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“And Moshe assembled the whole
congregation of the children of Israel”

G-d dwells within Israel through Torah and mitzvos, which are
the Mishkan’s vessels (inner light) and curtains (encompassing
light). But a person below can draw that light down only after
first rising, through Shabbos, when the will above the intellect is
revealed, and through prayer, which carries it into the week. So
Moshe told the people about Shabbos first, while G-d, who was

describing how light comes down from above, put Shabbos last.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d dwells within Israel through Torah and mitzvos, which are the Mishkan’s ves-
sels (inner light) and curtains (encompassing light). But a person below can draw
that light down only after first rising, through Shabbos, when the will above the in-
tellect is revealed, and through prayer, which carries it into the week. So Moshe
told the people about Shabbos first, while G-d, who was describing how light comes

down from above, put Shabbos last.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is Shabbos placed beside the building of the Mishkan, and why did Moshe put it first when G-d
had put it last? G-d dwells “within them,” in Israel, through Torah and mitzvos. The mitzvos are the
Mishkan’s curtains: garments of encompassing light, drawn from G-d’s Malchus, which itself is infi-
nite and encompasses the worlds as the sun’s rays surround what they light. The Torah is the
Mishkan’s vessels: food, an inner light. Shabbos is the additional soul: on weekdays a person’s love of
G-d comes from contemplation, the lower will; on Shabbos the supernal will, above the intellect, is re-
vealed and rests within that lower will, “Shabbos Shabbason.” Prayer, the ladder, carries that light into
the weekdays, and Torah study, the Menorah and the Table, draws the supernal will into the lower will.
In G-d’s drawing down of light into the worlds the order is vessels, curtains, then Shabbos as the re-
turning light. In a person’s service the ascent must come first: Shabbos, then the encompassing

mitzvos, then the inner light of the Torah.
OUTLINE

1 Two questions, and the Mishkan within 11-4

Why Shabbos stands beside the Mishkan, and why G-d’s order (vessels, curtains, Shabbos) differs from
Moshe’s (Shabbos, curtains, vessels). G-d dwells “within them” through Torah and mitzvos: the Torah is the
vessels, inner food for the soul; the mitzvos are the curtains, encompassing garments.

2 Malchus, sovev and memalei 15-14

Creation does not change G-d, since the worlds live only from an illumination, His Malchus, while His es-
sence is holy and set apart. Malchus is itself infinite, so its light is mostly encompassing (sovev), and only
a contracted portion fills the worlds (memalei); like sunlight, an illumination is a revelation that sur-
rounds. “Iwill exalt You” is sovev; “I will bless Your Name” is memalei.
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The mitzvos as garments of Malchus

Torah and mitzvos draw down the same two modes. The mitzvos are “the King’s limbs” and “garments of
kingship”: like tefillin, which draw the supernal mochin upon the head without entering the mind, they
encompass the soul. In general they are seven, like the seven materials of the curtains.

Shabbos and the additional soul

Weekday love of G-d is born of contemplating His oneness: the lower will, gained through toil. On
Shabbos a love above the intellect, from the yechidah, is revealed: the supernal will, the “gate facing
kadim.” It rests within the lower will as light within a vessel; the two wills joined are “Shabbos Shabbason”
and the “G-d of knowledges.”

Prayer, the ladder

An illumination of Shabbos reaches the weekdays through prayer, the ladder on which the soul rises to
the supernal will and then draws it down into the lower will, so that the weekdays become “ordinary food
in the purity of holy things.”

Torah: the Menorah and the Table

The Torah, rooted in the supernal will and revealed through Chochmah, draws that will into the lower
will. It is the light of the Menorah, a shining face of new delight; the six branches are the Oral Torah com-
ing out of the Written, with knobs where giver and receiver meet. It is the bread of the Table, inner food,
while the mitzvos remain encompassing.

The two orders explained

A person below cannot reach the supernal will without first ascending: Shabbos (tashev, return), then
prayer, and only then Torah and mitzvos can draw down light, first the encompassing curtains and then
the inner vessels, as with tefillin and the Shema. In G-d’s descent the order is reversed: vessels, curtains,

mM5-21

122-33

134-36

137-44

145-55

and Shabbos last, as the returning light.

KEY CONCEPTS

Encompassing and inner light (makif and

pnimi) °1°191 7°pn

Light that surrounds a person or world without entering it,
like garments or the curtains of the Mishkan, as against
light that is taken within, like food or the Mishkan’s ves-
sels. The mitzvos bring the first, the Torah the second.

Sovev and memalei "5y 25 ®9n@1 1725y 95 2210

The light that encompasses all worlds and the light that fills
all worlds. Because even Malchus is infinite, most of its
light is encompassing, and only a contracted portion is in-
vested within the worlds.
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The supernal will and the lower will 77271 1727y 1139
nnnnn

“There is will and there is will”: the lower will is born of
understanding and contemplation; the supernal will is
above Chochmah and has no reason. On Shabbos the su-
pernal will is revealed and rests in the lower will as in a
vessel.

The additional soul (neshamah yeseirah) 17°n° w1
What is added on Shabbos: a love and will for G-d above
the intellect, from the yechidah, the essence of the soul; it
is “Shabbos Shabbason,” the joining of the two wills.

Garment of Malchus (Ievush malchus) n13%n v12%
G-d’s kingship as it relates to the worlds: it does not enter
them but surrounds them like a garment. Each mitzvah
draws such a garment upon the soul.



Arousal from below xnn27 xnynx Direct light and returning light 1117 71x1 9w %

The receiver’s longing that must come before the giver’s Light coming down from above, and light rising back to its
flow. In service, the ascent of Shabbos and prayer is the source. In G-d’s order, Shabbos is the returning light after
arousal from below that lets Torah and mitzvos draw light the descent through vessels and curtains.

down.
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SECTION 1 - 11-4

Two questions, and the Mishkan within
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“And Moshe assembled the whole congregation of the children of Israel and said to them,” etc. “Six
days shall work be done, and on the seventh day there shall be to you a holy [day], a Shabbos of
complete rest (Shabbos Shabbason) to G-d.”

The maamar opens with the first verses of Parshas Vayakhel, where Moshe gathers the people and, before

passing on the instructions for building the Mishkan, first commands them about Shabbos. The phrase “a
Shabbos of complete rest” (Shabbos Shabbason) will itself be explained later in the maamar.
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[We need] to understand the saying of our Sages, of blessed memory, on this: why the section of
Shabbos was placed next to the work of the Mishkan. We must also understand why, in the com-
mand of the Holy One, blessed be He, to Moshe our teacher, peace be upon him, in Parshas
Terumah and Tetzaveh, the work of the vessels of the Mishkan, namely the Ark, the Table and the
Menorah, etc., is stated first,
The Sages learned from the placement of the Shabbos section beside the work of the Mishkan that the kinds
of creative work used in building the Mishkan are the work forbidden on Shabbos; the Alter Rebbe asks what
this closeness means inwardly. He adds a second question about order: in G-d’s own instructions to Moshe

in Terumah and Tetzaveh, the furnishings of the Mishkan, the Ark, the Table and the Menorah, are described
first.
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and afterwards the work of the Mishkan itself, namely the curtains of the Mishkan; and afterwards,
last of all, it is said in Parshas Ki Sisa, “But My Shabbosos you shall keep,” etc. Thus He put the ves-
sels first, afterwards the curtains, and afterwards the keeping of Shabbos.

Only after the furnishings does G-d describe the structure of the Mishkan itself, its curtains, and only at the

end, in Parshas Ki Sisa, does He command the keeping of Shabbos. So in G-d’s words the order is: vessels,

curtains, Shabbos.
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But in the command of Moshe our teacher, peace be upon him, to Israel, that is, in this section of
“And Moshe assembled,” he reversed the order: he told them first [about] the keeping of Shabbos,

When Moshe passes the commands on to the people in Vayakhel, the order is reversed: Shabbos comes first.
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afterwards the work of the Mishkan, and afterwards the vessels. The explanation is this. It is writ-
ten, “And they shall make Me a Sanctuary, and I will dwell within them.” It does not say “within it,”
but “within them,”

After Shabbos come the structure of the Mishkan and then its furnishings. To explain this, the Alter Rebbe

turns to the verse that states the purpose of the Mishkan: G-d says He will dwell “within them,” in the people,
and not only “within it,” in the building.
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that is, within the souls of Israel as a whole the glory of Havayah, may He be blessed, will dwell,
through the Mishkan; and now, too, this is through their occupation with Torah and mitzvos. For
the Torah is like the level of the vessels of the Mishkan,

G-d’s glory dwells within the souls of Israel as a whole. In the time of the Mishkan this was through the

Mishkan; today it is through the study of Torah and the keeping of mitzvos. The two parts of the Mishkan
correspond to these two: the Torah to its vessels.
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and the mitzvos are the level of the curtains of the Mishkan. For through the mitzvos the aspect of
garments is made for the soul, as it is written, “And your righteousness shall go before you; the glo-
ry of G-d shall gather you in.”

The mitzvos correspond to the curtains of the Mishkan: as the curtains surrounded the Sanctuary, the

mitzvos become garments around the soul. Isaiah’s words, “your righteousness shall go before you; the glo-
ry of G-d shall gather you in,” picture a person surrounded by the good he has done.
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This is like the level of the curtains, which are the level of encompassing [lights] (makifim). And the
Torah is the level of food for the soul, as it is written, “And Your Torah is within my innards.” This is

the level of the vessels of the Mishkan, which are the level of inner [lights] (pnimiyim).

Garments and curtains surround from outside, so they are “encompassing” (makif). The Torah is like food,
which enters a person and becomes part of him, as in “Your Torah is within my innards”; so it is “inner”
(pnimi), like the vessels that stood inside the Mishkan.

SECTION 2 - 15-14

Malchus, sovev and memalei
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To understand this, we must first understand what is written, “I, G-d, have not changed”: that there
is no change or being affected in Him, may He be blessed, G-d forbid, through the creation of the
world; that just as He was singular and unique before the creation of the world, so is He also after
the creation of the world,

Before explaining how Torah and mitzvos bring G-d’s presence, the Alter Rebbe sets out a principle from

Malachi: “I, G-d, have not changed.” Creating the world made no difference to G-d Himself; He is as singular
and unique after creation as before it.
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as in the saying, “You are He before the world was created, and You are He since it was created,”
etc. By this it means that the creation of the worlds brings about no change at all in Him, G-d
forbid.

The daily prayers say the same: “You are He before the world was created, and You are He since it was creat-
ed.” Bringing worlds into being does not affect Him at all.
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That is, because the life-force (chayus) drawn from Him, may He be blessed, to give life to the
worlds, this light and life-force as a whole, is only the level of a mere illumination (he’arah) from
His being and essence, may He be blessed, which He shone forth and drew from Himself, by way of

analogy, as a mere illumination.

This is why creation does not change G-d: the whole life-force that sustains the worlds is only a “mere illumi-
nation” (he’arah) that shines from Him, not His essence itself.

071N ANIAZYY ANITN CN° RIT PAX WD PPRA TNIR IR MR MR N0 X7 TR N N
PRy 97an RYINM

And through this illumination He, may He be blessed, gives them life and brings them into being
from nothing to something. But He, may He be blessed, in His being and essence, is exalted and

uplifted beyond the bounds of worlds.

Through that illumination He gives the worlds life and brings them into being from nothing. But He Himself,

in His essence, remains entirely beyond the category of worlds.
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This is why He is called “the Holy One, blessed be He”: for He is holy and set apart. And although it
is said, “And You give life to them all,” the principal [source] of their life and existence is only the

level of a mere illumination, as mentioned above.

This is why G-d is called “the Holy One”: “holy” (kadosh) means set apart. Although Nehemiah says, “You
give life to them all,” what gives the worlds their life is only that mere illumination.
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And this illumination is the level of the attribute of His Malchus (sovereignty), may He be blessed,
as it is written, “Your kingship is a kingship of all worlds”: the life-force of all the worlds is from the
level of “Your kingship.” That is, from the very fact that He, may He be blessed, is called King over
them, from this itself they live and exist.

That illumination is G-d’s attribute of Malchus, kingship. As the psalm says, “Your kingship is a kingship of

allworlds”: the very fact that G-d is called King over the worlds is what gives them life and existence.

likuteitorah.com/torah-ohr/vayakhel/1/ 8



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

799 RIT 1AW 573 °PI °NY 1M N MYYWDHNAY D 11977 TY2 nw nanw® v

And this is [the meaning of] what is said, “May Your Name be praised forever, our King.” That is,
the spreading forth of the attribute of His Malchus, may He be blessed, which is also called His

Name, is “forever,”

The prayer Yishtabach, “May Your Name be praised forever, our King,” is read in this light: “Your Name” is
Malchus, which is also called G-d’s Name, and its spreading forth to the worlds is what lasts “forever.”
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that is, without end or limit; for the attribute of His Malchus is also truly the level of the Infinite
One (Ein Sof), since it is an illumination from Him, may He be blessed.

“Forever” means without end, because even Malchus, being an illumination from G-d, is itself infinite (Ein
Sof). This prepares the next point: the light drawn from Malchus is too great for the worlds to hold.
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And this is [the meaning of]| what is said in the blessing of Yotzer, “And they proclaim in awe, to-
gether, with a voice (bekol), the words of the living G-d and King of the world”: they grasp only the
drawing forth that is drawn from “the living G-d and King of the world,” for a voice is a drawing
forth, as is known.

In the Yotzer blessing before the morning Shema, the angels proclaim “the words of the living G-d and King

of the world.” The Alter Rebbe stresses the word “voice”: a voice is something drawn outward from the

speaker, so the angels grasp only what is drawn forth from G-d as “King of the world,” not G-d Himself.

NIRWII NIPMM 1N L9710 SN0 XD 1991 D95 27nnnDT 57210 wITR RIT N 1NITHY 1Ny Dax
' XD omm mIvt 19 Y *RDOT DX

But His essence and being, may He be blessed, is holy and set apart, so that no thought can grasp
Him at all; and therefore “I have not changed,” as mentioned above. And this is [the meaning of]

“And the living creatures (Chayos) carry the Throne,” etc., “trembling with dread of the Throne”:

G-d’s essence is holy and set apart, beyond the reach of any thought, and therefore He does not change. The

highest angels, the Chayos, are said to carry the Throne of Glory and to tremble with dread of the Throne.
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for awe and dread of the attribute of His Malchus, may He be blessed, fall upon them, which is the
level of “a King sitting upon a high and exalted throne”; and therefore they accept upon them-

selves the yoke of the kingdom of Heaven, etc.

Their trembling is awe before G-d’s kingship, pictured as a King on a high and exalted throne, and out of
this awe they accept the yoke of Heaven’s kingdom. Even these angels relate to G-d’s Malchus, not to His

essence.
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Now, from the level of the attribute of His Malchus, may He be blessed, the light and life-force are
also drawn in two levels, namely the level of the light that encompasses all worlds (sovev kol almin)
and [that of] the light that fills all worlds (memalei kol almin).

From Malchus the light and life-force come in two ways: sovev kol almin, light that “encompasses” all
worlds, and memalei kol almin, light that “fills” all worlds.
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That is, since the level of Malchus is also truly the level of the Infinite One (Ein Sof). And this is the
meaning and the matter of the “Infinite Light” (Or Ein Sof) mentioned in the books: for light is the

level of revelation and drawing forth from His essence and being.

There are two ways because Malchus too is truly infinite, as said above. This also explains the Kabbalists’
term “Infinite Light” (Or Ein Sof): “light” means something revealed and drawn forth from the essence, not
the essence itself.
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As is known, the sun itself is called a “luminary” (maor), whereas “light” (or) is the radiance drawn
from the luminary of the sun that shines upon the earth and upon those who dwell on it.

The analogy: the sun itself is called the “luminary” (maor), while “light” (or) is the radiance that spreads
from it to the earth. The wording echoes the morning blessing over the luminaries.
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So too the level of the Infinite Light (Or Ein Sof) is, by way of analogy, a radiance drawn from His
being and essence, may He be blessed; but to His actual being and essence, may He be blessed, the

term “light” does not apply at all.

So too the Infinite Light is like a radiance from G-d’s essence. The word “light” does not apply to the essence
itself, just as the sun’s body is not its rays.
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And since the light, too, is truly the level of Ein Sof, therefore it is impossible for the worlds to con-
tain the light within themselves without being utterly nullified out of existence.

Since even this light is infinite, the finite worlds cannot contain it; if it entered them in full, they would cease
to exist.
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Therefore the principal [part] of the light is the level of encompassing (sovev) and surrounding
(makif) them; only, through a great and mighty contraction (tzimtzum), some contracted flow is
drawn from the light to be enclothed within the worlds, and this is called the light that fills all
worlds (memalei kol almin), etc.

So most of the light stays “encompassing” (sovev), affecting the worlds from beyond them, and only a small
portion, greatly contracted (tzimtzum), is invested within them; this is the light that fills all worlds (memalei
kol almin).
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With this one will also understand the good reason why the Kabbalists called the drawing forth of
the life-force from the Creator, may He be blessed, by the name “light,” as mentioned above re-
garding the term “Infinite Light” (Or Ein Sof).

This also explains why the Kabbalists used the word “light” for the life-giving flow from the Creator.

likuteitorah.com/torah-ohr/vayakhel/1/ 11
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(And similarly in the Tanya (chapter 48) he used the term “illumination” (he’arah) for the matter of
the sovev, etc.; see there.) And although there are many reasons for this,
In parentheses the Alter Rebbe notes that in the Tanya, chapter 48, he called even the encompassing light an

“illumination” (he’arah). He grants that there are many reasons for the term “light.”
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yet one of the reasons is this. That is: just as, in physical terms, illumination is the drawing of the

sun’s radiance upon some object,

He gives one of them: in the physical world, illumination is the sun’s radiance falling upon an object.
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the radiance is only [in] the aspect of encompassing (makif) that object, and does not enter its inte-

rior. It follows that the illumination is a drawing forth and a revelation out of concealment.

Such radiance only surrounds the object and does not enter its inside, so it is encompassing. Yet it is also a
revelation: illumination is what brings the sun out of hiding.
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For when there is a cloud and the sun does not shine, that is complete concealment; when the radi-

ance is drawn forth and shines upon the earth and those who dwell on it, that is revelation.

When a cloud covers the sun, the sun is completely hidden; when its rays reach the earth, it is revealed. So

“illumination” names something that is both revealed and encompassing, which is just what sovev is.
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Nevertheless, this revelation is [in]| the aspect of encompassing (makif), for the radiance does not
enter the inside of the earth and of man, etc. So too one will understand the matter of the Infinite

Light (Or Ein Sof), which is the level of the light that encompasses all worlds (sovev kol almin),

Although the sun’s radiance is a revelation, it remains encompassing: it does not enter the inside of the
earth or of a person. The Infinite Light as sovev kol almin is the same.
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for it is a revelation, to give life to the level of worlds. And before the creation of the world, His
Name was included in the level of “He alone,” in His being and essence.

Sovev is a revelation, since it exists to give life to worlds. Before creation, however, G-d’s “Name,” the power
by which He relates to what is outside Him, was absorbed within His being, in the state called “He alone.”
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This is [the meaning of] the saying of our Sages, of blessed memory, “Before the world was created,
there were only He and His Name”: His Name was in the level of “He alone.” And with the creation
of the world it was drawn forth to become a revelation, so as to be the level of sovev kol almin.

This is the meaning of the saying that before the world was created there were only “He and His Name”: the
Name was not yet revealed but included in Him. With creation it came forth as a revelation, as sovev kol

almin.
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But nevertheless this revelation is only [in] the aspect of encompassing, and therefore it is called
“illumination” (he’arah), like the analogy of the sun’s illumination, where the illumination sur-

rounds, etc.

Yet this revelation remains encompassing, which is why it is called “illumination,” like sunlight that sur-
rounds an object without entering it.
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And this is [the meaning of] “I will exalt You, my G-d the King, and I will bless Your Name forever
and ever (le’olam va’ed).” For at first glance the expression “forever and ever” is not understood,

since “the days of our years are seventy years.”

The psalm says, “I will exalt You ... and I will bless Your Name forever and ever.” The Alter Rebbe asks how a

person can bless G-d “forever” when a human life lasts about seventy years.
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Rather, the meaning of “I will bless Your Name” is to draw the revelation of His G-dliness into the
worlds themselves, and this is “forever and ever” (le’olam va’ed). But for this drawing forth to

come from its source and root, it is through [there being] first “I will exalt You,” etc.

The answer: to “bless” G-d’s Name here means to draw the revelation of G-dliness into the worlds them-

s

selves, and this is le’olam va’ed, read as “into the world.” For that drawing down to come from its true
source, it must be preceded by “Iwill exalt You.”
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For the meaning of “I will exalt You” is the exaltation and elevation of the level of the King, which is
the level of sovev kol almin, as in the analogy of a king’s elevation over his people, which is [in] the
aspect of encompassing, etc.;

“I'will exalt You” is the exaltation of G-d as King, which is sovev: a king is raised above his people and relates
to them from above, surrounding rather than entering.
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and from there it will afterwards be drawn down, to become “and I will bless Your Name forever
and ever,” in the level of the light that fills all worlds (memalei kol almin), etc. And this is [the
meaning of] “with a voice, the words of the living G-d and King of the world”: a voice is a drawing
forth into the inner [dimension], etc.

From that exalted level the light then comes down into the worlds as memalei, which is “I will bless Your

Name.” The same applies to the angels’ praise “with a voice”: a voice carries something inward to the
listener.
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SECTION 3 - 115-21

The mitzvos as garments of Malchus
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Now, just as in the light and life-force as a whole, which is drawn from the Infinite One (Ein Sof),
blessed be He, to give life to the worlds, there are two levels, sovev and memalei, as mentioned

above,

The general flow of G-dly light into the worlds comes in two modes, encompassing (sovev) and filling
(memalei), as explained above.
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so too in the drawing forth of the revelation of G-dliness, may He be blessed, which we draw down
through Torah and mitzvos, there are likewise these two levels.

The same two modes appear in the G-dliness that we ourselves draw down through Torah and mitzvos.
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For through the mitzvos the aspect of garments is drawn down, which is the aspect of encompass-
ing (makif); and through the Torah the aspect of food is drawn down, which is the aspect of inner

light (or pnimi), as mentioned above.

The mitzvos draw down “garments,” an encompassing light; the Torah draws down “food,” an inner light, as
said at the start of the maamar.
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The explanation is this. The 248 positive commandments are called “the 248 limbs of the King”
(ramach evarin demalka), and they are also called “the commands of the King.” The meaning of
“limbs of the King” is this: just as a limb is a garment in which the soul is enclothed, for the power
of action is enclothed in the hands

The 248 positive commandments are called “the 248 limbs of the King” and “the King’s commands.” A limb
is like a garment for the soul: the soul’s power to act is clothed in the hands.
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and the power of walking is enclothed in the feet, and that limb becomes a vessel and garment spe-

cific to that power which is enclothed within it,

Likewise its power to walk is clothed in the feet. Each limb is a vessel made for the particular power that
dwells in it.
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so, by way of analogy, above: the 248 positive commandments are the level of vessels and garments
for the level of the Infinite Light (Or Ein Sof), blessed be He, which is drawn into them and through
them.

So too above: each positive commandment is a vessel and a garment for a particular drawing down of the
Infinite Light.
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For it is written, “You shall surely set a king over you.” The meaning is to draw upon oneself the
yoke of the kingdom of Heaven, and this is through the doing of the mitzvos, which are the com-
mands of the King;

“You shall surely set a king over you” is read as a call to draw upon oneself the yoke of Heaven’s kingship.
This happens through doing the mitzvos, which are “the King’s commands.”
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just as, through putting on the tallis, one draws upon himself the yoke of His kingship, may He be
blessed, and through this a flow is drawn from above, from the attribute of His Malchus, may He be

blessed, upon the soul.

Wrapping oneself in the tallis is an example: one takes on the yoke of G-d’s kingship, and a flow from His
Malchus is drawn down upon the soul.
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And this flow is the aspect of encompassing (makif). This is [the meaning of] “set over you” (tasim
alecha): in the aspect of encompassing, which is enclothed in the doing of the mitzvos, which are
called “the limbs of the King.”

The flow drawn by the mitzvos is encompassing: “set over you” means placed upon a person from above, not
inside him, and it comes through the mitzvos, the King’s “limbs.”
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And through this it is drawn upon the soul in the aspect of encompassing, from above, as it is writ-
ten, “Let them bring a garment of kingship (levush malchus),” etc.; and so too, “And Mordechai
went out from before the king in a garment of kingship,” etc.

Two verses in the Book of Esther speak of a “garment of kingship” (levush malchus): the royal garment
brought for the man the king wished to honor, and the royal garment in which Mordechai went out from the
king.
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For the attribute of His Malchus, may He be blessed, is called the level of “a garment of Malchus,”
because it is not enclothed entirely, in a revealed way, within the worlds, in the manner of actual in-

wardness; it is only enclothed in the manner of a garment, and encompasses them from above;

G-d’s Malchus is called a “garment” because it does not enter the worlds in a revealed, inner way; it encom-
passes them from above, as a garment surrounds a body.
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that is, through the doing of the mitzvos, which are the garments in which and through which the
attribute of His Malchus, may He be blessed, is drawn down and enclothed, to become the level of

“a garment of Malchus” and the aspect of encompassing, etc.

The mitzvos are the garments through which this Malchus is drawn down and becomes a “garment of king-
ship,” encompassing the soul.

likuteitorah.com/torah-ohr/vayakhel/1/ 17

17



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

N5P1 >33 1OY Wl W Hn I3 M2 10 YR R MSH OIRT 0P TWROY

For when a person fulfills one mitzvah, he draws upon himself the level of “a garment of Malchus,”

which will be drawn upon him in the aspect of encompassing;

Each mitzvah a person performs draws such a garment of Malchus upon him, surrounding him.
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as, for example, through putting on tefillin on his arm and on his head, which contain four sec-
tions, he draws upon himself the level of the four supernal mochin (intellectual faculties). For the
section “Sanctify” (Kadesh) corresponds to the faculty (mo’ach) of Chochmabh;

Tefillin illustrate this: their four sections, worn on the arm and the head, draw down the four supernal

mochin, the powers of the mind above. The section “Kadesh” corresponds to Chochmah.
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[the section] “And it shall be when He brings you” is the level of Binah, etc. But this flow is only the
aspect of encompassing, for through
The section “And it shall be when He brings you” corresponds to Binah, and so on with the others. But the

light drawn this way only encompasses.
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putting on the tefillin, which are written on physical parchment with physical ink, the light of the
four supernal mochin does not enter the person’s intellect in an actually revealed way; it only rests
upon the brain in the aspect of encompassing alone.

Physical tefillin, parchment and ink, do not make the light of the supernal mochin enter a person’s under-
standing in a revealed way; it rests upon the brain from above.
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In the same way, through all the mitzvos, [a flow] is drawn from the level of His Malchus, may He

be blessed, upon the soul in the aspect of encompassing. And the mitzvos are called “limbs,”

So it is with all the mitzvos: each draws a flow from G-d’s Malchus that surrounds the soul. That is why the
mitzvos are called “limbs.”
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as, by way of analogy, with the limbs of the body: when one takes hold of his fellow by one of his
limbs, by the hand or by the foot, he can draw the whole body of the person to himself

When you take hold of someone by the hand or the foot, you can pull the whole person toward you.
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by holding him by one of his limbs. So, by way of this analogy, with the mitzvos, which are called
“the 248 limbs of the King”: through fulfilling each mitzvah, one draws upon himself the Infinite
Light (Or Ein Sof), blessed be He.

So too, through any single mitzvah, one of “the King’s limbs,” a person draws the Infinite Light itself upon
himself.
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(In all the discourses it is explained that the mitzvos are flows drawn from the level of “I am who I
am” (Anochi mi she’Anochi), which is above the level of Malchus. But in truth here, too, the flow
meant is from the level of sovev kol almin, which is the level of Keser, which is also called “the
Crown of Malchus” (Keser Malchus), etc.)

In a parenthesis the Alter Rebbe notes that elsewhere the mitzvos are said to draw from the level of “I am

who I am,” which is higher than Malchus. Here too, he says, the flow is from sovev kol almin, which is Keser,
and Keser is also called “the Crown of Malchus,” so the two accounts agree.
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And this is [the meaning of] “I will exalt You, my G-d the King,” in the aspect of exaltation and en-
compassing; through this, “and I will bless Your Name,” in the aspect of inner revelation. And this
is [the meaning of] “And David made a name”: through the doing of the mitzvos the level of His
Malchus, may He be blessed, is drawn down to be “a kingship of all worlds,” in time and space, etc.

This is “I will exalt You, my G-d the King”: the mitzvos first draw G-d as exalted and encompassing, and

through this comes “I will bless Your Name,” an inner revelation. “And David made a name” is read as mak-

ing G-d’s Name: through the mitzvos His kingship comes to rule over “all worlds,” within time and space.
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Now, this drawing forth of the level of encompassing [lights] (makifim) through the mitzvos is also
the matter of the curtains of the Mishkan. For although in detail they are 248 positive command-
ments, 248 limbs, etc.,

The encompassing light drawn down by the mitzvos is what the curtains of the Mishkan stand for. In detail
the mitzvos are 248, like the limbs.
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yet in general they divide into seven parts, as it is written, “She has hewn out her seven pillars.”
The meaning: “her pillars” are the mitzvos, for the 613 commandments of the Torah, together with
the seven commandments of the Rabbis, are called “the 620 pillars of light.”

In general they fall into seven groups, as Proverbs says of Wisdom, “She has hewn out her seven pillars.”

The “pillars” are the mitzvos: 613 from the Torah and seven from the Rabbis make 620, called “the 620 pil-
lars of light.”
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Their general and collective expression (klalus) is seven levels, which are the seven supernal at-
tributes (middos); and therefore in the curtains of the Mishkan there were seven kinds: blue wool,
purple wool, scarlet wool, fine linen, goats’ hair, rams’ skins and tachash skins, etc.

In general the many mitzvos come down to seven, matching the seven supernal attributes (middos). That is

why the curtains and coverings of the Mishkan were made of seven materials: blue, purple and scarlet wool,
fine linen, goats’ hair, rams’ skins and tachash skins.
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For the curtains are the level of the encompassing [lights] (makifim), in the manner of the encom-
passing [lights] drawn down through the doing of the mitzvos, which are the level of “She has hewn
out her seven pillars,” etc.

The curtains surround the Mishkan as the encompassing lights drawn down by the mitzvos surround the

“

soul, and both are sevenfold, like Wisdom’s “seven pillars.”
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And this is also the matter of Mordechai’s garments, as it is said, “And Mordechai went out in a gar-
ment of kingship, blue and white,” etc. (This needs examination, for here only six garments are
mentioned. Perhaps it is along the lines of what is written elsewhere in explaining the Zohar’s ex-
pression, “Six they are, seven they are,” etc.; see there.)

9o 66

Mordechai’s “garment of kingship” belongs here too, since it is the same encompassing Malchus. The Alter

Rebbe notes a difficulty, that the verse names only six garments, not seven, and suggests that the answer lies

in a Zohar expression he has explained elsewhere, “six they are, seven they are.”
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All this is the level of the doing of the mitzvos, which are the drawing forth of the level of encom-
passing [lights], the level of curtains, etc. And the revelation in the soul is not in the manner of an

actual inner light (or pnimi);

All this is the work of the mitzvos, which draw down encompassing lights, the “curtains.” They do not bring a
truly inner revelation into the soul.
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but through the Torah the level of inner light is drawn down, to enter the soul, into its very inside,
in the manner of food and life-force, as it is written, “And Your Torah is within my innards,” etc.;
and this will be explained below, G-d willing.

The inner light comes through the Torah, which enters the soul like food and gives it life, as in “Your Torah
iswithin my innards.” The maamar promises to explain this further on.

SECTION 4 - 122-33

Shabbos and the additional soul
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Now, before the level and rank of the Torah is explained in detail, we must explain in general what
the matter of the level of Shabbos is

Before explaining the Torah, the inner light, in detail, the maamar turns to Shabbos.
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(for it was placed next to the work of the Mishkan: both in the command of the Holy One, blessed be
He, to Moshe our teacher, peace be upon him, and in Moshe’s command to Israel these three
things are mentioned, the curtains and vessels of the Mishkan, and Shabbos; only that Moshe our

teacher, peace be upon him, put Shabbos first, etc., and changed the order, as [explained] above).

Shabbos needs explaining here because it stands beside the curtains and the vessels of the Mishkan in both
commands; the only difference is that Moshe put it first.
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For it is known from the saying of our Sages, of blessed memory, that on Shabbos an additional
soul (neshamah yeseirah) is added to each and every one of Israel. At first glance it is not under-
stood what the additional soul is, for a person does not feel in his soul any addition to his life-force

on Shabbos more than in the whole week.

The Sages teach that on Shabbos each Jew receives an “additional soul” (neshamah yeseirah). The Alter
Rebbe asks what this means, since people do not feel more alive on Shabbos than during the week.
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The explanation is this. It is written in the first section of the Shema, “Hear, O Israel,” etc., “One,”
“And you shall love with all your heart,” etc. That is, this love is born and drawn forth from contem-

plating His greatness, may He be blessed: how Havayah is One.

The answer begins with the Shema: “Hear, O Israel ... G-d is One” is followed by “And you shall love.” The

love of G-d is born from contemplating His greatness, how He is One.
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As our Sages, of blessed memory, said, “Make Him King in the heavens and the earth and the four
directions of the world”; this is what the ches and the dalet of echad (“One”) indicate. The ches is
the level of the seven heavens and the earth,

The Sages taught that in saying “One” (echad) one should make G-d King in heaven and earth and the four

directions. The letters of echad hint at this: the ches, whose value is eight, stands for the seven heavens and
the earth.
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and the dalet is the four directions of the world, which are nullified to His unity, may He be blessed,
which is alluded to in the letter alef.

The dalet, whose value is four, stands for the four directions, all of them nullified before G-d’s unity, which
the alef, whose value is one, hints at.
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And so too above, up to the highest heights, there is the level of seven spiritual heavens and earth,
the level of “Yours, G-d, is the greatness,” etc.; and all of them receive life-force only from the level
of “the Name of the glory of His kingdom,” etc.

The same pattern exists in the spiritual worlds: seven “heavens” and an “earth,” the seven attributes listed in
“Yours, G-d, is the greatness ...”; all of them live only from “the Name of the glory of His kingdom,” that is,

from His Malchus.
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And through this contemplation one will come to the level of “And you shall love with all your
heart,” in the manner of what the tribes said to Yaakov: “Just as there is nothing in your heart but

One, so there is nothing in our heart but One.” That is: “just as there is nothing in your heart

Contemplation of G-d’s oneness leads to “And you shall love with all your heart.” The Talmud relates that
when the dying Yaakov feared that one of his sons was unworthy, they answered with “Hear, O Israel,” mean-
ing: just as there is only One in your heart, so in ours.
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but One,” for Yaakov’s root was very high and exalted, for he was truly the level of a chariot

(merkavah) for His unity and oneness, may He be blessed;

For Yaakov this came naturally, since his soul was rooted so high that he was a “chariot,” wholly given over
to G-d’s unity, as a chariot has no will of its own.
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“so there is nothing in our heart but One”: although we are below, in the world of separation (alma
deperuda), nevertheless, through the nullification of the will, to subdue the sitra achra (the other
side), so that one desires nothing whatsoever in the world except G-d alone, they too come to have

one heart for their Father in Heaven

His sons, though living in this world of separation, reached the same by setting aside their own will and sub-
duing the sitra achra, the side opposed to holiness, until they wanted nothing but G-d; so they too came to
have one heart for their Father in Heaven.
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(and see the Zohar, Parshas Terumah, page 134b, on this), that is, a single, simple will fixed in the
heart, to desire nothing whatsoever in the world except G-d alone. Therefore “there is nothing in
our heart

The Alter Rebbe refers the reader to the Zohar on this. “One heart” means a single, simple will fixed in the

heart, to want nothing in the world but G-d.
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but One” alone: although we are below, below becomes one as above (in Atzilus, where it is the lev-
el of the private domain (reshus hayachid); and this is [the meaning of] “Israel, one nation in the
earth”: that there be a revelation of One also in physical Asiyah).

So even below, the oneness of above is formed. A parenthesis explains that above, in Atzilus, all is one “pri-
vate domain”; Israel, “one nation in the earth,” bring that oneness down into the physical world.
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And this is what it says, “And you shall love with all your heart (levavcha)”: with both your inclina-
tions, so that the will of the animal soul, which is called the evil inclination, also be transformed to
be for G-d alone.

This is why the verse says levavcha, “your heart,” which the Sages read as “with both your inclinations”: even
the will of the animal soul, the evil inclination, is to be turned to G-d.
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And this will and this love are born and drawn forth from the intellect, that is, through the contem-
plation in which one contemplates His greatness and exaltedness, may He be blessed: how “all be-
fore Him is considered as nothing,” and there is nothing besides Him; from this the nullification of

the will will come.

This will and this love are born of the intellect, from contemplating that before G-d everything is as nothing;
from that understanding comes the setting aside of one’s own will.
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Therefore the verse “And you shall love” is placed next to the verse before it, “Havayah is One”: for
through contemplating how He, may He be blessed, is One in the seven heavens and the earth, as
mentioned above, the spiritual and the physical, will come “And you shall love with all your heart,”

etc.

That is why “And you shall love” follows “G-d is One”: the love grows out of contemplating His oneness in the
seven heavens and the earth, spiritual and physical.
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Now, all this is during all the six days of work, of which it is said, “Six days you shall labor.” And the

labor is the level of “service out of love” (pulchana derechimusa),

All this, the love born of contemplation, belongs to the six weekdays, of which it is said, “Six days you shall
labor.” The weekday labor is “service out of love,” a love that has to be worked for.
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for it is the level of labor and toil: it is impossible for love to be born and drawn forth from contem-
plation unless one toils to bind his mind with strength; and for this all the thirty-nine labors are
needed, in the spiritual sense, sowing and plowing, etc., as written elsewhere.

Love born of contemplation takes toil: one must bind one’s mind firmly to the subject. The thirty-nine kinds

of creative work forbidden on Shabbos have spiritual counterparts in this inner labor, sowing, plowing and
the rest, as explained elsewhere.
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And this level of love on weekdays is only the love drawn from the intellect and contemplation, etc.
But on Shabbos an additional soul is added in each one; that is, something truly new is born in the

Congregation of Israel (Knesses Yisrael), which is not found in them on weekdays:

The weekday love comes from the intellect. On Shabbos something truly new is born in Knesses Yisrael, the
whole people of Israel; this is the “additional soul.”
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namely, the level of love and will for G-d that is above intellect and contemplation. For there is will
and there iswill (is ratzon ve’is ratzon).

The additional soul is a love and will for G-d that is above intellect and contemplation. For there are two
kinds of will.
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That is: there is a will that is born of intellect and contemplation, and it is called the lower will, be-
cause this level of will is born of the intellect; if so, it is below Chochmah and Binah, and is born

and drawn from them. But there is the level of the supernal will, which is far above Chochmah.

One will comes from understanding: a person wants something because he has understood that it is good. It
is called the lower will, since it comes after Chochmah and Binah and from them. The supernal will is far
above Chochmah: it is not produced by reasons but comes before them.
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And the revelation of this level in a person’s soul is the level of the love that is not born of the intel-
lect’s contemplation, but is a simple love above the intellect; this is the level of yechidah in the
soul, which is above Chochmabh;

In the soul, the supernal will shows itself as a simple love that reasoning did not produce. It comes from the
yechidah, the innermost of the soul’s five levels, which is above Chochmabh.
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as, for example, when a person desires, with desire and will, something that touches the very es-

sence of the soul, and it causes him to do things not

An example from life: when something touches a person’s very essence, he wants it with a will that can drive
him to act against all reason.
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according to reason and intellect at all, for this will is deep, deep beyond the intellect, etc. As is
known, there is a level of will above the intellect, in the manner of their saying, “So it arose in

thought,” and “there is no reason for will.”

Such a will lies far deeper than the intellect. So too it is said “So it arose in thought” and “there is no reason
for will”: a will that is not the product of reasons.
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And this level of love and will for G-d is revealed in a person’s soul on the day of Shabbos specifi-
cally. It is the level of great love (ahavah rabbah), which comes from above to below into the G-dly
soul on Shabbos;

This love above the intellect is revealed specifically on Shabbos. It is called “great love” (ahavah rabbah): a
love that comes from above into the G-dly soul, rather than one a person builds up by his own effort.
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that is, the love is not only in proportion to the intellect and contemplation; rather, it is above the
intellect and is drawn from the level of the supernal will (ratzon ha’elyon), which is above
Chochmabh.

It is not measured by how much a person understands and contemplates; it comes from the supernal will,
which is above Chochmah.
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(And this is what is explained in the Pri Etz Chaim: that the Chamber of Love (heichal ha’ahavah)
that shines in the Shema of Shabbos is far above the level of the Chamber of Love that shines in the
Shema of the weekdays; see there.) For the revelation of the level of the supernal will is on Shabbos
specifically. For it is written, “The gate of the inner court that faces east (kadim),” etc.
The Pri Etz Chaim, a Kabbalistic work on the prayers, likewise says that the “Chamber of Love” that shines in
the Shema of Shabbos is far higher than the one of the weekdays. Why is the supernal will revealed on

Shabbos? Ezekiel’s vision of the Temple says that the gate of the inner court facing east (kadim) is shut on

the six working days and opened on Shabbos.
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The meaning: “With ten utterances the world was created,” in the six days of Bereishis; and “In the
beginning” (Bereishis), which is the higher Chochmah (Chochmah Ila’ah), “is also an utterance”;
and the higher Chochmah and the attributes (middos) descended to be enclothed in the level of
speech, to say “Let there be light,” etc.; by way of analogy, like a person who writes or draws, etc.
The world was created with ten divine utterances, and even the first word of the Torah, “In the beginning”

(Bereishis), counts as one; it corresponds to the higher Chochmah. In creation, Chochmah and the attribut-

es descended into speech, “Let there be light,” as a person’s wisdom descends into what he writes or draws.
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Therefore they are called the six “days of Bereishis” (yemei Bereishis), for they receive from the
level of reishis (“beginning”), which is the higher Chochmah. And of Shabbos it is written, “and He
rested” (vayinafash): for the work was finished, and Chochmah and the attributes ascended to the
level that is above Chochmah, which is the level of the supernal will and delight.

The six days are called “the days of Bereishis” because they draw from reishis, “beginning,” which is

Chochmah. Of Shabbos it says “and He rested”: the work was done, and Chochmah and the attributes rose

back to their source above Chochmabh, the supernal will and delight.
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And this is the level of “that faces kadim”: the level that is above Chochmabh is called kedem (“be-

fore”), which is above the level of reishis (“beginning™), etc.; for a “beginning” has a second to it,

“Facing kadim” is read as kedem, “before”: the level above Chochmah, which comes even before the “begin-
ning.” A beginning is the first of a series, and a second follows it.
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which is not so with the level of “the Primordial One of the world” (Kadmono shel olam), etc.; and
as is also known on [the verse] “Declaring from the beginning,” etc., “and from before,” etc.; see
there. And on Shabbos the gate that faces kadim is opened, which is the revelation of the supernal
will and the supernal delight; because “He ceased and rested” (shavas vayinafash) is the ascent of
Chochmah into what is above Chochmabh,
G-d as “the Primordial One of the world” comes before everything and has no second; Isaiah’s “declaring
from the beginning ... and from before” also names the two levels. On Shabbos the “gate facing kadim”

opens: the supernal will and delight are revealed, because Shabbos is the ascent of Chochmah into what is
above it.
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which is not so in the six days of work, which are called the six days of Bereishis, for they receive
from Chochmah and not from the level of kedem that is above Chochmah, which is not then in a re-
vealed state; as, by way of analogy, while work is being done the delight is not yet revealed, only
when it is finished, etc.

On the weekdays creation draws only from Chochmah, and the level above it stays hidden. As with a crafts-
man: while he is at work his delight in it is not yet revealed; it shows only when the work is complete.
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Therefore the revelation of the level of the supernal will is also drawn into a person’s soul, which is
the revelation of the great love (ahavah rabbah) that is above the intellect, etc., as is explained on
[the verse]| “For your love is better than wine.”

So on Shabbos the supernal will is revealed in the human soul too, as ahavah rabbah, the great love above

the intellect, as explained elsewhere on “For your love is better than wine.”
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And the saying of our Sages, of blessed memory, “They are sweeter to me,” etc. (And this is what we
say in the Kiddush of Shabbos, “and He has desired us” (veratzah vanu), on account of the revela-
tion of the supernal will in us ourselves.)

The Sages read that verse as Knesses Yisrael telling G-d that the words of His beloved ones are sweeter to her
than the wine of the Torah. In the Shabbos Kiddush we say “and He has desired us” (ratzah), because on
Shabbos the supernal will (ratzon) is revealed in us.
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And this is the matter of “a Shabbos of complete rest (Shabbos Shabbason) to G-d.” For the drawing
down of the supernal will, which is the level of the will that is above the intellect, which is drawn

down and revealed on Shabbos, is specifically when there is a vessel for the revelation of this light;

This explains “Shabbos Shabbason.” The supernal will can be revealed on Shabbos only if there is a vessel to
receive it.
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and the vessel is the level of the lower will, born of the intellect and contemplation during all six
days of work. For this lower will becomes the level of a vessel for this supernal will, so that it will be

drawn into it, actually, in the manner of resting (hashra’ah), as light rests within an actual vessel.

The vessel is the lower will, the love built up by contemplation during the six weekdays; the supernal will
comes to rest within it, as light rests in a vessel.
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For the lower will, although it is below the level of the supernal will, is at any rate a vessel for the
revelation of the supernal will, so that it will be enclothed in it, in a true joining and union, on the
day of Shabbos.

Though the lower will is beneath the supernal will, it can still be its vessel, so that on Shabbos the two are tru-
ly joined and united.
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And of this it is said, “a Shabbos of complete rest (Shabbos Shabbason) to Havayah.” The meaning:
“Shabbos Shabbason” is the two wills mentioned above, which join as one and become truly one.

And the expression “Shabbason to Havayah” is because, in the Name Havayah,

“Shabbos” and “Shabbason” are the two wills, the supernal and the lower, joined into one. The words “to
Havayah” add a further point.
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the yud is the level of Chochmah, etc.; and on Shabbos it is the level of “Shabbos to Havayah,” for

the supernal will, which is above the Name Havayah, is revealed, etc.

The first letter of the Name Havayah, the yud, stands for Chochmah. On Shabbos what is revealed is the su-
pernal will, which is higher than the Name Havayah itself.
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And this is [the meaning of] what is written, “For Havayah is a G-d of knowledges (de’o0s)”: there are
two levels of Daas (knowledge), the first the higher Daas, and the second the lower Daas.

Chanah’s prayer says, “For Havayah is a G-d of knowledges” (de’os, in the plural). The plural is read as two
levels of Daas, a higher and a lower.
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That is, daas is a term for will, for knowledge and will are all one matter, as it is written, “Only you

have I known of all the families,” etc.;

Here “knowledge” means will. In Amos, “Only you have I known of all the families of the earth” means “only
you have I chosen.”
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the intent is: I have chosen and willed you, to choose you for Myself as a treasured people. For

knowledge is a matter of recognition, which is the level of attachment that brings about will, etc.

To know is to recognize and become attached, and attachment brings desire. So “I have known you” means
“I have chosen you and wanted you as My treasured people.”
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And similarly, “And the man knew” is a term for attachment and union, etc. And the meaning of “a
G-d of knowledges” is the joining of the two levels of knowledge mentioned above, which are the

two wills mentioned above.

Likewise “And the man knew” Chavah speaks of attachment and union. So “a G-d of knowledges” is the join-
ing of the two levels of knowledge, which are the two wills.
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And then it is the level of “Shabbos Shabbason to the Name Havayah”; and this is also the meaning
of “Havayah is a G-d of knowledges”: that the two wills join, so that the supernal will, which is
above Chochmah, shines and is revealed also in the lower will, etc.

That joining is “Shabbos Shabbason to Havayah”: the supernal will, above Chochmah, shines into the lower
will and is revealed within it.
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And this is the matter of the additional soul of Shabbos: it is the revelation of the supernal will from
the level of yechidah, as mentioned above. And this is what is called “Nishmas kol chai” (“the soul

of every living being”).

This is the additional soul of Shabbos: the revelation of the supernal will from the yechidah, the essence of

the soul. It is the “soul of every living being” of the Shabbos prayer Nishmas kol chai.
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And as it is written, “and You satisfy every living being [with] will (ratzon)”: that the revelation of
the supernal will is drawn into the level that is called “every living being” (kol chai), etc.; and from
there it is drawn to be “He does the will of those who fear Him,” that the supernal will be revealed

in them.

Psalm 145 says that G-d “satisfies every living being [with] will (ratzon)”: the supernal will flows into the level
called “every living being,” and from there to “He does the will of those who fear Him,” the supernal will re-
vealed in them.

SECTION 5 - 134-36

Prayer, the ladder
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Now, when the supernal will is drawn down to be enclothed in the lower will on the day of Shabbos,
then an illumination is also drawn from it into all six days of work, so that there is found in a per-

son the level of an illumination from the supernal will, which is above the intellect.

When the supernal will is joined to the lower will on Shabbos, an illumination from it carries over into the six

weekdays, so that even then a person has a glimmer of the will above the intellect.
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And the revelation of this illumination is at the time of weekday prayer, when one is aroused with
love and desire for G-d, may He be blessed; which is the level of an illumination from the holiness
of Shabbos that shines in the weekdays,

This illumination appears during weekday prayer, when a person is stirred with love and longing for G-d. It
is a light from the holiness of Shabbos shining into the week.
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as it is written in the holy Zohar, “This day gives strength to the other days,” etc. Therefore it can

shine in them from the level of the supernal will mentioned above.

As the Zohar says, Shabbos “gives strength to the other days.” That is how the supernal will can shine on
weekdays.
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(As he brought in Reishis Chochmah, Sha’ar HaKedushah, chapter 2, the sayings of the Zohar that
explain how one must sanctify oneself and draw upon oneself, every day, from the holiness of
Shabbos. And this is the meaning of what is written, “You shall be holy,” etc.: to draw upon oneself
from the level of Shabbos, which is holy in essence.

A long parenthesis begins here. Reishis Chochmah gathers passages of the Zohar that teach a person to

sanctify himself every day by drawing on the holiness of Shabbos, and reads “You shall be holy” as drawing
from Shabbos, which is holy in itself.
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And so it is written in the Pri Etz Chaim: that the additional nefesh, ruach and neshamah that shine
on Shabbos do not depart on the weekdays either; only the level of the additional chayah and yechi-
dah departs at the close of the holy Shabbos, etc. But one must prepare oneself to receive this level
of additional nefesh, ruach and neshamah; and this is through thought, speech and action in Torah
and mitzvos, which are vessels for the level of nefesh, ruach and neshamah.
The Pri Etz Chaim likewise says that the additional nefesh, ruach and neshamah of Shabbos remain during
the week; only the additional chayah and yechidah, the highest levels, leave when Shabbos ends. But a per-

son must prepare to receive them through thought, speech and action in Torah and mitzvos, which are their
vessels.
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As will be explained below regarding the seven branches of the Menorah, how through Torah and
mitzvos one draws down the revelation of the level of the supernal will, etc. And this is the matter
of “ordinary food prepared in the purity of holy things”: that is, when on the weekdays, too, some-
thing of the holiness of Shabbos shines, etc.)

This will be explained below with the seven branches of the Menorah. It is also the meaning of “ordinary
food prepared in the purity of holy things”: weekdays touched by the holiness of Shabbos.
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Now, weekday prayer is the level of the intermediary between Shabbos and the weekdays, which
draws the illumination from the level of the supernal will that is revealed on Shabbos into all the

weekdays, etc.

Weekday prayer is the link between Shabbos and the weekdays: it draws the illumination of the supernal will,
revealed on Shabbos, into each day of the week.
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Therefore prayer is likened to a ladder, as it is written, “And behold, a ladder set up on the earth,
and its top reaching to heaven,” etc.; as in the analogy of a ladder, on which and by which one who
is below goes up from the ground below onto the roof.

That is why prayer is likened to Yaakov’s ladder, “set on the earth, with its top reaching heaven”: a ladder is
how someone below climbs up to the roof.
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And likewise by it one who is above comes down from above to below. So, by way of analogy, prayer
is likened to a ladder: through prayer the soul ascends from below to above, in higher steps and
levels, level after level (darga bassar darga), up to the highest heights.

A ladder works both ways: on it one below can climb up and one above can come down. Prayer is such a lad-

der: through it the soul climbs, step by step, to the highest levels.
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That is, through the cry of the heart, with the heart’s desire (re’usa deliba), for one’s soul to expire
[in longing| for Him, may He be blessed; this is the level of raising mayin nukvin (“feminine
waters”) from below to above, to rise from elevation to elevation up to the highest heights, to be in-
cluded in the Infinite Light (Or Ein Sof), blessed be He.

The climb is the cry of the heart, a longing so strong that the soul would expire into G-d. In the language of

the Kabbalah this is “raising mayin nukvin,” the “feminine waters” of the receiver’s longing, which rise until
the soul is included in the Infinite Light.
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And likewise there is found in it the level of descent from above to below; that is, when one has al-
ready risen to the utmost elevation, in the highest heights, on reaching the level of the supernal
will, blessed be He,

Prayer also has a descent. It begins once a person has risen to the very top, to the supernal will.

1IMnY 1INNNT 11892 wabnaR aunk a5ynbn MaaTan MRwhawna 70w 19°WnT 177190 IR
om0 %1 $93 RN vwan®

then they will arouse and draw [it|] down, so that it descends through the chain of levels (hishtal-
shelus) from above to below, to be enclothed in the lower will; and from it the illumination will
spread through all six days.

From there he draws the supernal will down through all the levels into the lower will, and from the lower will
its light spreads through the six weekdays.
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And this is [the meaning of] what is written, “And angels of G-d were going up and coming down on
it”: on the ladder there are found two different aspects and levels, the aspect of ascent from below

to above and the aspect of descent from above to below.

That is why the angels on Yaakov’s ladder are “going up and coming down”: the ladder carries movement
both ways, ascent and descent.
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And this is the level of prayer, etc., which joins the holiness of Shabbos with the six weekdays, so
that the illumination of the supernal will that is on Shabbos shines in all the weekdays, for them to

be “ordinary food prepared in the purity of holy things.”

Prayer joins the holiness of Shabbos to the six weekdays, so that the supernal will revealed on Shabbos shines
in them and makes them, as it were, “ordinary food prepared in the purity of holy things.”
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And this is through ascent and descent. (And see what is written on the verse “My dove,” etc.: how
there is the level of the soul within the body, and there is the level of the root of the soul; and it is
explained there that the root of the soul is in the level of the primordial thought (machshavah hake-
dumah), which is above even the level of Torah, and this is the level of the supernal will mentioned
above. And it is also explained there that through prayer the soul within the body ascends to its root
mentioned above.

This happens through ascent and descent. A parenthesis refers to the explanation of the verse “My dove”:
the soul in the body is distinct from its root, which lies in the “primordial thought,” the supernal will, higher
even than the Torah; and prayer lifts the soul in the body up to that root.
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If so, it appears regarding the addition of the additional soul of Shabbos that it is also from the level
of the root of the soul mentioned above. And so it is implied in the Pri Etz Chaim, Sha’ar
HaShabbos, chapter 19: that on Shabbos the encompassing [lights] (makifim) enter in the manner
of inner [lights], and an illumination from it shines every day, etc., through prayer, as mentioned
above.)

From this the Alter Rebbe suggests that the additional soul of Shabbos also comes from that root of the soul.

The Pri Etz Chaim implies the same: on Shabbos the encompassing lights enter within, and through prayer
an illumination of them shines every day.

SECTION 6 - 137-44

Torah: the Menorah and the Table
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Now, through the Torah, too, one draws down the supernal will to be enclothed in the lower will, for
the Torah is drawn from the level of the supernal will. And although “the Torah comes forth from
Chochmah,”

Torah study also draws the supernal will down into the lower will, because the Torah comes from the super-
nal will. True, the Torah is said to “come forth from Chochmah.”
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it is specifically “comes forth”: its emergence from concealment into revelation is from the level of
Chochmabh, but its root is from the level of the supernal will, may He be blessed (for the 613 com-

mandments of the Torah, with the seven of the Rabbis, equal Keser in gematria),

But “comes forth” is the key word: Chochmabh is where the Torah emerges from concealment into revelation,
while its root is in the supernal will. A numerical hint: the 613 commandments of the Torah and the seven of
the Rabbis make 620, the value of Keser (1n3), the “crown” above Chochmabh.
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only that below it was enclothed in the level of the attributes, Chesed, Gevurah and Tiferes of
Atzilus: from the level of Chesed comes leniency, that a thing be kosher, permitted and innocent,
and from the level of Gevurah comes stringency, etc. And the level of the attributes is below
Chochmabh.

Lower down, the Torah is clothed in the attributes of Atzilus: Chesed is the source of the lenient rulings
(kosher, permitted, innocent), Gevurah of the strict ones. The attributes are below Chochmah.
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It follows that the Torah is the drawing of the supernal will, which is above, into the lower will,
which is the level of the lower Daas, which is the level of the inner dimension (pnimiyus) of the at-

tributes, as is known

So the Torah draws the supernal will into the lower will, which is the lower Daas, the inner core of the
attributes.
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(only that this drawing down through the Torah cannot be drawn except by prayer coming first,
which is the level of the ladder, to ascend from below to above; and also only by the level of
Shabbos coming first, whose letters are also those of tashev (“return”): the ascent of the lower will
into the supernal will, and the descent of the supernal will into the lower will;

A parenthesis: this drawing down through the Torah requires prayer first, the ladder of ascent, and Shabbos

first, whose letters spell tashev, “return”: the lower will rising into the supernal will, and the supernal will

coming down into the lower will.
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and this is like the level of an arousal from below (isarusa dilesata), through which one will after-
wards be able to draw down through Torah and mitzvos, etc., from above to below, as [explained]
below, G-d willing). Now, the Torah corresponds to the level of the vessels of the Mishkan, which
are the Menorah and the Table.

Prayer and Shabbos come first as an “arousal from below,” which then lets Torah and mitzvos draw the light

down from above. Returning to the Mishkan: the Torah corresponds to its vessels, the Menorah and the
Table.
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(And all the more so the Ark, in which the Tablets themselves lay; only that the level of the Ark,
which was in the Holy of Holies, is like the Torah in its root, and the level of the Menorah, which

was in the Sanctuary (heichal), is the level of the revelation of the Torah in the attributes.

Even more so the Ark, which held the Tablets themselves; but the Ark in the Holy of Holies is the Torah in its
root, while the Menorah in the Sanctuary is the Torah revealed in the attributes.
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And this is [the meaning of] what is written of the Torah, “She opens her mouth with wisdom
(Chochmah), and the Torah of kindness (Chesed) is on her tongue”: it is called the level of
Chochmah and the level of Chesed. For “the Torah comes forth from Chochmah,” and this is the
level of the Ark; and it is enclothed in the attributes, whose general and collective expression is
Chesed, and this is the level of the Menorah, which was in the south, the level of Chesed, etc.) For

So the verse says of the Torah, “She opens her mouth with wisdom (Chochmah), and the Torah of kindness

(Chesed) is on her tongue.” Chochmabh is the Ark; Chesed, which sums up all the attributes, is the Menorah,
which stood on the south side, the side of Chesed.
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just as in the Menorah one kindles light, so too of the Torah it is written, “and the Torah is light.”
And the meaning of the light of the Torah is as it is written, “A man’s wisdom makes his face

shine.”

The Menorah holds light, and the Torah is called “light.” The light of the Torah is the shining face of “A
man’s wisdom makes his face shine.”
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For our Sages, of blessed memory, said, ““Wisdom’ (chochmas): this is the Order of Kodashim”; for
through studying the Order of Kodashim one arouses and draws down the revelation in the level of
the higher Chochmah (Chochmah Ila’ah), so that “a man’s wisdom makes his face shine.”

The Talmud reads a verse that lists six virtues as the six orders of the Mishnah, and its “wisdom” (chochmas)

as the Order of Kodashim, the laws of the Temple service. Studying it draws revelation from the higher
Chochmah, so that “a man’s wisdom makes his face shine.”
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And the matter of the shining of the face above is, by way of analogy, like a person below: when he
grasps a new insight his face glows, as our Sages, of blessed memory, said of Rabbi Abahu, that his

face glowed because he had seen a new teaching (tosefta chadta).

A shining face above is understood from a person below: when he grasps a new insight, his face lights up.
The Talmud tells that Rabbi Abahu’s face shone because he had found a new teaching.
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This is because of the revelation of the delight that is revealed and enclothed in the new insight; it

is drawn and revealed in the face itself, until his face glows and shines.

What shines is the delight revealed in the new insight, and it shows in the face itself.
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So, by way of analogy, above: through occupation with the Torah one draws down the revelation of
the light of the supernal delight, to shine and be drawn into the higher Chochmah; and this is the
level of a new light from the essence of the Infinite One (Ein Sof), blessed be He, which is enclothed
in the wisdom of the Torah.

So above: through Torah study a new light of the supernal delight, from G-d’s own essence, shines into the
higher Chochmah and is clothed in the wisdom of the Torah.
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And this is the matter of “May G-d make His face shine upon you,” etc. And this is also the matter of
the light of the Menorah. And with this one will also understand the seven branches of the

Menorah:

This shining face is the priestly blessing, “May G-d make His face shine upon you,” and it is the light of the
Menorabh. It also explains the form of the Menorah.
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namely, the middle branch, which is the body of the Menorah, and three branches going out of its
one side, and three branches out of its other side, and “a knob under two branches of it,” etc.;

The Menorah had a central shaft, its body, with three branches coming out of each side, and a knob beneath

each pair of branches.
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that is, at the place where two branches go out from the middle branch, one to this side and one to
that side, there is a knob, etc.; and so too under the second two branches, and under the third two

branches.

Where a pair of branches leaves the central shaft, one to each side, there is a knob; so too beneath the sec-

ond pair and the third pair.

1M OORXIT 0°1p AWW 171y 3N .D7YAwINT 972wN RONW 7700 MR DY 1 ar 9o 90 Ay 40
.373WIN M2 RITW SYIART 1P DOP2pnRY 7Iwn 2170 RNOW O YYRART 11

The explanation is that all this alludes to the Torah as a whole, which is the Written Torah and the
Oral Torah. And this is the matter of the six branches that go out from the middle branch: they are
the six orders of the Mishnah, which receive from the middle branch, which is the level of the
Written Torah.

The Menorah stands for the whole Torah, Written and Oral. The central shaft is the Written Torah; the six

branches that come out of it are the six orders of the Mishnah, the Oral Torah.
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For everything is learned from Scripture, as is said in the Gemara, “What is the reason? Because
the verse says,” etc. It follows that the Oral Torah comes forth and is drawn from the level of the

Written Torah, just as the six branches go out from the Menorah, etc.

The Oral Torah grows out of the Written: the Talmud constantly asks, “What is the reason?” and answers,

“Because the verse says.” So the six branches come out of the central shaft.
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And the matter of the knob under two branches: the point is that any flow drawn from a giver
(mashpia) to a receiver (mekabel) can only come about through an arousal from below, from the
receiver toward the giver; and through this an arousal from above is drawn from the giver. These
are called mayin nukvin and mayin duchrin (“feminine waters” and “masculine waters”).

The knob beneath each pair of branches: every flow from a giver to a receiver needs first an arousal from the

receiver, which then calls forth an arousal from the giver. The Kabbalah calls these the “feminine waters”
and the “masculine waters.”
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So too in the flow from the Written Torah to the Oral Torah there are likewise these two levels. For it
is known that the Written Torah is called “the instruction of your father”: the level of father is the

level of the masculine (dechura), the giver;

The same holds between the Written Torah and the Oral Torah. The Written Torah is called “the instruction

of your father,” the father being the giver.

12 w0 9”RY 10 IYRWAN 97A1 QW PA O7aw N’ 2apmy P ona ek NN Rl 1D Byaw 7im 42
IPDTYNRY NPDTYNNR P T NOWRM 1771 NRPY Naona

and the Oral Torah is called “the Torah of your mother,” the level of the feminine (Nukva), which
receives from the Written Torah, only that there the flow grows, etc. If so, there is in this the level of
raising mayin nukvin and drawing down mayin duchrin, which are called an arousal from below
and an arousal from above.

The Oral Torah is called “the Torah of your mother”: like a mother, it receives from the Written Torah, the

“father,” and in it what was received grows and develops. So between them there is a raising of “feminine

waters” and a drawing down of “masculine waters,” an arousal from below and an arousal from above.
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And this is the matter of the knob under two branches: at the place where the branch goes out from
the middle branch, there is the joining of the mayin nukvin and the mayin duchrin, where the

arousal from below and the arousal from above join;

The knob under each pair of branches marks this meeting: where a branch leaves the central shaft, the

arousal from below and the arousal from above join.
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therefore there is a double light there, by way of analogy, from the joining of the two levels.
Therefore there was a knob, which is thicker than the rest of the Menorah, since at this level the two

levels of giver and receiver join, etc.

So there is a double light there, which is why the knob is thicker than the rest of the Menorah: giver and re-
ceiver meet at that point.
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And this level is called “knots” (kishrin) in the Zohar: by way of analogy, a knot that ties two things
together is thicker at the place of the knot, because there two things are joined together. And so too
the Table also alludes to the level of the Torah, for upon it the showbread (lechem hapanim) is

placed.

The Zohar calls such meeting points “knots”: where two things are tied together, the knot is thicker. The
Table of the Mishkan, which held the showbread, also stands for the Torah.
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And the Torah is called bread: “Come, eat of my bread”; for it is the level of food for the soul, to
draw the revelation inward: one grasps the wisdom within himself, for his intellect grasps the wis-
dom of the Torah, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed, etc.

The Torah is called bread, as Wisdom calls out, “Come, eat of my bread”: it is food for the soul, because the
mind takes it in and grasps it, and the Infinite Light is clothed in that wisdom.
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Therefore from this there is made for him actual food and life-force for the soul. And so too above,
it is the level of “Israel sustain,” etc.: that there be an enclothing of the Infinite One (Ein Sof) in the
higher Chochmah (Chochmah Ila’ah), etc.

So it becomes real nourishment and life for the soul. Above, too, the Sages say that “Israel sustain” their
Father in Heaven: through their Torah study the Infinite One is clothed in the higher Chochmah.
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But the mitzvos are the level of garments and encompassing [lights] for the soul, for they are flows
from a level whose revelation cannot be enclothed within him; only the light of G-d encompasses
him from his head to his foot. And they are the level of the curtains of the Mishkan, as was ex-

plained above

The mitzvos, by contrast, are garments: they draw a light that cannot be taken inside, so G-d’s light sur-
rounds the person from head to foot. They are the curtains of the Mishkan, as explained above.
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(and there it was explained that in the mitzvos, too, there are seven levels, “She has hewn out her
seven pillars,” and likewise seven kinds in the curtains, only that they are encompassing; and in
the Torah, the seven branches of the Menorah are the level of inner [lights]).

A parenthesis recalls that the mitzvos also come in sevens, like the seven materials of the curtains, but as en-
compassing light; while in the Torah the seven branches of the Menorah are inner light.

SECTION 7 - 145-55

The two orders explained

Nawn 173y IR°22) 5710 1m0 N2 0w 19wnT 09901 MY N2 TIR°A2 $Pan 9o avn
17892 YR80 MNANNA 77°0° Anwin °na Xinw

And according to all that has been said in explaining the level of the curtains and vessels of the
Mishkan, which are the level of Torah and mitzvos, as mentioned above, and in explaining the mat-
ter of Shabbos, which is the level of the additional soul, the joining of the supernal will with the low-
erwill,

Everything is now in place: the curtains and the vessels of the Mishkan are the mitzvos and the Torah, and
Shabbos is the additional soul, the joining of the supernal will with the lower will.
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one will understand with good reason the connection of the command of the mitzvah of Shabbos,
placed next to the command of the work of the Mishkan, as it is written in Parshas [Ki] Sisa, “But My

Shabbosos you shall keep,” etc.

With this one can understand why the command of Shabbos stands beside the command to build the
Mishkan, as in “But My Shabbosos you shall keep” in Ki Sisa.
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And also [why]| Moshe our teacher, peace be upon him, put the command about Shabbos before the
work of the Mishkan, the reverse of what is mentioned in the command of the Holy One, blessed be
He, to Moshe our teacher, peace be upon him.

It also explains the second question: why Moshe put Shabbos first, reversing the order of G-d’s command to

him.
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The explanation is this. Although through Torah and mitzvos one draws down the level of encom-
passing and inner [lights], which are the level of garments and the level of food for the soul, so that
there will be a revelation of the supernal will in the soul, in an inner manner through the Torah and

in an encompassing manner through the mitzvos,

Torah and mitzvos do draw down inner and encompassing light, food and garments for the soul: the super-
nal will is revealed within the soul through the Torah and around it through the mitzvos.
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yet in truth, since a person is below, in a physical body, it is impossible for him to reach the level of

the supernal will, which is far above all the worlds, to draw the light down from there.

But a person in a physical body, far below, cannot by himself reach the supernal will, which is far above all
worlds, to draw its light down from there.
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Therefore there must first be the level of an arousal from below: that one arouse his soul and as-
cend, to reach the revelation of the level of the supernal will. And this ascent is the level of

So there must first be an arousal from below: the person stirs his soul and rises toward the revelation of the

supernal will.
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Shabbos, whose letters are tashev (“return”): the ascents of the worlds from below to far above, up
to the highest heights, which is the level of the supernal will that is revealed at Minchah on
Shabbos, as it is written, “And as for me, my prayer is to You, G-d, at a time of will (eis ratzon),” etc.

That ascent is Shabbos, whose letters spell tashev, “return”: on Shabbos the worlds rise back to their source,
up to the supernal will, which is revealed at the Shabbos afternoon prayer, called “a time of will” (eis ratzon)
in the verse said at that prayer.
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And in a person’s soul, too, there is this level of ascent and this revelation, which is the matter of

the additional soul, as [explained] above.

The same ascent and revelation happen in the human soul: that is the additional soul of Shabbos.
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And afterwards [a flow] is drawn from this level of illumination to all the weekdays through prayer,
which is called a ladder; and through this they will afterwards be able to draw down, through Torah
and mitzvos, the revelation and flow of the light from above to below;

From it an illumination reaches the weekdays through prayer, the “ladder”; and only then can Torah and

mitzvos draw the light down from above.
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which is not so without the level of ascent through Shabbos coming first: then it is impossible to

bR

draw down. As our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,’” etc.

Without the ascent of Shabbos first, nothing can be drawn down. The maamar applies the Sages’ words about
one who says “I have only Torah”: Torah alone, without the ascent that comes before it, cannot draw down
the light.
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Therefore, in the command of Moshe our teacher, peace be upon him, to Israel concerning the
making of the Mishkan, he put first the command about Shabbos, and afterwards he commanded
about the curtains of the Mishkan, which are the level of the encompassing [lights] drawn down
through the mitzvos, and afterwards about the vessels of the Mishkan, which is the level of inner
[lights].

This is why Moshe, teaching the people to build the Mishkan, began with Shabbos, then the curtains, the en-

compassing light of the mitzvos, and then the vessels, the inner light.
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The point is that in every drawing down from above to below, the light is first drawn in an encom-
passing manner upon the receiver, and afterwards an illumination from it flows and is drawn into

his interior, etc.,

In every drawing down from above, the light first surrounds the receiver, and only afterwards does some of
it enter within.
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and the rest remains encompassing. Therefore he put the curtains before the vessels. And this is
what our Sages, of blessed memory, said: “Whoever recites the Shema without tefillin is as though
he gives false testimony about himself.”

The rest stays encompassing, so the curtains come before the vessels. The Talmud’s teaching that one who
recites the Shema without tefillin “gives false testimony about himself” shows the same order.
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For in the tefillin, too, are the sections “Shema” and “Vehayah” of the Shema; only that in the tefill-
in they are the aspect of encompassing, while in the Shema, when one says “One” and “And you
shall love,” it is the aspect of revelation within.

The tefillin hold the same sections as the Shema, “Shema” and “Vehayah,” but in the tefillin they are encom-

passing, while saying “One” and “And you shall love” in the Shema brings the revelation inside.
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Therefore first there must be the encompassing and afterwards the inner. And when one recites the
Shema without tefillin, to draw down the inner without the encompassing, this is false testimony,

etc.

The encompassing must come before the inner. Reciting the Shema without tefillin tries to draw the inner
without the encompassing, and so it is “false testimony.”
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All this order is in the matter of a person’s divine service, and this is the command of Moshe our
teacher, peace be upon him, to Israel in Parshas Vayakhel. But in the order of the drawing down of
the Infinite Light (Or Ein Sof), blessed be He, into the worlds, it is the reverse: first there must be

the vessels, afterwards the curtains, and afterwards the level of Shabbos.

All this is the order of a person’s service, which Moshe taught the people in Vayakhel. In the order by which
the Infinite Light comes down into the worlds, it is the reverse: the vessels first, then the curtains, then
Shabbos.
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For for there to be a drawing down from the Infinite Light into the worlds, there had to be a great
and mighty contraction (tzimtzum), so that the revelation would be only a small illumination, so
that the worlds could receive [it] and not be nullified out of existence; and this level of revelation is

the matter of the vessels of the Mishkan, which are the level of inner [lights].

For the light to come down into the worlds there had to be a great contraction, so that only a small illumina-
tion would be revealed, one the worlds could receive without ceasing to exist. That revealed, inner light is the
vessels of the Mishkan.

JIWRN MY Iy I LRI DY 22107 77PN M2 NIPTD O7IR Jwnl AT 192 nan 37K

And afterwards, from this level of revelation, it is then drawn to be the level of encompassing and

surrounding the worlds; and this is the matter of the curtains of the Mishkan.

From that revealed light, an encompassing light then extends around the worlds: this is the curtains.
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And this is why in Parshas Terumah and Tetzaveh, which is the command of the Holy One, blessed
be He, to Moshe our teacher, peace be upon him, the vessels are stated first and afterwards the cur-
tains, for such is the order of the drawing down from above to below; and afterwards the command
of Shabbos is stated, in Parshas [Ki] Sisa.

That is why, in G-d’s command to Moshe in Terumah and Tetzaveh, the vessels come first and then the cur-
tains, following the order of descent from above; and the command of Shabbos comes afterwards, in Ki Sisa.
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The point is that the vessels and the curtains are the order of the drawing down from above to be-
low; and afterwards, at the completion and end of the descent of the supernal flow, there is then the

level of Shabbos, which is the rest and the withdrawal into His essence,

Vessels and curtains are the order of descent. When the supernal flow has completed its descent, Shabbos

follows: rest, the withdrawal back into His essence.

Tm?JES?’? TJ‘I?DW?‘ID w1 Nina J'l”'?}? A2 RITY 11 NRY 0780 YwaIm "Pnaw 132 %0 wrno

J12
as it is written, “for on it He ceased and rested”: like a person who ceases [work| and rests, which is
the level of the ascent of the powers of the soul from their lowering back to their essence, etc.

As the Torah says, “for on it He ceased ... and rested”: like a person who stops working and rests, when his

powers, lowered into the work, rise back to their essence.
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Therefore the command of Shabbos is stated afterwards. For the level of ceasing and of returning
light (or chozer) applies only if first the level of direct light (or yashar), a drawing down from above
to below, has been drawn through the vessels and the curtains; then afterwards there must be re-
turning light, through Shabbos;

Hence in G-d’s command Shabbos comes last. Ceasing and “returning light” (or chozer), light that rises back

to its source, make sense only after the “direct light” (or yashar) has been drawn down through the vessels
and the curtains; only then can the return come, through Shabbos.
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which is not so in a person’s service from below to above: there must first be the ascent, that is, the
level of Shabbos, to rise far above, up to the highest heights.

In a person’s service, which goes from below upward, it is the reverse: the ascent, Shabbos, must come first,
rising to the very highest level.
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And afterwards he will draw the flow from above to below, that is, from the level of the supernal will
that is revealed on the day of Shabbos; and the drawing down from this level is first in the manner

of encompassing and garment, which is the matter of the curtains of the Mishkan,

After that ascent, the person draws the flow down from the supernal will revealed on Shabbos, first as an en-
compassing garment: the curtains of the Mishkan, the mitzvos.
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and afterwards the level of the vessels, that is, the level of the Torah, which is His wisdom
(Chochmah), may He be blessed; and from Chochmah is drawn the attribute of Chesed, which is

likened to water:

Then come the vessels, the Torah, which is G-d’s wisdom. From Chochmah flows Chesed, kindness, which is
likened to water.
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as water descends from a high place to a low place, so the Torah was drawn from a very high place

and descended below; therefore it is likened to water.

As water flows from a high place to a low one, the Torah came down from a very high place into this world;
that is why it is likened to water.
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And this is [the meaning of] “She opens her mouth with wisdom, and the Torah of kindness is on

her tongue”: the Torah is called “the Torah of kindness” on account of the drawing down, etc.,

This is why the verse speaks of “wisdom” and then of “the Torah of kindness”: the Torah is called the Torah

of kindness because it was drawn down.
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for His wisdom, may He be blessed, was drawn down far below. As is known, Chochmah and
Chesed are one line; and this is the level of Torah and acts of kindness (gemilus chasadim).

G-d’s wisdom was drawn all the way down, for Chochmah and Chesed stand on one line, the right side of the
Sefiros. In a person’s service this pairing is Torah together with acts of kindness.

IN ONE’'S AVODAH

The weekday work of contemplating G-d’s greatness, with real toil of the mind, builds the “lower will” that
becomes the vessel for the love above reason revealed on Shabbos. Each day’s prayer is the ladder that car-
ries that Shabbos light into the week, and one prepares to keep it through thought, speech and action in
Torah and mitzvos. Torah study and mitzvos draw G-d’s light down only after this ascent comes first: one
who says “I have only Torah” lacks even that. And the encompassing comes before the inner, as the Shema

is said with tefillin.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that a person below cannot draw the supernal will down by Torah and mitzvos
alone, and what must come first?

2. How can the love above the intellect revealed on Shabbos need a vessel made of the weekday love that
comes from contemplation?

3. In what sense are the mitzvos “garments” that surround the soul, while the Torah is “food” that enters it?
How do tefillin show the difference?

4. Why is the order of G-d’s drawing down (vessels, curtains, Shabbos) the reverse of the order of a person’s
service (Shabbos, curtains, vessels)?

5. What does it mean that prayer is a ladder with both an ascent and a descent, and how does it join Shabbos
to the weekdays?
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PARAGRAPH 1 5 Kehot’s note points to Exodus 27:20 for these words.
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The note says that this volume has the Mitteler Rebbe’s
transcript of this maamar, with an explanation.
KEHOT'S NOTE
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“And Moshe assembled the whole congregation of the chil-
dren of Israel and said to them, These are the things that
G-d has commanded, to do them.” The opening verse of
the parshah and of this maamar.
Exodus 35:1’x:77% mnw
WX 0TI APR DTPR MMR PRI *32 NTY2TNK AYn S
00K Ny? °n my
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Before relaying the building of the Mishkan, Moshe first
gives the command of Shabbos. The maamar asks why,
and later reads “Shabbos Shabbason” as the joining of two
levels of will.
Exodus 35:2°2:71"% mnw
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NP 1IRPN 12 Ay NP
Six days shall work be done, but on the seventh day there
shall be to you a holy day, a sabbath of solemn rest to the
L-RD; whosoever doeth any work therein shall be put to
death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains that the Torah forbade on Shabbos “pur-
poseful creative work” (meleches machsheves) because
the section of Shabbos was placed beside the work of the
Mishkan in Vayakhel, and there “purposeful work” is writ-
ten. This is the teaching of the Sages that the maamar sets
out to understand.
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Vilna Edition (Public Domain)
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

“But My Shabbosos you shall keep, for it is a sign between
Me and you throughout your generations.” Said in Ki Sisa,
after all the instructions for the Mishkan.

Exodus 31:133™:X"% mnw
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’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you

throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The note points to the Tzemach Tzedek’s Or HaTorah on
Vayakhel for a parallel discussion of why Moshe reversed
the order.
KEHOT'S NOTE
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“And they shall make Me a Sanctuary, and I will dwell with-
in them.” The verse speaks of a building but says “within
them,” in the plural.

Exodus 25:8':17> mnw
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And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An earlier maamar in Torah Ohr uses the same reading of
“within them” and not “within it”: there “My house” is the
G-dly soul, for they are the sanctuary of G-d.
KEHOT'S NOTE
27,2 990 1o
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The Shelah notes that the verse does not say “within it” but
“within them,” and teaches that a person’s heart must be a
Holy of Holies in which the Shechinah rests. The Alter
Rebbe uses the same reading: G-d dwells within the souls
of Israel.
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Shenei Luchot HaBrit, based on Amsterdam, 1698 ed. Part | (Public
Domain)

PARAGRAPH 4

"
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“Then your light shall break forth like the dawn ...
your righteousness shall go before you; the glory of G-d
shall gather you in.” The Alter Rebbe brings it for the

and

mitzvos as garments that surround the soul.
Isaiah 58:8'm:n”117°yw°
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Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy

rearward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To do Your will, my G-d, I desire, and Your Torah is within
my innards.” The Torah is taken inside a person like food.

Psalms 40:9°0:'» 0°2°71n
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I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5

13
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“For I, G-d, have not changed; and you, children of
Yaakov, have not ceased to be.” The Alter Rebbe reads it as
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a statement that creation brought no change in G-d.
Malachi 3:6"1:3 "9Kk7n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The daily morning prayer, as the Rambam records it: “You
are He before the world was created, You are He after the
world was created.”

Mishneh Torah, The Order of Prayer 1:372°5n71 970,770 Miwn
A0R
0°IMINY P11 27Y TN O 253 172°7Pm) vOwn 1IRW WX ...
TNR 09I R723W OTIP KIT ANR CTAR 7 A9PRR 0 DR yow
R2MT 0PI RIT DRI T 0PI RIT ANK OIYN RN IR R
TRy WITPM PITAT R WP NINR RIT AR PRI KT 0K
5 RIT ANR 0°272 10 wTPRT 102 1337 7723 010 N3
TNR 07319y 0ORw AWl NN PIRT B3 Dynn 0w 190
YRR T PP DOPOR PR PV PIAR RIT ANRI NWRI RIT
... 7722 O°PRRIA RIT AR 23 0P °R2 93 1Y 17097 PIRT MDD
Wikisource Mishneh Torah (CC-BY-SA)

PARAGRAPH 6

15

NRPY2 TINA ATy — P W

The note points to Or HaTorah on Shir HaShirim for a par-
allel discussion of the life of the worlds as a mere
illumination.
KEHOT'S NOTE
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“You alone are G-d; You made the heavens ... and You give
life to them all.” The Alter Rebbe explains that this life
comes only from an illumination.

Nehemiah 9:6"1:’0 1113
DNI3P2) DORYT BY DWWINK PRy ANX T3 XN
X231 D927NX TR ANKY D2 TWK"P2) D0 7Y WK TINT
:0MNAYn 77 DR
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your kingship is a kingship of all worlds, and Your do-
minion is in every generation.” Read as: the life of all the
worlds comes from G-d’s kingship.
Psalms 145:1337>:7”np 0°2°1n
1T 1377222 ANPWHM 0ONPY-23 NISPR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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18 | “But G-d is the true G-d; He is the living G-d and King of
the world.” The Yotzer blessing borrows Jeremiah’s words;
the maamar reads “King of the world” as Malchus.

Jeremiah 10:107:” 1771°1n7°

PIRT wWYIN i93pn 02y 771 070 0oPRRTRIT Nk OOpRR UM

iyt 0793 9997°RDY
But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash says that the Chayos who carry the Throne do
not perceive the Image. This fits the maamar’s point that
they grasp only what is drawn from His kingship.

Shemot Rabbah 23:157"0:373 127 mnw
KEHOT'S NOTE
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Rabbeinu Bachya cites Pirkei DeRabbi Eliezer that “the
Chayos carry the Throne,” and explains that they only
seem to carry it, while in truth they are carried by it.
Rabbeinu Bahya, Shemot 25:10:9'0::71”> mnw ,*°13 1127
MR MIRWI 712377 ROIW DWW 3 TR MIRPD33 Manm? 79 v
YOOR M OPIDA DU MIAT IWAT 1DV MR KW KIM DR
1M MIRwI 19RO NIRDI IR WIT°D ROOT AR MIRWAI NPnm
191 ,R”IW2 7”2 NIRWIID NIRII NP0 J0°°07 AR 7171 NIRY?
biuRlaki 19% ,07°2Nn> 5y IMX DORWIIT %300 X3 00 NIRA
9237 PRI DR NN RWI 1779°7 DR BRIW? 172yW 00 NN
T 11AR 71297 1295 Oy 9 1mn WK M (X007 YWY R
3717 PR 0237797 2237 MB3 PN (Qw) 2°N31 oY 2187 0°3am
L 1T N I
One of the peculiarities of the Holy Ark which we must try
and understand has been described in Pirke d'Rabbi Eliezer
(chapter 4?) in connection with the Ark’s uncanny ability to
carry its carriers as we know from Joshua 4,11. According to
Rabbi Eliezer, just as the chayot appeared to be carrying

(supporting) the throne of G’d whereas in fact the throne
carried them (supported them), so something similar oc-

likuteitorah.com/torah-ohr/vayakhel/1/
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curred with the people assigned to transport the Holy Ark.
Our sages in Sotah 35 explained Joshua 4,11: “when all the

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

21 NOD Porna myt

A liturgical poem of the Rosh Hashanah Musaf describes
the Chayos as “trembling tirelessly with dread of the
Throne.”

Machzor Rosh Hashanah Sefard, Musaf, First Day of Rosh
Hashana, Reader's Repetition 70n%5n ,7990 mawn wx? Mnn
YU NI LAY WRD DY NwRa ok o

22 a1y Tn . . e nane

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
Ty IR0 oW 90T YR w12 Pl mw ARan vhw Y RPM 170pN 102
LY TR0 N30 00 1PV — wna 0w 2,10
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The note points to this maamar for a further discussion of
what the “Infinite Light” means.
KEHOT'S NOTE

LROP °Y1 1P Y 072739 N7MIRY .9 °Y 17070 $Pynwn 01°a 1773 R
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The note points to the Tzemach Tzedek’s Or HaTorah,
Inyanim, for a further discussion of why the Kabbalists
called it “light.”
KEHOT'S NOTE
LROP°Y 0°1°1Yy N”MIX .2 ,1°T1pa n”ﬁp‘? il
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In chapter 48 of the Tanya the infinite light is called “an il-
lumination without limit or end”; this hidden light, which
does not enter the worlds in a revealed way but encom-
passes them from above, is called sovev kol almin.

Tanya, Likkutei Amarim 48:5-60°7nKX *01p°7 ;1WRY P2 ,X°IN
N
X2 °3 ,0i%Y on Dipn NNa2 APYRPR APpMY 2330 YIPET XY
TP 2230 i A7 KPR .NamN2 Dipn nena Yoy v
"19°3 NPPN22 RIMY YDYT °3 ,TYBUE P73 NN 1YY npynen
o7 °3 ,NinRiva nwobnny UAwaPn” owl nXIpl - nindiva
APRY NYBYIT 1D PRY T 0773 NYBYnD DOrEm oIty
AR - ANIR Do NINPIYT PRI ,02YT IR0 KPR 71973 NN
... NDPM KPR "NY2Nn” NRIPI
Kehot Publication Society (CC-BY-NC)
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In Torah Ohr on Beshalach the same saying is explained:
“His Name alone” is like a person’s name, which is not his
essence, and “alone” means in concealment; for Havayah
to be revealed, G-d’s goodness and compassion had to be
drawn forth.
KEHOT'S NOTE
YR Y 02301y NPIR .2 ,31 972 N7IpY .2 ,30 9Y7 XD .70 RUITD

“Before the world was created, there were only the Holy
One, blessed be He, and His great Name.” The Alter Rebbe
reads it as the Name included in G-d’s essence before it
was revealed through creation.

Pirkei DeRabbi Eliezer 3:2°2:°3 7132 °217 °p10
oy , 7292 9373 MW XN T2 WATRT 177,030 K121 KPY TY

nia% %Y RIAY PR ?hmiT 9271 nnd Swn wwn oy
IR ,1PREIMY PRI PRITIOY PIRD vUAn IR OX ,ibrg‘ u’jp‘?ﬁ
0 X2 093y NN 1107 vUINT KIT 02 WiTRa 72 ,ni127 onnn

1WA DR X2V 7Y TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

172% a3

A close parallel: there too the Infinite Light is compared to
the sun’s light shining on the earth, which is as nothing
next to the sun itself and brings no change in it; and this
level, called “light” in the Zohar, is also called “Name,” as
in Pirkei DeRabbi Eliezer, “before the world was created
there were only the Holy One, blessed be He, and His great
Name.”
KEHOT'S NOTE
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“The days of our years are seventy years, and if with
strength, eighty years.” Brought to show that “forever and
ever” cannot mean the length of a person’s life.

Psalms 90:10»:’% 0°2°1n

2hy DI MY DI NN2 0N MY DYV 873 rDiwR
:TIRYN UM 13D TR

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

likuteitorah.com/torah-ohr/vayakhel/1/
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travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He is the living G-d and King of the world,” the words the
angels proclaim in the Yotzer blessing; here the “voice” in
which they proclaim it stands for the inward drawing
down.

Jeremiah 10:107:” 1771°1n7°
PIRT YN i93pn 023y 7M1 070 0oPRRTRIT NpR OOpRR UM
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But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A psalm of praise by David: I will exalt You, my G-d the
King, and I will bless Your Name forever and ever.” The
maamar reads the two halves as sovev and memalei.

Psalms 145:1’R:17np 0°2°10
7Y 077 0Y 7373K) TR0 "AiPR TumiR IT? 1PN

[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Mishkan is explained as made after the pattern
of the chain of worlds: its curtains and boards correspond
to the encompassing lights, and its vessels to the inner
lights drawn from the line of light (the kav).
KEHOT'S NOTE
NOMIR WTPR 1712 MI%Nn 37T IR
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A collection of explanations on the Tanya; the note points
to its comments on chapter 4, where the Tanya speaks of
the 248 commandments as the King’s limbs.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n "1pn
ATPRT RIRT RIWON T8N 1°RT ,RD°YZNNRT RTIMY KT 7180 'H}u
I THRR PR 03T YR KT REPRT XWORM LUXY
RIKY IYTR KK 1IYTR WK 3N 0¥ WAK KT AN 30
,BYT PN 007 22 WD KT IRAA RAPIY 7Y R 5y Ny
X ,RDZT 3K 3K 232 AT MR K L PTIPD N0 3RT
NINT RIWOR VYT WK T, ML

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

56



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1
.78 R7AND PUI0°n — 0owI1TPe IPPY L5 N 1N RN

34 NPT 179aN 117RN 1 YU nrnn
In Tikkun 30, the place the Kehot note gives, the Tikkunei

Zohar speaks of the 248 commandments as G-d’s com-
mandment in each and every limb of the King. The Alter
Rebbe builds on the image of the mitzvos as the King’s
limbs.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IORT RIRT RWOR TANER WPRT ,RDPYINNRT RTINY KT 120 79N
AT MR PUT 071 WK CTPRT NIRRT RTuOm) BTRY
R2N YTP K2 WTP WK AT Y TN KT DI AT
,BM7T A°NR 007 22 WD PR ,IRNA RAPOY 2Y XD 7Y N
TR LRDPIT 2R 2K P23 M MEN K LPTIPD MR IRT
KINT KYWOR YTR WK T3, M

Tikkunei Zohar - Vocalized (Public Domain)
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The note points to these maamarim of Likkutei Torah for
the mitzvos being called “the King’s commands.”

KEHOT'S NOTE
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“You shall surely set a king over you, whom G-d your G-d

shall choose.” Read here as accepting G-d’s kingship
“over you,” from above.

Deuteronomy 17:151°v:1> 0°727

TPy 0OR POR 19pR 12 TROX N N2 WK 70 Py oon oiw

R PPARTRD WK "0 WOR 779y NN? 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let them bring a garment of kingship that the king has
worn.” Haman’s words about honoring the one the king
favors; here an image of Malchus as a garment.
Esther 6:8'11:1 1n0R
7981 1Py 27 YR 0I01 7RO 127W2? WK Mdbn wha? e
AWX12 M3%n 0D 11 YK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Mordechai went out from before the king in a gar-
ment of kingship, blue and white.” Another image of
Malchus as a surrounding garment.
Esther 8:151"0:’11 1NOX
M717T3 27 MY MM NP0 MO7R U192 T2R "8 K *ITI
TN P03 Y YT 12381 7I2 T5m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In this manuscript a gloss is added here: “that is, the level
of sovev kol almin; and the illumination drawn inward to
become memalei kol almin is only an illumination of an il-
lumination, etc.; and this is ‘for His Name alone is
exalted,’ etc.”

KEHOT'S NOTE
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“I will exalt You, my G-d the King, and I will bless Your
Name.” Applied here to the mitzvos: first the encompass-
ing exaltation, then the inner blessing.

Psalms 145:1°R:717np 0°2°10
STY1 021Y7 AnY 7272K) 720 71K Taniax TiT? Ahan
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And David made a name, when he returned from striking
Aram.” Read here as David making G-d’s Name through
his deeds, the mitzvos.

11 Samuel 8:133:’1 2 PR10Y
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And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your kingship is a kingship of all worlds.” Through the
mitzvos G-d’s kingship is drawn into the worlds of time
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and space.
Psalms 145:133:71”1np 022N
71 7977222 ANPTRR 0ONPYD MaPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdom has built her house; she has hewn out her seven
pillars.” The pillars are read as the mitzvos in their seven
general groups.
Proverbs 9:1'R:’0 *2wn
TIP3V [PTVRY MY A2 ANI3 Ni3Y
Wisdom hath builded her house, she hath hewn out her sev-
en pillars;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Pardes writes that there are 620 pillars of light in
Keser, as the numerical value of 3n>. The Alter Rebbe
identifies the 620 pillars with the 613 commandments of
the Torah and the seven of the Rabbis.

Pardes Rimmonim 8:3:3’3:3:°11 0°1127 0772
mPann RIT PIED 10T DMWY 0CTINX DOAMA PV Nvna man
NP2 DR LA Y930 MITNNR 05w 7Y N3y 793 PMTNa
521 om X9 MTPR0N 11 INMAwn phnon MNTp oUwn® oonwn
TN NNZP WWA 71727 7Y OYIRR OUY DA IRT 7730 RIT ROR
RY 1°17°) TI0 1N DY PIAW 7Y NI AN YW 1270
PR ,PIMN2 TIAYN ° ARG (XY ° 0°900) 191,50 X110 M (2
777 N30 AN L,TI%2 MNYR 0o%Yn 1M MIRID 19Ann KA
AAAPAN 773 702 [TAWAN 27y K] AP LNBRA 27 1M
... MD PRI NIRM

Pardes Rimonim (Public Domain)

PARAGRAPH 21

46

ayaw 7°Tny nasn

“Wisdom has built her house; she has hewn out her seven
pillars.” The seven pillars are the mitzvos in their seven
general groups.
Proverbs 9:1X:'v “>wn
MY TTIRY 1330 AN D32 NieIN
Wisdom hath builded her house, she hath hewn out her sev-
en pillars;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Mordechai went out from before the king in a gar-
ment of kingship, blue and white, with a great crown of
gold, and awrap of fine linen and purple.” The Alter Rebbe
counts its garments and finds six.
Esther 8:151"0:’11 1NOR
TP 2T NLE MM NP2 MO7R WA3532 T2R 307N KY? 22T
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And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And Your Torah is within my innards.” The Torah is an
inner light that enters the soul like food.
Psalms 40:9'0:’n 0°2°1n
©2¥1 TIN32 AN7IN1 N¥ET *POx iz Niwy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Reish Lakish: “The Holy One, blessed be He, gives a per-
son an additional soul on the eve of Shabbos, and at the
end of Shabbos it is taken from him.”
Beitzah 16a:1227:X 1”1 11%°2
DIRI KIT TN WITRI TN PN W WY 12 1YY 237 IRRT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Taanit 27b:9°v:2 1”2 n°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to the explanation of the prayer “Nish-
mas” in the Siddur; it adds that here the additional soul is
explained through the two kinds of will, one drawn from
the intellect and one above it.

Zohar III, 242b2 ,227 »mt

KEHOT'S NOTE
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“Hear, O Israel, G-d is our G-d, G-d is One.” The first verse
of the Shema, whose “One” the maamar explains.

Deuteronomy 6:4°7:1 0°727
10X Havayah 11°p%% Havayah X1 ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love G-d your G-d with all your heart, with
all your soul and with all your might.” The love that follows
from contemplating G-d’s oneness.

Deuteronomy 6:5°77:1 0°127
STTRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Berakhot 13b for these words.

Berakhot 13b2 2 n1372
KEHOT'S NOTE
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Rabbi Zeira told Rabbi Yirmiyah, who drew out the word
“One” at length, that he need only draw it out enough “to
make Him King in the heavens and the earth and the four
directions of the world.”

Jerusalem Talmud Berakhot 2:1:7°1:°%:’2 11572 "%217° 717N
013190 .12 7221 N 3pY? 12 TRM 31 TN TRT? T3 730
>37 .112102 PIILA 1R 7 1727IKM TR T°IKRRT 0D nik 101t 12
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It was stated: One has to prolong “is One”.. The composition
here is difficult to understand since one starts with a tan-
naitic statement (“It was stated”), continues with the opinion
of an Amora (Rav Nahman bar Jacob), and then returns to a
Tanna (Symmachos, an outstanding student of Rebbi Meir).
The parallel Babli (13b) starts with the statement of
Symmachos and then continues with the statement of Rav
Nahman bar Jacob which is quoted there in the name of Rav
Aha bar Jacob. It is possible that “Aha”, a name ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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“Yours, G-d, are the greatness and the might, the beauty,
the victory and the splendor, for all in heaven and on
earth; Yours, G-d, is the kingdom.” The verse lists the sev-
en supernal attributes, the “seven heavens and earth”
above.

I Chronicles 29:11x:1”3 X 0°2°77 °127

IR DUBW2 373 TIM M3IM NIWEAM MM 17T 1 7Y
swX? 937 Kipamem naben 1 A7

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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When Yaakov wished to reveal the end of days and the
Shechinah left him, he feared one of his sons was unwor-
thy. They said, “Hear, O Israel, G-d is our G-d, G-d is One:
just as there is only One in your heart, so there is only One
in ours.”

Pesachim 56a:7°1:X 171 0°ron
FITPIRY 190K TINM 112 2K 2Py RIPY 0PRY 12 1IN 027 0T
APOY Ann ARPRON LM YR T2 niva? dpy w2 odY
SPRYRY? 130 R DK 208 N3 W2 0I2Y) O KOG K
1PPR ORI YT 712 19 10R MY A KW PO ARy
STOX XPX 11272 TR 72 ,TOX XPX 7252 PRY OWD 0% 10K 7
0?i¥? iM13%n 7920 oW 71127 :KY 172K IPY? N AYY ANIND
Sl

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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AN RPN 12292 1R 19 AN NPXR 1293 PR owd

The Zohar the Alter Rebbe cites: the sons told Yaakov that
just as there is only One in his heart, for he is of the mys-
tery of the upper world, so too they, of the mystery of the
lower world, are one; hence the verse mentions two hearts,
Yaakov’s heart and his sons’.

Zohar, Terumah 12:143-13:153373p:3”-3"p:2” 112170 71717 100
Jacob symbolized the six sides of the supernal world as a
single whole, and his sons were shaped to the likeness of the
six aspects as manifested in the lower world. Now he desired
to reveal to them a certain “end”, for, as we have pointed out
elsewhere,1Zohar, Genesis, 62b. there is one “end of days”
(kez ha-yamin), which refers to the Holy Kingdom, the mys-
tery of Faith, the mystery of the King of Heaven; and anoth-
er “end of days” (kez ha- yamim), which is the mystery of
the Guilty ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note quotes the Zohar passage and says that it is
copied in Or HaTorah on Bamidbar.
KEHOT'S NOTE
IPRY IRDPY RAPYT RII2 NIRT TR ROR 72°92 0997 7120 190K NK
M323% "IN TR TP IAR R IRAN RRPYT R ART AR NIX TR
R2°7 TPRT ARNN RAPYT R IPYUT KD APRT ARDOY RADOYT K1
.21°Y X 71D 72712 0PI pRYl — U127
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“And you shall love G-d your G-d with all your heart.”

Deuteronomy 6:5°77:1 0°127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 54a:6":X 771 mM>72

DAY MY L1207 7Y 1Y 2D 7y 7Y 1127 O 0
210 92T W2 — 71237 2227 I 7227 992 TROR M N

»ITR 92217 .9WD1 NR DAL RIT APPER — YWDl 9237 Y17 I3
I R AT TR P23 — "IING 2237 I 137 930 P23 —

A2 nrinmn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,T1M2092.7,1 0727

60 Sownn QPowni 0T 1T ANy

Likkutei Torah explains that love and longing born of in-
tellect and contemplation can be interrupted, and other
desires can arise; what guards a person is a higher con-
templation of the greatness of the Infinite One, too great
for the heart to contain, which surrounds the emotions so
that he wants nothing but G-d alone.
KEHOT'S NOTE
22,09 RAp 0P Y

61 Kehot’s note points to Zohar, Terumah 12:144 for these
words.

Zohar, Terumah 12:144771p:2”> 170,777 7120
PARAGRAPH 25
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“The main categories of labor are forty less one: sowing,
plowing, reaping ...” The Alter Rebbe applies the list to the

likuteitorah.com/torah-ohr/vayakhel/1/
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spiritual labor of the weekdays.

Mishnah Shabbat 7:2°2:t naw mwn

R MWD LADIRM WP STRAnm mivT o780 LA T
N2 O AV .T0MT) LTI0M AYIRT 3R 12000 kD
PRl AWIPD LPOIN AP YRiBm PIn Caw 3R L0
2% 787 .Ni7°DN AW 1Bn? nan By ¥1ipa .nivan Y 1pinm

....nPNIR Y 2o
The primary labors are forty less one: sowing, plowing,
reaping, binding sheaves, threshing, winnowing, selecting,
grinding, sifting, kneading, baking, shearing wool, bleach-
ing, hackling, dyeing, spinning, weaving, the making of two
loops, weaving two threads, dividing two threads, tying and
untying, sewing two stitches, tearing in order to sew two
stitches, capturing a deer, slaughtering, or flaying, or salt-
ing it, curing its hide, scraping it [of its hair], cutting it up,
writing two letters, erasing in order to write two letters [over
the erasure], building, tearing down, extinguishing, kin-
dling, striking with ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 26
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The note points to Or HaTorah on Beshalach for a further
discussion of the additional soul.
KEHOT'S NOTE
.71190°y 19w2°D MR IR

64 Dow 11 eynbY 1P 1187 120N N2 1m

The note says that this passage is quoted in Or HaTorah on
Nach, and points to a related discussion in Or HaTorah’s
discourses for Shavuos.
KEHOT'S NOTE
LR Y MAwS 0OwINT N7MIR LXT°Y R 770 77 NUMIRG RN

65 7189 NORY 1189 DN
Likkutei Torah on Beha’aloscha says that will is Keser and
that “there is will and there is will,” referring to this maa-
mar on “Vayakhel Moshe”; it adds that even the lower will,
drawn from the intellect, is above the emotions, and is the
vessel for the supernal will that is above the intellect.

KEHOT'S NOTE

MR WX 17PN X2 M¥n 27077 IR XD 10%n 7,00 9mbyna n7pha

N2 NP 1202 JIRDN YUP R°INW 2%90°2°Y T 9790 MR N7MIR .X

1981w 113 °Yy ©”wN 1RA02 Y71 IMINTIR P NAYT AR AW owa
orwn 0o% M wTInm 177 R LYY LR ,0oP Piriv

PARAGRAPH 28

66 SINERT
“And G-d said, Let there be light, and there was light”: an
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example of creation through speech.
Genesis 1:3°2:°X n°wR12
:WﬁR"ﬂ?ﬁ_ IR i D’,?"?k{{ 1@&’1

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°7P 12187 NORSARN XN YW

“The gate of the inner court that faces east shall be closed
the six working days, and on the Shabbos day it shall be
opened.” The Alter Rebbe reads kadim, east, as kedem,
what comes before, the level above Chochmah.

Ezekiel 46:1°%:1"n 5xpin°

NWY M0 M7 0T NIBT NOMPADT IR0 IYY O 217K MRS
:NND? YINI 01°2) 1N2° N2Wa 001 nwyna n

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X710 MAR

“With ten utterances the world was created.”

Pirkei Avot 5:17'R:’[1 MaR mawn
AR MRRI KoM 0D TP Y .09V K121 niTnRn Ty
K230 D797 DX TIIRRY DY T YN KON ,NiK12? 91
:niﬂpgp m;gy;
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
NI 9RRR N1 .. NPWRI

The Talmud counts only nine times “And He said” in the
account of creation, and answers that “In the beginning”
is also an utterance, as it is written, “By the word of G-d
the heavens were made.”
Rosh Hashanah 32a:19-20°3-v”:x 3°% mawn wx1
:2°N27 LRI MWMRD N1 CNMWRI2” M AYYA NOWRI2T IR
YU WHY ImR OX IMIR 112 1308 027 Ayl oonw on 12727
M YPY TIRT TR WRY I0R 00 7 KWWK LKY — 1710
IR LRTO T2 RDOKY LYWUR NTT — D°2INIT 0 wRYY ,0oR°In
P27 — D°2AN30 12 TOXY DK 12 TN TN T2 TN T
7RIV P2 KRR WOV I
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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This manuscript adds a gloss here: although kadim in the
verse plainly means east, in truth it can also be read as ke-
dem, the Primordial One of the world; so the Zohar on
Noach (74b) explains mikedem, and there (75b) it explains
this kadim as “before”; so too the Pardes, Sha’ar 16, chap-
ter 5; and so the known explanation of the east wind (ru-
ach kadim) at the splitting of the sea.

KEHOT'S NOTE

D% 1”1 17t 1D "8 W7D 1RDT 0727 A7YRY)” A0 13 *2R2 7122

9712 7797 Y1 09 W a1mTR 11T 0P na tnk 973 wneh v nnRn
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“Declaring from the beginning the end, and from before

”

what has not yet been done.” The verse names both
reishis, “beginning,” and kedem, “before.”

Isaiah 46:107:12 17°yw°

"?;1 0PN "nxY nR a?zzg;'x"? YR DTPPY NUOR NOWRID TOAR
YR 200

Declaring the end from the beginning, and from ancient

times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

war naww

“For in six days G-d made the heavens and the earth, and
on the seventh day He ceased and rested.” Read as the as-
cent of Chochmah to what is above it.
Exodus 31:171:8"% minw
DY 7 APy 002 NP3 D7Y? K17 IR DX 222 PN o2
SWDIM N2 *Y2WT 0PI PIRTNN
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1991 P77 %2 D
“Let him kiss me with the kisses of his mouth, for your
love is better than wine.” Explained in Chassidus as the
love above the intellect.
Song of Songs 1:2°2:°X 0w W
1771 777 02230770 3R NIRPYIn C1pY?
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “For your love is better than wine”: Knesses Yisrael
said before the Holy One, blessed be He, “Master of the
world, the words of your beloved ones are sweeter to me
than the wine of the Torah.”

Avodah Zarah 35a:6:X 777 17t T2y

M7 37 ROR 2 7717 T°TT 0°230 07 2R 191 MR 1277 IR

,021y DU 11937 :RIT N2 WITRT 107 DRIWY NDID MINN NN
.TIR 29 Ao A0 30737 127 U2y 0°3y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“On the seventh day there shall be to you a holy [day], a
Shabbos of complete rest to G-d”: the opening verse of the
maamar, now explained.
Exodus 35:2°2:71"% mnw
12V N2V WTp 097 M YWD o3 AIK7R AYyn 0N NYY
NP 19X 12 Ay e
Six days shall work be done, but on the seventh day there
shall be to you a holy day, a sabbath of solemn rest to the
L-RD; whosoever doeth any work therein shall be put to
death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 7RYI 1187 190D R O9D L L NN PR

The note says that this maamar refers to this passage, on
the lower will as the vessel for the supernal will.
KEHOT'S NOTE
LRI 7987 27y 117070 DYV 21 1772

PARAGRAPH 32
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Chanah'’s prayer: “For G-d is a G-d of knowledges, and by
Him actions are weighed.” The plural de’os is read as two
levels of Daas.
I Samuel 2:33:°2 X PXnw
Havayah niy7 5X °2 02°9n pny K32 7723 7723 17270 129979
N9y 1130199
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Only you have I known of all the families of the earth.”

likuteitorah.com/torah-ohr/vayakhel/1/
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Here “known” means chosen and desired.

Amos 3:2’2:1 01y

“?2 DX D°7Y TPDX 1275Y MRIRYD NinBwn Y3n "NYT) 020K 71
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You only have I known of all the families of the earth;

Therefore I will visit upon you all your iniquities.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the man knew Chavah his wife”: knowing as attach-
ment and union.

Genesis 4:1'R:"7 N°wx"2
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And the man knew Eve his wife; and she conceived and bore

Cain, and said: ‘I have agotten a man with the help of the

L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

81 MAwpnn YT oTRm

Chapter 3 of the Tanya explains Daas in the same way,
from “And the man knew Chavah”: a term of attachment
and union, a person binding his mind firmly to the great-
ness of the Infinite One.
Tanya, Likkutei Amarim 3:1337>:3 09K *01p°7 ;WK pon k%10
m‘IWi?ijl '(‘IW'? NI ,M0 DR YT QTR '[‘IW"?TQ heh s sl
Inawm ypI7) SRR PIM RN W2 NYT WRRY ,ma0nm
ARYT 070 1781 ,RITIN2 30K NP2 prina

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

QW PPN — B7R1 D VIPPRIT 27D R°IN IR

82 NawWwT 79°0° ANWIR 1Ay 1N

Likkutei Torah on Shir HaShirim speaks of the soul’s root
in the “primordial thought” and says the soul has a “back”
and a “front”: will is called “back” relative to delight.
KEHOT'S NOTE
ARPY mMyaws 0°wIT NPTIR] R LW wrnw n”IpY oA ARa

83 71387 o B9® yoawm
“You open Your hand and satisfy every living being [with]
will.” Read as the supernal will flowing into “every living
being.”

Psalms 145:1610:1771np 0°9°10
1137 °0720% 372 I77nX nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He does the will of those who fear Him, and hears their
cry and saves them.” Read as the supernal will revealed in
those who fear G-d.

Psalms 145:19v>:717np o°%1n
:0YPW YUY DOIWTNRY NP PRYIIEY
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 34
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There too every prayer of the six weekdays is called an il-
lumination from Shabbos.
KEHOT'S NOTE
WY .2, Y5 R
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Reishis Chochmah writes that since Shabbos is the root of
all holiness, the command “You shall be holy” means that
we sanctify ourselves and draw upon ourselves, every day,
from the light of the holiness of Shabbos.

Reshit Chokhmah, Gate of Holiness 2:59yw ,7n5n n°wx)
22 wYTPn

TN MY ARw MR MR P30 WY XIT NI INR
O 01 932375y Pwnn wIpnIw X0 IR WITP °3 1PN 0UNTp
NI TORPA NWYR IPNRY WIPI OR L,NAw NYTR IRD

N2W DWITP 1IRANCY DOVID IRWY Mawnnn
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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“You shall be holy, for I, G-d your G-d, am holy.” Read as
drawing from the holiness of Shabbos into every day.

Leviticus 19:2°2:0™ Xp"

X U *3 PN DU DTPX NN PXIWI3 NN 131
Haliried\ &y

Speak unto all the congregation of the children of Israel,

and say unto them: Ye shall be holy; for I the L-RD your G-d

am holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88 2210% meann nownl

There prayer is called “a ladder set on the earth with its
top reaching heaven”: the ladder is the ascent, but its top
reaches heaven, for in the Amidah the descent begins, and
it comes mainly afterwards through Torah and mitzvos.

Tikkunei Zohar, Tikkun 45 - 83a:171 1p°n ™1pn

N LIRDIRY MATY ATRR TR 7 M XD ININRY P X 0nn
,n°n3 1137 ,p°?70 2ip ,9ipa pUho 927 71372 noma ban vh B
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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Yaakov’s dream: “And behold, a ladder set up on the
earth, and its top reaching to heaven, and behold, angels
of G-d going up and coming down on it.” Prayer is the
ladder.
Genesis 28:1227°:175 N°wKR12
DP9X "7 MM AR P2 WK AEIN 230 070 MM oo
A3 07 009y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2°,13 NPwRI2

90 | Kehot’s note points to Zohar, Addenda, Volume I 50:362
for these words.

Zohar, Addenda, Volume I 50:3628 175 ,mpoin M 1800
270Ww:]
91 Kehot’s note points to Zohar, Yitro 27:450 for these words.

Zohar, Yitro 27:45021n:1”2 0% 9717 7820

PARAGRAPH 36
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“And behold, angels of G-d going up and coming down on
it.” The two directions on the ladder are the ascent and de-
scent of prayer.

Genesis 28:1227:11”2 N°wX12

DOR2X *IRPR MM RYA 3 WK 1IN 2% 070 NI 0NN
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And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In this manuscript the parenthesis opens differently:
“(And the matter of the additional soul can also be ex-
plained according to what is written on the verse ‘My
dove’).”
KEHOT'S NOTE
wrHDY 973 N2 W0 77000 TRwl 0N PPIY IR @13 'axa a2
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This is the explanation of “My dove” that the parenthesis
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refers to.
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT’'S NOTE
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The Pri Etz Chaim writes that on Shabbos the mochin that
were above the head as tefillin, encompassing, enter the
head and become inner mochin; that is why tefillin are not
worn on Shabbos.

Pri Etz Chaim, Gate of the Sabbath 19:2n2wn 9yw ,0%n vy "9
’2:0™

,A12NT Mo%n ona w° 120w ,0P%T X 03 Aunbw md 1M
W3 ,0%% Pw °93 IR 1TV PR wacN1 ROW 0987 *na ORWn
Swn NPT MPTAY N3 PYAN IREM LPPRIR PIRT YW 2P
7°9°9N1 TI0 O 19RY ,°1°19 IR TI02 XY 10 03 AWyl X ,aeyn
0°319 K2 Naw Rawd1 .09%7°% onw ,wRIT T Abynd onw ,naw b
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Pri Etz Chaim (Public Domain)
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The note says that the sources for reading “Shabbos” as ta-
shev are given below, at 88c, where this maamar returns
to it (paragraph 47).
KEHOT’'S NOTE
.2 ,1D 1917 101
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“She opens her mouth with wisdom, and the Torah of
kindness is on her tongue.” Read as the Torah’s two levels,
Chochmah and Chesed: the Ark and the Menorah.

Proverbs 31:2612:x7% “Hwn
:A3IWP72Y TOn MM AR2N2 ANNR 1B
She openeth her mouth with wisdom; And the law of kind-

ness is on her tongue.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 "Hwn
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“For a mitzvah is a candle, and the Torah is light.” The
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Torah is the light of the Menorah.
Proverbs 6:2337:1 *2wn
0 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

30,1700
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“A man’s wisdom makes his face shine.” The light of the
Torah is a shining of the face.
Ecclesiastes 8:1'x:’n n?rp
:RIW? 112 1YY 11D RO DTV NDIY 127 WD YT W 020720
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish reads the words of the verse “the faith of your
times, strength, salvations, wisdom and knowledge” as the

six orders of the Mishnah: “wisdom” is the Order of

Kodashim.

Shabbat 31a:10™:X X% naw

nnan J'I‘I}?’IW? ]Q‘Iﬂ A°RY NINR 72717 22027 °RD :W"P? 7] IR

R pala) 970 A1 — TIPRY” 0¥ IO A — “NInR” .”’ﬁﬂ nyn

a1 — »nnan” LR 270 Nt — ”DWWWT” .D’W; 970 M — ”miﬂ”

X 7 DR ,257 19°BKY NIY 70 A1 — PNYTY DY TR
8N

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE

X ,X? naw

PARAGRAPH 38

102

103

1°12 1278W 1A 7 %22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.71 17D Naw ndw

NN77 RN20IN ANIW NN 1910 1208w 17aK M

Rabbi Yochanan’s students saw that Rabbi Abahu’s face
was shining. Asked what new teaching he had heard, he
answered, “an old Tosefta,” and Rabbi Yochanan applied
to him, “A man’s wisdom makes his face shine.” (In this
version the Tosefta is called old.)
Jerusalem Talmud Shabbat 8:1:7°1’X:’n N2w *»%w17° TM7n
73 iR P vaTT ’“’D‘?U moaiRn XM2°WP Nnl AR 2
TRK .R7 77 MR .7R°0 IR 927 AWK 1AM 227 nip 1nR
P70 ANYRY RDTT RDPIR KRPUT L3P MR 1 iER .ApR
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RNDOIN .APY MK .AYNY RNTO RNIR R LAY MR A2

13D TR DTS MBI 12y K11 XDZNY
Rebbi Abbahu descended to Tiberias. The students of Rebbi
Johanan saw that his face was shiny. They said before Rebbi
Johanan, Rebbi Abbahu found a treasure. He asked them,
why? They told him, his face is shiny. He said to them,
maybe he understood a new teaching. He came to visit him.
He asked him, what new teaching did you hear? He said, an
old Tosephta. He recited about him, a man’s wisdom illumi-
nates his face.

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 39

104

105

9N 1°3D °1 IN°
The priestly blessing: “May G-d make His face shine upon
you and be gracious to you.”
Numbers 6:257775:"1 72712
7307 7°9% 19 Havayah 1%°
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DR 0oIp YLy

“And six branches shall go out of its sides: three branches
of the Menorah out of its one side, and three branches of
the Menorah out of its other side.”

Exodus 25:32277:7172 n1nw

IR TTRYY TN ATER NN IR MYRY PTER DRY DR NYY)
T FTEN T

And there shall be six branches going out of the sides there-

of: three branches of the candlestick out of the one side

thereof, and three branches of the candle-stick out of the

other side thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2%, o mnw

PARAGRAPH 41

106

T°2NR 0N

“Hear, my son, the instruction of your father, and do not
forsake the Torah of your mother.” The Written Torah is
the father’s instruction, the Oral Torah the mother’s
teaching.

Proverbs 1:8°11:k *own
PR NN WHRTORY 7728 10 %12 Yy

Hear, my son, the instruction of thy father, And forsake not
the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 42

107
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Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
L0720 PUIAR

PARAGRAPH 44

108

109

110
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Wisdom calls: “Come, eat of my bread, and drink of the
wine I have mixed.” The Torah is bread, food for the soul.
Proverbs 9:5°71:0 *own
©°N20R 1722 I N2 12 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
1,0 05wn

7°01M2% PR

The Zohar says that the King’s meal waits for the meal of
His servants, the fragrance of the offerings, “and so we
have learned: Israel sustain their Father in Heaven.”
Zohar III, 7b2 1 »’m
KEHOT'S NOTE
1PN TIPR e W”WP‘?’ N a2 rem .JND10R 7Y R WY

1°0170R PRAW°

On “I have likened you, my beloved,” the Midrash reads
ra’yasi, “my beloved,” as “those who sustain Me,” for
Israel offered the two daily offerings. Chassidus applies
the idea of Israel “sustaining” G-d to Torah and mitzvos.

Shir HaShirim Rabbah 1:12-133>-2R 127 0°7°wi1 "W
2T 7Y MIR PRY 237 7T 2370 1R °27,92002 17000 7Y
I 1 2RI 303 ,3°p72 ,12003 XIT N2 WITRT 0707w 23%n
T 227 AP? MR ORI PR PR (7,25 Mnw) Pay? 1R
Y 101 XPY MW RPX ORN? DOVWD VY PUT PR PRD 10T
2RIY 7Y 12003 A7RIY 7Y I X DY 103 XPX 0w
23 177 DRI 3103 ,¥°p03 ,330132 X T2 WiTpa 0obnn vobn
. TR 170 771 239%
“While the king was at his feast, my nard released its fra-
grance” (Song of Songs 1:12). “While the king was at his
feast,” Rabbi Meir and Rabbi Yehuda, Rabbi Meir says:
While the King of kings was at His feast, in the firmament,
Israel released a foul odor and said to the calf: “This is your
god, Israel” (Exodus 32:4). Rabbi Yehuda said to him:
‘Enough, Meir, one does not expound Song of Songs dis-
paragingly, but rather, favorably, as Song of Songs was given

only in praise of Israel. What ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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PARAGRAPH 45

M

19RWnN SNIN2Y DX IR

“But My Shabbosos you shall keep”: said in Ki Sisa, right
after the instructions for the Mishkan.

Exodus 31:133:8"% minw

XI7 NiX *2 17AWN "NNIY-NR IR AR? PXIP° 212758 927 1K)

:DPWTRR M 73K *2 NYT? 0NTY 0P P2

’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you

throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 47

12

13
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Iggeres HaTeshuvah says that Shabbos is the level of the
higher teshuvah, and that the letters of “Shabbos” are
those of tashev enosh (“You return man”), for on Shabbos
the worlds ascend to their source, especially in the
Shabbos prayers.
KEHOT'S NOTE
N79°2) 27990 772 .XPARTIRD WP W mm A77 .70 NUIAR IR
.(aw
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“And as for me, my prayer is to You, G-d, at a time of will.”
Said at the Shabbos afternoon prayer; read as the revela-
tion of the supernal will (ratzon).

Psalms 69:1477>:070 0°7°1n

STYY? NRK2 "1y TT007272 D°PPK 118 NY 1 T7N7AN "IN
But as for me, let my prayer be unto Thee, O L-RD, in an ac-
ceptable time; O G-d, in the abundance of Thy mercy,
Answer me with the truth of Thy salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 48

14
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Rabbi Yose: “Whoever says he has only Torah has only

Torah,” and the Gemara goes on to say that he does not
have even Torah, for “whoever is engaged in doing is en-
gaged in learning.”
Yevamot 109b:4-5°17-7:2 v”p Nna°
R2NT — N220 1372 03y YRIR YIT AIPY 1297 — 19850 231y
PR IRDOWD .17 7 PR — 71790 92 PR IR 22 nik ooit a7
IND WD "n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2
NP MR L,RDD 27 MK ZRHYY KR 47 PR 7790 19°DRT KPR
WPRY %5 ,ATR72 MY M2 WwtY 93 — ConUy) onTery
TP AN My
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
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PARAGRAPH 50
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Ulla: “Whoever recites the Shema without tefillin is as
though he gives false testimony about himself.” Rabbi
Yochanan: as though he brought a burnt offering without a
meal offering, a sacrifice without libations.

Berakhot 14b:24-257175-775:2 77> M512
MITY Ty AP°KRD L,1PPDR RP2 YU NRMP RIPT 9D RPIY 0N
iyl ﬂ'?’x-f’ 309 °27 MR RIR 92 R0 027 MWK ARy Y
Dap*w 18177 1anie 227 9nKY .0°001 K3 man ,mn K2 A%y
Y 0oy MR Piy 1y
'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).
R. Johanan also said: Whoever wishes to receive upon him-

self the yoke of the kingdom of heaven in perfection

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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This manuscript adds here: “And therefore ‘a head that
has not put on tefillin’ is among the sinners of Israel with
their bodies; and see the Siddur on ‘He is brazen in my
eyes who prays in an open valley,’ etc.”

KEHOT'S NOTE
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PARAGRAPH 52

17

Kehot’s note points to Exodus 27:20-30:10 for these words.
Exodus 27:20-30:10":"2-"2:1"3 nnw

PARAGRAPH 53
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“And G-d blessed the seventh day and sanctified it, for on
it He ceased from all His work.”

Genesis 2:32:°2 "WR12

INORDRPIN NIY 12 02 AR W YWD DY DOpRR 11N

Ny? PR R12-WR

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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19

waI naw

“And on the seventh day He ceased and rested.” Rest is the
return of the powers to their essence.
Exodus 31:1717:X*%2 nnw
DOREITNK 1 Ay 0w YYD 0PV XD NIK PRI 32 P R
2WDIM N2 2w 0PI PIRT NN
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 55
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“She opens her mouth with wisdom, and the Torah of
kindness is on her tongue.” The Torah is wisdom drawn
down as kindness.

Proverbs 31:261°2:x87% “7wn

:MIT?72Y 1O NTIM RN NN 7D
She openeth her mouth with wisdom; And the law of kind-
ness is on her tongue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This manuscript adds: “(With this one will understand
what is written, ‘Arise, my beloved, my fair one, and go’:
for her to be ‘my beloved,’ the level of Torah and food, and
‘my fair one,’” the level of the garments of doing the
mitzvos, comes about through first ‘arise,” from below to
above; and through this she will afterwards be ‘my
beloved, my fair one,” and ‘go,” from above to below, to
draw down the revelation of the Infinite Light, blessed be
He).”
KEHOT'S NOTE
»7ow T2 7991 N CnPYA T2 CRIp WP 1210 A12Y)” :A0N 13 *axa 7122
R °ND° M awynT 0owas »na 1121 1710 12 °ND° SNy RN
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