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“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Sha-dai”
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“And I appeared to Avraham, to Yitzchak and to Yaakov as Kel Sha-dai, but [by] My Name Havayah
I'was not known to them.” Now, [the word] va’eira (“and I appeared”) has two meanings. One is the

past tense: that He was revealed to the Avos (the Patriarchs).
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The second is the future tense, which is [also] a term for the present: that this level is always there,
at every time, in every person. For “only three are called Avos.”
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The explanation is that the level of the Avos is an inheritance for their children after them in every

generation, “to each one according to his measure.”

1971 BTNAR PR 11°M12R STPR DOARIR 199

Therefore we say, “the G-d of our fathers, the G-d of Avraham,” etc.
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But as for the other levels and the high standing of the tzaddikim, such as the Tribes, Reuven,
Shimon, Levi, which are certainly levels of supernal lights: you may find a person who has none of
these levels and ranks at all. The level of the Avos, however, must be in every person, for they are

the root and source of all the souls of Israel.
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To understand this revelation, in every generation, of the level and rank of the Avos that is in every

person of Israel: the exile is likened to pregnancy (ibbur).
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And the redemption of the days of Mashiach, which will come speedily in our days, is likened to
birth, as it is written, “For Zion labored and also gave birth to her children.”
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And when Israel are in distress, G-d forbid, it is written, “For children have come to the birthstool,
and there is no strength to give birth.” Likewise the pangs of the days of Mashiach are called birth

pangs, as it is written, “For birth pangs will come upon you.”
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So too regarding the redemption from Egypt: the prophecy of Yechezkel likens the whole matter to
a newborn on the day of its birth, as it is written, “And as for your birth, on the day you were born
your navel was not cut,” etc. To understand the analogy and the figure of speech, we must under-

stand what pregnancy is.

likuteitorah.com/torah-ohr/vaeira/ 4
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For our Sages, of blessed memory, said: Rabbi Simlai expounded: What does the fetus in its moth-

er’s womb resemble? A writing tablet (pinkas): folded, its head between its knees and its heels

against its buttocks, and it eats from what its mother eats, etc.;
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its mouth is closed and its navel open; and when it comes out into the air of the world, the closed
opens and the open closes, etc. That is to say, the fetus has the full formation of the limbs, head,
eyes and ears, etc.,
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only its head is folded and resting between its knees, for it does not function at all: it does not think
or reflect. Likewise it has eyes but does not see, and ears but does not hear.
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Its food too, although it eats from what its mother eats, does not go to it by way of the mouth, but
only by way of the navel, to the intestines alone, to make the body grow,
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as is plainly seen, that during the nine months until birth its body grows. But as for the food pass-
ing by way of the mouth, that is, sending life-force to the heart and from there to the brain, which
are the organs of breathing:
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although all its organs are complete and it has organs of breathing as well, it nevertheless has no

breath of the spirit of life until it comes out into the air of the world.

likuteitorah.com/torah-ohr/vaeira/ 5
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Then it lets out its voice, as our Sages said that this is the sign of birth: when one hears the baby cry

out, it is because it has put out its head. Therefore it sends life-force not to the organs of breathing

but only to the organs of nourishment, by way of its navel, where the intestines, the organs of nour-

ishment, are housed;
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whereas its head, with all the organs of breathing, does not function at all, and they are as if dead.

Therefore its head lies between its knees, because it has no life-force.
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Now, according to all these words and according to all this analogy, so are the children of Israel

likened in the time of exile. For it is written, “Havayah roars from on high,” meaning, as the Zohar
says, that the Holy One, blessed be He, has ascended on high.
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And it is written, “Rachel weeps for her children,” etc., “for he is not,” and the Zohar explains that
this refers to the Holy One, blessed be He: “for He is not” among her children, for He has ascended,
etc. That is, He has withdrawn His Shechinah (Divine Presence) and the revelation of His G-dliness

from the lower realms, and to eyes of flesh it seems as though the world were a thing in itself.
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“Make the heart of the people fat, and seal its eyes”: “they have eyes” but do not see the light of

G-d, that “in the heavens above and on the earth below there is nothing else.”

likuteitorah.com/torah-ohr/vaeira/ 6
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And even the influence of mitzvos and good deeds, which are food for the soul, does not pass to
them by way of breathing, to send life-force to the heart and the brain, so as to know G-d, to love
Him and to serve Him with all their heart, with a whole heart and a willing soul, and with a longing
felt in the heart like flashes of a fiery flame, and thirst, etc., but only as it is said, “Their fear of Me

has become a commandment of men learned by rote”:
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that is, on the level of physical action alone, and with coldness, etc. And this is the essence of the

exile in spiritual terms.
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Now, the ultimate perfection of the days of Mashiach, which is the level of birth and the revelation
of the light of G-d within a person and in the depths of the heart, as it is written, “And the glory of
Havayah shall be revealed, and all flesh shall see,” etc., and it is written, “For they shall see eye to

eye,” etc.,
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this depends on our deeds and our service during the exile, through arousing the love that is sure-
ly hidden in a person’s heart, until it desires with desire and longing and a yearning soul, and the
love of G-d comes to be revealed in his heart.
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And this is [the meaning of| “Hear, O Israel, Havayah is our G-d, Havayah is One,” and “And you
shall love,” etc. For we need to understand the word “One” (echad), which seemingly does not ex-
press the true nature of His unity, blessed be He: that He alone is, and there is nothing besides

Him.

likuteitorah.com/torah-ohr/vaeira/ 7
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The word “One” does not express this, since there is also a “one” that is counted [among others], as
for example: Yaakov had twelve tribes, and even so Reuven is called “one.”
SO0 0 ok 105 IR 02 97°1° 32 °p1 ph%® R
Yitzchak, however, is called “your son, your only one (yechidecha).” Here too, then, it should have
said, “Havayah is Single (yachid).”
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But the explanation is that in truth, with regard to the Holy One, blessed be He, as He is in His own
essence and being, the word “One” does not apply to Him at all,
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for He is Single and Unique (yachid umeyuchad), and He alone is. Rather, [it means| as our Sages
said, that He is One in the seven heavens, in the earth and in the four directions of the world.
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That is to say: even in the heavens, in the earth and in the four directions of the world, which are
the six extremities of the world, the level of division and separateness, His unity and oneness,
blessed be He, nonetheless rest and are revealed, and “they are united in One,” for they are all nul-
lified before the light of G-d that rests and is revealed in them.
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As it is written, “And the host of the heavens bow down to You.” These are six physical extremities
and six spiritual extremities, that is, the level of above and below that exists in all the worlds, up-

ward without end and downward without limit, for “one higher than the high,” etc.;

likuteitorah.com/torah-ohr/vaeira/ 8
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that is: what is grasped and comprehended by the intellect and comprehension of the created be-

ings in all the worlds is called “below” relative to the higher, which is not grasped and compre-

hended by the intellect and comprehension of the created beings beneath it, and “no thought of

theirs grasps it.”
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So too the four directions of the world: for “Chesed (kindness) is the right arm,” which is south, and

“Gevurah (restraint) is the left arm,” which is north, etc. And they are all united and become one

with His unity, blessed be He, which dwells within them.
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This is not so with regard to the Holy One, blessed be He, in His glory and His very Self, who is

Single and Unique: He is exalted and lofty, myriads of degrees without end or limit, beyond the

bounds of the extremities, physical and spiritual.
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As it is written, “Yours, Havayah, are the greatness and the might,” etc. This means that the levels
of greatness and might (Gedulah and Gevurah), etc., are nullified to Him, blessed be He, so that

they are not called “greatness” and “might” at all,
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“for all in the heavens and on the earth”: meaning that everything is nullified to Him, blessed be

He. Before Him “darkness is as light,” and above and below are equal.

likuteitorah.com/torah-ohr/vaeira/ 9
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For His being and essence are found below exactly as they are found above, without any distinction
or change whatsoever. Before Him, blessed be He, the level of above and below does not apply at
all, nor the level of heaven and earth at all: not at the level of the light that fills all worlds (memalei

kol almin), nor at the level of the light that encompasses all worlds (sovev kol almin),
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for He is not within the category and bounds of worlds at all. As it is written, “For His Name alone is
exalted,” only “His splendor is upon earth and heaven”: His splendor alone, the level of a radiance,

an extension and a glow from Him alone.
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And even at this level, “earth precedes heaven,” etc., as is explained elsewhere. Therefore we say,
“The whole earth is full of His glory,” while the angels say, “Where is the place of His glory, to adore
Him?” etc.
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Now, in the state of pregnancy, that is, in the days of exile, “the Holy One, blessed be He, has as-
cended on high, on high”: that is, to the level of His being and essence, the level of Single and
Unique, which is not within the bounds of worlds at all; and His unity and oneness do not rest and

are not revealed in the lower realms.
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As it is written, “On that day (that is, in the time to come) Havayah will be One and His Name One,”

as the Gemara says, “Is He then not One now?” etc.

likuteitorah.com/torah-ohr/vaeira/ 10
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This is because in the time of exile His unity, blessed be He, is not seen openly, and it seems as

though the world were a thing and an entity (yesh) in itself.
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Yet even in our exile the One G-d has not forsaken us. He gives us the power, since we are the chil-
dren of Israel, “the people near to Him,” to be able to draw His unity and oneness, blessed be He,
down below into the lower realms, so that the Name Havayah will be One, in revelation, even at the

level of the division of the extremities, above and below, etc., in the physical and the spiritual
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(and likewise to draw [it| down upon a person’s soul, at the level of his six extremities, which are
the emotive attributes (middos), love and awe, etc., so that they be revealed in his heart).
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And this is [the meaning of] “Hear, O Israel”: because Israel are “the people near to Him,” they
have therefore been given the power to draw the level of Havayah down below, so that it be One
and united in the lower realms.
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And this is the purpose of all the [divine] service, because the Holy One, blessed be He, desired to
have a dwelling place among the lower realms specifically: “to subdue the sitra achra (the other
side), and the glory of the Holy One, blessed be He, is exalted,” etc. And this is [the meaning of]
“And Egypt shall know that I am Havayah.” And therefore, “in the place where baalei teshuvah

(those who return) stand, perfect tzaddikim,” etc.

likuteitorah.com/torah-ohr/vaeira/ 11
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And this is [the meaning of] “Let Israel rejoice in its Makers (be’osav),” in the plural: for “its
Makers” are the extensions He draws forth at the level of multiplicity and division, in order to bind

them and unite them with Him, blessed be He.
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And through this one comes, of itself, to the level and virtue of “And you shall love Havayah,” etc.,

“with all your heart (levavcha)”: with both your inclinations. That is, the love of G-d will be fixed in

his heart openly, like flashes of a fiery flame, so much so that he will rouse the good inclination to

anger against the evil inclination,
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like a person who is angry at whatever opposes a desire that is lodged in his heart and touches his
very essence and being. So too, when the love of G-d is within a person and in the depths of the
heart, and it reaches the soul, its very essence and being, he will of himself be very angry at what

opposes it.
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Now, the essence of service out of love is the soul’s joy in G-d, its Maker, and fulfilling the mitzvos
with joy, as it is written, “Serve Havayah with joy,” and it is written, “Because you did not serve
Havayah your G-d with joy and with gladness of heart, out of the abundance of everything,” and as
the Arizal wrote in explaining this verse.
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Now, joy is likened to milk, as it is written, “Honey and milk are under your tongue,” and as it is

written, “As a man whom his mother comforts,” etc.
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That is: just as a mother who wants to delight her child nurses it with milk, and this is its delight, for
through it its limbs grow until it can walk.
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Now, milk comes into being from blood, for “blood decomposes and becomes milk”; and the blood
is made from the food and drink that the mother eats, which is transformed within her and be-

comes blood.
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To understand this in the service of G-d: it is written, “My offering, My bread, for My fires”: the of-
fering becomes for Him, blessed be He, bread and food, so to speak, for it rises as a pleasing fra-

grance to G-d, in the manner of “Israel sustain their Father in heaven.”
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The point of the offering is to offer up also the animal soul that is in a person, at the time he brings
his offering from the animal, with intent and with the heart’s desire (re’usa deliba) to give over his
soul to G-d, to remove the spirit of impurity from the land, so that all evil thoughts and musings be

nullified and become a burning of fire, wholly [consumed] upon the altar of G-d.
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Now that the Holy Temple does not stand, the offerings have ceased, and we are not able to nullify
and remove the rule of the animal soul entirely. Therefore [the Sages] instituted for us prayers cor-

responding to the daily offerings (temidin).
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And this is why we say, “Blessed are You, Havayah,” etc. That is to say: although we are not able to

fulfill our obligations through our own arousal from below, nevertheless may there be an arousal
from above,
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because “He desires kindness,” and the blessing of G-d will be “blessed” and drawn down from
above, so that His Name be called upon us at the level of “our G-d” (Elokeinu): that we be nullified
to Him, to be drawn after Him with all heart and soul, etc., as is explained elsewhere.
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And in the same way, all 248 positive commandments are 248 drawings-down of the revelation of
His G-dliness, blessed be He, to rest in the lower realms.
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And this is considered for Him, blessed be He, by way of analogy, like eating: through a person’s
food his soul is strengthened in his body, so that there be a dwelling for the soul within the body. So
too, through mitzvos and good deeds a throne and a place for His dwelling are made, so that He has
a dwelling place among the lower realms, when the level of “Havayah is One” is drawn down and
revealed in them.
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And Israel below also receive a glow from this “eating,” to send life-force to the heart and the

brain, so as to love G-d and serve Him with all [their] heart and soul.
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Afterwards they will rise and come from this to receive the glow and the influence of the level of

“the blood is the soul,” like food that is transformed within a person and becomes his blood, and

this is his life and existence.
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So too, through drawing the light of G-d upon his soul by fulfilling the mitzvos, by “turning from

evil and doing good,” he becomes a throne and a place for His dwelling, until the light of “Havayah

is One” rests and is revealed in him, within the innermost point of his heart, and it reaches the very

soul,
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to be truly like one essence [with it]. And so, of itself, he will be angered at the evil within him, like
a person’s anger at the opposite of something that touches his essence and being, [anger] that
comes from the boiling of the blood, for “the blood is the soul.”
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And this is the level of Yitzchak, and the level of “The offerings of G-d are a broken spirit,” etc., that
is, the spirit of the sitra achra (the other side), etc.
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From this he will come to the level and rank of Yaakov, the attribute of compassion for his soul,

when he sees that it is in the midst of the overthrow. And then “he cries out to Havayah in his dis-

tress”: from the attribute of anger at evil he comes to the attribute of compassion.
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Whereas when “a way seems right to a man,” the term “compassion” does not apply to him or fit
him. And compassion is the beginning of, and the preparation for, the joy that will come after-
wards, when he takes to heart, “Indeed it is true,” etc., as is written in the Tanya.
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And through this, the joy will be great, [joy] in G-d “who has sanctified us with His
commandments,” with the supernal holiness, etc., like “the advantage of light” that comes from

darkness, as is explained elsewhere.
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And this is [the meaning of] “With weeping they will come, and with supplications I will lead them,”
and it is written, “They will walk, weeping as they go, and they will seek Havayah their G-d.” For the

weeping in the time to come will be aroused by the level of seeing: “and all flesh shall see,” etc.
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And then compassion will be greatly aroused over the past, and this is the beginning of the joy of
rejoicing in the living G-d, and he will desire nearness to G-d, as it is written, “and they will seek
Havayah their G-d.”
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Therefore we say in the Shemoneh Esreh prayer, “Forgive us, for we have sinned,” and not before
the prayer, because he has not yet accepted upon himself the kingship of Heaven in the reading of
the Shema;
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whereas when he says in the Shema, “Havayah is One,” that is, that His unity and oneness, blessed
be He, is revealed in the lower realms, then he sees in his soul his sin and his lack: that he lacks the
light of G-d, and “he came in futility and goes in darkness.” Therefore “his innards stir for him; he

will surely have compassion on him.”
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And afterwards he can come to true joy, and there is no truer joy than this. For when compassion
has not first been born in his soul, it is not true joy. It is like the analogy of a newborn infant: when

it comes out into the air of the world it first cries out, and afterwards they give it milk.
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Now, the essence of the joy and the delight comes from contemplating the greatness of G-d, and
that He chose us from all the nations and brought us near to His service. Therefore our Sages said

that the breasts are in the place of Binah (understanding).
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And this is [the meaning of] “And I appeared to Avraham, to Yitzchak and to Yaakov as Kel Sha-
dai”: that is, at the level of, and through the drawings-down of, the level of Sha-dai, from the ex-
pression “blessings of the breasts (shadayim),” which are the level of breasts and milk, to make the

emotive attributes (middos) grow, love and awe, etc., which are the level of the Avos,
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after “Havayah is One” is revealed in his heart at the level of birth and revelation: to gladden their
souls with added light and joy, to delight in G-d with joy and with gladness of heart, out of the abun-

dance of everything.
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But “[by] My Name Havayah I was not known to them.” For our Sages said that Avraham our father,
peace be upon him, fulfilled the entire Torah before it was given; that is, he fulfilled the deeds of

the mitzvos out of love,
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as in the saying of our Sages, “Avraham instituted the morning prayer.” This is the level of drawing

down the light of G-d, so that “Havayah is One” rests and is revealed in the lower realms, to love

G-d with a love of delights and to serve Him with heart and soul.
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Nevertheless, all this is still called the service of a servant, who obeys his master’s voice and carries

out his command out of love, with joy and with gladness of heart. And likewise Yitzchak, out of awe,

“the Fear of Yitzchak,” etc.
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But Moshe our teacher, peace be upon him, had a different quality in him, for he said, “And what

are we?”, the level of complete self-nullification (bittul). Therefore he merited that the Torah was

given through him, at the level of speech.
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And our Sages said that the Shechinah (Divine Presence) spoke from within the throat of Moshe.

For love and delight apply only at the level of the revelation of the revealed light of G-d, so that it

dwells in the lower realms, which are within the bounds of worlds, above and below, etc.
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But “the word of Havayah: this is halachah,” and “the Torah and the Holy One, blessed be He, are

all one,” He who is Single and Unique and whom “no thought can grasp.” In this, no feeling of love

or delight applies,
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for he does not feel himself at all; rather, he is nullified in his very existence and takes up no place

for himself at all, but is only drawn after Him, to speak what He speaks.
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As it is written, “And I have put My words in your mouth.” Through this he draws down His unity
and oneness, blessed be He, in His glory and His very Self, as before the world was created, so that
it be revealed below that even now the world is as nothing and naught, and it is as though it had

never been, and there is here neither above nor below, etc.
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From this, what is drawn upon a person’s soul is not love or delight but only the level of complete

self-nullification (bittul). And this is the term “speech” (dibbur), from the expression “He leads
(yadber) peoples under us,” which is a term for leading and drawing,
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that is, he draws [Him| down to be revealed below as He is Single (yachid), which is the level of His

essence and being, so to speak, and not only as One (echad).
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And this is through the Torah, of which it is written, “And Havayah spoke to Moshe.” Nor is it called
the service of a servant: for when one studies this law and speaks this law, he is like a king who

commands that judgment be executed for his people.
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Therefore they said, “Who are kings? The Rabbis,” and they said, “The Mishnah is a queen.” For he
is like one who only states the word of the king: he does nothing and does not speak his own words
at all.
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[He is not] like the servant who carries out his master’s command, for [the servant] is the one who
does and fulfills the king’s word and his decree; and even when he does it out of a love of delights,

nevertheless there is one who loves, etc.
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And because the Torah had not yet been given to the Avos, therefore it is written, “[by] My Name
Havayah I was not known (noda’ti) to them.” It does not say here “I did not make known (hoda’ti),”
but “I was not known.” For had it said “I did not make known,” it would imply that it refers to “My
Name Havayah.”
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But now that it says “I was not known,” it means that I Myself was not known to them: that is, the
level of “I Myself,” the level of Single (yachid).

DIR IPRWN TOM° M2 1INT C3IRW M CDIK P2 OPI TIBN 9IIR WK 19K 001277 M 18
T°POR °7 IR N2RY 2°N5 N2ARY

And this is [the meaning of] “And these words, which I (Anochi) command you today, shall be”:

Anochi means “I, who I am,” that is, the level of Single (yachid). Whereas with “And you shall love,”

it is written, “And you shall love Havayah your G-d.”
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But the Torah is drawn from above the level of Havayah, that is, the level of “before Havayah,” etc.,

which is the level of “I, who I am,” as is explained elsewhere.
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“And Elokim Spoke to Moshe and Said to Him...”

wrR DY 210N TARI T WA 737 010 OT92R PR ORIND T 0IR 199K 9AR%Y wn PR 0pDR 937 1
137 DR RARY 772p0 09 25w 10 IR R AnR wn awn) 1oyny

9

“And Elokim spoke to Moshe and said to him, ‘I am Havayah. And I appeared to Avraham...,”” etc.

Now, this passage was said as an answer to what is written above, “And Moshe returned and said,
‘Why have You done harm...?’” etc. And the Holy One, blessed be He, answered him, “And I ap-

peared to...,” etc.
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We need to understand what kind of answer this is to “Why have You done harm.” We must also un-
derstand the matter of the sin on account of which the exile came, “with mortar and with bricks,”
etc. And it had already been so decreed at the Covenant between the Parts: “And they will enslave
them and afflict them,” etc. And why so much?
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But behold, it is written, “On the day that Havayah Elokim made earth and heaven”: for the cre-
ation of heaven and earth, He joined the Name Havayah with the Name Elokim.
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The explanation of these two Names, Havayah and Elokim, is this. Elokim is a plural form, as it is

written, “For He is a holy Elokim (Elokim kedoshim).” And Havayah is one.
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The matter is this. It is written, “Great is Havayah and highly praised, and His greatness is un-
searchable.” And when is He great? When He is “in the city of our G-d (Elokeinu),” etc.
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For since His greatness, may He be blessed, is unsearchable, and no thought can grasp Him at all,

the term “greatness” cannot be applied to Him, except in the spreading forth of radiance and illu-

mination from the level of His Malchus (sovereignty), may He be blessed,
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as it is written, “Your sovereignty is the sovereignty of all worlds.” And this spreading forth and
drawing down is nothing but a mere radiance and illumination, and it is called the Infinite Light
(Or Ein Sof), blessed be He, and the radiance of the Shechinah (Divine Presence), which is only, by
way of analogy, like the light that shines from the sun,
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as it is written, “For Havayah FElokim is a sun and a shield.”
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For just as this light, which spreads from the sun to shine upon the earth, is nothing but a radiance,
and has no comparison or relation to the essence of the sun, for it is not of its being at all, even
though it is drawn and spreads from the sun itself,

S ROR TR 10 12307 93 wn 0O1Nnn 001y My NNRNm 0ps vwanni N 9
.2OWN XD 1mp K191 DIPKM DOODIN PPRY 1%

so too the life-force (chayus) that spreads forth to sustain and bring into being the upper and lower
worlds, from the head of all levels, etc.: this is nothing but the level of radiance, for they take up no

place, and all before Him is considered as nothing.
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Now, it is written, “How many are Your works,” and it is written, “How great are Your works.” “How
many are Your works” refers to the lower worlds and all the creatures in this world, which are divid-
ed according to their kinds into many kinds of division, myriads upon myriads of levels, among
the mineral, vegetable, animal and human: for there are so many kinds of mineral, and so many

kinds of vegetable, etc.

7R DO MNIZ2 072 KRBT .0OTPWI DOTIARY DOMIDN 12D [y 2191] Y7H2 QYY 12 W0 PRI PR 991 5
2197] $793 QYY1 WO 2wy D5 00wy °1°n 952191 17205 11T ORI PPRY [mey 7] $7D3 DYV 9
Janxy

And each and every kind has a taste of its own, such as apples, nuts and almonds, and the like
among plants: each one has a taste of its own, so that no one resembles another. And so too with all
kinds of herbs: every herb has a taste of its own.
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And the taste is spiritual, from the mazal (constellation) that flows upon it, for “there is no herb be-
low...,” etc. And all this is from the refuse of the higher worlds,
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as it is written, “And all my innards [bless] His holy Name”: for there is the level of supernal in-

nards, which sort out the refuse to bestow it upon this physical world.
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And as our Sages, of blessed memory, said: “He stretched out His left [hand] and created the earth,
and He stretched out His right [hand]| and created the heavens” (and see on this in the Zohar, Part
II, 20a, 37a, end of 85b; Part I, 30a).
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For the earth receives from the level of the left, and of this it is said, “How many are Your works.”
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But “How great are Your works” refers to the higher worlds, angels and souls, who delight in G-d,

and no one delight resembles another.
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And as our Sages, of blessed memory, said: “In the future, the Holy One, blessed be He, will cause

each and every tzaddik to inherit three hundred and ten worlds, as it is said, ‘To cause those who

999

love Me to inherit substance (yesh),”” etc. Now at first glance this is not understood: why does every

tzaddik need so many worlds? Does he need property?
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But the matter is that “the reward of a mitzvah is the mitzvah”: it is the drawing down of the super-
nal delight, so that they will enjoy the radiance of the Shechinah.
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And each and every mitzvah has a delight of its own. Also, the nature of one tzaddik does not re-
semble another’s in his service, in his being stirred to love and awe, for one is stirred, etc., and an-

other is stirred, etc.

gy *193] 702 9171 X117 °NX 5555 .19 Po7XY POTX 59% B n”apn 1Ny '[551

Therefore, in the future the Holy One, blessed be He, will cause each and every tzaddik to inherit,
etc. For each one is an abode of its own,
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at the level of a particular and unique radiance and comprehension, which he comprehends, and
in which he takes pleasure and delights in G-d with a particular delight, unique and distinct from
the delight and comprehension of his fellow tzaddik, for each one is according to his own measure.
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And the radiance of the Shechinah includes myriads upon myriads of levels and kinds of delight
for the souls, truly without end or limit, for it is drawn from the Infinite Light (Or Ein Sof), blessed
be He.
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Now, the division of the life-force (chayus) from the Infinite Light (Or Ein Sof) to all the worlds, in

the many divisions of levels, in many kinds of delight for each and every one according to his own

measure, is what is called by the Name Elokim, a plural form, because of the many divisions in the

spreading forth of the life-force from above.
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And this is precisely the spreading forth of His greatness, may He be blessed, in a revealed way, so
that they will recognize and know His greatness and His splendor, which is why they delight “to be-
hold the pleasantness of Havayah.”
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And this is [the meaning of] “When is He great? When He is in the city of our G-d (Elokeinu).” A

“city” is what is gathered from many houses. And “houses” are combinations of letters, as it is stat-
ed in Sefer Yetzirah: “Two stones build two houses.”
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That is, the level of letters, and the drawings-forth by which the life-force divides into many houses

and levels, just as, by way of analogy, the intellect divides into the letters of thought.
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So too the spreading forth of His greatness, may He be blessed, divides into many aspects of divi-

sion and a multitude of delights in all the worlds, for each one according to his own measure. And

then He is called Elokim, a plural form, because of the many divisions in the spreading forth of the

life-force, in a revealed way, to worlds and creatures.
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This is not so with Havayah, which is called “one,” for Havayah is the level of the source of all exis-
tences (havayos) and the root of everything, before it comes to be drawn forth in a revealed way “in
the city of our G-d,” etc.
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Now, from the level of Elokim the quality of awe is drawn down below, as it is written, “And Elokim
has made it so that they fear before Him,” and it is written, “Fear Elokim.”
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And it is written, “You shall fear Havayah your Elokim,” for at the level of Havayah, no thought can
grasp Him. Only at the level of Elokim, which is the spreading forth of His greatness, may He be
blessed, will dread and the awe of shame fall upon a person, etc.
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And so too, love is drawn forth specifically through the level of Elokim, as it is written, “Praise Him

for His mighty deeds; praise Him according to His abundant greatness.”
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And it is written, “And you shall love Havayah your Elokim,” etc.: for there to be love for Havayah
in the manner of self-nullification (bittul) of [one’s very] existence before the level of “no thought
[can grasp Him],” etc., it must first come through the level of Elokim: that one contemplate the

greatness of the Infinite One (Ein Sof), blessed be He, and His spreading forth into the creatures.
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And from this he will turn to love Havayah, Whom “no thought [can grasp],” etc. That is, through
the level of the union of Havayah with Elokim.
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And this is [the meaning of] “And Elokim spoke to Moshe and said to him, ‘I am Havayah’”: for
through the level of Elokim there is the revelation of the Name Havayah. And through this, “And I
appeared to Avraham and Yitzchak,” etc.: these are the emotive attributes (middos), love and awe,
etc., which are born from this.
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And of this it is said, “On the day that Havayah Elokim made earth and heaven”: this is the union of
Havayah with Elokim, so that there will be a revelation of the Name Havayah below.
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But it is known that the main purpose of the love [that rises] from below to above is to bring it
about that the supernal love, which is the essential [love], will come upon a person from above.

71977 DR YO 2209797 LIIPOYI MAARAD 73977 071AR D D L2070 N2 1 10 AR

SIT0 R 2977 P22 ARYRDR 1Y TIWNY T3PRYN TAART RO 72330 TV T9ynD aonn 3100

PO 112990 (]

And the Patriarchs are themselves the level of the Chariot. This means that Avraham is a chariot for
the supernal love, as it is written, “And Avram journeyed, going on and journeying,” from below to
above, until “the south,” which is the supernal love, so that it would rest upon him from above in

the manner of a rider, and he would be a chariot for it.
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Now, through an arousal from below [comes] an arousal from above. But who brings about and
joins the supernal love of the arousal from above, which is at the level of the Infinite (Ein Sof), so
that it rests and is revealed in the arousal from below, in the soul of man, which is limited and cre-

ated as something from nothing?
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Of this it is said, “as Kel Shaddai,” meaning, “Who said to His world, ‘Enough (dai)!"” “His world” is
what is written, “A world of kindness will be built.”
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And “will be built” means [built] as a building, as it is written, “With wisdom a house is built.” Just
as a person builds a house in order to dwell in it, so the Chesed (kindness) must be built into a
house, so that the soul can dwell in it. For the supernal Chesed and the supernal love are at the lev-
el of the Infinite (Ein Sof).
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And it cannot be a dwelling for the soul and the settled place of her abode except through many
contractions (tzimtzumim), so that there is the level of olam (world) and concealment (he’elem) of
the Infinite Light (Or Ein Sof), blessed be He.
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And [it must be] built in the form of a house, which is through combinations of letters: “Two stones
build,” etc. And in the future the Holy One, blessed be He, will cause every tzaddik to inherit three
hundred and ten worlds, the level of yesh (substance), as it is written, “To cause those who love Me

to inherit substance (yesh).”
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For through many contractions and descents, and the chain of descent (hishtalshelus) of the levels,
it will be drawn down so that the supernal Chesed and the supernal love will be revealed at the level

of yesh, so that the souls will be able to receive and to enjoy the radiance, etc.
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And this is [the meaning of] “He said to His world, ‘Enough’”: it is the level of tzimtzum (contrac-
tion), through which “I appeared to Avraham,” etc., so that there will be a revelation of the super-
nal love, which is the essential [love]. And of this it is said, “And you shall love Havayah your
Elokim”: “And you shall love” (ve’ahavta) is a transitive verb (po’el yotzei).
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And similarly, “to love (le’ahavah) Havayah,” and it does not say le’ehov, etc., for the main thing is

to draw down the supernal love in the reading of the Shema.
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This is what is written, “I have loved you, says Havayah.” And this love will be “with all your heart
(levavecha)”: within all your heart, “with both your inclinations.”
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For even the evil inclination will turn to the love of G-d, because when the supernal love is drawn

down upon it, its heart will of itself utterly melt, “as wax melts,” etc. And there will be iskafya (sub-

jugation), etc.
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And this is drawn down in the reading of the Shema. For from Pesukei DeZimrah until the Shema
there must be the love [that rises]| from below to above, but in the Shema there must be the drawing

down of the supernal love.
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But all this concerns the revelation of the drawing forth of the emotive attributes (middos), love

and awe, which is the union of Havayah with Elokim, when it has already been drawn into the level
of Elokim.
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But “and My Name Havayah,” that is, at the level of Havayah alone, before it comes to the revela-
tion of being drawn into the emotive attributes, [Havayah] being the source and root of all exis-

tences (havayos) and the source of life, etc.: “I was not known to them.”
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For it does not come to be revealed in the soul by virtue of an arousal from below, but only because
of “Who has sanctified us with His commandments,” precisely “His.” The Holy One, blessed be He,

puts on tefillin, etc.
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And [so too] the study of Torah, which is equal to them all, for the source of the Torah is exceeding-
ly high, as it is stated in the Zohar on the verse “What profit does a man have in all his toil that he

toils under the sun?”: the Torah is different, for its toil is above the sun.
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This means that it is exceedingly high above the level of “a sun and a shield, Havayah Elokim,” that
is, when Havayah is drawn into Elokim, etc. And the revelation of this level was not drawn down to
the Patriarchs, but only to Israel at the Giving of the Torah: “Face to face He spoke,” etc.: “Anochi
(I),” He Who is Anochi, etc.
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But in order for this level to be revealed at the Giving of the Torah, there first had to be a withdraw-
al upward. For its root above is the level of “reaching and not reaching” (mati velo mati), and “the
life-force [is] running and returning” (ratzo vashov). And for there to be the level of “reaching,”

there must first be the level of “not reaching.”
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And in proportion to the “returning” in revelation that comes afterward, so is the “running” that

comes first. Therefore there was first the time of the exile and the dominion of Egypt, because of
the withdrawal of the life-force upward.

QYow 0°92Pn (M ooams sty BP19Y PO L7120 DMWY R 0 B3 By 01 2°n man 0o

219 0N BY 210 09 NIvmIa nan onvm

For it is written, “Havayah is high above all nations; His glory is above the heavens.” For all the
idolatrous nations receive their flow and life-force from the level of exaltedness: “high,” etc.,

“above the heavens,” etc.
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For when He is at the level of “Who lowers [Himself] to look upon the heavens,” then it is written,
“Who is like Havayah our Elokim,” for the Holy One, blessed be He, rests His Shechinah only upon

Israel.
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That is, in the drawing down of the revelation of the Infinite Light (Or Ein Sof), blessed be He, be-
low, which depends on the deeds of those below, who by their service draw down this level of

revelation.
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This is not so with the source above, which is the level of exaltedness: the idolatrous nations too re-

ceive their flow from there, through the chain of descent (hishtalshelus) and the lowering of the

levels.
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As it is written, “And these are the kings who reigned in the land of Edom before any king reigned

over the children of Israel” (as is known from the matter of the breaking of the vessels). And this is

what our Sages, of blessed memory, said: “Why is it called Mount Sinai? Because hatred (sin’ah)

descended toward the idolatrous nations.”
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That is, through Mount Sinai specifically, with the revelation at the Giving of the Torah. But before
the Giving of the Torah there was no hatred at all, for from there the idolatrous nations too receive
their life-force.
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Therefore, when Moshe said, “Why have You done harm,” this was the answer: “And I appeared to
Avraham,” etc., “and My Name Havayah, I was not known to them.”
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And now I desire that “you shall know that I am Havayah, and I will be Elokim to you.” This means

that the level of Havayah alone will itself be for you at the level of Elokim, which rests upon you.
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And this was Yaakov’s intention in his prayer, “And Havayah will be Elokim to me.” This means:

Havayah alone will itself be for me at the level of Elokim. And in order for this revelation to be at

this level too, there first had to be awithdrawal of the life-force.
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And there He is “high above all nations.” Therefore, in the same measure and weight as the revela-
tion of G-dliness that was to come at the Giving of the Torah, so was the withdrawal, and the time of
the exile and the dominion of Egypt, two hundred and ten years, etc.
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And therefore, in the exile of Edom too, the length of the exile is at the level of “running,” so that
there will be the level of “returning” in the days of Mashiach, etc.
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For “eye to eye,” etc., with greater exaltation and greater power than at the Giving of the Torah,

when they did not see eye to eye, but rather heard what is seen, etc.

X7 297w 05335 592 °p1 MITAN NOwRT M2 DOPORA T I P2 RIAW INWRA N2 1Im 27
.030WnY MTA 1pPn
Now, the first level, which is the level of the union of Havayah with Elokim in the revelation of the
drawing forth of the emotive attributes (middos), is called “with all your heart,” for the heart is the
source of the emotive attributes and their dwelling place.
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Whereas the revelation of the level of Havayah alone is called “with all your soul,” which is the lev-
el of the binding of the whole soul: Chochmah (wisdom), Binah (understanding) and Daas (knowl-

edge) with Chochmah, Binah and Daas, and thought, speech, etc.
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As it is written, “And I have put My words in your mouth,” and “My words which I have put in your
mouth.” And as in the matter of “the Shechinah spoke from the throat of Moshe.” And, “I am the
Mishnah that speaks in your mouth,” etc. And through this, “and you shall speak of them,” etc.
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“And Havayah said to Moshe and to Aharon”
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“And Havayah said to Moshe and to Aharon, saying,” etc.: “Take your staff and cast it down before
Pharaoh; it will become a serpent,” etc., up to “and Aharon’s staff swallowed up their staffs.”
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To understand the matter of the staff that turned into a snake (and afterward turned back into a
staff; and also the fact that this was the first wonder they gave Pharaoh, and that it came before all

the Ten Plagues):
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Now, it is written, “And they emptied out Egypt,” and our Sages, of blessed memory, said (Pe-
sachim 119a) that they made it like a deep without fish. This means that they gathered all the sparks
that had fallen to them in the breaking [of the vessels], and Egypt was emptied of them, until they

were left like a deep, etc., and they did not leave there even a single spark.
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Now, to understand the matter of the sparks that fell in the breaking of the vessels, and the matter
of their elevation: the explanation is that, as is known, the breaking is the “death” of the seven pri-
mordial kings of Tohu, which shattered and fell down into [the worlds of] Beriah, Yetzirah and

Asiyah, into the state of the kelipos (husks) and the sitra achra (the other side).
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That is, it is like the analogy of a person’s soul: before it came into the body, it was utterly nullified
before the Infinite Light (Or Ein Sof), blessed be He (as it is written, “As Havayah lives, before
Whom I stood”).
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That is because then there was nothing darkening and concealing the revelation of G-dliness from
it; therefore it was utterly nullified to its source.
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But once it has descended below and been clothed in the physical body, the body conceals
[G-dliness] from it, so that the world and all that fills it seems to be an independent existence, a
thing separate unto itself, and it does not see the nullification of all the worlds before the Infinite

Light, blessed be He, which constantly gives them life and brings them into being.
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So too, by way of analogy, is the matter of the breaking of the vessels, in which the sparks of Tohu
fell and were clothed in the kelipos (husks) of Beriah, Yetzirah and Asiyah, so that the kelipos cast

darkness over the sparks and conceal them on every side,
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so that they do not sense the revelation of the Infinite Light (Or Ein Sof), blessed be He, until they
can be an independent existence, a thing unto itself, as in Pharaoh’s saying, “My river is mine, and

I have made myself,” except that they call Him “the G-d of gods.”
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And although before the breaking the sparks were nullified and united with the Infinite One (Ein

Sof), blessed be He, because then the Infinite Light (Or Ein Sof) was revealed in them openly, in

complete union,
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yet after the breaking, when the sparks descended and were clothed within the kelipos (husks),
which clothe them and conceal the revelation of G-dliness, as in the analogy of the body, which
conceals and darkens [G-dliness| from the soul, as mentioned above, therefore they cannot be in a

state of self-nullification (bittul) as they were at first.
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This is why they are called by the name kelipos (husks): they are like a husk that covers and sur-

rounds the fruit enclosed within it and hides it, like the shell of a nut. And there is no remedy for

getting the fruit out except by breaking the shell.
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So too, in order to extract the sparks of holiness from the kelipos that conceal them, there had to be
a breaking of the kelipos; and this was the meaning of the signs, the wonders and the plagues in

Egypt, as will be explained below, G-d willing.
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Now, it is written, “A river goes out from Eden,” etc., “and from there it divides and becomes four

heads. The name of the first is Pishon,” etc.
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The meaning of “the river that goes out from Eden” is the drawing-forth and illumination that is
drawn from the Supernal Chochmah (wisdom) of the World of Atzilus (Emanation), in which the
Infinite Light (Or Ein Sof), blessed be He, is clothed.
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In it and through it the Infinite Light, blessed be He, is drawn into all of Atzilus, and it is drawn

down to the level of Malchus (sovereignty) of Atzilus, which is called “the garden.”
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This is [the meaning of] “to water the garden.” And there, in Atzilus, “He and His vessels (ihu vegar-

mohi) are one in them.” Therefore the river is one, it being the world of oneness.
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But once it reaches the head of the World of Beriah (Creation), then “from there it divides,” in a
state of separation and division, into four rivers, for that is the beginning of division.
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Now, as in the analogy of rivers, where one river is not like another, neither in its nature, for this
one is sweet, clear water and the other is not so, nor in its size, for this one extends two hundred

parasangs and the other extends a hundred, and the like,
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so too the supernal rivers are not like one another:
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that is, Pishon, the Nile, the prince of Egypt: many sparks from the World of Tohu were drawn and

fell into it, more than fell into Babylon, etc.
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Now the wonders that G-d, may He be blessed, showed Egypt will be understood, as it is written,
“And Egypt shall know that I am Havayah.” The meaning of “shall know” (veyadu) is an expression
of breaking, as it is written, “and with them he thrashed (vayoda) the men of Sukkos.”
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The explanation is as explained above: in order to extract the spark from the kelipah (husk) that
covers it, it cannot be done except by breaking the kelipah, as in the analogy of the nut, etc.
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The point is that through breaking the kelipah there can be a revelation of the Infinite Light (Or Ein
Sof), blessed be He, to the spark, until it is absorbed into His G-dliness, may He be blessed.
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And this is the meaning of “the horse and its rider He has hurled.” That is, the rider is the kelipah,

which rides upon the spark and covers it. And this is the meaning of “Pharaoh’s chariots,” etc. And

through their breaking the sparks were revealed and were absorbed into the Infinite One (Ein Sof),

blessed be He.
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(With this we can resolve what is written at the Splitting of the Sea, “And Egypt shall know that I am
Havayah.” At first glance this is puzzling, for further on it is written, “Not even one of them
remained.”
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Rather, the meaning of “shall know” is an expression of breaking, etc. Through this there was a
revelation of the Infinite Light to the sparks, and they knew, with actual knowledge, that “I am
Havayah.” And see what is explained elsewhere on this question.)
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In the same way, the Ten Plagues were in order to break the kelipos and extract the sparks from
them.
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But the Jewish people themselves did not need wonders at all, for they are believers, the children of
believers, as it is written, “And the people believed, and they heard that Havayah had
remembered,” etc. Only in order to extract the sparks swallowed up within the kelipos proper did
there have to be the Ten Plagues mentioned above, which is for the sake of “And Egypt shall know,”

etc.
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With this we will understand the first wonder that G-d, may He be blessed, showed Pharaoh, namely
the staff that turned into a snake, which is the prelude to all the Ten Plagues.
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For, as has been explained, the Ten Plagues were to break the kelipos (husks), which are in the state
of an independent existence, a thing unto itself, as it is written, “My river is mine,” etc., except that

they call Him “the G-d of gods,” as mentioned above.

5y Ax] D”BYR WM [xanx x1vo] R?DO1 NIDY2R M2 DN1h oYY PR 02 MR X117 0°NDI1N0 1733
Y37 992 TwTpn 10 N1 0v%apn 0 oo

The purpose of the wonders is to show them how, although they are actual kelipos (husks) and the
sitra achra (the other side), they nevertheless receive life-force from holiness constantly, at every

moment,
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and that in truth they are not an independent existence, a thing separate unto itself, as they falsely
imagine, but rather they are utterly nullified before His G-dliness, may He be blessed. It is only
that the life-force is drawn to them through screens and a chain of descent (hishtalshelus) of many
and immense levels, and the contractions (tzimtzumim) and concealments became so strong that

they can say, “My river is mine,” etc.
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Therefore, when a great illumination that is above the contractions (tzimtzumim) is revealed, they
are nullified and rendered void; and this was the meaning of the wonders, etc.
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And this is what the first wonder indicated, in the staff that turned into a snake. The meaning of
“staff” (mateh) is an expression of drawing forth and inclining.
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Likewise “rod” (shevet) is also an expression of drawing forth, as in kochva deshavit, a comet. That
is, the entire drawing-forth of the order of the chain of descending worlds (hishtalshelus) of holi-

ness, from the head of all levels to the end of all levels, is called “staff.”
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And the serpent is the source of the kelipos (husks) of Egypt, as it is written, “the great serpent that

lies in the midst of his rivers.” And Moshe and Aharon showed him how the staff turned into a

snake,
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that is, from the level of the light and drawing-forth of holiness that is called “staff,” the life-force
and existence are drawn to the serpent, the source of the kelipos. As it is written, “Her feet go

down,” etc., and “His kingship rules over all.”
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Only, this is through the chain of descending worlds (hishtalshelus) and many contractions (tz-

imtzumim), as mentioned above, until it can be turned from a staff into a snake (and see Tikkunei
Zohar, Tikkun 22, on the meaning of “staff”),
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for through these many contractions the flow from the level of the staff is concealed so greatly that
there can come into being “the great serpent that lies in the midst of his rivers,” which says, “My

river is mine,” etc., as mentioned above.
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Afterward they showed him how the snake turned into a staff, and also “Aharon’s staff swallowed
up their staffs.”
(57171 MIRITIT AROYA 171y ) TR NOPORT WP 2237 PHanak 120 ona nw 11700
That is, the level of the serpent returned to being nullified before G-dly holiness, as at first (and this
is the elevation of the sparks mentioned above).
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By this they showed Pharaoh and Egypt that they are not an independent existence, a thing unto it-
self, but rather at every moment life-force is drawn to them from G-dliness, only that He, may He
be blessed, is “a G-d Who hides Himself” (and when He wills, the snake turns into a staff, and the
kelipos “are as though they had never been”). In this way were all the wonders, so that “Egypt shall

know that I am Havayah,” as mentioned above.
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“Therefore say to the children of Israel: I am Havayah”
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“Therefore say to the children of Israel: I am Havayah, and I will bring you out.” Now, our Sages, of
blessed memory, said, “We mention the Exodus from Egypt at night,” meaning, at night as well.
And we need to understand what sets the miracle of the Exodus from Egypt apart from all the [oth-
er| miracles, which we were not enjoined to mention so much.
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However, in every generation a person is obligated to see himself, every day, morning and
evening, as though it were the time of the Exodus from Egypt.
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The explanation is that, as is known, there is “the one opposite the other.” Opposite the Egypt of

kelipah (the husk) there is an Egypt in holiness; and just as there is an Egypt below, so there is [an

Egypt] above, in the spiritual realm.
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So too, [there is] Israel below and Israel above. And just as [this exists] in the spiritual realm above,

in the higher worlds, so it is below, in the soul of man, in the service of G-d.
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Now, the level of the Community of Israel (Knesses Yisrael) above is [described in] what is written,

“How beautiful you are, and how pleasant, O love, in delights!” And below, in the soul of man, the

level of “love in delights” is the joy of the soul in G-d, its Maker.
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As it is written, “Serve Havayah with joy,” and it is written, “a joyful mother of children”: for the joy

comes from contemplating the Infinite Light (Or Ein Sof). As it is written, “For you shall call under-

standing (Binah) ‘mother’ (em).”
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That is: when one contemplates the revelation of the Infinite Light, blessed be He, below, then “Is-
rael will rejoice in its Maker,” and the joy of the soul will be in the revelation of the “flashes of fire”
of love, as it comes out of its sheath, which is the prison of the body, so that “the joy of Havayah is

his strength.”
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Now, it is written, “Because you did not serve, etc., more than the abundance of everything (merov
kol),” etc. That is, the level of all the spiritual delights, the Higher Garden of Eden and the Lower
Garden of Eden.
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And this comes from contemplating what is written, “For His Name is exalted, alone; His splendor
is upon the earth and the heavens.” This means that His Name is His attribute of Malchus (sover-

eignty), by which “His Name was proclaimed King.”
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As in the words, “and He brings a redeemer to their children’s children for the sake of His Name,
in love; King, Helper,” etc. This is the level of the Shechinah (Divine Presence), which dwells in the
lower realms, as it is written, “And I will dwell among them”; and His Name is called King over all

the worlds.
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And as it is written, “Your kingship is the kingship of all worlds.” And as in the words, “Unique One,
Life of the worlds, King,” etc.: for through the level of His Malchus He has a relation and connec-

tion to the worlds, so that His Name is called King over them.
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Now, even the level of His Name, in itself, is high, lofty and exalted, in the state of “alone,” for the
worlds bear no comparison at all to His Name, blessed be He.
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Rather, the splendor and radiance of His Name is what shines “upon the earth,” which is the Lower
Garden of Eden, “and the heavens,” which is the Higher Garden of Eden, where the righteous enjoy
the radiance of the Shechinah (Divine Presence).
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But the Shechinah, which is the level of His Name, is in the state of “alone”: there is no drawing-
down from it by which created beings could enjoy and take delight in it, in its very self.
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But at the level of Torah and mitzvos, we say, “who has sanctified us with His commandments”
(some say the blessing with “al” and some say it with [the letter| lamed): with His commandments,
literally, as our Sages, of blessed memory, said, “The Holy One, blessed be He, puts on tefillin,”
[and] “the Holy One, blessed be He, prays.”
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And it is written, “I speak in righteousness (tzedakah)”: “I,” literally: that is, the Holy One, blessed

be He, in His glory and His very self. And as it is stated in the Zohar, “The Torah and the Holy One,

blessed be He, are all one”: the Holy One, blessed be He, literally.
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And “the Holy One, blessed be He” is the level that is holy and entirely separate from the category

of worlds, such that even at the level of radiance and splendor, worlds could not receive life-force

(chayus) from Him.
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For it is written, “For with Yah, Havayah formed the worlds”: this world and the World to Come, the

Lower and Higher Garden of Eden, were created with only two letters of His Name.
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And it is stated in the Zohar that with a single thought He created the world. This is akin to what is
written, “He who fashions their hearts together,” etc., and our Sages, of blessed memory, said,
“They are all surveyed in a single glance,” for He looks and sees to the end of all the generations,

and “calls the generations from the beginning,” etc.
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And as is explained elsewhere, all the generations, which are the “six thousand years that the world
exists,” and the days of Mashiach and the Resurrection of the Dead, are all before Him in a single
thought.
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By way of analogy: a single thought bears no comparison to all the thoughts a person can think all

the days of his life, and all the more so to his essence and being, for it is only the extension of a

mere single glimmer.
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So too, all the generations of the six thousand years, and the days of Mashiach and the Resurrection

of the Dead, are only the level of radiance and the extension of a single glimmer from the level of

His Name alone.
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But the Holy One, blessed be He, in His glory and His very self, is high and lofty, higher and higher
without end or limit, and “no thought can grasp Him at all,” for He is not grasped or enclothed
within the category of worlds at all. Not so with Torah and mitzvos: they are the enclothement of the

Infinite Light, blessed be He, in His very self and His glory, literally.
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When a person takes to heart all these matters and truths, his heart will rejoice and “exult, indeed

with exultation and song,” in the Infinite Light (Or Ein Sof), blessed be He,
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which extends and is enclothed in the study of Torah and the performance of the mitzvos that a
person does; and he draws upon his soul the very light of G-d, the Infinite One, blessed be He, of

which all the worlds are not worthy.
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However, the joy is not in the revelation of the light of G-d in the mind, in his thought and under-
standing alone, but rather when it touches the point of his heart; for joy is revelation.
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As in the analogy of a king, all of whose glory is within, but at a time of rejoicing he reveals himself.

And this is [the meaning of]| “Serve Havayah with joy”:
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that is, that there be a revelation of the light of G-d, the Infinite One, blessed be He, at the level of

“And the glory of Havayah will be revealed.” And below, in the soul of man, the revelation is when

it comes to be revealed in the heart.
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This is [the meaning of] what is written, “a joyful mother of children”: that is, when the children,
which are the emotive attributes (middos), are born and revealed in the heart. Not so when it is
concealed and hidden within the mind, in his thought and understanding alone: then they are still

in the state of pregnancy (ibbur), and she is not [yet] “a mother of children.”
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Now, what holds back the level of birth and revelation of the light of G-d from coming out of the

concealment and hiddenness in his mind to the revelation of the heart is the level of the exile of
Egypt (Mitzrayim),
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which is the level of the narrow strait of the throat (meitzar hagaron), the intermediary between the
intellect (mochin) in the head and the heart. And in that place is the level of the chief butler, the
chief baker and the chief slaughterer, which is the level of the gullet and the jugular veins,
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which are none other than the level of all the pleasures of this world, and its thoughts, its affairs
and its schemes, which each person uses according to his station. They are none other than the
hindrances and obstacles, and the screens that separate between the light of G-d in the mind and

the revelation of the heart.

1M nxns] PPTIRMD 2P OV P NITRY NP9 B 1997 LAROPAT 1932 MInEYI M2y AyE
772y QDY RPANn NRY YW pvvox] AR 77109 D973 1 12T NWAD 953 [n5715 onaot
RbEhakiihive

This is the pain of pregnancy, “like the bones in the womb of her who is with child.” Therefore all

exiles and troubles are called by the name ibbur (pregnancy), as our Sages, of blessed memory,

9,

said, “In every parashas ha-ibbur, may their needs be before You”: “even at the time when You are
filled with wrath (evrah) against them like a pregnant woman (ubarah),” etc.
L1799 9920 Owa R 1w P9am 8y AMIRY T MPANT N R 7707 owa Pl AINAM

And the redemption is called by the name “birth,” which is the level of the revelation of the new-

born into the air of the world; and the pangs of Mashiach are called by the name “birth pangs.”
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And it is written, “We were with child, we writhed, before You, Havayah.” This means that the whole

state of pregnancy and of exiles is in order that there be a revelation of the light of G-d, blessed be

He.
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And for this, birth pangs are needed: that is, to feel the pain and bitterness over the obstruction of
the light of G-d from spreading into the revelation of the heart, because of the hindrances and ob-
stacles, which are none other than the needs of this world.
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And then, when he comes to the level of birth and revelation, in the mode of joy, and “Israel rejoic-

es in its Maker,” all the hindrances and obstacles will be scattered, and the separating screens will

be as naught and nothing, without taking up any space at all, because of the joy of G-d.
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And just as above, the level of joy is the sweetening of the judgments (dinim), so below, in the soul
of man, it nullifies all the hindrances and obstacles, within and without. And it is called by the name
“the land of Canaan” (Kena’an), because it subdues (machnia’as) the external forces,
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which are pushed away before G-d of themselves, as a matter of course, like darkness that is
pushed away before light. And [this is] like the analogy of a woman upon whom birth pangs have

come.
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Now, at the time of her giving birth, all the pains leave her with the blood of her birth that flows
from her. So too, it is written, “And I saw you wallowing in your blood,” etc.,
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that is, all the hindrances and obstacles have melted and become blood, a thing that has no sub-
stance and takes up no space at all. As it is written, “And You will cast all their sins into the depths

of the sea,” etc.
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Now, just as the exile of Egypt is the level of the narrow strait of the throat, which separates and in-

terrupts between the mind and the heart, as [explained| above,
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so the redemption and the Exodus from Egypt is the level of their going out from the narrow strait
of the throat through “the voice is the voice of Yaakov.” For the voice, which is in the throat, is what
connects and joins the level of the intellect (mochin) in the head, so that it comes to revelation in
the heart.
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That is, through the voice of one who reads (korei) in the Torah: by his reading in the Torah he calls
(korei) and draws the light of G-d to come out of the concealment in the mind to the revelation of
the heart.
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And this is [the meaning of| what our Sages, of blessed memory, said: “Whoever reads in the Torah,
the Holy One, blessed be He, reads opposite him.” It is called “opposite him” because the level of
his reading in the Torah is the level of the light that fills all worlds (memalei kol almin), and the
Holy One, blessed be He, opposite him, is the level of the light that encompasses all worlds (sovev

kol almin).
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And this is the meaning of the expression “reading (korei) in the Torah”: that he calls (korei) the
light outward. That is, through the Written Torah, the level of the Name Havayah, for “the Torah
and the Holy One, blessed be He, are all one.”
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And this is [the meaning of] “Therefore say to the children of Israel: I am Havayah, and I will bring

you out from under the burdens of Egypt,” etc.
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For through the level and the revelation of Havayah, that is, through the level of the Written Torah,
the level of “the voice is the voice of Yaakov,” through this there will be the level of the Exodus from
Egypt, and all the hindrances and separating screens will be nullified, and there will no longer be

“the burdens of Egypt” and their bondage.
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However, this alone is not the ultimate intent; rather, “And I will bring you to the land,” etc. The ex-
planation of the matter: it is written, “to a good and spacious land,” etc.
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And this Land of Israel is the level of the Oral Torah. It is called “a spacious land” in the manner of
what our Sages, of blessed memory, said on [the words] “the land of beauty (tzvi) of the hosts of na-

tions”: “Just as the hide of a deer (tzvi) cannot contain its flesh,” etc.
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The explanation is that the main foundation of the Written Torah is the level of the letters of the
Torah. Therefore we are exacting with its letters: that none be missing or extra, that their form be

upon them, in their likeness and their image, and that they be a single whole (golem echad).
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For if, for example, the yud on top of the aleph is cut off from the body of the letter, this Torah

scroll is invalid.
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And one does not recite a blessing over it. Yet the revelation of the intellectual content (haskalah) is
not seen in it as it is in the Oral Torah. For the main revelation of the intellectual content of the
laws and ordinances in the Torah, how and what to do, is not spelled out in the Torah, since the
whole Torah consists of narratives.
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And even its laws are given as narration: that G-d said thus, that [Moshe| should speak to the chil-
dren of Israel, and that Moshe said thus.
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Its intent is not that one should know from it alone all the laws, in their full clarity and their exact
form.
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For example, the matter of tefillin: it is not spelled out that there should be four passages, and that
such-and-such be written, and that they be written specifically on parchment, as with all the rules

and laws of tefillin handed down to us in the Oral Torah; and so with all the other mitzvos.
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This is because its main foundation is “in the mountains of holiness,” the level of supernal
Chochmah (wisdom), for “the Torah comes forth from Chochmah.” The Written Torah is the level
of supernal Chochmah, and the Oral Torah is lower Chochmah; and “for the wise, a hint [suffices].”
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This means that [the Written Torah] is only like the analogy of a teacher who hints to the student
with some slight hint, so that the student will understand by himself how to learn, but this is not the

main learning itself.
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So too, all the letters of the Written Torah are only hints and drawings-down from supernal

Chochmah, by way of hint.
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All the drawings-down are hinted specifically in these letters, so that the reading (keri) is one way
and the writing (kesiv) another. Therefore all its letters are counted and numbered, with none to be
added and none to be lacking.
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And each and every letter must be in its likeness and image, because they hint at a supernal draw-

ing-down from supernal Chochmah (wisdom). But the essence of the intellectual content is not en-

clothed in the letters of the Written Torah.
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Not so in the Oral Torah: there, the essence of the intellectual content is enclothed in the letters of
the halachah. Therefore one is not so exacting with its letters; rather, the intellectual content,
which is revealed within the letters, is the main thing. Also, according to the abundance of the in-

tellectual content, so its letters multiply.
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Therefore, whatever is further understood in it, such as Rashi’s commentary, the Tosafos and the
codifiers (poskim), is all counted as part of the Oral Torah, and even all that a seasoned student is

destined to innovate.
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Therefore it is called “a good and spacious land,” for it keeps expanding without end. And this is

[the meaning of| “Just as the hide of a deer cannot contain its flesh,” etc.
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That is, because the flesh and the hide grow so much [together], for the growth of the hide is due to

the flesh within it. So too, at the level of the Oral Torah, the essence of the intellectual content and

the letters likewise grow together, for the letters spread out by virtue of the essence of the intellec-

tual content.
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Not so in the Written Torah: the letters do not spread out by virtue of the essence of the intellectual

content, but only [from| a mere glimmer, by way of hint, as [explained] above.
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With this we will understand why the Written Torah is called Mikra in the language of the Gemara,
and [why we say| “reading (korei) in the Torah”: because through it he is only like one who calls
(korei) and draws the Infinite Light, blessed be He, upon his soul, from the concealment in the
mind to the revelation of the heart, as [explained] above.
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Yet it is still as though it were a thing apart, like a person who calls to another.
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But regarding the Oral Torah they said, “The Mishnah is a queen,” etc., like a king who commands,
as is explained elsewhere, because a complete union takes place, Chochmah (wisdom), Binah (un-

derstanding) and Daas (knowledge) within Chochmah, Binah and Daas, etc.
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As it is written, “I have put My words in your mouth”: My words, literally. And as the Maggid told
the Beis Yosef, “I am the Mishnah speaking in your mouth.” For they become one essence, in a
state of true self-nullification (bittul), and this is truly the level of a dwelling place among the lower

realms.
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And although, from the standpoint of the extension of the very revelation of the intellectual content
of the light of G-d in the Oral Torah, it is considered a great descent for it to spread out and be en-
clothed in physical deeds, [such as] the Order of Zeraim (Seeds), etc., concerning this the verse

says, “which I lifted up My hand.”
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This is, by way of analogy, [like] the hand, which can lift something that has fallen to the ground
and place it high up, on one’s head. So too, “last in deed, first in thought.”
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And “awoman ofvalor is the crown of her husband,” and “their end is wedged in their beginning,”
which is called “a land of desire” (eretz chefetz), meaning a vessel for the resting of His will,

blessed be He; for the revelation of the supernal will is specifically in the final deed.

AR ¥T°0 PRY (2032w n1inan] 972WINIM N1 1192YT 1187 MDANT R (72 Yyaw] D7YAW 19102 10 26
RPYT (70 byaw] DPYAW 771N 7Y K”D DOWOWNRM 0°1°71 933 100V 1137 Min 173k

Likewise, in the Oral Torah there is a greater revelation of the supernal will than in the Written
Torah, for from [the Written Torah] alone one cannot know the nature of the supernal will in all the

laws and ordinances, but only through the Oral Torah specifically.
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And this is [the meaning of] “And I will set [My] desire (tzvi) in the land of the living.” This means

that all His desire (tzivyono) and wish is in “the land of the living,” the level of the Oral Torah, for

there the light of G-d and His will are revealed with greater excellence than at the level of the

Written Torah; and the will is the source of life.
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And this is [the meaning of| “which I lifted up My hand to give it to Avraham, to Yitzchak and to
Yaakov,” etc., who are the emotive attributes (middos) of Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty); for “a woman of valor is the crown of her husband,” etc., as [explained] above.
“And I will give it to you as a heritage; I am Havayah”: so as to be at the level of “I have put My

words in your mouth,” etc., as [explained] above.
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However, every revelation of the light of G-d by way of these drawings-down depends entirely on a
person’s heart, as [in] “wherever the heart desires, it turns it.”
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Therefore one must first arouse the love, beforehand arousing the love in his heart in prayer, so
that his heart truly desires the revelation of the light of G-d.

095 NIR% O 2INOW N°¥°X NWND 1M L2931 P23 [meozn nxewe] BP0 1PI9OIM 1INR 199N

.09°P5R 1 IR DOP9RY

This is why they said, “We mention the Exodus from Egypt morning and evening”; that is, the pas-

sage of tzitzis, where it is written, “to be your G-d (Elokim); I am Havayah your G-d.”
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The explanation is that the arousal of the heart in the morning prayer alone suffices only for its

own time, since afterwards he turns to his affairs.
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And even one who is not a man of business: in his study, at the level of action, [such as]| the Order
of Zeraim, etc., the heart is drawn after the physicality of the subject matter, at the level of conceal-

ment and tzimtzum (contraction), the level of Elokim.
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So one must arouse the love and joy again, from the point of the heart, so that there be a revelation
of the level of Havayah, as [explained] above.
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But the revelation of the love in this alone is not enough; rather, through the Written Torah, “the
voice is the voice of Yaakov,” as [explained] above, so as to call and draw down in the Torah the rev-
elation of the very light of G-d; and afterwards, in the Oral Torah, the level of true self-nullification
(bittul), so as to be at the level of “I have put My words in your mouth,” as [explained] above, and
truly a dwelling place among the lower realms, as [explained] above, so as to be at the level of

“Havayah your G-d,” etc. And this suffices for one who understands.
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An Explanation of the Above
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An explanation of the above.
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To understand the roots of the matters discussed above. In general, all the matters discussed above
are, in the language of the Kabbalah, the unification and coupling of Abba and Imma (Chochmah
and Binah) and of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus). And to
explain the matters in detail: above, the level of Mitzrayim (Egypt) is meitzar Mi, “the strait of Mi.”
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That is: it is explained in Likkutei Torah [of the Arizal], Parshas Vayeshev (in the passage beginning
“And now we shall explain the mystery of Yosef”), that the throat is called “the land of Egypt.”
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For it is the narrowest place in the whole person. For surely the three mochin (faculties of intellect),

as they descend and spread out below in the body, there broaden across the whole width of the

body in three lines.
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But when they are in the throat, that is, as they descend from the head to the throat before they
spread out in the body, there they are in a place that is narrow to the very last extreme. And there is
the mystery of Mitzrayim, and it was from the back that Egypt drew its nurture.
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And this is the meaning of Pharaoh (7y79), [whose name has] the letters of ha’oref (77¥77), “the nape

of the neck.” And this is [the meaning of] “And Pharaoh stood upon the River.” For the River is the

Yesod (foundation) of Imma, which extends through the throat down to the chest of Z’eir Anpin,

and within it the brain of Daas (knowledge) is enclothed. And Pharaoh, who is the nape, the level of

the throat, stands upon the River itself.
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And the Exodus from Egypt is the going out of the mochin from the strait of the throat as they
spread out into the body; and from there they are drawn into the level of Malchus (sovereignty),
which is “a good and broad land,” a broad place. The throat, however, is the level of Mitzrayim, a

narrow place, as said above.
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The explanation of these matters: first we need [to understand] what the throat is, which is called
the “land of Egypt” of holiness. Its nature is that it is an intermediary, for the drawing of the

mochin from the head to the heart comes about specifically through the mediation of the throat.
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That is, by way of analogy, in a person, when there is a transformation from intellect into an emo-
tive attribute: from the intellect that understands how a certain thing is good, there comes into be-

ing in him a love and a longing for that thing.
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Now the love that has come into being in him, so that he loves that thing, is because of his intel-
lect’s understanding, for he first grasped with his intellect how that thing is good for him; and

through this the attribute of love was born in him, to love that thing.
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And this is what the transformation of intellect into an emotive attribute means: from the level of
the intellect, in which he first grasped with his intellect how that thing is good, a flow is drawn to
the heart and is transformed into the level of an emotive attribute, namely the attribute of love,

which was born in the heart from the intellect that is in the brain.
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Since this birth of the attribute comes from the intellect that was drawn from the brain to the heart

and became love, it follows that the intellect is transformed into emotive attributes.
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Now this is a tzimtzum (contraction) with respect to the intellect: that it be transformed into an en-
tirely different nature, becoming an emotive attribute. For this there is an intermediary that joins
the brain with the heart, and that is the throat. It is the intermediary that brings about the transfor-

mation of intellect into an emotive attribute, so that the brain and the heart are joined.
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That is, in the throat there is the windpipe (kaneh), which is called “the chief cupbearer” (and the
gullet is “the chief baker,” as explained elsewhere), which draws the flow of the element of water
and the moisture that is in the brain to the heart. For every kaneh is a matter of drawing down from
above to below, as in, “Acquire (keneh) wisdom, acquire understanding.”
.23 7177 122 YwHNAR MPaw S3wn Yaw 1307 yRInnn N1 KM
And it is the intermediary that joins the flow of intellect in the brain, so that it spreads out as an
emotive attribute in the heart.
1T NI KDY Dow NI KD 115K 990 7172 DOW 152 M YRIAN A Iy 1M
Now this intermediary between intellect and emotive attribute is neither of the nature of intellect

nor of the nature of an emotive attribute.
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That is to say: before the intellect is drawn into the level of the throat, while it is still in the brain, it
is entirely of the nature of intellect, and it is only his grasping how the thing is good.
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Likewise, after the intellect has been entirely transformed into the nature of an emotive attribute
(which is after the Yesod of Imma ends at the chest, as [explained] below), the intellect then be-
comes entirely of the nature of an emotive attribute and enlarges the attribute; and this is the level

of spreading out and breadth.
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But when the flow is at the level of the intermediary, which is the throat, that is, when the intellect
contracts itself in order to be transformed into an emotive attribute, before its transformation,
when it has not yet actually been transformed but is contracting itself in order to be transformed,

then it is the level of the throat. For the throat is neither of the nature of the mochin in the head
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nor of the nature of the emotive attributes in the heart. It is not the nature of intellect, for when the
flow is in the throat it has already come down from the nature of intellect in the brain, descending

and being drawn [onward] to be transformed into the nature of an emotive attribute.
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Nor is it the nature of an emotive attribute, for it has not yet come within the nature of an emotive
attribute. And this is the level of a break between the nature of intellect and the nature of an emo-

tive attribute,
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that is, “betwixt and between,” and it is called “the place of the cut”: it has come down from its first
nature, which was the nature of intellect, and its second nature, which is the nature of an emotive

attribute, it has not yet reached.
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(And therefore this is the narrowest place in the whole body. For the emotive attributes are in a
state of spreading out, and [they spread] more even than the intellect that gives birth to them, as in
the analogy of a spring, which is thin where it comes out, and afterward, as it is drawn onward and

spreads out, a great river is formed from it, etc.
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So too we see that the emotive attribute broadens of itself, once it comes into the heart, more than
the intellect that gave birth to it. As in the example of one who is angry at his fellow for some rea-
son: when the anger spreads in the heart it grows greater than the force of the reason that gave

birth to it. And so too with love, etc.
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And this is what is written there in Likkutei Torah [of the Arizal]: that when the mochin are in the
body they have more spreading and breadth than when they are in the head. And see what is writ-
ten in the maamar beginning “There are sixty queens,” on the subject of “A river is blessed from its

banks.”
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Nevertheless, at any rate, while they are in the head they too are in greater breadth than when they
are drawn through the throat, for then they are in utmost narrowness, since they have come down
from the nature of intellect and have not yet reached the nature of an emotive attribute, but are
only about to be transformed, etc. Therefore they are in utmost contraction, being neither this na-

ture nor that nature.)
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And from this the parallel above can be understood. Now, [consider] the Yesod of Imma, which

ends at the chest of Z’eir Anpin. That is: Imma is the level of Binah (understanding), which is the
level of intellectual comprehension.
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And Z’eir Anpin is the level of the emotive attributes (middos) of Atzilus (Emanation). And the emo-

tive attributes come into being from the intellect, as [explained] above in the analogy. And this is

[the meaning of] the Yesod of Imma ending at the chest,
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that is, the flow of intellect being transformed to become an emotive attribute. (Elsewhere the mat-
ter of “up to the chest” is explained [thus]: even the emotive attributes, although essentially they
are only emotive attributes, are nonetheless also composed of three levels: Chochmah, Binah and
Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod.
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That is: the level of the reason and the inner dimension of the Chesed, the Chesed itself, and the

level of its bestowal. And these three levels are also called “three thirds.”
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Now the upper third is the level of Chochmah, Binah and Daas of the emotive attribute itself, and
not actual Chochmah, Binah and Daas; and this is [the meaning of| “up to the chest.” And the level
of the Chesed itself is the middle third, which is from the chest to the navel.
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And the level of Netzach, Hod and Yesod of the emotive attribute itself is the lower third, from the
navel to the thighs; and it is the source of the Netzach, Hod and Yesod of the configuration (partzuf)

as awhole, which are the legs. And the upper third is what faces upward to receive from its cause.
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And this is [the meaning of] the Yesod of Imma ending at the chest: from the true Chochmah, Binah
and Daas, which are the mochin in the head, [a flow] is drawn to become mochin and a level of

Chochmah, Binah and Daas for the emotive attributes in the heart, which is the upper third.
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Nevertheless, we say that the intellect is transformed into an actual emotive attribute. For the up-
per third of the body is actually of the nature of an emotive attribute; it is only called mochin rela-
tive to the emotive attributes. But relative to the intellect itself, this is called being transformed into

the actual nature of an emotive attribute.)
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However, there must be an intermediary to join the Yesod of Imma with the emotive attributes,
which are Z’eir Anpin. And this is the level of the throat, where the mochin begin to be transformed
to become life-force (chayus) for the emotive attributes, and they have come down from their first

nature, in which they were intellect, the level of the mature state of the mochin (gadlus).
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And now, in the throat, it is contracted into the level of the immature state of the mochin (katnus),
in order to be transformed into an emotive attribute. And therefore there it is the level of
Mitzrayim, meitzar Mi.
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The level of Mi is the fifty gates of Binah, which are drawn into the emotive attributes. When they
are in the throat, they are in utmost narrowness and immaturity, for it is a level of narrowness and

immaturity relative to the mochin when they are in the head, as said above,

5715 39 Muwanna NPTR TR BoTan DOW IR a0 1T MR IwyIwow 293w nTnm 22ak on

and also relative to the emotive attributes in the heart: for when it has become the nature of an

emotive attribute, the intellect then enlarges the attribute so that it spreads out greatly, as said

above.
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In the throat, however, it is not yet the nature of an emotive attribute in revealed form, nor is it in
the mature state of the mochin. Therefore this is narrower than the level of intellect and than the

level of the emotive attributes.
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And this is what is found in the writings of the Arizal, that garon (the throat) and Charan are one

matter, as explained in Likkutei Torah [of the Arizal] at the beginning of Parshas Vayetzei: the two
have the same numerical value.
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Since the level of the throat is narrowness and immaturity, it is therefore the level of Charan. For

the judgments and the severities (gevuros) are drawn from the immaturity of the mochin.
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As is known from the analogy of an infant, who cannot bear at all anything contrary to his will, be-
cause his intellect is very small; but an elder, whose mind is self-contained, is able to bear what is
contrary to his will, because his mind is settled, from the level of mature mochin, as it is written,

“With the aged is wisdom.” Therefore from the level of the throat the level of Charan is drawn.
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Now this level, the mochin being in the throat as described above, which is called Mitzrayim, is the
level of ibbur (gestation), as mentioned in Pri Etz Chaim, in the Gate of Pesach: the level of ibbur is

that Z’eir Anpin is contained “three within three,” in a state of gestation in the womb of Imma.
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For this is what gestation means: the throat interrupts in between, and the emotive attributes are
not revealed, in the manner of birth and actual revelation, in the heart.
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And below, too, in [divine] service, there is likewise the matter of gestation, as said above, which is
in the strait of the throat: that is, when one comprehends His greatness well, blessed be He, and has
love and awe in concealment, but does not bring them out into revelation, so that they would be re-

vealed in his heart.
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This is because they are in the blockage of the throat, where they remain in a state of gestation and

concealment and do not come to revelation in the heart, etc.
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And this is also the meaning of the verse “And Pharaoh stood upon the River.” That is, when Z’eir
Anpin is in the state of gestation, which is the mystery of Mitzrayim, then it is said, “And Pharaoh
stood,” etc. For the River is the Yesod of Imma, in which the mochin are in a state of gestation and
concealment,
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that is, when they are in the strait of the throat, as said above. And there Pharaoh, who is the nape,
stands and treads upon the River mentioned above and holds back the birth, etc. And in the service
of G-d, this is the level of the alien desires that hold back the revelation of the emotive attributes,

etc.
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Now, having explained the matter of Mitzrayim, which is the throat, and that the exile of Egypt is

when Z’eir Anpin is there in a state of gestation, we can now explain the Exodus from Egypt, which
is the level of birth.
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That is: the emotive attributes come out into revelation from contemplation, and then the emotive

attributes grow great.
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Now what brings them out from concealment, which is gestation, into revelation, which is birth, is
also the throat mentioned above, for from the throat the voice issues. And the voice is what brings

the emotive attributes out of the concealment mentioned above into revelation.
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Now it was explained above how this birth and this revelation of the emotive attributes is also the

level of joy. For joy is the level of revelation: when the king is joyful, he reveals himself.
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And this joy is as it is written, “How beautiful you are and how pleasant, love in delights.” And it is

explained there that this is the level of Knesses Yisrael (the Congregation of Israel), which is called

“joy,” being the level of the revelation of the revealed world (alma de’isgalya).
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And it is also what is called “love in delights.” And the explanation of the root of the matter is this: it
was explained above that birth is when Z’eir Anpin comes out from the womb of Imma into

revelation.
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Now, then the building of the configuration (partzuf) of Malchus begins, which is the level of the
Nukva, for she begins from behind Z’eir Anpin. (As mentioned in Etz Chaim: there is an opening
opposite the chest of Z’eir Anpin, at his back, through which Malchus comes out. And this is the
meaning of “My beloved put forth his hand through the opening.”)
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That is, from behind Z’eir Anpin, which is the level of the outer dimension (chitzoniyus), the build-
ing of the configuration of the Nukva begins.
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And this is why joy, which is Knesses Yisrael, the revealed world, comes into being after the birth of
Z’eir Anpin: for then, afterward, when the Yesod of Imma is revealed at the chest of Z’eir Anpin,
which is the birth of the emotive attributes called Z’eir Anpin, the coming into being of the config-

uration of the Nukva begins.
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But the substance of the matter is that there are two levels in Malchus, the level of the outer dimen-

sion and the inner dimension, as mentioned (in Zohar HaRakia) at the beginning of Parshas

Bereishis, on the statement “As a lily,” etc., “so is my love”:
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The outer dimension of Malchus, namely what descends into [the worlds of| Beriah, Yetzirah and
Asiyah to give them life, is the “lily among the thorns”; and the inner dimension of Malchus, which

does not descend at all, is the level of “my love.”
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Now what is mentioned in Etz Chaim, that Malchus comes into being from the opening at the back
of Z’eir Anpin, refers to the outer dimension of Malchus, which is the level of the outer dimension
of speech. This level comes into being from the opening at his back, for the root of her building is

from the back of Z’eir Anpin.
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But her inner dimension, which is the inner dimension (pnimiyus) of speech, has the root of her
building in the inner dimension of Z’eir Anpin. (And see what is written on this on [the verse]

“There are sixty queens,” etc., “My dove is one,” etc.)
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And this level, that is, her inner dimension, is called “the bride of Moshe,” for Moshe is “the hus-
band of the Queen (Matronita),” and she is also called Knesses Yisrael, for the inner dimension of
Z’eir Anpin is the source of all the souls of Israel together; and of it is said, “How beautiful you are

and how pleasant, love in delights.” And this is also the level of joy.
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Now it was explained above that what brings them out from concealment, which is the level of ges-
tation, into revelation, which is birth, is also the throat, that is, through the voice in it.
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And this is what was explained above on “The voice is the voice of Yaakov”: that is, one who reads in
the Torah. For through reading the Written Torah, which is called Mikra, one brings them out of

concealment into revelation, so that there is the level of birth.
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This is why it is called Mikra, for it is named after the reading (keriah): one reads aloud, to bring
them out of concealment, which is the level of gestation, into revelation, which is birth, as said

above.
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And it is specifically through Mikra, which is the Written Torah, because the difference between the
Written Torah and the Oral Torah is that the Written Torah is the level of the mochin of Abba, and
the Oral Torah is the level of the mochin of Imma. Therefore in the Written Torah there is strictness
about the letters specifically: they are numbered and counted, and they must be made according to
their law.
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That is: the letters of the Written Torah are, in themselves, only hints at the wisdom. So even
though one understands and grasps in it, with his understanding, more than what is written explic-

itly, he is not permitted to add letters according to his greater grasp of it.
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The reason is that the Written Torah is from the level of the mochin of Abba, which is the level of
Chochmah (wisdom), and “for the wise, a hint”: the combinations of its letters hint at the manner
in which Chochmah is drawn down. For example, alef is a yud at its head, a yud at its end, and a

line in its middle.
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This is a hint at the higher Chochmah and the lower Chochmah, which are the yud of Havayah and
the yud of Ado-nai.
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And sometimes, in place of the lower yud, a dalet is made, because Malchus, which is the lower
Chochmabh, is called dal, “poor.” And the line that runs diagonally, in the form of a vav, is the level

of Tiferes, which joins Chochmah and Malchus.
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Likewise, beis is three lines, above, below, and the right-hand line; and it too hints at the manner of
the drawing down.
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And likewise, gimmel is one line, which is a vav, with a point, which is a yud, beneath it. This indi-

cates the level of Yesod.
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And therefore it is called gimmel, for it is gomel dalim, “bestowing on the poor.” That is, it bestows
kindness and abundance on Malchus, which is called dal, “poor,” as it is written, “Fortunate is he

who considers the poor,” etc.
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Now the vav and yud |of the gimmel] are like the letter vav, except that the form of the letter vav is a
yud [and then] a vav, to indicate the inner core of the drop, which is the yud at the beginning of the
flow, etc., and it is afterward drawn out in the flow of the vav, as is known.
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Gimmel, however, is the reverse, the vav above and the yud below, to indicate the conclusion of the
flow in Malchus after the light and the flow have been drawn from the giver, etc.
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And likewise all the letters, and the crowns (tagin) on them, are all hints at the manner of the draw-
ing down, etc. And the wisdom in the drawing down of these lights is the wisdom in the Written
Torah. Its revelation in the Written Torah is only by way of hint; it does not come as actual revealed

comprehension and understanding in the letters of the Written Torah.
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(For in the narratives of the Torah, such as the story of Lavan and the story of Balak, the plain
meaning revealed in the verse, understood openly from the letters, although it is a complete Torah,
is nevertheless called “the garment of the Torah” in the Zohar) (Part III, folio 152).
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But the bodies of the Torah (gufei Torah) are what is clothed in the garments, and they are not re-
vealed explicitly in the letters, only in the manner of “for the wise, a hint.” And about this David
said, “Open my eyes, that I may behold,” etc.: that he may understand the wisdom from within the
hints. And in the Torah there is also the level of “the soul of the soul.”
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And see what the Ramaz (Rabbi Moshe Zacuto) writes there, for example on the verse “And these

are the kings”: certainly it was an actual event, and it happened just so, but within it are hidden the

mysteries of the World of Tohu. Therefore of some of them the name of his city is stated, and of

some not; and of the last, the name of his wife is mentioned.
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And there are several more differences which, for the story, neither add nor detract, but according
to the mystical meaning they hint at wondrous matters, as written in the writings of the Arizal, in
Etz Chaim and Otzros Chaim.
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It follows that the letters and verses of the Written Torah are all hints at the wisdom, and not a reve-
lation of intellect in the letters, in the way it is in the Oral Torah, as [explained] below.
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For the revelation of intellect in the Written Torah is what is called “the garment of the Torah,” as
said above, and the garment is revealed.
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But even the bodies of the Torah, which are the details of the laws, and all the more so the myster-
ies, which are called “the soul of the Torah” and “the mystery of mysteries,” which are the soul of
the soul, are not revealed at all in the letters of the Written Torah, only in the manner of “for the

wise, a hint.”
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This is because the Written Torah is drawn from the higher Chochmah, which is above the level of
actual revelation in the letters; for the revelation of intellect in letters is from the level of Binah, as

[explained] below.
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But from Chochmabh the revelation can only be by way of a hint, and this is “for the wise, a hint.”
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Therefore one is not permitted to add even one letter according to his greater understanding and
comprehension, etc., since the wisdom does not come to actual revelation in the letters; so adding
letters because of greater comprehension, etc., has no place, and by this one would invalidate the
Torah. For the hint must be exactly as it is in the Written Torah that Moshe received from the
mouth of the Almighty.
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From this it emerges for us that the Written Torah is drawn from the level of the higher Chochmah,
which is the level of the mochin of Abba, and therefore it is called “the instruction of your father.”

And the Oral Torah is called “the teaching of your mother.”
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Therefore it is specifically through Mikra, which is the Written Torah, the level of the mochin of
Abba, that [the emotive attributes| are brought out of concealment into revelation. This is the
meaning of “The voice is the voice of Yaakov”: in the throat, the voice of reading the Written Torah

brings [them] out of concealment into revelation.
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But the Oral Torah is the level of the mochin of Imma, which is Binah (see on [the verse] “A locked
garden,” on the matter of “additional understanding (binah yeseirah) was given to woman®); it is

the source of the combinations of letters (which are “the engravings of a signet”),
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as, for example, in the human soul: the combinations of letters come into being from one’s com-
prehension and understanding, for exactly according to the understanding, so do the combina-
tions of letters multiply. When his comprehension and understanding are broad, the combinations

of letters are also many, and if his understanding is short, the letters are few.
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For the letters are vessels for the light of comprehension and understanding: comprehension and
understanding are revealed in the letters, and therefore as is the abundance of the light, so is the

abundance of the vessels.
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(Not so the level of Chochmah, which is above comprehension: it is not actually revealed within the
letters, only in the manner of “for the wise, a hint,” and therefore the letters do not multiply, etc.,

as said above.)
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So too above: the Oral Torah is called “the instruction of your mother,” since it is from the level of
the mochin of Imma.
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For just as from the father’s drop a child with two hundred forty-eight limbs is formed in the moth-
er’s womb, etc., so from one verse, “You shall dwell in sukkos,” there is made in the Oral Torah the
tractate of Sukkah, and Rashi’s commentary, and Tosafos, and the codifiers. That is because it is
the level of Imma, which is comprehension. And therefore it is what is called “a good and broad

land.”
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And this is why it is also called “the land of the deer (tzvi)”: it is like a deer, whose skin does not

hold its flesh, for when the flesh is taken from it, the skin shrinks. But as long as the flesh is in it,

then all the while the flesh keeps growing, its skin grows likewise.

TR 1122 NPNIRTA W2PNNRT 71200 MR N3 RRORT 1°Mn RO 18 5yaw 77IN% Swnn XM
LPNIRT 022707 RO TAWRT 7390 R 95 79901 719932 90

And this is the analogy for the Oral Torah, which is the mochin of Imma, the level of the faculty of
understanding, which is clothed in the letters as light and vessel, in a revealed way. Therefore, the

more comprehension increases, the more the letters increase of themselves.
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Aswe see that in the Mishnah the letters are few, because there the understanding is still brief.
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But in the Talmud, where understanding and comprehension were increased with great breadth
(for Talmud is in [the World of| Beriah, where the Chochmah, Binah and Daas of Atzilus are
clothed, and Mishnah is in Yetzirah, etc.), therefore the combinations of letters there multiplied
greatly.
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And this is why it is called “a good and broad land”: it broadens without end, for whatever a sea-
soned student will in the future originate is counted as part of the Oral Torah, and then the letters
broaden, etc.
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Therefore in the Oral Torah there is no strictness about the letters as in the Written Torah.

likuteitorah.com/torah-ohr/vaeira/ 77

27



TORAH OHR - PARSHAS VA'EIRA - MAAMAR 5 ‘?”Jﬂ ‘?y 2182

POV 971 oYU RIT NR NWP2 RINI 191 AR W2 RN W WD NNaTR mawnnw
21D 1AW 287 0OANWwNnY 0°3907 87 NPNIRM TAWAM 73277 K27 (79 byaw nnna) 7Y2WINN

The Mishnah speaks in this wording and a Baraisa in other wording, and likewise the Gemara in
other wording. This is for the reason stated above: the essence of the Oral Torah is understanding
and comprehension, and the letters multiply and change according to the comprehension, etc.
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(All this is because in the Oral Torah the comprehension is revealed in the letters, that is, from the
level of the mochin of Imma. Not so the Written Torah, which is from the level of the mochin of
Abba, which are not revealed in the letters; rather the letters are hints, and therefore the hints are

specifically thus and so and do not change because of one’s greater understanding, as said above.)
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(And this is why Binah is also called “the broad places of the river.” And see what is written in
Parshas Lech Lecha concerning the hei of Avraham: that in order for there to be broadening and
spreading out, its root is from a place higher than Chochmah, that is, from the level of the tip (kotz)
of the yud, which is the level of Keser, which is above Chochmah.
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In the same way it can also be understood regarding the Oral Torah, which is the level of Binah, un-
derstanding a matter at length: its root is higher than the Written Torah, which is the level of
Chochmabh.)
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Now, just as Binah, which is called the Oral Torah, is called “a good and broad land” because of the
broadening of the combinations of letters, so it is exactly with the level of Malchus, the Nukva of

Z’eir Anpin,
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which is also called “a good and broad land,” for she is the very essence of the Oral Torah, as in the
well-known statement of the Tikkunei Zohar, “Malchus is the mouth; we call her the Oral Torah.”
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For of the Written Torah and the Oral Torah it is said, “Wisdoms sing aloud in the street”: two wis-
doms. The higher Chochmabh is the level of the Written Torah, and the lower Chochmah is the level
of the Oral Torah.
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And she is what is called “a good and broad land,” for she broadens greatly according to the in-
dwelling of the Infinite Light (Or Ein Sof), blessed be He, within her. That is, as is known from the
writings of the Arizal, in this Malchus differs from all the Sefiros: she has many changes, for at

times she broadens greatly and at times she shrinks exceedingly.
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And there are many levels in this broadening, and these changes are actually in the vessels of the
level of Malchus.
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That is: at one time she is only a point beneath Yesod, at another time she grows up to the level of
Netzach, Hod and Yesod, and at another up to Chesed, Gevurah and Tiferes, etc. And sometimes

she broadens until they are equal in stature.
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And the whole cause of these changes in the vessels depends entirely on the influx and drawing
down into her of the light from the Infinite One (Ein Sof), blessed be He. For when the revelation of
the light diminishes, the vessel too diminishes, to be only a single point; and of this it is said, “I am

black,” etc., at the level of a single point.
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And when the revelation of the light increases, then the vessel too actually increases, all in propor-
tion to the revelation of the light. And this is why she is called “the land of the deer”: the growth and
spreading of the skin depends on the growth of the flesh, for when the flesh diminishes and de-
parts, the skin shrinks.
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And this indicates what was said above: that in Malchus the increase and decrease of the vessels de-
pends on the increase and decrease of the lights. Therefore there are many changes in her growth

and in her stature, so to speak, which are the vessels; not so the other configurations (partzufim),
which have no changes at all in their vessels.
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And the changes on Shabbos and Yom Tov are a matter of added light, etc., but the vessels have no
increase or decrease in them. For Abba and Imma never broaden or shrink, since there is never

any change in their vessels.
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And the emotive attributes called Z’eir Anpin likewise do not broaden and shrink; rather, when the

mochin of nursing (yenikah) flow to them from above, they receive the mochin, or the mochin do

not flow to them;
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but the emotive attributes themselves do not shrink and broaden, as Malchus does, in whose very
self there are changes. Thus the spreading of the vessels of Malchus depends on the spreading of
the lights.
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And this is a special excellence in the vessels of Malchus: they are utterly nullified (batel) before the

lights. And this is why she is called “a good and broad land,” for she broadens in proportion to the

abundance of the light, etc.

MAnRY INRYY .0°OMAYN2 AR N2 BY 199BR (7o byaw sminal 2PYAVANT P0¥2 1N N

X1 12292 21PN INRYT weANRw 290 MPANTA RIT ITRYhY 93T w0 N2 RO 0°Aayna
ST W N2

And this is the advantage of occupying oneself with the Oral Torah, even over the level of “love in

delights.” For joy and “love in delights” are the level of yesh and davar, an existing something: joy

is in the revelation of the heart, in which one feels the joy and the delight in his heart, and this is

the level of yesh and davar.
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But in the Oral Torah the light is hidden and the delight is not felt. Therefore it is loftier, for it is the

level of mah (“what”), the utmost self-nullification (bittul), without any feeling at all.
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And this is what He said, “And I will bring you out from under the burdens of Egypt”: this is the go-

ing out and revealing of the emotive attributes from the throat through the voice of the Written

Torah;
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then afterward, “And I will bring you to the land”: the Oral Torah, which has a special excellence

and level in being “the land of the deer,” etc., “good and broad,” as said above.
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Now we must explain “And I will set tzvi in the land of the living.” This is a further excellence of the
Oral Torah, and it is a second reason why it is called “the land of tzvi.”
199 DONR KIIRW DO11¥T 02 PRW 17173p7 RT3 1317389 197 239738 11wDR) 113777 XIT %28 0 9D
TRI2ND IRDY VT IR YOO WD D73 [wmpn pwbal PUTRR 197 10 1IN°2% KDY 013N ONCAR KDY
(0°9802

For tzvi means will (from the word tzivyoni, “my will”; and likewise “they were created with their

consent (tzivyonan)”: the Holy One, blessed be He, asked them, “Is it your will that I create you?”;

and likewise “but you were not willing,” which the Targum renders ve’la tzevisun, etc. And in the

Holy Tongue too it means desire, or glory and splendor, as explained in the books),
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that is: His Supreme Will, blessed be He (and desire is the inner dimension of the will, as is known),
is clothed and revealed specifically in “the land of the living,” which is the Oral Torah.
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And this is a further excellence of the Oral Torah over the Written Torah. The Written Torah, Mikra,
is the level of the mochin of Abba alone, which is the level of Chochmah; but there is not so much
revelation in it of the Supreme Will itself, which is above Chochmabh.
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For it is impossible to understand and to rule on any halachic decision, which is the Supreme Will,

to acquit or to hold liable, forbidden or permitted, etc., from the Written Torah; one cannot under-

stand the ruling from it, since it is only the level of His wisdom, blessed be He.
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But in the Oral Torah the Supreme Will, blessed be He, is clothed and revealed: these are the ha-
lachic rulings in the Oral Torah, forbidden and permitted, which are the Supreme Will, blessed be
He.
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And this is “And I will set tzvi in the land of the living” specifically: the revelation of the Supreme
Will is specifically in the Oral Torah. This is because “last in deed” is precisely “first in thought,”

and “their beginning is wedged in their end,”
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and therefore Malchus is called “a woman of valor, the crown of her husband,” and she is also

called “a land of desire (chefetz),” on account of the revelation of the will specifically in her
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(as in the physical earth: the revelation of the power of growth, which is the level of the Infinite, to

create from nothing, etc., as written in Iggeres HaKodesh on “He and His life-force,” and in the

maamar “A woman ofvalor, the crown of her husband.”
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Now in the Oral Torah too there are aggados and halachic rulings, and in the aggados, too, only the
higher Chochmah is clothed; but in the laws and halachic rulings the Supreme Will is clothed.
Therefore the study of the laws is far loftier than the study of the aggados, as stated in the Gemara,
Sotah, folio 40.)
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But although the Oral Torah has special excellences and levels over the Written Torah, being called
“a good and broad land” and having in it the revelation of the Supreme Will, nevertheless in one
respect it is lower in level, for it has descended very low into physicality and speaks only of physi-
cal matters (and see what is written in Parshas Bereishis).
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But about this it is said, “And I will bring you to the land concerning which I lifted up My hand,”
etc.
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As in the analogy of the hand, with which one lifts an object lying below: the hand can lift it higher
than the head, and can place it upon the head.
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So too Malchus, which is called the Oral Torah, is the level of the land: although she is clothed in
physicality, nevertheless “I lifted up My hand” to raise her above the head, above the level of the
higher Chochmah. For she is the level of “a woman of valor, the crown of her husband”: she is the

level of a crown (atarah) and Keser (the Crown) for Z’eir Anpin.
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This is for the reason stated above, “And I will set tzvi in the land of the living,” for in her is the
revelation of the Supreme Will, etc. And the Crown (Keser) is above the mochin in the head, as is

known.
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And this is “concerning which I lifted up My hand.” That is: “My hand” is the arms of Arich Anpin,
which are the Chesed, Gevurah and Tiferes of Arich Anpin, which prepare Malchus, as it is written,
“The Sanctuary, O L-rd, that Your hands established.”
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And this is [the meaning of] “And you shall be a crown of tiferes (splendor),” etc., “and a royal dia-
dem in the palm of your G-d.” That is: the royal diadem, which is Malchus, is “a crown of tiferes,”
as said above, meaning “the crown of her husband.” “In the palm of your G-d”: this is through

“concerning which I lifted up My hand,” the arms of Arich Anpin.
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And this is “to give it to Avraham, to Yitzchak and to Yaakov.” For the Patriarchs are the Chesed,

Gevurah and Tiferes of Z’eir Anpin, and it is a special distinction for them that the land was given

to them, because she is “a woman of valor, the crown of her husband,” a crown (Keser) for Z’eir

Anpin, as said above. And this is the distinction and the level of the Oral Torah.
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“And I will give it to you as a heritage”: that the light should be hidden in it, which is the utmost
self-nullification (bittul), in which the self-nullification is not felt at all. And in this it is higher even
than the level of “love in delights,” which is the level of yesh and davar, in which the joy is felt in
the heart.
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But study, when it is in a state of self-nullification, in the manner of “I am the Mishnah that speaks

in your mouth,” is actual self-nullification, without any feeling at all, as said above.

D7YAWIN ROIW PR 73R M2 0792K 90 .0773RD 10K NN 3N LT3 N7 1Pnvann 1 41
.0°211¥ N2 727N °121 (122ax] AR N1 1122 (72 2yaw 1)

And this is [the saying] “The Mishnah is the Queen,” as is known. And this is “to give it to

Avraham”: for Avraham is the level of love, and the land, which is the Oral Torah, is higher even

than the level of “love in delights.”
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It follows that what is explained in this verse is, above, the general matter of the union of Abba and
Imma and of Z’eir Anpin and Nukva; and these very levels are exactly [present| in the service of

G-d every day, for a person has all these levels within him.
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Therefore every day, morning and evening, we mention the Exodus from Egypt.
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For first there is the level of the exile of Egypt, which is the gestation of Z’eir Anpin in the womb of
Imma, and it is the level of Mitzrayim, the strait of the throat; and afterward, through “Say to the

bR

children of Israel, ‘I am Havayah,’” which is occupation with the Written Torah, called “the Torah

of Havayah,” comes the birth. And this is the term Mikra, for one reads (korei) and brings them out

of concealment into revelation.
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But just as physical birth is impossible without birth pangs and suffering, so one must feel pain and

anguish over the withholding of the revelation of the Name Havayah in his heart.
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And through this there will be the birth, which is joy and delight, as it is written, “a joyful mother of
children.” Above, this is the birth of Z’eir Anpin, and below, in the soul, it is the revelation of the
emotive attributes, love and awe. And the blood of impurity (dam niddah) comes out: all the alien
thoughts are pushed away (nidchin) through the birth, etc.
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And afterward, “And I will bring you to the land.” Above, this is the flow descending from the level
of Z’eir Anpin to Malchus, and it is called “the land of Canaan,” for it subdues (machnia) all the ex-

ternal forces and all the judgments are sweetened.
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This is because through the birth, which is the level of maturity (gadlus), the external forces have
no nurture; but from the level of gestation and immaturity (katnus) they do have nurture, as ex-

plained elsewhere.
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And below, the land is the level of the Oral Torah, and it is [the land] “concerning which I lifted up

My hand,” for “a woman of valor is the crown of her husband,” and “you shall be a royal diadem,”
etc., as said above.
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And since it is known that every day new mochin are drawn down above, and likewise in the hu-

man soul, as it is written, “They are new every morning,” etc., so that one becomes a new creation,

therefore there must be an Exodus from Egypt every day.
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For the drawing from the mochin to the emotive attributes is through the strait of the throat, that is,
through the Written Torah; and afterward, “And I will bring you to the land,” which is the Oral
Torah, called “a land of desire,” as said above.
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