR (CNnd) [NR2]77Y N2 TRy YN IR
27°71°2 *2 I Y
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet tells Israel to “call the Shabbos a delight”;
plainly, to treat it as a delight and honor it. Shabbos is the
time when love in delights is revealed.
Isaiah 58:13x™:n"17°yw°
3y W2 NXIR) YTR OP2 7390 Nivy AN nIwn 1wWHTDX
137 72T T$B0 KIS TITT Ny in129) T390 N WiTH?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W’y nww on
In the Talmud, G-d answers those who ask for reward in
the World to Come without having kept the mitzvos: “One
who toiled on the eve of Shabbos will eat on Shabbos.” The
Alter Rebbe applies it to the weekday toil in the two loves
that prepares the delight of Shabbos.
Avodah Zarah 3a:107:X °3 771 71712y
107 MK LMY WX P man ,09iy SY 1137 avinh
,N2W2 D3R NAY 37Y32 MLY » 10PIYIY DOV X T2 WiTRR
M3 L1278 2¥ AR KPR 2N2W2 IR 1277 N2W 27¥2 MW XY
ANIR Y1 197 ANy 12101 ¥ W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 17

75 o5 35 TN QYT 70 P
Expounding the bounty of the Land of Israel, the Gemara
reads chachlili as chech li li: “every palate that tastes it
says, ‘For me, for me.”” The Alter Rebbe reads the tasting
palate as Chochmah and the doubled “for me” as the two
loves rising together.

Ketubot 111b:171:2 ®™p n121n3

12 1R MARP N@Wﬂ Rdyiaileld :17_31’? 'H?:’?Jj — 13°R MRA N?;Vﬂ

IR inYivY 0 9 1 0oy PPon” niv Tmbn — oyv

0% TINPR — 197 1°K 0°IP1PY D7 0YI7 NKA Rpw Y Y
PPN 1277 KPR PDOPW 1277 170 PR 72 03w 137

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LDEN Y 271 27500 17HD LK LAY PN L LM TRpY KT 2,80 MaImnD
JJRDD 1781 3R 92TRa N7IpYa .2%pn

76 DY OYT 7Y 2Ry AR ROy L L O na hanY

This passage is copied in Or HaTorah, and from there it
appears that the wording here was corrected or added by
the Tzemach Tzedek.

KEHOT'S NOTE

DO IR TPINM TIWRIT IROW IRDI QWM X LAY NN D N7ING PRy

JIRD DDTIW 11D 633 7122 KNI 73X X% Y

77 ktiehich

A manuscript variant: these manuscripts lack the paren-

“

thetical explanation, and manuscript 414 adds “without

end” after “to the highest heights.”

KEHOT’'S NOTE

Moy’ N INR 414 7123 .633 .414 7122 XN°7 :(Q°I¥N2 . . 7°1 D)

R”P? o0y NANR YT 7102 OW M%) NPMIRA PP PR TY R0

NP2 XPONOXY *M22 MAART APIN RIT 0°3°y 297951 B °nl) LA

RE” %0 DI9IW 710 17N Dw 7137 »Y K2 POM ,DI8Y AIYN N2 RoDnT

OO M N PP YR VARD A9ITA DOAAYNAW N 72K ,T0
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.(1 %Y 2ynn IR nawa

78 | Kehot’s note points to Deuteronomy 6:5 for these words.
Deuteronomy 6:5°77:"1 %727
STTRRT222 TWDI222 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

79 25%mn 2w 129

The second half of Yaakov’s blessing, “and his teeth white
from milk,” which the rest of the maamar explains.

Genesis 49:1227:0"1 N°wR12

12700 D73W"1271 170 DY 227030
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 19

80 19 M12WNARY 19T PRWYR — 20w 17
A manuscript variant: this manuscript reads “his deeds
and thoughts,” without “words.”

KEHOT’'S NOTE
PMawnm Pwyn 1633 7122

PARAGRAPH 20

81 »aba qYwnT ONR 0199 T 9

The Kehot note also refers to this Zohar passage for the
phrase “each one according to what he measures in his
heart.”

Zohar I, 129b2 ,00p X”mt
KEHOT'S NOTE
R”MT O3 ARTY .2 ,30 RPAD 1o8nw — X ,K 92702 1MpY TRTpna Roan

.2,09p

82 »aba qYWwnT ONRm 0199 T 9

The Zohar, on “Her husband is known in the gates,” says
that each one knows G-d according to what he measures in
his heart. The Alter Rebbe applies it to each person’s own
work of refining love and awe.

Zohar, Vayera 9:153-164770p-3"1p:" X1 ,7717 7800

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21

83 B9 11927 °11 Wwpan®

Shlomo says, “Evil men do not understand justice, but
those who seek Havayah understand everything.” The
Alter Rebbe uses it for the paths of self-examination that
sincere seekers recognize on their own.
Proverbs 28:5'1:173 own
195117221 *Wpam vDYn 11°27°KD Y7WIR
Evil men understand not justice; But they that seek the
L-RD understand all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 10 wawe? pIPTY PIsY

A manuscript variant: this manuscript adds, “And all this
is the level of teeth; but all this is still the level of small-

ness of intellect, since one must scrutinize and weary one-
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85

86

87

88

89

self, etc.” The note suggests that the printed text may have
dropped it because of the similar words.
KEHOT'S NOTE
Miavp »na 17y RIT 7D R L,0°1W N2 RIT 17217 :R011 633 7122
NLAYT TOOPIRY LD IMRY YN NP PIRTR PIRW NRnD Pown
.MnAYT 0°%°na 01T

MY YIom NP

Or HaTorah adds a reference to the biur on “Osri lagefen,”
where the thirty-two teeth are the thirty-two paths drawn
from Chochmah to refine one’s deeds, and compares the
spies: Yehoshua’s, sent to Yericho, are the “masters of ac-
counting” in thought, speech and action, the soul’s gar-
ments; Moshe’s are the refining of the emotions
themselves.

KEHOT'S NOTE

on e 279 1137 TDJ‘? "OX 27¥ 7IR°22 7N :A011 QW "1™ N”MIN2
o°%an 1°1¥2 K722 °¥1 1D Ywyn 192% APOnan QPownIY macna 27h
YWATT P03 %3 M PPAYR NP 1Y RITW Iwn 1hww YN noww
woio »PW1aD WY 0N NMITINI RIAWINT "IRD 02 KT M D0
2R 0 N2 YU L1NREY MTan 9925 170 nwnT L1199 °pan
7Y L0 MTRM RPITIRN PIm

(F”nm 997 . . D92ARTY)

A manuscript variant: this manuscript does not have this
parenthetical passage.
KEHOT'S NOTE
.633 122 RN 11 7301

a5ma mEnn

Likkutei Torah refers to the end of this maamar on
“washed with milk,” together with the maamar Basi
LeGani on “my wine with my milk.” It goes on to explain
honey as sweetness and delight, “Then you will delight in
Havayah,” which comes from the light that encompasses
all worlds.
KEHOT’'S NOTE
RO T7¥M A, T TINNRY N7Ipha

25ma mMEnn

The bride describes her beloved: “His eyes are like doves
by streams of water, washed with milk.” The Alter Rebbe
reads “washed with milk” as the milk of Torah washing
and transforming the emotions.

Song of Songs 5:1227:’11 0*1°wi W
:NRPR-PY Niaw® 2702 MM 0on PRp7ER"PY 071D 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moynnon Ty
Or HaTorah closes with a summary of this section and of
the whole maamar: the teeth grind and sift one’s thought,
speech and action and refine love and awe; the milk of
Torah makes the emotions grow with mature intellect, and

likuteitorah.com/torah-ohr/vayechi/

90

2%mm 0°aw 1271 170 003y 295on

from this comes the whiteness of the teeth, refinement
ever higher without toil.

KEHOT'S NOTE
DIPWY 12w 0PN MAN2m MIMLY 0™ 11y °*N3) (0w 1 NUMRA
PIPAR AART PN 9PIOR M0 2117722 191 Pmvayn 099 1T
N M2T32 10 MTRN 2P 1IN Pw 2bnm 10 PR yah 11D
AR MDY MTNAN SN2 NIT°NA 002 IR 0w N wne T
TANRM RO YUAR VIR YUK OM WO NP (N0 YOI ROW MDY
P7ATRY NI N° RMAT 230 MRy D122 mananmm nphan
K21 091 "92mm 1187 PO M JwmM 1191 1Mobn a0 ow vnan
52 781 WD NWIWINI NAN0IMAM KT ARY L1727 °9 2nPa 1180 19 om0
TRPYI PRY 772 DR IR MNZY T NpRa RO Dynn mYR phn xon
M2 0 1aARY 1R 73°99 113 01 1BUD AR PUw PR P93 1RR 1Ny
1273 PR AR 72T UMY 217IYa INnMT R¥RI KD 03 99 o nmyb
97 19739 977K ROAW TI0 KX° 7OYW WA 77N PW 1% DI UV KT
7187 °1 99% yoawm P10 IR 1ML N1 YT 1120 N2 RO AN
APIN RIT 00y 292530 N JP7IT ART X WRIAw YURET MoN
R RODMT RIp 2 RPONOX? *71 DX om0 21y N2 0°3IYN2 TANRN
1313 30 A1 NAwR NRIPY NAw3A 79aNn 3PN 9P 7RG OA oynY
7291 .97RY IR 712 0501w 9% 0 MIRw 97an 10 DR 03w 0 0
71773 191 113 17T PIpwD 19w nPITINT NN MAMLIT 1370 0P
IR 92T TN 290 97 DR TR 2P0 RIT 1D mMTRn
BT MDY MR MDY MITAN2 AT MY 011w N200 U T
.5y .M Paab ona

| Kehot’s note points to Psalms 145:16 for these words.
Psalms 145:1610:771np 0°9°10

17387 °07227 ¥°aivm1 9707 NR nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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An Explanation of the Above

The highest love of G-d, “love in delights,” never vests itself in the two
lower loves, yet it comes down when they are joined: when the wine of
Torah brings out the hidden ahavah rabbah and unites it with the ahavas
olam of contemplation. This is the meaning of eyes “red from wine,” and

the growth that follows is the meaning of teeth “white from milk.”

THE MAAMAR IN BRIEF

This maamar explains the previous one, on Yaakov’s blessing that Yehudah’s eyes are “red from wine”
and his teeth “white from milk,” wine and milk being names for the Torah. It begins with three loves:
ahavah rabbah, a love from above that burns by itself; ahavas olam, a love built by contemplating the
world, which therefore has an opposite in the world; and the higher “love in delights.” These match the
Names Mah, Ban and Av. Ban refines the fallen sparks of the lower worlds, and Mah, G-dliness that
needs no refining, comes down into Ban to refine them again. Av, the delight of Atik revealed in
Chochmabh, vests itself in neither, but it is drawn down when the two unite, as blessing follows “male
and female.” The Talmud’s “every palate that tastes says, ‘For me, for me’” is the ascent of both loves
into Chochmah, brought about by the wine of Torah. This delight is revealed on Shabbos, but only
through the toil before it: the red fervor of the eyes, answered by the white light from above. Finally,

white teeth are emotions first refined and then made luminous by the milk of growth.

OUTLINE

1 Torah as wine and milk; three loves 11-2

To explain why the Torah is called wine and milk, the maamar sets out ahavah rabbah, ahavas olam and the
higher “love in delights.”

2 The four Names and the refining of the sparks 13-4

Ban fell in the shattering; Malchus of Atzilus, the “great beast” whose value is Ban, refines the sparks of
Tohu each night, and Mah then refines a second time.
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3 Ahavas olam and ahavah rabbah

15-7

Ban is ahavas olam, love aroused through the world, which has an opposite; Mah is ahavah rabbah,

G-dliness in essence; Mah vests itself in Ban, but Av vests itself in neither.

4 Male and female: how love in delights is drawn down 18-9

When Mah and Ban, male and female, are united, the Name Av comes down, as “Male and female He creat-
ed them, and He blessed them,” and as at the wedding canopy.

5 Why Av is love in delights

110

The delight of Atik is revealed in Chochmah, the Name Av, as a new insight brings a person delight.

6 The palate that says “For me, for me”

11113

The doubled “for me” is the ascent of both loves into Chochmah, the palate of te’amim, brought about by

the wine of Torah that reveals the hidden love.

7 Shabbos and the red and white of the eyes

114-15

Av is revealed on Shabbos, but only through the toil before it: the red fervor rising toward Arich Anpin,

answered by the white light received through sight.

8 White of teeth: refining and growth

16-18

The teeth refine, like the emotions examined in the womb of Imma; the milk of growth then makes them

white and luminous, all through the thirteen adornments, Abba and the Torah.

KEY CONCEPTS

Ahavah rabbah (great love) 127 727X

Love of G-d that comes from above and burns by itself,
rooted in the G-dly spark of the soul; nothing in the world
opposes it. It corresponds to the Name Mah.

Ahavas olam (everlasting love) 021y nanx

Love of G-d that comes through contemplation, revealed
from concealment (he’elem) and aroused by the world
(olam); because it comes through the world, it has an op-
posite there. It corresponds to the Name Ban.

Love in delights 0°x11yn2 n2nx

The highest love, the revelation of the supernal delight of
Atik in Chochmah; it corresponds to the Name Av and is
drawn down when the two lower loves are united.

The Names Av, Sag, Mah and Ban 772 17”12 370 27y

Four spellings of the Name Havayah, with values 72, 63,
45 and 52; here Av is Chochmah, Mah the male and Ban
the female, Malchus of Atzilus.

likuteitorah.com/torah-ohr/vayechi/

Refinement 117°2

Sorting the fallen sparks out of the mixture of good and
evil and transforming them into G-dliness; done first by
Ban and then a second time by Mah.

Mayin nukvin (feminine waters) 1°2711 771

What Ban raises from below to the Name Mah after refin-
ing, which draws Mah down to refine further.

Te’amim 0°1nyY

The cantillation notes, also “tastes”; the highest of the four
parts of the Torah’s script, corresponding to the Name Av
and to Chochmah, “the palate that tastes.”

Arich Anpin 7°21x 7%

Keser, the lowest level of the Emanator; Z’eir Anpin gazes
at its forehead with fervor and receives 370 lights, and 150
in the face.

The thirteen adornments of the beard x1p°7°11p°n 2™
Yuds and vavs, follicles and hairs, through which light is
first contracted and then drawn out; Abba draws from the
eighth of them, notzer, whose letters spell ratzon.
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SECTION 1 - 1-2

Torah as wine and milk; three loves

"By By 7180

An explanation of the above.

This maamar is a further explanation of the one before it in Torah Ohr, on Yaakov’s blessing to Yehudah,
“His eyes are red from wine, and his teeth white from milk.” It goes back over that maamar’s themes, the

loves of G-d and the wine of Torah, and explains them at greater length.

192w 1971 2109 1137 29M 190 0P TNINM 30 10 2990900 B2y hynt 0oMRIT 0°13T0 IRAYD
YPIARY (737 73mx] PAR M2 %2 AV 17209 90I% 7I0 T AR .20 1 onn R1PaY *RoD XIDa
.[@%1y nanxy)

To explain the things said above on [the verse] “Chachlili,” etc.: Now, the Torah is called wine and
milk, as it is written, “And come, buy without money and without price, wine and milk.” To under-
stand this, one needs to understand the matter of the two levels, ahavah rabbah (great love) and
ahavas olam (everlasting love).

The verse being explained speaks of wine and milk, and the Torah is called by both names, as the verse in

Isaiah invites the thirsty to “buy... wine and milk” without money. To explain this, the Alter Rebbe first sets
out two kinds of love for G-d: ahavah rabbah, “great love,” and ahavas olam, “everlasting love.”

(091 nama] YPIRY WR 1IN NP2 WD RDOMMY 19981 WK 199000 AR KT (727 nanx] 7R
“DO31YN2 TAR NRIPIT RO QPAWR 1TAT A AR W MINANAT Y ORI 73R RO
g

Ahavah rabbah is [the love] that comes from above, whereby, of itself and as a matter of course, his
soul burns like a fiery furnace; and ahavas olam is the love that comes through contemplation. And
there is a third love, greater than both of them, which is called “love in delights” (ahavah be-
taanugim), etc.

Ahavah rabbah is a gift from above: the soul is set aflame on its own, without effort. Ahavas olam is love that

a person builds by contemplating G-d’s greatness. Above both is “love in delights,” a phrase from the Song
of Songs, which the maamar will identify with the revelation of the supernal delight.
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SECTION 2 - 13-4

The four Names and the refining of the sparks

591 (72 ov] 172 QW 137 .2 owd] 7723 [ ow] 170 (o ow] AP0 [27y ow] 7Y MW *T WO 31T 1M

219227 RIT [77n ow] 770 QWY 77°2W2
Now, it is known that there are four Names: Av (72), Sag (63), Mah (45) and Ban (52). And the Name
Ban fell in the shattering [of the vessels], and the Name Mah is the one that refines [it].

Kabbalah speaks of four ways of spelling out the letters of the Name Havayah, each with a different numeri-
cal total: 72 (Av), 63 (Sag), 45 (Mah) and 52 (Ban). Ban is the Name connected with what fell in the primordial

shattering of the vessels, and Mah is the Name that sorts out and repairs what fell.

DW JwnI 9PNRY 19 Y7922 PRI 1757 DR (72 ow] 173 OW NRAPAT OXRT P91 9727 7900 DK
219 NP3w 9927 (e ow) 170

However, first Malchus (sovereignty) of the World of Atzilus (Emanation), which is called the Name
Ban, refines the 288 sparks that are in [the Worlds of] Beriah, Yetzirah and Asiyah (Creation,
Formation and Action), etc.; and afterwards the Name Mah is drawn down to refine a second time,
etc.

The refining happens in two stages. First Malchus of Atzilus, the last Sefirah of the highest world, which is

also called the Name Ban, refines the 288 fallen sparks scattered through the three lower worlds; afterwards
the Name Mah comes down and refines them a second time.

ADR °MITa ©rRIY .0%17°2 9727 $7°23 19°% D02 N7 RRT CPRT YT 130 009370 RN
210 7RI RYOMA2 11PN 127 11Ra APORT 1Y

The explanation of the matter: it is known that Malchus of Atzilus descends every night into Beriah,
Yetzirah and Asiyah to carry out refinements. As is written in the Zohar: “A thousand mountains,
which a great beast eats, and it drinks them in a single gulp,” etc.

Malchus of Atzilus goes down each night into the worlds of Beriah, Yetzirah and Asiyah to gather and raise

the sparks that fell there. The Zohar’s image of a great beast that eats a thousand mountains and drinks them
in one gulp describes this: it takes in everything that has to be refined.
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Explanation: behemah (“beast”) has the numerical value of Ban (52); that is, Malchus of Atzilus,
which refines the sparks of Tohu. For when the sparks fell into Beriah, Yetzirah and Asiyah and into
nogah, they are a mixture of good and evil and are not at the level of G-dliness; and Malchus of

Atzilus refines them, so that they are transformed to become G-dliness.

The word behemah (“beast”) has the numerical value 52, the same as Ban, so the beast is Malchus of Atzilus,
which refines the sparks that fell from the World of Tohu. Once they fell into the lower worlds and into nogah,
where good and evil are mixed, the sparks are no longer G-dliness, and the refining transforms them back

into G-dliness.

SECTION 3 - 15-7

Ahavas olam and ahavah rabbah

OTIPY 02PN NOPANIY TN 1377 09Y 2R 9 %3 (o nanxl YPIIR °P (2 ow] 772 DR 1990
N°93N1 19807 %Y 75 IR 29y 100 19anT

Therefore the Name Ban is called ahavas olam, for olam (“world”) is from the term he’elem (“con-
cealment”); that is, the love that is revealed out of concealment: before prayer it was in conceal-

ment, and afterwards, through prayer, it is revealed.
The love linked with Ban is called ahavas olam, and olam (“world”) comes from the same root as he’elem
(“concealment”). This is love that lies hidden in the heart before prayer and comes into the open through
prayer.

NOWNI N AR MBYANIw ORI NAAN D OM N0 MANANTIN N2 RO ON ARY KA
.02 nnan

So it turns out that this love comes from contemplation, etc. And ahavas olam also means that this

emotional arousal and love are drawn from the level of the world.

Since it is brought out by contemplation in prayer, this love depends on a person’s own effort. The name has

a second meaning as well: the love is stirred by the world, by what a person sees in creation.
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That is, as, by way of analogy, a person is moved to have love by seeing wonders contrary to nature,
such as turning water into fire or fire into water, so that one essence is transformed into another
essence; through this he sees the greatness of G-d, blessed be He, and from this, love for G-d
comes to him.

The illustration is someone who sees a miracle that overturns nature, such as water turned into fire or fire

into water, one thing becoming something else entirely. Seeing it, he grasps G-d’s greatness and comes to
love Him; the love is real, but something in the world set it off.

MIRIZI 2999277 72PN (10 mo1] 97I1M31 0PI NN 720 2P AR (o9 nanx] YUIIN CPI T 30N
219 MIPRR NI 9921 09 NN 191 (o9 nanx] PPN UPA $7°23 9720 (720w 172 DWT

This love is called ahavas olam because it comes through a cause from the level of the world. So too
above: the refinement of sparks of the Name Ban, which refines in Beriah, Yetzirah and Asiyabh, is
called ahavas olam, because from the level of world [something] is refined to become G-dliness,
etc.

This love is called ahavas olam because something in the world causes it. The same holds above: Ban’s refin-

ing of the sparks in the lower worlds is called ahavas olam, because what belonged to “world” is refined until
it becomes G-dliness.

N?) oxya mp‘m »A2 R (770 ow] 17D QWY NI Lnen mamx] PR D1 %[ ow) 117N QW DURYH
2099551 0 Y792 9720 (2 ow] 172 OW IR0 0D AN 99203 nn

This is not so with the Name Mah, which is called ahavah rabbah, since the Name Mabh is the level
of G-dliness in essence (not from what has been refined from the level of world, like the Name Ban,
which refines Beriah, Yetzirah and Asiyah, and they are included in it.

The Name Mah, by contrast, corresponds to ahavah rabbah, because it is G-dliness in its own right. The

parenthesis explains the contrast: Ban is G-dliness made of what it refined from the lower worlds, which are
absorbed into it.
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That is, through the transformation from evil to good mentioned above, which is included in the
Name Ban; and therefore it is called ahavas olam, just as a person is transformed through wonders,

etc., as mentioned above.)

Ban’s G-dliness comes about by turning evil into good, which is why it is called ahavas olam, like the love of
a person who is turned around by seeing wonders.
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And it [the Name Mah] is the one that refines the Name Ban. And this is like ahavah rabbah. For
ahavah rabbah is, by way of analogy, the love that blazes up of itself, which is why it is called by the

term “great” (rabbah); since in ahavas olam there is also “this opposite that.”

It is Mah that refines Ban, just as ahavah rabbah, the love that blazes up by itself, is above ahavas olam. It is
called “great” because ahavas olam has a counterpart: as Kohelet says, G-d made “this opposite that,” so a
love that comes from the world can be met by an opposite pull from the world.

OPAR MM (o9 nanx] PPN RO AR WD (o) 7 719200 YA 1 5y axw] OYRY QORI IR 799
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Therefore we see that although at the time of prayer he had love, which is ahavas olam, neverthe-
less afterwards he busies himself with worldly matters, because there is “this opposite that,” since
both of them are the level of world: this is “world” and that is “world,” etc.

This is why a person can feel love for G-d during prayer and afterwards busy himself with worldly affairs: the

love and the worldly affairs both belong to “world,” so one can stand against the other. The Aramaic phrase
for “worldly matters,” milei de’alma, itself contains the word for “world.”
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This is not so with the level of ahavah rabbah: since it is from the spark of G-dliness itself, there is
no “this opposite that” there, etc. So too above, the Name Mah is G-dliness not through refinement,

like ahavah rabbah, which comes of itself from above.

Ahavah rabbah comes from the spark of G-dliness itself, so nothing in the world stands against it. In the
same way, above, the Name Mah is G-dliness that never needed refining, like ahavah rabbah, which comes
on its own from above.
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Now, despite all this, ahavah rabbah, which is called Mah, does vest itself in ahavas olam, which is
called Ban, to carry out a second refinement, etc. But the third love, which is called “love in de-
lights,” which is the matter of the Name Av, does not vest itself at all, neither in ahavah rabbah nor

in ahavas olam, etc.

Even though Mah is G-dliness that needs no refining, it still comes down and vests itself in Ban to carry out
the second refinement; so too ahavah rabbah vests itself in ahavas olam. The third love, “love in delights,”
which corresponds to the Name Av, never vests itself in either of them.

SECTION 4 - 118-9

Male and female: how love in delights is drawn down
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However, the drawing down of the Name Av, love in delights, is when ahavah rabbah and ahavas
olam, the Name Mah and the Name Ban, have joined together; then they draw down the Name Av as
well, even though it is higher than both of them, etc.

The way to draw down the Name Av, love in delights, is through the joining of ahavah rabbah and ahavas

olam, Mah and Ban. When the two are united, the higher Name comes down as well, even though it is higher
than both of them.
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The explanation of the matter: it is known that in every world, Atzilus, Beriah, Yetzirah and Asiyah,

there are ten Sefiros, and worlds and chambers (heichalos).

To explain how this can be, the Alter Rebbe recalls that each of the four worlds contains ten Sefiros together
with “worlds” and “chambers,” levels that, as the next paragraph explains, need to be refined.
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Now, the ten Sefiros are themselves G-dliness, which does not need to be refined; and this is like
the matter of the Name Mah, as is known. But the worlds and chambers need to be refined in order

to be included in the ten Sefiros, which are actual G-dliness.

The ten Sefiros are G-dliness and need no refining, like the Name Mah. The worlds and chambers, however,
must be refined before they can be absorbed into the Sefiros.
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That is, through the refinement of Ban, in which the refinements of the worlds and chambers are
included; and afterwards the Name Mah is drawn down to vest itself in Ban, to refine a second time,
etc. And this is the matter of the union of Havayah [and] Elokim, which are male and female, Mah
and Ban.

They are refined first through Ban, which absorbs what is refined from the worlds and chambers; then Mah

comes down into Ban to refine a second time. This joining of Mah and Ban is the union of Havayah and
Elokim, the male and the female.
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Now, it is written, “Male and female He created them, and He blessed them,” etc.; and the reason is
explained in the Zohar: that the Holy One, blessed be He, does not dwell in a flawed place, only in a
complete place, etc.

Scripture says that G-d created them “male and female” and then “blessed them.” The Zohar explains why:

the Holy One, blessed be He, rests only in a place that is whole, and male alone or female alone is a “flawed
place.”
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The point is that when two levels, male and female, are included in one another, they therefore
arouse the level that is higher, beyond the measure of both of them (like the matter of the chuppah,
which groom and bride enter: since both of them, male and female, come [there], therefore the

revelation there comes also from the level of the encompassing [lights] (makifim), etc.).

When male and female are joined, their union calls forth a level beyond the reach of either one. The paren-
thesis gives the wedding canopy as an example: because groom and bride enter it together, a revelation

comes there from the makifim, the encompassing lights.
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That is, through [the fact] that when the Name Ban refines Beriah, Yetzirah and Asiyah, it then rais-
es them as mayin nukvin (“feminine waters”) to the Name Mah, and it [Mah] is drawn down to re-

fine, etc.

The process works like this. When Ban refines the lower worlds, it raises what it has refined as mayin nukvin,
“feminine waters,” the Kabbalistic term for an arousal from below, and this draws the Name Mah down to
refine further.

MR °PAT 2y ow] 27 OW O3 Wl MK D°PR 77930 TIN° N2 M2 At 0owabnn ontawws 57hR)
.0°211¥yN2

And afterwards, when both of them vest themselves in one another, the level of the union of

Havayah [and] Elokim, then the Name Av, which is called “love in delights,” is drawn down as well.

Once Mah and Ban are vested in one another, which is the union of Havayah and Elokim, the Name Av, love

in delights, comes down as well.
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And this is [the meaning of|] “Male and female He created them”: that is, the male (dechar), the
Name Mah, and the female (Nukva), the Name Ban; and then “He blessed them”: the drawing down

of Chochmah (wisdom), the Name Av, which is called “blessed” (baruch), etc.

The verse is read this way: “male” is Mah, “female” is Ban, and “He blessed them” is the drawing down of
Chochmah, the Name Av. Chochmah is called baruch, “blessed,” so the blessing is Chochmah coming down

to the united pair.
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SECTION 5 - 110

Why Av is love in delights
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Now, it is known that the revelation of the Infinite Light (Or Ein Sof) of Atika Kadisha (the Holy
Ancient One) is in the level of Chochmah (wisdom) of Atzilus, since it is in utter self-nullification

(bittul). And Atik is, by way of analogy, the level of delight, etc.

Atika Kadisha, “the Holy Ancient One,” is the innermost level of Keser, and its light is revealed in Chochmah
of Atzilus because Chochmah is utterly self-nullified and so can receive what is above it. In human terms,
Atik corresponds to delight.

IV WM DOOWnRN IWTN AW 19 ¥O37 AWK TROM2 RIT AN MDA 13 03 K17 1IRY 1720
19 RPDI 1Y 23PN IX 71IpRn 1RO M0

Aswe also see that the revelation of delight is in Chochmah: when a new insight comes to him from
the intellect, which is the matter of the revelation of Chochmah from its source, then he delights

with awondrous delight, etc.

The human analogy: delight shows itself in the mind. When a fresh insight comes to a person from his intel-
lect, a flash of wisdom emerging from its source, he feels awonderful delight.
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So too, the revelation of the Infinite Light of Atik Yomin and Arich Anpin is in the level of
Chochmah of Atzilus, which is the Name Av.

In the same way, the light of Atik Yomin and Arich Anpin, the two levels of Keser, is revealed in Chochmah of
Atzilus, which is the Name Av.
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That is why the Name Av is called “love in delights”: since it is the revelation of the supernal de-
light. And this is [why it is] “love in delights” specifically, etc.

This is why the Name Av is called “love in delights”: it is where the supernal delight is revealed. The words
“in delights” are therefore exact.
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SECTION 6 - 111-13

The palate that says “For me, for me”
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And this is [the meaning of] “Chachlili einayim mi-yayin” (“His eyes are red from wine”). And our
Sages, of blessed memory, said: “Chachlili: every palate (chech) that tastes says, ‘For me (li), for
me (li).”” Now, the doubled expression “for me, for me” needs to be understood.

The verse says that Yehudah’s eyes are chachlili, “red,” from wine. The Talmud reads the unusual word as

chech li li, “palate: for me, for me”: every palate that tastes it says, “For me, for me.” The Alter Rebbe asks
why “for me” is said twice.
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But the point is that this is the matter of two ascents of the two levels, ahavah rabbah and ahavas
olam, Mah and Ban, into Atik Yomin and Arich Anpin, as mentioned above; for they rise into the
level of the Name Av, where there is the revelation of Atik and Arich, etc.

The two “for me”s are two ascents: ahavah rabbah (Mah) and ahavas olam (Ban) each rise to Atik Yomin and

Arich Anpin. They reach these levels by rising into the Name Av, Chochmah, where Atik and Arich are
revealed.
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And this is [the meaning of] “the palate that tastes says, ‘For me, for me’”: the explanation is that
“the palate that tastes” is the level of Chochmah (wisdom) of Atzilus, which is called “palate,” the
Name Mah, and it is the level of te’amim (“tastes”), which are in the Name Av.
“The palate that tastes” is Chochmah of Atzilus, which Kabbalah calls the palate. Chochmah is the level of
te’amim, a word that means both “tastes” and the cantillation notes of the Torah, and te’amim belong to the

Name Av. The words “the Name Mah” here are puzzling, since the maamar otherwise identifies Chochmah
with the Name Av; the Kehot edition notes that all printings read so.
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As is known, there are four levels, te’amim, nekudos, tagin and osiyos (cantillation notes, vowel
points, crowns and letters), corresponding to the four Names Av, Sag, Mah and Ban. And

Chochmabh of Atzilus is the level of “the palate that tastes,” that is, the level of te’amim.

The written Torah has four components, te’amim (cantillation), nekudos (vowels), tagin (the crowns on the
letters) and osiyos (the letters), and they correspond to the four Names Av, Sag, Mah and Ban; so te’amim,
the first of them, are Chochmabh, the palate that tastes.
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Just as, by way of analogy, when a person tastes some pleasant and sweet food he takes delight in it,

so too in the level of the te’amim of Chochmah there is the revelation of Atik, etc.

Just as tasting sweet food gives a person pleasure, the “tastes” of Chochmah carry the revelation of Atik, the
supernal delight.
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And this is [the meaning of] “the palate that tastes,” the level of Av, Chochmah, “says, ‘For me, for

me’”: this is the level of the ascents of ahavah rabbah and ahavas olam.

The Talmud’s phrase now reads: the palate that tastes, Chochmah, the Name Av, says “For me, for me,” be-
cause both loves rise up into it.
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Now, the red eyes (chachlili einayim) are “from wine.” For through “wine entering,” the wine of

Torah, “a secret comes out.”

The verse says the eyes are red “from wine,” and the Alter Rebbe explains this through the saying “When
wine goes in, a secret comes out.” The wine here is the wine of Torah, which brings out what is hidden in the
soul.
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The meaning of “secret” is the hidden ahavah rabbah, which is to come out from concealment into
revelation, so that there be the vesting of ahavah rabbah, Mah, in ahavas olam, Ban. And through
this both of them rise and are included in Chochmah. And this is [the meaning of]| “Chachlili,” etc.,

“from wine.”

The “secret” is the hidden ahavah rabbah, which Torah brings out of concealment so that it vests itself in
ahavas olam, Mah in Ban. Joined in this way, both loves rise and are included in Chochmah; that is why the

red eyes are “from wine.”
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That is: what “the palate that tastes says, ‘For me, for me,’” the ascent of Mah and Ban into Av, this
is “from wine”: for through the entering of the wine of Torah, “a secret comes out,” the vesting of

Mah in Ban; and through this they arouse the Name Av to be “the palate that tastes,” etc.

So the palate’s “For me, for me,” the rise of Mah and Ban into Av, comes “from wine.” The wine of Torah
brings out the secret, the vesting of Mah in Ban, and this arouses the Name Av to be the palate that tastes.

SECTION 7 - 114-15

Shabbos and the red and white of the eyes
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Now, the level of this revelation of the Name Av is on Shabbos, which is the matter of the intellect
(mochin) of Abba (Chochmah). That is, the revelation and drawing down of the supernal delight,
the level of Atika Kadisha, into the level of Chochmabh.

This revelation of the Name Av happens on Shabbos, which brings the intellect (mochin) of Abba,
Chochmah. On Shabbos the supernal delight of Atika Kadisha is drawn down into Chochmah.
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As it is written, “And you shall call the Shabbos a delight”: to draw down and to call the delight into
Chochmabh, etc. And as is written elsewhere, on the saying of our Sages, of blessed memory, “Who-
ever says Vayechulu on Shabbos, it is as though he became a partner with the Holy One, blessed be
He, in the work of creation,” etc.

Isaiah calls Shabbos “a delight,” and the Alter Rebbe reads “you shall call” as calling the delight down into

Chochmah. He adds the Talmudic teaching, explained elsewhere, that whoever says Vayechulu, the passage
on the completion of creation, on Shabbos is regarded as a partner with G-d in creation.
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And this, too, is the whole intent of eating on Shabbos: to draw down the level of Atik into
Chochmah, etc. However, our Sages, of blessed memory, said, “One who toiled on the eve of
Shabbos will eat on Shabbos.”

Eating on Shabbos has the same purpose, to draw Atik, delight, into Chochmah. But the Sages said that one
eats on Shabbos only if one toiled on the eve of Shabbos: the delight depends on the effort that came before
it.
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And this is [the meaning of] “Chachlili einayim” (“red eyes”), etc. The explanation: there are two
aspects in the eyes: the first, the redness and the glow in the eyes; and the second, the whites of the
eye.

That toil is what the red eyes stand for. The eyes have two aspects, the red glow and the white, and the next
paragraph explains each of them.
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Now, the matter of the redness is the level of fervor and flashes of fire, “to gaze upon the glory of
the King,” as it is written, “Turn your eyes away from me,” etc., for they set Him ablaze with flames
of love, as is known.

The red of the eyes stands for fervor, “flashes of fire,” the burning desire “to gaze upon the glory of the

King.” The Zohar reads the verse “Turn your eyes away from me” as saying that these eyes set Him ablaze
with flames of love.
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And similarly, it is explained in the Idra Rabba: when Z’eir Anpin (the emotive attributes) gazes at
the forehead of Arich [Anpin], it receives 370 lights, and in the face (panim) 150 lights, as it is writ-
ten, “If a bird’s nest (kan, 150) chance before you (lefanecha),” etc.
The Idra Rabba, a section of the Zohar, describes the same thing above: when Z’eir Anpin gazes at the fore-
head of Arich Anpin, it receives 370 lights, and in the face 150 lights. The number 150 is hinted in the verse

“If a bird’s nest (kan) chance before you,” since the letters of kan add up to 150, and the verse’s lefanecha,
“before you,” comes from panim, “face.”
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The point is that Arich Anpin, which is Keser (the Crown), is the lowest level of the Emanator, and
Z’eir Anpin is the source of the worlds of Beriah, Yetzirah and Asiyah; that is why Z’eir Anpin is
called “world” (olam), as it is written, “The world (olam) is built by kindness,” etc.

Arich Anpin, Keser, is the lowest level of the Emanator itself, still part of the source rather than of what is

emanated, while Z’eir Anpin is the source of the three lower worlds. That is why Z’eir Anpin is called olam,
“world,” as in “The world is built by kindness.”
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Therefore Z’eir Anpin is aflame to be included above in the Infinite Light (Or Ein Sof), the level of
Arich Anpin, etc. (And so too man’s service below, “to gaze upon the glory of the King”: “My eyes
are always toward Havayah”; that is, the fervor from below to above, which is specifically through
the eyes.)

Because Z’eir Anpin is “world,” it burns to be absorbed in the Infinite Light of Arich Anpin. The parenthesis
gives the human parallel: a person’s service “to gaze upon the glory of the King,” “My eyes are always to-
ward Havayah,” is fervor rising from below, and it comes specifically through the eyes.
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And this is the redness in the eyes, which indicates fervor and flashes of fire, etc. And through Z’eir
Anpin’s gazing in a state of fervor, the flow is afterwards drawn down from Arich Anpin to Z’eir

Anpin.

That fervor is the redness of the eyes. Because Z’eir Anpin gazes upward with this fervor, a flow of light after-
wards comes down to it from Arich Anpin.
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As it is written, “The eye of Havayah is toward those who fear Him,” etc. (That is, because he first
began with “My eyes are always toward Havayah,” which is fervor from below to above. And this is
“One who toiled on the eve of Shabbos,” etc. Through this, the light of the flow is afterwards drawn
down from above to below, so that there be “the eye of Havayah,” etc.)

This is the meaning of “The eye of Havayah is toward those who fear Him”: G-d’s eye turns to a person be-
cause he first turned his eyes to Him. This is the toil of Shabbos eve that earns the meal of Shabbos, and
through it light flows down from above.
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And this is the matter of the 370 lights or the 150 lights that Z’eir Anpin receives from Arich Anpin,
namely the flow from above, etc., which is the level of the eye that is white, as stated in the Idra
Rabba (folio 129b and folio 136b): “And they are washed in the one whiteness of the good eye,” etc.

The 370 or 150 lights that Z’eir Anpin receives are this flow from above, the white of the eye. As the Idra
Rabba puts it, the eyes of Z’eir Anpin are washed in the whiteness of the “good eye,” the eye of Arich Anpin.
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Now, sight is the level of the outer dimension (chitzoniyus), which is not so with the other powers,

such as the power of wisdom (Chochmah) or the emotive attributes (middos), etc.

Sight is an outer faculty: unlike wisdom or the emotions, it does not take what it sees into the person.
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The reason is this: since [Z’eir Anpin] is gazing at the forehead of Arich Anpin and afterwards re-
ceiving the revelation of light from there, it is impossible to receive [it] except through sight, which
is from outside and does not enter within.

Here is why the bond with Arich Anpin is through sight: Z’eir Anpin gazes at Arich Anpin’s forehead and re-

ceives light from there, and light from so high can be received only through sight, which stays outside and
does not enter within. What is beyond a being’s inner powers can be seen, though it cannot be contained.

SECTION 8 - 1116-18

White of teeth: refining and growth
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219 RIOK 1022971 .19 NAIIYN 172 W0 OR 172 wAwDDY pIRTRY MTRn NIk Down

“And white of teeth”: now, the teeth refine, etc. And this is the level of gestation (ibbur) in the womb
of Imma (Binah), like the analogy of the emotive attributes (middos) within the intellect: to see with
the eye of the intellect the essence of the emotive attributes, and to examine and scrutinize them
[to see] whether there is any admixture in them, etc. And this is “in the womb of Imma,” etc.

The verse’s second half, “white of teeth,” concerns refining, since teeth break food down and separate it. In

the soul this is like the gestation of the emotions within the intellect, “in the womb of Imma” (Binah): the

mind looks at the emotions and examines them closely to see whether anything foreign is mixed in.

191 19 PIR 1071 AP0 MIPPRY XX WY 972010 721 10 1PN 13 19975 nhn 71 TRyt
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And above, in Z’eir Anpin, [there is] “three included within three,” etc.; and what has been refined
becomes Atzilus and G-dliness, and the waste is pushed outside, etc. And so on, up to the highest of
heights, etc.

Above, in Z’eir Anpin, gestation is the state called “three included within three,” the six emotive attributes

folded so that three are held within the other three. In this stage what is refined becomes part of Atzilus and
G-dliness, the waste is rejected, and the same process continues up to the highest levels.
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And afterwards growth takes place through the milk that follows birth; and this growth is that light
and life-force are drawn down so that the emotive attributes (middos) will be luminous and clear,

etc.

After birth comes growth through nursing, through milk. Light and life-force are drawn into the emotions so
that they shine and become clear.
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And this is [the meaning of] “and white of teeth”: the teeth themselves become white by virtue of
the milk; for at the time of refining they are not yet white, since one is occupied with looking and
scrutinizing, etc.

Now “white of teeth” is explained: the teeth become white through the milk. While they are still refining,
looking and scrutinizing, they are not yet white.
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And this is the level of katnus (smallness), which is not so with “white of teeth,” [where the teeth]
have become white and shining, etc.; for there is refinement after refinement, etc.

The stage of refining is katnus, “smallness,” the immature state. White teeth stand for a later stage, when the

emotions have become white and luminous, a refinement beyond the first refinement.
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And all of it is through “You open Your hand (yadecha)”: this is the level of the thirteen tikkunim
(adornments) of the beard, which are yuds and vavs, hairs and follicles; for Abba (Chochmah)

draws nourishment from the eighth mazal, notzer, [whose] letters [are those of] ratzon (will), etc.

All of this comes through “You open Your hand,” whose word for “Your hand” is read as “Your yuds.” It
refers to the thirteen tikkunim (adornments) of the beard of Arich Anpin, the Zohar’s image for thirteen
channels of mercy that flow from Keser; each is called a mazal, from nozel, “flowing.” They are made of yuds
and vavs, the follicles and the hairs that grow from them; Abba, Chochmah, draws from the eighth of them,
the mazal called notzer (“[He] keeps [kindness]”), whose letters also spell ratzon, “will.”
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And through this, will is brought about also “for every living thing,” etc. And this is through the
Torah, Abba, in that one draws the light of Abba upon his soul; and Abba draws nourishment from
the eighth mazal, as mentioned above, and there is revealed within it [the soul] a will that is far
above, etc.

Through this, will (ratzon) comes down “to every living thing,” as the verse ends. It happens through Torah,

which is Abba: one who studies draws Abba’s light onto his soul, and since Abba draws from the eighth

mazal, awill from far above is revealed within the soul.
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And the analogy of yuds and vavs: the yud is the tzimtzum (contraction) of the light in the skin of
the face, which covers [it], so that it comes out only through a follicle; and the vav is the extension
of the hairs, etc. And this is enough for one who understands.

The yuds and vavs are an image from the face: the yud is the light held back under the skin, which covers it

and lets it out only through a follicle, and the vav is the hair that extends out from it. The text ends with
“enough for one who understands.”
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IN ONE'S AVODAH

The maamar draws its lesson from “one who toiled on the eve of Shabbos will eat on Shabbos”: a person’s

own fervor, “My eyes are always toward Havayah,” is what draws down “the eye of Havayah,” the light from

above, and the delight of Shabbos. Love aroused in prayer by contemplating the world is real, but it has an

opposite, so after prayer a person can turn to worldly matters; the wine of Torah brings out the soul’s hid-

den ahavah rabbah and joins it with that love, and together they draw down the love in delights. Through

Torah, too, a person draws the light of Abba upon his soul, so that a will from far above is revealed in it.

QUESTIONS FOR DISCUSSION

1.

Why does ahavas olam have an opposite, so that a person can turn to worldly matters after praying, while
ahavah rabbah does not?

. If love in delights never vests itself in the lower loves, how can the union of ahavah rabbah and ahavas

olam draw it down? What does the wedding canopy add to the explanation?

. Why is Chochmah called “the palate that tastes,” and how does the delight of a new insight illustrate what

is revealed there?

How does the toil before Shabbos relate to the red and the white of the eyes, and to “My eyes are always to-
ward Havayah” and “The eye of Havayah is toward those who fear Him”?

. Why must the light of Arich Anpin be received through sight, an outer faculty, rather than through the

mind or the emotions?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 B»a DY 1IN0

The note records that another transcript (hanachah) of
this explanation is printed there, so the reader can com-
pare a second recording of the same teaching.

KEHOT'S NOTE

TT9IR®AD U8R 2,00 NpR NTIpHa .10 'Y F7OPN BPII02 NN MmN

.T2ymn ARAM 127 1R 09 NANR MAnR 2 Iy

PARAGRAPH 2

2 Al
Yaakov’s blessing to Yehudah: “His eyes are red (chachlili)
from wine, and his teeth white from milk.” This is the
verse the previous maamar explained and this one ex-
plains further.

Genesis 49:1227:1”1 N°wWR12

12970 L3712 177 0Py 27PN
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 no3 X193 13w 197

Isaiah calls on all who thirst to come to the water and to
buy wine and milk “without money and without price.”
The Alter Rebbe cites it to show that the Torah is called
both wine and milk.
Isaiah 55:1°X:1”1 7°yw”
192W 1573 193K) 192 157 10D 127K WK 012 197 RNETED i
1291 172 7R K192 ApaXiva
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X,y

4 D°212yna NanAN

In the Song of Songs the beloved praises his bride: “How
beautiful you are, and how pleasant, love in delights.” The
maamar takes the phrase “love in delights” as the name of
the highest love, above ahavah rabbah and ahavas olam.

Song of Songs 7:71:"1 02w W
:0°11YN2 MR NRYITIM N°R2"an
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
5 5711 %Y 7IN2

Kehot’s note points to where this is explained further:

likuteitorah.com/torah-ohr/vayechi/

Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
ifei gl 1°°%n 2,30 npn n”1.7‘?: 0P’y 170pn »n¥Ad2 NANR Anan
L1292 1IR3 127 720X 0919 NAAR MAR 2 1°1y2

PARAGRAPH 4

6 M v

The Kehot note points to this Zohar passage for the great
beast that consumes a thousand mountains. The Alter
Rebbe reads the beast, behemah, whose value equals Ban,
as Malchus of Atzilus, which takes in and refines what is in
the lower worlds.

Zohar I, 18ba ,n°> Xt

KEHOT’'S NOTE
.X”Y0 17 .2 ,11° K711 IRT

7 NTM RYOR32 112 MOAWY 7127 702 A9ORT PPIY PN

A second place the Kehot note gives (at the bottom of the
page) for the beast that eats a thousand mountains and
drinks them in a single gulp, read here as the refining
done by Malchus of Atzilus.

Zohar, Vayechi 16:109-17:1205”p:1”>-1”p:1"0 1,711 7120

PARAGRAPH 6

8 R aw N
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
y7%Y .0°01970 992 17D

9 YUINY NS

Or HaTorah is the Tzemach Tzedek’s collection of maa-
marim on the Torah.
KEHOT'S NOTE
JIP°RY OM118 8 NIRRT

10 T nmye

Kohelet says that G-d made “this opposite that,” setting
each thing beside its counterpart. The Alter Rebbe applies
it to ahavas olam: because this love comes through the
world, the world can produce an opposing pull, while
ahavah rabbah has no such counterpart.

Ecclesiastes 7:147":1 noip

mpg H'('ﬂ?:}\f? AR 03 X7 Ay D‘l’;ﬂ D‘IU; o ﬂ;iU m’.f!
TIIRM 1POR DIRT R¥N? RPY 112777y 0°PK7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 9

" ON92 7231 9ot

The Kehot note gives this verse from the account of cre-
ation, “male and female He created them,” followed in the
next verse by “And G-d blessed them.” The Alter Rebbe
learns from the order that blessing comes once male and
female are together.

Genesis 1:27172:X N°wx12

K12 71231 731 INK K72 072X 0732 1732 DTXT NN PR X1
Halghe

And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,X NPwRA3

12 QNN 992°1 4872 73p1 99t

The Torah sums up the creation of Adam: “Male and fe-
male He created them, and He blessed them, and called
their name Adam.” The Alter Rebbe reads “male and fe-
male” as Mah and Ban and “He blessed them” as the draw-
ing down of the Name Av.

Genesis 5:2°2:°71 NYWRI2
:DN7271 02 D7 DRY™NK K17 ONK 7137 0X13 1397 13t
male and female created He them, and blessed them, and

called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note refers to this Zohar passage, which teaches
that man was made in the pattern of the supernal Glory so
that the lower Glory would be complete on every side. The
Alter Rebbe draws on this principle of completeness to ex-
plain why the blessing comes only when male and female
are united.

Zohar II, 155ax ,mp 27m
KEHOT'S NOTE
22,11 WK ,MIP 270 KT

14 N2IPW INN2 NN N30 N2 W KD

A second place the Kehot note gives: here the Zohar says
that the supernal blessings rest only in a place that is
whole, which is why a table must not be left empty. In the
maamar the whole place is male and female joined, and so
“He blessed them.”

Zohar, Terumah 52:565-53:572-77”0pn:2”1 ™10 M 790
27yPn:3”a

PARAGRAPH 10

15 D°212yNn2a NanAN

The phrase “love in delights” comes from the beloved’s
praise of his bride in the Song of Songs. The Alter Rebbe

likuteitorah.com/torah-ohr/vayechi/
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explains that the Name Av is called by it because Av,
Chochmah, is the revelation of the supernal delight.
Song of Songs 7:7°1:t 0*°wn W
:0°31YN2 MR NRYITTR 1R
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

16 7o QoY 99N
Yaakov blesses Yehudah: “His eyes are red from wine, and
his teeth white from milk”; plainly, his land will be so rich
in vines and pasture that wine and milk abound. The maa-
mar now explains the first half of the verse.

Genesis 49:1227:0"n N*wR12

1220 D121 170 DY *290n
His eyes shall be red with wine, And his teeth white with
milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 o5 55 AIN QYT 7°r 0 Y9vean
Expounding the bounty of the Land of Israel, the Talmud
reads chachlili as chech li li: “every palate that tastes it
says, ‘For me, for me.’” The Alter Rebbe reads the doubled
“for me” as the two ascents of ahavah rabbah and ahavas
olam.

Ketubot 111b:171°:2 8P M121n>

32 1R IMRA KN UTNI0” niP TIPR — MR AR KR KRR

IR LiNYinY T°0 90 P ooy Y2veon” i TinPn — oyy

Y2 TIMPR — 127 11K 0°IPTPY 11D 0°IYI7 I0KRA RRY D 0P
203 1257 KPR 70010 1277 290 PR 72 003 199

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 12

18 5 %% PN DY PN P
The Kehot note gives the Talmud’s reading of chachlili:

9

“every palate that tastes it says, ‘For me, for me.”” Here
the Alter Rebbe identifies that palate with Chochmah of
Atzilus.

Ketubot 111b:171°:2 8P M121n>
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

’D 97712 072w 1XYW X L,AYW 2 772 °n° NPIIR AR .2 ,R% 112D
7957 om mn3 v’y .0”xn onM
19 o1 *pAW PENT Ron

Me’orei Or is an alphabetical lexicon of Kabbalistic terms;
the note cites its entry for Chochmah of Atzilus being
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20

21

called “palate.”
KEHOT'S NOTE
SnARnRnN D’UT’Pbﬂ 9802 AR .3 ,R° LR % 927m2 ﬂ"ip‘? .29, R™MRn
.°n 7Y 2U%n
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As the note quotes it, Me’orei Or says there: “Te’amim, in
the mystery of Atik and Arich, the level of Av,” the same
link this paragraph makes.
KEHOT'S NOTE
19°%71 OW 2°N1 7°KR°21 .727Y N2 PRI PUNY 7102 DORYL” 10,0 RMIND
SYPN’2 Y 170 RARY NIRRT KRN0 WY nyh
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On this idea that Atik is revealed in the te’amim of
Chochmah, Or HaTorah writes, as the note quotes: “Per-
haps this is [the meaning of] ‘Teach me good taste and
knowledge,’ the hidden taste,” linking the verse’s “good
taste” with the hidden delight revealed in Chochmah.
KEHOT'S NOTE
oYL *17M? NYT OYY NV I AN °D APy 1970 Mnw n7IN2
.3, 9oy 1033 AR 70NN

PARAGRAPH 13

22

ooy v77%on
“His eyes are red from wine.” Here the Alter Rebbe ex-
plains the words “from wine” as the wine of Torah, which
brings the hidden love into the open.
Genesis 49:1227:0"n N°wR12
:3970 0371271 177 0Py *27Pon
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

23
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The prophet tells Israel that if they keep Shabbos and “call
the Shabbos a delight,” they will delight in G-d; plainly,
“call” means to name or regard it as a delight. The Alter
Rebbe also reads “call” as calling down, drawing the de-
light of Atik into Chochmah.
Isaiah 58:13x:n711°yw°
Ny naw? nXIR) "wTR OP2 39N Nity S7x nawn IwYnOX
937 72T TFP0 KIS TRV MOYR T2 330 7 WP
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that whoever prays on Shabbos eve
and says Vayechulu is regarded as a partner of the Holy
One, blessed be He, in the work of creation. The text men-
tions that this saying is explained elsewhere.
Shabbat 119b:2°2:2 v™°p naw
272 PRanmd TR APDR 7 12 YWY 227 XPRPRY LKD) MY
N2W 27y32 PPBNn0 93 :RPINT 27 IMKRT 7191977 MY 8 nav
M2 YiTRT? AMY Ay 19°KD 2N 179y AT¥n 1191977 niN
KPR 71915717 PR PR — ™10 MY ,NPWRI2 Awyna Xan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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In the Talmud, G-d answers those who ask for reward in
the World to Come without having kept the mitzvos: “One
who toiled on the eve of Shabbos will eat on Shabbos; one
who did not toil, from where will he eat?” The Alter Rebbe
applies it to the effort of the weekdays that must come be-
fore the delight of Shabbos.

Avodah Zarah 3a:107:X °3 771 1712y

17?2 MR LTIYN WK AP Jan 07y BY 91927 :Ipd 1mN

,N3%32 DOR° NaY 27y3 MWY *n 102IYaY 00IY (RIT 9IN2 BITRN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“His eyes are red from wine.” The Alter Rebbe now con-
nects the red of the eyes with the toil that comes before
Shabbos.
Genesis 49:1227:1”n N°wR12
2320 D121 170 0Oy *2P0n
His eyes shall be red with wine, And his teeth white with
milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Song of Songs the beloved says to his bride, “Turn
your eyes away from me, for they have overwhelmed me”:
her gaze moves him too strongly. With the Zohar, the Alter
Rebbe reads these eyes as the fervor of love that rises to-
ward G-d.

Song of Songs 6:5°71:" 0w W

STYPAT"IN WRIY 0UYT TYD T 232077 DOY 2T T3y 2207

149



TORAH OHR - PARSHAS VAYECHI - MAAMAR 5

28

29

30

31

32

33

Turn away thine eyes from me, For they have overcome me.
Thy hair is as a flock of goats, That trail down from Gilead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note points to this Zohar passage, which ex-
plains “Turn your eyes away from me” as eyes that set Him
ablaze with flames of love. The Alter Rebbe uses it for the
redness of the eyes, the fervor of love.

Zohar III, 84ax ,70 2’m

KEHOT'S NOTE
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Explaining “Go out and see... the crown,” Likkutei Torah
quotes this paragraph: Z’eir Anpin gazes at the forehead of
Arich Anpin and receives the 370 lights only through
sight, which stays outside.
Zohar II1, 128b2 ,n3p '
KEHOT'S NOTE
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The Kehot note points to this passage of the Idra Rabba for
Z’eir Anpin gazing at the forehead of Arich Anpin. The
Alter Rebbe uses it to show that the light from Arich Anpin
comes in answer to Z’eir Anpin’s gaze.

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 100

1°7973 7P 0°1e
Kehot’s note points to Zohar III, 135b for these words.
Zohar 111, 135b2 ,7%p »m
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The Kehot note points to this passage of the Idra Rabba for
the 150 lights in the face. The Alter Rebbe pairs them with
the 370 lights of the forehead as the flow Z’eir Anpin
receives.
Zohar, Idra Rabba 23:167-24:177-10p:3”5 X217 RIIR 7117 7100
Py

197111 7P 2%02) P YW

The Kehot note gives the Etz Chaim, Gate of Arich Anpin,
chapter 14, for the 150 lights. There the Arizal explains
that of the 370 lights of Arich Anpin’s face Z’eir Anpin re-
ceives only 150, as does one who cannot gaze at the fore-
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head of Arich Anpin but only at its face, and connects this
with “If a bird’s nest (kan) chance before you.”
Sefer Etz Chaim 13:147:3”° 0>°n vy
Y1DART RDTIR DWANR RN 0”IP RITRI 72127 1PN 7w 123y
573077 89191 (2) 1A 113 17 nn cnynw Prby X121 yret
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Sefer Etz Chaim (Public Domain)
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The Torah’s law of the bird’s nest begins, “If a bird’s nest
chance before you on the way”: one who finds it must send
away the mother before taking the young. The word kan,
“nest,” equals 150, and lefanecha, “before you,” comes
from panim, “face,” so the verse hints at the 150 lights in
the face.

Deuteronomy 22:6":27> 0°7127

D°%°3 X DMK PINTPY IR P22 7772 7307 119%TIR X2 72
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If a bird’s nest chance to be before thee in the way, in any

tree or on the ground, with young ones or eggs, and the dam

sitting upon the young, or upon the eggs, thou shalt not take

the dam with the young;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist says, “For I said: the world is built by kind-
ness”; olam can also be read “forever,” “kindness is built
forever.” The Alter Rebbe takes olam as “world,” and so
Z’eir Anpin, whose attributes begin with kindness, is
called “world.”

Psalms 89:3"1:1"0 0°%°11n

:072 ANIMK 190 DY 732> 707 BPIY "NIBRD
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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David says, “My eyes are always toward Havayah, for He
will free my feet from the net.” The Alter Rebbe reads it as
a person’s fervor rising from below, through the eyes.
Psalms 25:15770:71”3 0°%°1n
2937 NYIR ROBPRIT 2D 179K TN Y
Mine eyes are ever toward the L-RD; For He will bring forth

my feet out of the net.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The psalmist says, “Behold, the eye of Havayah is toward
those who fear Him, toward those who hope for His kind-
ness”: G-d watches over them. The Alter Rebbe reads it as
the light from above that answers the eyes turned toward
Him.
Psalms 33:181:3% 0°2°1n
47007 0¥Prm? PRYOR T 1Y 3
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“One who toiled on the eve of Shabbos will eat on
Shabbos.” Here the toil is the fervor of “My eyes are al-
ways toward Havayah,” which draws down the light from
above.
Avodah Zarah 3a:10:X *3 77t 1712y
17?2 MR LTIRYN WX 1P IR 0PIy P 33137 D% 1nK
,N2W32 P2K° N2Y 21y2 MY on 107IYaY ooviY X 102 wiTRn
M 12 72 PY X RPX 2N2W3 PIXY 12700 N2Y 2792 MY XYY On
.ANIX Y1 197 ANy 12101 7P W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Pelach HaRimon quotes this maamar and remarks in a
note that the Idra Rabba does not say this explicitly at the
folios cited, only by implication (128b, 129a-b, 135b and
136), and that the wording is taken from the Etz Chaim’s
Gate of the Unions, chapters 7-8, where it is explained at
length.
KEHOT'S NOTE
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The text itself cites the Idra Rabba here (129b) for the
whiteness of the good eye. Pelach HaRimon, quoted in the
Kehot note, remarks that the matter is there by implica-
tion rather than explicitly.

Zohar, Idra Rabba 8:50-9:63270:0-"1:’1 X271 XX 717 190

N2V N2°YT X911 712 170NN

The second place the text cites in the Idra Rabba (136b) for
the lights washed in the whiteness of the good eye, the flow

likuteitorah.com/torah-ohr/vayechi/
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from Arich Anpin to Z’eir Anpin.

Zohar, Idra Rabba 28:199-29:209%27 XJ7X7 ,777 7890
g Rol RO !

PARAGRAPH 16
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“And his teeth white from milk.” The maamar now turns
to the second half of Yaakov’s blessing to Yehudah.
Genesis 49:1227:"1 N°WR12
127 D313 1 DY 2020
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And his teeth white from milk.” The Alter Rebbe explains
that the teeth become white through the milk, the growth
that follows refining.
Genesis 49:1227:1”n N*wWR12
2270 DI 1 OOy Vo0
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David praises G-d: “You open Your hand and satisfy every
living thing [with] favor (ratzon)”; plainly, G-d provides
what every creature desires. Following the Tikkunei Zohar,
the Alter Rebbe reads “Your hand” as “Your yuds,” and rat-
zon as “will,” the supernal will drawn from the eighth
mazal.
Psalms 145:161v:77np o°%°1n
17937 °1722% Y22 7777NKR nio
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Tikkunei Zohar 7b:2°2:2°t 97171 *1pn
PR PRPNIR 1aWIN2 nne ,’m’j?g Nqu}_{'? T8 OTIP R TN
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The note refers to the sources listed on Torah Ohr 25d at
the words “Chochmah, and the eighth mazal, notzer
chesed.” There the Alter Rebbe reads the word minchah

151



TORAH OHR - PARSHAS VAYECHI - MAAMAR 5 17”3” Y?y 2182

(“offering™): its first letters are mayin nukvin, and its ches
is Chochmah and the eighth mazal, notzer chesed, which
flows into the hei, the Community of Israel.

Zohar III, 289ax ,v97 »mt
KEHOT'S NOTE
7,719 999 101 R ,¥E7 A1t IR

46 7139 NPNIN %

There, on the thirteen attributes of mercy that Moshe drew
down, the Alter Rebbe explains notzer chesed: notzer has
the letters of tzinor (“channel”) and of ratzon (“will”), and
it also means “guarding,” kindness kept hidden in thought
before it is revealed.
KEHOT’'S NOTE
.2,00 772 AP XA
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