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“See, the fragrance of my son
is like the fragrance of a field”

Yitzchak wanted to reveal a great encompassing light in Eisav
himself, but such light can transform darkness only through
Yaakov. Yaakov, receiving the blessing “by guile,” drew a light
beyond the whole order of the worlds down into physical Torah

and mitzvos.
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THE BIG IDEA

Yitzchak wanted to reveal a great encompassing light in Eisav himself, but such
light can transform darkness only through Yaakov. Yaakov, receiving the blessing
“by guile,” drew a light beyond the whole order of the worlds down into physical

Torah and mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Yitzchak prized Eisav, whom he also knew was not in the habit of speaking G-d’s
Name. Eisav is the dross of Yitzchak’s Gevurah, yet his “head” rests in Yitzchak’s bosom. Using the
eleven spices of the incense, the Alter Rebbe explains: ten correspond to the ten levels of kelipah,
whose holy life-force is “in exile” and swallowed up, feeding their pride; the eleventh, frankincense, is
an encompassing light that sustains them from above without being swallowed. That encompassing
root is Eisav’s “head”: hence his pious questions, while from his inner dimension G-d’s Name was not
fluent on his lips. Yitzchak, seeing Eisav from above, wanted to draw a great light into him to free the
sparks he held; but this can only happen through Yaakov, so Eisav receives only a residue and must
“serve his brother.” Fragrance is a rising from below, and drawing an encompassing light needs an
encompassing rising: for Yaakov, this is the teshuvah of “his rebels,” a return beyond any vessel. The
blessing brings light from beyond the chain of worlds, through Yitzchak’s power of measure, into phys-
ical Torah and mitzvos, and it came through guile, without Yitzchak’s knowledge, to repair the ser-

pent’s guile.

OUTLINE

1 The question: how did Yitzchak see Eisav? 1

Eisav impressed Yitzchak with pious questions, yet G-d’s Name was not habitually on his lips. He is the dross
of Yitzchak’s Gevurah, but his “head” rests in Yitzchak’s bosom.

2 The eleven spices and the kelipos 12-4

Ten spices match the ten levels of kelipah, whose holy life-force is swallowed up in exile; the eleventh,
frankincense, is an encompassing light over them. That encompassing root is Eisav’s “head.”

3 Sparks in Eisav and Yitzchak’s intent 15-6

Eisav holds holy sparks, great souls to come. Yitzchak wanted to release them from Eisav directly with a
great added light, the supernal “dew” and “oil.”
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4 Yitzchak’s mistake and Eisav’s actual blessing

17

Eisav can be refined only through Yaakov; so Eisav receives only part of the “richness,” the dew only “from

above,” and on condition that he serve his brother.

5 Fragrance as the rising from below

18-11

Every flow from above is called by a rising from below; an encompassing light needs an encompassing ris-

ing. Fragrance is that rising, and the “field which Havayah has blessed” is the rising of Malchus that needs

help from above.

6 The fragrance of Yaakov: baalei teshuvah

112-14

Read for Yaakov, “his garments” are “his rebels,” baalei teshuvah, who draw light beyond any vessel by

contemplating G-d’s greatness and crying out over their separation.

7 What the blessing added, and why by guile

Ms-16

The blessing draws light from beyond the chain of worlds into physical Torah and mitzvos through

Yitzchak’s power of measure. It came without Yitzchak’s knowledge, repairing the serpent’s guile by

drawing the spiritual into the physical.

KEY CONCEPTS

Frankincense (levonah) 11112

The eleventh spice of the incense: an encompassing light
that sustains the kelipos from above without being ab-
sorbed by them. It is Eisav’s “head,” still within holiness.

The ten crowns of impurity Xn1axonT 1°I03 71
The ten levels of kelipah, which mirror the ten holy Sefiros
and draw a glimmer of life from them.

Life-force in exile n1731 7102 NN

Holy life-force held captive in kelipah, swallowed up so
that it breeds pride rather than self-nullification.

Encompassing and inner light °1°191 7°pn

Inner light enters a recipient according to its capacity; en-
compassing light is too great to be contained and affects it
from beyond.
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Raising of mayin nukvin 77 nx%yn

The rising from below (“feminine waters”) that calls forth
a flow from above; its kind, inner or encompassing, deter-
mines what is drawn down.

Fragrance 1"

Returning light rising from below, linked to Gevurah and
to the refinement of fallen sparks; it “restores the soul”
and draws down the encompassing light.

Botzina dekardinusa xn°1177p7 X1°%12

The “lamp of darkness,” the root of the Gevuros and the
measuring line; Yitzchak’s source, through which added
light reaches the physical world.

Mazal versus merit xn121/ 8921

Merit follows the ordered measure of the worlds; mazal is a
flow from above all measure, given even to one who does
not deserve it.
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SECTION 1 - 11

The question: how did Yitzchak see Eisav?
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“See, the fragrance of my son is like the fragrance of a field which Havayah has blessed.” [We need]
to understand: Yitzchak thought it was Eisav, so how was he so esteemed in his eyes? Also, in truth
it is not understood how Eisav [stood] in Yitzchak’s eyes.

The maamar opens with Yitzchak’s words as he smelled the garments of the son he was blessing. The ques-

tion: Yitzchak believed it was Eisav in front of him, so why would Eisav’s “fragrance” move him so much,
and what did Yitzchak really think of Eisav?

1D °1ann DR PAwYn PR NIPRWI 1IMIA [oaw] Y #1992 T°% 53 210377 1K aYyD °
For at one point the verse says, “for [there was| game in his mouth”: that he would deceive him with
questions such as how one tithes straw, etc.

The Torah says Yitzchak loved Eisav “for [there was] game in his mouth”: the Sages read this as Eisav “trap-
ping” his father with his mouth, asking pious-sounding questions such as how to tithe straw (which in fact
needs no tithing). So Yitzchak seems to have thought Eisav was careful about mitzvos.
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And at another point the verse says, “The voice is the voice of Yaakov”: that is, because he said, “for
Havayah your G-d brought it about [for me],” etc., and he knew that Eisav does not have the Name
of Heaven fluent on his lips.

Yet when the disguised Yaakov said “Havayah your G-d brought it about,” Yitzchak became suspicious that

this was not Eisav, because Eisav was not in the habit of saying G-d’s Name. So Yitzchak also knew Eisav’s in-
ner coarseness; the two verses seem to contradict each other.
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But the matter is this: Eisav is “the dross of gold” (sosfisa dedahava), the refuse of Yitzchak’s
Gevurah (restraint), which is the level of the superiority of gold over silver; and from its refuse
Eisav came forth. And “the head of Eisav [lies] in the bosom of Yitzchak.”
The answer begins with a Kabbalistic image: Eisav is the “dross” left over from the refining of gold, and gold
stands for Gevurah, Yitzchak’s attribute, which in holiness is higher than the “silver” of Chesed. Eisav came

from that refuse, yet his “head” rests in Yitzchak’s bosom: something at the top of Eisav remains rooted in
holiness.

SECTION 2 - 12-4

The eleven spices and the kelipos
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To understand the matter of the “head”: there are eleven spices of the incense, “the balsam and the
onycha,” etc., and they correspond to the ten crowns of impurity (kisrin demisaavusa); this is the
life-force within holiness that gives life to the “one opposite the other.”

To explain what Eisav’s “head” is, the Alter Rebbe turns to the incense of the Temple, made of eleven spices.

They correspond to the “ten crowns of impurity,” the structure of the unholy side, and stand for the life-force
from holiness that keeps alive the side G-d made “one opposite the other,” opposite holiness.
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For just as in holiness there are ten Sefiros, so in kelipah (the husk) there is exactly [the same]: a
glimmer from the ten Sefiros of holiness. But in holiness [they are| “ten and not nine,” and not
eleven, whereas in kelipah it is the eleven spices of the incense.
Kelipah mirrors holiness: it has its own ten levels because it receives a glimmer from each of the ten holy
Sefiros. But holiness is exactly ten, “ten and not nine,” and not eleven (Sefer Yetzirah), while kelipah is

eleven, like the eleven spices of the incense; the eleventh, the frankincense, is explained in the next
paragraph.
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The explanation: concerning the life-force (chayus) drawn forth in holiness it is written, “and the
host of heaven bow down to You,” for they are nullified, because they apprehend the life-force
drawn upon them from His holiness, may He be blessed. The kelipos (husks), by contrast, raise
themselves up “like the eagle,” etc.,

In holiness, the created beings (“the host of heaven”) bow before G-d because they perceive the divine life-

force that sustains them, and so they are nullified before it. The kelipos, though also kept alive by holiness,
do the opposite: they lift themselves up “like the eagle,” in pride.
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with brazenness. This is because the life-force drawn to them is, within them, in the mode of exile;
therefore, even though they receive life-force from holiness, they are not nullified. On the con-
trary, they raise themselves up “like the eagle,” etc., and the life-force drawn to them is swallowed
up within them.

The reason is that the holy life-force inside them is “in exile”: it is held captive and hidden, so they do not
feel it as divine. Instead of making them humble, it is swallowed into them and feeds their sense of self.
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But how, then, do they live and endure from holiness, since the life-force is swallowed up within
them? This is the matter of the frankincense (levonah) among the eleven spices of the incense: it is
the encompassing light (Or Makif) above them, which is not swallowed up within them.

This raises a problem: if the holy life-force is swallowed up inside them, what keeps them in existence? The

answer is the eleventh spice, the frankincense: an encompassing light that shines on them from above and is
never absorbed into them.
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And because it is an encompassing light, above their awareness, and they do not sense it, while the
life-force drawn to them inwardly is swallowed up, as explained above, therefore they grow
haughty and raise themselves up with brazenness, as explained above.

Because the frankincense light stays above the kelipos’ awareness, they never feel it; and the inner life-force

is swallowed up. So nothing in their experience humbles them, and they become proud and brazen.
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The level of frankincense is what joins the ten Sefiros of holiness so that they shine into the ten
Sefiros of impurity. And it is “the head of Eisav”: that is, the level of the encompassing [light] from
above is included in “the bosom of Yitzchak,” truly within holiness.

Frankincense is the link that lets the holy Sefiros shine into the unholy ones. This encompassing light is “the
head of Eisav”: the highest point of Eisav, which remains inside holiness, in Yitzchak’s bosom.
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Therefore, from the side of the level of the encompassing [light], Eisav asks how one tithes straw;

and from the side of the inner dimension (pnimiyus), the Name of Heaven is not fluent on his lips.

This resolves the opening question. From his encompassing root Eisav really did have a pull toward mitzvos,
like asking about tithing; but his inner self, where holy life-force was swallowed up, left him without G-d’s
Name on his lips.

SECTION 3 - 15-6

Sparks in Eisav and Yitzchak’s intent
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Now it is known that the life-force in the ten crowns of impurity is because “he swallowed wealth,

and he will vomit it up,” and “[there is| a time when man rules over man to his harm.”

The kelipos have life because they have “swallowed” holy sparks which they will eventually have to give up
(“he swallowed wealth and will vomit it up”). Likewise, the time when evil rules over man is “to its harm”: its
power will end by yielding the good it holds.
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This is because of the sparks that fell into them at the beginning of the world’s creation, in the shat-
tering of the vessels (“and he reigned, and he died,” etc.), and also on account of the sin of the Tree

of Knowledge,

The sparks fell into the kelipos in two ways: through the “shattering of the vessels” at the start of creation,
which the Torah alludes to in the kings of Edlom who “reigned” and “died,” and through Adam’s sin with the
Tree of Knowledge. In the Arizal’s Kabbalah, the kings who reigned in the land of Edom and died, one after
another, stand for the vessels of the world of Tohu. Those vessels could not hold their intense light; they
broke, and their sparks fell downward. Since Edom is Eisav, this is why Eisav in particular holds such sparks,

waiting to be refined.
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as is written in Sefer HaGilgulim. Therefore the life-force is drawn to them, being in them in the
mode of exile, as our Sages, of blessed memory, said: “Israel was exiled only so that converts would

be added to them.” So too in Eisav there were sparks, such as Rabbi Meir

Because the sparks are held captive, the life-force in the kelipos is “in exile.” The Sages say Israel was exiled
to gather converts, meaning to raise the sparks scattered among the nations. Eisav, too, contained holy
sparks, which the tradition identifies with great souls who descended from him or came from his side, start-
ing with Rabbi Meir. The Gemara (Gittin 56a) tells that Nero, the Roman emperor sent against Jerusalem, un-
derstood that G-d meant to destroy His Temple and then punish the man who did it. He fled and converted,
and Rabbi Meir descended from him. Since Rome is identified with Edom, the line of Eisav, Rabbi Meir is a
holy spark drawn out of Eisav.

RoZITD PRZS 7317 (em] M 1992 TO% (el 7 QMY TV PP0ARY (prynw YT DIPPINI
2PY° Y ROW 1M¥Y2 13m0

and Onkelos, Shemayah and Avtalyon, and Ovadyah; and from them came the “game in his

mouth.” And Yitzchak wanted to draw them out from [Eisav] himself, not through Yaakov.

Other such souls were Onkelos the convert, the sages Shemayah and Avtalyon, and the prophet Ovadyah.
These sparks were the source of Eisav’s “game in his mouth,” his talk of mitzvos, and Yitzchak wanted to re-
lease them from Eisav directly, without Yaakov’s involvement. Each of these figures came from outside
Israel. The Gemara tells of Onkelos, a Roman who converted and won over to conversion the soldiers the em-
peror sent to bring him back (Avodah Zarah 11a). It traces Shemayah and Avtalyon to descendants of
Sennacherib (Sanhedrin 96b), and it says Ovadyah, who prophesied against Edom, was himself an Edomite
convert (Sanhedrin 39b). The maamar counts them all as sparks that had been held on Eisav’s side.
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For even now “he swallowed wealth, and he will vomit it up,” only it is through Yaakov, who is the
level of Z’eir Anpin (the emotive attributes), in which all the lights above are included. He en-
clothes himself in Yetzirah on the weekdays, the level of “his servant, the elder of his house,” to

raise up from there and to refine, as explained above.

Normally the sparks are recovered through Yaakov, who represents Z’eir Anpin, the configuration that holds
all the higher lights. On weekdays it goes down into the world of Yetzirah (the level of Eliezer, “his servant,

the elder of his house”) to lift and refine the sparks there.
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But Yitzchak wanted this to be not through Z’eir Anpin, but that there be a revelation of the super-

nal lights in Eisav himself; and this is the matter of an addition and increase of light.

Yitzchak wanted a different path: that the higher lights be revealed within Eisav himself, not through Z’eir

Anpin. This would require an extra, greater measure of light.
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For to refine the good from the evil one must shine a great light there, so that through this it will

absorb and gather in all the sparks that have flowed down there.

Such extra light is needed because separating good from evil requires a strong light, strong enough to draw
out and collect every spark that has fallen there.
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This is [the meaning of] “And may G-d give you of the dew of the heavens”: this is “the dew of Atika
that drips to Z’eir Anpin,” the level of “heavens.” “And of the richness of the earth”: oil is
Chochmah (wisdom), and “Abba founded the daughter,” who is called “earth.” He wanted to draw
down the level of the supernal dew and oil, so that through this there would be the raising of the

sparks,

Yitzchak’s blessing is read as a map of supernal lights. “Dew of the heavens” is the Zohar’s “dew of Atika”
(Atik Yomin, “the Ancient One,” the innermost level of Keser) that drips into Z’eir Anpin (called “heavens”);
“richness of the earth” is oil, symbol of Chochmah, which founds Malchus, “the daughter,” called “earth.”
Yitzchak wanted to draw these supernal lights down so that the sparks would rise.
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as we see, by way of analogy, when the sun shines upon the earth, as in the heat of the day, it draws
up the moisture of the earth, and “a mist would rise from the earth”;

The first analogy: the heat of the sun draws the earth’s moisture up as vapor. A strong light from above lifts
what is below toward itself.
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and likewise with a candle before a great torch, [the torch] draws in the light of the candles. So too,
through a supernal illumination that comes with addition and increase from above, all the sparks

that fell below are drawn up and gathered.

The second analogy: a small flame placed near a great torch is drawn into it. So a great added light from
above would draw the fallen sparks up and gather them.
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But this illumination must come specifically with addition and increase: the level of “blessing,”
which is above the order of the chain of descending worlds (hishtalshelus); for according to the or-

der of hishtalshelus, Eisav would not have been worthy of it.

Such a light cannot come by the normal order of the worlds, since by that order Eisav would never deserve it.
It must be a “blessing,” a gift from above the ordered chain of hishtalshelus.

likuteitorah.com/torah-ohr/toldos/5/ 10
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SECTION 4 - 17

Yitzchak’s mistake and Eisav’s actual blessing
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This is [the meaning of] “and I will bless you before Havayah”: specifically before Havayah.
Yitzchak’s wish to draw [the blessing] to Eisav himself, not through Yaakov, was because he saw

him from above downward,

Yitzchak told Eisav he would bless him “before Havayah,” the Name that stands above the order of the
worlds. He wanted to give Eisav this directly because he viewed Eisav from above, from Eisav’s highest root.
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through the level of frankincense, which is the level of the encompassing [light]; therefore he want-
ed to draw into him the revelation of the encompassing [light], with addition and increase of light.

Yitzchak saw Eisav through his frankincense, his encompassing root in holiness; so he wanted to reveal that

encompassing light in Eisav with a great increase of light.
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Nevertheless, he erred in this, for Eisav is not worthy of this level except through Yaakov. For if the
life-force were drawn to Eisav, it would be swallowed up, G-d forbid, as before, or else nothing at all

would remain of the level of Eisav;

But Yitzchak was mistaken: Eisav could receive this only through Yaakov. Given directly, the light would ei-
ther be swallowed up in Eisav as before, feeding his pride, or overwhelm him so that nothing of him would

remain.
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but for there to be the “turning of darkness to light and of bitterness to sweetness” is impossible
except through Yaakov, Z’eir Anpin of holiness, through whom [what is in] Eisav will be refined and

included in holiness.

The true goal is to transform darkness into light and bitterness into sweetness, so that what is in Eisav is re-
fined and becomes part of holiness. That can happen only through Yaakov, the holy Z’eir Anpin.
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That is why Yitzchak afterward also agreed to Yaakov’s blessing. And to Eisav he said, “Behold, of
the richness of the earth,” etc.: mishmanei, [meaning] a part of the richness (whereas to Yaakov he

said “and of the richness,” u-mishmanei, with an additional vav),

So Yitzchak later agreed to Yaakov’s blessing. The difference in wording shows the difference in the bless-
ings: Eisav got mishmanei, “of the richness,” only part of it, while Yaakov got u-mishmanei, “and of the rich-
ness,” with an extra vav, meaning more.
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that is, from the residue left of the oil drawn down to the earth: there “shall be your dwelling,” the

inner level. And “of the dew of the heavens” of Yaakov, [something] will be drawn to you as well,

Eisav’s share of the “oil” is only what is left over after it has come down to the earth, and that is his

“dwelling,” his inner level. He will also receive something of Yaakov’s “dew of the heavens.”
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but only “from above”: that is, the level of the encompassing [light] alone (unlike Yaakov: “And
may [G-d] give you”); and on the condition “and you shall serve your brother”: that you be nullified
before the level of Yaakov, for through this specifically there will be an elevation, as explained
above.

But this comes to Eisav only “from above,” as an encompassing light, while Yaakov is actually “given.” And it
comes on condition that Eisav “serve his brother”: only by yielding to Yaakov can Eisav be raised.
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Fragrance as the rising from below
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Now the verse “See, the fragrance of my son,” etc., will be explained. Yitzchak wanted to draw

down the level of the encompassing [light] and the frankincense, as explained above; and every

drawing-down comes through a raising of mayin nukvin (feminine waters), as is known.

Now the maamar returns to the verse itself. Yitzchak wanted to draw down the encompassing light, the
“frankincense”; and in Kabbalah every flow from above (“masculine waters”) is called forth by a matching
rising from below, the “feminine waters” (mayin nukvin).
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Now, to draw down mayin duchrin (masculine waters) of the inner [level], a raising of mayin

nukvin at the inner level suffices; but to draw down mayin duchrin of the encompassing [level],

there must be a raising of mayin nukvin at the encompassing level as well.

The rising from below must match what it calls down. An inner light needs only an inner arousal, but to draw
down an encompassing light the arousal from below must itself be of an encompassing kind.
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Now fragrance is the raising of mayin nukvin, which is the level of returning light (or chozer). It

comes from the Gevuros, as we see that a sweet apple has no fragrance;

Fragrance is the rising from below, “returning light” that goes back up toward its source. It comes from
Gevurah, the side of strength and severity: a sweet apple has no scent.
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only the sour, and all sharp things, have a strong fragrance. This is because the raising of mayin

nukvin consists of the refinements (beirurim) of sparks that fell in the shattering of the vessels.

Only sour and sharp things smell strongly. The reason: the rising from below is made of the refinement of
fallen sparks, which come from the shattering of the vessels, a matter of severe judgment, so fragrance be-
longs with the sharp and the severe.

likuteitorah.com/torah-ohr/toldos/5/ 13
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Therefore, of all the mitzvos “a pleasing fragrance” (rei’ach nicho’ach) is not said, as it is of the of-
ferings, which [work] by raising up the soul of the animal, so that it is transformed and rises and is

included in the fire above.

That is why the Torah says “a pleasing fragrance” of offerings and not of other mitzvos. An offering lifts up
the animal’s life-soul, which is transformed and absorbed into the fire from above: a refinement from below,
and so a “fragrance.”
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Now fragrance restores the soul: that is, what was at first in a state of withdrawal of the intellect
(mochin) shines again, like a person who has fallen into a deep sleep, and through a fragrance

comes back and wakes.

Fragrance “restores the soul”: someone sunk in deep sleep or a faint, whose mind has withdrawn, is revived
by a scent.
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That is, through the sleep the intellect was hidden; and afterward, when he awakes from his sleep,
the intellect shines in him openly. And all this is done through the fragrance, which is returning
light, from below upward.

In sleep the mind is hidden; on waking it shines openly again. The fragrance, a light rising from below, is
what brings this about.
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This is the matter of “satisfaction (nachas ruach) before Me, that I spoke and My will was done.”
Now Eisav had in him no revealed inner level, for his inner [level] was swallowed up, as explained

above; he is only the level of the encompassing [light] and frankincense.

The Sages read the offering’s “pleasing fragrance” (rei’ach nicho’ach) as nachas ruach, G-d’s “satisfaction”
that His will was done, hearing nicho’ach as nachas: a response from below that “wakes” the pleasure above.
Eisav, however, had no revealed inner holiness, since it was swallowed up in him; all he had was his encom-
passing root, the frankincense.
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This is [the meaning of| “and he smelled the fragrance of his garments”: [the garments] are the lev-
el of the encompassing lights, from which there would come fragrance, that is, a raising of mayin

nukvin, to draw down the encompassing [light] from “the dew of the heavens.”

So Yitzchak smelled Eisav’s “garments”: garments surround the body, and they stand for the encompassing
lights. From them would come a fragrance, a rising from below, that could draw down the encompassing
light of “the dew of the heavens.”
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“Like the fragrance of a field which Havayah has blessed”: the field is the level of Malchus of
Atzilus, in which there is also a raising of mayin nukvin. And in this there are two levels. The first is
a raising of mayin nukvin by its nature, of itself and as a matter of course, as it is written, “So that

[my] glory may sing to You and not be silent.”

“The field” stands for Malchus of Atzilus, the receiving level, which also rises upward to G-d. It does so in
two ways. One is natural and constant, like the verse “so that [my] glory may sing to You and not be silent.”
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“It calls constantly to the supernal light and is not still,” etc. This is a raising of mayin nukvin to
the inner [level], that is, to arouse the drawing-down of the kav (line of light). And there is a raising
of mayin nukvin that needs assistance from above, since it has no power to raise mayin nukvin by
itself.

The Tikkunei Zohar describes Malchus as always calling to the higher light and never resting; this rising

draws down the kav, the ordered line of light that enters the worlds. The second kind of rising needs help
from above, because Malchus cannot produce it by itself.
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This is the level of the encompassing [light], which is the level of the revelation of the Infinite Light
(Or Ein Sof), blessed be He, itself (for the kav shines into the place of the empty space itself).

This second rising is aimed at the encompassing light: the revelation of the Infinite Light itself; the paren-
thesis adds that this is the light as the kav shines into the very space of the void.
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Now the raising of mayin nukvin of the inner level is the level of Miriam’s well, a spring that flows
of itself; whereas of the raising of mayin nukvin of the encompassing [light] it is written, “A well
that princes dug.”

An inner rising is like Miriam’s well, which flowed by itself. An encompassing rising is like a well that had to
be dug by “princes”: it needs effort and help from above.
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“And there Yitzchak’s servants dug a well.” Yitzchak’s servants are the drawings-forth from the
level of Yitzchak, who is the chief of the Patriarchs, from the level of the botzina dekardinusa (the
“lamp of darkness”), the source of the Gevuros, as it is written, “For You are our Father.”
Yitzchak’s servants who “dug a well” are the powers that flow from Yitzchak, chief of the Patriarchs, rooted in
the “lamp of darkness” (botzina dekardinusa), the source of the Gevuros and of all measure. The Sages apply
“For You are our Father” to Yitzchak. In the Gemara (Shabbos 89b), G-d tells the Patriarchs in the future that
their children have sinned. Avraham and Yaakov answer that they should be wiped out for the sanctity of His
Name. Yitzchak alone pleads for them and offers to bear their sins himself, and then Israel says to him, “For

You are our father.” It is the Patriarch of Gevurah who defends Israel most, which fits his place here as chief
of the Patriarchs.
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Therefore it is written, “And the herdsmen of Gerar quarreled, saying, ‘The water is ours’”: for the
level of the encompassing [light] is drawn to them too, from above, since it is not swallowed up as
their inner level is, as explained above. And this is “which Havayah has blessed”: it comes through
assistance from above, as explained above.

The herdsmen of Gerar quarreled over the water because the encompassing light reaches even the unholy,

from above, without being swallowed as their inner life is. And “which Havayah has blessed” means that this
second kind of rising comes through help from above.
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The fragrance of Yaakov: baalei teshuvah
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Now all this is the understanding of the verse according to Yitzchak’s view, for he thought that Eisav
was before him. But in truth it was Yaakov. How, then, is this level to be explained with regard to

Yaakov?

Everything so far read the verse from Yitzchak’s point of view, since he thought he was blessing Eisav. But it
was really Yaakov, so the maamar now asks how “fragrance” and the encompassing blessing apply to
Yaakov.
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It is stated in the Midrash: “And he smelled the fragrance of his garments (begadav)”: [read] bog-
dav, “his rebels”; [this is] the level of baalei teshuvah (those who return), which is the level of the
encompassing [light], for they draw Him with greater strength.

The Midrash reads “his garments” (begadav) as “his rebels” (bogdav): even the sinners among Yaakov’s de-
scendants give off a fragrance. These are baalei teshuvah, those who return to G-d, who belong to the en-
compassing level because they draw down divine light with greater force.
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For in the Zohar it says on “And Avraham was old, advanced in days,” etc.: “Fortunate are the mas-
ters of teshuvah, who draw,” etc. This means [they draw]| above what the soul is able to bear, for

which there is no level of a vessel to contain it.

The Zohar praises baalei teshuvah, who draw down the light with greater force. That is, they reach above
what the soul can hold, a light that has no “vessel” to contain it; that is what “encompassing” means.
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And as in the story of Rabbi Elazar ben Durdaya. Whereas of Avraham it is written “advanced in
days”: the level of a vessel and a garment, etc. And such a raising of mayin nukvin, which is the lev-
el of the encompassing [light], comes because one contemplates the greatness of the Infinite One
(Ein Sof), blessed be He, in His essence and His glory.
Rabbi Elazar ben Durdaya, after a life of sin, repented so intensely that he died weeping and was declared
destined for the World to Come: a return beyond any “vessel.” By contrast, Avraham was “advanced in days,”

his days forming a measured vessel and garment. The encompassing rising comes from contemplating the
greatness of the Infinite One Himself.
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For it is written, “For I, Havayah, have not changed”; only “His splendor is over earth and heaven,
and He has raised up a horn for His people,” etc. And one is called a baal teshuvah even if there are
no sins in his hand,

G-d Himself does not change; His “splendor” is only reflected over earth and heaven, and He “raised a horn

for His people.” Contemplating this, a person can be called a baal teshuvah even without any sins.
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but he cries out over the separation, etc. And this is the level of fragrance, which is the raising of
mayin nukvin to the encompassing level, to draw down the supernal encompassing level, from
“the dew of the heavens,” etc.

Such a person cries out over being separate from G-d. That cry is the “fragrance”: an encompassing rising
that draws down the encompassing light from above, the “dew of the heavens.”
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What the blessing added, and why by guile
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But to understand all this: is not Yaakov the level of holiness, and even without this all the supernal
lights, Arich Anpin and Abba and Imma, are drawn into him, as explained above?

A question: Yaakov is holy and already receives all the supernal lights, Arich Anpin (the “Long Face,” the
outer level of Keser) and Abba and Imma. What more could the blessing add?
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But the blessing is an addition and increase of drawing-down from above the order of the chain of
descending worlds (hishtalshelus), not in proportion to hishtalshelus, so that there be “an abun-
dance of grain and wine”: these are the halachos and aggados, which are enclothed in physical gar-
ments: “Zera’im” in Chesed, etc.

The answer: a blessing brings an added light from beyond the ordered chain of worlds, out of proportion to

it. “An abundance of grain and wine” are the Torah’s laws and lore, clothed in physical garments, such as
the order of Zera’im (Seeds) which corresponds to Chesed.
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And likewise the whole Torah, the narratives, etc.; and likewise the Prophets: [in] Judges, the story
of Shimshon and of the concubine in Givah; and likewise all the deeds of the kings; and the narra-
tives in the Gemara of Rabbah bar bar Chanah and the like: in all of them the secrets of the Torah
are alluded to. And in the same way, too, the practical deeds of the mitzvos,

The same is true of the Torah’s stories, the accounts in the Prophets (Shimshon, the concubine at Givah, the

deeds of the kings), and the strange tales of Rabbah bar bar Chanah in the Gemara: in all of them the Torah’s
secrets are hidden. The same holds for the mitzvos done with physical objects.
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that through a physical sukkah and lulav, tzitzis and tefillin there will be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, which is above, higher than hishtalshelus. For according
to the measure and order of hishtalshelus, the life-force (chayus) in Asiyah is very contracted; and
for a great light to shine from the Infinite One, blessed be He, Himself, in His essence and His glo-
ry, it is
Through a physical sukkah, lulav, tzitzis and tefillin, the Infinite Light from above the chain of worlds is
drawn down. By the normal order, the life-force that reaches the world of Asiyah is very limited.
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through Yitzchak specifically, who is the root of the Gevuros, the botzina dekardinusa, which is the
measuring line that measures out “to be wise,” etc.; and from there an addition of light and revela-
tion is drawn also into physical Asiyah.
For a great light from the Infinite One Himself to shine there, it must come through Yitzchak, the root of the
Gevuros, the botzina dekardinusa: the “measuring line” that fixes each person’s portion, such as whether he

will be wise. From that source of measure comes the power to bring an added light even into physical
Asiyah.
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This is [the meaning of] “And may Elokim give you”: also in the level of tzimtzum (contraction);

and “give” refers to the level of Havayah mentioned above in the verse “which Havayah has

blessed.” And even this [came] without Yitzchak’s knowledge, only “your brother came with guile,”
The blessing opens “May Elokim give you”: Elokim is the Name of tzimtzum, G-d’s self-limiting, so the bless-
ing reaches even into the contracted, physical level. “Give” carries down the light of Havayah, named in the

verse just before (“which Havayah has blessed”), the light from beyond the chain of worlds. And Yaakov re-
ceived it without Yitzchak’s knowing, by “guile.”
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for it cannot be enclothed in the level of Daas (knowledge); as in the saying, “The matter does not
depend on merit; rather, the matter depends on mazal.” For [the matter of] “merit” is according to

the measure of hishtalshelus: that this is what is fitting for him,

It had to come without Yitzchak’s knowledge because so high a light cannot be held in Daas, conscious
knowledge. The Talmud teaches that some things depend not on merit but on mazal, a higher root: merit fol-
lows the ordered measure of the worlds, what a person deserves.
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whereas mazal is above what is according to measure, even though he is not fitting, etc. And this
was needed in order to rectify the sin of the Tree of Knowledge, which was also through the guile

and enticement of the serpent,

Mazal gives from above all measure, even to one who does not deserve it. The guile was needed to repair the
sin of the Tree of Knowledge, which also came through guile, the serpent’s enticement.
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through which the worlds became physical, and there came about a mixture of physicality with
spirituality. And to rectify this, he did [it] from one opposite to the other, and drew down spirituali-

ty and the supernal lights so that they would be drawn also into physicality.

That sin made the worlds physical and mixed the physical with the spiritual. To repair it, Yaakov turned the
thing into its opposite: guile against guile, drawing spirituality and the supernal lights down into the physi-
cal itself.
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Whereas had Yaakov not received the blessings, [the light] from the Torah would have been drawn

only in spirituality, as it is above, “and her pitcher upon her shoulder,” etc.

Without Yaakov receiving the blessings, the Torah’s light would have remained purely spiritual, as it is
above: like Rivkah’s pitcher carried high “upon her shoulder.” Through the blessings it comes down into
physical Torah study and physical mitzvos.
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IN ONE'S AVODAH

An encompassing “fragrance” rises from the baal teshuvah: one who contemplates the greatness of the
Infinite One Himself and cries out over being separated from Him. Anyone can be called a baal teshuvah
this way, even without sins. And through physical Torah study and mitzvos (sukkah, lulav, tzitzis, tefillin) a

light from beyond the whole order of the worlds is drawn into the physical world.

QUESTIONS FOR DISCUSSION

1. How does the model of the eleven spices explain both Eisav’s pious questions and the absence of G-d’s
Name from his lips?

2. Why does holy life-force make the host of heaven humble but make the kelipos proud?

3. What was Yitzchak’s mistake in wanting to bless Eisav directly, and how do the actual words of Eisav’s

blessing show it was corrected?

4. Why does drawing an encompassing light require an encompassing rising from below, and how is teshu-
vah such a rising even for someone without sins?

5. Why did the blessing have to come through guile and without Yitzchak’s knowledge, and how does this re-

pair the sin of the Tree of Knowledge?
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For the children at the table

The fragrance that rises up

THE BIG IDEA

Every blessing from above is called down by something that rises from below, and the
strongest “fragrance” rising from below is a person who returns to G-d with all their heart.

When Yaakov came to receive his father’s blessing, Yitzchak smelled his clothes and said, “See, the
fragrance of my son is like the fragrance of a field which G-d has blessed.” The maamar explains
why fragrance matters so much. Every blessing that comes down from above is called down by
something that rises up from below, and fragrance is that rising. A sweet apple has no fragrance,
while sharp things have a strong one. The Midrash reads “his garments” (begadav) as “his rebels”
(bogdav): people who do teshuvah, which means returning to G-d. When a person thinks about
how great G-d Himself is, and cries out because they feel far from Him, their return rises higher
than any measure. A person can return to G-d in this way even if they have not sinned. Such a fra-
grance brings down a blessing beyond measure: G-d’s own light shines into simple, physical
things, into the study of Torah and into a sukkah, a lulav, tzitzis and tefillin. Without that blessing,
the light of the Torah would have stayed spiritual alone. Through it, the highest light comes into the

world we live in. This is the blessing that Yaakov received.
THE MASHAL

A person in a deep sleep cannot think clearly; their mind is hidden. When a strong fragrance
reaches them, they wake up, and their mind shines again. In the same way, the fragrance that rises

from below wakes a great light above, and it shines down again.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does a blessing from above need something to rise up from below first?
2. Why do you think the Midrash reads Yaakov’s “garments” as people who return to G-d?

3. This week, how can you take a quiet moment to think about G-d’s greatness and want to come
closer to Him?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

%12 97 N9

Contains two other transcripts of this maamar, which can
be compared with the text here.
KEHOT'S NOTE
DMIAAT QY IRNDAR NANR 7717 .10y 770pN N”N02 MANK NN °2
p7ab 0oIxa Poyh ARG LR LLOANN T 77D .2 ,BO0N T 70 N7MNa
n”A02 1T 777 .100°2°Y 1 70 1ANNRI N7AIR2 9213 71 9ARR LY IR
971 NTIAY IR .OWD 1913 ART LT IRRR BY 7010 15 °Y XPN vPhan
eI

%12 197 N7

Yitzchak, blind, smells the garments of the son he takes to
be Eisav and says: “See, the fragrance of my son is like the
fragrance of a field which Havayah has blessed.” The
whole maamar explains this verse.

Genesis 27:27173:173 N"wWR12

%72 °32 177 7IXY TR0 AR IR 01NN M 10T v
ai ‘D'!; '1WN HTW

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

23,10 nPwRa

Kehot’s note points to Genesis 27:27 for these words.
Genesis 27:27172:1”3 N"wR12
7°73 °12 07 AIXT MR A7 T2 1T 1N 2P v
al ﬁDj; R 1TY
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P22 798 %D
Plainly, Yitzchak loved Eisav because Eisav’'s game was in
his (Yitzchak’s) mouth: Eisav fed him. Following the Sages

(Rashi), the maamar reads it as the “game” in Eisav’s own
mouth: he trapped his father with pious questions.

Genesis 25:28M172:7170 N*WR12

:3PY2NN NN ARIT 192 W WYTNR PIEY TR0
Now Isaac loved Esau, because he did eat of his venison; and
Rebekah loved Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,12 N°wRA2

likuteitorah.com/torah-ohr/toldos/5/

1207 DR AWYR PR

Explains why Eisav chose to impress Yitzchak specifically
with a question about the mitzvah of tithing.
KEHOT'S NOTE
LWV RPIT WY NN PARSY AntIw OY0T IR 121°Y 1790 wrpha

Py 2 opn

Yitzchak’s doubt on touching the disguised Yaakov: the
voice is Yaakov’s, the hands are Eisav’s.

Genesis 27:22273:1”) n*wX12

T DY) 3P PP PRI MR NER VAN pUEoN 2Py Ui

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,12 NPwRI2

RPN T PN D
Yaakov’s answer, mentioning G-d’s Name, which made
Yitzchak suspect that the speaker was not Eisav.
Genesis 27:20°2:1"2 N°wR12
TRPK T TR °D VR 2212 K¥D AT TR 279K pEY KM
2107

And Isaac said unto his son: ‘How is it that thou hast found it
so quickly, my son?’ And he said: ‘Because the L-RD thy G-d
sent me good speed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

D12 PwR92

D2 AW WU PR
The Midrash says Eisav does not mention the Name of the
Holy One; the source behind Yitzchak’s suspicion.
Bereshit Rabbah 65:19-20°3-1>:7170 1127 N°wX12
WP DWW 13 TNKY L,D°IW WM D°Yaw 12 77203 PAR LN10 L.
71730 70 W PR W 1M1 237 719% PPPRR U7 1PN 20 RN 00w
MWRID) MR LKIT N2 WITPA TP RN 2P0 DX IR
M0 DR DY 99aRNY ,POK 1AM R ,1P1PY IR DTNAR XYM (20
TP (19 OW) 2°N97 70 RO¥MAM AN OR 0K RITMRY D)
NAR Y 970879 ,0°K3 0793 73T K7™ :(QW) 2°037 .07 215 K1
SNPRT ,RIYD MR 1AM 237 2199 PPPOR T 1P 00 ey o
.. TP 3 IMRY AYwWA I PY KM

“Isaac said to his son: How is it that you were so quick to find
it, my son? And he said: Because the L-rd your G-d coordi-
nated it before me” (Genesis 27:20). “Isaac said to Jacob:
Please approach, that I may feel you, my son, are you my
son Esau or not?” (Genesis 27:21). “Isaac said to his son:
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10

"

How is it that you were so quick to find it, my son?” - you
were so quick to find the blessing, my son? Your father was
blessed at seventy five ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
1”102 0871 N”oWn '|‘? 10° 1”72 .KD ,1311NW1D °”wA8 .170D 7172 RI
WY PRY” (v ,7170B) 1ANWID 77227 M 14 YN oY T 973 L‘>|71'?73
.OW w7 wI1°D2 NINDT O3 17O 97X IR arapn 5w 1w 770
0°nya% 9aR) 7102 MY wUw PPRY” P R W7 NIIDW 7RI OX2 °D
,OW 13°NYID) ”TP‘?N 7PN 227 (NAR QYD) INRY 1t — (170t R
72390 7% 107 777W YR ARy T OX prXe PIX poo oun 1 xR (0
aw 975y "Donw aw °om Wy PRT” 7wDn X221 (70 °Y 77170 17i0)
.14 1Ayna

102 AW WY PR IWYY YT
Rashi explains Yitzchak’s suspicion: Eisav did not habitu-
ally speak the Name of Heaven.
Rashi on Genesis 27:21X”5:1"3 NPwX12 2y >" w1
MY DY DY NIPTR Y 77T 1R 1292 PR AnR LJwnK) K1 ws
SRR M RT3 T M 193
JwnRy X1 nwa STEP NEAR, I PRAY THEE, THAT I MAY FEEL
THEE — Isaac said to himself, “It is not Esau’s way to men-
tion the name of G-d so readily, and this one says, “Because
the L-rd thy G-d caused it thus to happen to me! 2Py 2
(Genesis Rabbah 65:19).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N27T ND°2010 WY

The Zohar describes Eisav as the dross that comes out of
the refining of gold, the waste of the side of Gevurah.

Zohar I, 137b2 ,top x"m
KEHOT’'S NOTE

2,p R LT, My
PIZT MDVY2 WYT KW

Cites the Zohar for the teaching that Eisav’s head is in
Yitzchak’s bosom.

Genesis 50:171:1 n°wR12
nNYY T2 1§72 DONYM T YUD K Y K3X 9017 1mKn-1
2R 07272 10T 720 TN PK “12Y YUDY KIKY
So shall ye say unto Joseph: Forgive, I pray thee now, the
transgression of thy brethren, and their sin, for that they did
unto thee evil. And now, we pray thee, forgive the transgres-
sion of the servants of the G-d of thy father.” And Joseph
wept when they spoke unto him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

owa X ,35 1K OY 70 R7 .0 ,1 NPWRID DRNY 12 103 D3N
.21 71797 193 °Y 170n wpha AR .

likuteitorah.com/torah-ohr/toldos/5/
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PARAGRAPH 2

12

13

14

15

16

1912871 9787

The Gemara’s list of the eleven spices of the Temple in-
cense, which begins “the balsam and the onycha” and in-
cludes the frankincense. The maamar reads the eleven as
a map of kelipah and its life-force.
Keritot 6a:15-161"v-1"1:X ") N1N°1D
- ngiabm ,mizenm IEEM M7 MEpn M M 1)
- DI3921 , 71 NP ,AYORPY 19 LTI DOYaY PY ooyaw Dpun
- R Y I - PYIPT L3R N0y 1YY YU Ty Y
- TOMIBR .13 AYWA - APYID NI LYen - Tnlp) ey
TR MW R0 1PO9R T 3P PR OX .RDPD 1R RN?D XD
AN IR 1N 737 KN 22 - WY 12YR .y - noniTo nn .pony
... 12703 ORY .KITY 22 17777 NE°D
William Davidson, Vocalized Aramaic (CC-BY-NC)

NNI2RONT 1°N3

Explains that the levels of impurity are called “crowns”
because a crown is an encompassing ornament above the
head.
KEHOT'S NOTE
ATPOR IND 777 ARD 7P RITW WRIT A°Y 790Y X307 N9T 7700 °pn
(70°y 7 PR VPPN PRDI) 17 TIYA MPOWN 7% 1N 1772 .82 Y 2N
(WP AYW) M YW MY 7D (00091 YY) K2 YW 17V AR 108N
P i

ywn X9 Wy

There the Alter Rebbe says the highest encompassing
lights have no counterpart at all in the kelipos, and con-
nects the “tents of Kedar” with the level of frankincense:
the same idea of an eleventh, encompassing element.
Zohar I1, 187b2 ,top 27mt
KEHOT'S NOTE
wrnw J'\”Wb N9 178 K7W 0779 .2 ,19p 2711 IRMN RisklsishErabisialle)
%710 .KD Y XM 717990 970 .79RY 2,R39 R 770 MTAN NPMR LT LT
177 2°WN 0°97R1T 980 .'15’){1 8P’y 17’D7N 1n’no .'15’){1 10’y 77190
AMPPR InD

ywn K WY
Cited by the Kehot note alongside Sefer Yetzirah on the

number ten of the Sefiros.

Zohar, Ki Tisa 2:4-61-"7:"2 Rwn °2 ,7717 7190

ywn X9 w0y

Rabbi Moshe Cordovero discusses why the Sefiros are ex-

actly ten.

Pardes Rimmonim 1:7-81-"1:’R 0°1117 0772

55 793 MN30IAT 1°NIAR NPT 0 TP 0°P793 1IP0YNIY IR
71 P92 IPRY LN KDY MInD XY WY 07 MAI°H07 3 0°92pnn
KT 277 T9RWI A9RY RO ,MYDT @AWR Dpnn 1hynn D
S5apw mTm 2 97179 10%n 00 13927 TR0 DOPRIWT PPN LR
180 RIM 1MW DY 2*17 MO 1903 1Y 11°AR ONaARDY LAvyn
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DX WYTP ¥En TInDY 0°3°7% MR .MPH0 WY ow AN %
27 IR 1781 K? M7°00 277 1781 11T A0 OPR LMTA 30 0 O
0°9M°1 1R NN 079773 1K TN7IND 725 M°E0 1 725 M)

.oy

Pardes Rimonim (Public Domain)

17 N”Y NP1 ywn XYy

“Ten Sefiros, ten and not nine, ten and not eleven”; the
Alter Rebbe contrasts this with the eleven spices of the
incense.

Sefer Yetzirah 1:47:°X 117°%° 7800

7MOM2 737 ,77WY NAR K210y YW KDY 0y 192 MAPe0 vy

9% 2w P2 By 137 TYm onn MpPm on2 111 ,71°22 oM
1191 9y

Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 3

18 NPAR 7Y 52 1PIYM

A manuscript variant: instead of “through the life-force” it
reads “concerning the life-force.”
KEHOT'S NOTE
.2y70N°°Y X120 NPMR IR NPAT PY 11099 P noa

19 oINnwn T2 Donwn XAz

In the Levites’ prayer: “You give life to them all, and the
host of heaven bow down to You.” The beings who sense
the divine life-force within them bow to it.
Nehemiah 9:61:°0 71"
DNIEP3) DORYT WY DWINS [Py AN 7137 1 RN
K231 D927NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
:0IAYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0
20 awid YUK D102

“Though you raise yourself like the eagle”: the prophet’s
words about Edom’s pride, used here for the kelipos that
exalt themselves.

Obadiah 1:47x 7°72y
DRI TN DY 3P DY 073910 120K W32 7P2IN"0N

likuteitorah.com/torah-ohr/toldos/5/

’11972 AWR 77w 1°7 °12 1°7 1IR7

Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 M3 7102 98X . . nennY

Discusses the holy life-force held “in exile” within kelipah,
the subject of Tanya ch. 6.

KEHOT’'S NOTE

aw »n vIP DAY .1 PR BRI 97IRTR 7O% RUIND DUNROPY MNYE XD

JRD D7MIRDY

22 12 WA YR — N27INY W

The manuscript reads: “themselves with brazenness and
coarse pride; that is, because the life-force drawn to them
is in the mode of exile, swallowed within them.
KEHOT'S NOTE
qwnin nvennw "% 117 70N Y92 YR OMOWA 1824 122
7T 137 03102 Y221 M2 7102 KT DORR

23 251N2 Y221 NI

Explains the idea of the life-force being “swallowed” with-
in the kelipos.
KEHOT'S NOTE
.80’y 2”WN 1°PX MND 1772 IR — ny°han yn

24 73125 Ay A man

There the ten spices are the ten holy sparks swallowed in
the kelipos, and the frankincense is the makif over them:
it too gives them life, but because it only surrounds them
it never mixes with them and is wholly good.
KEHOT'S NOTE
X, W7IW 071992 .17 Y0 BN AAtAT NN DR wRT LA L0 PR IRn
N7MIRD 17780 OWY ARPAN Y 2 710 278 N2 KM LIROD 1R
.2,297 27710 10N

25 mynDn ATy AOPRT N NI

There the kelipos are not vessels for the Infinite Light,
which rests only where there is self-nullification, so it
shines on them only as a makif; it cites “elsewhere, on
Re’eh Rei’ach Beni,” this maamar.
KEHOT'S NOTE
Y R 972 971 0”AIR2 .07 877 2¥7yn qwnRna LT ,10 ¥0Iin .ﬂ"w‘? hhhal
WNT ATPRR WA 23 P12 XIT PR T IRANI RO NN 35PN
R RLshilh ey

PARAGRAPH 5

26 NP Y2 oo
Tzofar says of the wicked man: “He swallowed wealth, and
he will vomit it up; G-d will cast it out of his belly.” Here:
the kelipos must in the end give up the holy sparks they
hold.

Job 20:15170:0 21X
12X YT 11020 RPN Y22 0
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28

29

30

31

32

He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J)IP IND NPIING L2 ,BONN MTPIN N7MIRD PIODT TIR2 XY .0 ,0 21K
D3 FIRTY .2 ,7Y IR D L2700 Y0 WD 77T NP T 1YY 1U8n X
L7277 3070 X 719 73 7RG

DN VP WX N3

“A time when man rules over man to his harm”: read here
as the rule of the kelipah over the holy that ends to its own
harm.

Ecclesiastes 8:9'0:’n n?np

WRYR NOR APy WK ApynTe? 227Ny 1ind) R MUhTnx
12 y77 D7X2 DTN L2V R Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,nneap

3110 — PR

In place of “and also” the manuscript reads “and it is.”
KEHOT'S NOTE
LRI mIPRa 1824 7122

29712520 °02

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
n g

03 — qwna 1w

The manuscript reads “also” (21) in place of “in them”
(02).
KEHOT'S NOTE
.03 :1824 7123

SRS 193 KD
Rabbi Elazar: Israel was exiled among the nations only so

that converts would join them.

Pesachim 87b2 1”5 0°ron
KEHOT'S NOTE

X ,1 97y 101 .2 ,10 010D

NP2 P Ty
Avraham’s servant, “the elder of his house”; here the level
atwhich Z’eir Anpin works in Yetzirah on weekdays.
Genesis 24:2°2:773 n°wX12
T R1TDo 9TWRTP2 Pwnn inv2 TR1 1T2YTPR 0K anRm
37 nn
And Abraham said unto his servant, the elder of his house,
that ruled over all that he had: ‘Put, I pray thee, thy hand
under my thigh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/toldos/5/
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33 5715 — A W

The manuscript ends “etc.” in place of “to raise up from
there and to refine, as explained above.”
KEHOT'S NOTE
D :1824 122

PARAGRAPH 6

34 oonw Sun 0opoRT 7 1N
The opening of Yitzchak’s blessing: “May G-d give you of
the dew of the heavens and of the richness of the earth.”

Genesis 27:28m172:1"0 N°wR12

SN 13T 391 PINT "INTm 00w Pon 0OpPRT 2771
So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 NPwRA2

35 MROM NI A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1, NIR R™IRD

36 NN92 70° RaNy
Kehot’s note points to Zohar III, 248b for these words.

Zohar 111, 248b2 ,nn7 37t
Tikkunei Zohar, Tikkun 21 - 61b:4-58> 1'2°n ™1pn
YT LARDY 7awnm Y SMRT 72513 0990Own DRIWSI MR T
132 NITANRT ANX RITID 77°0° N2 OTPRT RIAR R TP RpATD
IPRT MMOMA PR TO° MOM2 Y TR LNTPAYNR RARA RNN3T
2R 9T 0N RITM PR3 01T IR OPRT KN72 70 RAR
qRNR °331 L0707 LY WM DY LY LRAN TPRT RIANT
aN5 1R 17IN5 NPNT ORTY 7N N5 IR 790 RAN2 WRNwRT
5y (W DW N1 K¥1) 77N N1 .MHA NN 117 N9 71N

A2

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

XD NN LK, .2 ,019 ., 07 m

37 NN92 T7O0° RANY
“Abba founded the daughter”: Chochmah establishes
Malchus.

Zohar, Pinchas 99:674-102:681-7"1yn:v”% omin M 1890
N”29n:2”p
38 NN92 T70° RANY

Another place where the Zohar says Abba (Chochmah)
founded the daughter (Malchus).

Zohar, Pinchas 121:822-831x”%nn-272nN:X”3p 0M19 7711 100

39 NN92 70° NaXY

Another place where the Zohar gives the teaching that
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40

41

Abba founded the daughter.

Zohar, Pinchas 124:867-126:878-1"onn:7”3p onin ,3mn 180
n”ynn:1op

WRWAWI — 1IRW 7MW

The manuscript reads “as through the sun” (wnwiw "y 1m3)
in place of “as we see, by way of analogy, when the sun.”
KEHOT'S NOTE
wnRwnw >’y 1l 1824 7122

PN TR TNY

Before there was rain, “a mist would rise from the earth
and water the whole face of the ground.” The maamar uses
it for moisture drawn up from below by the sun.

Genesis 2:6"1:’2 N°wX12

TN %327227N TRUM TIRT T T2y TN
but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 N°WRA2

PARAGRAPH 7

42

43

44

1 239" [1937aNY

Rivkah tells Yaakov what she heard Yitzchak say to Eisav:
“Bring me game and make me tasty food, that I may eat
and bless you before Havayah before my death.” The maa-
mar stresses “before Havayah.”
Genesis 27:7°1:1”2 N"wR12
Nin °397 1 7307 1237281 7R DoRYLR "2 ARy T 0P M0a]
Bring me venison, and make me savoury food, that I may
eat, and bless thee before the L-RD before my death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.onn 218 1011 1824 122 .1,1D NPWRI2

mas — 2Py° e
The manuscript adds “that is in him” (12w).

KEHOT'S NOTE
.12 011 1824 7123

PAND "Inwn "R

Yitzchak’s blessing to Eisav: “Behold, of the richness of the
earth shall be your dwelling, and of the dew of the heavens
from above.”

Genesis 27:39v”7:1" n°wx12

PUm AW TN PIND CIWH NI VIR MR VIR P 1y
oyn oonwn

And Isaac his father answered and said unto him: Behold, of

the fat places of the earth shall be thy dwelling, And of the

dew of heaven from above;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 15 nowRna
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SIRW NXpPn anwn
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.”D°D 172X

SIRW NXPR SInwn

The Midrash on the blessings; the Kehot note points there
for the reading of Eisav’s mishmanei as only part of the
richness.

Bereshit Rabbah 67:6:1”0 121 n°wX12
5um) LIRPIRYR 1 ,712WIR 71577 PART 21RWR 737 IRKRN Pt 190
RO1NW 11 ,YIRT °3wn 710 0K 927 A A \oyn oonwn
DORwR SUM ROV 10 PN 2R7INW RYIR KTIYNR 1718 LRYINT
7,101 RAANDNT °A2 19 ANR 11°370 1YY DIPIILIR YN
TPy S L,XDTID 1D 1P9YY RMPWS 117201 21000 KA1 T0ay:
N2 MR IRDINVIR °2 27 A% MR LPP7PT 2NN P17 1RNe
XD 17 AR 2RDINVIR 17 T A0 KR L0235 2P0 L% R b
L. IR R 9 0K 299 90K 00 7 R .01e0 oh 20
“Isaac his father answered and said to him: Behold, from the
fat of the earth will be your dwelling, and from the dew of the
heavens from above” (Genesis 27:39). “Isaac [his father] an-
swered and said [to him: Behold, from the fat of the earth
will be your dwelling” - this is Italy. “And from the dew of
the heavens from above” - this is Beit Guvrin. Another mat-
ter, “Behold, from the fat of the earth” - from the fat cats of

the earth. What renders the earth fat? It ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

(.."NRwn)

The note records that the words in parentheses are found
also in manuscripts written in the Alter Rebbe’s lifetime,
so they belong to the maamar.
KEHOT'S NOTE
JO7ATR 902 92021 °”N02 DA KRB 9010

T3P0 TPAN DX

“And you shall serve your brother”: the condition attached
to Eisav’s blessing.
Genesis 27:40°2:172 N°wX12
22 199 DI TN WX M) TIYN PO NN 00 7307
IR
And by thy sword shalt thou live, And thou shalt serve thy
brother; And it shall come to pass when thou shalt break

loose, That thou shalt shake his yoke from off thy neck.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7 ,19 WK

AR — o Y

The manuscript reads “in the level of” (°n12') for “of the
level of” (°nan').
KEHOT'S NOTE
J°M22 :1824 722
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50 S1MWRY NN 2Py

Yaakov’s blessing: “and of the richness of the earth” (u-
mishmanei), with the extravav.
Genesis 27:28172:170 N°WR12
KEHOT'S NOTE
.12 ,13 NPwRA2

51 5719 RPYT 119999 M YW — IR W

The manuscript reads “that through this specifically there
will be an elevation, etc.” and then goes on in a shorter
form of what follows: “May Elokim give you” even in tz-
imtzum, referring to Havayah in the verse “which
Havayah has blessed,” and then the explanation of draw-
ing down mayin nukvin.

KEHOT'S NOTE

DIZNE 1123 03 ORI TP TN AN 0 PP I RDIT YW 11824 A2

1371 120277 RN 70PN 9372 AWK P02 moynw i na by R

5% nPpnRn NOwRnY DAk PMtn MMaa h Yna Pwnn? a3n pnye

YT 7 MIRDYA

PARAGRAPH 8

52 AN12° ANy e

The manuscript reads “Now it is explained” (X12n) for
“Now it will be explained” (IX12°).
KEHOT'S NOTE
JIRI7M AN 1824 7122

53 YD .. TR nen

In its place the manuscript reads: “wanted to draw down
mayin nukvin at the inner level, but to draw down the en-
compassing light there must be raisings of mayin nukvin,
as is known.”
KEHOT'S NOTE
SaR PR M2 M N2 WIS 1377 mipna noun 1824 Ma2
YTI0 PR MIRDYA 978 Ropnan nownn®

54 7707 91122 573 17 ARDY L L 9RPaD Maa 17 IRDYa

Points ahead to the Kehot note on the two kinds of raising
mayin nukvin later in this same maamar (on "nx%yn w7
1"n"), where the note gathers parallel sources.
KEHOT'S NOTE
AT R*naT,d '[TJP‘? hhhal

PARAGRAPH 9

55 AT IR M2 RITW 77 IRDYA

There (Nasso 29a) Likkutei Torah explains that the in-
cense is the encompassing level: it is only fragrance,
which the soul enjoys and not the body, entering not in-
wardly but from above, as the nose is above the palate; it
refers to this maamar for the raising of mayin nukvin at
the encompassing level.
KEHOT'S NOTE
JIR9D PURR R,V KW NMpa

likuteitorah.com/torah-ohr/toldos/5/

’11972 AWR 77w 1°7 °12 1°7 1IR7

56 M e
Of the burnt-offering: “a fire-offering, a pleasing fra-

grance to Havayah.” The Torah uses the phrase for the of-
ferings, and not for the other mitzvos.

Leviticus 1:9'0:’R XIp™

YR NPV nnamd Po07NN 1790 Ppm 0Mm2 YT 1PYIN 12
gruliuiie!

but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10

57 S11%7 AWy SNANRRY

Rashi (from the Sifra) explains “a pleasing fragrance”

(nicho’ach) as nachas ruach: “satisfaction before Me, that

I spoke and My will was done.”
Rashi on Leviticus 1:9°0:’X X7p" 7y >"wA
SURT oW umiv o0 uunwews wR a177wp 0Py ovh .aby
AIRRY 107 M7 DO .Ml YRR Uwin WK 1Y TwR 99

:(aw) ’;ﬁxj -'IW}?D

1%y [AND THE PRIEST SHALL CAUSE ALL TO ASCEND IN
FUMES ON THE ALTAR, TO BE] A BURNT OFFERING — i. e.
only with the intention that it should be an 1%y shall he
burn it (and not that it should be an offering of another
class. The words are to be translated: he shall burn it as an
177) (Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10). nwx
AS A FIRE OFFERING — When he slaughters it he shall
slaughter it with the intention of making a fire of it ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

58 19722 199 DR 1N
“And he smelled the fragrance of his garments, and he
blessed him.”

Genesis 27:27172:172 N"wX12

™12 233 17 7N 92K 312730 Y12 IPTNR 1T P wan
19972 WK 1Y

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

59 %9 3

There (Terumah 80c) the Torah study of the businessman,
who must subdue himself to set times for it, is called
“spiced wine”: fragrance comes from something sharp,
and this wine, though a drink taken inwardly, also has fra-
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grance, an encompassing aspect; it refers to this maamar
on fragrance.
KEHOT'S NOTE

JNDD %R 3,0 Tph

PARAGRAPH 11

60 ’119292 WK ATW 12

“Like the fragrance of a field which Havayah has blessed”:
the second half of Yitzchak’s words, now explained.

Genesis 27:27172:170 N"wR12

1772 °32 077 X7 MRRRY TN P2 1NN 1N 9TpY v
19293 VR 1T

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 si--hirh

Refers here for two kinds of raising mayin nukvin, one to
arouse encompassing lights and one to arouse inner
lights, and says the encompassing rising is the level of
“with all your might” (me’odecha).
KEHOT'S NOTE
»ra YR RN Rl nRSYI N 2 1°1y 2”3 Nl ['[RD‘? o] aw”
Py 3”2 ['{NJ‘? 7I57] oW Cnn L,EmtIn v b can ,0°9°Pn
°1°2 °2 1PIYD WMw 27 1y ,TJTRM °M2 1% DOR%PNRT 1R nRoYn
?PRIMR YRR P71 R TIN50 QINAwA 23 P PPA OMIRT 171 NRDY
nawn Ot 1779 PUXn ow] 5NN Y NPT NPAIRG L2 ,00p TMmEn 1T —
JIRDD 7781 107°2 7Y 1910 09137, [FPopn

62 T 1yns

David ends the psalm: “So that [my] glory may sing to You
and not be silent; Havayah my G-d, I will thank You forev-
er.” The maamar reads “glory” as Malchus, whose rising
never falls silent.
Psalms 30:133:°7 0°%°1n
STTIR 0PIV *pPK N 07 KDY 7920 TR 19n?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I'will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
. 5 oo%nn

63 %N "IRP
Kehot’s note points to Tikkunei Zohar, Tikkun 5 for these
words.

Tikkunei Zohar, Tikkun 571 172°n ©™1pn
KEHOT'S NOTE
.1’nw™n
64 .. NRDY YN Apnnownn — 1 1w

The manuscript orders it differently: “And there is a rais-
ing of mayin nukvin of the encompassing light, as it is

likuteitorah.com/torah-ohr/toldos/5/

65

66

67

68

’11972 AWR 77w 1°7 °12 1°7 1IR7

written ‘A well which princes dug,’ ‘and there Yitzchak’s
servants dug,” which needs help from above... and it is for
the encompassing level, the Infinite Light itself, when the
kav shines into the empty space.”
KEHOT'S NOTE
178 X2 22001 A°pnn DW 1P NRPYT WM 0wa T YO 1824 a2
"R MPYAD 72 12 PRY 7730n9n Y10 PIRY prLe *7ay ow 1737 0w
DIp7 TIN? RN IPIWD MY OPRIR M RITW 77PR0 N2 RIM mLya
R-hthiRrrhh

(.. Pw)

In the manuscript these words are not in parentheses.
KEHOT'S NOTE
2097 992 1824 7123

%% Pw N2

There (Chukas 64c) Likkutei Torah contrasts the spring
that flows of itself, the constant flow of Chochmah and
Binah that gives the worlds life, with digging a well of liv-
ing water, which draws a truly new light from the Infinite
Light; citing this maamar, it says Miriam’s well is the rais-
ing of mayin nukvin for the inner light, and “a well that
princes dug” the raising for the supernal encompassing
light.

KEHOT'S NOTE

npm n™pha AR 0Un Bw AR 1aya JROD 1U%n 3 T0 npn nMpha

.79°K1 10NN Y NP NPTIR L2°YY 1001 1,70

0°9W 71987 N2

From the song Israel sang to the well in the desert: “A well
that princes dug, that the nobles of the people delved.”
Unlike Miriam’s well, which flowed by itself, this well had
to be dug: the rising that needs effort and help from
above.

Numbers 21:1817°:X” 712712

:INR 2T DNIYWRI PRMR3 DY °2°T3 1172 B 720 X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,R2 9272

PRS® 572y QW 190"

At Be’er Sheva Yitzchak built an altar, called in the Name
of Havayah, pitched his tent, “and there Yitzchak’s ser-
vants dug a well.” The maamar reads his servants as the
powers drawn from Yitzchak’s Gevurah.

Genesis 26:257175:170 N°WR12

I3 PY?I2Y DYTNIM 20 DYTLN T 03 K1 031 0T 107
And he builded an altar there, and called upon the name of
the L-RD, and pitched his tent there; and there Isaac’s ser-

vants digged a well.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.713,10 NPwRA2
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69

70

7

72

73

DARF Py RIAW PAs® >nan

The Zohar’s teaching, cited by the Kehot note, that
Yitzchak is the chief of the Patriarchs.
Zohar III, 99b2 ,v% »mt
KEHOT'S NOTE
2,u3m

NDOIITIPT KI°%12

The Kehot notes on that later maamar in Miketz gather the
sources for the botzina dekardinusa.
KEHOT'S NOTE
X,V PR n7na R

APAR NN L ANPYT M

Quotes this passage (from Miriam’s well to “For You are
our Father”).
KEHOT'S NOTE

W7y AnRNNCY NPn e DTN AT Yup ORI

11°3N NN %2

“For You are our Father”: in the Sages’ reading, Israel’s
words addressed to Yitzchak.

Isaiah 63:161"v:370 11°yw°

AR T AAR 17°3° X DRI Y7 "o Di773R °3 1°IR AR™D

:T0Y 02997 17K:

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

273997 12

“The herdsmen of Gerar quarreled with Yitzchak’s herds-

99

men, saying, ‘The water is ours.
Genesis 26:203:1”2 N°wR12
Py IWITDW X7 0700 17 TR PUSY ¥IDy 773 ¥ 12
ny pwynn 3
And the herdmen of Gerar strove with Isaac’s herdmen, say-
ing: ‘The water is ours.” And he called the name of the well
Esek; because they contended with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.J,10 NPWRA2

PARAGRAPH 13

74

T2, 1Y L L WA PR

The Talmud gives the same reading of “his garments” as
“his rebels.”
Sanhedrin 37a:7-8°1-"1:X 17 1"77110
120 P11 PDK - AN 1] N29Y NIT M woRY v
DX PPT32 101 N§ ITY LKITR IK RT3 1902 Nign PRon
ITT MY DT 2 M S KRS YT
1327779 N LRA2PNI TP ITIT 270 °D NP PR MAT KT
RY VR NI M RITRT TY DTN KT 0277 W01 M3 03

likuteitorah.com/torah-ohr/toldos/5/

75

76

77

78

’11972 AWR 77w 1°7 °12 1°7 1IR7

17231779292 19007 7O 12 0¥ INR KW, R0 198 y2 Mt
Rybkivdg)
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
732 MOPWH LR LIP PITII0 RT .2PMD NPWRI2 NTAR L0’ 773
nnRmRY L3 Lm0 PYITRR 1URRY Naw Y wUAw NPMIR R — PTNab
,22% wrnw 7,39 AR N7IPPA .0°w1aR1 00737 IR0 YT PV AThAan
JRID UER A LD 2

1PTA2.99722 197 DR 1N

The Midrash reads “his garments” as “his rebels”: even
the sinners of Yaakov’s line carry a fragrance.
Bereshit Rabbah 65:22-2337>-275:170 127 N°wX12
AAR PRI LIP3 CIPWII DR AP MR LD AP RI WA RN ...
TR M 227 K 1TA2 107 DX 17710 prm wan) LTapa t3pwl
7% DR 19 NARR DRI L0 Dw M Auwn m awp e 127
70191 ,17aR DEK 2pY? 1IN DI AYwa L,ROR 12370737 1A
YW LT M0 %22 177 RY AP MRT KITORTA LY A OmY
"Swn) (AR NRT R 70,0107 1Y 103101 ,1°2R PIR WY 0101w
7133 ,3713727 19732 1% DR 797 0K 737 .19p K3 IR (0
... ,RDPWN AOY
“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and Kkiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and

kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

AN Y
The Zohar on “And Avraham was old”: the praise of baalei
teshuvah, who draw down with greater strength.

Zohar 1, 129b2 ,03p "1t
KEHOT'S NOTE
ARTY .APNN Y PP D NN WO LR 2D 1apY 03 IR .2 ,LIp XM

2Ry OMID D QW

17t Q72K 27y 191K Amtaw

The maamar on “And Avraham was old, advanced in days”
explains the Zohar there: the days of a person’s life be-
come the soul’s garments for enjoying the radiance of the
Shechinah.
KEHOT'S NOTE
K ,T0 P°Y% 1m0a

0°72%2 N2 7Pt 27aNY

“And Avraham was old, advanced in days”: the verse on
which the Zohar’s teaching is said.

Genesis 24:1°X:772 N°wX12
723 DIAN"NK 712 M D712 K2 1P DTN
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And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

79

80

81

82

83

N"T917 12 K797 Awyn
The story of Rabbi Elazar ben Durdaya, whose total repen-
tance earned him the World to Come.
Avodah Zarah 17a:1227:X 1> 771 7712y
K7 RITIT 12 PPN 221 Y PPy 1M XINT) 2K APy
nOR 3t WY Y nOX 0ye LRy 2 XPY 0Piya nox it moan
7271 T 0°3 PB3 A193 PIPT 0% bl A 0 "2132
WD VR LAMDT 13T P37 nYY2 AW Ay Ry 1w
23R TR RITIT 12 YLR 72 ,ARIPRD NN APK W ATEIY
1N iniX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XDV

0°1°2 N2 3°N2 Q2N
“Avraham was old, advanced in days.”
Genesis 24:1'X:772 N"wX12
752 DI2NNY T3 M D702 K2 11 DTN
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,T3 NPWRI2

n9P1 M2 R 71D 7R AROYM

There (Shir HaShirim 37b) Likkutei Torah quotes this
point: the raising of mayin nukvin at the encompassing
level belongs also to the soul in a body, as teshuvah, “the
fragrance of his rebels”; so every person should be in
teshuvah all his days, and this is serving “with all your
might,” beyond the limits of the vessel.
KEHOT'S NOTE
2,12 wrnw n”pha Ram

NI KD 1 OAR
“For I, Havayah, have not changed.”
Malachi 3:61:3 °3x7n
:00°72 K2 2p3°™12 DAY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,3 %9R9n

DORYY PR BY 1IN
“His splendor is over earth and heaven.”

Psalms 148:133>:17np °%°n
DY PIRTPY 1737 1729 Nt 231700 °n owtnR A0

likuteitorah.com/torah-ohr/toldos/5/

84

85

’11972 AWR 77w 1°7 °12 1°7 1IR7

Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

ny? P oM
“And He has raised up a horn for His people.”
Psalms 148:147:1"np 0°2°n
:Mlip"Y?91 1307 DY PR *332 PT0N"27 PN Wy 17 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1792 MT%2Y I°PRW SN AN N7y2

The Kehot note points here for the idea that one should al-
ways be in a state of return.

Shabbat 153ax 3”1p naw
KEHOT'S NOTE
X LTV P22 NP0 LK L,Ap Naw ARA

PARAGRAPH 15

86

87

88

89

WI9°M 127 2M

“And an abundance of grain and wine”: part of the bless-
ing Yaakov received.

Genesis 27:28175:1”0 NPwWX12
WD 13T 37 PIRT 230w 0onwn Pun 00pKRT 97710N
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

1172297 "RA2w NPwYR °7180)
The tales of Rabbah bar bar Chanah, whose hidden mean-

ings hold secrets of the Torah.
Bava Batra 73b2 2”y X7n1 X122
KEHOT'S NOTE
.2,y 272

7R 2 RIAW . . 29 7N PROW 5722

Quotes this passage, which it explains there differently,
and suggests both may be one: though the root of this light
is above the measuring line, it must still be drawn through
the measuring line.
KEHOT'S NOTE
51172 .82 MP3T1 MR 1DIND RN DWT M YOP X232 T ,10 KW NMpLa
S AN WP WY PARS DW 9727 11927 IROD ¥R LIN Y MK
2,19 A7 272 RN 0TIP 17810 173 71592 °N22

NNT QAN .. oRWwan »Pwya

The manuscript reads: “in physical Asiyah, for this was
without Yitzchak’s knowledge; only ‘he came with guile,’
etc., for it cannot be enclothed.”

KEHOT'S NOTE
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13 RN K2 PA PRR° D INYT °92 1 NRT 0D PRwAn Pwya 11824 a3
.wabnn RURY

PARAGRAPH 16

90

91

92

93

94

QOPONT TR NN

“May G-d (Elokim) give you of the dew of the heavens”:
read here as the blessing reaching even into tzimtzum.

Genesis 27:28172:12 N"wWX"2

DY 13T 27 IR 23w DUnwn Pun DRI 977107
So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DI8NY °r22 03 DIPONRT TR NN

A parallel discussion of the Name Elokim and the blessing
“May Elokim give you.”
KEHOT'S NOTE
wn obwa ne 177 MYPNN AYw 77°0 IR

’11292 9WN

“Which Havayah has blessed”: the verse just before, whose
Havayah the word “give” draws down.

Genesis 27:27175:1”3 N"wX12

12 %33 11 XY TR AN DT IIN A 9P v
ial ﬁDj; 'NZIR ﬂ'ﬂg]

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PSS BW ANYT *93 NN OA N

Cites this maamar: the blessings came without Yitzchak’s
knowledge, like the Tosefta’s “a mitzvah that comes with-
out our knowledge,” because their root is the “dew that
drips from Atika”; it also connects “his rebels” with teshu-
vah above the “garments.”

KEHOT'S NOTE

1T MIXNY OR°AT 1’5 RNA0INT Ty Y ,TNJ‘? 17981 3 ,UX 1392 n”wp‘?:

R2D »Man 973 RITPR M52 www *0% 11°m” 0°°omt unyTe Xow

7Y RPNy 7017

PR3 AN N2

“Your brother came with guile and took your blessing”:
Yitzchak’s words to Eisav.

Genesis 27:357177:12 NPwx12

0272 MM 7R3 TN K2 TN
And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.12 15 nowxna

likuteitorah.com/torah-ohr/toldos/5/
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96

97

98

99

’11972 AWR 77w 1°7 °12 1°7 1IR7

NNDOm RN NMIOT IND

“Children, life and sustenance depend not on merit but on
mazal”; the Alter Rebbe reads mazal as a flow from above
all measure.
Moed Katan 28a:133”>:X 11”2 10p 911
XN K102 KPX ,XNP°H X220 RMSEI K7, 7901 13,70 X327 0K
"NXY *73% 7,11 PR7TE 1927 37108 RTON 271 121 KT KNP
XY MY *7ER T KT
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 181ax ,xap R”m
KEHOT'S NOTE

2290%) A YW IR TP L3, LR LRDD XYM LR LMD PN
MR X790 P2 M 177 WK L,10 72702 17IPD AR .Ow pank (Nhan
S9RY 3 AP Y 9N LT

TRy RUAIPAD P e

Cited by the Kehot note on repairing the sin of the Tree of
Knowledge.
Zohar I1, 141b2 ,xnp 27

Zohar I, 141b2 ,xnp x”m
KEHOT'S NOTE
,RRP R .OW 7207 IR K217 170927 .2 ,RNP 2701 .10 PriaR AR9

2Py RIP% N”MIR .22y 770pN 1”0 .2

7Y RUR PN

Cited by the Kehot note on repairing the sin of the Tree of
Knowledge.

Tanya, Iggeres HaKodesh 7°t w7pi nax ,X°In

NPIMA2 NPRYA 217y vy

Quoting this maamar, it infers that before the serpent
good and evil were not mixed: as Tur Barekes (Pesach 431)
says, the kelipos were at the lowest level, outside the holy
worlds of Beriah, Yetzirah and Asiyah, and rose only when
Adam sinned.
Tikkunei Zohar, Tikkun 40 - 80a:67 1p°n ™pn
NITTT 1°22 ,97770°2 Rgljm_tb P87 773 0T pihiel 077 XM ...
JIXORT T BY PITT P RIWP 0 MN2 W3 20T Ko
@PERT RITTY 2 RYIDRD 12I0? RT 73R PR RT AN
nnT (DR ’7NPTT‘I’) P32 ANRT NN ’WRj '?S]’[ Yo7 RTA7”1°2
700N KT ¥R 1203 ’W’Nj 5y

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

7770 X”N2 NIAN7 2 ,XDPN A 1D NOWRIA NPTIRD IR P N TN
0°271¥R ™1 KD DTIPD YRwn N1PAMN2 PRwa 27°Y WY 712 177 A
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Rivkah comes out “with her pitcher upon her shoulder”;
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| read here as the Torah held on high, still only spiritual.

Genesis 24:15170:775 N°wKR12
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And it came to pass, before he had done speaking, that, be-

hold, Rebekah came out, who was born to Bethuel the son of

Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The manuscript adds “as explained elsewhere.”
KEHOT'S NOTE
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