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“See, the fragrance of my son
is like the fragrance of a field”
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“See, the fragrance of my son is like the fragrance of a field which Havayah has blessed.” [We need]

to understand: Yitzchak thought it was Eisav, so how was he so esteemed in his eyes? Also, in truth
it is not understood how Eisav [stood] in Yitzchak’s eyes.
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For at one point the verse says, “for [there was] game in his mouth”: that he would deceive him with

questions such as how one tithes straw, etc.
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And at another point the verse says, “The voice is the voice of Yaakov”: that is, because he said, “for
Havayah your G-d brought it about [for me],” etc., and he knew that Eisav does not have the Name

of Heaven fluent on his lips.
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But the matter is this: Eisav is “the dross of gold” (sosfisa dedahava), the refuse of Yitzchak’s
Gevurah (restraint), which is the level of the superiority of gold over silver; and from its refuse

Eisav came forth. And “the head of Eisav [lies] in the bosom of Yitzchak.”
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To understand the matter of the “head”: there are eleven spices of the incense, “the balsam and the

onycha,” etc., and they correspond to the ten crowns of impurity (kisrin demisaavusa); this is the
life-force within holiness that gives life to the “one opposite the other.”
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For just as in holiness there are ten Sefiros, so in kelipah (the husk) there is exactly [the same]: a
glimmer from the ten Sefiros of holiness. But in holiness [they are] “ten and not nine,” and not

eleven, whereas in kelipah it is the eleven spices of the incense.
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The explanation: concerning the life-force (chayus) drawn forth in holiness it is written, “and the
host of heaven bow down to You,” for they are nullified, because they apprehend the life-force
drawn upon them from His holiness, may He be blessed. The kelipos (husks), by contrast, raise

themselves up “like the eagle,” etc.,
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with brazenness. This is because the life-force drawn to them is, within them, in the mode of exile;
therefore, even though they receive life-force from holiness, they are not nullified. On the con-
trary, they raise themselves up “like the eagle,” etc., and the life-force drawn to them is swallowed

up within them.
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But how, then, do they live and endure from holiness, since the life-force is swallowed up within
them? This is the matter of the frankincense (levonah) among the eleven spices of the incense: it is

the encompassing light (Or Makif) above them, which is not swallowed up within them.
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And because it is an encompassing light, above their awareness, and they do not sense it, while the

life-force drawn to them inwardly is swallowed up, as explained above, therefore they grow

haughty and raise themselves up with brazenness, as explained above.
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The level of frankincense is what joins the ten Sefiros of holiness so that they shine into the ten
Sefiros of impurity. And it is “the head of Eisav”: that is, the level of the encompassing [light] from

above is included in “the bosom of Yitzchak,” truly within holiness.
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Therefore, from the side of the level of the encompassing [light], Eisav asks how one tithes straw;

and from the side of the inner dimension (pnimiyus), the Name of Heaven is not fluent on his lips.
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Now it is known that the life-force in the ten crowns of impurity is because “he swallowed wealth,
and he will vomit it up,” and “[there is| a time when man rules over man to his harm.”
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This is because of the sparks that fell into them at the beginning of the world’s creation, in the shat-
tering of the vessels (“and he reigned, and he died,” etc.), and also on account of the sin of the Tree

of Knowledge,
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as is written in Sefer HaGilgulim. Therefore the life-force is drawn to them, being in them in the
mode of exile, as our Sages, of blessed memory, said: “Israel was exiled only so that converts would

be added to them.” So too in Eisav there were sparks, such as Rabbi Meir
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and Onkelos, Shemayah and Avtalyon, and Ovadyah; and from them came the “game in his

mouth.” And Yitzchak wanted to draw them out from [Eisav] himself, not through Yaakov.
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For even now “he swallowed wealth, and he will vomit it up,” only it is through Yaakov, who is the
level of Z’eir Anpin (the emotive attributes), in which all the lights above are included. He en-
clothes himself in Yetzirah on the weekdays, the level of “his servant, the elder of his house,” to
raise up from there and to refine, as explained above.
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But Yitzchak wanted this to be not through Z’eir Anpin, but that there be a revelation of the super-
nal lights in Eisav himself; and this is the matter of an addition and increase of light.
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For to refine the good from the evil one must shine a great light there, so that through this it will

absorb and gather in all the sparks that have flowed down there.
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This is [the meaning of] “And may G-d give you of the dew of the heavens”: this is “the dew of Atika
that drips to Z’eir Anpin,” the level of “heavens.” “And of the richness of the earth”: oil is
Chochmah (wisdom), and “Abba founded the daughter,” who is called “earth.” He wanted to draw
down the level of the supernal dew and oil, so that through this there would be the raising of the

sparks,
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as we see, by way of analogy, when the sun shines upon the earth, as in the heat of the day, it draws
up the moisture of the earth, and “a mist would rise from the earth”;
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and likewise with a candle before a great torch, [the torch] draws in the light of the candles. So too,
through a supernal illumination that comes with addition and increase from above, all the sparks

that fell below are drawn up and gathered.
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But this illumination must come specifically with addition and increase: the level of “blessing,”
which is above the order of the chain of descending worlds (hishtalshelus); for according to the or-

der of hishtalshelus, Eisav would not have been worthy of it.
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This is [the meaning of] “and I will bless you before Havayah”: specifically before Havayah.
Yitzchak’s wish to draw [the blessing] to Eisav himself, not through Yaakov, was because he saw
him from above downward,
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through the level of frankincense, which is the level of the encompassing [light]; therefore he want-
ed to draw into him the revelation of the encompassing [light], with addition and increase of light.
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Nevertheless, he erred in this, for Eisav is not worthy of this level except through Yaakov. For if the
life-force were drawn to Eisav, it would be swallowed up, G-d forbid, as before, or else nothing at all

would remain of the level of Eisav;
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but for there to be the “turning of darkness to light and of bitterness to sweetness” is impossible
except through Yaakov, Z’eir Anpin of holiness, through whom [what is in] Eisav will be refined and
included in holiness.
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That is why Yitzchak afterward also agreed to Yaakov’s blessing. And to Eisav he said, “Behold, of
the richness of the earth,” etc.: mishmanei, [meaning] a part of the richness (whereas to Yaakov he

said “and of the richness,” u-mishmanei, with an additional vav),
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that is, from the residue left of the oil drawn down to the earth: there “shall be your dwelling,” the
inner level. And “of the dew of the heavens” of Yaakov, [something] will be drawn to you as well,
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but only “from above”: that is, the level of the encompassing [light] alone (unlike Yaakov: “And
may |[G-d] give you”); and on the condition “and you shall serve your brother”: that you be nullified
before the level of Yaakov, for through this specifically there will be an elevation, as explained
above.

MoWnM 931 2715 111271 %P0 SN2 PwnnR A37 PR faT 5 19 912 177 IR 23007 IR AN
ITID [papia on] TP DRV VY R

Now the verse “See, the fragrance of my son,” etc., will be explained. Yitzchak wanted to draw

down the level of the encompassing [light] and the frankincense, as explained above; and every

drawing-down comes through a raising of mayin nukvin (feminine waters), as is known.
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Now, to draw down mayin duchrin (masculine waters) of the inner [level], a raising of mayin
nukvin at the inner level suffices; but to draw down mayin duchrin of the encompassing [level],

there must be a raising of mayin nukvin at the encompassing level as well.

PINM MBANY DoKW 113 M2 RIM AN IR P02 RITW [p2p os] 772 IRDYT RIT 099 73m
19992 PR

Now fragrance is the raising of mayin nukvin, which is the level of returning light (or chozer). It

comes from the Gevuros, as we see that a sweet apple has no fragrance;
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only the sour, and all sharp things, have a strong fragrance. This is because the raising of mayin

nukvin consists of the refinements (beirurim) of sparks that fell in the shattering of the vessels.
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Therefore, of all the mitzvos “a pleasing fragrance” (rei’ach nicho’ach) is not said, as it is of the of-
ferings, which [work] by raising up the soul of the animal, so that it is transformed and rises and is

included in the fire above.
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Now fragrance restores the soul: that is, what was at first in a state of withdrawal of the intellect
(mochin) shines again, like a person who has fallen into a deep sleep, and through a fragrance
comes back and wakes.

WY1 PO 219933 12 RN POWH 37 INIWH 9NIWD 97X APy Pown 100 110wn 0Ty 11000
LT2YR% URN AMINT IR RIW 7090 07y

That is, through the sleep the intellect was hidden; and afterward, when he awakes from his sleep,

the intellect shines in him openly. And all this is done through the fragrance, which is returning

light, from below upward.

/ nemean] 11D 21973 M2 13 TS RD WY I LO11%D WY SNARRY 199 [mn nny 970 1239 9N
13129 %P1 P12 RIAY P9 5719 §931 19 [roneann / nemoind] PRPIDI %D [nonnn

This is the matter of “satisfaction (nachas ruach) before Me, that I spoke and My will was done.”

Now Eisav had in him no revealed inner level, for his inner [level] was swallowed up, as explained

above; he is only the level of the encompassing [light] and frankincense.
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This is [the meaning of] “and he smelled the fragrance of his garments”: [the garments] are the lev-
el of the encompassing lights, from which there would come fragrance, that is, a raising of mayin

nukvin, to draw down the encompassing [light] from “the dew of the heavens.”
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“Like the fragrance of a field which Havayah has blessed”: the field is the level of Malchus of

Atzilus, in which there is also a raising of mayin nukvin. And in this there are two levels. The first is

a raising of mayin nukvin by its nature, of itself and as a matter of course, as it is written, “So that

[my] glory may sing to You and not be silent.”

Y1917 [omnan / newnans] PPR°ADR [pap pon) 170 NRDYT RITY 1D 00 RPY ARDY RITID 970 RD

ponl 170 MPYIR 12 10 PRY A9YRDR 9190 PR (papu on] 7R DRPYIT WM AP nownt AR
J1A8YA [1rapn

“It calls constantly to the supernal light and is not still,” etc. This is a raising of mayin nukvin to
the inner [level], that is, to arouse the drawing-down of the kav (line of light). And there is a raising
of mayin nukvin that needs assistance from above, since it has no power to raise mayin nukvin by
itself.
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This is the level of the encompassing [light], which is the level of the revelation of the Infinite Light
(Or Ein Sof), blessed be He, itself (for the kav shines into the place of the empty space itself).
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Now the raising of mayin nukvin of the inner level is the level of Miriam’s well, a spring that flows
of itself; whereas of the raising of mayin nukvin of the encompassing [light] it is written, “A well

that princes dug.”
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“And there Yitzchak’s servants dug a well.” Yitzchak’s servants are the drawings-forth from the
level of Yitzchak, who is the chief of the Patriarchs, from the level of the botzina dekardinusa (the

“lamp of darkness”), the source of the Gevuros, as it is written, “For You are our Father.”
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Therefore it is written, “And the herdsmen of Gerar quarreled, saying, ‘The water is ours’”: for the
level of the encompassing [light] is drawn to them too, from above, since it is not swallowed up as
their inner level is, as explained above. And this is “which Havayah has blessed”: it comes through

assistance from above, as explained above.
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Now all this is the understanding of the verse according to Yitzchak’s view, for he thought that Eisav
was before him. But in truth it was Yaakov. How, then, is this level to be explained with regard to

Yaakov?
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It is stated in the Midrash: “And he smelled the fragrance of his garments (begadav)”: [read] bog-
dav, “his rebels”; [this is] the level of baalei teshuvah (those who return), which is the level of the

encompassing [light], for they draw Him with greater strength.
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For in the Zohar it says on “And Avraham was old, advanced in days,” etc.: “Fortunate are the mas-
ters of teshuvah, who draw,” etc. This means [they draw]| above what the soul is able to bear, for

which there is no level of a vessel to contain it.
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And as in the story of Rabbi Elazar ben Durdaya. Whereas of Avraham it is written “advanced in
days”: the level of a vessel and a garment, etc. And such a raising of mayin nukvin, which is the lev-
el of the encompassing [light], comes because one contemplates the greatness of the Infinite One

(Ein Sof), blessed be He, in His essence and His glory.
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For it is written, “For I, Havayah, have not changed”; only “His splendor is over earth and heaven,

and He has raised up a horn for His people,” etc. And one is called a baal teshuvah even if there are

no sins in his hand,

A%Pn A '|"W?JTIL.»‘ akvial »rab [1apa 11 171 mzbyn N 17199 12 K11 12 71980 5}7 PYX PI
10 DONW Pon RPOYPT

but he cries out over the separation, etc. And this is the level of fragrance, which is the raising of
mayin nukvin to the encompassing level, to draw down the supernal encompassing level, from

“the dew of the heavens,” etc.
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But to understand all this: is not Yaakov the level of holiness, and even without this all the supernal

lights, Arich Anpin and Abba and Imma, are drawn into him, as explained above?
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But the blessing is an addition and increase of drawing-down from above the order of the chain of
descending worlds (hishtalshelus), not in proportion to hishtalshelus, so that there be “an abun-
dance of grain and wine”: these are the halachos and aggados, which are enclothed in physical gar-

ments: “Zera’im” in Chesed, etc.
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And likewise the whole Torah, the narratives, etc.; and likewise the Prophets: [in] Judges, the story
of Shimshon and of the concubine in Givah; and likewise all the deeds of the kings; and the narra-
tives in the Gemara of Rabbah bar bar Chanah and the like: in all of them the secrets of the Torah

are alluded to. And in the same way, too, the practical deeds of the mitzvos,
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that through a physical sukkah and lulav, tzitzis and tefillin there will be a drawing-down of the

Infinite Light (Or Ein Sof), blessed be He, which is above, higher than hishtalshelus. For according

to the measure and order of hishtalshelus, the life-force (chayus) in Asiyah is very contracted; and

for a great light to shine from the Infinite One, blessed be He, Himself, in His essence and His glo-

ry, it is
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through Yitzchak specifically, who is the root of the Gevuros, the botzina dekardinusa, which is the
measuring line that measures out “to be wise,” etc.; and from there an addition of light and revela-

tion is drawn also into physical Asiyah.
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This is [the meaning of] “And may Elokim give you”: also in the level of tzimtzum (contraction);
and “give” refers to the level of Havayah mentioned above in the verse “which Havayah has
blessed.” And even this [came] without Yitzchak’s knowledge, only “your brother came with guile,”
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for it cannot be enclothed in the level of Daas (knowledge); as in the saying, “The matter does not
depend on merit; rather, the matter depends on mazal.” For [the matter of] “merit” is according to
the measure of hishtalshelus: that this is what is fitting for him,
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whereas mazal is above what is according to measure, even though he is not fitting, etc. And this
was needed in order to rectify the sin of the Tree of Knowledge, which was also through the guile

and enticement of the serpent,
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through which the worlds became physical, and there came about a mixture of physicality with

spirituality. And to rectify this, he did [it] from one opposite to the other, and drew down spirituali-

ty and the supernal lights so that they would be drawn also into physicality.
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Whereas had Yaakov not received the blessings, [the light] from the Torah would have been drawn

only in spirituality, as it is above, “and her pitcher upon her shoulder,” etc.
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