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“These are the generations of Yitzchak”

Avraham draws G-dliness down from above, and Yitzchak raises
the created world up to G-d in awe and self-nullification; the
ascent from below is unlimited, but it can come about only when

it is “born” of the light drawn down from above.
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THE BIG IDEA

Avraham draws G-dliness down from above, and Yitzchak raises the created world
up to G-d in awe and self-nullification; the ascent from below is unlimited, but it

can come about only when it is “born” of the light drawn down from above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the verse “His left hand is under my head, and his right hand embraces me” as
Yitzchak and Avraham: Yitzchak is the ascent from below upward, Avraham the drawing down from
above. The command “And you shall love” shows why both are needed: contemplating that Havayah is
One leads the soul to yearn upward (ratzo), but G-d wants a dwelling place below, so love must return
downward (shov). Avraham’s hospitality made G-d known to wayfarers; Yitzchak’s wells uncovered
hidden water, a lasting flow that the Philistines could not stop, hinted in the full spelling of “names”
with a vav. Drawing down has limits, while the ascent from below is endless and is the source of
Yitzchak’s laughter: turning “something” into “nothing.” Avraham loves this opposite quality, the Fear
of Yitzchak, but cannot bring it down, since creation cannot bear such self-nullification; Yaakov, who
includes both, can, and in the time to come it will be revealed to all. Finally, the doubled names in
“Yitzchak son of Avraham; Avraham begot Yitzchak” teach that the ascent from below is born of the

light from above, as in the analogy of conception.

OUTLINE

1 Left and right: the two directions 1

Yitzchak is from below upward, Avraham from above downward; the command to love shows that the upward
yearning (ratzo) must return downward (shov), for G-d wants a dwelling place below.

2 Hospitality and wells 12-3
Avraham draws G-dliness down to others; Yitzchak uncovers what is hidden. Yitzchak’s wells flow without

end, and the ascent from below, turning something into nothing, is unlimited and brings laughter and
delight.

3 The Fear of Yitzchak 14-7

Avraham loves his opposite, Yitzchak’s awe and self-nullification, but cannot draw it down; it appeared
only above the worlds at the binding, Yaakov could bring it down, and in the time to come it will be revealed
below.
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4 Yitzchak born of Avraham

18-10

Through the analogy of conception, the ascent from below is shown to depend on and be refined by the

light from above, Avraham as Chochmah.

KEY CONCEPTS

From below upward / from above downward nvnn
none noynn / noyn?

The two directions of divine service: the creature rising to-
ward G-d, and G-dliness drawn down into the world.

Ratzo and shov 2121 X137

“Running and returning”: the soul’s longing to rise and
dissolve into G-d, and its return to serve Him in the world
below.

The Fear of Yitzchak prig® 1o

Yitzchak’s quality of awe and self-nullification, too intense
for creation to receive now; it will be revealed in the time
to come.
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Nullifying something into nothing 7°%% 271 71173

The reverse of creation: the person turns the world and the
self back into nothing before G-d, the source of Yitzchak’s
laughter.

A dwelling place among the lower realms 177
0°11nnna

G-d’s purpose in creation, which is why the upward yearn-
ing must turn back downward.

Raising the feminine waters 1°27111°°1 NR2y1
The arousal from below that rises toward G-d; here it is it-
self awakened by the light from above.
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SECTION 1 - 11

Left and right: the two directions
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“These are the generations of Yitzchak,” etc. It is written, “His left hand is under my head, and his

right hand embraces me.” “His left hand” is the level of Yitzchak, [which is] from below upward.

The maamar opens with the verse that heads the parsha and at once pairs it with a verse from the Song of
Songs about the left hand and the right hand. The left hand is linked to Yitzchak, whose mode of service

moves “from below upward”: the created being rising toward G-d.
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“And his right hand,” etc., is the level of Avraham, from above downward. Now, the attribute of

Avraham is hospitality to guests, etc., and Yitzchak would dig wells, etc.

The right hand is linked to Avraham, whose mode is “from above downward”: bringing G-dliness down into
the world. The two practices the Torah records of them, Avraham’s hospitality and Yitzchak’s digging of

wells, will be shown to express these two directions.
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To understand this: it is written, “And you shall love.” Seemingly, the language of a command to

love does not apply here, etc. But [the explanation] is that first it is written, “Havayah is One,” etc.

The verse “And you shall love” is phrased as a command, yet love is a feeling, and it is hard to see how one
can be commanded to feel. The answer begins with the verse that comes just before it, the declaration that

Havayah is One.
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And through contemplating the meaning of “One,” how there is no comparison to Him at all, etc.,
[one understands] “Havayah, our G-d and the G-d of our fathers” (which is the level of tzimtzum).
This means that the level of “our fathers,” Chochmah and Binah, should come into being, etc.
When a person contemplates what “One” means, that G-d is beyond any comparison with anything, he also
understands the phrase from the first blessing of the Amidah, “our G-d and the G-d of our fathers.” “Our

G-d” (Elokeinu) stands for tzimtzum, G-d’s self-concealment; “our fathers” stands for Chochmah and Binah,

the first powers of intellect, which could only come into being after that contraction.
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“You are wise,” etc., which has no comparison at all to His essence, may He be blessed, [for] “You
are One,” etc. Therefore there must first be the level of “our G-d,” which is the level of tzimtzum,
The quoted words come from the prayer of Eliyahu in the Tikkunei Zohar: “You are wise, but not with a

known wisdom; You are One, but not in number.” Even divine wisdom has no comparison to G-d’s essence,

so before Chochmah can exist there must first be a contraction, the level of “our G-d.”
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and afterward “and the G-d of” (°p?x3), the level of the vav (1), a drawing down, so that the level of
“our fathers” should come into being. And when one contemplates all this, certainly the desire and
will of every Jew will always be to be absorbed into the One G-d, and not to descend below, into a
place of darkness.
Only after the contraction comes the letter vav, the “and” (1) of “and the G-d of” (°pX%); a vav is drawn as a
straight line downward, so it stands for the drawing down that brings the level of “our fathers,” Chochmah

and Binah, into being. A Jew who grasps how everything below is only a contracted ray of the One will natu-
rally long to be absorbed back into Him rather than remain in the darkness of this lower world.
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However, this is the level of ratzo (running [toward G-d]); but afterward there must be the level of
shov (returning), as it is written, “like the advantage of light out of darkness.” And His will, may He
be blessed, is specifically to have a dwelling place among the lower realms. Therefore the com-

mand “And you shall love” means the reverse: from above downward.

That longing to rise and dissolve into G-d is called ratzo, “running”; it must be followed by shov,
“returning,” to life and service below, because G-d wants a dwelling place precisely in the lowest realms,
where light that comes out of darkness has an added quality. So the command “And you shall love” is not
about rising upward but the reverse: drawing G-dly love from above down into the world, and this answers

why love can be commanded.
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SECTION 2 - 12-3

Hospitality and wells
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As our Sages, of blessed memory, said: “That the Name of Heaven become beloved through you.”
This means: to draw down the revelation of the light of His G-dliness from above downward. And

this is the deed of Avraham, hospitality to guests: he gave the Arabs to eat,

The Sages’ teaching that one should make G-d beloved through one’s conduct is read as the task of drawing
G-dliness downward. Avraham did this through hospitality: he fed the passing Arabs who came to his tent.
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and afterward he said to them, “Know Whom you are blessing,” etc., so that there would be a reve-
lation of G-dliness below, so that even the Arabs would recognize His greatness, etc. All this is the
level of Avraham: drawing down from above downward.

After they ate and wished to bless him, Avraham told them to know Whom they were really blessing, the G-d

who provides. In this way even people far from G-d came to recognize Him, which is the downward flow,
from above to below, that marks Avraham.
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And Yitzchak would dig wells, which is the level of revelation from below upward, from conceal-
ment to revelation, as in the analogy of a well, where the water is there in concealment, and
through the digging the water is revealed, etc.

Yitzchak’s wells show the opposite direction. The water was already there, hidden in the ground; digging re-

moves what covers it. So too Yitzchak’s service uncovers the G-dliness already hidden in the lower realms

and brings it up into revelation.

likuteitorah.com/torah-ohr/toldos/1/ 6



TORAH OHR +- PARSHAS TOLDOS + MAAMAR 1 131 PRS MTPIN PR

XY 7N 9890 PRzM 110 0°NwHD 01AN0%1 27N DaAR NIIN2 79I 57 17 0T1ARY 4T 7am
9% 901 WM K27 PRI 219K 119 XOP MWK DR nnw ank

Now, although Avraham too dug wells, it is written, “and the Philistines stopped them up,” etc., and
Yitzchak dug them [again] “and called them names (N»w) like the names (N»Y) that his father had
called them.” The first is written full and the second defective, because

Avraham had dug wells first, but the Philistines stopped them up, and Yitzchak reopened them and gave

them the names his father had given. In the verse the first “names” is spelled with a vav (M»®) and the sec-
ond without it ("»?), and the maamar now explains why.

RIT 97Y 1770 M2 1 TR UwR 009211 000w 2anyeal Y poal XD prxtT m7°an Uy
25 1913 X9 nnw

through Yitzchak’s digging their flowing was no longer interrupted, and the six emotive attributes
(middos), which are the level of the vav, are drawn forth and flow. Therefore it is “names” (MnY),
written full, with avav.

The letter vav stands for the six emotive attributes (its numerical value is six). Once Yitzchak dug, the flow of

the wells was never cut off again, so the emotions keep flowing; hence his “names” are spelled full, with the
vav.
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But the “names” (nn?) of Avraham lack the vav, because the Philistines stopped them up, and the
external forces draw nourishment from them. Therefore, through Yitzchak’s digging it is “names”
(Mnw) with a vav. (And see what is explained along these lines on the verse “Six days you shall eat
matzos (Mxn),” etc., [written] full, with avav.) And of the Time to Come it is written,

Avraham'’s wells could be stopped, which means the forces opposed to holiness could draw nourishment

from them, so his “names” lack the vav. The text points to a parallel discussion of the full spelling of “mat-
zos” in another maamar, and then turns to the future.
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“For You are our father”: [meaning] that the essence of laughter and joy will be from the level of
Yitzchak, which is from below upward, a level that has no end or limit, etc.
In Isaiah the people say to G-d, “For You are our father, for Avraham does not know us”; the Gemara (Shab-

bos 89b) reads “For You are our father” as said to Yitzchak in the time to come. Then the greatest joy and

laughter will come from Yitzchak’s mode, the ascent from below, which is unlimited.
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Whereas (Avraham), at the level of from above downward, has a limit to [its] drawing down below.
Therefore it is written of Avraham twice, “Avraham, Avraham”: the first is the drawing down by
which the level of Chochmah and Binah of Atzilus comes into being, “and the G-d of our fathers,”
as [explained] above;

Drawing down from above always has limits, since it must fit the capacity of what receives it. The doubled

“Avraham, Avraham” at the binding of Yitzchak hints at two stages of that descent: the first brings Chochmah
and Binah of the World of Atzilus into being, the “G-d of our fathers” explained above.
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and the second drawing down is into [the worlds of| Beriah, Yetzirah and Asiyah. Whereas Yitzchak
is the level of from below upward, a level without end or limit: “and all will exalt You, Selah.”

The second stage extends into the three lower worlds, Beriah, Yetzirah and Asiyah. Yitzchak’s ascent, by con-

trast, has no end, as the prayer says, “and all will exalt You, Selah.”
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And from this comes about the essence of laughter, for we have a tradition: “From Heaven they
give; they do not take [back],” etc. “Giving” is the level of the chain of descending worlds (hishtal-

shelus), from nothing to something, etc.

The name Yitzchak means “he will laugh.” Heaven, the Gemara says, gives but does not take back: G-d’s giv-
ing is the chain of worlds, bringing something out of nothing. The saying comes from a Gemara story in
which a gift sent down from Heaven was later taken back at the recipient’s request, and the Sages called that
second miracle greater than the first, because Heaven’s way is to give, not to take back. So here “taking

back,” the rare reverse movement from something to nothing, is the surprise that brings about laughter.
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But the divine service of man is the reverse: it is the nullification of the something into nothing.
And this is the level of Yitzchak: laughter and great delight, etc.

Man'’s task is the reverse, turning the “something” of the world and of the self back into “nothing,” into self-
nullification before G-d. This reversal is the source of Yitzchak’s laughter and great delight.

SECTION 3 - 14-7

The Fear of Yitzchak

*91997717 23R Yava ¥17° 99 10 PR%S DR NAAR WK 1D 712 DR R1 AP 077382 2000 1M
Now, it is written of Avraham, “Take, please, your son,” etc., “whom you love, Yitzchak,” etc. For it
is known that it is natural to love the opposite,

The verse at the binding calls Yitzchak the son “whom you love.” The maamar explains this love by a rule of

nature: one loves one’s opposite.
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as it is written, “Cold water on a weary soul.” And likewise the reverse: one who is very cold wants
warm water.

The verse from Proverbs shows that a weary, heated person longs for cold water; likewise one who is very

cold wants warm water. Opposites attract.
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Therefore Avraham, whose attribute is drawing down from above downward, also loves the oppo-
site, the level of Yitzchak, from below upward. That is, the level of Yitzchak is “the Fear of

Yitzchak,” which is the level of awe and self-nullification (bittul).

Avraham, all drawing down, loves Yitzchak’s opposite mode of ascent. Yitzchak’s quality is called “the Fear
of Yitzchak”: awe and self-nullification before G-d.
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And therefore it is impossible for Avraham to draw down below the level of the Fear of Yitzchak

mentioned above, for created beings cannot receive such a level of self-nullification.

That is why Avraham could not bring Yitzchak’s level down to the world: created beings cannot bear such
complete self-nullification; they would cease to exist as separate beings.
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For even above, [the Sages] said: “The Holy One, blessed be He, stretched out His little finger
among them and burned them,” through an intense revelation; all the more so below, among cre-

ated beings.

The Gemara tells that G-d stretched out His little finger among a group of angels and burned them; the reve-
lation was too great for them to contain. If even angels cannot bear it, surely created beings below cannot.
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Therefore it is written, “and he bound him upon the altar, above the wood (2°3¥)”: above the level of
the Tree of Life and the Tree of Knowledge. There the level of the Fear of Yitzchak mentioned above

could be revealed.

At the binding, Yitzchak was placed “above the wood,” and the word for wood, etzim, also means trees. So he
was above the Tree of Life and the Tree of Knowledge, a level beyond the worlds; only there could the Fear of
Yitzchak be revealed.
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However, of Yaakov it is written, “and the Fear of Yitzchak was with me.” For Yaakov was the choic-
est of the Patriarchs, the level of inclusion, “the bar that reaches from end [to end],” etc.

Yaakov, however, says “the Fear of Yitzchak was with me.” Yaakov is the choicest of the Patriarchs because
he includes both Avraham and Yitzchak, like the middle bar of the Tabernacle that ran from one end to the
other.
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Therefore he said, “the G-d of my father Avraham, and the Fear of Yitzchak was with me”: for he
had both levels, the level of Avraham, as [explained] above, and he could also draw the Fear of

Yitzchak down below as well.

Because he combined both, Yaakov could draw even the Fear of Yitzchak down below, which Avraham alone
could not do.
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Now, of the Time to Come it is written, “For You (7nX) are our father.” The meaning is: for now (f7ny)
it is impossible for the level of the Fear of Yitzchak to be at the level of “our father,” which is draw-

ing down below, as [explained] above.

The maamar reads “For You (atah) are our father” as if it said “for now (atah, spelled fny)”: now the Fear of
Yitzchak cannot become “our father,” a level that flows down to us, since creation cannot bear it, as
explained.
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But in the Time to Come, when “He will swallow up death forever,” and “I will remove the spirit of
impurity,” etc., then the level of the Fear of Yitzchak will be revealed below, so that it will be the lev-

el of “our father,”

In the time to come, when death is swallowed up and the spirit of impurity removed, the obstacles will be

gone, and Yitzchak’s level of awe will be revealed below and become “our father.”
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as it is written, “to go into the clefts of the rocks and into the crevices of the crags, from before the
fear of Havayah”: that the level of fear and self-nullification will be revealed below, “and all flesh
shall see.”

Isaiah foretells that on the day G-d arises, people will flee into the clefts of the rocks from the terror of

Havayah. The maamar reads that “fear” as the awe and self-nullification of Yitzchak, which will then be

openly revealed in this world, so that “all flesh shall see.”
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SECTION 4 - 18-10

Yitzchak born of Avraham

[omyn 21] B”21 QTR [oomyn ) §72 °°.pM%% AX T2 OTNAR LOMNAR 12 PAs° MTRIN PR
219 RIPIAT OPRWA 2P K92 PP D917 9910w nwa Swnn Y110 .pnye

And this is [the meaning of] “These are the generations of Yitzchak, son of Avraham; Avraham be-
got Yitzchak”: twice Avraham and twice Yitzchak. As is known from a physical analogy, the male

can emit seed without a female, which is not so of the female, etc.

The opening verse names Avraham twice and Yitzchak twice. The maamar explains this with an analogy
from physical procreation: the male can emit seed without the female, but the female cannot initiate by
herself.
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And although [the Sages] said, “[If] the woman emits seed first,” etc., this too means that through
the arousal of the male the female can emit seed first, etc.

The Sages say that when the woman emits seed first the child is male; even so, this happens only through the
man’s arousal. The analogy prepares the point that the ascent from below (Yitzchak) depends on an arousal
from above (Avraham).
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And afterward too, the main part of the conception is from the drop of the male, from which comes
the white [matter], and it is this that refines the offspring, so that the waste goes out. And from the

refinement the offspring is formed, etc.

Continuing the analogy: the formation of the child comes mainly from the male drop, the source of the
“white”, which refines and sorts, so that waste is expelled and the child is formed.
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So too above: that the level of Yitzchak should come into being, from below upward, which in truth
has no comparison to Him at all, comes about through “son of Avraham,” meaning, through the il-
lumination that comes from above downward, so that the level of Yitzchak should come into being

in each one: the raising of mayin nukvin (the feminine waters) from below upward.

So too above: Yitzchak’s ascent from below has no comparison to G-d at all and could never reach Him by it-
self. It comes through “son of Avraham,” the light drawn down from above, which awakens in every person

the ascent called raising the feminine waters (mayin nukvin).
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And this is [the meaning of] “the generations of Yitzchak” being “son of Avraham,” etc. And after-

ward, “Avraham begot Yitzchak”: meaning that the level of Yitzchak should be at the level of birth,

This is why the verse calls Yitzchak “son of Avraham” and then repeats that “Avraham begot Yitzchak”:

Yitzchak’s ascent must be “born,” brought forth into actual existence.

Y R”5 KPR N°9902 MPRRY 21032 02 ARDYIT (e T R9129 X921 TN 1K NRRA 0D
199930R 71A9M3 [ 0w TP 97AR N2 RITW ONAN

for in truth there is no comparison [between] a creature and the Creator, and that the ascent be a
level of utter self-nullification to G-dliness is impossible except through Avraham (27172X), who is
the level of “ever Mah” (7”2 79”2X, the limb of Mah) — “through Chochmah they are refined” —

A creature has no comparison to its Creator, so complete self-nullification to G-d can come only through

Avraham. The letters of his name form 1 712%, the “limb” of Mah (7”n, 45, the number of the Name Havayah
spelled out with alefs), the Name linked to Chochmah, and through Chochmah everything is refined.

likuteitorah.com/torah-ohr/toldos/1/ 13
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which is what refines, to bring forth the level of Yitzchak, so that a level of revelation of G-dliness
may be grasped, and the waste goes out, through the drop of the male, from which the supernal
white issues, as [explained] above: the level of Avraham, etc. And this suffices for one who

understands.

Avraham’s Chochmah refines and gives birth to Yitzchak’s ascent, so that the person can grasp a revelation
of G-dliness while the waste is expelled, just as in the analogy of the male drop. The maamar closes by noting
that the matter suffices for one who understands.

IN ONE'S AVODAH

Contemplating G-d’s oneness should stir a longing to rise to Him, but a Jew must then return and bring
G-dliness into the world, as Avraham did through kindness; and his own work is to turn the “something” of
self and world into “nothing” before G-d, which becomes true joy.

QUESTIONS FOR DISCUSSION

1. Why must the upward yearning of ratzo be followed by shov, and how does this answer the question of
how love can be commanded?

What do Avraham'’s hospitality and Yitzchak’s wells each teach about how G-dliness is revealed?
Why is drawing down from above limited, while the ascent from below is without limit?

Why could Yaakov, but not Avraham, draw the Fear of Yitzchak down below?

ok Wb

In what sense is the ascent from below “born” of Avraham?

likuteitorah.com/torah-ohr/toldos/1/ 14
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For the children at the table

Avraham’s kindness and Yitzchak’s wells

THE BIG IDEA

Avraham brings G-dliness down into the world, Yitzchak lifts the world up to G-d, and we
need both.

The Torah says, “These are the generations of Yitzchak, son of Avraham.” The maamar explains
that Avraham and Yitzchak show two ways of serving G-d. Avraham goes from above to below. He
welcomed guests and fed travelers, and afterward told them Whom to bless, so that even they came
to know G-d. Yitzchak goes from below to above. He dug wells: the water is already there, hidden in
the ground, and digging brings it out. When we think about how G-d is One, our soul wants to run
up to Him. This is called ratzo, “running.” But G-d wants a home in this lower world, so we must
also come back and bring His light into our lives. That is shov, “returning.” The wells Yitzchak dug
kept flowing, and going up from below has no end. When a person makes their own “something”
into “nothing” before G-d, that brings true laughter and joy, the meaning of the name Yitzchak.
Yitzchak’s quality is awe of G-d and bittul, setting oneself aside before Him. Yaakov, who had both

qualities, could bring it down into the world, and in the time to come everyone will see it.
THE MASHAL

Water can lie hidden deep under the ground. When someone digs a well, the water that was there
all along comes up and can be seen. That is Yitzchak’s way: uncovering what is hidden below so

that it rises into the open.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between Avraham’s way, from above to below, and Yitzchak’s way, from
below to above?

2. Why did Yitzchak dig wells, and what does the hidden water teach us?

3. After you pray or learn about G-d this week, how can you bring it into your day with a kindness
to someone, as Avraham did for his guests?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.

likuteitorah.com/torah-ohr/toldos/1/ 15
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The note says the Mitteler Rebbe’s transcript of this maa-
mar is printed there, and dates the maamar to 5569 (1808-
09).
KEHOT'S NOTE
ORAW” 79NN PN Y RYA 10PN 1702 SYRART INTIR PUO NN
naw” pUxm X LMIp 1118 A (V70PN NIwH XIMY) JPUWRAD Nnn
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In the Song of Songs the beloved (in the Sages’ reading,
the Jewish people) speaks of her lover: his left hand be-
neath her head, his right hand embracing her. The Alter
Rebbe reads the left hand as Yitzchak and the right as
Avraham.

Song of Songs 2:6":’2 0°7°Wi W

2IPAMA 11707 “WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Torah Chaim opens its discourses on this parsha with the
same theme of Yitzchak from below upward and Avraham
from above downward, at much greater length.
KEHOT'S NOTE
M0 798 777 .99°K1 2,700 T 770 NPTIR NN w0 nan IR
OR WMIPY (270 0Y0I01P BUI0) 17D NPIRA PUR 17T LAY Y 17yan
.194°y
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Or HaTorah adds here the image of the well, where hidden
water is revealed by digging, the same image this maamar
gives just below.
KEHOT'S NOTE
Swna 71275 obynn ahynd avnn M9t PN RIAY X ,ANN DTN
AP '[?:,7’7 1721wy ,0onn 1931 17°BAN 73 0Dy oY 0°nm R A
MPanm NOWRN2 131191 102X DTNAR Ty APYW IR 12T nvaa
ARWY NIIR2 N7°0M2 PAR® NTI23Y L,0°N7IR NOAIT **Y > monk mpoR
7y ,0°07IR ©°1577 K11 02 QN0 11
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Or HaTorah sends the reader to Torah Ohr and Likkutei
Torah, adding that elsewhere the answer is that souls are
called G-d’s children and so have a natural love, like a
son’s for his father.
KEHOT'S NOTE
J0R Y 1 970 1InNKRY 07N LA,18 R™IN2 '{”57‘? 17981 X ,3°NN 07NN
°2°21 %5 Y WMWY N3 RPAA7 DRI yRw 777 nMphY od oomn
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The Devarim printing agrees with our text, “But it is”; the
Toldos printing reads “But the matter is” (X177 1”3y X).
KEHOT'S NOTE
AMRTIR PYD PN DRTAW A0’ Y 1 7D 0°927 NUMIR2 02 77D
IYT IR WK 7 AP0 MIATAY X LA0NN MT9IN NPMRa DAk Lxen
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Or HaTorah suggests the text should read “first it is writ-
ten, Havayah our G-d, Havayah is One,” and asks why the
Name Havayah is doubled and what “our G-d” means.
KEHOT'S NOTE
9%y IR 1!"?5)2 1 2°N5 19°nNaw 93w )7 0w 1anNRY N”IR2
(PR PIY I Minw 90 Py

TAN 7 .. NN

The command to love G-d with all one’s heart, soul and
might; the maamar asks how love can be commanded.
Deuteronomy 6:5°77:"1 %7127
STTRR222 qWDI22: 72357222 TR2X 1 N NITNY
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T.7,00727

AN A

The Shema, declaring that Havayah is One; contemplating
this oneness is what leads to love.

Deuteronomy 6:4°7:1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah glosses “One” in the sense of “You are One,
but not in number.”
KEHOT'S NOTE
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Or HaTorah prefaces this with “In the blessing of the
Patriarchs in the Amidah we say,” identifying the phrase’s
source in the prayer.
KEHOT'S NOTE
JOMIR YINWA MAR NO122 MM MY 0°Tpn 0w NN NP
97R1 L5 B 9PPR RIT 1POR M7 WP M7wN MTIN 19K 1772
wIEM APPRR 37N 11PMAR PRR 91N 979 M7 170 18R U1
BT PRRIT IPRIT Y OUAR W1 DISNRT YT ,DIRNET YN 1P0R
T 12°°M 1190 IPYR 1°POR TRy ImIRY PN ANANT 13°MAR na
SXAW 07 DIRAYT AR D3 737 7007 NOwRT 22awa DIRn Ty
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The same gloss: “no comparison” in the sense of “You are
One, but not in number.”

KEHOT'S NOTE

191,72WIN2 K21 71 R NIR 7Y AR 0 1) 1011 W JINNRY NUIRA

.7 (NAARY TAR W7P 1°1Y 71772 1ANNKRY D N”p22 D

T RITNAN .. 0°O1 NAN

The prayer of Eliyahu (Patach Eliyahu) says G-d is wise but
not with a known wisdom, and One but not in number; it
shows that even Chochmah has no comparison to His
essence.

Tikkunei Zohar, Patach Eliyahu - 17a:9-11-"0:X > 9771 *2pn

-

RI7 NIR .J2wMa K21 70 R NIRT PRDY 7127 0K AOR 1N
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RATIRD .77°00 Wy N2 137921 .°PNpN WY NPPERT KT NIK .99

NRPDONR 712 .10ANRT PRDYY PANR KDT Prond pPrby 11na
LKW1 %127 (X*DINX X”)

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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The living creatures of the Chariot “ran and returned”
(ratzo vashov); Chassidus uses the phrase for the soul’s
yearning upward and its return to service below.
Ezekiel 1:14 77X 5xpi°
:P127 1IR3 23 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AT 7 RT3

Koheles (King Shlomo) says that wisdom excels folly as
light excels darkness. Chassidus reads it as “the advantage
of light that comes out of darkness”: the return downward,

likuteitorah.com/torah-ohr/toldos/1/
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into the dark world, yields a greater light, so G-d wants the
shov.

Ecclesiastes 2:133°:°2 n?rp
SN IR 199072 MPI0TIR MNP 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Genesis 25:20 for these words.
Genesis 25:20°2:7172 N°WR12
1727 RIRT PXINITN2 NPT INR2 MY DOYIINTI2 PUYY O
“TPR? 12 9K 127 Ning 0N
And Isaac was forty years old when he took Rebekah, the
daughter of Bethuel the Aramean, of Paddan-aram, the sis-

ter of Laban the Aramean, to be his wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The opening verse of the parsha, “These are the genera-
tions of Yitzchak son of Avraham; Avraham begot
Yitzchak,” whose doubled names the maamar explains at
its end.

Genesis 25:19v”:71”2 N*wKX12
:PIEY7N T2 DK DTN PY NTPAN ToNY
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that one should conduct oneself so
that the Name of Heaven becomes beloved through him;
here it means drawing G-dliness down.
Yoma 86a:1227°:X 170 K1Y
TR DMWY DY RIY ,"TR2K N DK DK RINTD I N
110m1 xR RO™ 07000 "_[’7_3‘?13 wRYm MY R7Ip RO AT by
17?:5W VIR MUK — 1"7?;] nimiR niT23 " ,nian oy nnaa
,T7IR 37 KPY ni"12%2 077 N .1IR iTPY 27 UK MR
JPRYn 0°Ipann m®3 17T O°R1 19D XY — 11N 1'!73’?’(27 ’;1’?5}
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Gemara tells how Avraham’s guests, after eating, were

led to bless the G-d of the world who provided the food.

Sotah 10ax » 710
KEHOT'S NOTE
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The Midrash on Avraham’s hospitality, cited by the Kehot
notes alongside the Gemara.

Bereshit Rabbah 49:4°7:1”n 1127 n°wX12
1°7 O7AR 783 RiT vOWN 1']1035 PI% APnNn M owa Y T ...
oa® AR DMWY 0°9OIR PRwR 0UAwn DR 0I2wWR DR Papn
DR 12Wn 1123KY 021Y PR 7172 1INK PUR I0R1 7 770 190K 1972
7721 199y Papn M R ORI PAIRY NwY 979K I T 19y Dapn
T V0P TN PR MIT VDY TP DR T N1 T9YT T 27 YR mn
»3 RND™IT 2109 TM 177919 52 9DIPT RIV? TM A 1wyl
IRM K272 93P T2 27777 IRM X12TR2 KRN 70 2570 1R1 P9I
. KUY TP
“For I love him, so that he will command his children and
his household after him, that they observe the way of the
L-rd, to perform righteousness and justice, so that the L-rd
will bring upon Abraham what He spoke concerning him”
(Genesis 18:19). “For I love him, so that he will command
[his children...to perform righteousness and justice]” -
Rabbi Yudan in the name of Rabbi Alexandri: This refers to
providing the first meal to mourners after a burial. The

Rabbis say: It refers to visiting the ill. Rabbi ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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A talk on Avraham’s service as drawing down from above.
KEHOT'S NOTE
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A parallel discussion of Yitzchak’s service from below
upward.
KEHOT'S NOTE
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PARAGRAPH 3
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Yitzchak reopened the wells dug in Avraham’s day that the
Philistines had stopped, and gave them the names his fa-
ther had given; the spelling of “names” carries the lesson
here.

Genesis 26:1817°:172 N*wWX"2
PR DT NP2 D0 WK DI NIRTR R0 PrEY 2w
“WR N niny '[[l? RIP" D7712R Nin >R n*nwbs aElalgloky]
PN X
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says “their flowing” means the flowing of the wa-
ters of kindness of Avraham, as Torah Chaim states
explicitly.
KEHOT'S NOTE
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A manuscript variant: manuscript 260 lacks the words
from “because through” to “full, with a vav.”
KEHOT’'S NOTE
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The same passage explains why the external forces could
draw from Avraham’s wells: kelipah’s frivolity is the oppo-
site counterpart of holy love, so it could feed on it once
Avraham died, but it has no counterpart that can stand
against Yitzchak’s awe.
KEHOT'S NOTE
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The maamar on “Six days you shall eat matzos,” which
asks why matzah is eaten six days and connects it to the
seventh day’s “assembly”; it is the place referred to in the
parenthesis.
KEHOT'S NOTE
2,318 °9 N™MIPP RA
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The verse on eating matzos for six days, whose spelling

with avav is discussed elsewhere along similar lines.
Deuteronomy 16:81:1"v 0°127
myn X PRYR M2 NI3Y YPawn 03t nixn PR 0on nwy
by

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the prophet’s prayer the people say to G-d, “For You are
our father, for Avraham does not know us and Israel does
not recognize us.” The Gemara (Shabbos 89b) applies
“You are our father” to Yitzchak in the time to come, and
the maamar reads it as Yitzchak’s level revealed then.
Isaiah 63:161"0:370 1°yw°
172K 7T AR 117727 KD DRIDM 11977 KD D77AR 7D 10N ARTD
DY 02997 1K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the binding of Yitzchak the angel of G-d calls from
heaven, “Avraham, Avraham,” to stop him. The maamar
reads the doubled name as two stages of Avraham’s draw-
ing down: into Chochmah and Binah of Atzilus, and into
the three lower worlds.

Genesis 22:11x%7°:273 N°wX12
2337 TR DTN DTN N DORWTIN T AR?D 1IN KIpN
And the angel of the L-RD called unto him out of heaven,

and said: ‘Abraham, Abraham.’ And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

521 2797 NORWH "R
A golden table leg was given from Heaven to Rabbi
Chanina ben Dosa and then, at his prayer, taken back; the
Gemara says the second miracle was greater, for it is a tra-
dition that Heaven gives but does not take back. Here
“giving” is creation, something from nothing; the reverse,

something returned to nothing, is the wonder that brings
laughter.

Taanit 25a:4"7:X 17”2 nN°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On 50b-c Likkutei Torah cites the Ramaz that the souls at
the resurrection will be of the level of Yitzchak, and refers
to this maamar: Yitzchak is laughter and delight, to be re-
vealed in the time to come. (The passage resolved for 27d,
about bread and Netzach and Hod, does not bear on this
point.)
KEHOT'S NOTE
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G-d’s command to Avraham to bring his beloved son
Yitzchak as an offering.
Genesis 22:2°2:2” nN°wR12
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And He said: ‘Take now thy son, thine only son, whom thou

lovest, even Isaac, and get thee into the land of Moriah; and

offer him there for a burnt-offering upon one of the moun-
tains which I will tell thee of.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same principle of loving the opposite is discussed
there, and the Chachlili maamar quotes a passage from
here.
KEHOT'S NOTE
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The proverb says, “Like cold water to a weary soul, so is
good news from a distant land.” The maamar takes only its
image: the overheated, weary person longs for the cold
that is his opposite.

Proverbs 25:257173:717 *2wn

PR TN N0 MM 197y wRIrY 01RO
As cold waters to a faint soul, So is good news from a far
country.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov calls G-d “the Fear of Yitzchak,” the name the maa-
mar gives to Yitzchak’s quality of awe.

Genesis 31:422°n:X"2 NPwx12
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Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara recounts that G-d burned a group of angels
with His little finger when they objected to the creation of
man; here it illustrates a revelation too great for its
recipients.
Sanhedrin 38b:5'1:2 1% 1777710
3 DX 121 173N 03 WAR mn” 09y BY 91937 1Y mx
Ny I N2 121 .00 TPPR Mavp IR LI 27aTRen
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Avraham bound Yitzchak and placed him on the altar
above the wood; the maamar reads “the wood” as the two
Trees.
Genesis 22:9°0:272 N°WKR12
MDY DT OY 137 DRPRT 10N R DippneRy W
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:078Y7
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the
wood.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov says the G-d of Avraham and the Fear of Yitzchak
were with him.
Genesis 31:422712:X"2 N°wR12
>INNPY O™ ANY °3 77 M7 P T2 071X "ROK "X PR 221P
YRR N9 D7PPX XY 292 I7NKY 2IyNX
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash calls Yaakov the choicest of the Patriarchs.

Bereshit Rabbah 76:1°X:1y 17127 n*wxR72
MA2M MARIY NN2T RPN 7P VAT OIR 12 AW ...
a2 2Py 23 :(M2p Ow) IMRAY ,AP¥° 71 ,NIARIY I3 .0°R7213
L,RTNI MDA AY OIIR AN R P WITPA D MR LD
:(3p OW) MR LIwH T ,0OR°213W N2 13pY0 RIY NRIY
L,RTPN1 A0 Y AR 3 173p 12 MRY PN awn O91n
R7°N DR IR AR LINIR RPN DR Awn DR T RRM (KD 92713)
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... P219R LT o172 17793 DRAWS 11 07K 1IN own L 1nm
“Jacob was very frightened and distressed. He divided the
people who were with him, and the flocks, and the cattle, and
the camels, into two camps” (Genesis 32:8). “Jacob was very
frightened and distressed” - Rabbi Pinhas in the name of
Rabbi Reuven: The Holy One blessed be He made a promise
to two people, but they were afraid; the chosen of the patri-
archs, and the chosen of the prophets. The chosen of the pa-
triarchs - this is Jacob, as it is stated: “For the L-rd has cho-
sen Jacob for ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Zohar I, 119b2 ,v°p R”mt
Zohar II, 23ax ,25 2”m

Zohar III, 99b2a ,v% »’m

KEHOT'S NOTE
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Another Zohar passage the Kehot notes cite for Yaakov as
the choicest of the Patriarchs.
Zohar, Vayetzei 38:347-3590"1w-1"nw 1Y RXM 7111 190
So Jacob, in his desire to put himself right with that grade,
“set the rods”, that is, he removed all the influences of
severity and force symbolised by the rods, and “placed them
in the gutters”, to wit, those four guttersli.e. the four
Hayyoth, v. Ezek. 1, 5. that stand underneath “the well,
which the princes digged” (Num. 21, 18), the well which was
filled from those supernal rivers and fountains; for when wa-
ter comes forth out of that sacred well, these four receive the
whole of it, they being ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

NANaW M2 7o apys
The Arizal’s discussion of Leah and Rachel, cited by the
Kehot notes for Yaakov’s place among the Patriarchs.
Sefer Etz Chaim 38:2°2:17% 0>°n vy
DR K7L AMR 77 °3 57 DR PYY AR 7701 03 PAyD N L.
05w DPYRI R1M2YI IR WY wan 1Pmn 101 1D %3 ARDR AN
RIT R”1 23 D7 DR DRI 2081 97910 K712 727 21057 OR AR
DR 120 IRINIW N3 R PIAR MIPH2 DPID 2Py 1KY DR
O APMN2 %D RIT YL LMIARIW PRI XIT AP D DUIIRYR
RITW RIRT DR DY 9715 RIX "R AWYAT 3py° 1102 3p3°
AW 12 R Y 19V VYWY 2Py DPARY KON 1T T KDY TRD 179y

WP RTTIN
Sefer Etz Chaim (Public Domain)
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The Zohar applies the middle bar to Yaakov, the middle
line.
Zohar III, 186ax ,1op »’m

Zohar I1, 175ba ,yp 2°m
KEHOT'S NOTE
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The middle bar of the Tabernacle ran from end to end;
Yaakov is compared to it because he joins the two
extremes.
Exodus 26:28175:1”2 nnw
:MYPTOR NPT 0720 DWIRT TIN2 19°07 112m
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For You are our father,” applied to Yitzchak in the future.
Isaiah 63:16170:370 171°yw°
17X T AAR M7 KD DRI YT KD D772K 0D 10X ARRTD
0 0PI 17K
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 mnn yoa
The promise that death will be swallowed up forever.

Isaiah 25:8'n:7172 71°yw°
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He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The promise to remove the spirit of impurity from the
land.

Zechariah 13:2°2:3 7°72t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah says that when G-d arises to shake the earth, people
will flee into the clefts of the rocks from the terror of
Havayah. The maamar reads this “fear of Havayah” as the
Fear of Yitzchak, awe and self-nullification, revealed below
in the time to come.

Isaiah 2:21873:217°yw°
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IR Y2

To go into the clefts of the rocks, And into the crevices of the

crags, From before the terror of the L-RD, And from the glo-

ry of His majesty, When he ariseth to shake mightily the

earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah’s promise: “And the glory of Havayah shall be re-
vealed, and all flesh shall see together.” The maamar uses
it for the open revelation of G-dliness below in the time to
come.

Isaiah 40:5°77:"n 171°yw°

9277 °8 *3 972 72752 71 7 79322 7PN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse names Avraham twice and Yitzchak twice.
Genesis 25:190™:71"> N°wKX12
:PTEYN TP DK DTN PE NTPAN ToN)
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that if the woman emits seed first the

child is male.
Berakhot 60a:147>:X 0 N1372
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The opening verse, now fully explained.
Genesis 25:1907°:7172 N°wX12
PIEIS T B3R BTN P TN 1PN
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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