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“Yehudah, you — your brothers shall acknowledge you”
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“Yehudah, you — your brothers shall acknowledge you,” etc. Now, Yehudah is named after “This
time I will acknowledge (odeh),” and this is the quality of acknowledgment (hoda’ah) in the souls of
Israel as awhole: “We acknowledge You,” and “we bend the knee, bow down and acknowledge.”
2311 Ppn2 Pynk Sax LN 0onYn 9o KDY IR DYDI PRI 1NN NN XY R nvndw RO
JPR WY 7199300 M 9Y 191 7000 00 1T P oWy At moynR RIT OTNINY

Only, below, since it is subject to time, it is called “This time (hapa’am) I will acknowledge,” for not
all times are alike. But above, in the source from which their souls are hewn, it is above time, and
there it is called Yehudah, for the yud indicates the present, as in “Thus Iyov would do (ya’aseh).”
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And the meaning of the word would be like yodeh [“he acknowledges”], with the addition of a hei:
Yehudah. (And in Nechemiah 11, Yehudah is written with a segol under the dalet.)
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And the matter of “This time I will acknowledge” is [that it comes] after the birth and revelation of
the levels of Reuven, Shimon and Levi, for they are the very ones that bring about this quality of

acknowledgment.
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And this is [the meaning of]| “your brothers shall acknowledge you.” The explanation of this matter:
Reuven is named after “See, a son” (re’u ben), the level of seeing (re’iyah); and this level of seeing

is what brings about the drawing forth of the level of love.

likuteitorah.com/torah-ohr/vayechi/ 3
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As it is written, “The face of a lion on the right”: aryeh (lion) has the letters of re’iyah (seeing). And
likewise the banner of the camp of Reuven was to the south. For seeing is a matter of drawing close
out of affection, as it is written, “Like the first ripe fig on the fig tree in its first season, I saw your fa-

thers,” etc.
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And this is [the meaning of] “For Havayah has seen,” etc., “for now my husband will love me,” etc.
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And this drawing forth in the Congregation of Israel (Knesses Yisrael) is the level of “gazing at the
glory of the King,” to arouse love until it desires to cleave to Him, blessed be He. And in this way
the Verses of Praise (Pesukei deZimra) and [the blessing] Yotzer Or were instituted before the
Shema, so that one should come to the fulfillment of “And you shall love” in the Shema.
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For the main purpose of recounting the praise of the Omnipresent is that knowledge alone is not
enough, since it is a state of concealment; and even “a thief at the mouth of the tunnel,” etc.
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And he will not come to the fulfillment of “And you shall love” unless he goes out from concealment
into revelation, and from the level of knowing to the level of actual seeing, which is the level of rev-
elation — specifically “to gaze.” That is, by speaking at length of His praises, blessed be He, and

deepening his mind [in] how “Your kingship is a kingship over all worlds”:

likuteitorah.com/torah-ohr/vayechi/ 4
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“A thousand thousands, and myriads of myriads,” etc.; and He alone, blessed be He, is single and
unique, just as before the world was created, as in the words, “Single One, Life of the worlds, King,”

etc.
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The true meaning of the name “Single” (yachid) is that He alone is. And the meaning of “One”
(echad) is that the level of the aleph is drawn into the ches and the dalet, which are the seven heav-

ens and the earth, etc.,
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so that they be nullified to His unity, blessed be He: the life-force of heaven and earth rises and is
absorbed into its source; and in this way even the life-force of the spiritual [realms] rises, as it is
written, “Yours, Havayah, is the greatness,” etc. (and see about this on the verse “And I appeared to
Avraham?”).
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And only in “Blessed be the Name of the glory of His kingdom forever and ever” [is it said] that the
existence of separate worlds is only from the level of His Malchus (sovereignty), blessed be He.
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And when he dwells at length on this matter in the depth of his understanding, in a revealed way in
his mind and not as knowledge alone, then from this he gives birth to love revealed in his heart,
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so that “my soul longs, and even pines,” etc.; and he will come to the actual fulfillment of “And you
shall love Havayah your G-d” — that is, to cleave to Him, to the Infinite One (Ein Sof), blessed be

He, Himself; as it is written, “Whom do I have in heaven,” etc.

likuteitorah.com/torah-ohr/vayechi/ 5
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Now, it is written, “with all your heart,” and our Sages, of blessed memory, said, “with both your in-
clinations.” That is, the love should be at the level of a baal teshuvah (one who returns).
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For teshuvah (return) is not specifically for one who has sins in his hand, G-d forbid, but rather [it

applies| even to every person; for the meaning of teshuvah is to return the soul to its source and

root, where it was included in its Emanator, blessed be He, and “bound in the bond of life with

Havayah” Himself.
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And it descended from its place of glory and was clothed in this physical world, so that even all the

spiritual perceptions that it grasps while clothed within the body fall under the category of time

and space.
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And it must be returned through “They cried out to Havayah in their distress (tzar),” for “the place
is too narrow (tzar) for him,” which is the level of constriction (meitzar) and limit. And of this it is
said, “who brought you out of the land of Egypt (Mitzrayim)” — from the level of constriction

(meitzar), etc.
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For through the bitterness he will feel over the opposite [state], the love for G-d will grow with sur-
passing strength, to be absorbed in the Infinite Light (Or Ein Sof), blessed be He — like the advan-

tage of light that comes from darkness.

likuteitorah.com/torah-ohr/vayechi/ 6
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And of this our Sages, of blessed memory, said, “In the place where baalei teshuvah (those who re-
turn) stand,” etc. And as is brought in the Zohar, that “they draw it with greater force”: so that there
be a revelation of the Infinite Light (Or Ein Sof), blessed be He, itself upon his soul, until even the
life-force of the body and the animal soul, and their faculties, are transformed and return to G-d,
and “darkness is transformed into light.”
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And this is [the meaning of] “For Havayah has seen my affliction.” The explanation: through “my

affliction and my wandering,” which is the bitterness of the soul — [that is,] through an arousal
from below, an arousal from above is drawn forth; and “as in water, face [answers]| face,” etc.:
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the advantage of light, at the level of seeing from above to below: “for he will love me” at the level

of Ishi (“my husband”), that is, as it is written, “On that day you will call Me Ishi.”
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And the meaning of Ishi is truly eish sheli, “my fire.” That is, the longing from below to above, the

level of “and your longing shall be for your husband (ishech)” — which is precisely “my fire” —

should be in the manner of absorption in the Infinite Light (Or Ein Sof), blessed be He, itself, until

He Himselfwill be Ishi, truly “my fire.”
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For “and His right hand embraces me,” in the manner of embrace and absorption, so that there be

arevelation of the Infinite Light, blessed be He, itself upon my soul through this longing.

likuteitorah.com/torah-ohr/vayechi/ 7
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Now, this is the matter of Reuven, which is the matter of the first paragraph of the Shema, which is
the level of ratzo (running forth). And the second paragraph of the Shema is the level of Shimon —
“And it will be, if you will surely listen (shamoa tishme’u)” —which is the level of shov (returning).
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For seeing is from close by, and that is the level of love that comes from closeness. But hearing is
from afar, and it is what brings about the level of awe, as it is written, “Havayah, I have heard the
report of You (shim’acha); I was afraid.” For awe comes because of the level of distance that is

drawn from the level of “the left pushes away.”
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For since he pushes himself away and humbles himself, saying to his soul, “Who is he whose heart
would dare to approach,” etc., then awe and dread fall upon him in his heart.
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As it is written, “The people saw, and they trembled, and they stood from afar”: because of “they
trembled,” for terror and dread fell upon them, therefore “they stood from afar,” at the level of

hearing. And it is like the matter of “If your heart runs, return to the One.”
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And this is the matter of the second paragraph of the Shema, which is the level of awe, as it is writ-
ten, “Take heed, lest [your heart] be seduced,” etc. And this is what is written, “For Havayah has

heard that I am hated,” and like the matter of “Despised in his own eyes, rejected.”

likuteitorah.com/torah-ohr/vayechi/ 8
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That is, through an arousal from below — that he is regarded in his own eyes as “hated” through
“the left pushes away” — there comes to be an arousal from above: “For Havayah has heard,” the

level of hearing from afar, in order to draw down the level of awe from above.
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(And with this one will understand the matter of Shema and VeHayah, which are Chesed (kindness)
and Gevurah (restraint), and the Names Mem-Beis (42) and Ayin-Beis (72); only that there is an in-
terinclusion: for Shema is Chesed, love, Reuven, and it also contains Gevurah, the level of “He has
seen my affliction” mentioned above; and likewise VeHayah, awe, contains love.) (See the explana-
tion of this on [the verse] “These are the journeys” (Eileh Masei) and on [the verse] “And he lived”
(Vayechi).)
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Now, after the Shema we say, “True and firm,” etc., “and beloved and pleasant and awesome,” etc.,
“is this thing upon us”; and this is the level of Levi: “my husband will be joined (yilaveh) to me.”
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And this is the matter of “Right and left, and between them the bride.” For “His left hand is under
my head” — the level of “the left pushes away” — is what brings about the lifting of the head, etc.;

“and His right hand embraces me” — the right draws near, to be absorbed, etc.
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And the level of “my husband will be joined” is what we say in “True and firm” (Emes VeYatziv):
“this thing” — that is the Torah, whose root is very exalted, only it has been clothed in physical mat-

ters; therefore the Torah is compared to water, which descends from a high place, etc.

likuteitorah.com/torah-ohr/vayechi/ 9
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And this he should take to heart: It is true that I am not worthy, of myself, to ascend and be ab-
sorbed in the light of G-d, and to return the soul from below to above, to unite it with its Emanator,
blessed be He — for “Who shall ascend the mountain of Havayah?” etc.
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But nevertheless, behold: the Infinite Light (Or Ein Sof), blessed be He, from its own side, as a mat-
ter of course and of its own accord, is drawn down below as well, so that it rests and is revealed in
the Torah.
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And thus this supernal unity is revealed below as above; and therefore, through occupation in
Torah, he can draw the Infinite Light, blessed be He, itself, down below upon his soul.
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And this is “If your heart runs, return to the One”: that also below, in the level of “return,” the level
of “One” is drawn down. And this is “my husband will be joined to me”: that the Infinite Light,

blessed be He, descends and is drawn down from above to below.
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And this is the explanation of “True and firm,” etc.: that we dwell at length on affirming and up-
holding “this thing” “upon us and upon our fathers,” etc., “upon the earlier [generations],” etc.,

T2ANMY 77 7172 07K IR NOWNRT NI 10 DOV 7MY 197 11933 29371 NAR I9ynDn 0O0%wnm

:1710 7IR2

and we draw down from above “True and firm and established,” etc., “and beloved and pleasant,”
etc., so that the drawing forth of the Infinite Light (Or Ein Sof), blessed be He, will rest and be re-
vealed in the light of Torah.

likuteitorah.com/torah-ohr/vayechi/ 10
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However, all three levels mentioned above are still at the level of the light that fills all worlds

(memalei kol almin), for they are drawings forth from the Infinite Light (Or Ein Sof), blessed be He,

into the level of the light that fills all worlds.
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For the level of Reuven is to arouse love, so as to “long, and even pine,” etc., and to yearn to be ab-
sorbed and united in its Emanator, blessed be He — from which it follows that it is not yet absorbed

and united in the Infinite Light, blessed be He, which encompasses all worlds (sovev kol almin)
YY) (5200 wan KD TORR KD NHYA 1AM IR DO0 NANn PART B3 Synn 0onwa)
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(“in the heavens above and on the earth below,” all is equal, and spiritual and physical alike “are

all considered before Him as truly nothing”). And so too the other levels, except that they are draw-
ings forth to be the light that fills all worlds, etc.
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But the level of Yehudah, which is the level of acknowledgment, is the level of self-nullification (bit-
tul) and absorption in the Infinite Light, blessed be He, itself, which encompasses all worlds; and

these are precisely the levels of the bowings in the Shemoneh Esreh prayer.
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Therefore prayer is in a whisper and in silence, at the level of the light that encompasses all worlds
(sovev kol almin), far, far above the level of the chain of descending worlds (hishtalshelus), which is

not in the category of drawing forth and bestowal at all, etc.
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And it does not go by the name “love” at all, but only the level of the nullification of [one’s] very ex-
istence, completely; that is, the level of [the soul] pouring herself out into her Father’s very bosom,
to be truly as naught and nothing.
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And to this the bowing alludes, as one bows before the king, nullifying himself, etc.
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Only, in order that this level, which is the level of Yehudah, be in the mode of “you” (atah) — that is,
to be revealed, as though He were face to face [with him] — there must be “your brothers shall ac-
knowledge you”: one must first set before [it] the levels of Reuven, Shimon and Levi, in which and

through which the revelation of this level of acknowledgment will be drawn forth.
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For without first [having] the levels of Reuven, Shimon and Levi, the level of Yehudah — which is

the level of self-nullification (bittul) and absorption, etc. — is not drawn forth in a revealed way, but
only in a hidden and encompassing (makif) way.
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Therefore it is impossible to begin the Shemoneh Esreh prayer without first [saying]| Pesukei deZ-
imra, Yotzer Or and the Shema, etc. (And at Minchah, when only the Shemoneh Esreh prayer is
said, that is because the Shema and its blessings were already said beforehand at Shacharis. And at

Maariv one must begin again with the Shema and its blessings before the prayer.)

likuteitorah.com/torah-ohr/vayechi/ 12
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And this is the matter of “their beginning is wedged in their end,” and the discerning will under-
stand. (And see elsewhere, on “and to the choice vine (soreikah) his donkey’s foal,” from which it is
implied that the shuruk, which is acknowledgment, is lower than the segol, which is the level of

love and awe, etc.
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And this seemingly contradicts what is said here, that Yehudah, which is acknowledgment, is high-
er than Reuven, Shimon and Levi, which are the segol. But in truth there is no difficulty at all: ac-
knowledgment is lower than love and awe, but the acknowledgment of Yehudah is the level of self-
nullification that is above love and awe. And this is the level of David: “Surely I have stilled and si-

lenced [my soul],”
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as it is written, “And after the fire, a still, small voice.” Thus the stillness and the self-nullification
are higher than the fire, which is love, for “there the King comes”; whereas regarding fire it is writ-

ten, “Havayah is not in the fire” — rather, the fire is for Havayah, as is explained elsewhere.
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Moreover, this is what is said here, “Yehudah, you”: that Yehudah be in the mode of “you,” that is,
in a revealed way, etc. Sometimes it is not revealed but only hidden, and then it is the acknowledg-
ment that is below love and awe. But when the acknowledgment is revealed, that is the level of true

self-nullification.)
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Now, through this, “your hand [shall be] on the nape of your enemies.” “Your enemies” are the af-

fairs of the world and the needs of the physical body: although a person needs them, nevertheless
they must be at the level of the nape and not the face
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(the level of the face means that he does the thing with heart and soul, and the level of the nape
means the level of the back, like one who throws [something| behind his shoulder, against his will,
and “as though compelled,” etc.).
1?:!i?'?‘ AvIwa 71°m° 52 wnn 97° °h2 R 9707 ROX 97 apn Sx] DAPROTPIMIN A7 RIT ™
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And “your hand” is on the nape of your enemies: do not read yadcha (“your hand”) but yudecha
(“your yuds”). And it is the level of “Your hand” itself, for “Your right hand is extended to receive
those who return.”
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It is the level of the right and of Chesed (kindness) that has spread down to the very lowest; and like
the matter of “Israel saw the great hand that Havayah had wrought in Egypt.”
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For behold, this great descent, which is at the level of the back and “as though compelled” —who
caused a person to be drawn into being forced to this? Surely this was from G-d and from His hand,
in order to transform darkness into light: that he should pray with the strength of the eating, etc.,
and the like.
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Only, he must not be drawn [into it] at the level of the inner dimension (pnimiyus), but at the level

of the nape; and this level of the nape will be included in the level of “your hand,” yudecha.
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And this is the level of “your hand” of Yehudah, etc., because it is the level of acknowledgment and
self-nullification (bittul) at the level of the light that encompasses all worlds (sovev kol almin),
[which] “is equal and makes equal,” etc.: “even darkness does not darken” and “darkness is as

light” — physical and spiritual are equal.
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For behold, “You made them all with Chochmah (wisdom)” — meaning that Chochmabh is “making”
(asiyah), physicality. And if so, eating and the other physical matters too are, before Him, blessed
be He, like the spirituality of Chochmah, since Chochmabh too is physicality, etc.
TR MY 97 [eanw] PANW ToDNAW M9°32 IRTIT ON2 10 ANR TN N9YR RO NRN
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And this is the virtue of “Yehudah, you,” that is, the level of revealed acknowledgment in prayer:
that “your hand” will be “on the nape of your enemies” at the time when he is occupied with “the
nape of your enemies,”
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and then, [although] the love passes and departs from him, nevertheless an impression (reshimu)

remains, etc. But this is specifically at the level of the nape, and not the face.
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But the main cause of the whole virtue of this level — that there be “Yehudah, you” — and the cause
that there be “your brothers shall acknowledge you”: of this it is said, “your father’s sons shall bow

down to you.”
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For behold, bowing is the level of drawing down; and this is the matter of the bowings in the
Shemoneh Esreh, which are precisely drawings down (see the beginning of Parshas Vayeshev, [on]

“and behold, the sun,” etc., “were bowing to me”).
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And the level of “your father” is the level of “as a father has compassion on [his] children,” “our
Father, the merciful Father”: for compassion is the level of a father, and the offspring of compas-
sion are the level of charity and kindness, “to revive the spirit of the lowly.” For whoever does kind-
ness with the attribute of compassion, to have mercy on the poor and the orphans, is at the level of

“your father’s sons.”
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Also, the level of “your father” is the Torah, for “the Torah comes forth from Chochmah (wisdom),”
which is the level of “father”; as it is written, “Hear, my son, the instruction of your father” — this is

the Written Torah, etc. And “your father’s sons” are those who occupy themselves with Torah.
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And this is “and your father’s sons shall bow down to you”: for “your father’s sons,” those who oc-

cupy themselves with Torah and with acts of kindness — they are the ones who “shall bow down to

»

you.
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And they draw you down, so that “their beginning is wedged in their end”; for the Torah and acts of
kindness are what give strength to the soul to arouse love and awe, until there is the level of ac-
knowledgment and self-nullification (bittul); and through this “your brothers shall acknowledge

you,” so that there be “Yehudah, you,” as explained above.
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An explanation of the above
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An explanation of the above.
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Now, the tribes are two levels, from below upward and from above downward: the world of the fem-

inine (alma d’nukva) and the world of the masculine (alma d’duchra).
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(As explained above on the verse “And behold, we were binding sheaves”: that the souls of the
tribes were drawn from the World of Beriah (Creation), and they are at the level of “from below up-
ward,” to ascend from Beriah to the World of Atzilus (Emanation); and their root is the twelve diag-
onal boundaries in Z’eir Anpin of Atzilus, which are called “the tribes of Yah,” which are drawn
from above downward.)
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Now, “through an arousal from below [comes]| an arousal from above”: that through the level of
Reuven that is from below upward, one draws down a revelation of the level of Reuven that is from

above downward.
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And this is because the level of Reuven is the level of “re’u ven” (“see, a son”), the level of sight
(re’iyah), [which has] the letters of aryeh (“lion”). And from below upward, it is the level of “gazing
upon the glory of the King,” from which the intensity of love is drawn: the level of “the face of a
lion on the right,” etc.
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And through this there is also drawn an arousal from above, from above downward: a revelation of
the level of supernal sight, “For Havayah has seen my affliction,” the level of drawing near: “for

now my husband will love me.”
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“And his right hand embraces me.” And likewise, through the level of Shimon that is from below

”

upward, “If you will diligently listen,” one arouses the level of an arousal from above: “For

Havayah has heard,” etc.
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The matter is that sight is from close by, and hearing is from afar, as it is written, “Havayah, I have
heard the report of You; I was afraid”: [it is] the level of the ears (udnin), for Habakkuk was at the
level of distance, which is the level of “returning” (shov), as in “they trembled and stood from
afar.”
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And from this there is drawn, from above downward, “For Havayah has heard that I am hated, and
He has given me,” etc., so that from this there will be a drawing near from above. (And “hated”
[means] that she is not loved as much, for it is written, “and he loved Rachel also, more than
Leah.”)

likuteitorah.com/torah-ohr/vayechi/ 18



TORAH OHR - PARSHAS VAYECHI - MAAMAR 2 ‘?”Jﬂ by 2182

M2 37NK P7¥1 WRI? NN PR *3 IRUY P IMT PRHEY PN (nsy nx] YR MW N0
%1 ] BPIRRT 7N 17 12

[This is] because one makes oneself distant, and “the left hand pushes away,” and [so one] is called
“hated,” for “his left hand is under my head.” And through this, afterward, [comes] the level of

Levi: the fifteen vavs of “Emes Veyatziv” (“True and firm”).
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And these three levels are the three lines: Chochmah, Chesed and Netzach; Binah, Gevurah and

Hod; and Daas, Tiferes and Yesod, which is the middle line, is the level of Levi.
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For through these three levels the level of Yehudah is drawn down, “your brothers shall acknowl-
edge you,” so that there be the level of acknowledgment (hoda’ah), Keser Malchus (the Crown of
Malchus).
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For Malchus is the level of a recipient, and “has nothing of its own at all”; nevertheless, after it re-
ceives, it is the level of sovereignty over them (and it is called Keser Malchus because it is the level
of a crown from below upward), even though they draw down to it the lights and the joints (per-
akin) (and see the Zohar, [Parshas| Balak, on the verse “mighty in strength, who do His word, to

hearken to the voice of His word,” etc.).
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And this is like the analogy of a king of flesh and blood, who receives the tax, the silver and the

gold, from the people of his country, and nevertheless he reigns over them, etc.
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So too Malchus: its root is in Keser, “their end is wedged in their beginning”; but there must be a

drawing down of Keser, which is called “the most hidden of all hidden,” so that it be revealed, at
the level of “you” (atah).
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Therefore “your brothers shall acknowledge you” [is] from Keser to Malchus, through the three
lines mentioned above: Reuven is the first paragraph of the Shema, the level of the Name of Forty-

Two, and Shimon is the second paragraph, [the Name of| Seventy-Two.
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(And see elsewhere, that seemingly the Name of Forty-Two is Gevurah and the Name of Seventy-
Two is Chesed; but it is the level of the light of Gevurah in the vessel of Chesed, and the light of
Chesed in the vessel of Gevurah.) And Levi is “Emes Veyatziv,” the level of the intermediary, and it
is called the Chamber of Will (heichal ha-ratzon), which is above the Chamber of Love that comes

before the Shema, etc.
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And the Chamber of the Holy of Holies is “Ado-nai, [open] my lips,” etc., joining Geulah (redemp-
tion) to Tefillah (prayer), so that there be the level of “your brothers shall acknowledge you”: the

level of acknowledgment, the level of self-nullification (bittul), the level of Keser.
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“And she stood still (vata’amod) from bearing”: “‘standing’ (amidah) means nothing other than
prayer.” (And it is also an expression of standing still, of silence and of self-nullification, which is
the level of Keser, which is an expression of silence, as in “Wait (kater) for me a little”; for “the
fence of wisdom (Chochmabh) is silence,” as explained elsewhere on the subject of “the silent dove,”

etc.)

likuteitorah.com/torah-ohr/vayechi/ 20



TORAH OHR - PARSHAS VAYECHI - MAAMAR 2 ‘?”Jﬂ by 2182

ATIR QY7 N7 m’by 1o wo I SR ANy T 4
“Your hand shall be on the nape of your enemies.” For Malchus has ascents and descents: “This
time I will acknowledge.”
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And at night it descends to refine the worlds of Beriah, Yetzirah and Asiyah, as it is written, “and she
gives food (teref)”; and there is no refinement except at the level of the back (achorayim), for the
inner dimension (pnimiyus) is absorbed, like a candle before a torch, without refinement, etc.
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And the meaning of “your father’s sons shall bow down to you” is the level of a drawing down from
the level of Abba (Chochmah) to Malchus: “Abba founded the Daughter.”
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For “your brothers shall acknowledge you” is a drawing down from Keser, which is through the
three lines mentioned above; whereas “your father’s sons” is the drawing down of Abba, two lines,
and they are Reuven and Levi: Chochmah, Chesed and Netzach, through acts of kindness (gemilus
chassadim); and Daas, Tiferes and Yesod, through Torah, “the fallen fruit of the Wisdom above,”

etc.
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And as for “For Havayah has seen my affliction”: refinements (birurim) and teshuvah (return) are

all one matter. That which descended from a high place and must ascend there is called teshuvah.
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And likewise the soul descended for the sake of an ascent.
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Now, the drawing near that comes on account of the level of “my affliction,” which is the bitterness
of the soul over its distance (to the point that even the animal soul and the body will be at the level
of transformation (is’hapcha), etc.), is greater, like “the advantage of the light that comes from the
darkness,” as is known from what is explained elsewhere on the subject of “And Yaakov blessed
Pharaoh”: “just as that side,” etc.
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“Binding his foal to the vine, and the son of his she-donkey
to the choice vine”
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“Binding his foal to the vine, and the son of his she-donkey to the choice vine; he washed his gar-
ment in wine,” etc.
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Now this verse is said about the days of Mashiach, since it continues from [the verse] before it: “The
scepter shall not depart from Yehudah,” etc., “until Shiloh comes, and to him will be the gathering

of peoples”; and then there will also be “Binding his foal to the vine.”
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The explanation of the matter: our Sages, of blessed memory, said, “There is no difference between
this world and the days of Mashiach except subjugation alone.”
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For the days of Mashiach are not the World to Come that follows the Resurrection, which is [the
time of] the giving of the reward of the righteous. Rather, the days of Mashiach are at the level of

“Today, to do them,” and not to receive their reward.
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And the main [fulfillment| of “Today, to do them,” and the ultimate perfection of the deed, will be in
the days of Mashiach.
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Just so, the main service of Adam in the Garden of Eden was “to work it and to guard it”: “to work

it” — these are the positive commandments; “and to guard it” — these are the prohibitions. For

then there was the level of “Today, to do them” in ultimate perfection; except that afterwards, “He

drove out the man,” etc.
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Afterwards our forefathers entered the Land, also for the sake of fulfilling the mitzvos in deed, for

many mitzvos depend specifically on the Land, almost four-fifths [of them].
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And afterwards they were exiled from there, and [the mitzvos] were not fulfilled in their hands until
the days of Mashiach, may it come speedily in our days, when there will be the level of “Today, to

do them” in ultimate perfection.
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Now we say, “And there we will offer before You our obligatory offerings, etc., according to the
command of Your will,” etc. For the main deed is the service of the offerings, which we cannot ful-
fill in exile; rather, in exile prayer was instituted corresponding to the offerings. And this is still not

truly “according to the command of Your will.”
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To understand this: for seemingly prayer is of a higher rank than the offerings, since prayer is the
lifting up of a person’s soul in recounting the praises of the Omnipresent: “Blessed is He who
spoke and the world came to be,” and all the Halleluyah [psalms], etc., until one reaches “And you
shall love... with all your soul,” etc.
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The offerings, by contrast, are with an animal’s soul: “And on the Shabbos day, two lambs.”
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Why, then, should the offerings be of so high a rank that they are called “according to the com-

mand of Your will,” and that this should be the ultimate perfection of the days of Mashiach, more
than the prayer of the exile?
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Now it is written, “You transplanted a vine from Egypt,” for the Congregation of Israel is likened to
avine, on which grapes grow, from which the wine comes out through treading in the winepress.
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Now the choicest wine comes chiefly from the grapes near the ground, as [the Sages] said concern-

ing the libations: they would not bring [wine] from the trellised vines (daliyos) but from the low-ly-

ing vines (ragliyos), for from there the choicer wine comes out.
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Now wine divides into several kinds: there is wine that gladdens and there is wine that intoxicates;
there is red wine and there is white wine. And just so, in every detail of this analogy, the
Congregation of Israel is likened [to it], for they have within them a hidden love for the

Omnipresent, etc.
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In order to bring it out from concealment into revelation, one must be at the level of “low-lying

vines” (ragliyos), that is, to be at the level of “Let my soul be as dust to all.”
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And also treading in the winepress: to have a broken and crushed heart. Through this the wine

comes out, which is the level of the hidden love that had been concealed,
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for of wine they said, “Wine enters, a secret comes out.” This is because the wine, too, was at first

concealed in the grapes, and afterwards it was revealed and came outside.
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Now in love there are two levels. There is one who is stirred so that joy in G-d is in his heart; this is

the level of “wine that gladdens” and the level of white wine, from the level of “ancient white wine”
(chamar chivaryan atik), etc.
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And there is one who is stirred to have bitterness of heart, because he is one of the “masters of
reckoning” (marei d’chushbana) over all his thoughts, words and deeds that are not for G-d, and [is
stirred] to cry out to G-d and to cleave to Him; this is the level of red wine and intoxicating wine,

etc.
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Now on Shabbos we say, “And may Israel, who sanctify Your Name, rest on it.” Seemingly this is not

understood: is He, may He be blessed, not holy of Himself? And it is written, “For I am holy,” and
“My holiness is above your holiness.”
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How, then, can His holiness, may He be blessed, depend specifically on Israel, so that they should
be called the ones who sanctify His Name? But the point is this: we say, “You are holy and Your

Name is holy, and holy ones praise You every day, selah.”
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The meaning of “holy ones... every day,” etc., is as in the saying, “Who in His goodness renews
each day, continually, the work of creation”: on each and every day the whole work of creation

comes into being from nothing to something.
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And when they apprehend, each day, their coming into being and their life-force from the level of
the holy and separate, for of Him, may He be blessed, it is said, “Master of wonders,” meaning, far,
far above the level of wonders, as it is written, “He makes wonder” (oseh fele).
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For the level of wonder is, to Him, may He be blessed, like physical making (asiyah), since the
meaning of wonder is the wondrousness of coming into being, something from nothing.
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And the beginning of coming into being is in Chochmah (wisdom), as it is written, “And Chochmah

is found from nothing (ayin).”
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And it is written, “You made them all with Chochmah (wisdom),” for Chochmah is considered, to
Him, like physical making (asiyah), which is the last of the levels — of intellect, speech, thought
and action. Just so is Chochmah considered to Him, for He, may He be blessed, is above

Chochmah and exalted without end.
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Therefore they “praise You, selah,” continually, [rising] from one elevation to the next without
pause. And all this is at the level of “and Your Name is holy,” for the splendor of His Name is “over

earth and heaven.”
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As it is written, “For with Yah, Havayah formed the worlds.” That is, “with Yah” is His Name

Havayah, for the [letters] heh-vav-heh are also yud-heh, since the vav draws out the yud, etc.
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And with the yud the World to Come was created, as mentioned above; that is, the hidden worlds
(almin sesimin) that are not revealed: “No eye has seen, O G-d, but You.”
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And with the heh this world was created; that is, the revealed worlds (almin d’isgalyan): that which
is apprehended and grasped by the comprehension of created beings.
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Even the Higher Garden of Eden is called a “revealed world” (alma d’isgalya) in relation to this lev-
el, since it is there that “the righteous enjoy,” etc.; only in relation to this lowly, physical world is
the Higher Garden of Eden called the World to Come. But in relation to the higher worlds it is called
by the name “this world” and “revealed world,” since there is enjoyment and delight of the souls

there,
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whereas the level of the hidden worlds is that which is not apprehended or grasped at all: “No eye
has seen,” etc. And all these levels are from the level of His Name and the splendor of His Name,
etc.
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But to the Infinite One (Ein Sof), blessed be He, Himself, this does not apply at all, for He is holy
and entirely separate from the category of worlds, and not even the level of the hidden worlds ap-

plies [to Him], etc. The level of the hidden worlds is like physical acts of making to Him, may He be
blessed.
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As in the saying, “Master of wonders,” and as it is written, “He makes wonder.” And that “holy ones
praise You every day, selah,” is only at the level of “and Your Name is holy”; that is, from there

their holiness is drawn, and they praise in order to be absorbed and nullified in their source.
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But Israel are those “who sanctify Your Name,” for on an arousal from below depends the arousal
from above: that the Infinite One (Ein Sof), blessed be He, be enclothed in Chochmah (wisdom) and
Chesed (kindness), to give life to and bring into being the hidden worlds and the revealed worlds.
And this is “Who has sanctified us with His commandments,” literally: “The Holy One, blessed be

He, puts on tefillin,” etc.
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Through putting on tefillin below, the supernal holiness above is aroused to rest upon and be en-

clothed within worlds. And this holiness is from the level of the Infinite Light (Or Ein Sof), blessed
be He, in its very self and glory, which is above the category of worlds.
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[1t is] the level of “You are holy,” which is “Master of wonders,” far, far above the level of the won-
ders of Chochmah (wisdom), which “is found from nothing”; for the mitzvos are His very will, may
He be blessed, and the level of will is exceedingly high, far above the level of Chochmah.
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Therefore they sanctify and exalt Your Name, for in them and through them the level of His Name
is elevated into the holiness of the Infinite Light (Or Ein Sof), blessed be He, itself.
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This is [the meaning of] “Better is one hour of teshuvah (return) and good deeds in this world than
all the life of the World to Come,” which is only from the level of His Name, may He be blessed; but
through good deeds one draws down the holiness of the Infinite Light, blessed be He, itself, as ex-

plained above.
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Now from the mitzvos garments are made for the soul, as is stated in the Zohar on the verse “And

9,

Avraham was old, come into days”: “with those supernal days, which are garments,” as mentioned

above.
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This is because through the mitzvos one draws down an encompassing light (Or Makif) from the

level of the light that encompasses all worlds (sovev kol almin); therefore it becomes a garment for

his soul, so that his soul be “bound up in the bond of life with Havayah,” etc.
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But [the Sages] said that even the transgressors of Israel are full of mitzvos like a pomegranate, and
nevertheless they draw down nothing. Rather, the point is that the drawing down of the supernal
holiness comes specifically through the joy of a mitzvah, as it is written, “Because you did not serve

Havayah your G-d with joy.”
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And the joy comes from contemplating this very thing: how the mitzvos are the level of the Infinite
Light (Or Ein Sof), blessed be He, itself, the level of “Master of wonders,” etc.
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Because of this his heart will rejoice in fulfilling the mitzvos, [for He| “has sanctified us with His

commandments,” literally. This is the level of “ancient white wine” (chamar chivaryan atik), which
is the level of the supernal delight: to delight in G-d, truly.
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But first he must arouse in his soul the level of red wine and intoxicating wine, which is the level of
holy gevuros (restraints), in order to transform darkness into light and bitterness into sweetness;
for then they will delight in G-d with the delight of drawing down the Infinite Light, blessed be He.
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For delight belongs after the fulfillment of the will: when his will and desire are fulfilled, that which
he was longing and yearning for, then he delights,
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whereas if he did not have so great a longing, his delight is not so great, even when he has that
thing. Therefore one must first arouse the level of gevuros over the descent, [in] that he is utterly
far from G-d.
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And especially so when he is one of the “masters of reckoning” over the deeds, words and thoughts
that are not for G-d. “And let him return to Havayah, and He will have compassion on him,” and as

in the saying, “Eternal G-d, in Your abundant compassion,” etc., as explained elsewhere.
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And then the soul’s joy in fulfilling the mitzvos will be “with surpassing eminence,” for the more
the longing and thirst grow because of the distance caused by the body, so much the more will the
soul’s joy grow from drawing down the Infinite Light (Or Ein Sof), blessed be He, in fulfilling the

mitzvos, and [from] its delight in G-d in the fulfillment of its will and desire.
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This is [the meaning of] what is written, “This is my comfort in my affliction, for Your word has giv-
en me life,” and as in the saying, “For they are our life and the length of our days,” etc. And one
must not mix the joy of the soul with the sadness of the body, etc.
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But to bring out the level of wine mentioned above, one must take counsel in his soul to be at the
level of “And let my soul be as dust to all,” [as with wine] from the low-lying vines (ragliyos), etc.,
and through treading with the feet in the winepress, which is the level of a broken and crushed
heart, etc.
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Now corresponding to the two levels of wine mentioned above, two levels of garments are drawn
down. This is [the meaning of] “he washed his garment in wine”: that the garments of the mitzvos
be washed, by way of analogy, like a garment washed of dirt. So too, even the transgressors of Israel
are full of mitzvos, etc.
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And nevertheless they were “counted with the transgressors,” for the garments of their mitzvos are
clothed in their soiled garments. Whereas through the level of wine and the joy of a mitzvah, there
comes about the level of washing the garment, and the stripping off of the garments that are in

Nogah, to delight in G-d alone.
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And through the level of “the blood of grapes,” which is the level of red wine, that is, the soul’s
overcoming [of itself| to transform darkness into light, and the bitterness over its distance from the
light of G-d’s countenance. It is called “blood” because it requires toil of the soul and toil of the
flesh, with his soul, his blood.
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Yet nevertheless it is called “the blood of grapes,” the level of wine, for it must come through the
level of joy, which is the level of contemplating the greatness of G-d, the Infinite One (Ein Sof),

blessed be He: “And let him return to Havayah, and He will have compassion on him.”
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“And He will have compassion on him,” specifically: that is, on the spark of G-dliness within him,
how it has descended astonishingly, lower and lower, as explained elsewhere.
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And through this there comes about the level of “his robe” (suso). Explanation: suso is related to
the word masveh (veil), which is a covering of the head and face. For there are two levels of gar-
ments: a garment of the body, by way of analogy, and a garment of the head and face, by way of

analogy.
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Now through the level of “wine that gladdens,” there is drawn down the level of a garment for the
level of the soul’s body, which is the level of the garments of the soul’s emotive attributes (middos),
love and awe, etc.;

LIPORWY TORT M2 RITY WA DY 021D WK1 PNa% w127 Jwnl 0°321y 07 N2 Y DaR

but through the level of “the blood of grapes,” a garment is drawn down for the level of the soul’s

head and face, which is the level of sight and hearing.
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As it is written, “They looked to Him and became radiant,” etc. But is it possible to gaze at the
Shechinah (Divine Presence), etc.? Rather, this means “to gaze at the glory of the King,” etc.
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The point is as our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who
return) stand,” etc. For the perfectly righteous, through the joy of a mitzvah and their delight in
G-d, draw down the supernal delight from above to below,
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whereas the baal teshuvah, through overcoming the evil in his soul with self-sacrifice (mesirus ne-
fesh), is at the level of ascent from below to above, in the manner of the gevuros and “flashes of
fire,” etc. Therefore a garment is made for his soul also above, upon the level of the head men-

tioned above.
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Now this is all of our service in fulfilling the mitzvos at this time: to draw down |[light] to the soul,
so that it rise from elevation to elevation, to be illumined with the Infinite Light (Or Ein Sof),
blessed be He, and that the soul be “bound up,” etc.
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But the ultimate perfection of the days of Mashiach, in fulfilling the mitzvos and in the deed of the

offerings, is that the offerings, lambs and bulls, etc., will also be included and elevated, from eleva-
tion to elevation, in the Infinite Light, blessed be He.
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But in the time of exile it is impossible for the human soul to elevate them and bind them to their

source, since it is itself bound below.
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But in the days of Mashiach, when there will be fulfilled, “And the glory of Havayah will be re-
vealed, and all flesh will see,” etc., for the souls of Israel will be on high, then will be the time of ful-

filling the deed and of elevating the sparks that have fallen, even the animals.

DR 7297 PR OTRY (k) °RI NPRIT DTN [(xq20w] 1230 DTIPY 0V DRI 1PN AW 107

210 RTRA

So it was at the beginning of the world’s creation: before the first man (Adam HaRishon) was creat-
ed, it is said, “And there was no man (adam) to work the ground,” etc.
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Afterwards man was made, “and He placed him in the Garden of Eden to work it and to guard it.”
But afterwards, “He drove out the man,” etc.; that is to say, he was not at the level of adam, and he

had to go and rectify his soul.

RIT T°R7 TIRM 723 KW 017° 9729 2900 Fa7 1°0Y ANRAW MOWAT 1A13 KIT OTR P12 MRt
07X NPPNMIR

And the perfection of the level of adam will be in the time of Mashiach, of whom it is said, “Behold,
My servant will prosper; he will be exalted and lifted up, and very (me’od) high.” Me’od (mem-alef-

dalet) has the letters of adam (alef-dalet-mem).
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Likewise the initials of adam are Adam, David, Mashiach. For in the time of the days of Mashiach
the level of adam is completed, and then is the time of “Today, to do them,” the time of fulfilling the
mitzvos in perfection, when there will be the bringing of offerings “according to the command of

Your will.”
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Whereas in the time of exile the doing of the mitzvos is not truly “according to Your will,” but [is]
for the elevation of the soul, that it may rectify the level of adam, so that it not be “and there was no
man to work.”
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But the main service of “to work it and to guard it” is specifically in the days of Mashiach.
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And prayer, which is the level of the lifting up of the soul, corresponds to the offerings, but it is not
truly at the level of offerings, for there [in the offerings] is the level of the ascent of all the worlds in

general, even the soul of the animal, which goes down below to the earth.
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Now concerning the level of the vine and wine mentioned above, it is said, “Binding his foal to the
vine.” This means that in the days of Mashiach, when the level of adam will be completed, then the
whole of Israel will be elevated to the highest rank, so that they will be at the level of the vine and of
the “wine that gladdens,” with the joy of a mitzvah;
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and there will also be osri (“binding”), [that is,] oser (“binds”) [and] yud: for the level of the yud,

which is the level of supernal Chochmah (wisdom), binds and connects to the level of the vine.
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(The matter of Chochmah is the level of self-nullification (bittul), which must be present in the joy;

see what is explained on the verse “And G-d did not lead them by way of the land of the Philistines,”

and on the verse “On the eighth day, an assembly.”) And through this they will be at the level of iroh

(“his foal”).
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For iroh bears two interpretations: the sense of ayir (foal), as in “a wild donkey’s foal, man,” and
the level of ir (city), “the city of G-d.”
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The explanation of the matter: it is written, “A man is born a wild donkey’s foal.” “Is born” means:
when his emotive attributes (middos) are as at his birth and by his nature, not having been trans-
formed in him to stand against his nature; for this is man’s service, to stand against his hard na-

ture out of love of G-d and awe of Him.
QTR N2 9%y RPN 720 7712 1 PR Y2701 y2UAwd 2”Rwn
Whereas when nature assists, this is not wholehearted service, and he is called “a wild donkey’s
foal, man.”
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But when he is bound to the level of the vine, the level of wine that comes out of the vine through
treading and from the low-lying vines, etc., as mentioned above, then he becomes the level of iroh,
the city of G-d, which is the level of “the city of our G-d,” as our Sages, of blessed memory, said,
“When is He called great? When He is in the city of our G-d,” etc.

likuteitorah.com/torah-ohr/vayechi/ 37



TORAH OHR - PARSHAS VAYECHI - MAAMAR 3 190K °12 ﬂPﬂﬂZ}Tﬂ %y TDJ‘? 990N

AR RXIT 120 VYN 10TV DU TP2IYW 7797 197 7N RO AP A3 ANNKR 212 Ipwy 28
P7NY NTIPI ARPNY °P]

“And the son of his she-donkey to the choice vine (sorekah).” Now sorekah is a soft, young shoot
whose grapes are still few, and little wine comes out of it; it is called sorekah, [from] the vowel
shuruk.
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For the vine (gefen) is the level of segol, and also all the vowels of gefen are segol.
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As it is written, “You transplanted a vine from Egypt,” etc., “The mountains were covered with its
shade.” Explanation: “its shade” is the level of shade, as it is written, “Havayah is your shade,” that
is, “He made darkness His hiding place”; and this is what rises above and covers the level of

“mountains,” which are the Patriarchs.
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Now the Patriarchs are three, the level of segol, and this is the level of the vine (gefen). But sorekah
is the level of the vowel shuruk; and the shuruk also has the three dots of the segol, except that they

are one below the other.
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So it is that when a person is at the level of drawing near and of fiery enthusiasm, by the power of
the three points, from below to above, from above to below, and the intermediate, etc., as ex-

plained elsewhere, then he is called the level of segol.
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But when he is at the level of distance, except that he is at the level of acknowledgment, that is, he
knows that he is far from G-d, and becomes bowed and acknowledging, and his heart does not ven-

ture to approach because of his self-nullification (bittul), he is called the level of shuruk.
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[It has] three dots one below the other: that is to say, he lowers himself further and further, so that
in his own eyes he is far from attaining this, saying, “Who am I,” etc. And through this, from the
level of “his she-donkey” there comes to be the level of “the son of,” the level of a son, as it is writ-

ten, “You are children,” etc.: to be like “a son is his father’s leg.”

N2y TIWD 025 131 1972 D23 27V WY PR MIPN3 MODINT 1M

Now the transformation of these levels comes about through “he washed in wine,” etc. Kibbes
(“washed”) is in the past tense.
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For the ultimate perfection of the days of Mashiach, and the perfection of the level of adam, to be at
the level of iroh and the level of a son, comes through his having already washed in the wine of the
exile: through our service in the time of exile, to arouse the love and the joy of a mitzvah, darkness
is transformed into light, and this is the ultimate purpose of the days of Mashiach, as explained
above.
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Red of Eyes from Wine, and White of Teeth from Milk
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“Red of eyes from wine, and white of teeth from milk.” Now, concerning wine it is written, “My
wine, which gladdens G-d,” etc.
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To understand: what is the level of wine “which gladdens G-d,” and how can its power be so great as

to gladden G-d? Now, [the Sages]| said, “Wine enters, a secret comes out.”
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The explanation is that in the Torah there are two levels, wine and milk, as it is written, “Come, buy
and eat,” etc., “without money and without price, wine and milk.”
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To explain the matter: there are two loves, ahavas olam (“love of the world”) and ahavah rabbah

(“great love”). Ahavas olam is the revealed love.
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And ahavah rabbah is the hidden love. To understand why the hidden love is called by the name
ahavah rabbah: now, ahavas olam is the love that is taken from the worlds, that is, from contem-
plating how He, blessed be He, “renews in His goodness,” etc., and brings into being, from nothing

to something, every day, from the level of His Malchus (sovereignty), blessed be He.
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For it is written, “Your kingship is the kingship of all worlds”: all worlds, higher and lower, live and
exist from the level of His Malchus, blessed be He — the light that fills all worlds (memalei kol

almin) and the light that encompasses all worlds (sovev kol almin) — “and You give life to them all.”
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And this is not like the soul that gives life to the body, where the life-force spreads out and is en-
clothed in the body itself to give it life. For He, blessed be He, is holy and separate, etc. Rather, [it

is] only an extension of the level of a name, that is, because His name, King, is called upon them.
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As in the saying, “May Your name be praised forever (la’ad)”: “forever” means without end, etc.

And about this we say, “Amen, may His great Name be blessed forever and to all eternity (le’alam

ule’almei almaya); may it be blessed.” Meaning: we pray and ask that this name be in a state of

blessing and drawing down, from concealment into revelation.
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That is, that for us it not be in a state of concealment and hiding of the Face, with a knowledge “of
men, learned by rote” alone, which is no more than the level of acknowledgment. But the level of

blessing is the level of actual revelation in one’s mind and heart, in absolute truth.
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And that this revelation be drawn “to the world and to the worlds of worlds” (le’alam ule’almei al-
maya), even into the lower worlds, such as this physical world; as in what is said, “Blessed is

Havayah, the G-d of Israel, from world to world.”
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Along these lines [the Sages] instituted all of Pesukei deZimrah, from Baruch She’amar until the
reading of the Shema: to speak at length and expansively in praise of the Omnipresent — how His

Malchus is “the kingship of all worlds.”
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And [they tell] how He is holy and separate, etc., until it is fixed “within a man, and [in] a deep

heart.” And through this he will come to the fulfillment of the reading of the Shema, “Hear, O
Israel.”
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“Hear” is a term of understanding: to contemplate that “Havayah is One.” “One” (echad) means
that the seven heavens and the earth, and the four directions of the world, are nullified to the alef,
which is the Master (aluf) of the world.

'N° P98 09912 07191 117 19977 A MIAITA 7R WO NI 95 10 DOV T NRwAL WO 1)
J12 3w Maw A

And just as in physicality there are seven heavens, etc., so in spirituality there are many levels, one
above the other, and all of them are nullified to Him, blessed be He — only that [there is] “Blessed
be the name,” etc.
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For from the level of the large dalet of “One” there is drawn the level of blessing and drawing down,
to become the level of “the name of the glory of His kingdom,” etc. And through this he will reach
the level of “And you shall love.”
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“And you shall love” (ve’ahavta) is a term of will. That is, that your will be that Havayah be your

G-d, “with all your heart” — with both your inclinations, the good inclination and the evil inclina-

tion — to turn darkness [into light], etc.
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[That is,] that he uproot his will from the vanities of the world, so that he has a change of will, and
turn his will toward the One G-d; as it is written, “Whom have I in heaven? And with You, I desire

nothing on earth.”
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Now, all this is the level of ahavas olam, as we say, “With an everlasting love (ahavas olam) You have
loved us (ahavtanu).” The meaning of “ahavtanu” is that this love is enclothed within our soul.
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For the soul can be a vessel to contain and enclothe this love truly within itself, so that “its inside is
inlaid with love” — with this love. But ahavah rabbah is in the root of the soul, in the source from

which it was hewn, for “His people” is literally “a portion of Havayah.”
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It is written, “And I, Havayah, have not changed”: for He, blessed be He, is above the bounds of
worlds, and there is no comparison to Him, blessed be He, at all — not even as in the analogy of a

drop [compared to] the waters of the ocean.
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For although [the drop] is a tiny part, [one] of a thousand thousands of thousands and myriads of

myriads, nevertheless some comparison and relation applies, by virtue of its essence, which re-

sembles [the ocean]: for the essence of the drop, too, is water, exactly like the great sea.
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That is not so with Him, blessed be He: the chain of descending worlds (hishtalshelus) bears no
comparison [to Him]| at all. Therefore, the love that is taken from this level is not truly enclothed
within the soul, and the soul cannot contain it; rather, it is in a hidden state.
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And it comes to revelation at the level of “with all your might” (bechol me’odecha), etc. (See Tanya,

end of chapter 43; and see also chapter 19.)
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Now, the difference between ahavas olam and ahavah rabbah is this: ahavas olam, which comes

from contemplation and the depth of one’s thought, is subject to interruption; for if his heart turns

to other things and his thought is occupied with worldly affairs, then it passes and departs from

him, etc.
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This is not so with the ahavah rabbah that is in the root of his soul, from the source from which it
was hewn: it has no interruption. For even if his heart turns to other things, in this there is no “one

opposite the other,” [nothing]| to stand opposite this love, to disturb it and interrupt it.
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Therefore this love remains in the form of a reshimu (impression), so that its memory is fixed in

the heart, “never to be moved, forever and ever.”
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But how will this ahavah rabbah come into revelation, so that it rises and reaches the level of “with
all your might”? About this they said, “Wine enters, a secret comes out”: [the wine]| is the Torah,

which is called by the name “wine.”
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As our Sages, of blessed memory, said, “The words of the Scribes are more pleasing to me than the
wine of Torah.” For about love it is said, “And G-d saw the light, that it was good”; and our Sages, of

blessed memory, said, “that it was good” — to hide away in the Torah.
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And when the wine of Torah enters, the secret —which is the hidden light of love — comes out from
concealment into revelation, so that there is in him a revelation of the ahavah rabbah rooted in the

root of his soul, in the source from which it was hewn, at the level of “with all your might.”
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And about this it is said, “You open Your hand (yadecha).” “Yudecha” (“Your yuds”): these are the
levels of the contractions (tzimtzumim), many and mighty, from the Infinite Light (Or Ein Sof),
blessed be He, so that there be the chain of descent (hishtalshelus) of the levels, from cause to ef-

fect, etc.
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And the source of the coming into being of the worlds from nothing to something is from the
Supernal Will, blessed be He. And through the Torah, which is His wisdom and His will, blessed be
He, [He] opens the yuds and the contractions, so that there is a revelation of the Supernal Will,
blessed be He.
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“And satisfies every living thing”: that is, in all the life-force and light that spreads through the
worlds, from the head of all levels, etc., there should be the level of will — that the level of the
Supernal Will, blessed be He, rest and be revealed in them. And it is drawn to the soul of man as

well, so that the Supernal Will within his soul is revealed in him.
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That is, the ahavah rabbah rooted in the root of his soul, beyond what the soul can bear; since the
Supernal Will has come to revelation in him below, in the garments of the soul, speech and action
— through speech in Torah study and the action of the mitzvos. Therefore our Sages, of blessed

memory, said that a person is asked, “Did you set fixed times for Torah?”
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For through this he will arouse the love from above in the root of his soul, which is not enclothed in

any vessel that conceals and hides; there is nothing like it, nor any likeness of it, in the “one oppo-

site the other” mentioned above; and it has no interruption, so that even while he is occupied with

other matters, this love will be fixed in his heart.
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And from this he will come to “and you shall speak of them,” etc. (See Iggeres HaKodesh, the sec-
tion beginning “It is stated at the beginning of the fourth chapter of Megillah: ‘And one who makes
use of the crown,’ etc.” — of one who studies halachos, etc.; see there.)
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With this the verse “Red of eyes from wine” will be understood. “Eyes” is [as] in what is written, “My

eyes are always toward Havayah”; “Behold, the eye of Havayah is toward those who fear Him.”
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This is the level of “gazing upon the glory of the King,” that is, that the light of love for G-d shine in
his heart in the manner of sight, which is the level of love in delights — a level that surpasses all of

them, above ahavah rabbah and ahavas olam.
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(This needs examination in light of Tanya, chapter 43, which implies that ahavah rabbah is love in
delights. One must say that there are two levels of ahavah rabbah. The first is the love mentioned in

Tanya, chapter 19, when it comes to revelation, when it is not at the level of revealed delight.
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Greater than it is ahavah rabbah in delights. See elsewhere, on “My sister, My beloved, My dove,”
etc.; there it is explained that “My sister” is from the side of natural love, and “My dove” is love in
delights.)
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As in what is written, “Your eyes are doves”: like a pair of doves that constantly gaze at one another
and delight, etc., so shall the bond of love be, in wondrous and mighty cleaving, until his eyes and
his heart are all the days only “to gaze upon the glory of the King.” As is written in the Zohar on

“Turn away your eyes,” etc.: “that set Him ablaze with flames of love.”
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That is, that the love blaze and flame in a person’s heart, to delight in G-d more than all [else], until
there is no power in his soul to contain the love in the heart, except as sight from outside. (See

elsewhere, on “Your eyes are doves,” and on “Let me see your appearance.”)
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This is the meaning of “red of eyes”: the redness of the eyes, for the redness of the eyes comes from
the intensity of the “fiery sparks” that “set Him ablaze with flames,” etc.
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And this is the level of the special quality and rank of Shabbos: “Then you will delight,” etc., “and
you shall call the Shabbos a delight.” But “one who toiled on the eve of Shabbos,” etc.
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Therefore, all the weekdays one must toil with his soul to arouse ahavah rabbah and ahavas olam;
and through this he will reach the level of love in delights that is revealed on Shabbos.
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Now, all this comes from the level and rank of wine: the wine of Torah. And this is “chachlili”:
“every palate (chech) that tastes says, ‘For me, for me’ (li li).”
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For the level of the palate that tastes the wine will be revealed, that is, the level of Chochmah and
the reasons (te’amim, “tastes”) of the mitzvos, which are the level of the supernal delight.
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And through this he is elevated, ascent after ascent, “for me, for me,” to the highest heights. (The
meaning: “the palate that tastes” is the level of love in delights revealed on Shabbos, which is the
level of the Name Av (72) of Chochmabh;
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and then it says “for me, for me” twice, that is, the two loves mentioned above, ahavah rabbah and
ahavas olam, are included in it. These are Mah (45) and Ban (52), for Mah refines Ban; and through
the union of Mah and Ban there is revealed on Shabbos the level higher than both of them, the lev-
el of the Name Av: love in delights.)
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“And white of teeth from milk.” The meaning: the teeth are what grind the food so that it is digested
in his innards, through which it becomes nourishment for the body.
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Whereas if he does not chew and grind the food with his teeth, it will not be digested at all, and it

will not be food and satisfaction for him.
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So too, by way of analogy: in order that there be food for “the 248 limbs of the King,” so that his
soul be a chariot for them and that it be truly united with the soul, there must be the level of teeth
that grind and crush.
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That is, to crush and sift all his deeds, words and thoughts, and to scrutinize and examine them,

and to be one of the “masters of accounting,” to weigh all his ways and to measure out his paths.
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In the language of the Gemara this is called “meticulous in his deeds.” Through this there will be a
kind of digestion in the soul: the good it will take in as food and satisfaction, and the waste mixed in

— a foreign admixture and refuse — it will push outside.
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So too in the matter of refining the emotive attributes (middos), love and awe: “each one according

to what he measures in his heart,” he weighs in the scales of his intellect what true love for G-d is.
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And [he weighs] what the level of “turning darkness [into light],” etc., is in absolute truth — to weary
himself with toil of the soul to come to this level, so that it is fixed in his heart in absolute truth,
without imaginings, etc.
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And there are many ways like this, known to “those who seek Havayah,” who “will understand
everything” on their own: that one must scrutinize and examine, etc., and weary oneself, etc.
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But afterward he will reach the level and rank of milk.
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Just as milk, by way of analogy, makes the infant grow, so that his limbs grow, so the level of the
milk of Torah makes his emotive attributes (middos), love and awe, etc., grow, so that he has the

greatest love and awe, in the maturity of the intellect (gadlus hamochin).
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(For the limbs are the emotive attributes, chiefly Chesed, Gevurah, Tiferes, Netzach, Hod and
Yesod, and the level of Chochmah, Binah and Daas within them, which sustain them; and each one
of these three kinds of levels comprises all of the above, making 81. And each level divides into
three levels, head, middle and end, making 243. And their root is the five Chasadim (kindnesses)
that bring growth, making 248.)
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This is “washed with milk,” etc.: the milk washes the emotive attributes, and they are transformed

from one essence to another, so that his heart is transformed and he becomes like an entirely dif-

ferent person, with all his attributes changed, equally, for the good.
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And from this will follow “white of teeth”: there will be in them the quality of whiteness and bright-
ness in the refinement of the attributes, ascent after ascent, to the highest heights, in the manner
of sensory sight — not through toil, the toil of the soul and the toil of the flesh; rather, it will reach

him at once, etc.
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And this is “red,” etc., “from wine,” etc., “from milk,” etc.: the levels of wine and milk all become
the level of chachlili — “for me, for me” — to the highest heights.
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An Explanation of the Above
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An explanation of the above.
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To explain the things said above on [the verse] “Chachlili,” etc.: Now, the Torah is called wine and
milk, as it is written, “And come, buy without money and without price, wine and milk.” To under-
stand this, one needs to understand the matter of the two levels, ahavah rabbah (great love) and
ahavas olam (everlasting love).
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Ahavah rabbah is [the love| that comes from above, whereby, of itself and as a matter of course, his
soul burns like a fiery furnace; and ahavas olam is the love that comes through contemplation. And
there is a third love, greater than both of them, which is called “love in delights” (ahavah be-
taanugim), etc.
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Now, it is known that there are four Names: Av (72), Sag (63), Mah (45) and Ban (52). And the Name
Ban fell in the shattering [of the vessels], and the Name Mah is the one that refines [it].
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However, first Malchus (sovereignty) of the World of Atzilus (Emanation), which is called the Name
Ban, refines the 288 sparks that are in [the Worlds of] Beriah, Yetzirah and Asiyah (Creation,
Formation and Action), etc.; and afterwards the Name Mah is drawn down to refine a second time,

etc.
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The explanation of the matter: it is known that Malchus of Atzilus descends every night into Beriah,
Yetzirah and Asiyah to carry out refinements. As is written in the Zohar: “A thousand mountains,

which a great beast eats, and it drinks them in a single gulp,” etc.
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Explanation: behemah (“beast”) has the numerical value of Ban (52); that is, Malchus of Atzilus,
which refines the sparks of Tohu. For when the sparks fell into Beriah, Yetzirah and Asiyah and into
nogah, they are a mixture of good and evil and are not at the level of G-dliness; and Malchus of
Atzilus refines them, so that they are transformed to become G-dliness.
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Therefore the Name Ban is called ahavas olam, for olam (“world”) is from the term he’elem (“con-
cealment”); that is, the love that is revealed out of concealment: before prayer it was in conceal-

ment, and afterwards, through prayer, it is revealed.
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So it turns out that this love comes from contemplation, etc. And ahavas olam also means that this

emotional arousal and love are drawn from the level of the world.
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That is, as, by way of analogy, a person is moved to have love by seeing wonders contrary to nature,
such as turning water into fire or fire into water, so that one essence is transformed into another
essence; through this he sees the greatness of G-d, blessed be He, and from this, love for G-d

comes to him.
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This love is called ahavas olam because it comes through a cause from the level of the world. So too
above: the refinement of sparks of the Name Ban, which refines in Beriah, Yetzirah and Asiyabh, is
called ahavas olam, because from the level of world [something] is refined to become G-dliness,

etc.
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This is not so with the Name Mah, which is called ahavah rabbah, since the Name Mah is the level
of G-dliness in essence (not from what has been refined from the level of world, like the Name Ban,
which refines Beriah, Yetzirah and Asiyah, and they are included in it.
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That is, through the transformation from evil to good mentioned above, which is included in the

Name Ban; and therefore it is called ahavas olam, just as a person is transformed through wonders,
etc., as mentioned above.)
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And it [the Name Mah] is the one that refines the Name Ban. And this is like ahavah rabbah. For
ahavah rabbah is, by way of analogy, the love that blazes up of itself, which is why it is called by the

term “great” (rabbah); since in ahavas olam there is also “this opposite that.”
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Therefore we see that although at the time of prayer he had love, which is ahavas olam, neverthe-

less afterwards he busies himself with worldly matters, because there is “this opposite that,” since

both of them are the level of world: this is “world” and that is “world,” etc.
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This is not so with the level of ahavah rabbah: since it is from the spark of G-dliness itself, there is
no “this opposite that” there, etc. So too above, the Name Mah is G-dliness not through refinement,

like ahavah rabbah, which comes of itself from above.
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Now, despite all this, ahavah rabbah, which is called Mah, does vest itself in ahavas olam, which is
called Ban, to carry out a second refinement, etc. But the third love, which is called “love in de-
lights,” which is the matter of the Name Av, does not vest itself at all, neither in ahavah rabbah nor

in ahavas olam, etc.
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However, the drawing down of the Name Av, love in delights, is when ahavah rabbah and ahavas
olam, the Name Mah and the Name Ban, have joined together; then they draw down the Name Av as

well, even though it is higher than both of them, etc.
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The explanation of the matter: it is known that in every world, Atzilus, Beriah, Yetzirah and Asiyah,

there are ten Sefiros, and worlds and chambers (heichalos).
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Now, the ten Sefiros are themselves G-dliness, which does not need to be refined; and this is like
the matter of the Name Mabh, as is known. But the worlds and chambers need to be refined in order

to be included in the ten Sefiros, which are actual G-dliness.

ow] 7R QW WRl 92 XY nvaom mr:’my'r 0°777°377 12 0990w (172 ow7] 1727 717°27 7Y 11°9M
aw] 7177 [xap13 197 1707 OO 009K 90 I 1219 101 10 Dhaw 993% ("2 owa) 7722 wasNR [1mn
Jrraow] 1720 [en

That is, through the refinement of Ban, in which the refinements of the worlds and chambers are

included; and afterwards the Name Mah is drawn down to vest itself in Ban, to refine a second time,

etc. And this is the matter of the union of Havayah [and| Elokim, which are male and female, Mah

and Ban.
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Now, it is written, “Male and female He created them, and He blessed them,” etc.; and the reason is
explained in the Zohar: that the Holy One, blessed be He, does not dwell in a flawed place, only in a

complete place, etc.
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The point is that when two levels, male and female, are included in one another, they therefore
arouse the level that is higher, beyond the measure of both of them (like the matter of the chuppah,
which groom and bride enter: since both of them, male and female, come [there], therefore the

revelation there comes also from the level of the encompassing [lights| (makifim), etc.).
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That is, through [the fact] that when the Name Ban refines Beriah, Yetzirah and Asiyah, it then rais-
es them as mayin nukvin (“feminine waters”) to the Name Mah, and it [Mah] is drawn down to re-

fine, etc.
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And afterwards, when both of them vest themselves in one another, the level of the union of
Havayah [and] Elokim, then the Name Av, which is called “love in delights,” is drawn down as well.
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And this is [the meaning of] “Male and female He created them”: that is, the male (dechar), the
Name Mah, and the female (Nukva), the Name Ban; and then “He blessed them”: the drawing down

of Chochmah (wisdom), the Name Av, which is called “blessed” (baruch), etc.
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Now, it is known that the revelation of the Infinite Light (Or Ein Sof) of Atika Kadisha (the Holy

Ancient One) is in the level of Chochmah (wisdom) of Atzilus, since it is in utter self-nullification
(bittul). And Atik is, by way of analogy, the level of delight, etc.
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Aswe also see that the revelation of delight is in Chochmah: when a new insight comes to him from
the intellect, which is the matter of the revelation of Chochmah from its source, then he delights

with awondrous delight, etc.
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So too, the revelation of the Infinite Light of Atik Yomin and Arich Anpin is in the level of
Chochmabh of Atzilus, which is the Name Av.
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That is why the Name Av is called “love in delights”: since it is the revelation of the supernal de-

light. And this is [why it is] “love in delights” specifically, etc.
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And this is [the meaning of] “Chachlili einayim mi-yayin” (“His eyes are red from wine”). And our

Sages, of blessed memory, said: “Chachlili: every palate (chech) that tastes says, ‘For me (li), for

me (li).”” Now, the doubled expression “for me, for me” needs to be understood.
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But the point is that this is the matter of two ascents of the two levels, ahavah rabbah and ahavas
olam, Mah and Ban, into Atik Yomin and Arich Anpin, as mentioned above; for they rise into the

level of the Name Av, where there is the revelation of Atik and Arich, etc.
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And this is [the meaning of] “the palate that tastes says, ‘For me, for me’”: the explanation is that

“the palate that tastes” is the level of Chochmah (wisdom) of Atzilus, which is called “palate,” the

Name Mah, and it is the level of te’amim (“tastes”), which are in the Name Av.
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As is known, there are four levels, te’amim, nekudos, tagin and osiyos (cantillation notes, vowel

points, crowns and letters), corresponding to the four Names Av, Sag, Mah and Ban. And

Chochmah of Atzilus is the level of “the palate that tastes,” that is, the level of te’amim.
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Just as, by way of analogy, when a person tastes some pleasant and sweet food he takes delight in it,

so too in the level of the te’amim of Chochmah there is the revelation of Atik, etc.
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And this is [the meaning of] “the palate that tastes,” the level of Av, Chochmah, “says, ‘For me, for

me’”: this is the level of the ascents of ahavah rabbah and ahavas olam.
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Now, the red eyes (chachlili einayim) are “from wine.” For through “wine entering,” the wine of
Torah, “a secret comes out.”
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The meaning of “secret” is the hidden ahavah rabbah, which is to come out from concealment into
revelation, so that there be the vesting of ahavah rabbah, Mah, in ahavas olam, Ban. And through
this both of them rise and are included in Chochmah. And this is [the meaning of] “Chachlili,” etc.,

“from wine.”
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That is: what “the palate that tastes says, ‘For me, for me,’” the ascent of Mah and Ban into Av, this
is “from wine”: for through the entering of the wine of Torah, “a secret comes out,” the vesting of

Mah in Ban; and through this they arouse the Name Av to be “the palate that tastes,” etc.
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Now, the level of this revelation of the Name Av is on Shabbos, which is the matter of the intellect
(mochin) of Abba (Chochmah). That is, the revelation and drawing down of the supernal delight,
the level of Atika Kadisha, into the level of Chochmah.
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As it is written, “And you shall call the Shabbos a delight”: to draw down and to call the delight into

Chochmabh, etc. And as is written elsewhere, on the saying of our Sages, of blessed memory, “Who-

ever says Vayechulu on Shabbos, it is as though he became a partner with the Holy One, blessed be

He, in the work of creation,” etc.
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And this, too, is the whole intent of eating on Shabbos: to draw down the level of Atik into

Chochmah, etc. However, our Sages, of blessed memory, said, “One who toiled on the eve of

Shabbos will eat on Shabbos.”
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And this is [the meaning of] “Chachlili einayim” (“red eyes”), etc. The explanation: there are two
aspects in the eyes: the first, the redness and the glow in the eyes; and the second, the whites of the

eye.
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Now, the matter of the redness is the level of fervor and flashes of fire, “to gaze upon the glory of
the King,” as it is written, “Turn your eyes away from me,” etc., for they set Him ablaze with flames
of love, as is known.
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And similarly, it is explained in the Idra Rabba: when Z’eir Anpin (the emotive attributes) gazes at
the forehead of Arich [Anpin], it receives 370 lights, and in the face (panim) 150 lights, as it is writ-

ten, “If a bird’s nest (kan, 150) chance before you (lefanecha),” etc.
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The point is that Arich Anpin, which is Keser (the Crown), is the lowest level of the Emanator, and
Z’eir Anpin is the source of the worlds of Beriah, Yetzirah and Asiyah; that is why Z’eir Anpin is
called “world” (olam), as it is written, “The world (olam) is built by kindness,” etc.
RS QTR NTIAY 19%) 1D RPN M2 [0 px wal OPRIRD Rynh B93%% anbnn RO 70™
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Therefore Z’eir Anpin is aflame to be included above in the Infinite Light (Or Ein Sof), the level of
Arich Anpin, etc. (And so too man’s service below, “to gaze upon the glory of the King”: “My eyes
are always toward Havayah”; that is, the fervor from below to above, which is specifically through
the eyes.)
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And this is the redness in the eyes, which indicates fervor and flashes of fire, etc. And through Z’eir

Anpin’s gazing in a state of fervor, the flow is afterwards drawn down from Arich Anpin to Z’eir

Anpin.
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As it is written, “The eye of Havayah is toward those who fear Him,” etc. (That is, because he first
began with “My eyes are always toward Havayah,” which is fervor from below to above. And this is
“One who toiled on the eve of Shabbos,” etc. Through this, the light of the flow is afterwards drawn

down from above to below, so that there be “the eye of Havayah,” etc.)
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And this is the matter of the 370 lights or the 150 lights that Z’eir Anpin receives from Arich Anpin,
namely the flow from above, etc., which is the level of the eye that is white, as stated in the Idra
Rabba (folio 129b and folio 136b): “And they are washed in the one whiteness of the good eye,” etc.
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Now, sight is the level of the outer dimension (chitzoniyus), which is not so with the other powers,
such as the power of wisdom (Chochmah) or the emotive attributes (middos), etc.
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The reason is this: since [Z’eir Anpin] is gazing at the forehead of Arich Anpin and afterwards re-
ceiving the revelation of light from there, it is impossible to receive [it] except through sight, which

is from outside and does not enter within.
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“And white of teeth”: now, the teeth refine, etc. And this is the level of gestation (ibbur) in the womb
of Imma (Binah), like the analogy of the emotive attributes (middos) within the intellect: to see with
the eye of the intellect the essence of the emotive attributes, and to examine and scrutinize them

[to see] whether there is any admixture in them, etc. And this is “in the womb of Imma,” etc.
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And above, in Z’eir Anpin, [there is| “three included within three,” etc.; and what has been refined
becomes Atzilus and G-dliness, and the waste is pushed outside, etc. And so on, up to the highest of

heights, etc.
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And afterwards growth takes place through the milk that follows birth; and this growth is that light
and life-force are drawn down so that the emotive attributes (middos) will be luminous and clear,

etc.

TnR? 0°12% IR 1797Y M7°217 NYwA 2917 non 0°13% OowYl DNy 0OIwIY DOw 13'?'! m

219 wawa?Y NIRTY PO

And this is [the meaning of] “and white of teeth”: the teeth themselves become white by virtue of

the milk; for at the time of refining they are not yet white, since one is occupied with looking and

scrutinizing, etc.
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And this is the level of katnus (smallness), which is not so with “white of teeth,” [where the teeth]
have become white and shining, etc.; for there is refinement after refinement, etc.
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And all of it is through “You open Your hand (yadecha)”: this is the level of the thirteen tikkunim
(adornments) of the beard, which are yuds and vavs, hairs and follicles; for Abba (Chochmah)

draws nourishment from the eighth mazal, notzer, [whose] letters [are those of| ratzon (will), etc.
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And through this, will is brought about also “for every living thing,” etc. And this is through the
Torah, Abba, in that one draws the light of Abba upon his soul; and Abba draws nourishment from
the eighth mazal, as mentioned above, and there is revealed within it [the soul] a will that is far

above, etc.

”RIT .KMI3 7T KPR KX 139K) 709717 02197 71¥3 IR DIZAT RIT 77197 0 70 1797 um)
:panb o] PPT1 10 MY NOWNRN R

And the analogy of yuds and vavs: the yud is the tzimtzum (contraction) of the light in the skin of
the face, which covers [it], so that it comes out only through a follicle; and the vav is the extension
of the hairs, etc. And this is enough for one who understands.
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