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“And Elokim Spoke to Moshe and Said to Him...”

The Patriarchs knew G-d through Elokim, His greatness as
revealed in creation, from which love and awe are born; but
Havayah alone, as it is before any drawing forth, could be
revealed only through G-d’s own Torah and mitzvos at Sinai, and
the hard exile in Egypt was the withdrawal that had to come

before it.
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THE BIG IDEA

The Patriarchs knew G-d through Elokim, His greatness as revealed in creation,
from which love and awe are born; but Havayah alone, as it is before any drawing
forth, could be revealed only through G-d’s own Torah and mitzvos at Sinai, and

the hard exile in Egypt was the withdrawal that had to come before it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Moshe protests, “Why have You done harm to this people?”, and G-d answers by speaking of the
Patriarchs and of His Name Havayah. To explain the answer, the maamar distinguishes two divine
Names. Elokim, a plural form, is the radiance of G-d’s sovereignty as it divides into countless levels
and delights: the many species of this world, and the 310 worlds of delight that each tzaddik inherits.
There His greatness can be perceived, and contemplating it brings awe and love. Havayah is G-d as
one, the source before any division. When Havayah is revealed through Elokim, love and awe are
born, as in the Patriarchs; through the contraction of Kel Shaddai, “Enough!”, the infinite supernal
love is built into a “house” that a finite soul can hold, and it is drawn down in the Shema. But Havayah
alone was not known to the Patriarchs: it is revealed only through G-d’s own mitzvos and the Torah
given at Sinai. Revelation is preceded by an equal withdrawal: the 210 years in Egypt, and the present

exile of Edom, which prepares for the greater revelation of Mashiach.

OUTLINE

1 Moshe’s question -2

How do G-d’s words about the Patriarchs answer “Why have You done harm,” and why was the exile, de-
creed long before, so harsh? The answer begins with the joining of the Names Havayah and Elokim in
creation.

2 Elokim: greatness that divides 13-11

Greatness applies only to the radiance of G-d’s Malchus, which compares to Him as sunlight to the sun.
That radiance divides into the many kinds of this world and the many delights of souls, including each
tzaddik’s 310 worlds. This division is the plural Name Elokim, “the city of our G-d” built of letter-“houses,”

while Havayah is the one source.

3 Awe and love through Elokim 1M2-14

Awe and love come from contemplating G-d’s greatness as Elokim, and lead to love of Havayah itself. This
union of Havayah with Elokim is the meaning of the opening verse.
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4 The supernal love

15-20

Love from below serves to draw down the supernal love from above, as upon Avraham, its chariot.

Through Kel Shaddai, the contraction of “Enough,” the infinite love is built into a world a soul can re-
ceive, the 310 worlds of yesh; it is drawn down in the Shema and turns even the evil inclination to G-d.

5 Havayah alone

121-22

Havayah as it is before being drawn into the emotions was not known to the Patriarchs. It is revealed only

through G-d’s own mitzvos and through the Torah, which is above “a sun and a shield,” given at Sinai.

6 Withdrawal before revelation

123-26

Revelation is preceded by withdrawal in equal measure: hence the exile in Egypt, when G-d was “high

above all nations.” This is the answer to Moshe: Havayah alone will now rest on Israel as Elokim. The ex-

ile of Edom likewise prepares for the greater revelation of Mashiach, “eye to eye.”

7 Heart and soul

127

The union of Havayah with Elokim is love “with all your heart”; the revelation of Havayah alone is “with all

your soul,” binding mind, thought and speech to G-d through the words of Torah.

KEY CONCEPTS

Havayah 171

The Name of G-d as one: the source and root of all exis-
tence, before anything is drawn into revelation, beyond
the grasp of thought.

Elokim 0°p%x

A plural Name: the divine life-force as it divides into many
levels and delights in the worlds; the revealed spreading of
G-d’s greatness, through which awe and love are born.

The union of Havayah with Elokim 0°p%x2°171 11

Havayah revealed through Elokim: contemplating G-d’s
greatness in creation leads to love and awe for Havayah,
the emotions embodied by the Patriarchs.

The radiance of the Shechinah 13°5wi7 9t

The light that spreads from G-d’s Malchus, only radiance
compared with Him, as sunlight to the sun; souls enjoy it
in endless distinct delights as the reward of the mitzvos.
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The supernal love 119y 13

G-d’s own love, which comes upon a person from above. It
is the essential love, which the love a person arouses from
below is meant to bring, and it is drawn down in the
Shema.

“He said to His world, ‘Enough’” >711919% Jnxw

The meaning of the Name Kel Shaddai: the contraction by
which the infinite supernal love is built into a world, a con-
cealment, that a finite soul can receive.

Running and returning 2121 X137

The rhythm of withdrawal and revelation: the withdrawal
comes first and matches the revelation that follows, as the
exile in Egypt preceded Sinai.
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SECTION 1 - 1-2

Moshe’s question
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“And Elokim spoke to Moshe and said to him, ‘I am Havayah. And I appeared to Avraham...,”” etc.
Now, this passage was said as an answer to what is written above, “And Moshe returned and said,
‘Why have You done harm...?’” etc. And the Holy One, blessed be He, answered him, “And I ap-
peared to...,” etc.
The maamar opens with G-d’s words to Moshe at the start of Parshas Va’eira, where He speaks of having ap-
peared to Avraham, Yitzchak and Yaakov. The Alter Rebbe notes that these words were G-d’s reply to Moshe’s

protest at the end of the previous parshah, “Why have You done harm to this people?”, after Pharaoh had
made the slavery harsher.
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We need to understand what kind of answer this is to “Why have You done harm.” We must also un-
derstand the matter of the sin on account of which the exile came, “with mortar and with bricks,”
etc. And it had already been so decreed at the Covenant between the Parts: “And they will enslave
them and afflict them,” etc. And why so much?
Two questions are raised. First, how does G-d’s statement about appearing to the Patriarchs answer Moshe’s
“Why have You done harm”? Second, what was the sin that brought on the exile of hard labor “with mortar

and with bricks,” an exile already decreed to Avraham at the Covenant between the Parts, and why did it have
to be so harsh?
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But behold, it is written, “On the day that Havayah Elokim made earth and heaven”: for the cre-

ation of heaven and earth, He joined the Name Havayah with the Name Elokim.

The answer begins with the verse “On the day that Havayah Elokim made earth and heaven,” which uses two
divine Names together. The world was created by joining the Name Havayah with the Name Elokim, and the
maamar now sets out to explain what each Name means.
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SECTION 2 - 13-11

Elokim: greatness that divides
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The explanation of these two Names, Havayah and Elokim, is this. Elokim is a plural form, as it is

written, “For He is a holy Elokim (Elokim kedoshim).” And Havayabh is one.

Elokim is grammatically plural, as the verse from Joshua shows by pairing it with a plural adjective, ke-
doshim (“holy ones”). Havayah, by contrast, is a singular Name that expresses oneness.
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The matter is this. It is written, “Great is Havayah and highly praised, and His greatness is un-
searchable.” And when is He great? When He is “in the city of our G-d (Elokeinu),” etc.

The verse “Great is Havayah and highly praised, and His greatness is unsearchable” is joined to the Psalm
that places His greatness “in the city of our G-d.” On that verse the Zohar asks when G-d is called “great,”
and answers: when He is in “the city of our G-d.” The maamar will explain why His greatness depends on this
“city.”

53 FRTA PR DY 91D 9w XD D90 7192 RD°AN Fawnn N1 PN PR N ANRITAD Nvhn 0D

’N° 1031997 NI°Man IR 1T MLWDNN2 OX

For since His greatness, may He be blessed, is unsearchable, and no thought can grasp Him at all,
the term “greatness” cannot be applied to Him, except in the spreading forth of radiance and illu-
mination from the level of His Malchus (sovereignty), may He be blessed,

G-d’s own greatness is beyond all grasp, so the word “great,” which implies measuring and comparing, does

not truly apply to Him. Greatness can be spoken of only regarding the radiance that spreads forth from His
Malchus, the attribute of sovereignty through which He relates to the worlds.
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as it is written, “Your sovereignty is the sovereignty of all worlds.” And this spreading forth and
drawing down is nothing but a mere radiance and illumination, and it is called the Infinite Light
(Or Ein Sof), blessed be He, and the radiance of the Shechinah (Divine Presence), which is only, by
way of analogy, like the light that shines from the sun,

The verse “Your sovereignty is the sovereignty of all worlds” shows that all worlds stem from His Malchus.
This outflow is only a glimmer: it is what is called the Infinite Light (Or Ein Sof) and the radiance of the
Shechinah, and it compares to G-d Himself as sunlight compares to the sun.
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as it is written, “For Havayah Elokim is a sun and a shield.” For just as this light, which spreads
from the sun to shine upon the earth, is nothing
The verse “For Havayah Elokim is a sun and a shield” supplies the image of the sun. Sunlight spreading over

the earth stands for G-d’s light spreading into the worlds.
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but a radiance, and has no comparison or relation to the essence of the sun, for it is not of its being

at all, even though it is drawn and spreads from the sun itself, so too

Sunlight comes from the sun itself, yet it bears no comparison to the sun’s own body and is not of its essence
at all. In the same way, the divine light truly comes from G-d, yet it is not His essence.
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the life-force (chayus) that spreads forth to sustain and bring into being the upper and lower
worlds, from the head of all levels, etc.: this is nothing but the level of radiance, for they take up no

place, and all before Him is considered as nothing.

The life-force that creates and sustains all the worlds, from the highest level down, is therefore only radi-
ance. Before G-d the worlds take up no “place” of their own and are considered as nothing.
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Now, it is written, “How many are Your works,” and it is written, “How great are Your works.” “How
many are Your works” refers to the lower worlds and all the creatures in this world, which are divid-
ed according to their kinds into many kinds of division, myriads upon myriads of levels, among
the mineral, vegetable, animal and human: for there are so many kinds of mineral, and so many

kinds of vegetable, etc.

Two verses in Psalms praise G-d’s works in different words: “how many” (mah rabbu) and “how great” (mah
gadlu). “How many” describes the lower worlds and the creatures of this world, which are divided into count-
less kinds within the four realms of mineral, plant, animal and human.
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And each and every kind has a taste of its own, such as apples, nuts and almonds, and the like
among plants: each one has a taste of its own, so that no one resembles another. And so too with all

kinds of herbs: every herb has a taste of its own.

Each species has a distinct taste of its own: apples, nuts and almonds all differ, and every herb tastes differ-

ent. This variety is the “how many” of the lower world.
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And the taste is spiritual, from the mazal (constellation) that flows upon it, for “there is no herb be-
low...,” etc. And all this is from the refuse of the higher worlds,

The taste of each plant is really something spiritual, flowing from its mazal, the heavenly force that, as the
Sages say, stands over every herb below. Yet all this is only the “refuse,” the outermost leftover, of the higher
worlds.
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as it is written, “And all my innards [bless| His holy Name”: for there is the level of supernal in-

nards, which sort out the refuse to bestow it upon this physical world.

The verse “and all my innards [bless] His holy Name” hints at “supernal innards.” Just as the digestive or-
gans sort what passes through them, these higher levels sort out the refuse of the upper worlds and pass it
down to give life to the physical world.
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And as our Sages, of blessed memory, said: “He stretched out His left [hand] and created the earth,
and He stretched out His right [hand]| and created the heavens” (and see on this in the Zohar, Part
II, 20a,

The Sages taught that G-d “stretched out His left hand and created the earth, and His right hand and created

the heavens.” The Alter Rebbe’s own parenthesis sends the reader to several places in the Zohar that teach
the same.
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37a, end of 85b; Part I, 30a). For the earth receives from the level of the left, and of this it is said,
“How many are Your works.”

The earth draws from the “left,” the side of Gevurah, which limits and divides. This is why the lower world is

marked by multiplicity: “how many are Your works.”
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But “How great are Your works” refers to the higher worlds, angels and souls, who delight in G-d,
and no one delight resembles another.

“How great are Your works” refers to the higher worlds of angels and souls, who delight in G-d. Their variety

is of another kind: no two of their delights are alike.
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And as our Sages, of blessed memory, said: “In the future, the Holy One, blessed be He, will cause

each and every tzaddik to inherit three hundred and ten worlds, as it is said, ‘To cause those who

9

love Me to inherit substance (yesh),”” etc. Now at first glance this is not understood: why does every

tzaddik need so many worlds? Does he need property?

The Mishnah teaches that each tzaddik will inherit 310 worlds, deriving the number from the verse “to cause
those who love Me to inherit yesh,” since the letters of yesh (¥°) add up to 310. The Alter Rebbe asks why a
tzaddik would need so many worlds, as if he needed property.
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But the matter is that “the reward of a mitzvah is the mitzvah”: it is the drawing down of the super-

nal delight, so that they will enjoy the radiance of the Shechinah. And each

The answer begins with the teaching “the reward of a mitzvah is the mitzvah.” The reward is the supernal
delight that the mitzvah itself draws down, so that the soul enjoys the radiance of the Shechinah.
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and every mitzvah has a delight of its own. Also, the nature of one tzaddik does not resemble an-
other’s in his service, in his being stirred to love and awe, for one is stirred, etc., and another is
stirred, etc.

Every mitzvah carries its own distinct delight, and no two tzaddikim are alike in their service, since each is
stirred to love and awe in his own way. This variety is the key to the 310 worlds.

NI°133 $793 TN RITR 9 93 .90 9278y P78 9% 9o n7apn 1ony 199

Therefore, in the future the Holy One, blessed be He, will cause each and every tzaddik to inherit,

etc. For each one is an abode of its own, at the level of

This is why each tzaddik will inherit his own worlds: each has an “abode” of his own, defined by the particu-

lar radiance and understanding he receives.
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a particular and unique radiance and comprehension, which he comprehends, and in which he
takes pleasure and delights in G-d with a particular delight, unique and distinct from the delight

and comprehension of his fellow tzaddik, for each one is according to his own measure.

Each tzaddik grasps and delights in G-d in his own particular way, distinct from every other tzaddik’s de-

light, “each according to his own measure.”
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And the radiance of the Shechinah includes myriads upon myriads of levels and kinds of delight
for the souls, truly without end or limit, for it is drawn from the Infinite Light (Or Ein Sof), blessed
be He.

The radiance of the Shechinah can hold endless levels and kinds of delight because it is drawn from the
Infinite Light. The 310 worlds are the many forms this radiance takes for each soul.

likuteitorah.com/torah-ohr/vaeira/2/ 9
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Now, this division of the life-force (chayus) from the Infinite Light (Or Ein Sof) to all the worlds, in
the many divisions of levels, in many kinds of delight for each and every one according to his own
measure, is what is called by the Name Elokim, a plural form, because of the many divisions in the

spreading forth of the life-force from above.

This division of the divine life-force into many levels and kinds of delight, suited to each recipient, is exactly
what the Name Elokim expresses. That is why the Name is plural: it describes the life-force as it divides.
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And this is precisely the spreading forth of His greatness, may He be blessed, in a revealed way, so
that they will recognize and know His greatness and His splendor, which is why they delight “to be-
hold the pleasantness of G-d.”

This divided outflow is also the revealed spreading of G-d’s greatness. Through it souls recognize His great-
ness and splendor, and this is why they delight “to behold the pleasantness of G-d.”
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And this is [the meaning of] “When is He great? When He is in the city of our G-d (Elokeinu).” A
“city” is what is gathered from many houses. And “houses” are combinations of letters, as it is stat-

ed in Sefer Yetzirah: “Two stones build two houses.”

Now the Zohar’s saying is explained: G-d is “great” when He is “in the city of our G-d.” A city is a gathering of
many houses, and in Sefer Yetzirah the “houses” are combinations of letters, built from letters as houses are
built from stones.
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That is, the level of letters, and the drawings-forth by which the life-force divides into many houses
and levels, just as, by way of analogy, the intellect divides into the letters of thought.

The “houses” are the letters and channels through which the life-force divides into many levels, just as a sin-
gle idea divides into the many letters of thought when a person thinks it through.

likuteitorah.com/torah-ohr/vaeira/2/ 10
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So too the spreading forth of His greatness, may He be blessed, divides into many aspects of divi-
sion and a multitude of delights in all the worlds, for each one according to his own measure. And
then He is called Elokim, a plural form, because of the many divisions in the spreading forth of the

life-force, in a revealed way, to worlds and creatures.

So too G-d’s greatness, as it spreads, divides into many kinds of delight in all the worlds, each according to
its measure. At that stage He is called Elokim, the plural Name, because the life-force is divided as it is re-

vealed to worlds and creatures.
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This is not so with Havayah, which is called “one,” for Havayah is the level of the source of all exis-
tences (havayos) and the root of everything, before it comes to be drawn forth in a revealed way “in
the city of our G-d,” etc.

Havayah is called “one” because it is the source and root of all existence (havayos), before anything is drawn
forth into revelation. The Name Havayah shares its root with the Hebrew word for existence.

SECTION 3 - 112-14

Awe and love through Elokim
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Now, from the level of Elokim the quality of awe is drawn down below, as it is written, “And Elokim
has made it so that they fear before Him,” and it is written, “Fear Elokim.”

Awe of G-d is drawn from the level of Elokim, as two verses in Ecclesiastes show: “Elokim has made it so that

they fear before Him” and “Fear Elokim.” Both connect fear with the Name Elokim.
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TORAH OHR - PARSHAS VA'EIRA - MAAMAR 2 IR 199K AR TN DR D"PbN 997,

MuwanI X7 2°PPR N33 P71 .71°2 RO 72wnn 1Y% 30 n2a ) $2R1°N PR T DR 2°09)
64 15 w3 NRTY AOR QTR 2Y 2100 N 109

And it is written, “You shall fear Havayah your Elokim,” for at the level of Havayah, no thought can
grasp Him. Only at the level of Elokim, which is the spreading forth of His greatness, may He be
blessed, will dread and the awe of shame fall upon a person, etc.

Even “You shall fear Havayah your Elokim” ties fear to Elokim, because Havayah itself cannot be grasped at

all. Only Elokim, the spreading forth of His greatness, brings dread and the awe of shame upon a person, for
one can stand in awe only of a greatness one perceives.
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And so too, love is drawn forth specifically through the level of Elokim, as it is written, “Praise Him
for His mighty deeds; praise Him according to His abundant greatness.” And it is written, “And you
shall love Havayah your Elokim,” etc.:

Love of G-d, like awe, comes specifically through Elokim. The Psalm calls for praising G-d “for His mighty

deeds” and “according to His abundant greatness,” His power and greatness as seen in the world, and the
Torah commands love for Havayah as “your Elokim.”
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for there to be love for Havayah in the manner of self-nullification (bittul) of [one’s very]| existence
before the level of “no thought [can grasp Him],” etc., it must first come through the level of
Elokim: that one contemplate the greatness of the Infinite One (Ein Sof), blessed be He, and His
spreading forth into the creatures.

The goal is a love of Havayah so complete that the self is nullified before the One Whom no thought can

grasp. Such love must begin with Elokim: contemplating the greatness of the Infinite One and how it spreads
into all creation.

likuteitorah.com/torah-ohr/vaeira/2/ 12
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And from this he will turn to love Havayah, Whom “no thought [can grasp],” etc. That is, through
the level of the union of Havayah with Elokim. And this is [the meaning of] “And Elokim spoke to

Moshe and said to him, ‘I am Havayah’”:

From contemplating Elokim, a person comes to love Havayah, which is beyond thought. This is the union of
Havayah with Elokim, and it is the meaning of the opening verse: “Elokim spoke to Moshe and said to him, ‘I
am Havayah.””
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for through the level of Elokim there is the revelation of the Name Havayah. And through this,
“And I appeared to Avraham and Yitzchak,” etc.: these are the emotive attributes (middos), love

and awe, etc., which are born from this.

Through Elokim the Name Havayah is revealed. The Patriarchs named in the next verse stand for the emo-

tive attributes born from this revelation, Avraham for love and Yitzchak for awe.

SECTION 4 - 115-20

The supernal love
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And of this it is said, “On the day that Havayah Elokim made earth and heaven”: this is the union of

Havayah with Elokim, so that there will be a revelation of the Name Havayah below.

The verse of creation, “On the day that Havayah Elokim made earth and heaven,” also expresses this union,
whose purpose is that Havayah be revealed below.
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But it is known that the main purpose of the love [that rises] from below to above is to bring it
about that the supernal love, which is the essential [love], will come upon a person from above. And
the Patriarchs are themselves the level of the Chariot.

The love a person arouses from below is mainly a means to draw the supernal love down upon him from

above, and that higher love is the essential one. The Sages’ saying that the Patriarchs are the Chariot means
that they were wholly given over to G-d’s will, as a chariot is to its rider.

likuteitorah.com/torah-ohr/vaeira/2/ 13
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This means that Avraham is a chariot for the supernal love, as it is written, “And Avram journeyed,

going on and journeying,” from below to above, until “the south,” which is the supernal love, so

that it would rest upon him from above in the manner of a rider, and he would be a chariot for it.
Avraham was a chariot for the supernal love. His journey “going on and journeying ... toward the south” is

read as his rising from below to above until he reached the “south,” the side of kindness, so that the super-
nal love would rest on him as a rider on a chariot.
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Now, through an arousal from below [comes] an arousal from above. But who brings about and
joins the supernal love of the arousal from above, which is at the level of the Infinite (Ein Sof), so
that it rests and is revealed in the arousal from below, in the soul of man, which is limited and cre-
ated as something from nothing?

An arousal from below brings an arousal from above. But the supernal love is infinite, while a person’s soul

is limited and created from nothing, so something must connect the two and let the infinite love rest within
the finite soul.
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Of this it is said, “as Kel Shaddai,” meaning, “Who said to His world, ‘Enough (dai)!"” “His world” is
what is written, “A world of kindness will be built.”

The verse says G-d appeared to the Patriarchs as Kel Shaddai, which the Sages read as “He Who said to His
world, ‘Enough (dai)!"” “His world” is the world of kindness of the Psalm: “aworld of kindness will be built.”
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And “will be built” means [built] as a building, as it is written, “With wisdom a house is built.” Just
as a person builds a house in order to dwell in it, so the Chesed (kindness) must be built into a
house, so that the soul can dwell in it. For the supernal Chesed and the supernal love are at the lev-
el of the Infinite (Ein Sof).

“Will be built” means built like a house, as in “With wisdom a house is built.” Just as a house is built to be
lived in, the supernal kindness must be “built” into a structure the soul can dwell in, because in itself it is
infinite.

likuteitorah.com/torah-ohr/vaeira/2/ 14
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And it cannot be a dwelling for the soul and the settled place of her abode except through many
contractions (tzimtzumim), so that there is the level of olam (world) and concealment (he’elem) of
the Infinite Light (Or Ein Sof), blessed be He.

The soul can dwell in it only through many contractions (tzimtzumim) that make it an olam, a “world,” a

word that shares its root with he’elem, “concealment.” The Infinite Light must be concealed for a created
soul to receive it.
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And [it must be] built in the form of a house, which is through combinations of letters: “Two stones
build,” etc. And in the future the Holy One, blessed be He, will cause every tzaddik to inherit three
hundred and ten worlds, the level of yesh (substance), as it is written, “To cause those who love Me
to inherit substance (yesh).”

The “house” is built from combinations of letters, as Sefer Yetzirah says, “two stones build,” etc. This also

explains the 310 worlds: 310 is the numerical value of yesh, “substance,” so the reward is revealed in a form
that the soul can receive as something that exists.
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For through many contractions and descents, and the chain of descent (hishtalshelus) of the levels,
it will be drawn down so that the supernal Chesed and the supernal love will be revealed at the level
of yesh, so that the souls will be able to receive and to enjoy the radiance, etc.

Through many contractions, descents and the chain of levels, the supernal kindness and love are revealed at

the level of yesh, so that souls, which are created beings, can receive them and enjoy the radiance of the
Shechinah.

likuteitorah.com/torah-ohr/vaeira/2/ 15
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And this is [the meaning of] “He said to His world, ‘Enough’”: it is the level of tzimtzum (contrac-
tion), through which “I appeared to Avraham,” etc., so that there will be a revelation of the super-
nal love, which is the essential [love]. And of this it is said, “And you shall love Havayah your

Elokim”: “And you shall love” (ve’ahavta) is a transitive verb (po’el yotzei).

“He said to His world, ‘Enough’” is the tzimtzum, and through it “I appeared to Avraham”: the supernal love
was revealed. In “And you shall love Havayah your Elokim,” the verb is transitive, one that acts on something
else, which hints that this love is drawn down and brought about, not only felt.

8 W pa MDY AR TPWRaD RIT PP 9 210 21RD 2900 KDY T DR 72RD 1)

And similarly, “to love (le’ahavah) Havayah,” and it does not say le’ehov, etc., for the main thing is

to draw down the supernal love in the reading of the Shema.

Likewise the Torah writes le’ahavah for “to love,” not le’ehov. The Alter Rebbe sees in this too that the main
point is to draw the supernal love down during the reading of the Shema.
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This is what is written, “I have loved you, says G-d.” And this love will be “with all your heart (lev-

avecha)”: within all your heart, “with both your inclinations.”

Malachi’s “I have loved you, says G-d” refers to the supernal love. It is to fill “all your heart,” which the
Talmud reads as “with both your inclinations,” the good and the evil.
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For even the evil inclination will turn to the love of G-d, because when the supernal love is drawn
down upon it, its heart will of itself utterly melt, “as wax melts,” etc. And there will be iskafya (sub-

jugation), etc.

When the supernal love is drawn down, even the evil inclination turns toward love of G-d: its heart melts like

wax before fire. This is iskafya, the subduing of what opposes holiness.

likuteitorah.com/torah-ohr/vaeira/2/ 16
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And this is drawn down in the reading of the Shema. For from Pesukei DeZimrah until the Shema
there must be the love [that rises] from below to above, but in the Shema there must be the drawing

down of the supernal love.

This happens in the Shema. In the morning prayers, Pesukei DeZimrah, the psalms of praise before the
Shema, arouse love from below; in the Shema itself the supernal love is drawn down.

SECTION 5 - 121-22

Havayah alone
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But all this concerns the revelation of the drawing forth of the emotive attributes (middos), love
and awe, which is the union of Havayah with Elokim, when it has already been drawn into the level
of Elokim.

Everything discussed so far, love and awe revealed as emotions, belongs to the union of Havayah with
Elokim, where Havayah has already been drawn into Elokim.
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But “and My Name Havayah,” that is, at the level of Havayah alone, before it comes to the revela-
tion of being drawn into the emotive attributes, [Havayah] being the source and root of all exis-

tences (havayos) and the source of life, etc.:

The verse continues, “but My Name Havayah,” meaning Havayah alone, before it is drawn into the emo-
tions: the source and root of all existence and of life.
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“I was not known to them,” for it does not come to be revealed in the soul by virtue of an arousal
from below, but only because of “Who has sanctified us with His commandments,” precisely “His.”
The Holy One, blessed be He, puts on tefillin, etc.

This level “was not known” to the Patriarchs, because no human arousal can reveal it in the soul. It comes

only through G-d’s own commandments, “Who has sanctified us with His commandments,” His precisely, as
the Talmud teaches that the Holy One, blessed be He, Himself puts on tefillin.

likuteitorah.com/torah-ohr/vaeira/2/ 17
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And [so too] the study of Torah, which is equal to them all, for the source of the Torah is exceeding-
ly high, as it is stated in the Zohar on the verse “What profit does a man have in all his toil that he
toils under the sun?”: the Torah is different, for its toil is above the sun.

Torah study, which the Sages count as equal to all the mitzvos, reaches higher still. On the verse “What profit
has a man in all his toil under the sun?”, the Zohar says that toil in Torah is different: it is above the sun.
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This means that it is exceedingly high above the level of “a sun and a shield, Havayah Elokim,” that
is, when Havayah is drawn into Elokim, etc. And the revelation of this level was not drawn down to
the Patriarchs, but only to Israel at the Giving of the Torah: “Face to face He spoke,” etc.: “Anochi
(I),” He Who is Anochi, etc.

“Above the sun” means above “a sun and a shield, Havayah Elokim,” the level where Havayah is drawn into

Elokim. This revelation came not to the Patriarchs but to Israel at Sinai, when G-d spoke “face to face” and
said “Anochi,” He Who is Anochi, His very Self.

SECTION 6 - 123-26

Withdrawal before revelation
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But in order for this level to be revealed at the Giving of the Torah, there first had to be a withdraw-
al upward. For its root above is the level of “reaching and not reaching” (mati velo mati), and “the
life-force [is] running and returning” (ratzo vashov). And for there to be the level of “reaching,”
there must first be the level of “not reaching.”
For Havayah alone to be revealed at Sinai, there first had to be a withdrawal upward. Its root is “reaching and
not reaching,” and the life-force moves in “running and returning,” words taken from Ezekiel’s vision of the

living creatures (chayos) and read here as the life-force (chayus): the not-reaching must come before the
reaching.

likuteitorah.com/torah-ohr/vaeira/2/ 18
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And in proportion to the “returning” in revelation that comes afterward, so is the “running” that
comes first. Therefore there was first the time of the exile and the dominion of Egypt, because of

the withdrawal of the life-force upward.

The “running” away at first matches the “returning” in revelation that follows. This is why the exile and
Egypt’s rule came first: they reflected the withdrawal of the life-force upward before the revelation at Sinai.
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For it is written, “Havayah is high above all nations; His glory is above the heavens.” For all the
idolatrous nations receive their flow and life-force from the level of exaltedness: “high,” etc.,
“above the heavens,” etc.

The Psalm says G-d is “high above all nations; His glory is above the heavens.” The nations receive their flow
and life-force from this exalted, transcendent level.
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For when He is at the level of “Who lowers [Himself] to look upon the heavens,” then it is written,
“Who is like Havayah our Elokim,” for the Holy One, blessed be He, rests His Shechinah only upon

Israel.

When G-d “lowers Himself to look upon the heavens” and comes close, the Psalm says “Who is like Havayah

9

our Elokim,” “our” in particular, because G-d rests His Shechinah only upon Israel.
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That is, in the drawing down of the revelation of the Infinite Light (Or Ein Sof), blessed be He, be-
low, which depends on the deeds of those below, who by their service draw down this level of

revelation.

The indwelling of the Shechinah is the revelation of the Infinite Light below, and it depends on what people
below do: through their service of G-d they draw it down.

likuteitorah.com/torah-ohr/vaeira/2/ 19
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This is not so with the source above, which is the level of exaltedness: the idolatrous nations too re-
ceive their flow from there, through the chain of descent (hishtalshelus) and the lowering of the
levels.

At the source above, the level of exaltedness, it is different. The nations too receive their flow from there, by
way of the descent through the chain of levels.
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As it is written, “And these are the kings who reigned in the land of Edom before any king reigned
over the children of Israel” (as is known from the matter of the breaking of the vessels). And this is
what our Sages, of blessed memory, said: “Why is it called Mount Sinai? Because hatred (sin’ah)
descended toward the idolatrous nations.”
The verse about the kings who reigned in Edom “before any king reigned over the children of Israel” shows
that the nations draw from a high source that came first; the Alter Rebbe’s parenthesis links it to the

Kabbalistic teaching of the breaking of the vessels. The Talmud’s wordplay on the name Sinai says that there

“hatred” (sin’ah) came down toward the idolatrous nations.
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That is, through Mount Sinai specifically, with the revelation at the Giving of the Torah. But before
the Giving of the Torah there was no hatred at all, for from there the idolatrous nations too receive
their life-force.

That hatred came about specifically through Mount Sinai, with the revelation of the Giving of the Torah.

Before the Giving of the Torah there was no such hatred, since the nations too drew their life-force from that
same exalted source.
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Therefore, when Moshe said, “Why have You done harm,” this was the answer: “And I appeared to
Avraham,” etc., “and My Name Havayah, I was not known to them,” and now I want that “you shall
know

This is the answer to Moshe’s “Why have You done harm.” G-d tells him that He appeared to the Patriarchs

but did not make His Name Havayah known to them, and now He wants Israel to know “that I am Havayah,”

as He promises later in this passage.
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that I am Havayah, and I will be Elokim to you.” This means that the level of Havayah alone will it-

self be for you at the level of Elokim, which rests upon you.

The promise “I will be Elokim to you” means that Havayah alone, which the Patriarchs did not know, will it-
self rest upon Israel in the indwelling way of Elokim. The suffering in Egypt was the withdrawal that had to
come before this revelation.
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And this was Yaakov’s intention in his prayer, “And Havayah will be Elokim to me.” This means:
Havayah alone will itself be for me at the level of Elokim. And in order for this revelation to be at

this level too, there first had to be a withdrawal of the life-force.

Yaakov prayed, “Havayah will be Elokim to me,” asking for this same revelation: that Havayah alone would
rest on him as Elokim. For this, too, a withdrawal of the life-force had to come first.
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And there He is “high above all nations.” Therefore, in the same measure and weight as the revela-
tion of G-dliness that was to come at the Giving of the Torah, so was the withdrawal, and the time of
the exile and the dominion of Egypt, two hundred and ten years, etc.

In that withdrawal G-d is “high above all nations,” the level from which the nations draw. The withdrawal, the
exile and Egypt’s rule of 210 years were measured exactly to the revelation of G-dliness that was to come at
Sinai.
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And therefore, in the exile of Edom too, the length of the exile is at the level of “running,” so that

there will be the level of “returning” in the days of Mashiach, etc.

The same rule explains the present exile of Edom: its length is the “running” away, so that the “returning”
will come in the days of Mashiach.
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For “eye to eye,” etc., with greater exaltation and greater power than at the Giving of the Torah,
when they did not see eye to eye, but rather heard what is seen, etc.

That future revelation will be “eye to eye,” greater in exaltation and power than at Sinai. At Sinai the people
did not see eye to eye but “heard what is seen”: their perception, even of what was shown, remained like
hearing.

SECTION 7 - 127

Heart and soul
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Now, the first level, which is the level of the union of Havayah with Elokim in the revelation of the
drawing forth of the emotive attributes (middos), is called “with all your heart,” for the heart is the

source of the emotive attributes and their dwelling place.

The first level, the union of Havayah with Elokim revealed as love and awe, corresponds to serving G-d “with
all your heart,” since the heart is the source and seat of the emotions.
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Whereas the revelation of the level of Havayah alone is called “with all your soul,” which is the lev-
el of the binding of the whole soul: Chochmah (wisdom), Binah (understanding) and Daas (knowl-
edge) with Chochmah, Binah and Daas, and thought, speech, etc.

The revelation of Havayah alone corresponds to “with all your soul”: the binding of the entire soul, its
Chochmah, Binah and Daas to the divine Chochmah, Binah and Daas, and its thought and speech as well.
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As it is written, “And I have put My words in your mouth,” and “My words which I have put in your
mouth.” And as in the matter of “the Shechinah spoke from the throat of Moshe.” And, “I am the
Mishnah that speaks in your mouth,” etc. And through this, “and you shall speak of them,” etc.
This complete binding makes a person’s speech the speech of G-d: “I have put My words in your mouth,”
“the Shechinah spoke from the throat of Moshe,” and “I am the Mishnah that speaks in your mouth,” which

the Kehot note traces to Maggid Meisharim. Through this comes “and you shall speak of them,” of the words
of Torah.
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IN ONE'S AVODAH

The maamar draws a path for prayer: contemplate G-d’s greatness as it is revealed in creation, the level of

Elokim, until love and awe for Havayah are born; this is the love from below, aroused from Pesukei

DeZimrah up to the Shema. In the Shema itself, draw down the supernal love from above, which can turn

even the evil inclination to G-d. Beyond this, Havayah alone is reached through the mitzvos and the study of

Torah, binding mind, thought and speech to G-d, “with all your soul.”

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that “greatness” can be applied only to G-d’s radiance and not to G-d Himself,
and how does the image of the sun and its light make this clear?

. How does “the reward of a mitzvah is the mitzvah” explain why each tzaddik inherits 310 worlds?

. What is the difference between the love a person arouses from below and the supernal love, and where in

prayer does each belong?

Why could Havayah alone be revealed only through mitzvos and Torah, and not through the Patriarchs’

own service?

. How does the principle of “running and returning” answer Moshe’s question, and what does it say about

the present exile?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

“And G-d spoke to Moshe and said to him, ‘I am G-d.”” The
opening verse of the maamar; the Alter Rebbe will read its
two Names, Elokim and Havayah, as the key to the whole
passage.

Exodus 6:2°2:1 mnw

M 2IR PR IR TYNTOR 0°PPK 127
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINT — 927

The note records that this maamar was also printed in the
Lemberg edition of Torah Ohr, on 4b.
KEHOT'S NOTE
TPITTR PIRMA SYRNRRT INTR PO NN . ,T AYany? R7IN2 03 09T
MITNT Y MR P71 IMIR PrO? 02181 DD KT 190 Y niwie
¥ OW D°MIX¥°P 202 °Y 1T 70 RARY NN 0271 20X MAyn
.170PN RARY 27w 197187 °”ND 17232 .A8NN°2

772N PR RN

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shaddai, but by My Name Havayah I was not known to
them.” The continuation, which the maamar treats as
G-d’s answer to Moshe.

Exodus 6:3’1:1 mnw

"NYTII X2 7 0y PTY OX2 2pYTORY PATOR DTINTOX K
:o7?

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A mne

anyan ank L L DY 1amwn 1NN

On the words “was said as an answer to ... Why have You
done harm,” the note quotes the sichah there: “not only
consolation and a promise.” The passage is read as a real
answer to Moshe’s question.
KEHOT'S NOTE
.24°Y X791 RIX1 2D wMIpH — "Anwam ann pa RL”?

myan e
Moshe’s protest after Pharaoh increased the labor: “Why

have You done harm to this people?” The maamar asks
how the next passage answers it.
Exodus 5:22275:’11 mnw
SINMPY M P M 0Y? ANV M 3R KN TR wn U
And Moses returned unto the L-RD, and said: ‘L-rd, where-
fore hast Thou dealt ill with this people? why is it that Thou

likuteitorah.com/torah-ohr/vaeira/2/

hast sent me?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,0 mnw

PARAGRAPH 2

6

10

nmyan e

Moshe’s question, “Why have You done harm to this peo-
ple?”, which the maamar sets out to answer.

Exodus 5:22273:’1 mnw

©INT2Y T M M DY ANV 157 23T R N0 1w 20
And Moses returned unto the L-RD, and said: ‘L-rd, where-
fore hast Thou dealt ill with this people? why is it that Thou

hast sent me?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=i =T

That manuscript reads “and we also need to understand
the matter of the sin for which they suffered the exile,”
where the printed text has “on account of which the exile
came.”
KEHOT'S NOTE
.93 :1920 197 awaw ROAM 1Py 7798 01 11824 7123

QNN 2y 21723

G-d’s words to Avraham at the Covenant between the Parts:
his descendants would be strangers in a land not theirs,
“and they will enslave them and afflict them.” The exile
was decreed long before it happened.

Genesis 15:1337:1"0 n"wR12

1Y) D112 D7 K2 PN YN M 272 YI0 YT DT MmN
:73Y NI Y2IX ONR

And He said unto Abram: ‘Know of a surety that thy seed

shall be a stranger in a land that is not theirs, and shall serve

them; and they shall afflict them four hundred years;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,0 NPwRA2

2°N2 M7 N
The Tzemach Tzedek quotes a passage of this maamar, be-
ginning here with the verse about creation, in his Or
HaTorah on Megillas Esther.
KEHOT'S NOTE
©V”IWN DRI — R*VIN DRI 197 °Y R”ID N7MIR2 R 1RO Yup
JRn2y

2PN 1 Ny ara

“On the day that Havayah Elokim made earth and
heaven.” The first verse to join the two Names, read here
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| as the joining of Havayah with Elokim in creation.

Genesis 2:47°1 N"WX2

PIR DOPPR T NIy 02 OX272 YIRT DURwn niTyin PN
gal )

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,20°WR92

“They embittered their lives with hard labor, with mortar
and with bricks.” The harshness of the slavery, whose
cause the maamar asks about.
Exodus 1:147°2R mnw
N¥ 772 NTIY221 0°32720 MHN2 AYR 77392 0IN0TNK 17N
1192 D72 17T297I0K BNTAY
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

12

13

14

2PY° N2 N 991 . . MR %1w IR

the passage shares nothing with the note
KEHOT'S NOTE
"Naw 1770 R¥" D2 PUYR .'{ND'? TIR°2 X L2 NOWRA2 NPMIR IR

7301 waw °5 PIya obwa

%27 WS DIPPN
There too Elokim is called a plural form because the life-
force divides to every creature, and this drawing forth
comes from His Malchus, “Your sovereignty is the sover-
eignty of all worlds.” It compares this to a king whose rule
and awe spread over his country while he himself is not
grasped by its people.
KEHOT'S NOTE
D 7MKL (WA ARRITI) K LIP PPRI%A 777 .3 ,KD IR 17pR IR
IR Y70 1707 L3097 .7Ip %Y RIXY

N1 DOWTP OIPON 0D

Joshua tells the people, “For He is a holy G-d,” where both
the Name and its adjective are plural. The Alter Rebbe cites
it to show that Elokim is a plural form.

Joshua 24:1907:7°> ywi

X7 DY 0°PPR™D NN 727 190N KD 0YTTON YWin anm
D MNP DIYWD? Rip> KD KT KiIp-2K

And Joshua said unto the people: ‘Ye cannot serve the L-RD;

for He is a holy G-d; He is a jealous G-d; He will not forgive

your transgression nor your sins.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

BIPDP WMY° T2 70 YWITPa” AP0 DW XA N7MING LB T YW
. M5727 B0 MW
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“Great is G-d and highly praised, and His greatness is un-
searchable.” The maamar builds on its last words: G-d’s
own greatness cannot be grasped.

Psalms 145:33:1”np 0°2°1n
2P0 1R NPT TRR Do PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D173 5NN . LT P

The Zohar asks, “When is the Holy One, blessed be He,
called great?” and answers from Psalm 48: when the
Community of Israel is with Him, “in the city of our G-d.”
The maamar will explain the “city” as the many “houses”
into which the divine life-force divides.
Psalms 48:1°X:11"n 0°7°1n
:MTP™337 i Y
A Song; a Psalm of the sons of Korah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 5ax 7 2’m
Zohar II, 235ax ,7%7 2°m
KEHOT'S NOTE
7122 7177 ARM .'{112777 MW (R ,TH) RWN 779 X ,7 370 R, o°%1n
X ,197 271 03 R .(32 7y aw) nrw % IR .R”0N -|m:b7:
Y 0°2%1 N7MIN2 LAWK Y O¥0N D N7MIR O3 ARD IRD RN 7R
JIRID 7781 20K

PPN Y2
“Great is G-d and highly praised in the city of our G-d, His
holy mountain.” The verse that links G-d’s greatness to
“the city of our G-d.” Kehot’s note prints Psalms 48:1; in
the Hebrew numbering the words are in 48:2, since 48:1 is
the psalm’s heading.

Psalms 48:2°2:1”n 0°2°1n
AWTR™IT PR 1°Y2 TR Dom on P13

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PITA NWD 19PY P W XD

The Tzemach Tzedek discusses this point in Or HaTorah
on Vayera.
KEHOT'S NOTE
K27 XD W7 A1 PI9 17990 0937 0O1 TwRna LK L,3% R NPTIR XD
P MUYANT2 PR T AT PNa RO 9T N YRy ambh v
512 Y3101 Y7211 PINAW TONM AT Yawn 2,78 1P 191 ,7RM
ANPITARY NN wnIT A AP PNAw Ow wrnn 9% WY N0 19K
N Y AN DRIY DTN OU3 1IN LYY 10 DUROYR LApn TR
INORY TN LY 17T TR WIRYY)” 73T IR w2 DU RV NUTING
P79 17970 0°27 0o PR DoYR R n% 1I0m L7 (M vo2w DX
.nn

DIPON 17 13 wRw 93

“For Havayah Elokim is a sun and a shield.” The source of
the analogy: the divine light that spreads to the worlds is
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like sunlight, which is not the sun itself.
Psalms 84:1227:770 0°%°1n
1002 022777 2307Yan? X *7 107 79291 17 0OR9K *1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19PN °Y X 719 771 0PN 1IXD .20 ,7 07900

y7om Moty

“Your sovereignty is the sovereignty of all worlds.” Cited to
show that all worlds draw from G-d’s Malchus, the at-
tribute of sovereignty.

Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPYRR 0ONPYD MoPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

PARAGRAPH 4

21

22

23

129 7R 2°N2 Im

A passage of this maamar, beginning here, is quoted there
with glosses.
KEHOT'S NOTE
J0AT QY Nap Yy R7n 970 170 XM 1ROn yup

PwYn A7 nn

“How many are Your works, O G-d; You made them all with
wisdom.” Read here as the multiplicity of the lower worlds.

Psalms 104:24773:77p 0°%°11n
T33P PIRT NTR DPWY Mdn2 09D 7 Pyn 12717
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 B°9n

TwWYRIPTA N

“How great are Your works, O G-d; Your thoughts are very
deep.” The maamar will apply it to the higher worlds of an-
gels and souls.

Psalms 92:6":27% 0°%°1n

ST PRY TR 1 YY1 T3
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,23 0°9n
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TWYRIPTA N

That manuscript adds: “and we need to understand the
change of wording,” that is, from “how many” to “how
great.”
KEHOT'S NOTE
37 11 Iy WD 0w 1R (011 1824 123

21NN MR DY ORP Pwyn 137

The note cites it as a parallel discussion of “How many are
Your works” as the lower worlds.
KEHOT'S NOTE
975 2RI IR NINAT O3 .AY7°Y 90 070 DY IR 2R AR
T7°PAN D02 XUXM IMTIR PrOY O W 7T IR .ayn Y R
.112°Y ©”N 0°K11 4y 991 AT 1730 1Y PR 777 .M50112

PARAGRAPH 6

26

27

28

awy =5 10 PRY

The same saying appears earlier, at 8d, where its source is
noted: one who has been busy all day with material con-
called
prayer how “there is no herb...”.
KEHOT'S NOTE
1”92 R2) 770 W2 28NN °Y 1770 RIRY NPMIRD LT ,0 97D 102
(5”9 NPWRI2 9772 RIM T2ARA Aywn 178

cerns, “darkness,” afterward contemplates in

munbn awy o 7% PRY

“There is no herb that does not have a mazal in the firma-
ment that strikes it and tells it, ‘Grow!’” The Alter Rebbe
uses it to show that each plant’s particular taste comes
from a spiritual source above.
Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIT 072 ,PIRT 1 00 A9YT MPR AnR K70 13
55 17% 1R :11°0 °27 MR .NAPANAT DR PR NPT O ,nonn
RIT KT L2732 79 90IRY IMK 7920 L3912 D 1R PR 2w 2wy
23 PAR2 1wR 0N OR DORY Mpn nyTen (7P aw) 22007
NN 9903 MOwIN IR ,A7% MITYN Wwpna .(C aw) W nwb
55091 ,MTPA DR NITYR 1% IR 71°0 71 KD 13 RI°An 029
ANY2 MM ROXINT :(OW) 22007 RIT R WL wp P2 qen
... K™ 720130 °27 .011n 1732 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Bless G-d, O my soul, and all my innards His holy Name.”
Read here as “supernal innards” that sort the refuse of the
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higher worlds and pass it down to this world.

Psalms 103:1°:3"p 0°2°11n
TR DYSNK *27P7221 17N U1 °372 TP
[A Psalm] of David. Bless the L-RD, O my soul; And all that is

within me, bless His holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 7

29

30

31

TPRNAY 101 PPTIRRD

There the saying is contrasted with the Sanctuary: heaven
and earth were each made with one hand, “My hand
founded the earth and My right hand spread out the heav-
ens,” but the Sanctuary, the work of the righteous, with
both hands, joining Gevurah to Chesed.
KEHOT'S NOTE
129N B0 .owh nrnn 17?"){1 2 ,R) R ﬂ”ﬂ,?‘? L1798 K772 RT
77 ¥ X*on W”wb 0w Yy 270 29N B0 Lanw Y (07wn NREI)
PR

oMW X121 11°7° U3 PN RN 1R 0l

The Midrash describes G-d stretching out His right hand
to spread the heavens and His left hand to found the earth.
The Kehot note points here for the saying the Alter Rebbe
quotes.
Pirkei DeRabbi Eliezer 18:272:1 q1y°%x 2277 °pn2
T VYDl DY LN R T YR 7RI M2 WITRD ARy an
1% PR 1707 07 ARY (3NN 3PYY°) IRRIY L,7IX 70N ﬁ'?N'DW
(X ,2 POWRID) MY D00 PIN VTR TR MDY AnRY
nPIPR I DY 92 03 OR3P 021 YWD omwn e
nR Ni‘?f!” (79,20 7077 Df_l"?g IMRI 723 N'?fj] ,TY 1732‘;?7;11
797 " e naRYEn T30 KPK KR "X PIRT IR DY
IR OB 1937 0K
What did the Holy One, blessed be He, do? He put forth His
right hand and stretched forth the heavens, and He put forth
His left hand and founded the earth, as it is said, "Yea, mine
hand || hath laid the foundation of the earth, and my right
hand hath spread out the heavens: when I called unto them,
they stood up together" (Isa. 48:13). Both of them were cre-
ated simultaneously, as it is said, "And the heavens and the
earth were finished, and all their host" (Gen. 2:1). ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

oMW X131 11°7° U3 PN K02 TPRDY 0l

One of the Zohar passages in the Alter Rebbe’s parenthe-
sis: G-d stretched out His right hand and created the world
above, and His left and created this world.

Zohar, Shemot 49:354-50:364770w’1-7"1w: 10”1 MRY 770 190

He stretched forth His right hand and created the world
above; He stretched forth His left hand and created this
world, as it says, “Mine hand hath laid the foundation of the
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M 5IR 1POR IRRM YR DR 2°PPR 727,

earth and my right hand hath spanned the heavens; when I
call unto them they stand up together” (Isa. 49, 13). All were
created in one moment. And He made this world corre-
sponding to the world above, and everything which is above
has its counterpart here below, and everything here below
has its counterpart in the sea; and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DR X129 11°7° U3 PN RN TR 0l

Cited in the Alter Rebbe’s parenthesis: the Holy One,
blessed be He, inclined His right hand and created the
heavens, and His left and created the earth.

Zohar, Bo 5:101-1118"p-X”p:’1 X2 ,977117 990

He also interpreted the verse: “G-d created the (eth) heavens
and the (eth) earth” (Gen. I, I), referring the first eth to the
Right Hand and the second to the Left Hand; and these two
“stand together” (Isa. 48, 16)

The Zohar; London, Soncino Press, 1933 (Public Domain)

DO K721 12°7° 7011 PR K121 19NRRY vl

Cited in the Alter Rebbe’s parenthesis: G-d stretched out
the line of His right and created the heavens, and the line
of His left and created the earth.

Zohar, Yitro 22:389-400°n-v”2w:2”> 17N> 71717 7100

R. Eleazar said: ‘From the fact that in one place it says: “In
the beginning G-d created heaven and earth”, and in anoth-
er, “On the day when the L-rd G-d made earth and heaven”
(Gen. 2, 4), it has been concluded that both heaven and
earth were created as one; the Holy One stretched out His
right hand and created the heaven, and then He stretched
out His left hand and created the earth.

The Zohar; London, Soncino Press, 1933 (Public Domain)

DO K721 12°7° 1011 PR K121 19N vl

Cited in the Alter Rebbe’s parenthesis: the world was creat-
ed with right and left; the heavens, the “male,” were made
by the power of the right, and the “female” comes from
the left side, as in “My hand founded the earth and My
right hand spread out the heavens.”

Zohar, Bereshit 30:310-319vw->"w:"> N°*wx13 ,771171 190

When the flaming fire goes forth and the Left is awakened,
smoke also goes up, as it says, “Now mount Sinai was alto-
gether on smoke, because the L-rd descended upon it in
fire” (Ex. 19, 18); because when fire descends, smoke and
fire are intermingled, and so the whole is on the side of the
left. This is the inner meaning of the verse, “Yea, my hand
hath laid the foundations of the earth, and my right hand
hath spread out the heavens” (Is. 48, 13), i.e. by the power

The Zohar; London, Soncino Press, 1933 (Public Domain)

2719012 1Y

This bracketed reference to the Zohar also appears there,
with the reference to Part I of the Zohar given first.
KEHOT'S NOTE
.119°1N RPN K2 QWY .77°Y R 770 RIPM NPTIR O30 1770
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39
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The text there adds: even so, those who do His will have
many pleasures without measure, for they receive from
the inner dimension of the will itself, from “how great are
Your works,” all the more so.
KEHOT’'S NOTE
’WWb LYW PR TV 1270 O1AYN WO 1UOYY (R0 M Y RPN 1702
JPwyn 1973 11 AR 10T Wl 113917 n°1D nan D’b:?h onw aNnxn
LJ”IORY N7WR1 D
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“How many are Your works”: the multiplicity of the earth,
which receives from the left.
Psalms 104:24773:77p 0°%°11n
P TINT NP [Py MRO2 07 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“How great are Your works”: the higher worlds of angels
and souls, whose delights are each unique.

Psalms 92:6":272 0°2°11n
PN PRy TR N TRYR 2T
How great are Thy works, O L-RD! Thy thoughts are very

deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA My

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5641.
KEHOT'S NOTE
975 ARIWD YN WU IMIR PUI AP0 B Y RPN n7hoa
1137 IR 79 1137 1R DR R PR DRIy IRYO% M1 b 1A
O35 NDI0D 1A PA R 9 13137 212197 OX 137 ,17ORY

PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2P A0

MRy 7w PRI PUTE BB Boman mrapn Ny

The closing teaching of the Mishnah: the Holy One,
blessed be He, will cause each tzaddik to inherit 310
worlds, as it says, “to cause those who love Me to inherit
yesh.” The Alter Rebbe asks what such an inheritance
means.
Mishnah Oktzin 3:1227°1 0°3p1y mawn
TS 237 M7 X T2 wiTRD TNY 7 13 YU 031 M
2R 2omaT? L (0 0Pwn) nRIY ,Nintiy My nikn UhY PR
TR RN K ,XNDPM 12 1IYRY 27 TR L.KPRR DPDNRK U
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

e AN o

“To cause those who love Me to inherit substance (yesh),
and I will fill their treasuries.” The Mishnah reads yesh as
the number 310.

Proverbs 8:21x72:’1 “own
:RPRR DPRIYRY W2 2R 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the Mitteler Rebbe’s maamar beginning
“Better is one hour” as a further discussion of “the reward
of a mitzvah is the mitzvah.”
KEHOT'S NOTE
Y 0°0WP R7ATR "IARNM2 08T NAR AYW 72° 777 AR .27 775 MR
Reh]

1187 7180 0w

“The reward of a mitzvah is the mitzvah.” Read here to
mean that the reward is the supernal delight drawn down
by the mitzvah itself.

Pirkei Avot 4:2°2:’7 max mwn
YT T 0D LAPR02 A Myn? v M7 i Ny 12
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733,12
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Tanya 50 describes a love above the “silver” loves of
Chesed: a love like flashes of fire, from the higher Gevuros
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of Binah, kindled by contemplating the greatness of the

Infinite One, before Whom all is as nothing.
Tanya, Likkutei Amarim 50:5’7:1 070K >0 ;WK P20 X010
T3 2293 WK 9D P ,30902 W00 AT T IR2? WEK N
21XY 20 R¥W? - 712 IN2AM INYT R oYM 127 BY Pronn
15 Hyann w7l mPPT RPYW 2ID? 0 9D ,NPotnd w13 maan
n°%302 ¥ 0 NP7 ROI DR NRCTR IR (1D Pyann v

.0i%w on 13 *0°%°72an 02 NIy Niv? XYY

Kehot Publication Society (CC-BY-NC)
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The Mishnah’s promise of 310 worlds to each tzaddik, now
explained as each tzaddik’s own share of delight in the ra-
diance of the Shechinah.

Mishnah Oktzin 3:1227>:2 03Py 11wn

T3 237 PMAT? M T2 WATRD TRY 7 12 YU 23 M

20K 2 M7 L (0 UPwn) R NNy MRy NiRn UhY T

TR X3 NP ,KNDPO 12 TIYRY 27 TR LKPRR DPDIIN U

D°21N) MRIY ,0iPWa KPR PRIWI? 112 prtaon vPD NI N2
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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A gloss there adds that the number 310 may be half of the
620 lights in Keser, corresponding to the 613 command-
ments of the Torah and the seven of the Sages.
KEHOT'S NOTE
TPAnR S¥M R 970 27w 990mY) 7013 ABNN’A Y 1710 KIXY NPTING
N7 7112 @”nRYP7 71277 °1 RNPMTIRT NN 37990 T310W AN02w MR
1Y PPXPIY AI0 0PN Y P 1Y N3P B2 1% M1p Anon Ip 1aya
L(R7y2
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The Tzemach Tzedek writes that from here it appears that
a created thing’s existing as something separate is the
work of the Name Elokim, while through the union of
Havayah with Elokim the nullification of that separate ex-

likuteitorah.com/torah-ohr/vaeira/2/
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istence is drawn down; he refers to his explanations of
“the mezuzah on the right” and of “Return, O Israel.”
KEHOT'S NOTE
7991927 WO NPY STOw” AR IRDNW 70w’y X 77D 3739 MR
0 21003 Nt wnl oophR owa It TN 7Y R L,D0pPRR ow YIm
7Y DRAWS 12T 7R3 1201 ANMT 1IR3 IRANI 1Y
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That manuscript has “it is” (X17) at this point, in place of
“and this is precisely” (X>11 X°m).
KEHOT'S NOTE
LRI :414 22

m oyt nnn®
“One thing I ask of G-d ... to behold the pleasantness of

G-d.” Cited for the souls’ delight in perceiving His re-
vealed greatness.

Psalms 27:4°7:1"5 0°2°71n

T2 0 wTH3 1IR3 NI W2 ANIK DK “APRY NN
:192°712 1p2%1 N0y

One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Great is G-d and highly praised in the city of our G-d.”
The “city” is now explained as the many “houses” of di-
vine letters.

Psalms 48:2°2:1" 0°°1n
AWTR™IT PPN 7Y TR Do n BTy

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar's question “When is He called great?” and its

answer from Psalm 48, which this paragraph explains.
Zohar, Vayikra 6:51-7:61X70:1-X”1:1 X7p”1 717 7800
It was sung in praise of the Community of Israel. Wherein
lies this praise? In the words, “Great is the L-rd and highly to
be praised, in the city of our G-d, in his holy mountain”. For
when is the Holy One, blessed be He, called great? When the
Community of Israel is with Him; He is great “in the city of
our G-d”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Tzemach Tzedek quotes a passage of this maamar, be-
ginning here, in Or HaTorah on Bereshis, and discusses
the theme again in a later volume.

KEHOT'S NOTE
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N ,2°P 7°N1%n1 977 7R LK L,YINN 1 792 DPWRI2 N7NIRD K21 IROR YR
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The chapter explains “For Havayah Elokim is a sun and a
shield”: as a sheath shields the sun so that creatures can
bear it, so the Name Elokim shields the Name Havayah,
which brings everything into being from nothing at every
moment.

Tanya, Sha’ar HaYichud 4’7 InnRkm 71077 99w 523w P2 ,X°In

KEHOT'S NOTE
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On “he took from the stones of the place” (21a), stones are
letters, as Sefer Yetzirah says: as many stones make a
house one can live in, many letters make words in which
the intellect is clothed.
KEHOT’'S NOTE
X L1LR,RD DoR AR PR 1011 B7Y LR 17D

56 0°03 "W — Q%A MW

That manuscript adds “etc.” after “two stones build two
houses,” marking the quotation as continuing.
KEHOT'S NOTE
19 N0 414 A2
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“Two stones build two houses; three build six houses...”:
Sefer Yetzirah counts the words that letters can form. The
Alter Rebbe uses it to show that “houses” are combina-
tions of letters. Kehot’s note cites it as chapter 4, mishnah
16, following the Arizal’s version; in the version on Sefaria
itis 4:12.
Sefer Yetzirah 4:1227°:*7 1778 190
M2 5P .0°N3 1w M2 0°1ax Cnw 129X 7% m=1p5 yaw
RN NN wnn .0°n3 0°9wy AyaIR N2 IR .0°N3 Avw
nwnn N2 yaw .0°N2 02wy NIRR Y2w N2 ¥ .0°N2 D0
515° o1 PPRY 17 2w KX ‘|Y7’N'l IXD7 .0°N2 DO°Y2IXY 0°a%x
an 09IYa 0°2310 ayaw 10 19K LnwS 9197 MIRG PRY 93270
1% IYAW 7w DON° 1IN RY .07TRN P8 SRN2W 1335 2219 a1
ART °2P1 "W D°XIR PNWw 0°1°Y Nw WH12 D YW Iyawy .NPwRI2
'13’95 Yw YA MIXAR yawy ooy°p ayaw ppnl 12l .aam

... 2Y°2W 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)
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That manuscript reads “into many levels” (°n2 1nm32') in-
stead of “into many houses.”
KEHOT’'S NOTE
M3 M52 17172 — R°In a3
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The Tzemach Tzedek’s copy adds: “And then too He is
called ‘great,” since His greatness is recognized in His
bringing worlds and creatures into being.”
KEHOT'S NOTE
ANPITA 99°1W T¥R 2173 P IR OXY) A0 AN Y 11719 KR NUTINA
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The copy there adds: “And then it does not apply to call

Him ‘great,” only ‘His greatness is unsearchable,’” for no

thought can grasp Him to recognize His greatness, since

He is not yet spread forth and drawn into creatures.” An
abridgment of the maamar follows there.

KEHOT'S NOTE

797 P PR ANDPITADY KPR 2172 1M7pD 770w KD 1RY) :A013 OW N7TING

MLWANT *°N22 17y 1RY INRN NPT POAD %2 RO°DN Mawnn

.71X°P QW R¥M1 37X .(0°K7212 mOwnMm
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“The end of the matter, all having been heard: fear G-d
and keep His commandments.” Again the Name Elokim is
tied to fear.

Ecclesiastes 12:133:27> nonp
“23 M3 7Y PRIIN IR KT DRORTTNK yuYl P57 127 10
Halnttn)

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“You shall fear Havayah your Elokim.” Read here to say
that fear of Havayah comes through “your Elokim.”

Deuteronomy 6:133>:1 0°727
:YWA MW TIYN INRI KA TROK ATNK
Thou shalt fear the L-RD thy G-d; and Him shalt thou serve,

and by His name shalt thou swear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words read “and the awe of shame” (n?12 NR9%) there
too, as in this text.
KEHOT’'S NOTE
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“And G-d has made it so that they fear before Him.” The
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verse names Elokim as the source of awe.
Ecclesiastes 3:1477>:’3 n>rp
TOIY X Ty DI M X DT A MNP 2 0y
PIDPR INTY NPY DRORM YP TR A
I know that, whatsoever G-d doeth, it shall be for ever; noth-
ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Praise Him for His mighty deeds; praise Him according
to His abundant greatness.” Praise and love grow from His
might and greatness as they appear in the world, the level
of Elokim.

Psalms 150:22:37p 0°%°11n
11272 272 3MPP0 Y0132 IMPn
Praise Him for His mighty acts; Praise Him according to His
abundant greatness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall love Havayah your G-d with all your heart.”
The Alter Rebbe reads “your Elokim” as the path by which
love for Havayah is reached.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d spoke to Moshe and said to him, ‘I am G-d.””
Read here as Havayah revealed through Elokim.

Exodus 6:2°2: mnw
IR PR MR TYRTOR 0RPK 12T

And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And I appeared to Avraham, to Yitzchak and to Yaakov.”
The Patriarchs are read as the love and awe born from the

likuteitorah.com/torah-ohr/vaeira/2/
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union of the two Names.
Exodus 6:371:1 mnw
"RYTII R N 0w T K2 IpYTORY pUETOR DTIANTOR KIX)
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and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the day that Havayah Elokim made earth and
heaven”: the union of the two Names, so that Havayah is
revealed below.
Genesis 2:4'7:’2 N°WX12
PR DOPOR N NIy 092 OX272 YIRT) DOnwWD niTYin 9N
070
These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In that manuscript the verse is quoted without the words
“earth and heaven.”
KEHOT'S NOTE
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The saying “the Patriarchs are the Chariot” is sourced
there.
KEHOT'S NOTE
3,797y 103

1227917 212 17 17 NM2RM

Reish Lakish’s saying, “The Patriarchs are themselves the
Chariot,” from the verse “And G-d went up from upon
Avraham.” The Alter Rebbe uses it to explain Avraham as a
chariot for the supernal love.
Bereshit Rabbah 47:67:1”1 1727 n°wX12
5175 7% ,10P 172 9173 1°2 177200 Wa ,7N - IR 1279 oM
Oy 9277 ONAR 7177 AR OY9 .O71aR7 275 AR nn .M 1ann
L30T 1 VDI TP MR MY 7372 NAwn 2IROM IR ,07apn
oy 927w 11°3 .03nY 7271 CIR 90 NXR 21N 0on 191Ta RN
SR TPIE IDORTIYT 127 :1°18% ABR L1092 DO X 712 eTpn
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.OTaR Byn D’P’?N 5ym PRI L7270 7777 MART wpL v
1Dy 23177 73 (719 NPWRI2) .DOPYR 1Oy By7
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser

stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
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speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And Avram journeyed, going on and journeying toward
the south (the Negev).” Read as Avraham’s ascent from be-
low until the supernal love, the “south,” rested on him.
Genesis 12:9'0:27 n°wx12
:712337 Y1031 7997 073K yON
And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That manuscript reads “which is the level of limitation” in
place of “which is limited.”
KEHOT'S NOTE
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That manuscript reads “the level of created, limited and
newly made, something from nothing.”
KEHOT'S NOTE
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“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shaddai.” The Name by which G-d appeared to the
Patriarchs, read here as the power that limits.
Exodus 6:3’1:1 mnw
"NYTII R 7 NY V7Y PRI 2pYORY PR DTTIRTOK KXY
Hahib,

and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud explains the Name Shaddai as “I am the One
Who said to the world, ‘Enough!’”, for the world kept ex-
panding until G-d set its bounds. The Alter Rebbe reads it
as the contraction that lets the infinite love enter a finite
soul.
Chagigah 12a:3"2:X 27 73an
,177 9290 7Y 09IYT Ajen JIWRID OTX 37 IR AT 27 NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“A world of kindness will be built.” Read as the supernal
kindness “built” into a world that a soul can receive.
Psalms 89:3'3:1"0 0°2°71n
1013 NN 12 DY 1337 797 07 AN
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With wisdom a house is built.” It shows that “will be
built” means building a structure fit to dwell in.

Proverbs 24:3°:773 *5wn
MDY APAN 173 M3 Mana
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Two stones build two houses.” The letters as building
stones: the supernal love is “built” through combinations
of letters.
Sefer Yetzirah 4:1227°:*7 77°%° 790
M2 wow .0°nNa *aw MN3 0°12K "NY 1973 TR0 MDD yaw
TRD NN wHn .0°N2 DMWY AY2IR M2 YA .0°na Tww
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AR 2P 211 D°NR NY 0°1°Y SNY WD DUIYW YW .NPwR12
99°% .MYW Yaw1 MIZIR AW 0°Y°pI IYaw ppna 1 Laem

... 2y°2w 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)
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The 310 worlds promised to each tzaddik, read here as the
supernal love revealed at the level of yesh.

Mishnah Oktzin 3:1227°:2 0°3p1y mawn
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“To cause those who love Me to inherit substance (yesh).”
Yesh, 310, stands for the love revealed as something that
exists, so that souls can receive it.
Proverbs 8:21x7>:’n *own
:XPRR DPPNIERY W2 20K Pma?
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Who said to the world, ‘Enough!’”: here identified with

the tzimtzum through which the supernal love is revealed.
Chagigah 12a:3'3:X 2™ n3an
,7 9910 TYY 0PIV NI IWRIT DTR 37 MR A 27 MR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And I appeared to Avraham”: the revelation of the super-
nal love to Avraham through that contraction.

Exodus 6:3°3:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek sums up: the essence of love is the
love that comes from above; the love a person arouses in
himself is an arousal from below for the supernal love;
and since that love is infinite, it is revealed in a soul only
through contractions, “a world of kindness will be built,”
built as world and concealment so that souls can receive it.

KEHOT'S NOTE
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86 PPN °T NN NANY
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LT, 1NN
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“And you shall love Havayah your G-d.” The Alter Rebbe

notes that ve’ahavta is a transitive verb: love is something
drawn down.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Proverbs 24:3; the passage is shown
below.

Proverbs 24:3°2:773 “own
9902 PN N2 NI I3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I have loved you, says G-d.” G-d’s own love for Israel, the
supernal love that comes from above.

Malachi 1:2°2:°% "2x%n
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I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“With all your heart”: the love must fill the whole heart.

Deuteronomy 6:5°77:1 0°127
STTRR22 qUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Talmud reads “with all your heart” as “with both your
inclinations, the good inclination and the evil inclination.”
Here the evil inclination too is turned to love by the super-
nal love.

Berakhot 54a:6™:X 771 n1572
DITXY” MWRIY 72070 5Y Ty ows YT P¥ 9737 07X 70

»ITR7 92217 LW NX P31 KA 197K — PWD1 92217 .y 13!
779 RITY 771 AT 222 — PATRR 2227 NN 127 380 P32 —

A2 nrin Y
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Even the valiant man, whose heart is like the heart of a
lion, will utterly melt.” The Alter Rebbe borrows the
phrase for the heart that melts when the supernal love is
drawn down upon it.

11 Samuel 17:107:1 2 2Xnw

™3 PRIP23 Y00 OB ORI MINT 273 137 TR 20712703 XM
SRR YR 22070121 TPaR 1323

then even he that is valiant, whose heart is as the heart of a

lion, will utterly melt; for all Israel knoweth that thy father is

a mighty man, and they that are with him are valiant men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT Onn2

“As wax melts before fire.” The image for the evil inclina-
tion melting when the supernal love is drawn upon it.

Psalms 68:3°3:11”0 0°2°1n

:0°P7K 2397 DY 1TIR® WR™IDN 1157 O3 ATIA TWY ATIND
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek explains: the Name Elokim is the
shield and curtain that separates Atzilus from Beriah, as
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written in the maamar beginning “And you shall com-
mand the children of Israel.”
KEHOT'S NOTE
1A P02 X D’P‘?N ow °> 117M” waDn vLINN Y IN° D NTMING
L7132 IR MI¥N AR 7772 wPR0 IR"M27 IX 1°2 P°0511 N1
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There this level, before it is drawn into the emotive attrib-
utes, is called the higher unity (yichuda ila’ah), a union
like the interweaving of the Name Ado-nai within
Havayah.
KEHOT'S NOTE
1797 .Y MR NPMIK — 03 IR 29900 Ty T TN YU N2 XM
27y ,onn RS 77731 972 D°vawnR N”NIR2

an® "Ny Re

“But by My Name Havayah I was not known to them.”
Read as Havayah alone, which was not revealed to the
Patriarchs.
Exodus 6:3’3:1 mnw
"NYTII X7 M 0w V7Y PX2 IpYTORY PRTOR DTIARTOK KK
o7
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

990N [P 17aApn
The Talmud teaches that the Holy One, blessed be He, puts
on tefillin. The Alter Rebbe cites it to show that the mitzvos
are G-d’s own, and so they can reveal what human effort
cannot.
Berakhot 6a:17-181-1>:X "1 N1272
NI T2 WITRIY T P V2 T RTY 3172 P 02 N
it — P27 PRy YN P2 N I Sy Ten
19BN PR — PHY $IMA” in? N7 WR nT mRw ,min
IR ARy Y T R
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is

said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means

Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“And the study of Torah is equal to them all.” The Mishnah
weighs Torah study against all the other deeds it lists; the
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Alter Rebbe explains why: its source is exceedingly high.
Mishnah Peah 1:1°R:’R 8B 11w
M PRIM ,0°752m L,ARDT LYY 0P PRY 07127 19K
M7 0792 1°NIND 92K DTRY 0°727 19K .M1iR TInbD) ,0°70n
NRITY L0700 NP L,OX AR 7123 .X2T OIYY 0 nwop TIpm
:072 7312 1R Tnbn a0 07X 103 DIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

WRWT NN DRyew 19ny 252 IR 1N

“What profit does a man have in all his toil that he toils un-
der the sun?” The verse on which the Zohar’s teaching
about the toil of Torah is based.
Ecclesiastes 1:3'3:°8 n?mp
SWRYT NN PRYY 17297232 DX TN
What profit hath man of all his labour Wherein he laboureth
under the sun?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NDPIN IR . . 912 w7

The Zohar asks whether the verse includes toil in Torah,
and answers that the toil of Torah is different, for it is
above the sun. The Alter Rebbe reads “the sun” as “a sun
and a shield, Havayah Elokim.”

Zohar I, 223b3 357 Xt

KEHOT'S NOTE
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The Tzemach Tzedek refers to this passage there.
KEHOT'S NOTE
T ,RD AP DX T AT IR 1URRw KPR Y 270 771 NPTIRG XD

PO 1 1A WY

“For Havayah Elokim is a sun and a shield”: the union of
Havayah with Elokim, which the Torah transcends.

Psalms 84:1227>:7"0 0°%°1n

10702 022777 2307an? R *711R% 79291 17 DOR9K °1 14 vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Face to face G-d spoke with you on the mountain, from
the midst of the fire.” The direct revelation at Sinai, which
the Patriarchs did not receive. Kehot’s note prints

Deuteronomy 5:8; the words are in 5:4.
Deuteronomy 5:4°7:’1 0°127
:WRT TIAR 972 DBY 1 727 0102 0
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The phrase is sourced in the first maamar of Torah Ohr,
where “these words which I (Anochi) command you” is
read as “Anochi, He Who is Anochi,” through which G-d’s
own revelation and the Torah are drawn down.
KEHOT'S NOTE
X ,X 2795 101
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The note refers to a discussion of this withdrawal in the
supplements to Yahel Or.
KEHOT’'S NOTE
AT PPN 17y3a wN Y 0°X1P7Ma IR DA IR

21 X1 DM

“And the living creatures ran and returned, like the ap-
pearance of a flash of lightning.” The Alter Rebbe reads
chayos as chayus, the life-force, which withdraws before it
is revealed.

Ezekiel 1:147728 2Rptr>
:P127 XN 23 RI¥T NOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d is high above all nations; His glory is above the heav-
ens.” The exalted level from which, the Alter Rebbe says,
the nations draw their life.

Psalms 113:4°7:37p 0°2°1n
117920 0w By N 0%3P by o
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,p 0oonn
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“Who lowers Himself to look upon the heavens and the
earth.” The level at which G-d comes close and rests His
Shechinah on Israel.

Psalms 113:61:3"p 0°2°1n

[PINDY DO NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 PO T M

“Who is like Havayah our G-d, Who dwells on high?” “Our
G-d” is read as the Shechinah resting upon Israel.

Psalms 113:5’77:27°p 0°2°1n
ANWY 277207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That manuscript reads “and the idolatrous nations” in
place of “the idolatrous nations too.”
KEHOT'S NOTE
L0719 2192 — RN 722

M DITN PN 1991 WK 2% 19N

“And these are the kings who reigned in the land of Edom
before any king reigned over the children of Israel.” Cited
to show that the nations draw from a high source that
came before Israel’s kingship.

Genesis 36:31877:1”% n°*wx12
(2K %337 7R %397 DITY YR 1370 WK 00nn 7Ny
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note records that the parenthesis “as is known from
the matter of the breaking of the vessels” is found in that
copy of the maamar as well.
KEHOT'S NOTE
JPATR O7R2 PNYNA 02 R¥NDI AT 2010

113 5190 111 °p1

The Talmud explains the name Sinai as the place where
hatred (sin’ah) descended toward the nations of the world.

likuteitorah.com/torah-ohr/vaeira/2/
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The Alter Rebbe reads it as the separation that came with
the revelation at Sinai.

Shabbat 89b:1'x:2 1”5 Naw

D797 NK? ARIY ATVY — 230 3TN 5177y 2XIP 137 1By
272K 237 MRT NIK 02T RPDY ANy 73707 290w 1m0y
NiMIR? 12790 ATPY — Y2790 107 K1 R LNy 0 Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Moshe’s question, “Why have You done harm to this peo-
ple?”, now answered.
Exodus 5:22275:’11 Mnw
PINN2Y 7Y M T DY MY T 3 R TN 1w 39
And Moses returned unto the L-RD, and said: ‘L-rd, where-
fore hast Thou dealt ill with this people? why is it that Thou

hast sent me?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“But by My Name Havayah I was not known to them.” The
heart of the answer: what the Patriarchs did not receive
will be revealed to Israel.
Exodus 6:3°:1 mnw
NYTII XD 7 R T PX2 2pYIORY PUETOR DIIIRTOR KIW)
7
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will take you to Me as a people, and I will be Elokim

to you, and you shall know that I am Havayah your

Elokim.” Read as the promise that Havayah alone will rest
upon Israel at the level of Elokim.

Exodus 6:7°1:1 mnw
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and I will take you to Me for a people, and I will be to you a

G-d; and ye shall know that I am the L-RD your G-d, who

brought you out from under the burdens of the Egyptians.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Both passages cite this explanation from here.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The note refers to a footnote there on the withdrawal of the
life-force that had to precede the revelation.
KEHOT'S NOTE
.36 YT 40 °Y 1711 RIRY DD WP IRA

120 o3 P Py o
“G-d is high above all nations”: the exalted level of the
withdrawal, from which the nations draw.

Psalms 113:4°7:37°p 0°2°11n
37920 DY By N 023790y o
The L-RD is high above all nations, His glory is above the

heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That manuscript reads “also now” in place of “also in the
exile of Edom.”
KEHOT’'S NOTE
LRI 1PWOY 01 1414 722

122 yaTyed
“For eye to eye they shall see when G-d returns to Zion.”
The revelation of the days of Mashiach, greater than at
Sinai.
Isaiah 52:8°1:2717°yw°
TSN W2 XY Y2 TY 72 T I i Ny 770k Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123 DOPONR? 92N M
Yaakov’s vow, “and G-d will be my G-d.” Read as a prayer
that Havayah alone would rest on him at the level of
Elokim.

Genesis 28:21x72:M1”) N°wR12

:0°PPRY 72’1 1771 728 N°270K 0iPY "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek writes there that what is said of the
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future is a higher level.
KEHOT'S NOTE
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There hearing is Binah and sight is Chochmah.
KEHOT'S NOTE
1273 1 K? NP2 AWK 2P DW O1 RIT KT 12°2 912 RO 1YORw 0 D
0°KI7 P71 DIRT 2R’ R %) @R Ay nw na3 pa wnn ¥°n "no
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“And I have put My words in your mouth.” G-d’s words in a
person’s mouth: the binding of speech to G-d.
Isaiah 51:161"0:R"117°yWw°
TR PN TOUP) DY YOI? 0°02 T D3 793 137 DYN)
TIRR™RY 187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And My words which I have put in your mouth shall not
depart from your mouth.” A second verse with the same
idea.

Isaiah 59:21x”2:0"117°yW°
52 MpTIPY 13T T7Y WK M 7 I BOIK 713 NNT I
:D1Y-TY) IO T M AP I I T 29 I WA N
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the previous maamar, Moshe’s “what are we” was com-
plete nullification, so the Torah was given through him in
speech, “the Shechinah spoke from his throat.” In G-d’s
word, which is one with Him, there is no feeling of love or
delight, only being nullified and following Him to say what
He speaks, as in “I have put My words in your mouth.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And you shall speak of them”: words of Torah spoken by
one whose whole soul is bound to G-d.
Deuteronomy 6:7°1:"1 0°727
72202 7773 A0IPM P22 ANW2 D2 DIIN TI7 DR
Befaki7ni]
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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