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“And Moshe assembled the whole congregation of the
children of Israel”
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“And Moshe assembled the whole congregation of the children of Israel and said to them,” etc. “Six
days shall work be done, and on the seventh day there shall be to you a holy [day], a Shabbos of
complete rest (Shabbos Shabbason) to Havayah.”
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[We need] to understand the saying of our Sages, of blessed memory, on this: why the section of
Shabbos was placed next to the work of the Mishkan. We must also understand why, in the com-
mand of the Holy One, blessed be He, to Moshe our teacher, peace be upon him, in Parshas
Terumah and Tetzaveh, the work of the vessels of the Mishkan, namely the Ark, the Table and the

Menorah, etc., is stated first,
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and afterwards the work of the Mishkan itself, namely the curtains of the Mishkan; and afterwards,
last of all, it is said in Parshas Ki Sisa, “But My Shabbosos you shall keep,” etc. Thus He put the ves-

sels first, afterwards the curtains, and afterwards the keeping of Shabbos.
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But in the command of Moshe our teacher, peace be upon him, to Israel, that is, in this section of
“And Moshe assembled,” he reversed the order: he told them first [about] the keeping of Shabbos,
afterwards the work of the Mishkan, and afterwards the vessels.
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The explanation is this. It is written, “And they shall make Me a Sanctuary, and I will dwell within
them.” It does not say “within it,” but “within them,”
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that is, within the souls of Israel as a whole the glory of Havayah, may He be blessed, will dwell,
through the Mishkan; and now, too, this is through their occupation with Torah and mitzvos. For
the Torah is like the level of the vessels of the Mishkan,
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and the mitzvos are the level of the curtains of the Mishkan. For through the mitzvos the aspect of
garments is made for the soul, as it is written, “And your righteousness shall go before you; the glo-

ry of Havayah shall gather you in.”
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This is like the level of the curtains, which are the level of encompassing [lights] (makifim). And the
Torah is the level of food for the soul, as it is written, “And Your Torah is within my innards.” This is

the level of the vessels of the Mishkan, which are the level of inner [lights] (pnimiyim).
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To understand this, we must first understand what is written, “I, Havayah, have not changed”: that
there is no change or being affected whatsoever in Him, may He be blessed, G-d forbid, through
the creation of the world; that just as He was singular and unique before the creation of the world,

so is He also after the creation of the world,
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TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

NR™M2 PRY M2 (o ann] 277 219 X123wn RIT AR DY KN30 0TI XIT AR NRN
L[0w or] 171 3% DI 12 BYID MnPIvn

as in the saying, “You are He before the world was created, and You are He since it was created,”
etc. By this it means that the creation of the worlds brings about no change at all in Him, G-d
forbid.
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That is, because the life-force (chayus) drawn from Him, may He be blessed, to give life to the
worlds, this light and life-force as a whole, is only the level of a mere illumination (he’arah) from
His being and essence, may He be blessed, which He shone forth and drew from Himself, by way of

analogy, as a mere illumination.
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And through this illumination He, may He be blessed, gives them life and brings them into being
from nothing to something. But He, may He be blessed, in His being and essence, is exalted and

uplifted beyond the bounds of worlds.
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This is why He is called “the Holy One, blessed be He”: for He is holy and set apart. And although it
is said, “And You give life to them all,” the main part of their life and existence is only from the lev-

el of a mere illumination, as mentioned above.
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And this illumination is the level of the attribute of His Malchus (sovereignty), may He be blessed,
as it is written, “Your kingship is a kingship of all worlds”: the life-force of all the worlds is from the
level of “Your kingship.” That is, from the very fact that He, may He be blessed, is called King over

them, from this itself they live and exist.
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And this is [the meaning of] what is said, “May Your Name be praised forever, our King.” That is,
the spreading forth of the attribute of His Malchus, may He be blessed, which is also called His
Name, is “forever,”
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that is, without end or limit; for the attribute of His Malchus is also truly the level of the Infinite

One (Ein Sof), since it is an illumination from Him, may He be blessed.
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And this is [the meaning of] what is said in the blessing of Yotzer, “And they proclaim in awe, to-
gether, with a voice (bekol), the words of the living G-d and King of the world”: they grasp only the
drawing forth that is drawn from “the living G-d and King of the world,” for a voice is a drawing
forth, as is known.
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But His essence and being, may He be blessed, is holy and set apart, so that no thought can grasp
Him at all; and therefore “I have not changed,” as mentioned above.
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And this is [the meaning of] “And the living creatures (Chayos) carry the Throne,” etc., “trembling
with dread of the Throne”: for awe and dread of the attribute of His Malchus, may He be blessed,
fall upon them, which is the level of “a King sitting upon a high and exalted throne”; and therefore

they accept upon themselves the yoke of the kingdom of Heaven, etc.
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Now, from the level of the attribute of His Malchus, may He be blessed, the light and life-force are
also drawn in two levels, namely the level of the light that encompasses all worlds (sovev kol almin)
and [that of] the light that fills all worlds (memalei kol almin).
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That is, since the level of Malchus is also truly the level of the Infinite One (Ein Sof). And this is the
meaning and the matter of the “Infinite Light” (Or Ein Sof) mentioned in the books: for light is the

level of revelation and drawing forth from His essence and being.
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As is known, the sun itself is called a “luminary” (maor), whereas “light” (or) is the radiance drawn

from the luminary of the sun that shines upon the earth and upon those who dwell on it.
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So too the level of the Infinite Light (Or Ein Sof) is, by way of analogy, a radiance drawn from His
being and essence, may He be blessed; but to His actual being and essence, may He be blessed, the
term “light” does not apply at all.
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And since the light, too, is truly the level of Ein Sof, therefore it is impossible for the worlds to con-
tain the light within themselves without being utterly nullified out of existence.
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Therefore the principal [part] of the light is the level of encompassing (sovev) and surrounding
(makif) them; only, through a great and mighty contraction (tzimtzum), some contracted flow is
drawn from the light to be enclothed within the worlds, and this is called the light that fills all

worlds (memalei kol almin), etc.
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With this one will also understand the good reason why the Kabbalists called the drawing forth of
the life-force from the Creator, may He be blessed, by the name “light,” as mentioned above re-
garding the term “Infinite Light” (Or Ein Sof).
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(And similarly in the Tanya (chapter 48) he used the term “illumination” (he’arah) for the matter of
the sovev, etc.; see there.)
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And although there are many reasons for this, yet one of the reasons is this.
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That is, [it is] as with illumination in physical terms, which is the drawing of the sun’s radiance
upon some object: the radiance is only [in] the aspect of encompassing (makif) that object, and
does not enter its interior. It follows that the illumination is a drawing forth and a revelation out of
concealment.
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For when there is a cloud and the sun does not shine, that is complete concealment; when the radi-

ance is drawn forth and shines upon the earth and those who dwell on it, that is revelation.
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Nevertheless, this revelation is [in] the aspect of encompassing (makif), for the radiance does not
enter the inside of the earth and of man, etc.
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So too one will understand the matter of the Infinite Light (Or Ein Sof), which is the level of the light
that encompasses all worlds (sovev kol almin): for it is a revelation, to give life to the level of
worlds. And before the creation of the world, His Name was included in the level of “He alone,” in

His being and essence.
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This is [the meaning of] the saying of our Sages, of blessed memory, “Before the world was created,
there were only He and His Name”: His Name was in the level of “He alone.” And with the creation

of the world it was drawn forth to become a revelation, so as to be the level of sovev kol almin.
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But nevertheless this revelation is only [in] the aspect of encompassing, and therefore it is called
“illumination” (he’arah), like the analogy of the sun’s illumination, where the illumination sur-

rounds, etc.
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And this is [the meaning of] “I will exalt You, my G-d the King, and I will bless Your Name forever
and ever (le’olam va’ed).” For at first glance the expression “forever and ever” is not understood,

since “the days of our years are seventy years.”
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Rather, the meaning of “I will bless Your Name” is to draw the revelation of His G-dliness into the
worlds themselves, and this is “forever and ever” (le’olam va’ed). But for this drawing forth to

come from its source and root, it is through [there being] first “I will exalt You,” etc.
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For the meaning of “I will exalt You” is the exaltation and elevation of the level of the King, which is
the level of sovev kol almin, as in the analogy of a king’s elevation over his people, which is [in] the
aspect of encompassing, etc.; and from there it will afterwards be drawn down, to become “and I
will bless Your Name forever and ever,” in the level of the light that fills all worlds (memalei kol

almin), etc.
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And this is [the meaning of| “with a voice, the words of the living G-d and King of the world”: a voice

is a drawing forth into the inner [dimension], etc.
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Now, just as in the light and life-force as a whole, which is drawn from the Infinite One (Ein Sof),
blessed be He, to give life to the worlds, there are two levels, sovev and memalei, as mentioned

above,
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so too in the drawing forth of the revelation of G-dliness, may He be blessed, which we draw down
through Torah and mitzvos, there are likewise these two levels.
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For through the mitzvos the aspect of garments is drawn down, which is the aspect of encompass-
ing (makif); and through the Torah the aspect of food is drawn down, which is the aspect of inner

light (or pnimi), as mentioned above.
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The explanation is this. The 248 positive commandments are called “the 248 limbs of the King”
(ramach evarin demalka), and they are also called “the commands of the King.” The meaning of
“limbs of the King” is this: just as a limb is a garment in which the soul is enclothed,
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.191N2 wabnnt R0 190
for the power of action is enclothed in the hands and the power of walking is enclothed in the feet,
and that limb becomes a vessel and garment specific to that power which is enclothed within it,
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so, by way of analogy, above: the 248 positive commandments are the level of vessels and garments
for the level of the Infinite Light (Or Ein Sof), blessed be He, which is drawn into them and through
them.
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For it is written, “You shall surely set a king over you.” The meaning is to draw upon oneself the
yoke of the kingdom of Heaven, and this is through the doing of the mitzvos, which are the com-

mands of the King;
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just as, through putting on the tallis, one draws upon himself the yoke of His kingship, may He be
blessed, and through this a flow is drawn from above, from the attribute of His Malchus, may He be

blessed, upon the soul.
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And this flow is the aspect of encompassing (makif). This is [the meaning of] “set over you” (tasim

alecha): in the aspect of encompassing, which is enclothed in the doing of the mitzvos, which are
called “the limbs of the King.”
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And through this it is drawn upon the soul in the aspect of encompassing, from above, as it is writ-

ten, “Let them bring a garment of kingship (levush malchus),” etc.; and so too, “And Mordechai

went out from before the king in a garment of kingship,” etc.
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For the attribute of His Malchus, may He be blessed, is called the level of “a garment of Malchus,”
because it is not enclothed entirely, in a revealed way, within the worlds, in the manner of actual in-

wardness; it is only enclothed in the manner of a garment, and encompasses them from above;
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that is, through the doing of the mitzvos, which are the garments in which and through which the
attribute of His Malchus, may He be blessed, is drawn down and enclothed, to become the level of

“a garment of Malchus” and the aspect of encompassing, etc.
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For when a person fulfills one mitzvah, he draws upon himself the level of “a garment of Malchus,”

which will be drawn upon him in the aspect of encompassing;
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as, for example, through putting on tefillin on his arm and on his head, which contain four sec-
tions, he draws upon himself the level of the four supernal mochin (intellectual faculties). For the

section “Sanctify” (Kadesh) corresponds to the faculty (mo’ach) of Chochmah;
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[the section] “And it shall be when He brings you” is the level of Binah, etc. But this flow is only the
aspect of encompassing,
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for through putting on the tefillin, which are written on physical parchment with physical ink, the
light of the four supernal mochin does not enter the person’s intellect in an actually revealed way;

it only rests upon the brain in the aspect of encompassing alone.

0DI By 7701 2122 °N° 101990 AR Jwnd 1910 MEnT DI Y I

In the same way, through all the mitzvos, [a flow] is drawn from the level of His Malchus, may He

be blessed, upon the soul in the aspect of encompassing.
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And the mitzvos are called “limbs,” as, by way of analogy, with the limbs of the body: when one

takes hold of his fellow by one of his limbs, by the hand or by the foot, he can draw the whole body

of the person to himself by holding him by one of his limbs.
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So, by way of this analogy, with the mitzvos, which are called “the 248 limbs of the King”: through
fulfilling each mitzvah, one draws upon himself the Infinite Light (Or Ein Sof), blessed be He.
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(In all the discourses it is explained that the mitzvos are flows drawn from the level of “I am who I
am” (Anochi mi she’Anochi), which is above the level of Malchus. But in truth here, too, the flow
meant is from the level of sovev kol almin, which is the level of Keser, which is also called “the

Crown of Malchus” (Keser Malchus), etc.)
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And this is [the meaning of] “I will exalt You, my G-d the King,” in the aspect of exaltation and en-
compassing; through this, “and I will bless Your Name,” in the aspect of inner revelation. And this
is [the meaning of] “And David made a name”: through the doing of the mitzvos the level of His

Malchus, may He be blessed, is drawn down to be “a kingship of all worlds,” in time and space, etc.
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Now, this drawing forth of the level of encompassing [lights] (makifim) through the mitzvos is also
the matter of the curtains of the Mishkan.
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For although in detail they are 248 positive commandments, 248 limbs, etc., yet in general they di-
vide into seven parts, as it is written, “She has hewn out her seven pillars.” The meaning: “her pil-
lars” are the mitzvos, for the 613 commandments of the Torah, together with the seven command-
ments of the Rabbis, are called “the 620 pillars of light.”
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Their general and collective expression (klalus) is seven levels, which are the seven supernal at-
tributes (middos); and therefore in the curtains of the Mishkan there were seven kinds: blue wool,

purple wool, scarlet wool, fine linen, goats’ hair, rams’ skins and tachash skins, etc.
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For the curtains are the level of the encompassing [lights] (makifim), in the manner of the encom-

passing [lights] drawn down through the doing of the mitzvos, which are the level of “She has hewn
out her seven pillars,” etc.
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And this is also the matter of Mordechai’s garments, as it is said, “And Mordechai went out in a gar-
ment of kingship, blue and white,” etc. (This needs examination, for here only six garments are
mentioned. Perhaps it is along the lines of what is written elsewhere in explaining the Zohar’s ex-
pression, “Six they are, seven they are,” etc.; see there.)
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All this is the level of the doing of the mitzvos, which are the drawing forth of the level of encom-

passing [lights], the level of curtains, etc.
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And the revelation in the soul is not in the manner of an actual inner light (or pnimi); but through
the Torah the level of inner light is drawn down, to enter the soul, into its very inside, in the man-
ner of food and life-force, as it is written, “And Your Torah is within my innards,” etc.; and this will
be explained below, G-d willing.
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Now, before the level and rank of the Torah is explained in detail, we must explain in general what
the matter of the level of Shabbos is

likuteitorah.com/torah-ohr/vayakhel/ 14



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

BRAWOD WR "% T [obwa voy] 7Y 11927 TwnR 77apT M8 17 19WnN NORD!RR 17 11y 1010Y)
13 NAWT DOTP [mowa voy e awsw] 1PYATWHY P NAWY 19WRT 09991 MY 19X 07737 %2 1701
(%°¥275 77017 13N

(for it was placed next to the work of the Mishkan: both in the command of the Holy One, blessed be
He, to Moshe our teacher, peace be upon him, and in Moshe’s command to Israel these three
things are mentioned, the curtains and vessels of the Mishkan, and Shabbos; only that Moshe our

teacher, peace be upon him, put Shabbos first, etc., and changed the order, as [explained] above).
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For it is known from the saying of our Sages, of blessed memory, that on Shabbos an additional
soul (neshamah yeseirah) is added to each and every one of Israel. At first glance it is not under-
stood what the additional soul is, for a person does not feel in his soul any addition to his life-force

on Shabbos more than in the whole week.
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The explanation is this. It is written in the first section of the Shema, “Hear, O Israel,” etc., “One,”

“And you shall love with all your heart,” etc. That is, this love is born and drawn forth from contem-
plating His greatness, may He be blessed: how Havayah is One.
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As our Sages, of blessed memory, said, “Make Him King in the heavens and the earth and the four
directions of the world”; this is what the ches and the dalet of echad (“One”) indicate. The ches is

the level of the seven heavens and the earth,

JPOR NIRD 11T °N° ITINCD 00903 1w 09N MM T R T

and the dalet is the four directions of the world, which are nullified to His unity, may He be blessed,
which is alluded to in the letter alef.
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And so too above, up to the highest heights, there is the level of seven spiritual heavens and earth,
the level of “Yours, Havayah, is the greatness,” etc.; and all of them receive life-force only from the

level of “the Name of the glory of His kingdom,” etc.
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And through this contemplation one will come to the level of “And you shall love with all your
heart,” in the manner of what the tribes said to Yaakov: “Just as there is nothing in your heart but
One, so there is nothing in our heart but One.”
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That is: “just as there is nothing in your heart but One,” for Yaakov’s root was very high and exalt-
ed, for he was truly the level of a chariot (merkavah) for His unity and oneness, may He be blessed;
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“so there is nothing in our heart but One”: although we are below, in the world of separation (alma

deperuda), nevertheless, through the nullification of the will, to subdue the sitra achra (the other

side), so that one desires nothing whatsoever in the world except G-d alone, they too come to have

one heart for their Father in Heaven
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(and see the Zohar, Parshas Terumah, page 134b, on this), that is, a single, simple will fixed in the

heart, to desire nothing whatsoever in the world except G-d alone.
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Therefore “there is nothing in our heart but One” alone: although we are below, below becomes

one as above (in Atzilus, where it is the level of the private domain (reshus hayachid); and this is

[the meaning of] “Israel, one nation in the earth”: that there be a revelation of One also in physical

Asiyah).
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And this is what it says, “And you shall love with all your heart (levavcha)”: with both your inclina-

tions, so that the will of the animal soul, which is called the evil inclination, also be transformed to

be for G-d alone.
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And this will and this love are born and drawn forth from the intellect, that is, through the contem-

plation in which one contemplates His greatness and exaltedness, may He be blessed: how “all be-

fore Him is considered as nothing,” and there is nothing besides Him; from this the nullification of

the will will come.
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Therefore the verse “And you shall love” is placed next to the verse before it, “Havayah is One”: for
through contemplating how He, may He be blessed, is One in the seven heavens and the earth, as
mentioned above, the spiritual and the physical, will come “And you shall love with all your heart,”
etc.
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Now, all this is during all the six days of work, of which it is said, “Six days you shall labor.”
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And the labor (avodah) is the level of “service out of love” (pulchana derechimusa), for it is the lev-
el of labor and toil: it is impossible for love to be born and drawn forth from contemplation unless
one toils to bind his mind with strength; and for this all the thirty-nine labors (melachos) are need-

ed, in the spiritual sense, sowing and plowing, etc., as written elsewhere.
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And this level of love on weekdays is only the love drawn from the intellect and contemplation, etc.
But on Shabbos an additional soul is added in each one; that is, something truly new is born in the
Congregation of Israel (Knesses Yisrael), which is not found in them on weekdays:
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namely, the level of love and will for G-d that is above intellect and contemplation.
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For there is will and there is will (is ratzon ve’is ratzon). That is: there is a will that is born of intel-
lect and contemplation, and it is called the lower will, because this level of will is born of the intel-
lect; if so, it is below Chochmah and Binah, and is born and drawn from them. But there is the level

of the supernal will, which is far above Chochmah.
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And the revelation of this level in a person’s soul is the level of the love that is not born of the intel-
lect’s contemplation, but is a simple love above the intellect; this is the level of yechidah in the

soul, which is above Chochmabh;
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as, for example, when a person desires, with desire and will, something that touches the very es-
sence of the soul,
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and it causes him to do things not according to reason and intellect at all, for this will is deep, deep
beyond the intellect, etc. As is known, there is a level of will above the intellect, in the manner of

their saying, “So it arose in thought,” and “there is no reason for will.”
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And this level of love and will for G-d is revealed in a person’s soul on the day of Shabbos specifi-
cally. It is the level of great love (ahavah rabbah), which comes from above to below into the G-dly

soul on Shabbos;
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that is, the love is not only in proportion to the intellect and contemplation; rather, it is above the

intellect and is drawn from the level of the supernal will (ratzon ha’elyon), which is above

Chochmabh.

ToYR TPYNRR RIT NAWT [yuw nxeapa) WP RN TR 99T (000 py -193] 1PYD2 IRIAAW 17T)

NAwa R [1obym nxn) Y%A Qb Ll Wl felivg (wy balan [yaw nxvpal W2PA PRNDT 12ARA 59°7 *ran
NP7

(And this is what is explained in the Pri Etz Chaim: that the Chamber of Love (heichal ha’ahavah)
that shines in the Shema of Shabbos is far above the level of the Chamber of Love that shines in the
Shema of the weekdays; see there.) For the revelation of the level of the supernal will is on Shabbos

specifically.
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For it is written, “The gate of the inner court that faces east (kadim),” etc. The meaning: “With ten
utterances the world was created,” in the six days of Bereishis; and “In the beginning” (Bereishis),
which is the higher Chochmah (Chochmah Ila’ah), “is also an utterance”; and the higher
Chochmah and the attributes (middos) descended to be enclothed in the level of speech, to say “Let

there be light,” etc.; by way of analogy, like a person who writes or draws, etc.
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Therefore they are called the six “days of Bereishis” (yemei Bereishis), for they receive from the
level of reishis (“beginning”), which is the higher Chochmah. And of Shabbos it is written, “and He
rested” (vayinafash): for the work was finished, and Chochmah and the attributes ascended to the

level that is above Chochmah, which is the level of the supernal will and delight.

S3W W2 NPWRIT 9D 10 NWRT PR IPYnRw 0P 1 INonTn APynDw N2 0vTp A3197 N2 1N
WY 12 DTPMI 113 NPWRIN TR 27Y 973 Y1191 10 O W 11I1TR N 9PRYn 17

And this is the level of “that faces kadim”: the level that is above Chochmabh is called kedem (“be-
fore”), which is above the level of reishis (“beginning”), etc.; for a “beginning” has a second to it,
which is not so with the level of “the Primordial One of the world” (Kadmono shel olam), etc.; and
as is also known on [the verse] “Declaring from the beginning,” etc., “and from before,” etc.; see

there.
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And on Shabbos the gate that faces kadim is opened, which is the revelation of the supernal will
and the supernal delight; because “He ceased and rested” (shavas vayinafash) is the ascent of
Chochmah into what is above Chochmah, which is not so in the six days of work, which are called
the six days of Bereishis, for they receive from Chochmah and not from the level of kedem that is

above Chochmah, which is not then in a revealed state;
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as, by way of analogy, while work is being done the delight is not yet revealed, only when it is fin-
ished, etc.
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Therefore the revelation of the level of the supernal will is also drawn into a person’s soul, which is
the revelation of the great love (ahavah rabbah) that is above the intellect, etc.
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As is explained on [the verse] “For your love is better than wine,” and the saying of our Sages, of
blessed memory, “They are sweeter to me,” etc. (And this is what we say in the Kiddush of Shabbos,
“and He has desired us” (veratzah vanu): on account of the revelation of the supernal will truly in

us.)
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And this is the matter of “a Shabbos of complete rest (Shabbos Shabbason) to Havayah.” For the
drawing down of the supernal will, which is the level of the will that is above the intellect, which is
drawn down and revealed on Shabbos, is specifically when there is a vessel for the revelation of this
light;
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and the vessel is the level of the lower will, born of the intellect and contemplation during all six
days of work. For this lower will becomes the level of a vessel for this supernal will, so that it will be
drawn truly into it, in the manner of indwelling (hashra’ah), like the indwelling of light truly within

avessel.
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For the lower will, although it is below the level of the supernal will, is at any rate a vessel for the
revelation of the supernal will, so that it will be enclothed in it, in a true joining and union, on the
day of Shabbos.
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And of this it is said, “a Shabbos of complete rest (Shabbos Shabbason) to Havayah.” The meaning:
“Shabbos Shabbason” is the two wills mentioned above, which join as one and become truly one.
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And the expression “Shabbason to Havayah” is because, in the Name Havayah, the yud is the level
of Chochmabh, etc.; and on Shabbos it is the level of “Shabbos to Havayah,” for the supernal will,

which is above the Name Havayah, is revealed, etc.
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And this is [the meaning of] what is written, “For Havayah is a G-d of knowledges (de’os)”: there are

two levels of Daas (knowledge), the first the higher Daas, and the second the lower Daas.
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That is, daas is a term for will, for knowledge and will are all one matter.
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As it is written, “Only you have I known of all the families,” etc.: the intent is, I have chosen and
willed you, to choose you for Myself as a treasured people. For knowledge is a matter of recogni-

tion, which is the level of attachment that brings about will, etc.
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And similarly, “And Adam knew” is a term for attachment and union, etc. And the meaning of “a
G-d of knowledges” is the joining of the two levels of knowledge mentioned above, which are the

two wills mentioned above.
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And then it is the level of “Shabbos Shabbason to the Name Havayah”; and this is also the meaning
of “Havayah is a G-d of knowledges”: that the two wills join, so that the supernal will, which is

above Chochmah, shines and is revealed also in the lower will, etc.
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And this is the matter of the additional soul of Shabbos: it is the revelation of the supernal will from
the level of yechidah, as mentioned above. And this is what is called “Nishmas kol chai” (“the soul

of every living being”).
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And as it is written, “and You satisfy every living being [with] will (ratzon)”: that the revelation of
the supernal will is drawn into the level that is called “every living being” (kol chai), etc.; and from
there it is drawn to be “He does the will of those who fear Him,” that the supernal will be revealed

in them.
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Now, when the supernal will is drawn down to be enclothed in the lower will on the day of Shabbos,
then an illumination is also drawn from it into all six days of work, so that there is found in a per-

son the level of an illumination from the supernal will, which is above the intellect.
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And the revelation of this illumination is at the time of weekday prayer, when one is aroused with
love and desire for G-d, may He be blessed; which is the level of an illumination from the holiness
of Shabbos that shines in the weekdays,
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as it is written in the holy Zohar, “This day gives strength to the other days,” etc. Therefore it can
shine in them from the level of the supernal will mentioned above.
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(As he brought in Reishis Chochmah, Sha’ar HaKedushah, chapter 2, the sayings of the Zohar that
explain how one must sanctify oneself and draw upon oneself, every day, from the holiness of
Shabbos. And this is the meaning of what is written, “You shall be holy,” etc.: to draw upon oneself

from the level of Shabbos, which is holy in essence.
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And so it is written in the Pri Etz Chaim: that the additional nefesh, ruach and neshamah that shine
on Shabbos do not depart on the weekdays either; only the level of the additional chayah and yechi-
dah departs at the close of the holy Shabbos, etc. But one must prepare oneself to receive this level
of additional nefesh, ruach and neshamah; and this is through thought, speech and action in Torah

and mitzvos, which are vessels for the level of nefesh, ruach and neshamah.
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As will be explained below regarding the seven branches of the Menorah, how through Torah and

mitzvos one draws down the revelation of the level of the supernal will, etc. And this is the matter

of “ordinary food prepared in the purity of holy things”: that is, when on the weekdays, too, some-

thing of the holiness of Shabbos shines, etc.)
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Now, weekday prayer is the level of the intermediary between Shabbos and the weekdays, which

draws the illumination from the level of the supernal will that is revealed on Shabbos into all the

weekdays, etc.
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Therefore prayer is likened to a ladder, as it is written, “And behold, a ladder set up on the earth,
and its top reaching to heaven,” etc.; as in the analogy of a ladder, on which and by which one who

is below goes up from the ground below onto the roof.
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And likewise by it one who is above comes down from above to below. So, by way of analogy, prayer
is likened to a ladder: through prayer the soul ascends from below to above, in higher steps and

levels, level after level (darga basar darga), up to the highest heights.
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That is, through the cry of the heart, with the heart’s desire (re’usa deliba), for one’s soul to expire
[in longing| for Him, may He be blessed; this is the level of raising mayin nukvin (“feminine
waters”) from below to above, to rise from elevation to elevation up to the highest heights, to be in-
cluded in the Infinite Light (Or Ein Sof), blessed be He.
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And likewise there is found in it the level of descent from above to below.
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That is, when one has already risen to the utmost elevation, in the highest heights, on reaching the
level of the supernal will, blessed be He, then they will arouse and draw [it] down, so that it de-
scends through the chain of levels (hishtalshelus) from above to below, to be enclothed in the lower

will; and from it the illumination will spread through all six days.
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And this is [the meaning of] what is written, “And angels of G-d were going up and coming down on
it”: on the ladder there are found two different aspects and levels, the aspect of ascent from below

to above and the aspect of descent from above to below.
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And this is the level of prayer, etc., which joins the holiness of Shabbos with the six weekdays, so
that the illumination of the supernal will that is on Shabbos shines in all the weekdays, for them to
be “ordinary food prepared in the purity of holy things.”
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And this is through ascent and descent. (And see what is written on the verse “My dove,” etc.: how
there is the level of the soul within the body, and there is the level of the root of the soul; and it is
explained there that the root of the soul is in the level of the primordial thought (machshavah hake-
dumah), which is above even the level of Torah, and this is the level of the supernal will mentioned
above. And it is also explained there that through prayer the soul within the body ascends to its root

mentioned above.
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If so, it appears regarding the addition of the additional soul of Shabbos that it is also from the level
of the root of the soul mentioned above. And so it is implied in the Pri Etz Chaim, Sha’ar
HaShabbos, chapter 19: that on Shabbos the encompassing [lights] (makifim) enter in the manner
of inner [lights], and an illumination from it shines every day, etc., through prayer, as mentioned

above.)
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Now, through the Torah, too, one draws down the supernal will to be enclothed in the lower will, for
the Torah is drawn from the level of the supernal will.
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And although “the Torah comes forth from Chochmah,” it is specifically “comes forth”: its emer-
gence from concealment into revelation is from the level of Chochmah, but its root is from the lev-
el of the supernal will, may He be blessed (for the 613 commandments of the Torah, with the seven
of the Rabbis, equal Keser in gematria),
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only that below it was enclothed in the level of the attributes, Chesed, Gevurah and Tiferes of
Atzilus: from the level of Chesed comes leniency, that a thing be kosher, permitted and innocent,

and from the level of Gevurah comes stringency, etc. And the level of the attributes is below
Chochmabh.
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It follows that the Torah is the drawing of the supernal will, which is above, into the lower will,
which is the level of the lower Daas, which is the level of the inner dimension (pnimiyus) of the at-

tributes, as is known

likuteitorah.com/torah-ohr/vayakhel/ 27

37



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

monDn MPYS 091057 N RITY 79007 NPT Y RYD PRRTD XK TN Y 1 100N PA)
nzaa] Y7IRN2 NINNNT 1187 N°°9Y 2wn NPNIR D73 RITW NAW SN2 nntIp oY XP1T 0N 10ynR
[nnnm N2 DR [(pooya nxa] ¥70X DT [(195vn

(only that this drawing down through the Torah cannot be drawn except by prayer coming first,
which is the level of the ladder, to ascend from below to above; and also only by the level of
Shabbos coming first, whose letters are also those of tashev (“return”): the ascent of the lower will

into the supernal will, and the descent of the supernal will into the lower will;
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and this is like the level of an arousal from below (isarusa dilesata), through which one will after-
wards be able to draw down through Torah and mitzvos, etc., from above to below, as [explained]
below, G-d willing). Now, the Torah corresponds to the level of the vessels of the Mishkan, which
are the Menorah and the Table.
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(And all the more so the Ark, in which the Tablets themselves lay; only that the level of the Ark,
which was in the Holy of Holies, is like the Torah in its root, and the level of the Menorah, which

was in the Sanctuary (heichal), is the level of the revelation of the Torah in the attributes.
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And this is [the meaning of] what is written of the Torah, “She opens her mouth with wisdom
(Chochmah), and the Torah of kindness (Chesed) is on her tongue”: it is called the level of
Chochmah and the level of Chesed. For “the Torah comes forth from Chochmah,” and this is the
level of the Ark; and it is enclothed in the attributes, whose general and collective expression is
Chesed, and this is the level of the Menorah, which was in the south, the level of Chesed, etc.)
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For just as in the Menorah one kindles light, so too of the Torah it is written, “and the Torah is

light.” And the meaning of the light of the Torah is as it is written, “A man’s wisdom makes his face

shine.”
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For our Sages, of blessed memory, said, ““Wisdom’ (chochmas): this is the Order of Kodashim”; for
through studying the Order of Kodashim one arouses and draws down the revelation in the level of

the higher Chochmah (Chochmah Ila’ah), so that “a man’s wisdom makes his face shine.”
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And the matter of the shining of the face above is, by way of analogy, like a person below: when he
grasps a new insight his face glows, as our Sages, of blessed memory, said of Rabbi Abahu, that his

face glowed because he had seen a new teaching (tosefta chadta).
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This is because of the revelation of the delight that is revealed and enclothed in the new insight; it

is drawn and revealed in the face itself, until his face glows and shines.
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So, by way of analogy, above: through occupation with the Torah one draws down the revelation of
the light of the supernal delight, to shine and be drawn into the higher Chochmah; and this is the
level of a new light from the essence of the Infinite One (Ein Sof), blessed be He, which is enclothed

in the wisdom of the Torah.
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And this is the matter of “May Havayah make His face shine upon you,” etc. And this is also the
matter of the light of the Menorah. And with this one will also understand the seven branches of the

Menorah:
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namely, the middle branch, which is the body of the Menorah, and three branches going out of its
one side, and three branches out of its other side, and “a knob under two branches of it,” etc.;
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that is, at the place where two branches go out from the middle branch, one to this side and one to
that side, there is a knob, etc.; and so too under the second two branches, and under the third two

branches.
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The explanation is that all this alludes to the Torah as a whole, which is the Written Torah and the

Oral Torah. And this is the matter of the six branches that go out from the middle branch: they are

the six orders of the Mishnah, which receive from the middle branch, which is the level of the

Written Torah.
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For everything is learned from Scripture, as is said in the Gemara, “What is the reason? Because
the verse says,” etc. It follows that the Oral Torah comes forth and is drawn from the level of the

Written Torah, just as the six branches go out from the Menorah, etc.
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And the matter of the knob under two branches: the point is that any flow drawn from a giver
(mashpia) to a receiver (mekabel) can only come about through an arousal from below, from the
receiver toward the giver; and through this an arousal from above is drawn from the giver. These

are called mayin nukvin and mayin duchrin (“feminine waters” and “masculine waters”).
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So too in the flow from the Written Torah to the Oral Torah there are likewise these two levels. For it
is known that the Written Torah is called “the instruction of your father”: the level of father is the

level of the masculine (dechura), the giver;
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and the Oral Torah is called “the Torah of your mother,” the level of the feminine (Nukva), which
receives from the Written Torah, only that there the flow grows, etc. If so, there is in this the level of
raising mayin nukvin and drawing down mayin duchrin, which are called an arousal from below

and an arousal from above.
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And this is the matter of the knob under two branches: at the place where the branch goes out from

the middle branch, there is the joining of the mayin nukvin and the mayin duchrin, where the

arousal from below and the arousal from above join;
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therefore there is a double light there, by way of analogy, from the joining of the two levels.
Therefore there was a knob, which is thicker than the rest of the Menorah, since at this level the two

levels of giver and receiver join, etc.
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And this level is called “knots” (kishrin) in the Zohar: by way of analogy, a knot that ties two things
together is thicker at the place of the knot, because there two things are joined together. And so too
the Table also alludes to the level of the Torah, for upon it the showbread (lechem hapanim) is
placed.
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And the Torah is called bread: “Come, eat of my bread”; for it is the level of food for the soul, to
draw the revelation inward: one grasps the wisdom within himself, for his intellect grasps the wis-
dom of the Torah, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed, etc.
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Therefore from this there is made for him actual food and life-force for the soul. And so too above,
it is the level of “Israel sustain,” etc.: that there be an enclothing of the Infinite One (Ein Sof) in the
higher Chochmah (Chochmah Ila’ah), etc.
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But the mitzvos are the level of garments and encompassing [lights] for the soul, for they are flows
from a level whose revelation cannot be enclothed within him; only the light of G-d encompasses
him from his head to his foot. And they are the level of the curtains of the Mishkan, as was ex-

plained above
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(and there it was explained that in the mitzvos, too, there are seven levels, “She has hewn out her
seven pillars,” and likewise seven kinds in the curtains, only that they are encompassing; and in

the Torah, the seven branches of the Menorah are the level of inner [lights]).
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And according to all that has been said in explaining the level of the curtains and vessels of the
Mishkan, which are the level of Torah and mitzvos, as mentioned above, and in explaining the mat-
ter of Shabbos, which is the level of the additional soul, the joining of the supernal will with the low-

erwill,
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one will understand with good reason the connection of the command of the mitzvah of Shabbos,
placed next to the command of the work of the Mishkan, as it is written in Parshas [Ki] Sisa, “But My

Shabbosos you shall keep,” etc.
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And also [why] Moshe our teacher, peace be upon him, put the command about Shabbos before the

work of the Mishkan, the reverse of what is mentioned in the command of the Holy One, blessed be
He, to Moshe our teacher, peace be upon him.
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The explanation is this. Although through Torah and mitzvos one draws down the level of encom-
passing and inner [lights], which are the level of garments and the level of food for the soul, so that
there will be a revelation of the supernal will in the soul, in an inner manner through the Torah and
in an encompassing manner through the mitzvos,
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yet in truth, since a person is below, in a physical body, it is impossible for him to reach the level of

the supernal will, which is far above all the worlds, to draw the light down from there.
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Therefore there must first be the level of an arousal from below: that one arouse his soul and as-

cend, to reach the revelation of the level of the supernal will.
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And this ascent is the level of Shabbos, whose letters are tashev (“return”): the ascents of the worlds
from below to far above, up to the highest heights, which is the level of the supernal will that is re-
vealed at Minchah on Shabbos, as it is written, “And as for me, my prayer is to You, Havayah, at a

time ofwill (eis ratzon),” etc.
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And in a person’s soul, too, there is this level of ascent and this revelation, which is the matter of
the additional soul, as [explained] above.
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And afterwards [a flow] is drawn from this level of illumination to all the weekdays through prayer,
which is called a ladder; and through this they will afterwards be able to draw down, through Torah

and mitzvos, the revelation and flow of the light from above to below;
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which is not so without the level of ascent through Shabbos coming first: then it is impossible to

bR

draw down. As our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,’” etc.
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Therefore, in the command of Moshe our teacher, peace be upon him, to Israel concerning the
making of the Mishkan, he put first the command about Shabbos, and afterwards he commanded
about the curtains of the Mishkan, which are the level of the encompassing [lights] drawn down
through the mitzvos, and afterwards about the vessels of the Mishkan, which are the level of inner
[lights].

likuteitorah.com/torah-ohr/vayakhel/ 34



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

TWRI YOWI 57ARY Dapn DY 1501 123 MIRT wn aPnnn qunk ahyndn 1ownn Paw 1aym
210 1011182 TR 1IRn

The point is that in every drawing down from above to below, the light is first drawn in an encom-
passing manner upon the receiver, and afterwards an illumination from it flows and is drawn into

his interior, etc.,
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and the rest remains encompassing. Therefore he put the curtains before the vessels. And this is
what our Sages, of blessed memory, said: “Whoever recites the Shema without tefillin is as though

he gives false testimony about himself.”
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For in the tefillin, too, are the sections “Shema” and “Vehayah” of the Shema; only that in the tefill-

in they are the aspect of encompassing, while in the Shema, when one says “One” and “And you

shall love,” it is the aspect of revelation within.
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Therefore first there must be the encompassing and afterwards the inner. And when one recites the
Shema without tefillin, to draw down the inner without the encompassing, this is false testimony,

etc.
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All this order concerns a person’s divine service, and this is the command of Moshe our teacher,
peace be upon him, to Israel in Parshas Vayakhel. But in the order of the drawing down of the
Infinite Light (Or Ein Sof), blessed be He, into the worlds, it is the reverse: first there must be the

vessels, afterwards the curtains, and afterwards the level of Shabbos.

likuteitorah.com/torah-ohr/vayakhel/ 35

50

51



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 1 137 OT7OR TR PRAWS 212 7Y PO DX wn Dapn

27 9T O DIZYY 27 DIZRE NP TR NIRPIYA (10 px tixs] OPRIRK TOWANT N1°D 0D
1w P9 119 T T 21PA 002 TNIRCEMRN 190AN° KDY DapD MnDIvi 199100 P10 DL TR
J71°19 NP2 oY

For in order for there to be a drawing down from the Infinite Light into the worlds, there had to be a
great and mighty contraction (tzimtzum), so that the revelation would be only a small illumination,
so that the worlds could receive [it] and not be nullified out of existence; and this level of revelation

is the matter of the vessels of the Mishkan, which are the level of inner [lights].

W MY I 1733 1N .Y DY 22101 77pn 12 N1AD 97AR qwnl 11 7192 nan 57K
And afterwards, from this level of revelation, it is then drawn to be the level of encompassing and
surrounding the worlds; and this is the matter of the curtains of the Mishkan.
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And this is why in Parshas Terumah and Tetzaveh, which is the command of the Holy One, blessed
be He, to Moshe our teacher, peace be upon him, the vessels are stated first and afterwards the cur-
tains, for such is the order of the drawing down from above to below; and afterwards the command
of Shabbos is stated, in Parshas [Ki] Sisa.
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The point is that the vessels and the curtains are the order of the drawing down from above to be-
low; and afterwards, at the completion and end of the descent of the supernal flow, there is then the
level of Shabbos, which is the rest and the withdrawal into His essence,
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as it is written, “for on it He ceased and rested”: like a person who ceases [work| and rests, which is

the level of the ascent of the powers of the soul from their lowering back to their essence, etc.
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Therefore the command of Shabbos is stated afterwards. For the level of ceasing and of returning

light (or chozer) applies only if first the level of direct light (or yashar), a drawing down from above

to below, has been drawn through the vessels and the curtains; then afterwards there must be re-

turning light, through Shabbos;
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which is not so in a person’s service from below to above: there must first be the ascent, that is, the

level of Shabbos, to rise far above, up to the highest heights.

nawn 01" aPanna [11°9yi 11%9] §7°01%9 °°1202 11991 TN ﬂ‘?}?hbb yaWT 7Pwn° 2°NRY

And afterwards he will draw the flow from above to below, that is, from the level of the supernal will
that is revealed on the day of Shabbos.
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And the drawing down from this level is first in the manner of encompassing and garment, which
is the matter of the curtains of the Mishkan, and afterwards the level of the vessels, that is, the level
of the Torah, which is His wisdom (Chochmah), may He be blessed; and from Chochmah is drawn
the attribute of Chesed, which is likened to water:
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as water descends from a high place to a low place, so the Torah was drawn from a very high place
and descended below; therefore it is likened to water.
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And this is [the meaning of] “She opens her mouth with wisdom, and the Torah of kindness is on
her tongue”: the Torah is called “the Torah of kindness” on account of the drawing down, etc., for

His wisdom, may He be blessed, was drawn down far below.
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As is known, Chochmah and Chesed are one line; and this is the level of Torah and acts of kindness

(gemilus chasadim).
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“Take from among you an offering to Havayah; whoever is
generous of heart”
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“Take from among you an offering (terumah) to Havayah; whoever is generous of heart (nediv
libo), let him bring it, the offering of Havayah.” [We need] to understand the matter of these two of-

ferings: one is “to Havayah,” and the second is “the offering of Havayah.”
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Now, terumabh is a term of exaltation (romemus), [as in] “Iwill exalt You, my G-d the King,” etc. And
terumabh is also a term of separating, [as in] “to separate terumah.” And to understand the matter of
exaltation: it is known that there are two levels in the chain of descending worlds (hishtalshelus),
the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev

kol almin).
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The level of memalei kol almin is like the analogy of the soul, which gives life to the body and
clothes itself in it to give it life in the mode of division: thought, speech and action, and the en-

clothing of the intellect (mochin) in the head, etc.
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And likewise in each limb [there is| a particular life-force. (For the life-force clothes itself in each

limb according to its temperament and character: that is, the revelation of the soul’s life-force as a

whole is in the brain, and from there a radiance is drawn to each vessel and limb according to its

level.
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In the eye the power of sight is drawn and clothed; in the ear the power of hearing is drawn and
clothed; and the power of action is drawn and clothed in the hands, down to the power of walking,
which is drawn and clothed in the feet. It follows that the light and life-force shines and clothes it-

selfin each vessel according to its level and its nature.
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Therefore a greater radiance and life-force shines in the brain, because the vessel is more refined
and more elevated. Therefore it can receive a greater radiance, and this is the revelation of intel-
lect and thought.
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This is not so in the hands: the vessel cannot receive this level of revelation, and therefore nothing
is drawn and clothed in them but the revelation of the power of action. Nevertheless, there is in
them a greater radiance than in the power drawn and clothed in the feet, in which there is only the

power of walking.
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Whereas with the hand one can do every work of skilled design (meleches machsheves) and write
words of wisdom. Thus the intellect, although it is not clothed in the hand in a revealed way, is
drawn and revealed through the medium of the power of action in the hands. Whereas to the power

of walking in the foot, this drawing-down does not apply.
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Nevertheless, in another respect the foot has an advantage, in that it carries the head. This is be-
cause “their end is wedged in their beginning,” and in the end there is something of the level of

their beginning. Nevertheless, the foot is called the end, which is not so of the hand.
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That is, in the hand there is more revelation of the life-force than in the foot, as mentioned above
from the example of writing down the intellect specifically by the hands. And all this is because the

life-force is drawn and clothed in each limb according to its measure and its character.)
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From this the parallel will be understood, in the matter of the order of the chain of descending
worlds and the drawing down of the life-force from the Infinite Light (Or Ein Sof), blessed be He,
which is drawn within all worlds: in each world and in each creature according to its own measure,

as much as it is able to bear.
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This life-force as a whole is called in the holy Zohar memalei kol almin (“filling all worlds”). In the
Upper Gan Eden, the abode of the great tzaddikim, it shines in greater revelation, and this is like

the analogy of the intellect, which is revealed in the brain in the head.

likuteitorah.com/torah-ohr/vayakhel/ 41



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 2 1827 129 2971 55 1% RIIN QONR™AP...

Mnw1 1m0 "W 02 PRI 0PV (e nanxal IR ONITR APOYY 009X 0PIY2 O7nRY 2
TAMR LNAR N3 RIMY RYINT TON 0702 WM qwRAN NAR Pwnd Nt 0091TAN 0OpUTRn
JOR523 17307 IR OMA RO LRDRAW RYIT 7771200 .PRI)

Afterwards, in the world of the angels, whose essence lies chiefly in natural love and awe, and who
do not have comprehension like [that of] the souls of the great tzaddikim: this is like the analogy of
the life-force drawn and clothed in the hands. Chesed (kindness) is “the right arm” (dero’a
yemina), the level of love, the camp of Michael; and Gevurah (restraint) is “the left arm” (dero’a

smala), the level of awe, the camp of Gavriel.
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Nevertheless, they too have comprehension, just as the intellect is drawn through the hands.
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And also, just as the intellect is drawn and clothed in the emotive attributes (middos) in the heart,
which is a more inward revelation than in the hands, for the hands are the outer dimension (chit-
zoniyus) of the emotive attributes, so too there are angels from the level of the inner dimension

(pnimiyus), Michael and Gavriel, fire and water, which are the emotive attributes in the heart.
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And there are [angels] from the level of the outer dimension of “the right arm,” that is, for the flow

to go below: “He sustains the living with kindness,” etc. And likewise the life-force descends fur-

ther, into the level of making (asiyah), in each world according to its measure.
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And so it is written, “You have made the heavens and the heavens of the heavens,” etc., “the seas

and all that is in them, and You give life to them all.”
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For that life-force, from the level of “and You give life to them all,” clothes itself within the worlds,
and it fills each world according to its measure: in the heavens of the heavens [there is| a revelation

of a higher level than in the heavens.
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And likewise in the heavens there is a revelation of a higher level than on the earth, as is seen with
the senses. (This will be understood further from what was seen with the senses in the matter of the
drawing down of the manna, as it is written, “Behold, I will rain down for you bread from heaven,”

and it is written, “And when the dew descended, the manna descended.”
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Now, the manna is also called “the bread of the mighty (lechem abirim),” on which the ministering
angels are nourished. And this is puzzling: how could the angels, who are spiritual, eat the manna,
which was a physical thing, as it is written, “And they ground [it] in mills, or pounded [it] in a

mortar”?
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But the explanation is that the root of the manna is very high, for it is drawn from the level of “the
dew of the heavens,” which is the level of “the crystalline dew” (tala di’vedolcha), the level of the
actual supernal lights, as it is written, “For your dew is a dew of lights.” It follows that it is actually

the spiritual supernal lights.
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In the holy Zohar it is called “the dew that drips from Atik to Z’eir Anpin,” and this is “the dew of
the heavens.” These very [lights] were drawn down and clothed in the manna.
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And how could this drawing down be from so high a place to below? It is certainly not that the light
itself, [as it is| above, is drawn down and revealed below. For the level of “a dew of lights” is the ac-
tual supernal lights, which are above even the level of the vessels of the Ten Sefiros of the World of
Atzilus (Emanation); that is why it is called specifically “a dew of lights.” If so, how could it be

drawn down below as it is?
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Rather, it is certainly through being clothed in the order of the chain of descending worlds (hishtal-
shelus), from level to level: [from] the heavens of the heavens to the level of heavens, and after-
wards to the level of earth. Therefore, while it is still above, the ministering angels are nourished

by it, for then it was still spiritual food and not physical at all.
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Afterwards it became physical and turned into physical food. Nevertheless, the actual supernal
lights are clothed in it. Therefore below, too, it is “the bread of the mighty (abirim),” which is ab-
sorbed into the 248 limbs (evarim) and has no waste. And therefore on Shabbos the manna did not

descend.
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Whereas other kinds of influence are drawn down on Shabbos as well: although “there is no blade
of grass that does not have a mazal above that strikes it and says to it, ‘Grow,’” [it does so] on
Shabbos as well. Not so with the manna.
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This is because in the manna there was drawn down [light] from the level of “a dew of lights,” and
this level cannot descend on Shabbos, because that is the time of the ascent of the worlds above.
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However, since this ascent is only in the inner dimension (pnimiyus) and not in the outer dimen-
sion (chitzoniyus), therefore the other kinds of influence do descend on Shabbos, since they are
from the level of the outer dimension. If so, it is understood from this how in the manna there was

an enclothing of “a dew of lights,” and this was through a chain of descent from level to level.
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Therefore the manna below is not like [the manna] as it is above: below it became physical, where-
as while it is still above, in the spiritual world, it is spiritual, bread on which the ministering angels
are nourished. That is, the manna as it still is above, in the level of loftiness, before their descent

below.
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From this, then, a person can comprehend the matter of the level of the light that fills all worlds
(memalei kol almin): it is the descent of the life-force from the highest of heights, so that it de-
scends, is drawn down and clothes itself in each world according to its measure and its level. And

this is what is written, “And You give life to them all,” etc.)
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This will be understood further from what is written in Parshas Shelach, “Is there a tree (etz) in it or
not (ayin)?”
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The holy Zohar there explains that they wanted to know the nature of the flow drawn down into the
Land of Israel: whether it is only from the level of “tree,” which is the level of the Tree of Life, the
level of Chochmah (wisdom), as it is written, “And wisdom gives life,” etc.; and also etz (“tree”) is a
term for “counsel (etzah) and sound wisdom,” which is the level of Chochmah; or whether it is
drawn from the level of ayin (“nothing”), which is a level far above the rank of Chochmah, as it is

written, “And wisdom, from ayin (nothing) it is found.”
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And the sign was: if they would see the growth of the fruit in the manner of other lands only, then it
is only from the level of “tree,”
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as it is written, “You have made them all with wisdom; the earth is full of Your possessions”: for the
whole world and its fullness has its root in the level of the higher Chochmah (Chochmah Ila’ah): “In
the beginning (bereishis),” and the Targum Yerushalmi [renders it] “with wisdom” (bechochmesa).
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But if they would see the growth of the fruit and the flow with great excellence, beyond comparison
with all the lands, as is mentioned in the words of our Sages, of blessed memory, at the end of the
tractate Kesubos,
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then it would be understood that the flow there is drawn from the level of ayin, which is above the
level of Chochmah, from where it is drawn in greater revelation, not through contractions (tz-
imtzumim), etc.
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From this it is also understood how even in an actually physical flow, [something] from the level of
ayin, which is above even the level of Chochmah, is drawn down and clothed.
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And how is this? It is certainly only through a chain of descent (hishtalshelus) through many levels
without end, except that, even so, [something] from the level of ayin itself is clothed in it; and from
this comes the added blessing and growth, with great increase.
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If so, from all this the discerning person will understand the matter of the level of the light that fills
all worlds (memalei kol almin): the flow is drawn from the very highest of heights, except that it is

drawn and clothed in each world and in each creature according to its measure.
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Therefore in this light and life-force there is a division into many levels, truly without end: even in
each world it divides into four levels, inanimate, vegetative, animal and speaking.
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And also within each of these four levels there are different gradations without end or number; and
to each level, according to its measure, so is the drawing down. This is [the meaning of] “to each

one according to his own measure.”
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And the level of the light that encompasses all worlds (sovev kol almin) is a G-dly light and life-

force that does not actually clothe itself within the worlds. The meaning of “encompasses” is not

that it rises and encompasses from above; rather, it too is within the worlds, only it does not clothe

itself in them.
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As it is written, “Do I not fill the heavens and the earth?”: “I” specifically, for in that life-force there
is no level of division at all: “I am first and I am last,” “primordial before all that is primordial,”
etc.
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Whereas the level of the light that fills all worlds (memalei kol almin) is in the mode of limitation:

“a journey of five hundred years,” etc., “the feet of the Chayos,” etc.
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And this is [the meaning of] “Iwill exalt You”: His essence and being is exalted and uplifted without
end or limit. “My G-d”: the level of the light and life-force drawn from the level of the light that en-
compasses all worlds (sovev kol almin) is through “the King,” for “His name was called King” over
them, like the analogy of a king, of whom only his name and his extension [rest] over the provinces

of his dominion.
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And this drawing down, from the level of sovev kol almin to become the level of Malchus (sover-
eignty), “a kingship of all worlds,” is through Israel: “There is no king without a people,” etc.
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And David said this verse on behalf of the whole of Israel: “I will exalt You, my G-d” is through “the
King,” etc. (The explanation of the matter is that the level of sovev kol almin is a drawing down
from the Infinite One (Ein Sof), blessed be He, that is drawn down so as to be exalted over the

worlds.
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And through this exaltation He gives them life, and this is the life-force in the mode of makif (en-
compassing). For the exaltation and loftiness with which a king is exalted and uplifted over his peo-
ple is not a drawing down into their inner dimension (pnimiyus), but is rather like a radiance from

outside, in the manner of makif.
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And above, through this, life-force and existence are drawn to them from this level of exaltation
and makif. And this is what is called sovev kol almin, and it is the level of “Your kingship is a king-

ship of all worlds.”
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And the life-force that clothes itself in their inner dimension, which is the level of the light that fills
all worlds (memalei kol almin), is from the level of “the word of Havayah,” “and You (ve’atah) give
life to them all,” that is, the letters from alef to tav and the five places of articulation; and this is the

meaning of atah (“You”): it is what clothes itself in their inner dimension.
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Whereas the level of “Your kingship,” and the exaltation, is the level of sovev kol almin. But His be-
ing and essence, may He be blessed, is far, far above the level of sovev kol almin. It is like the anal-
ogy of a king, whose being and essence is not [the fact] that he is exalted over a people, for this ex-

altation is only an extension of a radiance from him, no more.
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And this is [the meaning of] “I will exalt You, my G-d the King”: the level of exaltation is the level of
sovev kol almin, since this level is a matter of exaltation and uplifting, which encompasses all
worlds and gives them life through this; and it, too, is only from the level of “the King,” the at-
tribute of His kingship, may He be blessed.
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And “my G-d” is the level of the radiance that clothes itself within all worlds, and it is a radiance
from the level of Malchus. Therefore the meaning of “I will exalt You” is the drawing down from
His being and essence, may He be blessed, to become the level of sovev kol almin. And David the
King, peace be upon him, who was a chariot (merkavah) for the attribute of His kingship, said this,

as mentioned above.)

likuteitorah.com/torah-ohr/vayakhel/ 49



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 2 1827 129 2971 55 1% RIIN QONR™AP...

2123 °bya] A9 O°K123 NPAI2 MI9DR 22 NP ¥7910 Na qwn UYw wo1a M non nvne R
1391y 0D MIZn DORN 0O1° NYAW W7 7Y RIT (2123 5y /

But for there to be this power in the soul, through which the level of the light that encompasses all

worlds (sovev kol almin) will be drawn down to become the level of Malchus (sovereignty), to give

life to finite creatures, it is according to what is written, “Seven days you shall eat matzos, bread of

poverty,” etc.:
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for in order to receive the Torah on Shavuos “face to face,” etc., after their going out of Egypt,
which was in the mode of “the back” (achorayim), they were commanded to count the counting of

the Omer, seven weeks.
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And in the first week [they were commanded] to eat matzah specifically. The explanation is that in

the animal soul there are seven bad traits (middos), etc., and each one is comprised of all of them:
seven times seven, they are forty-nine.
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And this is the matter of the counting: that the traits come to the level of transformation
(is’hapcha), etc. And this is the matter of the Omer, which comes from barley, the food of animals,

the level of the animal soul, etc.
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And in these seven weeks one transforms them little by little, Chesed (kindness) of Chesed, etc., by
shining and drawing into them the level of light, like the analogy of a candle that pushes away the
darkness, etc. And this is [the meaning of] u’sefartem (“and you shall count”), a term of illumina-

tion and light; and each day we say, “Today is,” etc., “Today is,” etc.
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And the drawing down of the light is from above the level of the traits (middos), through which the
traits are transformed, from the level of the love that is on the opposing side to love of G-d, etc. As
it is written, “And you shall count for yourselves from the morrow of the Shabbos”: from above the

level of the traits.
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But there cannot be the level of transformation (is’hapcha) unless the level of subjugation (iskafya)

first precedes it, which is the level of self-nullification (bittul): “Nullify your will,” etc.
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As is known, there cannot be the coming into being of something from something, as in the analo-

gy of a seed sown in the earth: it first rots and becomes the level of “nothing” (ayin), and then it
can grow, even with great increase, through the power of growth in the earth.
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This is not so before the rotting, while it is still at the level of “something” (yesh). Therefore our
Sages, of blessed memory, said, concerning the emergence of a chick from the egg, “for when it

takes shape, it is mere dust,” etc.
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So too, from the level of the love that is on the opposing side there cannot come to be the level of
love of G-d, unless the level of self-nullification (bittul) first precedes it.
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As it is written in the Shema, “One,” [and then] “And you shall love”: first there must be self-sacri-
fice (mesirus nefesh), the level of self-nullification, to give over one’s soul in [saying] “One”; and
through this, “And you shall love with all your heart,” with both your inclinations, etc., which is the

matter of transformation (is’hapcha), etc.
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And this is the matter of the matzah, which they were commanded to eat in the first week of the
counting and also before the counting: for matzah is the level of subjugation (iskafya) and self-
nullification.
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For matzah has no self-elevation, to swell and rise, and it also has no taste like chametz. And the
one depends on the other, as is known: one who has no level of self-elevation does not want to find

taste in his service, etc.
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And this is the matter of matzah, “bread of poverty,” before the receiving of the Torah, as it is writ-
ten, “And let my soul be like dust to all,” and afterwards, “Open my heart to Your Torah,” etc.:
through “my soul like dust” there can afterwards be the level of transformation, and to be face to

face.
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Now, in this respect, the level of subjugation (iskafya) is above the level of transformation
(is’hapcha): for although one does not yet transform the traits (middos), nevertheless this is self-

nullification (bittul) utterly and completely.
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And through this arousal from below (isarusa dilesata), in the mode of self-nullification, in which
one withdraws oneself from everything in the mode of subjugation, [there is] an arousal from
above (isarusa dile’eila), so that there is drawn from the level of the light that encompasses all
worlds (sovev kol almin) the level of Malchus (sovereignty), which is also the level of a withdrawal
(histalkus) of His essence and being, may He be blessed, “to revive the spirit of the lowly and the
heart of the crushed,” etc.
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And this is [the meaning of] “Blessed be the Name of the glory of His kingdom forever and ever
(le’olam va’ed)”: that there be the level of blessing and drawing down into the level of His kingship
forever and ever. For va’ed, by an interchange of letters, is echad (“One”).
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And our Sages, of blessed memory, said, “Wherever it says va’ed, there is no interruption”: that is,
that it be “[G-d] reigns, [G-d] reigned, [G-d] will reign,” without end, etc.
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And in the soul, this means that there not be the level of changes [from] within prayer to after
prayer, the whole day; for changes come from the level of “and he reigned... and he died,” etc. And
this is the matter of “an offering to Havayah,” which is the level of self-nullification (bittul) from

below upward.

[RNNDT XNIYNKR] n”‘r'rynx Y R (731 2995 1mavn 7120 ow In3) 151w NPIR N oW °1ymM)
R>D9NK 12 RIT 299 1PAYY [monw nison 21y] WPMIY N92AR °N32 13°°07 poan 9 PRY 11 °na2a 973
715 09°7 5 w2 1R 59310 31 P2 59 oA 1 1K 1T 1Maw 1187 DIv

(The explanation: this drawing down, so that there be “Blessed be the Name of the glory of His
kingdom forever and ever,” comes through an arousal from below (isarusa dilesata) that is also of
this kind, which has no interruption, namely the level of accepting the yoke of the Kingdom of
Heaven (kabbalas ol malchus shamayim). For a yoke is the level of subjugation (iskafya) and nullifi-
cation of the will, and this level has no interruption, for this level can be the same the whole day

long.
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That is, even after prayer, although one is not occupied in deep contemplation, nevertheless one
can be in the mode of subjugation by virtue of the resolve that remained with him [from]| the time
of prayer.
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Whereas in the level of love there is change between the time of prayer and after prayer, etc. So it
emerges that the quality of nullification of the will and subjugation has an added superiority in this
respect as well, namely that it has no changes.)
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The explanation is that, as is known, all changes come from the level of the shattering of the vessels
(sheviras hakeilim), as is written in the holy Zohar on “and he reigned... and he died,” etc., [said] of
the seven kings of Tohu: whoever falls from his level is called “dead.”
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And the meaning of this fall of theirs is that they were in the mode of ratzo (running forth) alone,
and the level of shov (returning) was not in them. Therefore this level has no permanence.
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So too in the human soul there must be specifically ratzo and shov (running and returning), as it is
written, “And you shall love,” and afterwards, “And you shall speak of them,” in words of Torah,

etc., as is known.
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Now, because of the level of the shattering of the vessels mentioned above, all the changes are
drawn into man as well: although he prays with love, nevertheless after prayer he can be drawn,
G-d forbid, after the desires of this world. But the safeguard against this is the level of shov (return-

ing), “And you shall speak of them,” and the keeping of the mitzvos, etc.
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But, as is known, the shattering was in the seven emotive attributes (middos) alone; in the level of
Malchus (sovereignty) there was no actual shattering at all, as is written in the Sifra DeTzniusa and

in the commentary of the Arizal, of blessed memory, there.
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And this is why the level of accepting the yoke of the Kingdom of Heaven (kabbalas ol malchus
shamayim), which is the level of nullification of the will, has no change: it is the level of va’ed,

which has no interruption.
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And through an arousal from below (isarusa dilesata) in this level, one also arouses above, that
there be “Blessed be the Name of the glory of His kingdom forever and ever”: that is, that there be
blessing and drawing down from the essence of the Infinite One (Ein Sof), blessed be He, to be-

come the level of “the Name of the glory of His kingdom.”
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This is like what was explained above on the meaning of “I will exalt You, my G-d the King.”
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And this is the matter of the first offering, “to Havayah”: the lamed (“to”) indicates elevation from
below upward.
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That is because, as for the drawing down of the exaltation and of the level of Malchus (sovereignty)
from His being and essence, may He be blessed: although this is a drawing down and descent from
His essence to become the light that encompasses all worlds (sovev kol almin), yet the nature of this
drawing down is not an enclothing in the worlds, but only the level of exaltation and uplifting over

them, which is like an elevation from below upward.
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Therefore the Zohar calls this drawing down by the expression “the glory of the Holy One, blessed
be He, istalek (is raised up),” as in the well-known saying, “When the sitra achra (the other side) is

subdued, the glory of the Holy One, blessed be He, is raised up (istalek) in all the worlds.”
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This is not an actual withdrawal of the light, G-d forbid, for if so, what virtue is there [in it]? Rather,
on the contrary, it is certainly a drawing down and revelation of the Infinite Light (Or Ein Sof),
blessed be He.
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It is only that it is the level of the revelation of the light that encompasses all worlds (sovev kol
almin), which cannot be revealed inwardly, within the vessel, but only in the mode of exaltation.
Therefore it is called istalek, as though the light is revealed only a little and withdraws.

TR NOWNRT RIM [mxwanm] ARVINT MIAMIT D102 [rew] PR AP0 IR0 0K 9P
LIRDYIT 11D KT 9T 1OWHAW 17Ipnn Y7100

Therefore it is said, “an offering to Havayah”: that it be in the mode of exaltation and uplifting, and
this is the drawing down of the light of sovev kol almin from its source; for this drawing down is

like an elevation.
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Moreover, this drawing down comes through an arousal from below (isarusa dilesata), which is in
the mode of elevation and self-nullification (bittul) from below upward, as mentioned above. And

this is the matter of the one offering [of the two], which is from below upward.
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And afterwards it is written, “Whoever is generous of heart, let him bring it, the offering of

Havayah.” This is the level of drawing down from above to below, terumah as a term of separating,

as mentioned above: “two out of a hundred,” etc.
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That is, that there be drawn [down] from the level of Havayah, which is the level of the light that en-
compasses all worlds (sovev kol almin), constantly bringing into being (mehaveh); for the yud at
the beginning indicates action, as in “Thus would Iyov do,” etc. [Whereas]| in the level of Havayah
that is [in] the level of the light that fills all worlds (memalei kol almin), the yud is tzimtzum (con-

traction), etc.
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And this drawing down is through “the generous” (nedivim), the level of the Patriarchs, who are
called “generous ones” and “shepherds.” For a generous giver (nadvan) is the level of one who be-
stows of his goodness on another.
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And likewise a shepherd tends his flock in good pasture and feeds them and gives them drink.
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And as it is written, “The generous of the peoples are gathered, the people of the G-d of Avraham,”
etc.; “to seat him with the generous, with the generous of His people,” etc.; “the generous of the

people dug it.” For the work of the Patriarchs was to dig wells: “And Avraham dug,” etc.

likuteitorah.com/torah-ohr/vayakhel/ 57

21

22



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 2 1827 129 2971 55 1% RIIN QONR™AP...

DOW PIRM AN 0PYNT 12 0o 1973 N9 RIT IRITW 10 ONAR M2 1990 WK MR 9o 23
NN 797 MW (peoy o xome] Y73 N2 719732 0PI NI903 $79I0 NN KO0 107 DMWY
.OnTay owyn 9o

“And all the wells that they dug in the days of Avraham,” etc. For a well is the level of the revelation
of the water out of concealment within the earth; for all their deeds were to bring the level of the
light that encompasses all worlds (sovev kol almin), the level of concealment, into revelation in the
level of the light that fills all worlds (memalei kol almin). This was the purpose of all their deeds and

their service.
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And they are called “generous of heart” (nedivei lev), because the Holy One, blessed be He, is
called by the name “heart,” by way of analogy, as it is written, “the Rock of my heart,” etc.
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For the heart gives life to the whole body through the blood of the soul, which is closed up within it,

and afterwards it is opened and goes out to all the limbs; for it constantly closes and opens, opens

and closes, etc., which is the level of ratzo and shov (running and returning), giving and receiving.
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So too, the life-force of all the worlds is in the manner of ratzo and shov, etc.; and this drawing

down, that there be the level of ratzo and shov, is through the level of the Patriarchs,
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and therefore they are called “generous ones.” For the attribute of Avraham is the attribute of love,
“going on and journeying,” running and returning; through this he arouses above, “as water [re-

flects] the face,” etc., in the level of supernal love.
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And the attribute of Yitzchak lies in awe: “And the Fear of Yitzchak was with me,” through the level

of awe, etc.
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Therefore we say, “the G-d of Avraham, the G-d of Yitzchak,” etc., [saying] “G-d of” with each and
every one, because the attribute of this one is not like the attribute of that one.
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And there must be both levels: for “His left hand is under my head, and His right hand embraces
me.” For even through the level of “the left [hand| pushes away,” the lifting of the head is brought

about, etc.
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And this is [the meaning of] “Whoever is generous of heart, let him bring it, the offering of
Havayah”: that is, the drawing down from above to below of the Torah, which is called “wine and
oil,” etc.; and it is the level of “rich matzah,” kneaded with wine and oil, which does not come to

leavening at all, as mentioned above. And this suffices for one who understands.
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