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“These are the generations of Yitzchak”

Avraham draws G-dliness down from above, and Yitzchak raises the
created world up to G-d in awe and self-nullification; the ascent from
below is unlimited, but it can come about only when it is “born” of the

light drawn down from above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the verse “His left hand is under my head, and his right hand embraces me” as
Yitzchak and Avraham: Yitzchak is the ascent from below upward, Avraham the drawing down from
above. The command “And you shall love” shows why both are needed: contemplating that Havayah is
One leads the soul to yearn upward (ratzo), but G-d wants a dwelling place below, so love must return
downward (shov). Avraham’s hospitality made G-d known to wayfarers; Yitzchak’s wells uncovered
hidden water, a lasting flow that the Philistines could not stop, hinted in the full spelling of “names”
with a vav. Drawing down has limits, while the ascent from below is endless and is the source of
Yitzchak’s laughter: turning “something” into “nothing.” Avraham loves this opposite quality, the Fear
of Yitzchak, but cannot bring it down, since creation cannot bear such self-nullification; Yaakov, who
includes both, can, and in the time to come it will be revealed to all. Finally, the doubled names in
“Yitzchak son of Avraham; Avraham begot Yitzchak” teach that the ascent from below is born of the

light from above, as in the analogy of conception.

OUTLINE

1 Left and right: the two directions 7

Yitzchak is from below upward, Avraham from above downward; the command to love shows that the upward
yearning (ratzo) must return downward (shov), for G-d wants a dwelling place below.

2 Hospitality and wells 12-3

Avraham draws G-dliness down to others; Yitzchak uncovers what is hidden. Yitzchak’s wells flow without
end, and the ascent from below, turning something into nothing, is unlimited and brings laughter and
delight.
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3 The Fear of Yitzchak

14-7

Avraham loves his opposite, Yitzchak’s awe and self-nullification, but cannot draw it down; it appeared

only above the worlds at the binding, Yaakov could bring it down, and in the time to come it will be revealed

below.

4 Yitzchak born of Avraham

18-10

Through the analogy of conception, the ascent from below is shown to depend on and be refined by the

light from above, Avraham as Chochmabh.

KEY CONCEPTS

From below upward / from above downward 7vnn
mon? aoynn / noyn’

The two directions of divine service: the creature rising to-
ward G-d, and G-dliness drawn down into the world.

Ratzo and shov 2127 X139

“Running and returning”: the soul’s longing to rise and
dissolve into G-d, and its return to serve Him in the world
below.

The Fear of Yitzchak prig® 7rs

Yitzchak’s quality of awe and self-nullification, too intense
for creation to receive now; it will be revealed in the time
to come.
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Nullifying something into nothing 7°x% ©°71 71172

The reverse of creation: the person turns the world and the
self back into nothing before G-d, the source of Yitzchak’s
laughter.

A dwelling place among the lower realms 117°7
0°1nnna

G-d’s purpose in creation, which is why the upward yearn-
ing must turn back downward.

Raising the feminine waters 71°2711 1> N2y

The arousal from below that rises toward G-d; here it is it-
self awakened by the light from above.
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SECTION 1 - 11

Left and right: the two directions
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“These are the generations of Yitzchak,” etc. It is written, “His left hand is under my head, and his

right hand embraces me.” “His left hand” is the level of Yitzchak, [which is] from below upward.

The maamar opens with the verse that heads the parsha and at once pairs it with a verse from the Song of
Songs about the left hand and the right hand. The left hand is linked to Yitzchak, whose mode of service

moves “from below upward”: the created being rising toward G-d.

o0 PAX% 710 0°07IR N01DA K17 QAR N7 1M  mon® ﬂ’?}??ﬁh Q772K 212 RI1T 12 11°0%
219 “mIRa aoIn
“And his right hand,” etc., is the level of Avraham, from above downward. Now, the attribute of

Avraham is hospitality to guests, etc., and Yitzchak would dig wells, etc.

The right hand is linked to Avraham, whose mode is “from above downward”: bringing G-dliness down into
the world. The two practices the Torah records of them, Avraham’s hospitality and Yitzchak’s digging of

wells, will be shown to express these two directions.

APMNaY *RIT IR 1D CIARD MR YD 112 7w KD 77K AWK LN2ARY 290D 1737 7 10209
210 27TAR M 720N

To understand this: it is written, “And you shall love.” Seemingly, the language of a command to

love does not apply here, etc. But [the explanation] is that first it is written, “Havayah is One,” etc.

The verse “And you shall love” is phrased as a command, yet love is a feeling, and it is hard to see how one
can be commanded to feel. The answer begins with the verse that comes just before it, the declaration that

Havayah is One.

(D1Ene ~n2 xw) TI3TMIAR TPPRY 119PPR AT 1910 B9 1DR 1Y 1RY TR TR 1Py NIIann
13 2”711 13°M1aK 12 MITNoY D

And through contemplating the meaning of “One,” how there is no comparison to Him at all, etc.,
[one understands] “Havayah, our G-d and the G-d of our fathers” (which is the level of tzimtzum).
This means that the level of “our fathers,” Chochmah and Binah, should come into being, etc.
When a person contemplates what “One” means, that G-d is beyond any comparison with anything, he also
understands the phrase from the first blessing of the Amidah, “our G-d and the G-d of our fathers.” “Our

G-d” (Elokeinu) stands for tzimtzum, G-d’s self-concealment; “our fathers” stands for Chochmah and Binah,

the first powers of intellect, which could only come into being after that contraction.

likuteitorah.com/torah-ohr/toldos/ 5
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“You are wise,” etc., which has no comparison at all to His essence, may He be blessed, [for] “You
are One,” etc. Therefore there must first be the level of “our G-d,” which is the level of tzimtzum,
The quoted words come from the prayer of Eliyahu in the Tikkunei Zohar: “You are wise, but not with a

known wisdom; You are One, but not in number.” Even divine wisdom has no comparison to G-d’s essence,

so before Chochmah can exist there must first be a contraction, the level of “our G-d.”

o7 RS WOR D5 XTI 17D 11120721 11°MIAK N2 MR 7OwnT 17K N3 PRRY 57N
R 0IPRa aund T XYY TR 02 BP0 10N 111891 1300

and afterward “and the G-d of,” the level of the vav, a drawing down, so that the level of “our fa-
thers” should come into being. And when one contemplates all this, certainly every Jew will con-
stantly desire and will to be absorbed into the One G-d, and not to descend below, into a place of
darkness.
Only after the contraction comes the letter vav of “and the G-d of,” a vav being a straight line that draws
downward, which brings the level of “our fathers,” Chochmah and Binah, into being. A Jew who grasps how

everything below is only a contracted ray of the One will naturally long to be absorbed back into Him rather
than remain in the darkness of this lower world.

19 NI °N% 31877 W 1 IRT 11700 250970 M2 N2 97R DUE DA R1%T M2 17T DIRR
e munD 79YnDRn T19°72 00 K17 NATRY M1IRT 1971 021NN 1107 Rp1T

However, this is the level of ratzo (running [toward G-d]); but afterward there must be the level of
shov (returning), as it is written, “like the advantage of light out of darkness.” And His will, may He
be blessed, is specifically to have a dwelling place among the lower realms. Therefore the com-

mand “And you shall love” means the reverse: from above downward.

That longing to rise and dissolve into G-d is called ratzo, “running”; it must be followed by shov,
“returning,” to life and service below, because G-d wants a dwelling place precisely in the lowest realms,
where light that comes out of darkness has an added quality. So the command “And you shall love” is not
about rising upward but the reverse: drawing G-dly love from above down into the world, and this answers

why love can be commanded.

likuteitorah.com/torah-ohr/toldos/ 6
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SECTION 2 - 12-3

Hospitality and wells
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As our Sages, of blessed memory, said: “That the Name of Heaven become beloved through you.”
This means: to draw down the revelation of the light of His G-dliness from above downward. And

this is the deed of Avraham, hospitality to guests: he gave the Arabs to eat,

The Sages’ teaching that one should make G-d beloved through one’s conduct is read as the task of drawing
G-dliness downward. Avraham did this through hospitality: he fed the passing Arabs who came to his tent.

109173 97°9° 0292797 QAW THRD MIPOX M19% 11D 9792 °19 2°0°9721 P17 0 ANk 97NK)
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and afterward he said to them, “Know Whom you are blessing,” etc., so that there would be a reve-
lation of G-dliness below, so that even the Arabs would recognize His greatness, etc. All this is the
level of Avraham: drawing down from above downward.

After they ate and wished to bless him, Avraham told them to know Whom they were really blessing, the G-d

who provides. In this way even people far from G-d came to recognize Him, which is the downward flow,
from above to below, that marks Avraham.

QW 0N IWR 7127 Pwnd M0ab abynn 22ahynD qunn M1 na RITY NINR2 9930 0 PR
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And Yitzchak would dig wells, which is the level of revelation from below upward, from conceal-
ment to revelation, as in the analogy of a well, where the water is there in concealment, and
through the digging the water is revealed, etc.

Yitzchak’s wells show the opposite direction. The water was already there, hidden in the ground; digging re-

moves what covers it. So too Yitzchak’s service uncovers the G-dliness already hidden in the lower realms

and brings it up into revelation.

likuteitorah.com/torah-ohr/toldos/ 7



TORAH OHR +- PARSHAS TOLDOS + MAAMAR 1 131 PRS MTPIN PR

X7 7RI 980 PRzM 10 0°NwHD 0121071 27N DR NIIX2 1910 57 17 DT1ARY 4T 1am
9% 901 WM K27 PRI 219K 119 XOP MWK DR nnw ank

Now, although Avraham too dug wells, it is written, “and the Philistines stopped them up,” etc., and
Yitzchak dug them [again] “and called them names (N»w) like the names (N»Y) that his father had
called them.” The first is written full and the second defective, because

Avraham had dug wells first, but the Philistines stopped them up, and Yitzchak reopened them and gave

them the names his father had given. In the verse the first “names” is spelled with a vav (M»®) and the sec-

ond without it ("»?), and the maamar now explains why.

RIT 97Y 1770 M2 1 IR UWR 00921 000w 2anyeal TIY poal XD prxtT m7°an Uy
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through Yitzchak’s digging their flowing was no longer interrupted, and the six emotive attributes
(middos), which are the level of the vav, are drawn forth and flow. Therefore it is “names” (MnY),
written full, with avav.

The letter vav stands for the six emotive attributes (its numerical value is six). Once Yitzchak dug, the flow of

the wells was never cut off again, so the emotions keep flowing; hence his “names” are spelled full, with the
vav.

T7°D0 Uy 19 %°.onn nptl oonxenR whl 0°nwvD 01anow % 1771 101 OnNaRT N PaR
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But the “names” (Nn?) of Avraham lack the vav, because the Philistines stopped them up, and the
external forces draw nourishment from them. Therefore, through Yitzchak’s digging it is “names”
(Mnw) with a vav. (And see what is explained along these lines on the verse “Six days you shall eat
matzos (Nxn),” etc., [written] full, with avav.) And of the Time to Come it is written,

Avraham'’s wells could be stopped, which means the forces opposed to holiness could draw nourishment

from them, so his “names” lack the vav. The text points to a parallel discussion of the full spelling of “mat-
zos” in another maamar, and then turns to the future.

TR PR UM WK T9YnD unan RITW PRz nan 1070 InRwm pIngt apoyw 11%aR nR oo
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“For You are our father”: [meaning]| that the essence of laughter and joy will be from the level of

Yitzchak, which is from below upward, a level that has no end or limit, etc.

The verse in Isaiah, “For You are our father,” is read, following the Gemara, as addressed to Yitzchak in the
time to come. Then the greatest joy and laughter will come from Yitzchak’s mode, the ascent from below,
which is unlimited.

likuteitorah.com/torah-ohr/toldos/ 8
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Whereas (Avraham), at the level of from above downward, has a limit to [its] drawing down below.
Therefore it is written of Avraham twice, “Avraham, Avraham”: the first is the drawing down by
which the level of Chochmah and Binah of Atzilus comes into being, “and the G-d of our fathers,”

as [explained] above;

Drawing down from above always has limits, since it must fit the capacity of what receives it. The doubled
“Avraham, Avraham” at the binding of Yitzchak hints at two stages of that descent: the first brings Chochmah
and Binah of the World of Atzilus into being, the “G-d of our fathers” explained above.

190 711190 291 N9PaNY PR R P02 1RYNRD aunDh Na prge OPRYH L3703 02 1ownm

and the second drawing down is into [the worlds of] Beriah, Yetzirah and Asiyah. Whereas Yitzchak

is the level of from below upward, a level without end or limit: “and all will exalt You, Selah.”

The second stage extends into the three lower worlds, Beriah, Yetzirah and Asiyah. Yitzchak’s ascent, by con-
trast, has no end, as the prayer says, “and all will exalt You, Selah.”

M2 RIT AN 0 CRpw XD Dpwn 00am 2t RUAWR U D PINST APty TNIND I
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And from this comes about the essence of laughter, for we have a tradition: “From Heaven they
give; they do not take [back],” etc. “Giving” is the level of the chain of descending worlds (hishtal-
shelus), from nothing to something, etc.

The name Yitzchak means “he will laugh.” Heaven, the Gemara says, gives but does not take back: G-d’s giv-
ing is the chain of worlds, bringing something out of nothing.

219 2173 ¥ AN PN PAXS N RIT PR WO PIna N1 RIM 19000 RIT TR D72y PaR

But the divine service of man is the reverse: it is the nullification of the something into nothing.

And this is the level of Yitzchak: laughter and great delight, etc.

Man’s task is the reverse, turning the “something” of the world and of the self back into “nothing,” into self-
nullification before G-d. This reversal is the source of Yitzchak’s laughter and great delight.

likuteitorah.com/torah-ohr/toldos/ 9
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SECTION 3 - 14-7

The Fear of Yitzchak
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Now, it is written of Avraham, “Take, please, your son,” etc., “whom you love, Yitzchak,” etc. For it

is known that it is [in] nature to love the opposite,

The verse at the binding of Yitzchak calls Yitzchak the son “whom you love.” The maamar asks why
Avraham'’s love for Yitzchak is stressed, and answers that nature loves its opposite.

.0onm 0o 1317 TR7 1 ApW o1 PMEOD 57N 4.9y wo1 DY 0°1p 0 2°N3TD

as it is written, “Cold water on a weary soul.” And likewise the reverse: one who is very cold wants

warm water.

The verse from Proverbs shows that a weary, heated person longs for cold water; likewise one who is very
cold wants warm water. Opposites attract.

117 .IDYNRD munbn prge ona RSN 9”3 2MIR aunk abynbn 1ownt INTAY On1aR 19,
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Therefore Avraham, whose attribute is drawing down from above downward, also loves the oppo-
site, the level of Yitzchak, from below upward. That is, the level of Yitzchak is “the Fear of

Yitzchak,” which is the level of awe and self-nullification (bittul).

Avraham, all drawing down, loves Yitzchak’s opposite mode of ascent. Yitzchak’s quality is called “the Fear

of Yitzchak”: awe and self-nullification before G-d.

53p% 081217 RPK 7119 2103 NONAw 970 PR 70D N2 Aund ONaR UwnTY RPK 11109

And therefore it is impossible for Avraham to draw down below the level of the Fear of Yitzchak

mentioned above, for created beings cannot receive such a level of self-nullification.

That is why Avraham could not bring Yitzchak’s level down to the world: created beings cannot bear such

complete self-nullification; they would cease to exist as separate beings.

likuteitorah.com/torah-ohr/toldos/ 10



TORAH OHR +- PARSHAS TOLDOS + MAAMAR 1 131 PRS MTPIN PR

Mon? wrOM 27 M3 MUY 19w D02 AL AIYAZR 17PN VAT IR APYR? O3 0D
.0°K7212

For even above, [the Sages] said: “The Holy One, blessed be He, stretched out His little finger
among them and burned them,” through an intense revelation; all the more so below, among cre-

ated beings.

The Gemara tells that G-d stretched out His little finger among a group of angels and burned them; the reve-
lation was too great for them to contain. If even angels cannot bear it, surely created beings below cannot.

M2anae 9% aw TP 17y NIvnan ahynd 0oxyd Synn Trnatmn By 1R Tpym 2200 199
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Therefore it is written, “and he bound him upon the altar, above the wood (2°3¥)”: above the level of
the Tree of Life and the Tree of Knowledge. There the level of the Fear of Yitzchak mentioned above

could be revealed.

At the binding, Yitzchak was placed “above the wood,” and the word for wood, etzim, also means trees. So he
was above the Tree of Life and the Tree of Knowledge, a level beyond the worlds; only there could the Fear of
Yitzchak be revealed.

T 927 MSoNT o2 A0 maRaw qIna 7T 2py° 00 LD 101 PR ThEY 2°ND 2Py DINR
21D 4243 mgem

However, of Yaakov it is written, “and the Fear of Yitzchak was with me.” For Yaakov was the choic-
est of the Patriarchs, the level of inclusion, “the bar that reaches from end [to end],” etc.

Yaakov, however, says “the Fear of Yitzchak was with me.” Yaakov is the choicest of the Patriarchs because
he includes both Avraham and Yitzchak, like the middle bar of the Tabernacle that ran from one end to the
other.

7D 031 5”10 OT1AR PN N3O0 01w 19 W 0D 10T PAR® TNDY ONAR C2R PYR IR 109
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Therefore he said, “the G-d of my father Avraham, and the Fear of Yitzchak was with me”: for he
had both levels, the level of Avraham, as [explained] above, and he could also draw the Fear of

Yitzchak down below as well.

Because he combined both, Yaakov could draw even the Fear of Yitzchak down below, which Avraham alone
could not do.

likuteitorah.com/torah-ohr/toldos/ 11
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Now, of the Time to Come it is written, “For You are our father.” The meaning is: for now it is im-
possible for the level of the Fear of Yitzchak to be at the level of “our father,” which is drawing

down below, as [explained] above.

In the present, the Fear of Yitzchak cannot become “our father,” that is, a level that flows down to us, since
creation cannot bear it, as explained.

"Nk PAYY TAD N2 TPAN% IN D f69PaYN RNV MY AR R ninm ¥oa momews ryh bar
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But in the Time to Come, when “He will swallow up death forever,” and “I will remove the spirit of
impurity,” etc., then the level of the Fear of Yitzchak will be revealed below, so that it will be the lev-
el of “our father,”

In the time to come, when death is swallowed up and the spirit of impurity removed, the obstacles will be
gone, and Yitzchak’s level of awe will be revealed below and become “our father.”

55 1871 YR PV TND N2 APANY T 7D 191 2°YR0N *B°Y021 Y0718 M NP2 X2 2°n97
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as it is written, “to go into the clefts of the rocks and into the crevices of the crags, from before the

fear of G-d”: that the level of fear and self-nullification will be revealed below, “and all flesh shall

”»

see.

Isaiah foretells that people will hide in clefts of the rock from the fear of G-d: awe and self-nullification will
be openly revealed in this world, and “all flesh shall see” G-dliness.

SECTION 4 - 18-10

Yitzchak born of Avraham

Dwnn Y715 P 5721 01AR 572 “.pn%° IR 7O 073K .0772K 12 PR MmN APKR I
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And this is [the meaning of] “These are the generations of Yitzchak, son of Avraham; Avraham be-
got Yitzchak”: twice Avraham and twice Yitzchak. As is known from a physical analogy, the male
can emit seed without a female, which is not so of the female, etc.

The opening verse names Avraham twice and Yitzchak twice. The maamar explains this with an analogy

from physical procreation: the male can emit seed without the female, but the female cannot initiate by
herself.

likuteitorah.com/torah-ohr/toldos/ 12
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And although [the Sages] said, “[If] the woman emits seed first,” etc., this too means that through
the arousal of the male the female can emit seed first, etc.

The Sages say that when the woman emits seed first the child is male; even so, this happens only through the
man’s arousal. The analogy prepares the point that the ascent from below (Yitzchak) depends on an arousal

from above (Avraham).

IR RZI NDI0DT NI TR 90200 RIM 12190 11nnw 9970 nown T Pty PR ax 9
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And afterward too, the main part of the conception is from the drop of the male, from which comes
the white [matter], and it is this that refines the offspring, so that the waste goes out. And from the

refinement the offspring is formed, etc.

Continuing the analogy: the formation of the child comes mainly from the male drop, the source of the
“white”, which refines and sorts, so that waste is expelled and the child is formed.

D OTIAR 12 7Y K2 RIT 99 19K I PR NRRAY YUROUNRN P N2 INTNOY 19YRD 57105
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So too above: that the level of Yitzchak should come into being, from below upward, which in truth
has no comparison to Him at all, comes about through “son of Avraham,” meaning, through the il-
lumination that comes from above downward, so that the level of Yitzchak should come into being

in each one: the raising of mayin nukvin (the feminine waters) from below upward.

So too above: Yitzchak’s ascent from below has no comparison to G-d at all and could never reach Him by it-
self. It comes through “son of Avraham,” the light drawn down from above, which awakens in every person

the ascent called raising the feminine waters (mayin nukvin).
22 prze 2 new n TLpnRe DR TO9I ONAR 97NRY 10 DTAR 12 RIT PA%Y TN 3 10
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And this is [the meaning of] “the generations of Yitzchak” being “son of Avraham,” etc. And after-

ward, “Avraham begot Yitzchak”: meaning that the level of Yitzchak should be at the level of birth,

This is why the verse calls Yitzchak “son of Avraham” and then repeats that “Avraham begot Yitzchak”:

Yitzchak’s ascent must be “born,” brought forth into actual existence.

likuteitorah.com/torah-ohr/toldos/ 13
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for in truth there is no comparison [between]| a creature and the Creator, and that the ascent be a
level of utter self-nullification to G-dliness is impossible except through Avraham, which is the lev-
el of 1”1 7728 — “through Chochmah they are refined” —

A creature has no comparison to its Creator, so complete self-nullification to G-d can come only through
Avraham. The letters of his name form 7 928, the “limb” of Mah, the Name linked to Chochmah, and
through Chochmah everything is refined.

957 NAY Y PIND R NDI0DM NIPOR 71901 12 0aN1 MR PARY N3 TR 9n2n0 XY
9771 13 OTAR M2 9730 1190 11 KR 1IN

which is what refines, to bring forth the level of Yitzchak, so that a level of revelation of G-dliness
may be grasped, and the waste goes out, through the drop of the male, from which the supernal
white issues, as [explained] above: the level of Avraham, etc. And this suffices for one who

understands.

Avraham’s Chochmah refines and gives birth to Yitzchak’s ascent, so that the person can grasp a revelation
of G-dliness while the waste is expelled, just as in the analogy of the male drop. The maamar closes by noting
that the matter suffices for one who understands.

IN ONE'S AVODAH

Contemplating G-d’s oneness should stir a longing to rise to Him, but a Jew must then return and bring
G-dliness into the world, as Avraham did through kindness; and his own work is to turn the “something” of
self and world into “nothing” before G-d, which becomes true joy.

QUESTIONS FOR DISCUSSION

1. Why must the upward yearning of ratzo be followed by shov, and how does this answer the question of
how love can be commanded?

What do Avraham’s hospitality and Yitzchak’s wells each teach about how G-dliness is revealed?
Why is drawing down from above limited, while the ascent from below is without limit?

Why could Yaakov, but not Avraham, draw the Fear of Yitzchak down below?

ok W

In what sense is the ascent from below “born” of Avraham?

likuteitorah.com/torah-ohr/toldos/ 14
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The note says the Mitteler Rebbe’s transcript of this maa-
mar is printed there, and dates the maamar to 5569 (1808-
09).
KEHOT'S NOTE
ORAW” 79NN PN Y RYA 10PN 1702 SYRART INTIR PUO NN
naw” pUxm X LMIp 1118 A (V70PN NIwH XIMY) JPUWRAD Nnn
P79 OPaPRa DOYh IRT L7(VPOPN AMIM) PIMywLR 277 0y O°RIN
.2,700 7779 NPWRA2 17K 020D NIAT OY RN YU IR
IRT .IVPN Y MP0PN BP0 KUK NP 0P .2 ,0°N0 LR L,3NN
N7 LU RBYRDR RPK NTIAY IR2A DWT XPAON MTAN A9R 177 03
R2IM MR PN LR Y WK 1IN0 v Ltynb nunbn pnye
L2119 N”1P93 9013 IMRMT NN Y A07°2°Y 1 775 1INNKY D N7TIRA
.3 ,0% 715727 DKM LK 30 7177 .7 19 IR LR,V OnD LT

SWNAD NN PRAY

The beloved describes the left hand beneath her head and
the right hand embracing her; the Alter Rebbe reads left
and right as Yitzchak and Avraham.

Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 4177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RE=Rghig

R ahyntn OTNaN . . bR vnn PRy

Torah Chaim opens its discourses on this parsha with the

same theme of Yitzchak from below upward and Avraham
from above downward, at much greater length.

KEHOT'S NOTE

mTon aoRy T .'|‘?’N1 2,700 7 995 DMK N2 v 17N ARY

”un W”W‘? (2”1 0°07vNP 1¥”D) 1D NPI%N 572K 1177 .Y Y YN

194y

NN 9297 757 PR 10 D°A7IR N01D7 K7 BA7aK N

Or HaTorah adds here the image of the well, where hidden
water is revealed by digging, the same image this maamar
gives just below.
KEHOT'S NOTE
bwna 7% Dbynn mhynD nunn M9 PNa XY X AN NYTIRG
AL, mpD 1701 vy L0000 1931 7R Y 0Py oW 0On WK 7120
M2aNM NOWNRT2 AN 1°AR DANAR NTIY POV IRIN 1PN N9D3
ARW MARI D2 PrIZ® NI ,0°MIR NI Y 51 nun? MIpPR
W7y ,0°07IR 0°1071 K1 03 QN0 IR

27N N IR T2 Y KD

Or HaTorah sends the reader to Torah Ohr and Likkutei
Torah, adding that elsewhere the answer is that souls are

likuteitorah.com/torah-ohr/toldos/

10

called G-d’s children and so have a natural love, like a
son’s for his father.
KEHOT'S NOTE
JOR Y Y 770 1aNNRY N7INDY L3 ,18 RN ']"’57’? 19871 R ,2°NN0 N”MR2
1°2°2m 2 Y MW Nl RPN R ynw 177 ﬂ”wl?‘? o1 7°0n
SR 12 NAARD N°YaV AR W O”NY ,D\P?:‘? 0°11 D°RAPIW NMnwan
R=h a1

NI IN

The Devarim printing agrees with our text, “But it is”; the
Toldos printing reads “But the matter is” (X371 13y IR).
KEHOT'S NOTE
IMRTIR PYI PTONIAR 0RTAW A0 Y Y 7D 0°9237 NUMIR2 03 A7)
1°391 IR AWK 7 07A70 NINATY R L,0NN mT2In n7mxa Pax ,X780
Bhl

TAN °71 2°nD HPnnaw
Or HaTorah suggests the text should read “first it is writ-
ten, Havayah our G-d, Havayah is One,” and asks why the
Name Havayah is doubled and what “our G-d” means.
KEHOT'S NOTE
1 97% AR 7 POR 1 2200 19ONNaw DURw *1)” 0w JaNNR N7ING
2 (13°PPR 1IY1 0 Mnw Bad 1y

TN M. L N2AANY

The command to love G-d with all one’s heart, soul and
might; the maamar asks how love can be commanded.
Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX DAY
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.T.7,10°927

R ™1

The Shema, declaring that Havayah is One; contemplating
this oneness is what leads to love.
Deuteronomy 6:4°7:1 0°727
:1IX Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

15 B9 1R 1Y PPRW PR TN AV NAnanT

Or HaTorah glosses “One” in the sense of “You are One,
but not in number.”
KEHOT'S NOTE
D 121 ,12wIN2 RDY 70 RIT NIR 1Y AR D 977)7 0w ANNRY NPMINI
.7 (NAARY TR WP 1°3Y 7772 1INNKRY D N7pha
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Or HaTorah prefaces this with “In the blessing of the
Patriarchs in the Amidah we say,” identifying the phrase’s
source in the prayer.
KEHOT’'S NOTE
JOIMIR YINwA MAR NO122 MM M 0°Tpn 0w nNRY NPMINa
27K1 PR B 9PPR RIT 1POR M WP 17wn MTIN 19K 1772
wIERY APPRR I7ARY 11PMIAR PRR PN 29I M7 170 T80 U0
PIOW PPPRIT PRI PP OUAR W1 QIR UYT IR T IPIR
T 299 ,109W PPR APOR MDY MR L 1PMINN MIANT 2P N1aK N2
DRIW° 07 DIZNRT DR DA 73T 7000 NOWR 2Pawa D8N mwyaw
191K WPY LW DIZNRT IV 93 Iwya PRAw DrawaT

B Ty PN

The same gloss: “no comparison” in the sense of “You are
One, but not in number.”

KEHOT'S NOTE

191,732 X171 RI7 NIR 77V AR D 9M)” :f011 QW 1INNRY N”MIR2

.7 (NAARY AR WP Iy AT 1ANNKRY D n7pha vp

T7 R NAN .. D°00 NAN

The prayer of Eliyahu (Patach Eliyahu) says G-d is wise but
not with a known wisdom, and One but not in number; it
shows that even Chochmah has no comparison to His

essence.

Tikkunei Zohar, Patach Eliyahu - 17a:9-11-"0:X 1 977 °23pn

.

RIT NIR .72WM3 K2 770 R NIRT PRDY 1127 MK IOR NN

92 XD°BN TAWnD 070 R0 B0 DY XnnD PRYY 9 By axby

RATIRD .17°00 Wy 117 137991 11PN WY NPPERT R NIR .99

NRPDINR 712 .PP2ANRT PP LPPANR KPT ProND 1Ry 1IN
LKW1 %137 (X*DINXR K”)

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
.(9R MnD) IATPRa TN

29 12 97NN 978 DaN N1% na

The living creatures of the Chariot “ran and returned”
(ratzo vashov); Chassidus uses the phrase for the soul’s
yearning upward and its return to service below.
Ezekiel 1:14 77X Dxpi°
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AT 7 N N3

Koheles speaks of the advantage of light over darkness;
here it supports the idea that the return downward, into
darkness, yields a greater light.
Ecclesiastes 2:133°:2 n?rp
NI AR 110D PIPI0T-T TRIR Y Y VI IR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

%Y 9D PI0DT RPANW 2,100 T 77 MTPIN NTMIRD AR L0 L2 nonp
R

Kehot’s note points to Genesis 25:20 for these words.
Genesis 25:20°2:7172 N°WR12
1727 RIRT PXINITN2 NPT INR2 MY DOYIINTI2 PUYY O
“TPR? 12 9K 127 NN 0N
And Isaac was forty years old when he took Rebekah, the
daughter of Bethuel the Aramean, of Paddan-aram, the sis-

ter of Laban the Aramean, to be his wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The opening verse of the parsha, “These are the genera-
tions of Yitzchak son of Avraham; Avraham begot
Yitzchak,” whose doubled names the maamar explains at
its end.
Genesis 25:19Y:71” N°wKR12
:PIEY7N T2 DK DTN PY NTPAN ToNY
And these are the generations of Isaac, Abraham’s son:
Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that one should conduct oneself so
that the Name of Heaven becomes beloved through him;
here it means drawing G-dliness down.
Yoma 86a:1227°:X 170 K1Y
0RO DMWY DY RTY ,"TR2K N DK DK RINTD N N
110m1 xR X" 07000 "_[’7_3‘?13 vRYm MY R7Ip RO 9T by
17?:5W VIR MUK — 1"7?;] nimiR niT23 " ,nian oy nnaa
,1IR 1P X9 ni*1a? o7 *IX L7 iTabY 931 R iR
JPRYn 0°Ipann mn3 1077 O°R1 19D XY — 11N 1'!73’?’(27 ’;1’?5}
IRENN 72 WK PRI DK 273y P N IR N7 oy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,29 1P% 7Y X ,1D KA

WT IR MR L L BTNAN YR
The Gemara tells how Avraham’s guests, after eating, were
led to bless the G-d of the world who provided the food.

Sotah 10ax » 10
KEHOT'S NOTE
13 °y R”WN DYR YUM 1772 791K N2AND LUPH D 972 K 0 D0

R
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The Midrash on Avraham’s hospitality, cited by the Kehot
notes alongside the Gemara.

Bereshit Rabbah 49:4°7:1"1 1127 n°wR12
1°7 O7AR 783 RiT vOWN 1']1035 PI% APnNn M owa Y T ...
oa® AR DMWY 0°9OIR PRwR 0UAwn DR 0I2wWR DR Papn
DR 12Wn 1123KY 021Y PR 7172 1INK PUR I0R1 7 770 190K 1972
7721 199y Papn M R ORI PAIRY NwY 979K I T 19y Dapn
T V0P TN PR MIT VDY TP DR T N1 T9YT T 27 YR mn
»3 RND™IT 2109 TM 177919 52 9DIPT RIV? TM A 1wyl
IRM K272 93P T2 27777 IRM X12TR2 KRN 70 2570 1R1 P9I
. KUY TP
“For I love him, so that he will command his children and
his household after him, that they observe the way of the
L-rd, to perform righteousness and justice, so that the L-rd
will bring upon Abraham what He spoke concerning him”
(Genesis 18:19). “For I love him, so that he will command
[his children...to perform righteousness and justice]” -
Rabbi Yudan in the name of Rabbi Alexandri: This refers to
providing the first meal to mourners after a burial. The

Rabbis say: It refers to visiting the ill. Rabbi ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

N eyntn MWK ONaN na

A talk on Avraham’s service as drawing down from above.
KEHOT'S NOTE
.119°Y Y01 WP ARI

ey nvnRn . L PrEn

A parallel discussion of Yitzchak’s service from below
upward.
KEHOT'S NOTE
LROP Y IR P10 RA

PARAGRAPH 3
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Yitzchak reopened the wells dug in Avraham’s day that the
Philistines had stopped, and gave them the names his fa-
ther had given; the spelling of “names” carries the lesson
here.

Genesis 26:1817°:172 N*wWX"2
PR DT NP2 D0 WK DI NIRTR R0 PrEY 2w
“WR N niny 1?!5 RIP" D7712R Nin >R D’DWY?EJ [aklalslels]
PR TT? KR
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
10,30 DPwRA2
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The note says “their flowing” means the flowing of the wa-
ters of kindness of Avraham, as Torah Chaim states
explicitly.
KEHOT'S NOTE
7”102 w1913 DINART 020N "1 Nyva1? — X7 *Dnyta1”a mamom
JIRDD TURR X LT TINNARY N7IPD .21 AP 120 °Y 1700 wph — 10D

Y2 NP . L Y e

A manuscript variant: manuscript 260 lacks the words
from “because through” to “full, with a vav.”
KEHOT’'S NOTE
.XN°% 260 >’n33

ann apRae BoIs N W
That passage describes kelipah as standing opposite holi-
ness, the same mechanism by which the external forces
draw nourishment from stopped-up wells.
KEHOT'S NOTE
X, AnNRY NP oA IR

%R DaNN Oone Nww 27y

The maamar on “Six days you shall eat matzos,” which
asks why matzah is eaten six days and connects it to the
seventh day’s “assembly”; it is the place referred to in the
parenthesis.
KEHOT'S NOTE
.2,078°D n”w‘? hhal

s YONN o0 N

The verse on eating matzos for six days, whose spelling
with avav is discussed elsewhere along similar lines.

Deuteronomy 16:81:1"v 0127

X7 77728 Havayah? nq3y *y°2wa 0i*21 nizn 9oKn 0on° nww

:MIN?R YYD

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A°AN NN 0D L. Py

“For You are our father”; the Gemara applies it to Yitzchak
in the future.

Isaiah 63:161"v:270 1°yw°

173X T AAR DY KD PRI YT KD D772K 0D 1PN ARRTD
:T0Y 02997 17K

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shabbat 89b21 v”s naw
KEHOT'S NOTE
.2,V AW AR 10,30 YW
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The Gemara states the tradition that Heaven gives but
does not take back; here “giving” stands for the chain of
creation from above.
Taanit 25a:4"7:X 7”2 n°1yn
1K) 0PWRT RINDK XnYy P CPIX P2MT 77 XM A7 M
WMPEPYIT BN Y2 7TRYI XM AR MWK .I0MRT XINDY
JIWRAT 12 NI 190K 01 7177 9973 RID AMPRYY 00 vy AR
SPORY RY PR V3 2N TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,12 N°1yn
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the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
2,17 1w nph

PARAGRAPH 4
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G-d’s command to Avraham to bring his beloved son
Yitzchak as an offering.
Genesis 22:2°2:27 n°wR12
PR 77TI7) POSTIR NARTIWR 7MDK DK KIMR MR
PR R MR 077 TR Py YD 0W ey m M TR
And He said: ‘Take now thy son, thine only son, whom thou
lovest, even Isaac, and get thee into the land of Moriah; and
offer him there for a burnt-offering upon one of the moun-
tains which I will tell thee of.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
R”¥7,00 AR D .ﬂ"h?‘?] PNY1IRON yuP 2,10 NPWRI2
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The same principle of loving the opposite is discussed
there, and the Chachlili maamar quotes a passage from
here.
KEHOT'S NOTE
LR YO K221 270 *57am 1779 1971921 LK, M1 N”MR XY

ne%y waa by ovp o

“Cold water on a weary soul,” an image of how a thing is
most wanted by its opposite.

Proverbs 25:257175:7173 “own
PV PN 2T nymY Ny wasThy o O
As cold waters to a faint soul, So is good news from a far

country.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19, %5wn
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Yaakov calls G-d “the Fear of Yitzchak,” the name the maa-
mar gives to Yitzchak’s quality of awe.

Genesis 31:4227n:8"% NPwr12

I002W D™ ARY *2 7P 1 P 102 DTN PPK "3 K o

WK M2 7PN TN B2 PRI MIyIN

Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1WASN 772pR v

The Gemara recounts that G-d burned a group of angels
with His little finger when they objected to the creation of
man; here it illustrates a revelation too great for its
recipients.
Sanhedrin 38b:5°7:2 1”7 1771730
D OTX 121 11210 U2 WAIR Y 0PIy DY 91937 17307 1nN
N2 .Y N2 1) .0 TR LR 1IN 0TIT 7MITRan
R TPIDD MY 0°NWRT 0Py PU 939127 11D MR ey
nipy? N30 NARY T 9D .KIT AP i1 0Rivi YD 7ayin
Y - 7192

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Avraham bound Yitzchak and placed him on the altar
above the wood; the maamar reads “the wood” as the two
Trees.
Genesis 22:9'1:27 N°wR12
TAMATNR D72R OV 127 DOPPRT 197K WK DIpRaTIN NI
Dymrn 02MATRY INR oM 122 pONR TPYN DU3YITIN TN
Haks'$'i)
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the
wood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 ,320 DPwR92

5551 pR%e TN
Yaakov says the G-d of Avraham and the Fear of Yitzchak
were with him.
Genesis 31:422712:X7% n°wrI2
>INNPY 0> NY °3 °7 M7 PREY DY DX PR IR pOK V91D
WK M2 PPN TN B2 PRI Iy NN
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Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash calls Yaakov the choicest of the Patriarchs.

Bereshit Rabbah 76:1°x:1”y 127 n°wR12
N2 MARIW 11027 RN 772P0 10°02T DTIR "2 AW ...
q12 3py° 9 (9P W) MR ,apY° T ,N1ARW TN 0OV
L,RTN1 MDA TAY SIIR AN R NI WITPA D MR LD
:(3P QW) MRIY AWK T ,0°K°212W 7030 12pY° RO R
L,XT7°N1 M09 7Ry TR 09 172p0 19 aRY na awn o
RPN 9K IR IR UMK RIN PR 7wn PR T INRM (XD 13702)
12 PRI 7 owa 1250 07 17072 7 LRI NP KPR LINMIK
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“Jacob was very frightened and distressed. He divided the
people who were with him, and the flocks, and the cattle, and
the camels, into two camps” (Genesis 32:8). “Jacob was very
frightened and distressed” - Rabbi Pinhas in the name of
Rabbi Reuven: The Holy One blessed be He made a promise
to two people, but they were afraid; the chosen of the patri-
archs, and the chosen of the prophets. The chosen of the pa-
triarchs - this is Jacob, as it is stated: “For the L-rd has cho-
sen Jacob for ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 119ba ,»°p x*m
Zohar II, 23ax ,35 27m

Zohar III, 99b2 ,v% »mt

KEHOT’'S NOTE
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Another Zohar passage the Kehot notes cite for Yaakov as
the choicest of the Patriarchs.

Zohar, Vayetzei 38:347-3590"1w-1"nw: 1" XYM, 100

So Jacob, in his desire to put himself right with that grade,
“set the rods”, that is, he removed all the influences of
severity and force symbolised by the rods, and “placed them
in the gutters”, to wit, those four guttersli.e. the four
Hayyoth, v. Ezek. 1, 5. that stand underneath “the well,
which the princes digged” (Num. 21, 18), the well which was
filled from those supernal rivers and fountains; for when wa-
ter comes forth out of that sacred well, these four receive the
whole of it, they being ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Arizal’s discussion of Leah and Rachel, cited by the
Kehot notes for Yaakov’s place among the Patriarchs.
Sefer Etz Chaim 38:2°2:17% 0»n vy
AR R®UAMIR 777 %3 207 DR 3Py 20K 1PwE 00 1AyD mn L.
"DIW BYRI KDY TN DY wan 12 10110 50 axn ane bon
RIT RT3 D7 DR DRI 208 97910 K712 727 21057 OR AR
DR 1120 NI 7R R PIR MPHI D713 Y IR DRI
TP 9MNA %D RIT OYLM LMIARAW TPMA XIT ApYY D DUIRwR
RITW RART 077K DR 9710 RIR INRD 70PN APy 7102 2py°
w1 D wnI TIY 19V PUYN Y OUIRY ROR 11 0T KDY IR 1100y
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Sefer Etz Chaim (Public Domain)
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The Zohar applies the middle bar to Yaakov, the middle
line.

Zohar III, 186ax , ap x"mt
KEHOT'S NOTE
.2,09P 2701 AR LR Ep

A%PN A 99an
The middle bar of the Tabernacle ran from end to end;
Yaakov is compared to it because he joins the two
extremes.
Exodus 26:28173:175 nnw
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and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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“For You are our father,” applied to Yitzchak in the future.
Isaiah 63:161"0:370 1" yW°
172K °7 AR 117797 K2 PRI YT XY 077N 0D 102K AARTD
DY 02997 1K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The promise that death will be swallowed up forever.

Isaiah 25:8°1:772 W°yw°
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He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The promise to remove the spirit of impurity from the
land.

Zechariah 13:2°2:3 713t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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People will enter the clefts of the rocks from the fear of
G-d; here it describes awe revealed below.
Isaiah 2:21873:217°yw°
ImIp2 12183 7011 N TR "aEn n’y‘?ga Y03 0187 NiIpRI2 Nﬂl‘?
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To go into the clefts of the rocks, And into the crevices of the
crags, From before the terror of the L-RD, And from the glo-
ry of His majesty, When he ariseth to shake mightily the
earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The glory of G-d will be revealed and all flesh will see it
together.
Isaiah 40:5°7:"n 11°yw”
127778 °2 V717 2792 171 1 793D oI
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse names Avraham twice and Yitzchak twice.
Genesis 25:19v™:77”3 N°wR12
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And these are the generations of Isaac, Abraham’s son:
Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that if the woman emits seed first the

likuteitorah.com/torah-ohr/toldos/
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child is male.
Berakhot 60a:147:X *0 N1372
— MPNR Y UK ©BK 7T A2 PR 30 KM 2R 23n
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Balihs
But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if

they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 10
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The opening verse, now fully explained.
Genesis 25:1907°:7172 N°wKR12
PIE IS TN BT13K BTIRT3 P TN 1PN
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Many waters cannot quench the love

The soul’s love for G-d cannot be satisfied by any revealed
understanding, not even the delights of Gan Eden (the “rivers”); it is
quenched only by G-d’s own essence, the hidden “spring,” which is

drawn down through Torah and practical mitzvos after the animal soul

has been refined.

THE MAAMAR IN BRIEF

The maamar explains the verse “Many waters cannot quench the love... if a man would give all the
wealth of his house for love, boz yavuzu lo.” The Torah has a hidden “spring,” G-d’s unknowable wis-
dom, and revealed “rivers,” the comprehension of its secrets that souls enjoy in Gan Eden. These
rivers, the “many waters,” cannot satisfy the soul’s love, which wants G-d Himself. That is drawn down
by Rivkah, who “went down to the spring and filled her pitcher” (kadah, the twenty-four books of
Scripture). To explain Rivkah, the Alter Rebbe explains Yitzchak: future laughter and delight, which
comes through the concealing Name Elokim, when a separate creation nullifies itself. Rivkah, a yoked
“team,” is the refined and united emotions of the animal soul, whose ascent draws down the revelation
of “Anochi” through the mitzvos, something the angels cannot do. “The wealth of His house” is the su-
pernal delight hidden in the Torah, and “boz yavuzu” becomes the eager “plunder” of that treasure,
hinted also in the water libation of Sukkos. The maamar ends with Psalm 93 and the future revelation

of Arich Anpin, “a day that is entirely long.”
OUTLINE

1 Spring and river 11-2
Torah has a hidden spring and revealed rivers; the rivers of Gan Eden cannot satisfy the soul’s love, which
will be quenched by the spring revealed in the future and drawn down now through Torah and mitzvos.
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Yitzchak: laughter through Elokim 13-5

Yitzchak is future delight, which comes through the concealment of the Name Elokim, when a created
“something” nullifies itself, and is revealed when the work of refinement is complete.

Rivkah: the yoked team 16-9

Rivkah is the refined, united emotions of the animal soul, rooted in the Chariot; their ascent draws down
“Anochi” through physical mitzvos, which the angels cannot do.

The love that waters cannot quench 110-1

Contemplation in the Shema arouses a boundless love that neither contemplation nor Gan Eden can satis-

fy; only Torah and mitzvos, which grasp G-d’s essence, can.

The wealth of His house 112-19

“If a man would give” is G-d’s certain promise to give His innermost treasure, drawn down now through
mitzvos and blessings; it is the supernal delight hidden in the Torah, the 310 worlds drawn from the

aleph.

6 Plundering the treasure

120-25

“Boz yavuzu” is eager plunder: the soul’s joy in Torah and mitzvos; the spring, though it seems smaller,

is the true source; the water libation of Sukkos alludes to this.

7 Psalm 93 and the long day

126-31

The rivers lift their voice in ascent and receive the reward of the Infinite Light in the Torah; the future
“day that is entirely long” is the revelation of Arich Anpin, alluded to in Mashiach’s cup.

KEY CONCEPTS

Spring and river 97111 1°¥n

The spring is the hidden source, G-d’s unknowable wis-
dom; the river is its revealed flow, measured to each recip-
ient. The spring looks smaller because it is closer to G-d
and more nullified, but it is the source of all the rivers.

The Name Elokim 0°p7xr ow

The Name that conceals the creative power of Havayah,
making creation appear separate. Because of this conceal-
ment, the self-nullification of creation is a novelty that
brings G-d delight.

Refining the animal soul n°ni1277 wo1919°2

The main work of turning darkness into light; the G-dly
soul needs no rectification. When the animal soul’s emo-
tions are refined and united, its high root raises the G-dly
soul and draws down G-d’s essence.

likuteitorah.com/torah-ohr/toldos/

Anochi "21x

“I,” G-d’s own essence, the Cause of all causes. The maa-
mar reads “which I command you” as the essence drawn
down through the mitzvos.

The wealth of His house 11°2 7171

G-d’s innermost treasure, the supernal delight hidden in
the letters of the Torah, to be revealed openly in the future.

Arich Anpin 7°21x 7%

The “Long Countenance,” a level of hidden Divine light
that can extend all the way down into the physical world
equally; its revelation is the future “day that is entirely
long.”
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SECTION 1 - 1-2

Spring and river
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“Many waters cannot quench the love, etc.,” until “they would utterly scorn him.” And in the Zohar,
volume 3, page 54b: “‘Many waters’: this is the supernal river from which rivers issue forth to
every side, etc.”
The maamar opens with the verse from Song of Songs about a love that “many waters” cannot put out, and
quotes the Zohar’s reading that these “many waters” are a single supernal river that feeds all the other

rivers. The whole discourse will ask what these waters and rivers are, and what kind of love they cannot

quench.
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Now, the rivers are drawn from the springs: the springs well up from the deep, and from them the
rivers are drawn, as it is written, “He sends forth springs into the streams.” The springs well up
from beneath the earth, whereas the rivers are drawn openly across the face of the whole earth.
Therefore the Torah, which is likened to water,

A spring and a river differ: the spring rises hidden from underground, while the river flows openly over the

land, and the rivers draw their water from the springs. This natural picture is about to be applied to the

Torah, which Scripture compares to water.

AWM ARY CRYPTY TINON KDY D91 TARND RITY 17997 M2 712 w0 °0onk 107 XY 9O T wnd
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as it is written, “Ho, everyone who thirsts, come to the water,” has in it the level of a spring. This is
as the saying, “Wise, but not with a known wisdom?: it is not grasped at all, like the analogy of the
spring that wells up from beneath the earth and is not so recognizable and revealed. And it has in it
the level of rivers,

The Torah has a “spring” dimension: its source in G-d’s own wisdom, described in the Tikkunei Zohar as

“wise, but not with a known wisdom,” a wisdom no created mind can grasp, hidden like water under the

ground. It also has a “river” dimension, described next.
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as it is written, “And a river went out of Eden to water the garden, etc.”: for the radiance of the
Shechinah (Divine Presence) that is revealed in Gan Eden, in the comprehension of the secrets of
the Torah, is drawn from the level of the “river that went out of Eden, etc.,” and it is drawn down
and divides into many levels of rivers and particular flows, to each one according to his compre-
hension, etc.

The “river” is Torah as it becomes revealed: the understanding of the Torah’s secrets that the souls enjoy in

Gan Eden, the radiance of the Shechinah. From one river it branches into many streams, so that every soul
receives according to its own capacity to comprehend.
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Therefore it is called a “river,” because it comes and is drawn down in revelation, so as to be
grasped by the tzaddikim. And of this it is said, “Many waters cannot quench the love” of the
Congregation of Israel for the Holy One, blessed be He.

The revealed level is called a “river” because it flows openly and can be understood by the tzaddikim. Yet the
verse says that even these “many waters” cannot quench the love of the Jewish people, the Congregation of
Israel, for G-d.
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For although this is a revelation of very lofty levels, nevertheless they will not still the love, for the

soul will not be filled, nor its thirst quenched, through this revelation alone.

However high this revelation is, it cannot satisfy the soul’s love; the soul’s thirst is for more than any re-
vealed understanding can give.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing on earth.” For
“heaven” and “earth” are the Upper and the Lower Gan Eden, in which the souls take delight
through the “river that went out of Eden, etc.”; and nevertheless, “Whom do I have in heaven, etc.,”
for Gan Eden is only for a time.

The Psalm says, “Whom do I have in heaven?”: the soul wants G-d Himself, not heaven and earth. The Alter

Rebbe reads “heaven” and “earth” as the Upper and Lower Gan Eden, where the souls delight in the flow of

the “river,” and notes that Gan Eden is in any case only a temporary stage.
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But the main revelation will be in the Time to Come, at the Resurrection of the Dead, as it is written,
“And a spring shall come forth from the House of G-d,” which is far, far above the level of a river,
etc.

The main revelation will come after the Resurrection of the Dead, and the prophet Joel describes it as a

“spring” coming forth from the House of G-d: the spring, the source, is far higher than the river that flows

from it.
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And this is through occupation in the Torah and the mitzvos, of which it is said, “And she went
down to the spring and filled her pitcher”: these are the twenty-four books of the Torah, which are
drawn from the level of the spring, the level of “wise, but not with a known wisdom,” for the main
revelation of this will be in the Time to Come.
That future revelation from the spring is brought about now through learning Torah and doing mitzvos. The
verse about Rivkah, “she went down to the spring and filled her pitcher,” hints at this: the word for “her

pitcher,” kadah, spells kaf-dalet (twenty-four) and heh, alluding to the twenty-four books of Scripture, which
come from the hidden “spring” level.
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SECTION 2 - 13-5

Yitzchak: laughter through Elokim
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However, so that this drawing down and revelation may come about through the practical Torah
and mitzvos, of this it is said, “And she went down to the spring and filled her pitcher”: this is
through Rivkah our mother, for she it is who has the power to bring about “and filled her pitcher,

”»

etc.

The spring’s revelation is drawn down through practical Torah and mitzvos, and the verse credits this to
Rivkah: she is the one who can go down to the spring and fill the pitcher. So the question becomes what
Rivkah represents.
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And to understand what the level of Rivkah is, we must first explain the matter of the level of
Yitzchak. For “Yitzchak” is an expression of laughter and delight, and it is the revelation of the su-
pernal delight to the tzaddikim in the Time to Come, as it is written, “This Leviathan You formed to
sportwith.”

To explain Rivkah, the Alter Rebbe first explains Yitzchak, whose name means “he will laugh.” Laughter ex-

presses delight, and Yitzchak stands for the supernal delight that will be revealed to the tzaddikim in the fu-
ture, alluded to by the Leviathan that G-d formed “to sport with.”
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Therefore “Yitzchak” is in the future tense. For the level of “Laughter has Elokim made for us”
[means] that this level, the revelation of delight, is drawn down through the Name Elokim.

The name Yitzchak is in the future tense, “he will laugh.” Sarah said, “Laughter has Elokim made for me,”
and the Alter Rebbe notes that the Name used is Elokim: the delight comes about specifically through the
Name that conceals.
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The explanation: “For a sun and a shield is Havayah Elokim.” The Name Elokim is the shield and
the sheath over the Name Havayah, which brings into being from nothing to something. For the

sheath is a covering and concealment, so that the Name Havayah is not revealed

Havayah is the Name that brings everything into being from nothing; Elokim is a “shield” or “sheath” over
it, as the Psalm pairs them. The sheath hides, so that the creative power of Havayah is not openly seen.
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except through a garment and the sheath that conceals over it, like the analogy of the light and ra-
diance of the sun that shines through a screen and a curtain, as is explained elsewhere on the verse
“And the curtain shall divide, etc.”

Just as sunlight can only be looked at through a screen, the light of Havayah reaches creation only through
the covering of Elokim. The Alter Rebbe refers to his fuller explanation of this in another maamar, on the

curtain of the Sanctuary.
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And because of this sheath and shield, the created beings became a something and a separate
thing; and with the multiplication of the garments through the 120 combinations of Elokim, the
darkness and concealment are drawn down below into Asiyah all the more. And therefore the soul
descended below to be “one who serves Elokim,”

Because of this concealment, created things feel like independent entities. The concealment multiplies

through the 120 combinations of the letters of Elokim, becoming greatest in our physical world, and this is
why the soul came down: to be “one who serves Elokim,” working with that very concealment.
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that is, to work upon and rectify the level of the darkness and concealment drawn from the Name
Elokim, to turn darkness into light. And this is “which Elokim created to make,” and the Midrash

explains “to make” as “to rectify.”

The soul’s task is to transform the darkness into light. The verse says that G-d created “to make,” and the
Midrash reads “to make” as “to rectify”: creation was left for us to complete.
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(That is, to rectify) the concealment drawn from the Name Elokim; and this is through the nullifica-
tion of the something into nothing, by which darkness is turned into light. And this is through self-

sacrifice (mesirus nefesh) in prayer, and through the Torah and the mitzvos.

The rectification happens when the “something” nullifies itself before G-d, turning the darkness into light.
In practice this comes through self-sacrifice in prayer and through Torah and mitzvos.
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And this is “Laughter has Elokim made for me”: the essence of the laughter and the supernal de-
light is drawn down through the Name Elokim, like the analogy of the laughter that princes make,

which is from something new,

Now the Alter Rebbe explains why laughter comes through Elokim: people laugh at something new and un-
expected, such as the novel spectacles staged for nobles.
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such as the battle of a lion with another beast, where from the novelty come the laughter and the
delight. So too the level of the nullification of the something into nothing: this is the novelty, that

the created being, which has become a something and a separate thing, is able to nullify itself.

A lion fighting another beast delights the onlookers because it is out of the ordinary. So too, the true novelty
is that a created being that feels itself separate can nullify itself before G-d; this surprise brings G-d delight.
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Whereas if the Name Elokim did not conceal, this level of laughter and delight would not be drawn
down at all. If so, the essence of the laughter and the delight was made for us by the Name Elokim,
which conceals and hides, because of which the delight is drawn down, that is, through the nullifi-
cation of the something into nothing.

Without the concealment of Elokim there would be no independent “something” to nullify, and so no novelty
and no delight. The very Name that hides G-d is what makes this laughter possible.
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Now, the essence of the laughter and the delight is revealed when the refinement and rectification
of the Name Elokim is completed. As in the Work of Creation it is written, “And Elokim saw all that
He had made,

The full delight is revealed only when the work of refining and rectifying the concealment of Elokim is fin-
ished. The account of creation shows this: G-d “saw all that He had made” only at the end of the six days.
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and behold, it was very good,” and, “And the heavens were completed”: at the completion of all the
work the delight was revealed; whereas while the work was not yet completed, the delight is not re-

vealed, but rather he is occupied with completing the work.

Only after “it was very good” and “the heavens were completed” was the delight revealed. While work is still

being done, the worker is busy completing it and the pleasure is not yet revealed.
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So too, in the same way, now the occupation is to be “one who serves Elokim,” to turn darkness into

light; and at the completion and perfection of the refinements, then

Our time is the time of work: to be “one who serves Elokim,” turning darkness into light. The delight will ap-

pear when all the refinements are complete.
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it is written, “And You renew the face of the earth,” “G-d will rejoice in His works,” and there will be
the revelation of the laughter and the delight. And therefore he is called “Yitzchak,” after the fu-
ture, for in the Time to Come there will be the revelation of this laughter and delight.

Then the verses will be fulfilled: “You renew the face of the earth,” “G-d will rejoice in His works.” That is why

the name Yitzchak, “he will laugh,” is in the future tense: the laughter and delight belong to the Time to

Come.
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SECTION 3 - 16-9

Rivkah: the yoked team
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Now, of Yitzchak it is written, “And behold, Yitzchak was sporting with Rivkah his wife.” Meaning:
all the laughter and supernal delight of Yitzchak discussed above is drawn down through Rivkah

his wife.

The verse “Yitzchak was sporting with Rivkah his wife” shows that Yitzchak’s laughter and delight comes
about through Rivkah. Now the Alter Rebbe will explain what Rivkah represents.
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For the main level of turning darkness into light pertains to the animal soul in a person, which
needs refinement and rectification, “to make,” [that is,] “to rectify”; whereas the soul itself does not

need rectification.

Turning darkness into light is mainly the work of refining the animal soul, the natural, self-centered life of a

person. The G-dly soul itself needs no rectification; it came down only to refine the animal soul.
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And the animal soul is rooted in the Chayos of the Chariot, the face of the ox, etc. And just as there
is power in the Chariot to be [such that] “the Chayos carry the Throne,” so there is power in the an-
imal soul for there to be in it

The animal soul is rooted in the “face of the ox” among the Chayos, the holy creatures of Ezekiel’s Chariot,
which carry the Divine Throne. Just as those creatures lift the Throne, the animal soul, once refined, has the
power to lift up the G-dly soul.
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and through it ascents for the G-dly soul, that is, after the refinement of the animal soul, because
its root is very high, exalted, “from before the King, etc.”

After it is refined, the animal soul becomes a source of ascent for the G-dly soul, because its root is extreme-
ly high and exalted, “from before the King.”
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And with this the matter of the level of Rivkah will be understood. It is from the term “rivkos” of
three, three oxen, or of four, four, for the meaning is the joining and binding of three or four

animals

The name Rivkah is connected to the Talmudic word “rivkah,” a team of three or four oxen yoked together.

The name therefore means joining several animals into one working unit.
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together, [which] is called a “rivkah.” And so it is with the Chayos of the Chariot: when they are in-
cluded and united together, so as to be [such that] “the Chayos carry,” they are the level of a
“rivkah” of three, three oxen, which is the inter-inclusion of Chesed, Gevurah and Tiferes: the face
of the lion from the level of Chesed,

The Chayos, the holy creatures of Ezekiel’s Chariot, carry the Throne when they are joined into one team.

When three are joined, they are the three emotive attributes Chesed, Gevurah and Tiferes, each a “face”: the
lion’s face corresponds to Chesed.
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and the face of the ox from the level of Gevurah, etc. And sometimes they are of four, four, which is
the level of the face of a man among the Chayos of the Chariot, for they are four levels: Chesed,

Gevurah, Tiferes and Malchus.

The ox’s face corresponds to Gevurah. Sometimes the team has four, adding the face of a man, which corre-
sponds to Malchus; so the four faces are Chesed, Gevurah, Tiferes and Malchus.
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And similarly our Sages said, “The Patriarchs are themselves the Chariot”: they are the three levels

of Chesed, Gevurah and Tiferes, and David is the fourth leg, etc.

The Sages say that the Patriarchs were the Chariot, meaning they were wholly given over to G-d’s will.
Avraham, Yitzchak and Yaakov are Chesed, Gevurah and Tiferes, and King David, who embodies Malchus, is
the fourth leg of the Throne.
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And this is what is said of Yechezkel’s Chariot, “joined one to another”: they are in a state of joining
and inter-inclusion, for specifically through this, “the Chayos carry, etc.,”

Ezekiel describes the creatures’ wings as “joined one to another.” Their power to carry the Throne comes
precisely from being joined and included in each other.
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because through the inter-inclusion and joining of the middos together, they are thereby elevated
and draw from a very high level, where all the middos are included together (see what is explained
in Parshas Noach on this matter).

When the attributes combine, they rise and draw from a very high level in which all the attributes are still
one. The Alter Rebbe refers to his discussion of this in a maamar on Parshas Noach.
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And similarly it will be understood in the service of G-d in a person: when there is the level of in-
ter-inclusion of the middos (emotive attributes), love and awe, and the arousal of compassion on
his soul, which has descended wondrously low, this is called the level of a “rivkah” of three, three
oxen; for the middos of the animal soul are refined from kelipas nogah and ascend to G-d.

The same happens in a person’s service of G-d. When love, awe and compassion for one’s own soul, which

has fallen so low, all combine, the emotions of the animal soul are refined out of kelipas nogah, the mixed
realm that can go either to good or to evil, and rise to G-d. This is a “rivkah” of three.
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And this is “And behold, Rivkah came out”: she comes out from kelipas nogah, and darkness is
turned into light. And sometimes she is of four, four, with the inclusion of the attribute of Malchus,
which is the level of self-nullification (bittul), accepting the yoke (kabbalas ol) and the service of a
servant; for service and awe are two mitzvos, etc.

“Rivkah came out” means she comes out of kelipas nogah, and darkness becomes light. A “rivkah” of four
adds Malchus: self-nullification, accepting the yoke and serving as a servant, which is distinct from awe,
since service and awe are counted as two separate mitzvos.
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And this is [why| “Yitzchak was sporting with Rivkah his wife”: that is, the level of Yitzchak, which is

the delight that will be revealed in the Time to Come, is drawn “with Rivkah his wife”

This explains why Yitzchak “was sporting with Rivkah”: the future delight of Yitzchak comes through Rivkah,
the refined and united emotions of the animal soul.
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(which is the level of the refinement of the Name Ban, [whose|] numerical value is behemah
[animal], that is, through the refinement of the animal soul, when it ascends higher and higher to
be in the level of Rivkah; for below it is “branches that separate,” but through the refinement there

then comes about inter-inclusion, etc.).

The Name Ban (Havayah spelled out to the value of 52) equals behemah, “animal,” in numerical value, so
Rivkah’s work is refining the animal soul. Below, the soul’s drives are scattered “branches that separate”;
once refined, they unite.
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And therefore, specifically through this, “she went down to the spring and filled her pitcher”: that

is, specifically through the level of the refinement and nullification of the animal soul,

This is why Rivkah is the one who “went down to the spring and filled her pitcher”: the drawing down hap-
pens specifically through refining and nullifying the animal soul.
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through this ascent there comes about a descent and drawing down, the level of “and filled her

pitcher,” namely the twenty-four books of the Torah.

The ascent of the animal soul brings about a descent from above: the filling of the pitcher, which is the twen-
ty-four books of Scripture.
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For the entire Torah has been clothed in physical matters, such as the mitzvos of terumos and

maasros in the vegetation and seed of the land, and the mitzvah of sacrifices with animals,

The Torah’s commandments are clothed in physical things: tithes and priestly gifts from produce, sacrifices
from animals.
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and so too with all the mitzvos; all of this is taken from kelipas nogah, and through the mitzvos they
are refined, and through this is drawn down the revelation of the Infinite One (Ein Sof), blessed be
He, “which I (Anochi) command you.”

All these physical things come from kelipas nogah; performing the mitzvos with them refines them and

draws into them the revelation of G-d Himself, as the verse says “which I (Anochi) command you,” the “I” of
G-d’s own essence.
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And this is “Behold, I (Anochi) stand by the spring of water”: that is, in the level of “she went down
to the spring and filled her pitcher,” there is drawn down the very level of Anochi, which is the
Cause of all causes, from which the spring is drawn, etc.

Eliezer says, “Behold, I (Anochi) stand by the spring of water.” The Alter Rebbe reads “Anochi,” “I,” as G-d’s

very essence, the Cause of all causes, the source of the spring: through Rivkah’s drawing at the spring, this
very level is drawn down.
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And therefore, so that there may be this drawing down of the revelation of the Infinite Light (Or Ein
Sof), blessed be He, into physical things that are from kelipas nogah, it is specifically through first

refining the animal soul,

For G-d’s light to enter physical things, which come from kelipas nogah, the animal soul must first be
refined.
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which is also from kelipas nogah; for then, after this refinement and ascent, this drawing down and
descent can come about. (And see what is explained similarly on the verse “And you shall count for
yourselves, etc.,” and on the verse “Remember the Shabbos day.”)

The animal soul is also from kelipas nogah; once it is refined and raised, the drawing down into physical

things can follow. The Alter Rebbe refers to parallel discussions on counting the Omer and on remembering
Shabbos.
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And therefore the Torah was not given to the angels, because “Is there an evil inclination among

you?” The refinement of kelipas nogah and turning darkness into light do not pertain to them.

This is why the Torah was not given to the angels: as Moshe argued, they have no evil inclination. They have
nothing to refine and no darkness to turn into light.
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And therefore this drawing down from the level of “which I (Anochi) command you” also cannot
come about among them. And although a revelation of G-dliness is certainly drawn down to the an-
gels, it is from the level of “And a river went out of Eden to water the garden,” of which it is written,
“You who dwell in the gardens, the companions,” who are the angels, “listen to your voice.”

So the angels cannot receive the revelation of “Anochi” that comes through the mitzvos. They do receive a

revelation of G-dliness, but only from the “river” that flows into the garden: the Song of Songs speaks of
“companions,” the angels, who listen to the voice of the one who dwells in the gardens.
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But the revelation of the level of “she went down to the spring and filled her pitcher” is not drawn
down to them, but only below. And therefore our Sages said that the tzaddikim are destined to have

(the angels) say “Holy” before them.

The “spring” level reaches only us below. That is why the Sages say that in the future the angels will say
“Holy” before the tzaddikim: those who refined the world will stand higher than the angels.
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SECTION 4 - 110-11

The love that waters cannot quench
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And this is “Many waters cannot quench the love.” Meaning: “many waters” is the contemplation

in which a person comprehends and contemplates the greatness of G-d,

Now the Alter Rebbe returns to the verse and gives it a meaning in a person’s own service: the “many wa-
ters” are the contemplation of G-d’s greatness.
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in the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), in the verse “Shema
Yisrael” and in “Blessed be the Name of the glory of His kingdom forever and ever,” from which
comes “And you shall love... with all your heart, etc.” And this love grows very great, until his soul
thirsts for G-d in the level of “with all your might,” without limit.

This is the meditation during the Shema: on the higher unity (the world is as nothing before G-d) and the
lower unity (G-d is present within the world’s existence), expressed in “Shema Yisrael” and “Blessed be the

Name.” From it comes the love of G-d, which can grow into a boundless thirst “with all your might.”
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And the thirst of this love cannot be stilled and quenched by the “many waters” themselves, that is,
the contemplation mentioned above, in which he comprehends the higher unity and the lower
unity.
The contemplation that aroused this thirst cannot itself satisfy it: understanding more does not quench the
longing.
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Rather, “if your heart runs, return to the One” is specifically through occupation in the Torah and
practical mitzvos, which is the level of “which I (Anochi) Myself command you.”

The phrase “if your heart runs, return to the One” describes the soul’s longing followed by its return. The re-
turn, the fulfillment of the longing, comes through Torah study and practical mitzvos, in which G-d’s very
“I” gives the command.
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Whereas through knowledge and contemplation alone, there is only knowledge of His existence,
and not the level of “which I Myself command you,” which is like the level of grasping His very es-
sence, as it were, through the practical mitzvos; for “the 248 commandments are the 248 limbs of
the King.”

Contemplation gives knowledge only that G-d exists, but a mitzvah is like grasping G-d’s essence itself, as it
were. As the Tikkunei Zohar says, the 248 positive commandments are the “248 limbs of the King”: to hold a
limb is to hold the King.
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Moreover, even the comprehensions in Gan Eden, which are a comprehension of the very essence
of the radiance of the Shechinah and not merely of its existence, nevertheless of these it is said:

“many waters,” which are drawn from the “river that went out of Eden, etc.,”

Even the souls’ understanding in Gan Eden, which perceives the actual radiance of the Shechinah and not

only its existence, is still “many waters” flowing from the river.
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“cannot quench the love” of the level of Rivkah, “with all your heart” and “with all your might,”

mentioned above; as it is written, “Whom do I have in heaven, etc.”

These waters too cannot quench the love of Rivkah’s level, the love “with all your heart” and “with all your
might”; as the Psalm says, the soul wants nothing in heaven, only G-d.
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For the revelation in Gan Eden is called only a radiance and a glimmer, and it is called “receiving a

reward” [peras], an expression of “a slice” [perusah], as explained elsewhere.

The revelation in Gan Eden is only a radiance. It is called a “reward” (peras), related to perusah, “a slice”:
only a portion of the whole.
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But the love mentioned above is for His blessed essence itself, and this is “not in order to receive a

reward, etc.” And this is “nor can rivers drown it,”

The soul’s love reaches for G-d’s essence itself, like one who serves “not in order to receive a reward.” This
iswhy “rivers cannot drown it.”
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for “your fathers dwelt beyond the river”: the level of the great love mentioned above reaches high-
er even than the level of the river mentioned above, which is the source of all the rivers, etc.; and if

so, certainly “rivers cannot drown it.”

The verse in Joshua, “your fathers dwelt beyond the river,” is read as saying that this love stands beyond,
above, the river, above even its source; so the rivers of revealed light certainly cannot drown it.

SECTION 5 - 112-19

The wealth of His house
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However, “If a man would give all the wealth of his house for love, boz yavuzu lo [they would utterly
scorn him].” Meaning: “if” is an expression of “when,” for there is an “if” that is not used in the

sense of doubt but in the sense of certainty,

The verse continues, “If a man would give all the wealth of his house for love.” The Alter Rebbe notes that the

Hebrew “im,” “if,” can mean “when”: it sometimes expresses certainty, not doubt.
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as in “If you lend money,” and “And if the Jubilee shall be,” where this is not an expression of

doubt; rather, the thing will certainly be and come.

He gives two examples from the Torah where “if” means a certainty: lending to the poor and the coming of
the Jubilee year, both of which will surely happen.
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And the word “if” here is nothing but an expression of “when.” Meaning: “When you lend money”

to the poor, “do not be to him as a creditor”; and likewise, “when the Jubilee shall be.”

The two examples show that “if” can mean “when”: lending to the poor is a duty, not an option, and the
Jubilee will certainly arrive.
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And similarly, “If a man would give” means “When a man will give”: this is the Holy One, blessed
be He, who will certainly give; that is, in the Future, for “will give” is an expression of the future.
For in the Time to Come He will give “all the wealth of His house,” which in the present time does
not come to revelation, but only in the Future specifically.

So “If a man would give” means “When a man will give,” and the “man” is G-d, as the Midrash reads “man”

in other verses. G-d will certainly give “all the wealth of His house,” His innermost treasures; but this will be
revealed only in the Time to Come.

MM RNTIRT 0990 775 7710 97y 11 P02 whnn RIT Jwn n7n Pwoy M1932 01 PRY a0 IR
7Y ORI wRn 7e00IRW oN 7S00IR AWK TPRM 091277 19 N2 0w Nwyn

However, although this is not revealed now, nevertheless this very level is drawn down through the
Torah, the twenty-four books of the Torah, and the practical mitzvos, which are the level of “And
these words which I (Anochi) [command you] shall be”: He who is truly “I” is drawn down through
this.

Though hidden now, that same level is already drawn down through Torah study and practical mitzvos. The

verse “these words which I (Anochi) command you” means that G-d, the true “I,” is Himself drawn down into
them.
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And this is [why it says] “command you” (metzavecha), an expression of togetherness and connec-
tion. And this is [the blessing] “Blessed are You, Havayah, our G-d, King of the universe, who has
sanctified us”: “You” is His blessed essence itself; “blessed” [means] drawn down in the level of the
Name Havayah, which is clothed in the Ten Sefiros, the yud in Chochmah, etc.,

”

The word “metzavecha,” “command you,” is related to “tzavsa,” togetherness: a mitzvah joins the person
with G-d. The words of every blessing trace how G-d’s essence (“You”) is drawn down (“blessed”) through

the Name Havayah, which enters the Ten Sefiros starting with the yud, Chochmah.
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until it is drawn down to be “King of the universe,” in the level of Malchus, the source of Beriah,
Yetzirah and Asiyah. And this is “who (asher) has sanctified us”: “asher” is an expression of delight,

as in “Happy am I (be’ashri),

It continues down until it becomes “King of the universe,” Malchus, the source of the lower worlds of Beriah,
Yetzirah and Asiyah. Then “asher kideshanu,” “who has sanctified us”: the word asher is related to Leah’s

word “be’ashri,” “happy am I,” which expresses delight.
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for the daughters have called me happy.” And this is the level of the supernal delight and laughter
that will be revealed in the Time to Come in actual fact, when He gives “the wealth of His house,

etc.”: it is drawn down now, truly, for “Today to do them, and tomorrow to receive their reward.”

So the blessing over a mitzvah draws down now the supernal delight and laughter, Yitzchak’s future delight,
that will be openly revealed when G-d gives “the wealth of His house.” As the Sages say, today is for doing the
mitzvos and tomorrow for receiving their reward, and the reward is the revelation of what the mitzvah itself
draws down.
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And the meaning of this blessing that must be said is, by way of analogy: if a person wants to give

light far off, or in a place of darkness and gloom, he must

The Alter Rebbe explains why a blessing is needed with a parable: to light a dark or distant place you need a
larger torch.
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kindle a great torch and add to the light, so that its light reaches far off as well. So too, in order for
the light and revelation to reach the physical Asiyah, the light of the torch must be increased; and

this is the blessing, etc.

To carry G-d’s light all the way down into the physical world, the light must be increased. That is what a
blessing (berachah) does: it adds and draws down more light.
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And therefore our Sages said, “A person is obligated to recite a hundred blessings every day.” And
as is said in the Zohar, at the beginning of Parshas Chayei Sarah, page 123a: that it is a drawing

down from the supernal place, the Cause of all causes, etc.

This is why the Sages require a hundred blessings a day. The Zohar connects the hundred daily blessings
with a drawing down from the highest source, the Cause of all causes.
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Now, of this our Sages said, “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come,” for Gan Eden is only the radiance of the Shechinah,

The Mishnah says one hour of teshuvah and good deeds in this world is better than all of the World to Come.
The reason: Gan Eden gives only the radiance of the Shechinah.
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and therefore it cannot quench the love. But this drawing down is from the level of His very es-
sence, and not the radiance alone, and therefore it is called “the wealth of His house.” For it is writ-
ten, “With wisdom a house is built.”

Radiance cannot quench the soul’s love, but Torah and mitzvos draw down G-d’s very essence; that is why it
is called “the wealth of His house,” the inner treasure. The word “house” leads to the verse “With wisdom a
house is built.”
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Meaning: the letters of the Torah are called “houses,” as it is said in Sefer Yetzirah, “Two stones
build two houses.” And therefore Torah scholars are called “builders,” for they are occupied with
the building of the world.

The letters of the Torah are called “houses”: Sefer Yetzirah calls letters “stones” and the words formed from
them “houses.” So Torah scholars are called “builders,” because through their learning they build the world.
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Now, the level of Chochmah is “wise, but not with a known wisdom,” which is above the level of
“And a river went out,” as explained above. “And with understanding

The verse from Proverbs is explained by level: Chochmah, the wisdom that is “not a known wisdom,” is the
spring above the river.
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it is established” is what is said, “His understanding is unsearchable.” “And with knowledge the
rooms are filled with all precious and pleasant wealth”: this is the level of the supernal delight that
is hidden and clothed in the Torah, as it is written, “I delight in Your Torah.”

“With understanding it is established” is Binah, the unsearchable understanding. “With knowledge the

rooms are filled with all precious and pleasant wealth” refers to the supernal delight hidden in the Torah, as

the Psalm says, “I delight in Your Torah.”
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And this is the level of “the wealth of His house,” which is drawn down through Daas; for “daas” is
an expression of connection, as in “And Adam knew.” That is, it connects and draws down the level
of the supernal delight from the source of delights into the Chochmah and Binah of the Torah, [for]

“the Torah comes forth from Chochmah.”

The “wealth of His house” is drawn down by Daas, since “daas” means connection, as in “Adam knew
Chavah.” Daas connects the supernal delight from its source with the Chochmah and Binah of the Torah,
which comes forth from Chochmah.
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And this is like what is said in Sefer HaBahir, that King David, peace be upon him, would connect
the Torah above with the Holy One, blessed be He. And this revelation will be in actual fact in the

”

Future, when “a man will give all the wealth of his house,” “precious and pleasant wealth.”

Sefer HaBahir says that King David would connect the Torah above with G-d; the Alter Rebbe compares this
to the work of Daas. In the future this connection will be openly revealed, when G-d gives “all the wealth of
His house.”
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As our Sages said, “In the future the Holy One, blessed be He, will give each tzaddik three hundred
and ten worlds as an inheritance”; and this is the level of the “precious wealth,” for “yakar” [pre-

cious] too is numerically equal to “yesh” [310].

The Mishnah says every tzaddik will inherit 310 worlds, which is the “precious wealth”: yakar (precious) and

yesh (there is, 310) have the same numerical value.
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And therefore it says, “If a man (ish) would give”: aleph, yesh; for the drawing down of the 310
worlds is drawn from the Master (Aluf) of the world, as it is written, “I will teach you (a’alefcha) wis-

dom, I will teach you understanding.”

The word ish (man) is spelled aleph plus yesh: the 310 worlds (yesh) come from the aleph, the Master (Aluf)
of the world. Job’s “a’alefcha,” “I will teach you,” shares the root of aleph.
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And it says, “Acquire wisdom, acquire understanding”: twice “kneh” [acquire| is numerically
“yesh,” for all this is drawn from the level of the aleph, “I will teach you, etc.”

Similarly, “acquire” (kneh, 155) said twice equals 310, yesh; all of it comes from the aleph, the level of G-d as

the source of wisdom.

SECTION 6 - 120-25

Plundering the treasure
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Now, this level of revelation quenches the thirst of the great love mentioned above. And this is “boz
yavuzu lo,” an expression of plunder and spoil, like a person who plunders and snatches a thing of

precious worth,

This revelation is what quenches the soul’s great love. “Boz yavuzu 10” is now read not as scorn but as
“bizah,” plunder: a person grabs something of great value.
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such as the plundering of precious treasures, where he plunders and snatches because perhaps it
is not fitting that they would give it to him by way of giving; therefore he plunders and snatches, out

of the greatness of his longing for it.

Plunderers seize treasure because they do not expect to receive it as a gift; they snatch it out of their intense
longing.
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And so it is with the revelation of “His good treasure,” which is the level of the Cause of all causes,
[of which it is said,] “No eye has seen, O G-d, besides You.” And it is called “the wealth of His
house.” Therefore, when the revelation of these treasures is drawn down and given, then “boz

yavuzu,” by way of analogy.

G-d’s “good treasure” is the Cause of all causes, which “no eye has seen” but G-d. When He reveals these

treasures, the soul will “plunder” them, figuratively speaking.
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And this level, now, is the joy of the soul in occupation with the Torah and the mitzvos, after the
thirst and the great love in the recitation of the Shema, which a person arouses in his soul so as to

be [in the state of] “Whom do I have in heaven, etc.,” and “Many waters cannot quench the love.”

Even now this is felt as the soul’s joy in Torah and mitzvos, after the thirst and love aroused in the Shema,
when one feels that only G-d Himself can satisfy the soul.
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Let him take this to heart: that these things, the words of Torah and the mitzvos, are themselves the

level of the revelation of the “precious wealth” mentioned above.

A person should reflect that the words of Torah and the mitzvos are themselves that “precious wealth.”
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As it is written, “The fear of G-d is His treasure.” And for this his heart should rejoice, with joy and
with gladness of heart, “from the abundance of everything.” And this is “she went down to the

spring, filled her pitcher, and came up.”

Isaiah calls the fear of G-d “His treasure,” so one should serve with joy. And Rivkah “went down, filled her
pitcher, and came up”: going down to the spring leads to going up.
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For through the twenty-four books of the Torah, although this is the level of return and descent, for
they were clothed in physical Asiyah, nevertheless through this, on the contrary, “she came up,”
even above the great love mentioned above, of the level of Rivkah, etc.

The twenty-four books of the Torah are a “return” and descent into the physical world, yet through them one
rises even higher than the great love of Rivkah’s level.
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And although “many waters cannot quench the love,” that is “many waters” specifically, which were

drawn from the level of the river.

The “many waters” that cannot quench the love come from the river, the revealed level.
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But the twenty-four books of the Torah are drawn from the level of “she went down to the spring,”
for the spring is drawn from the very level of the Cause of all causes, as it is written, “Behold, I
(Anochi) stand by the spring of water”; and therefore through this the thirst of the great love will be
quenched. And therefore, on the contrary, the spring appears smaller than the river;

But the Torah comes from the spring, which comes from G-d’s essence, the “I” who “stands by the spring”;
only this quenches the thirst. The spring looks smaller than the river.
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that is, because it is closer to the level of Anochi, the Cause of all causes, therefore there is more
self-nullification (bittul) in it, for “whatever is closer is closer before Him, etc.”; and as the saying,

“There is none besides You for the life of the World to Come; there is nothing apart from You, etc.”

The spring is smaller because it is closer to G-d, and what is closer to Him is more nullified before Him. This
is like the prayer that speaks of “none besides You” and “nothing apart from You.”

0°1yn mownRn wrnd Amano W1 130217 1O¥RnNn RIT 010 KX PR A0 ORTI2 NRK2 5aR
.o
But in truth, certainly, the source from which the water comes forth is the spring, and from it [the

water] is drawn to the river, as it is written, “He sends forth springs into the streams.”

But in truth the spring is the source of the river’s water, as the Psalm says, “He sends forth springs into the
streams.”
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And also, spring water is called “living water,” etc. And “boz yavuzu” is as the saying, “Sharp one,
snatch and eat, snatch and bless”; that is, as it is written, “Come, eat of my bread,” and as it is writ-
ten, “I opened my mouth wide and panted, etc.”; “An impetuous people, etc.”
Spring water is called “living water,” because it flows from its source. The Alter Rebbe illustrates the eager
“snatching” of boz yavuzu with the Talmud’s advice to “snatch and eat,” with Wisdom’s invitation “Come,

eat of my bread,” with the Psalmist’s “I opened my mouth wide and panted,” and with the description of

Israel at Sinai as an “impetuous people” who said “we will do” before “we will hear.”
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And therefore the water libation on the Festival is also alluded to in the expression “boz yavuzu,”
as is said in the Zohar. That is, in the offerings of the second, sixth and seventh days the water liba-
tion is alluded to, as our Sages said, “It says on the second [day], ‘and their libations,’ etc.”

The Zohar finds the water libation of Sukkos hinted in the word “boz”: the libation is alluded to in the offer-

ings of the second, sixth and seventh days of the festival, as the Talmud derives from the wording of those

verses.

likuteitorah.com/torah-ohr/toldos/ 46



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2 M3 AR AR 11299 199717 kP 0731 oon...

MANRT YR "DWA 0OPWID DV 102 TUY 073 MY 2N 117 .12 NPNIR 07 20w Sww 2w
10 "ETIWWA 0% QNARWI WPND 1POYRNN 0O 101 7Y RITW N2

And “second,” “sixth” and “seventh” [bet, vav, zayin] are the letters of “boz.” And that is because
this too is in the manner of the “plunder” mentioned above: to still the fiery flashes of the love that
is on the altar, which is through the libation of water from the spring, as it is written, “And you shall

draw water with joy, etc.”

The letters for two, six and seven, bet, vav and zayin, spell “boz.” The water libation is a kind of “plunder”:
water drawn from the spring stills the flames of love burning on the altar, the soul’s fiery love, and it was
done with great joy.
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And therefore this libation is specifically after the Ten Days of Teshuvah, which are the intensifica-
tion of love in the level of teshuvah (return), and “besides You I desire nothing, etc.,” in the man-

ner of “And behold, Rivkah came out,” as mentioned above.

The libation comes after the Ten Days of Teshuvah, when love for G-d is intensified through return, “besides

You I desire nothing.” That is Rivkah “coming out,” the ascent from below that must come first.
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And through this, specifically afterward, the level of “she went down to the spring and filled her
pitcher” is drawn down, as explained above; and therefore there was in this a great and intense joy,

etc.

After the ascent of the Days of Teshuvah comes the drawing down, “she filled her pitcher.” This is why the
water drawing on Sukkos was accompanied by such great joy.
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And also because this is like the very level of “the wealth of His house,” which is hidden in the let-
ters of the Torah; for the mitzvah of the water libation is not stated explicitly in the Torah,

Another reason for the joy: the water libation is like “the wealth of His house,” the hidden treasure, because
it is not written explicitly in the Torah.
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but our Sages revealed to us that it is alluded to in the Torah: the mem on the second day, the yud
on the sixth day, and the mem on the seventh. And this is “the wealth of His house,” which is hid-

den and concealed, etc.

The Sages found it hidden in extra letters of the verses: a mem on the second day, a yud on the sixth, a mem
on the seventh, spelling mayim, water. A mitzvah hidden in the letters of the Torah is “the wealth of His
house,” concealed and stored away.

SECTION 7 - 126-31

Psalm 93 and the long day
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And with all this will be understood what is written, “The rivers have lifted up their voice; the rivers

shall lift up their dochyam.” And the Zohar explains, on Parshas Va’eira (page 23a): “These are the

9

rivers, as it is said, ‘And a river went out of Eden, etc.

The Alter Rebbe now reads Psalm 93, “The rivers have lifted up their voice; the rivers shall lift up their
dochyam.” The Zohar identifies these rivers with the river that goes out of Eden.
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And this is the level of Binah (understanding), for through contemplation of the greatness of the
Infinite One (Ein Sof), blessed be He, the fiery flashes of love are born, to cleave to G-d. And this is
“The rivers have lifted up their voice”: it is the ascent from below upward.

The rivers are Binah, understanding: contemplating G-d’s greatness gives birth to a fiery love and a desire to

cleave to Him. “The rivers have lifted up their voice” is this ascent from below upward.
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And so too the Targum [renders], “their voice in song.” This voice is the level of song, which is an
ascent, as is known from the matter of the song that the Levites say; and afterward, through this, a
drawing down from above to below is drawn.

The Aramaic Targum renders “their voice” as “in song.” Song is an ascent, like the song of the Levites in the

Temple, and it brings a drawing down from above in response.
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And as explained above, through “And behold, Rivkah came out,” in the level of ascent, through
this afterward “she went down to the spring and filled her pitcher,” as mentioned above; and as it is
written, “If he sets his heart to Him, His spirit and His breath will be gathered to him.”

As with Rivkah, the ascent comes first and the drawing down follows. Job’s verse is read the same way: when
a person sets his heart to G-d, G-d’s spirit is gathered to him in response.
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And this is “the rivers shall lift up their dochyam,” and its Targum is, “The rivers will receive the
reward of their praises”: the reward is the drawing down from the Infinite Light (Or Ein Sof),
blessed be He, that is clothed in the Torah, “wise, but not with a known wisdom,” which is above

the level of Binah and comprehension.

The second half of the verse, “the rivers shall lift up their dochyam,” is rendered by the Targum as “the

rivers will receive the reward of their praises.” The reward is the Infinite Light clothed in the Torah, the

“wise, but not with a known wisdom,” above Binah and all comprehension.
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And it is in the manner of “He sends forth springs into the streams,” and as is explained in the
Zohar, Parshas Chukas (page 181a). And it is called “dochyam,” an expression of clearness and
brightness, as in “pure myrrh” (mar deror), which we render [in Aramaic| “mira dachya.”

This is the spring that feeds the rivers. The Alter Rebbe gives several meanings of “dochyam”: first, clarity
and brightness, since the Aramaic translation renders “pure myrrh” as “mira dachya.”
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And this indicates the laws of the Torah, as explained elsewhere on the matter of Mordechai. And it
is also an expression of purity, as in “concerning the ayil kamtza [locust], that it is pure (dachan)”;
that is, the drawing down of supernal Chochmah in the Torah is to separate the pure from the
impure.

This clarity refers to the laws of the Torah (as explained elsewhere on Mordechai, whose name is linked with

mira dachya). “Dachan” also means ritually pure, as in the Mishnah about a kind of locust being pure: the
Torah’s supernal wisdom distinguishes pure from impure.
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And they are called “dachyan u’mesaavin” [pure and impure|. And also “dochyam” [is] “dach
yam,” that is, a pitcher (kad) that is drawn from the sea (yam) of Chochmah, as it is written, “and
she filled her pitcher, etc.”

The Aramaic for pure and impure is “dachyan u’'mesaavin.” Another reading: “dochyam” is “dach yam,” the

reversed letters of kad (pitcher) plus yam (sea): a pitcher drawn from the sea of Chochmah, which is
Rivkah’s “she filled her pitcher.”
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And also, “dochyam” is an expression of depth and lowliness, as Rashi explains, which is the level
of the return and self-nullification (bittul) that follows the running. And it is written, “and with the
crushed and lowly of spirit,” and as explained elsewhere on the verse “And we dwelt in the valley,

”»

etc.

A third meaning, following Rashi, is depth and lowliness: the “return” and self-nullification that follows the
soul’s “running” toward G-d. Isaiah says G-d dwells with the crushed (daka) and lowly in spirit.
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And as it is also written, “What house could you build for Me, etc.... but to this one I will look: to the
poor and the broken of spirit, etc.”

And Isaiah says that no house can contain G-d, yet He looks to the poor and broken in spirit. Humility, not
grandeur, is where G-d rests.
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And then it explains what the virtue of this reward is: “More than the voices of many waters, the
mighty, etc.; mighty on high, etc.” And the explanation is as explained in Pri Etz Chaim, Sha’ar
Yom HaKippurim, chapter 3, that there are supernal voices from which Abba and Imma are nour-
ished, etc.; see there.

The next verse describes the reward’s greatness: “More than the voices of many waters... mighty on high is

G-d.” Pri Etz Chaim teaches that there are supernal “voices” that nourish Abba and Imma, the intellectual
configurations (Chochmah and Binah).
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And see what is explained on the verse “And all the people saw the voices, etc.” And this is “Your
testimonies are very faithful; holiness befits Your house,” in the manner of “With wisdom a house
is built,” which refers to the words and letters of the Torah, which were drawn down and built
through supernal Chochmabh.

The Alter Rebbe also refers to his explanation on “all the people saw the voices” at Sinai. “Your testimonies

are very faithful; holiness befits Your house”: the “house” is again the words and letters of the Torah, built
through supernal Chochmabh.

AN PRI 29 1 Y YIRS BT NPT WPRD RO NYT YR MTY LMK oM 30

“Your testimonies are faithful”: “testimony” is an expression of knowledge, as it is written, “And
with knowledge the rooms are filled with all precious wealth,” which is called “the wealth of His
house.”

“Testimony” (eidus) is related to daas, knowledge, and daas fills the rooms with “all precious wealth,” the
“wealth of His house.”

RIT 0°7° TIRD °7 .72 OUR OIN MDY WIR Cnan mownn R “S.wTp mIRD 9002k
4 1R 1910w 010 YW AR DY DU1IRND

And this is “holiness befits Your house”: it is a drawing down from the level of the supernal
Holiness, the Infinite Light, blessed be He. “G-d, for length of days” is as our Sages said concerning
the seventh millennium, “a day that is entirely long.”

“Holiness befits Your house” means the Torah draws down from the supernal holiness, the Infinite Light.
The verse ends “for length of days,” which the Sages apply to the seventh millennium, “a day that is entirely
long.”

29 DEI MR PYD PR TR LTIR KIT INDAND DAY 1370 IR 1D D 0D R Ay 31
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And the matter is: the meaning of “entirely long” is that even at its beginning it is long. But seem-
ingly, the term “length” applies only to the conclusion and end, and not to the beginning; so how is

it “entirely long,” even at its beginning?

The question: “long” usually describes how far something extends to its end, so how can a day be long even
at its beginning?
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But the intent is that there will be a revelation of the Infinite Light, blessed be He, which is clothed

in the supernal hiddenness called Arich Anpin, as it is written, “long-suffering (erech apayim),

”»

etc.

The answer: in the future the Infinite Light hidden in Arich Anpin (the “Long Countenance,” the inner level

of Keser) will be revealed. Arich is related to erech apayim, “long-suffering.”

NPRwA NPIMA MW MY °n° 7°p °2 wya mund oa ']W?J”? 510% 1171 1°DIR 7R ’PN
And it is called Arich Anpin, meaning that it can be drawn down also below into Asiyah, for before
Him, blessed be He, spirituality and physicality are equal, and He makes them equal.

It is called “long” because it can extend all the way down into the physical world: before G-d, spiritual and
physical are equal.

WanRD N927 AWK 10 K1 49T Ny 279 wURNY) Y70 100 N7ANCa unk 1At 100 199
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And therefore the revelation below, in the lower unity, will be as in the higher unity. (And see what
is explained on the verse “And now, please, let [the power]| be great, etc., as You have spoken, say-
ing: G-d is long-suffering, etc.”)

So in the future G-d will be revealed below, in the lower unity, as He is above, in the higher unity. The Alter

Rebbe refers to his maamar on Moshe’s prayer quoting “G-d is long-suffering.”

5P1RR RIT TP 1900 19 PRI 900 19 PRY SN2 %19%3 RITY 7102 120 19102 719K 1919 973
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And therefore it is entirely long, at the beginning as at the end, for it is the revelation of the level
that has no beginning and no end. And similar to this is the saying of our Sages, “The cup of King
Mashiach holds two hundred and twenty-one lugin,” which has no explanation at all according to

its plain meaning: what is the significance of two hundred and twenty-one lugin specifically?

A level with no beginning and no end is “long” at the start as at the finish. The same idea explains the Sages’

saying that Mashiach’s cup holds 221 lugin, a number that makes no sense literally.

:9715 13 0YAR 7K 121 12 1P 717717 7172 OPRIR 212737 9957 R 0197w 131197 RO

Rather, the intent is that the cup is the vessel for the revelation of the Infinite Light, blessed be He,

and the revelation in it will be from the level of “erech apayim, etc.,” as mentioned above.

The cup is a vessel for the revelation of the Infinite Light from the level of “erech” (long): erech, aleph-reish-
kaf, equals 221.
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IN ONE'S AVODAH

After arousing in the Shema a love for G-d that nothing else can satisfy, a person should know that the words

of Torah and the mitzvos are themselves G-d’s precious treasure. He should seize them eagerly and with joy,

and refine his animal soul through love, awe and acceptance of the yoke, for that ascent is what draws G-d’s

essence into the world.

QUESTIONS FOR DISCUSSION

1.

Why can even the revelation of Gan Eden not satisfy the soul’s love, while a physical mitzvah can?

. How does the concealment of the Name Elokim make G-d’s delight possible?
. What does Rivkah’s name, a team of yoked oxen, teach about refining the emotions?

2
3
4.
5

Why does the spring look smaller than the river, and what does this teach about closeness to G-d?

. Inwhat sense is the joy of Torah and mitzvos a “plunder” of G-d’s treasure?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

[=k=RR=N)
The note records that this maamar exists in a transcript by
the Mitteler Rebbe, printed in Sefer HaMaamarim 5569; it
is a parallel text of the same discourse.
KEHOT'S NOTE
77907 Qw1 UNonn TNRI) LR Y BPOPN M0 RPATR PrD nNmn
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“Many waters cannot quench the love, nor can rivers

drown it; if a man gave all the wealth of his house for love,

they would utterly scorn him.” The whole maamar is an in-

terpretation of this verse.

Song of Songs 8:7'1’n 0w W

1MTOR 7IDVY XD NiTTN mA0R7TNR Nia0% 190w KD 0°27 oo

:17 91127 192 120X 3072 1IN7PD NN WK

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

gJLnernw

NI%YRR 11 292wl NMANaN 1AM

The note points there for the difference between a river
and springs, the distinction on which this maamar is built.

KEHOT'S NOTE
L1INCY 2770 wrAw DMK AR — ma»ynd 9 1°2 wAenn

ooy M

“He sends forth springs into the streams.” Cited to show
that the rivers and streams draw their water from the
springs.
Psalms 104:107:77p 0°2°11n
KEHOT'S NOTE
»,1p 0%%nn

291 10 N1y 95

“Ho, everyone who thirsts, come to the water.” The Sages
read “water” here as the Torah; the verse grounds the
comparison of Torah to water.

Isaiah 55:1°X:1”1171°yw”

192% 1577 193K) 172W 157 10D 127K WK 012 107 RHETPD i
1391 122 971 K921 ADI7RIP

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

likuteitorah.com/torah-ohr/toldos/

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

I8 R el Y7

NY>7° ona X9 0°on

From the prayer of Eliyahu (Patach Eliyahu) in the intro-
duction to the Tikkunei Zohar: G-d is “wise, but not with a
known wisdom.” Here it describes the hidden “spring”
level of the Torah.

Tikkunei Zohar, Patach Eliyahu - 17b:3-47-2:2 1> 7171 °2pn

N9 RYPT 13731 KDY 1P RIT NIK LRYPTY RN RDY 0°51 NIR
ARIIRDY LKW1 2129 72°M 98P0 RYTIANWRD KOR RY™7° 0K T2
0195 LIWM PIE PPRT AN RPT2 RAPY PHINR PR NP
PTE RMIYINRT RTINY DOWNH .73 PR 7T LKW 2137 NACTY
P72 MIR PTE PR LDWR 99M0 1NF PR SIRM LKWYTR RMOR

.RMDY TINR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.(3°PX MNB) APTPRA TN

17y R¥1° 9N

“And a river went out of Eden to water the garden, and
from there it divided.” The Alter Rebbe reads it as the rev-
elation that flows into Gan Eden and branches out to each
soul.
Genesis 2:107:2 n°wX"2
DPUNT Y27 MM T2 DY 131NN Nipw? 119 KE 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,2 NPWRN2

The Zohar interprets “many waters” as the supernal river
from which all rivers issue. The Alter Rebbe uses it to
identify the “many waters” with the revealed flow of Divine
wisdom.

Zohar, Metzora 9:34-11:41R72:X"-772:0 y73n L, 780

R. Eleazar further discoursed on the verse: “Many waters
cannot quench love”, etc. (Ibid. 7). ‘This’, he said, ‘is the
Right Arm which desires to bind the phylactery on the Left
Arm, in accordance with the verse, “that his right hand
might embrace me” (S.S. 2, 6). Or again, the “waters” may
be the primordial stream from which issue other streams in
every direction.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

The verse is now applied to the love of the Congregation of
Israel for G-d, which even the “many waters” of revealed
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Divine wisdom cannot satisfy.
Song of Songs 8:71:’n 0°°Wn W
IMPTOR MIDLYY KP NI AIONTTNR Niad? 390% KD 0017 o
:12 1122 192 120X2 I0°2 1377227 NK YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oonwa sk on
“Whom do I have in heaven? And besides You I desire

nothing on earth.” Read as the soul’s refusal to be satisfied
even with the delights of Gan Eden.

Psalms 73:257172:37y 0°2°1n

{PIN2 RYDNRD 1Y DY 29n
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

’F N%2R RE° PPYm
“And a spring shall come forth from the House of G-d.”

Joel’s prophecy of the future is read as the revelation of
the higher “spring” level.

Joel 4:1817>:7 Hry

P*BX"231 270 3970 Ny ©°0Y DU I9W N O )
Hakiology} '?U;'.m_f R R 1 0720 17ym1 0% 13’?? a7

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LT ORY

7Y 7IMm

Rivkah “went down to the spring and filled her pitcher.”

The Alter Rebbe reads it as drawing the spring’s revelation
down through Torah and mitzvos.

Genesis 24:161"0:773 N*wR12

T2 K7RM APYT TIM AYT, K2 UK AN TR AN 13 19

:29m

And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points there alongside the Tikkunei Zohar for the
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reading of kadah as the twenty-four books.
Tikkunei Zohar, Tikkun 21 - 47a:12-14X> 13p°N ”pn
TPIRT RDY KM 11 99ANRT 773 19K KT RNPIIRT N80 17
T2 7PTRT A7) 173 NIRRT RTIMT NNR PURNT X999 RT
0°37 M1 IRW® 1IPR KT .7Pwnn o™ P’?D =L Ehjal fin] TI”JP‘?
WPRT 1°22 .70 °RA2 27X WK T 770 9A°KY T MINR an2
79711 92w1 2% MNR OPY 7D PRI RNPOW .KMPI K1PAN

.7tan X% oopoR

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
XM NPWRI2 N7 L(2,97) XD N N AR7

NN 7187 17720 775 O 1172 RPnm
The Tikkunei Zohar (Tikkun 21) reads kadah (her pitcher)
as kaf-dalet, the twenty-four books of Scripture.
Tikkunei Zohar 46b:21-22373-X”3:2 Y"1 77t *11pN
P73 791 .ROw DY 1771 RNOWY .KNPTIRT 07780 T2 R T
ﬂP’Y7D Sym 179 XPAM 172 IMNRT RIPYIART XTIAYR K90 1R
PPN 1T°IYNRY K7W 11°RT 1PN 5y PN TRPRT 77121 ORA
RAR RAYEART RTINYT RIDOMY 719977 RIWON K91 KT N3

Sy 7179 XPnM RN1°Owa
Constantinople, 1740 (CC-BY-NC)
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The note points there for a discussion of the “spring” as
the level of “wise, but not with a known wisdom.”
KEHOT'S NOTE
JXPNIRCY 27319 02U NPMIR IR

PARAGRAPH 3

16

17

Rivkah’s drawing of water is the model for drawing down
the spring’s revelation through practical mitzvos.
Genesis 24:161"0:77 N"wKR12
772 KR X7 TIM AYT, K2 R AN TR AN N3 19
Soym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ny N

“This Leviathan You formed to sport with.” The word
“sport” (lesachek) shares its root with Yitzchak and points
to future Divine delight.

Psalms 104:26175:7"p o°%°rn

A27pnY? AL INN? N3P NIt 0Y
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J9,7p 0°%0n
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PARAGRAPH 4

18

19

20

21

22

23

Ny YL X7 PSS

The parallel transcript adds the reason: “for the yud
serves for the future,” that is, the initial yud of Yitzchak
marks the future tense.

KEHOT'S NOTE

991 D”W SRX NNPW AR .2°Y ©”0PN 1”0 "RATD By whawn 770 00”

.(95 °y MW 7N 0°0LPI) RINO MR 1w

QOPON T AR WY 0
“For a sun and a shield is Havayah Elokim.” Havayah is
the sun, Elokim the shield that covers it.
Psalms 84:1227°:778 0°%°11n
10702 022777 2307Yan? R *711R% 79291 17 DOR9K °1 1A Wt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.'|1?’N1 778 R”MI0°0 YW AR .2°,78 o°>nn

No"DR 19972 27V NUHa wrhd

That maamar discusses the curtains of the Temple, which
were there for modesty, and the “curtain” (parsa) de-
scribed in Etz Chaim, as a screen through which light
passes.
KEHOT'S NOTE
A, %5

OPOR "D TP

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LR7D TPRw MRWT YT A7 170w DO WY 1Y

2oP9N D18 TP
The Arizal’s Etz Chaim (per the Kehot note, in the gates of
the zivugim, sha’ar 15, chapter 6) discusses the 120 com-
binations of the Name Elokim.
Sefer Etz Chaim 15:6”1:1"0 0>°n vy
AR D AP TR PI0AM 1AV 1N N2 TP 0opona on mam ...
5 OonyD 79 0°pHNIT 0OPRR PB1NX TP DAY ANKI YR MM
IR MM PIY RITW RVOT TP D 517 N2 PIy M MM
0°INRA K17 17912 0w 79w 02192 RIT 777K QW 137 3 77A2K3
S 5”7 0w Y9ORT DPMNNART N2 0w 977 R0 R 13700 00w
D73 1Y I9R 0°ER PR P19 O 1Y Awn MM LD9pOR ODI1n
*7 19Rn 0OPPR 931 D910 Oy APwn XUvnta 0ophR minw T on

... 1AY2IR " 079118 DOwY o0
Sefer Etz Chaim (Public Domain)

2OPPN "21°8 R
Sha’ar HaShemos (Etz Chaim, sha’ar 44, chapter 1), also
cited by the Kehot note for the 120 combinations of
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28
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Elokim.

Sefer Etz Chaim 44:2°2:7"n 01 vy

ARW INR2D 7D MR MDBRT RPN PP NPVIAD IR ANY I
NPYID MIPO0 12 W MPPRRIAW PRI 1Y 1IN YPPIR MY
» 0993 °% 07 "7 APARY PYIRR 71XOM 095 PN %A 12 w0 AR PO
MINZYT NPT M2 033N 0ON0M P I NPYHR I Nt
R”INT »’1112 nwabnn woim n1mab phnnn anbw mewan onw
1132 Nw2PN1n MM NAR KIPIT 0¥957 0 TN NN P23
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Sefer Etz Chaim (Public Domain)

PRI TIAYY 139007 2OPRN T v
The Tzemach Tzedek in Or HaTorah on Balak cites this
passage about the soul descending to be “one who serves
Elokim.”
KEHOT'S NOTE
LIRDD 17%n R Y P9 NTTING

MYy 0IpPN N2 TWN

“Which Elokim created to make”: the verse at the close of
the six days of creation.
Genesis 2:3°3:’2 N°wR12
IRDRPR"YPR NIV 12 79 INX TN *PITT DPNK DRYK T
:Niy? 0°p°K X12-WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
8% 7725 D RY

PR WO 2102 Y NI DOPON DWR TRt nonT

There the Alter Rebbe explains that ascending from some-
thing to nothing, against the order of the descending
worlds, is the greatest wonder and is found only in the
Jewish people, “a land of desire.” It supports the claim
that the nullification of the something is the true novelty.
KEHOT'S NOTE
¥R NPMIR .2 ,10 WPAW LA LY OMID LR 1D IR 17IpP .3, 73 1P RA
Ralgohizhil

Sarah’s words at Yitzchak’s birth, “Laughter has Elokim
made for me.” The Alter Rebbe reads the Name Elokim as
the source of the delight.
Genesis 21:67:X72 N°wx"2
2T YR DK 07 My PRt M kM
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the parable is given: to turn a king’s heart toward a
commoner’s request one brings his small son to play with,
or something novel like a talking bird, since nothing else
is lacking in the king’s house.
KEHOT'S NOTE
.X,5 7272 n”pPh xa

PARAGRAPH 5
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“And G-d saw all that He had made, and behold, it was very
good”: said at the completion of creation, showing that de-
light comes at the end of the work.
Genesis 1:31877% nPwrI2
1> 19277 3797 TR 207NN ARY WRPITNR DOPR K11
Bl
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X? X nPwR12

31 DoRW 10N
“And the heavens and the earth were completed”: the
completion of the work.

Genesis 2:1°X:’2 NwR12
SDNIE™22) IR D0 P
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32 RTINR %10 wINm

“And You renew the face of the earth”: read as the renewal
at the end of the refinements.
Psalms 104:30°%:7"p 0°%°1in
:TINTY 73 WINM 1N A0 7N
Thou sendest forth Thy spirit, they are created; and Thou re-

newest the face of the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5 Lp oobnn

33 PwynRdn nnws

“G-d will rejoice in His works”: the future joy and delight
revealed when the work is done.
Psalms 104:31x72:77p 0°%°11n
2Pyna N Mo 09iYH N 1130
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 6

34 pPRsn prys nIm
The words here quote Genesis 26:20; the passage is shown
below.

Genesis 26:20°2:1”2 N°wKR12

Py IX27°OW X1 077 1P INK? A ¥ITDY 773 °¥0 10
iny YN 72

And the herdmen of Gerar strove with Isaac’s herdmen, say-

ing: ‘The water is ours.” And he called the name of the well

Esek; because they contended with him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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35 “And behold, Yitzchak was sporting with Rivkah his wife.”
Read as Yitzchak’s delight coming through Rivkah.
Genesis 26:8°M:172 N*wx12
1700 TY3 DAYED 170 7R ARY D0 OY 127137K °3 0N
AINYKR P27 DX PIH PU3? AT K7

And it came to pass, when he had been there a long time,
that Abimelech king of the Philistines looked out at a win-
dow, and saw, and, behold, Isaac was sporting with Rebekah
his wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya ch. 37 explains that the perfection of the Messianic
era depends on our deeds now: each mitzvah draws the
Infinite Light into physical things that were under kelipas
nogah.
Tanya, Likkutei Amarim 37:180°7nK “01p°% ;NwR1 pon X010
s
1P°N 12773 AR ARYY MY °3,173 MY 070 YY3] N2V N
QIR PRI P10 M 02v3 wabnah Ao K9y 10 B9
2191 PRI%1 727 ,7170Wn NP3 Ti0 N wan Ry M0 0Ipn?

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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In Ezekiel’s vision each of the Chayos has the face of a
man, a lion, an ox and an eagle. The animal soul is rooted
in the face of the ox.

Ezekiel 1:10”:'x Hxptn»

IR DAYIWY PRIDTOR MK 9 DTN C3p 07 mnm
TNYZIN? WINPT

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud speaks of a “rivkah” (team) of oxen in the
laws of eruv enclosures. The Alter Rebbe draws from it the
meaning of Rivkah’s name: binding several animals
together.
Eruvin 17b:17-1817°-172:2 1 1°217°Y
KR TP XY 93 07319 MY 120im 0oy My 1731
DY IR 1707 237 .°RR 737 °127 ,192 WRY WY PY nipaT CnY
Bahvaid NARY NRIJI NAR ,mmm R‘?1 mﬂWP , AR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7,19 KL, wAw nMpa auwn Y map e NPMK RT LA, Py

JIRDP 7oRn
PARAGRAPH 8

39 122917 17 77 NM2aRA
There the Patriarchs, “who are the Chariot,” are described
as the supernal living beings (Chesed, Gevurah, Tiferes)
that emerge from Binah, while Malchus stands apart like

the inanimate.

KEHOT'S NOTE

3,799 1o
40 122917 17 17 N12aRA SN

41

“The Patriarchs are themselves the Chariot”: they were
wholly nullified to G-d’s will, as a chariot is to its rider.

Bereshit Rabbah 47:61:1"n 1127 n°wKX12
511°% 918 ,10P 172 9173 1°2 177200 Wa ,%aN - 10K 1279 oM
0¥ 9277 DAIAR 7°7 DR OYD .0M12KR7 2717 DR Onn L mwn unn
,IIOWT TR 03 (TP MK Ny 7372 DA 2ORPR X3 L,07apn
Oy 737w 113 .05MY 1271 IR 90 AR L,7PNN 09n AT RO
JIR PR 1DORTIYT 127 :1°187 ABR L1092 DO NI 71N wTpn
PR .O7aR Pyn DopRR 9y 77 ,0iwa quan P ank 13T
LOMMAR Pyn DOPOR DY ORIW L3970 17 10 MART WP v
1YY 2%1°7 73M (779 NPWRI3) L07POR 1HYn Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

MR DR TWR MA2In

In Ezekiel’s vision the creatures’ wings were “joined one to
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another.” The joining is the source of their power to carry.

Ezekiel 1:9°0:X 2xptn>

1739 92¥79K ¥PR 19272 129°°K% D°RID ANINKRTPR WX nhan
299

their wings were joined one to another; they turned not when

they went; they went every one straight forward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 LR PR

ORPE T

“She has come down wondrously”: Lamentations’ phrase,
used for the soul’s descent into the body, which arouses
compassion on it.

Lamentations 1:9'0:’X 12°R

TART A DN PR KPR TIM ANPIN 173) K7 AT ANKnY
Belahs ‘?”[.}ﬂ 2270y hN

Her filthiness was in her skirts, She was not mindful of her

end; Therefore is she come down wonderfully, She hath no

comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNXP P27 7am

“And behold, Rivkah came out”: read as the animal soul
coming out of kelipas nogah.
Genesis 24:15170:77 N*wWR12
“12 X127 777 WK NRYY 7R37 MM 1277 79D 070 XITAN
TRy 772 DTN TN 1M NwK
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANWN [P37 NX PrIgn prs

Yitzchak “was sporting with Rivkah his wife”: the delight
of Yitzchak comes through Rivkah.

Genesis 26:8°11:172 N*wx12

1207 792 DNYYR 770 770K APY DR 0 19158 *3 1
:IRYR R27 DX PSR PO 13T KN

And it came to pass, when he had been there a long time,

that Abimelech king of the Philistines looked out at a win-

dow, and saw, and, behold, Isaac was sporting with Rebekah

his wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(12 9250 . . 772 DwT 7192 N2 RIY)
The note shows that this parenthetical gloss on the Name
Ban and the animal soul appears in Sefer HaMaamarim
5569.
KEHOT'S NOTE
.3y V70PN P02 17T IR
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773 KPRNY YR T
Rivkah filling her pitcher at the spring: the drawing down

that follows the ascent.
Genesis 24:1610:77> N*wK12
T2 KPR MY TIML AYT, N WK 17102 TRD N2 N30 19
Soym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Exodus 26:3 for these words.
Exodus 26:3°2:172 mnw
YR N3N DY wWum ADNRTOR AWK NI nR nyT vnn
ANNR-OR
Five curtains shall be coupled together one to another; and

the other five curtains shall be coupled one to another.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

187 922N TWN

“These words which I (Anochi) command you today”: read
as the revelation of G-d’s own “I” drawn down through the
mitzvos.

Deuteronomy 6:6:"1 0°727
7227729 O 7139 2238 WX TPRT 0TI T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9
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Eliezer’s words at the well: “Behold, I stand by the spring
of water.” Read as G-d’s “Anochi” present at the spring.
Genesis 24:43371:770 N°WR12
TUPR "RILRY NG NRIT MPYT M7 0700 PYTRY 331 V0K M
20 DOOYR RIPRYT
behold, I stand by the fountain of water; and let it come to
pass, that the maiden that cometh forth to draw, to whom I
shall say: Give me, I pray thee, a little water from thy pitcher
to drink;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
AR LT3 NPwRA2

oo% anqpo 27y

The text refers to a similar discussion on counting the
Omer, which the note locates in Likkutei Torah, Bamidbar.

KEHOT'S NOTE
LT TPT 93702 0D NP AR

N2awn Qv DX 7121 277N

The note suggests, tentatively, that the reference is to
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Torah Ohr, Yisro.
KEHOT’'S NOTE
.2 ,RY 1apPRR 11107 P9IR

om0 we e oved

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X”Y7,08 Naw AR7

omesa we R oo
When Moshe went up to receive the Torah, the angels ob-
jected; he answered that the Torah’s commandments do
not apply to them, asking, “Is there an evil inclination
among you?”
Shabbat 89a:1°X:X v”5 naw
D193 — TR N2WT 03° NR 7901 7A2 2N 1 W 277 772y
X2 772 2°0D N W 7MY PPIT ONRY ,TIRYR iy onx
IR DX 7237 7A3 20D 1D W 200°1°2 W 1AM REn — "R
X927 ,’ngn X9 7R3 703 M0 W 2007 U7 OX) AR — 7IRR DX
1TIT TN 2027172 W7 Y7 137 202°1°2 U AIRIP 72330 KDY ARIn
1PRY A0 0 TR TR TR TP RIY LRIT 712 TR 40
N3 X7 "DRwn By I7In Mo
William Davidson, Vocalized Aramaic (CC-BY-NC)

13T AR MIPWI 179 RYP N
The river that waters the garden is the level of revelation
that reaches the angels.
Genesis 2:10™:2 n°wR12
DPUNT Y27 TN T2 DY 131NN NipwT? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°921 2%22 n2wn

“You who dwell in the gardens, the companions listen to
your voice.” The “companions” are read as the angels, who
receive from the revelation in the “gardens.”

Song of Songs 8:1327:’11 0*1°wi 1w
23RY 72107 0°PWRn 07130 0032 NI
Thou that dwellest in the gardens, The companions hearken

for thy voice: ‘Cause me to hear it.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2L nernwe

o778 DY TNy

The Talmud teaches that in the future the angels will say
“Holy” before the tzaddikim, as they now say it before G-d.
Bava Batra 75b2 1y X7n2 X221
KEHOT’'S NOTE
A2 9mbyna nmph aRa L7, R IR LT, L 0 mph L,y 27
.T9°K1 2,00 59717 797K 2,1 0%3%)
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The verse is now read in terms of a person’s contempla-
tion and love of G-d.
Song of Songs 8:7°1:’11 07w W
PO MIDLYY KP NI NIONTTNR Niad? A90v XD 0011 o
:17 112 192 120X2 I0°2 137227 NX YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SR yaw
“Hear, O Israel, Havayah is our G-d, Havayah is One”: the
verse of contemplation on G-d’s unity.
Deuteronomy 6:47:"1 0°727
17X Havayah 13758 Havayah SRt ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
=225 %53 nanNy

“And you shall love Havayah your G-d with all your heart...
and with all your might”: the love that results from the
contemplation.

Deuteronomy 6:5°77:1 0°127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.mpnb 2w — K7D 17°%° 990 .AnTPna N

TNRD 21 2% P9 AR

Sefer Yetzirah says, “If your heart runs, return to the
place.” The Alter Rebbe cites the phrase (in the form found
in the Tikkunei Zohar) for the return that follows the soul’s
yearning.
Sefer Yetzirah 1:811:X 11778 120
21w 927 P71 ORI AP 7321 72790 TP0 01932 b2 MvED Y
1172 1703 711727 230 .27 K13 NP 0K 700w oipn’

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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N2P1T *>aR 17%7 1R PTIPD nURnT
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn
IORT RINT XWOR ANER WRT ,RNPYINNT RTINY KT 120 79N
AT MR PUT 07 WK CTPRT NIRRT RTuOm) 0K
KXY DPTR REK IPTP WK NN FY TN KT IR N0
BT 1PN BT 72 70D *TPRT ,ISON ROPIY 7Y XD 7Y N3
X RDZT 3K 3K 222 MU MK K TP N0 1RT
KINT XJ0ER GTP WX 7Y My
Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
B nvn

omwa oo on
“Whom do I have in heaven?”: the soul wants nothing but
G-d Himself, not even Gan Eden.
Psalms 73:257173:3"y 0°7°71n
P83 "NEDTND Ty DMWY 70N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

01D Daph nry NPw

“Be like servants who serve their master not in order to re-

ceive a reward.” The love for G-d’s essence is of this kind.
Pirkei Avot 1:3°1:°K Nax mwn
iR 5R 0K ORI LPUTET 1IYRYn 5ap 1990 UK 01IPVIR
DT2¥2 M XPX 012 2207 Nan Y 217 DY URYRD 0U139D

D2°7y DY K712 > 073 2307 N3 Y X9w 307 NN Pwnwnd
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TIELY? XD NN

“Nor can rivers drown it”: read as the love being above the
rivers.
Song of Songs 8:71:’n 0 wWn W
IPOR MIDLYY K? NN NIONTTNR Ni2d? 390% KD 0017 o
:17 1122 192 120X2 9072 1377227 NK UOR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

60



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2

66

67
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the passage shares nothing with the note
Joshua 2:24773:72 ywine
KEHOT'S NOTE
SN0 92y2 78 R L,An PMpna .ﬂ”1|75 R .72 ,2 ywin®

D2°N1aKR 12W° 9737 7aya

“Your fathers dwelt beyond the river.” Read as the love that
stands beyond the river of revelation.

Joshua 24:2°2:770 yuni

Hakalyhy u*pj‘;gg 1729719101 %2R D772R AR 1IN u?iyz; 02°N12R
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The second half of the verse, now to be explained.
Song of Songs 8:71:’n 0w W
IMPTOR MIDVYY KP NI NIONTTNR Ni207 390 XD o017 o
:17 31122 192 120K2 I0°2 1377227 NR YR

Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mPn nos an

“If you lend money to My people”: lending to the poor is
an obligation, so “if” here means “when.”

Exodus 22:24775:2”2 mnw

T nTR? 1w13 97 ANTRG 1y 21yINN "nyThR MR NoTON

R R

If thou lend money to any of My people, even to the poor

with thee, thou shalt not be to him as a creditor; neither

shall ye lay upon him interest.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.72,20 M

Sa157 1o BNy
“And if the Jubilee shall be”: the Jubilee will certainly
come, so again “if” means “when.”
Numbers 36:4°7:177 712722
TR AR N2m PY IN7mI 9N PR "33% 23T mioN)
{0203 Y30 10X n N2 07 1IN

And when the jubilee of the children of Israel shall be, then
will their inheritance be added unto the inheritance of the
tribe whereunto they shall belong; so will their inheritance

likuteitorah.com/torah-ohr/toldos/
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be taken away from the inheritance of the tribe of our
fathers.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

7,09 9373
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“If you lend money to My people, to the poor among you,
do not be to him as a creditor.” Read with “if” meaning
“when.”
Exodus 22:24775:275 mnw
1NN RS NYAD 12 720K TRy 2190NK My NR 1170 N990X
W32y
If thou lend money to any of My people, even to the poor
with thee, thou shalt not be to him as a creditor; neither
shall ye lay upon him interest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D21 11977 TWRD
“And if the Jubilee shall be”: the Jubilee is certain, so “if”

means “when.”

Numbers 36:47:177 72713

YR MwRT NPNI Py IN7n 190iN PRI °127 P20 MmOy
{1021 Y73 110X MR NP0 077 73700

And when the jubilee of the children of Israel shall be, then

will their inheritance be added unto the inheritance of the

tribe whereunto they shall belong; so will their inheritance

be taken away from the inheritance of the tribe of our

fathers.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

17apn It weN

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)

KEHOT'S NOTE

Bvhtelk) .ﬂ”w‘? RT K1Y 0”270 12”02 AR .KXP ™I R2°D Uh?‘?’

LIRDD PORnw T

17apn T WO

The Midrash (Yalkut Shimoni, Bo) interprets “man” (ish)
as referring to the Holy One, blessed be He. The Alter
Rebbe applies this to “If a man would give.”

Yalkut Shimoni on Torah 191:3-4-"2:X"%p 7107 2y *1ynw vIP?°
7
WP 0N UK ,1IK 021 DY 972 7271, 9nd NIY ATTA) ..
2R °1” (3,0 Mnw) Ap3 °N3T LRI M2 WATRR M1 LUK 07
DX T2 K 100 27 0W2 17 27 T8 NAX moaY n e
WYY NI2Y 7Y 920 P2 PY ToRna L7800 .11y iT oYbeea
>Tan 027 Y799 W A2 PP PR LUAD PR PIT (R R YY)
.. TRIT N2 3R K2 172K *27 0K iRy
Torat Emet (CC-BY-NC)
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“And these words which I command you today shall be
upon your heart.” The “I” (Anochi) is read as G-d’s own
essence drawn into the Torah and mitzvos.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

76 S2IRW 51 °2AN

At the opening of Torah Ohr, the Alter Rebbe explains that
when G-d’s light gathers within a person, there follows
“these words which I, He who is truly I, command you,”
drawing down the revelation of G-dliness through Torah.
KEHOT'S NOTE
XK 2792 103

PARAGRAPH 14

77 127 RANE PR I8N
In Bechukosai the Alter Rebbe explains that the intent of a
mitzvah is to draw G-d’s light down through the vessel of
the mitzvah and the Torah, “an expression of togetherness
and connection,” with different mitzvos and kinds of study
drawing it in different ways.

KEHOT'S NOTE
537 17773 70NN LA, TANAKRY LT L1 NP LA LT M 1MIpY R
L(2y°y e n L‘>|717773 M”10) 55 NIYN R*WNH 21

78 S11WN 52 5WN2

Leah names Asher saying, “Happy am I, for the daughters
have called me happy.” The Alter Rebbe reads asher as
delight.
Genesis 30:132>:2 n"wx12
WK INYTNR RPN N2 PN 02 WUR2 m;‘; glah¥a]
And Leah said: ‘Happy am I! for the daughters will call me
happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
25 K2

79 295w Lap® annD anmwy® o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw w2 R LT IANRY

80 295w 2apk AnnD amwy® on

Rashi on the verse: today to do them, and tomorrow, in the
World to Come, to receive their reward.
Rashi on Deuteronomy 7:11x*:'t 0737 %9 >" v
:(275 1°217°Y) 02 Pk X371 0PiY? Y .omwyo orn
omwy> o1 [WHICH I COMMANDED THEE] TO-DAY TO DO
THEM — to do them to-day, but only in the time to come —

likuteitorah.com/torah-ohr/toldos/
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in the future world — to receive the reward for them (Eruvin
22a).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Rabbi Meir taught that a person is obligated to recite a
hundred blessings every day.

Menachot 43b:15-171°-171:2 31 NInan

0P 952 M52 ARR 737 TR 270 MR PR O O R0IN
R*°M 27 9ayn DR PP9R °7 10 PRI Iy (20, 0°937) R
STAM1 PRIDO R ATD VoMY MY Y2V M1 RNAWA RMK 277 71712
719K O 933 M72 wHY 737 DIR 20 MR #7710 KON

712 2IRWY ROW R “IRWY RPW DRI PIRWYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

LK ,5 7Rp5 103712 IR .2, 3 M

82 19w %1 279 A

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
IRT .97Y L7RMY D3 1RO ARNMT K2 RTND RPIT KDDD mw nxn”
X ,71%°D nMpo

83 N7y A”2PT 0w °n 277 912

The Zohar on Sarah’s “hundred years” connects them to
the mystery of the hundred blessings every day, a drawing
from the supernal source.

Zohar, Chayei Sara 5:23-6:28172:1-272:"1 77w *°1 7717 120
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MR

85 27PN 2O 9N 1UMIYa vwYY T2Iwna N IYw a0

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.”
Pirkei Avot 4:171:*7 MaR mwn
,TRT 021y2 0°230 0°ym WN2 NOX YY 7D7 IR 100 NI
D9 ,R27 0¥ M7 NIIp DY NAR YW A9 K37 DPIYD 20 Do
M1 0Py N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“With wisdom a house is built.” The house is read as the
letters of the Torah, built from Chochmah.

Proverbs 24:3°:773 *5wn
20° AP2NI N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 °5wn

0°1aR "W °702
the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
X ,RD P XD 1700 T

o812 NPl
The Talmud calls Torah scholars “builders,” for they are

occupied with the building of the world.

Shabbat 114ax 77°p naw
KEHOT'S NOTE

XL,TP naw

PARAGRAPH 17

89

90

NY7° AoMa NP 0°oN
Patach Eliyahu: G-d is “wise, but not with a known
wisdom.”
Tikkunei Zohar, Patach Eliyahu - 17b:3-4’7-2:2 1> 77171 °23pn
N9 RYT 13731 KDY 1A RIT NIX LRYPTY IRON2 DY 0°51 NIR
RINRDY XKW 2129 92°M1 99210 RYTIMNWR? XPX RY™1° ANR T2
0195 VAWM PIX NPRT NI RIPTI RAPY PIINR PR 1D
PIR LRNPYINRT RTIAY LOWR .73 AR PT KW 2137 P
P12 MIR PTE PP 93M0 PNF PR SRRM LKYYTR RMIDN

.R29Y ITINR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.(31°5X MNB) AMTPRa TN

11120° AN

“With wisdom a house is built, and with understanding it
is established.”

Proverbs 24:3°2:773 *own
1B 1NN 103 13 MRIN3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,73 050n

likuteitorah.com/torah-ohr/toldos/
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M3 AR AR 11299 199717 kP 0731 oon...

PPN ANNan™
“His understanding is unsearchable.”

Isaiah 40:28175:n 11°yw°
Ay> X2 PINT NI¥p X792 °0 09 PR Ryt RDTOX RYTY RI0O
AN1207 R0 1R Y1 KDY
Hast thou not known? hast thou not heard That the everlast-
ing G-d, the L-RD, The Creator of the ends of the earth,
Fainteth not, neither is weary? His discernment is past

searching out.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19, YW XY

7IRDRY 2017 Ny

“And with knowledge the rooms are filled with all precious
and pleasant wealth.” The “wealth” is the supernal delight
in the Torah.

Proverbs 24:4°7:773 ">wn
:0°¥31 P2 19720 IXPR? 0°970 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WD 0°27 001 7712 AR LT,70 00wn DY

SNYWYW NN OIR
“I delight in Your Torah”: the delight hidden in the Torah.
Psalms 119:70°y:0"°p 0°2°1n
PDYYYY AN 3 037 390 DY

Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.y ,0°p 0°%nn

PARAGRAPH 18

94

95

¥I° DINM
“And Adam knew Chavah his wife”: daas as union and
connection.
Genesis 4:1°X:"7 N°wR12
DY 2O 0% MRM TPRTNN T2R1 00 NYR MOTNR Y10 DIRM
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X7 PwRI3
NP2l NI RN%9INT

The Zohar teaches that the Torah comes forth from super-
nal Chochmah.

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
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96

97

LN ,7D QW AR LK ,ROP 27t

NPa3 Mnanan RN%INT

A parallel Zohar passage on the Torah coming forth from

Chochmah.
Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170° 7117 190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

P27 9202 wn

Likkutei Torah quotes the same saying of the Bahir, with a
variant reading: David connected the Torah above “in the
spring of Chochmah.”
KEHOT'S NOTE
7R 71797 .ROMT 1°YNa RYI 0T LR X1 19w N7IpY 03 IRT .I3P 0
STPNN Y 2 710 771 LKER Y YA

PARAGRAPH 19

98

99

mny Tw . L Prman rapn Ny

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J°3P1Y 710

Iy P 218 Yo Poman mrapn ny

The last Mishnah of the Talmud: in the future the Holy
One, blessed be He, will give each tzaddik 310 worlds as an
inheritance.

Mishnah Oktzin 3:1227°:1 0°Xp1y mawn

PPTS 227 PMIT? KT M2 WATRD TNY M7 12 YT 030 MK

AR 2OmITD L(1 Pwn) TnRIY NNy M) NIk UhY PR

TR N¥M RY ,RADP 12 1IYNY 037 MK LKPRR D7NNER U

0°%1n) MRIY ,0iPWT KPR DRIRO? 1272 pUron 07D NI M2
:0¥9W3 iny IR 77277 107 Ny 1Y T, (03

Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/torah-ohr/toldos/
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WON 1N AN

“If a man would give”: ish read as aleph plus yesh.

Song of Songs 8:7°1:’11 07w W

170X 71DV XD NiNgN mA0R7TNR Ni20% 1901 KD 0°27 oo
:19 91127 192 120X 072 130722 DR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Qe

17192 JEPRN 751 TRPRN WU

“I'will teach you wisdom” (a’alefcha chochmah).
Job 33:3327%:37% 21K

7927 DPRRY YN "PI0Y NNK PRTOX
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shabbat 104ax 77p naw
KEHOT'S NOTE

XX LTP naw A% 3% 2R

113°2 Map 7PN mIp
“Acquire wisdom, acquire understanding.”

Proverbs 4:571:7 *%wn
D77RKN VATPRY NIWNTOR 13°3 MR 1R IR
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,7 0hn

PARAGRAPH 20

b 102 R

The note records that this interpretation of “boz yavuzu”
as plunder is cited in Yahel Or, the Tzemach Tzedek’s
commentary on Psalms.
KEHOT'S NOTE
LYY IR DA RN

PARAGRAPH 21

ANT KR Y

“No eye has seen, O G-d, besides You”: the hidden reward,
read as the Cause of all causes.
Isaiah 64:3°3:770 7°yw°
Py ANPM DUPYR ANKTITKY 1Y N K7 wnwtx® o7iym
Blrahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.3, 70 7y

105 oonwa s o
“Whom do I have in heaven?”: the love aroused in the
Shema.

Psalms 73:257773:37y 0°2°11n
{PIN2 RYDNRD 1Y DY 29n
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 MANRT AR M20% 19510 XD 2031 2o

The unquenchable love that is satisfied only by the trea-
sure of Torah and mitzvos.
Song of Songs 8:71’n 0w W
170N 7DV XD NiTTN TA0R7TNR Ni20% 1901 KD 0°37 oo
:17 91127 192 120X 3072 10720 NN WK
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22

107 IXIN RO 7 NRT°
“The fear of G-d is His treasure.”
Isaiah 33:61:2% yoyw»
:ﬁgﬁN N7 NRT? NYTI nndn ITSHW? 197‘[ PRY NANR 1M
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is
His treasure.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,39 oy

108 235 2103 kw2
“With joy and with gladness of heart, from the abundance
of everything”: the joy expected in serving G-d.
Deuteronomy 28:471"2:1”2 0°727
:99 397 227 202 IOR2 PRPR 1TNR NT2Y°K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,n2 0”27

109 Dy 170 RPN "y TIm

“She went down to the spring, filled her pitcher, and came
up”: descent leading to ascent.

Genesis 24:161"0:77 N*wRI2
712 KPR 17T T AYT XD WN 1202 TRR ANV N30 Wi
oy

likuteitorah.com/torah-ohr/toldos/
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And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 2O 1Py DY 231 991X MR
“Behold, I stand by the spring of water”: G-d’s “I” at the
spring.

Genesis 24:43371:770 N°WR12

PR "RRRY IR IRYT MYy M7 0B 1PYTYY 233 2338 M3
7727 DMV RIVPPYT

behold, I stand by the fountain of water; and let it come to

pass, that the maiden that cometh forth to draw, to whom I

shall say: Give me, I pray thee, a little water from thy pitcher

to drink;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m o°5ma2 Oosyn mhwnn
“He sends forth springs into the streams”: the spring is
the source of the rivers.

Psalms 104:10”:77p 0°2°1n
MIPM 07 173 0PNI2 YR 1Y
Who sendest forth springs into the valleys; They run be-

tween the mountains;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

12 D1981 7I0M NIW

Shmuel told Rav Yehudah, “Sharp one, snatch and eat,
snatch and drink,” for the world is like a wedding feast that
passes: seize the opportunity.

Eruvin 54a:4-5"7-"T:X 771 1°217°Y

SAYPRY AR P10K) A0 LRIPY 1T 277 PRINY APY R

DX *12 :X1IMT 277 27 AP MK .O0T K192 173n 109INT RapyT

OXY .TR7RNT NIR? TRY LNYA PR PRY 77 2000 — 77 O

>2iy? 0OMIT OTRT %12 79 TP R YIRWI pin — %127 mIX TuKn
72291 999m PRYi 390 nTn

William Davidson, Vocalized Aramaic (CC—BY—'NC)

Genesis 24:2°2:775 n°wX12

T RO 9TWRP2 DwRD INvD TR1 1T2Y7PR 07K nRM

227 NN

And Abraham said unto his servant, the elder of his house,

that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,73 DPWRI2 A7INT MR AR LR, Py
13 oo 1A 0%

Wisdom calls, “Come, eat of my bread”: the eager partak-
ing of Torah.

Proverbs 9:5°71:'0 *own
2RI0R 1723 1Y 3 1 1Y
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14

15

16

17

'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0500

TANRWNI "NIyR °2
“I opened my mouth wide and panted, for I longed for
Your commandments”: eager longing for the mitzvos.
Psalms 119:131x”7p:0"°p 0°2°1n
©RIXT TNIF? *D NORYR) "NIYD™R
I opened wide my mouth, and panted; For I longed for Thy

commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KPP ,v°p 0°21n

N0 NRY
A heretic called Israel “an impetuous people” who put
their mouth before their ears, saying “we will do” before
“we will hear.” Here it illustrates eager seizing of the
Torah.
Shabbat 88a:9'v:x n”n naw
PTT RNYIZR TN L RAYRWD YR KPT RIT? AAOT KPR XIT
XBY :AP? MK KRT NYIIR 1930 KPY N2 T KR KYI2 MR
ADTRYR A0NND2 PnaR ,HD’?;'HN‘? 127792 IN°RTRT LRIIR
X7 — XP XY bap — asn UK ypwn? 17 XYTR XY
1K :AP? 0K N5

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,1D naw

a1t wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MODT ARY W R©I1 ARNPNW @1 KI2IN0 REP 12 °RN” R 00 371
.97y .71 01 00031 I 1A

15 OM1°ODI IW2 NN PUTINGD
In the offerings of the second day of Sukkos the Torah

writes “and their libations” (niskeihem) with an extra
mem, one of the letters that spell mayim (water).
Numbers 29:19v”°:172 72712
Taanit 2b:13-151"1-3":2°2 N°1yn
P2 MWD IO W2 MWD BII0NT M2 TN
TE%37 1 IR — 071 XD 17 ,0°p TP O ) ,"DpBwnD”
"W — X2 177 2P D7 ,LpIT *IW KW R TN 1 O
JN3TR Y2 7290 PR KA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,20°1yn .V ,v3 7372
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PARAGRAPH 24

18

19

120

Nwwa 2o QnaNwy

“And you shall draw water with joy from the springs of sal-
vation”: the verse associated with the water drawing of
Sukkos.
Isaiah 12:33:27 1°yw°
T YRR Y2 0MDNINA
Therefore with joy shall ye draw water Out of the wells of
salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,205y

Sn8DM N 7Ry
“Besides You I desire nothing on earth”: the intense love
of teshuvah.
Psalms 73:257173:3”y 0°2°71n
PIR2 NIDNR? Tay) DMWY 5
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNXY P27 1Im

“And behold, Rivkah came out”: the ascent that precedes
the drawing down.
Genesis 24:15171:775 N°wX12
“12 PXINI7 1777 MWK NRYY P27 13M 1277 192 070 KW
SARIYRY A1 DTN MK 7IN) NYK 17n
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

121

75 KPR 7Y TIM
The drawing down that follows the ascent.
Genesis 24:161"0:77 N"wKR12
772 KR AT TIA AYT, K2 Y AN TR AN N3 19
:2ym

And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

122

P M IR

“The rivers have lifted up their voice; the rivers shall lift
up their pounding waves.” The Alter Rebbe reads the
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rivers as Binah and their voice as the soul’s ascent.

Psalms 93:3°3:3°% 0°7°1n
10797 N3I71 IR 093P NI IRWI 7 NINTI XY
The floods have lifted up, O L-RD, The floods have lifted up

their voice; The floods lift up their roaring.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WY T DYY IR PR AR LA L8 0O9nn

123 (N”Y 2”2 77T) RINY°D 92~
The Zohar on Va’eira identifies these rivers with the river

that goes out of Eden.

Zohar, Vaera 1:16-2:26175:"2-1"0’R XIR) 71111 7190

124 1797 N¥» N
The river that goes out of Eden, identified by the Zohar
with the rivers of the Psalm.

Genesis 2:107:’2 n"wX12
[DPURY YWY M7 TIE? DM 13TNK NPWI? TR K¥Y I
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

125 129 199N 2% AN

“If he sets his heart to Him, His spirit and His breath He
will gather to Himself.” Read as the response from above
to a person’s ascent.

Job 34:1477>:77% 2R
OR? VPR INNW iM7 125 PHR ootroR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,79 2PR

126 (N”Y R”DP 1'7) NP °D N2 0T
The Zohar on Chukas, cited by the text for the explanation

of this reward.

Zohar, Chukat 3:16-4:257172:"7-1"0:"2 Npn 711 7120

127 RIRE R
“Pure myrrh” (mar deror), one of the spices of the anoint-
ing oil.

Exodus 30:23373:"% mnw

iNPEMM D2TTRIRY NIRM WHN MWITTIR WK D02 7R ARK)
:0PNRMY DWW DY2"MIRY DNRM 0°wnn

"Take thou also unto thee the chief spices, of flowing myrrh

five hundred shekels, and of sweet cinnamon half so much,

even two hundred and fifty, and of sweet calamus two hun-

dred and fifty,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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128 N927 N7 12°R300m
Onkelos renders mar deror as mira dachya, showing that
dachya means pure and clear.

Onkelos Exodus 30:23372:'% ninw %y 017p118 01370

2 TRIP) IND WRN PpNn K2IT KPR XYY RO 77 20 NX)
TWRT TIRD PPN KBOII MIRY TWRm 10K Ypnn mmse

Sifsei Chacf{orr;im Chumash, Metsudah Publications, 2009 (CC-BY-NC)

129 197 NEMP R DY

The testimony that the ayil kamtza locust is pure (dachan),
showing that dach means ritual purity.
Pesachim 16a:3°2:X 1"t 0°noa
TIYPX 221 ,X0INT) 20PIP2 IR0 0P IOK TRTR YN 21 720)
YR 12 () TYT WY LYIN Y 22 PRYRY RMY PX iR
1127 R30IV N3 PRYR 291 19T R3NP PN 2 ATIR UK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,10 0°noa

130 2°%r12 0o AR

The spring is the source of the streams, as the reward
flows from above Binah.

Psalms 104:10:77p 0°%°11n
KEHOT'S NOTE
2 ,Tp 0o%nn

PARAGRAPH 28

131 73 Xonm

Rivkah filling her pitcher, read here as the pitcher drawn
from the sea of Chochmah.
Genesis 24:1610:77) N°wX12
T2 KR ART TIM AYT, X ¥R AN TN X N3 19
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 ™19 P2wI XOT NI
“I dwell on high and in holiness, and with the crushed and
lowly of spirit.”

Isaiah 57:157"v:1"1 71090
RIT"NR) 112WR W71 017 In ¥iTRY 7Y 1% X1 07 R 1D %3
:0°KD73 27 Ni*Na?Y 0°9DW M0 NNy Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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133 N°22 W11 27y N”n2 w”nd

The text refers to an explanation elsewhere on “And we
dwelt in the valley”; the note locates it in Or HaTorah on
Va’eschanan.
KEHOT'S NOTE
CSTRR Y 1AINNRY NPMIR IR

134 N2 "1 oR
Kehot’s note points to Isaiah 66:1 for these words.
Isaiah 66:1°X:1°0 /17 yw°
733 YK M3 1K P31 O PIST) K02 7Y T MK
NMan Dipn MR
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X 10 Py

135 °5 3120 WK N°a M OR

“What house could you build for Me?... But to this one I
will look: to the poor and broken of spirit.”
Isaiah 66:1-2°2-°X:1"0 171°yW°
53R WY 73 MK PN 0T PIRT KO3 TMET M MK 1
MO PN PV ANYY *T; MPNTYITN PR DipR AR
272772Y TIM MINTIN 21YTOR vRAR IR
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
For all these things hath My hand made, and so all these
things came to be, saith the L-RD; but on this man will I
look, even on him that is poor and of a contrite spirit, and
trembleth at My word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29

136 0°37 %1 MPIpn

“More than the voices of many waters, the mighty breakers
of the sea, mighty on high is G-d.”

Psalms 93:4°7:3”% 0°2°71n

71 D172 TR 07720 00T 0027 0% Nivpn
Above the voices of many waters, The mighty breakers of the
sea, The L-RD on high is mighty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,38 0°%0n

137 MBI AR QO8I Oy 21 2y WUy

The text refers to the Alter Rebbe’s maamar on “And all
the people saw the voices” in Torah Ohr, Yisro, where the
“voices” of Sinai are explained.

KEHOT'S NOTE
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138 MPIPn AN QONIT oy oo
“And all the people saw the voices” at Mount Sinai.

Exodus 20:1570:2 mnw

q77°NRY DWD ip nXY 07°2P0nRY nPipatnR 0°KY oyt

PIIR ITRY W DY R 1Y

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 TINRR 1IN PMIY

“Your testimonies are very faithful; holiness befits Your
house.”
Psalms 93:5°7:3”% 0°7°1n
:0°7° IR Havayah @7p MR 90°27 TR% 21281 79°07Y
Thy testimonies are very sure, Holiness becometh Thy
house, O L-RD, for evermore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With wisdom a house is built”: the Torah’s letters built
from Chochmah.

Proverbs 24:3°:773 *5wn
31207 1NN 172 1122 1303
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T,700w
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“And with knowledge the rooms are filled with all precious
wealth.”

Proverbs 24:4°7:773 "5wn
:0°Y) 17 130720 PR 07770 NYTN
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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143 wTp TN jﬂ’:‘? Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“Holiness befits Your house, G-d, for length of days.” 148 NMown N951RT XOD
Psalms 93:5°7:3”% 0°2°11n The Talmud says that the cup of King Mashiach holds 221
0o -|-|N77 Havayah w7p-mx3 :ms;'? TRR AR 7Y lugin, derived from “my cup overflows” (revayah = 221).
Thy testimonies are very sure, Holiness becometh Thy Yoma 76a:9'0:X 17y Rn1
house, O L-RD, for evermore. n‘gi;q q230n ™7 53&;& un‘g 77_3? ™ SIDIR AT 12 90K X%
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) TTJ'?‘? ’3@‘? Tﬁﬂ}!ﬂ” M v ,2¥B) M ,;’1?7_3 w?;’ iNiR T’Nﬁw 7y
144 TN PO D1 YW RPN DY DUINGD RRP¥? TITT XO2 APR YUY 3R MY V[N 2013 "] 771X T4
The reward of mitzvos is in “the world that is entirely MY LU RN MRIY P KNP T TR IR NNT
long.” 27727 KW
Kiddushin 39b:8'm:3 v puaTp William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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mPYY 17727 1PYY NN P X2M 717722 A%y AR §° Ny 0
,TT 2% 11 N2iv 12°0 - N PD1 ANT7IN2Y 07127 DX 2L ONT DX
,210 12109 0397 - 77 207 1yn?” (RPR 701 PY PR? MR 197
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“G-d is gracious and merciful, long-suffering (erech apay-
im) and great in kindness.”

Psalms 145:81:17p 0°2°11n
:T0M"9TH 07K TR °A DI 1IN
The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The text refers to the Alter Rebbe’s maamar on “And now,
let the power be great” in Likkutei Torah, Shelach, which
discusses erech apayim.
KEHOT'S NOTE
.2 ,v% mbw nmph

147 T°DN TN °7 ANRD NN2T TWRD 15 Rl DT Ny

Moshe’s prayer after the spies: “And now, please, let the
power of my L-rd be great, as You have spoken, saying:
G-d is long-suffering.”
Numbers 14:17-1817°-172:7"> 712712
TONTIT WOBX TIX 7 :TRT HIIT WK 23X 03 KITVTR AN
oY1 DWWy 0°1275Y NiaR 13y TP R KD RN YYD 1Y R
Hapbop]
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying: The L-RD is slow to
anger, and plenteous in lovingkindness, forgiving iniquity
and transgression, and that will by no means clear the
guilty; visiting the iniquity of the fathers upon the children,
upon the third and upon the fourth generation.
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An Explanation of the Above

There are two kinds of Daas: lower Daas, which binds understanding into
the emotions and refines them, and upper Daas, which draws the
undivided emotions of Keser (ahavah rabbah) down, and higher still,
draws the Torah’s “wealth” from the first three Sefiros of Keser. That
Torah-wealth, fully revealed in the Time to Come, is what quenches even

the love that is above reason.

THE MAAMAR IN BRIEF

The maamar explains the second half of “Many waters cannot extinguish the love... if a man would give
all the wealth of his house.” “If” means “when”: in the Time to Come a man will surely give this wealth,
which Proverbs calls the treasure that Daas brings into the chambers. To define Daas, the Alter Rebbe
reconciles two Kabbalistic models of the Sefiros, a vertical chain and three parallel lines, as describing
two kinds of emotion. Lower Daas bonds the intellect into emotions born of understanding (ahavas
olam) and refines them, since such emotions can hide a trace of the animal soul; the story of Rabbi
Chanina ben Teradyon, who feared his devotion was partly temperament, illustrates this. Upper Daas,
in the middle line beneath Keser, draws down emotions above intellect: ahavah rabbah, the undivided
love present in every soul, symbolized by Rivkah, the tether. Many waters of comprehension cannot
quench it, but the Torah, rooted in the first three Sefiros of Keser, can. This also explains the hundred

daily blessings, and the Resurrection, when the body will live from the encompassing light.

OUTLINE

1 “If a man would give” -2

“Im” means “when”: in the Time to Come a man will certainly give “all the wealth of his house,” the trea-
sure Daas brings into the house.

2 Two orders of the Sefiros 13-10

Chochmah builds, Binah establishes, Daas fills. The vertical chain and the three lines are both true: they
describe emotions born of intellect (lower Daas) and emotions rooted in Keser (upper Daas).
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3 Lower Daas refines the emotions

1M11-13

Daas is connection, the inner dimension of the emotions; without it they may be mixed, as when fervent

prayer is later followed by anger.

4 Rabbi Chanina ben Teradyon’s test

114-22

Rabbi Chanina feared his readiness to die for Torah came partly from a natural love of learning; his gen-

erosity proved it did not.

5 Ahavas olam, ahavah rabbah and Rivkah

123-24

Love born of understanding is ahavas olam; love above intellect is ahavah rabbah, the undivided middos

of Keser, symbolized by Rivkah, who descends into Torah and so ascends.

6 Many waters and the wealth of his house

125-26

Comprehension cannot quench ahavah rabbah, but the Torah, from the first three Sefiros of Keser, satis-

fies it; hence the hundred blessings, which draw sovev into memalei.

7 The body living from the Infinite Light

127

As will moves the foot without being contained in it, the encompassing light will sustain the resurrected

body without food.

KEY CONCEPTS

Upper Daas and lower Daas 73010 nyT 1%y ny7

Lower Daas stands below Chochmah and Binah and car-
ries intellect into the emotions; upper Daas stands directly
below Keser and carries the light of Keser into intellect
and emotions alike.

Two orders of the Sefiros 7°11p *21 11t nnn 11970

The Sefiros as a vertical chain (each emerging from the
one above) or as three parallel lines; both are true, for two
kinds of emotion.

Ahavas olam 091y nanx

Love born from understanding through lower Daas; in the
Zohar, the “lesser love.” Its intellectual sources are dis-
tinct, so its emotions are divided.

Ahavah rabbah 1127 727X

Love above intellect, present in every soul, rooted in the
middos within Keser; all emotions are included in it with-
out division.

likuteitorah.com/torah-ohr/toldos/

Rivkah 11pan

A tether binding several cattle together: the image of
ahavah rabbah, in which all the emotions are joined.

Akudim and Nekudim 0°71p11 2°71py

Early worlds of the Kabbalah: in Akudim all Sefiros are
bound in one vessel (from Keser), in Nekudim they are
separate points (from Chochmah).

The wealth of his house 17°2 7111

The revelation of Keser, specifically its first three Sefiros,
drawn by upper Daas into Torah and its detailed
commandments.

Keser as intermediary yx1727 703

Keser joins the Emanator and the emanated: its first three
Sefiros touch the Emanator, its seven lower are the root of
the Sefiros.
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SECTION 1 - 1-2

“If a man would give”

"By By 7180

An explanation of the above.

This heading marks the maamar as a further explanation of the discourse just before it in Torah Ohr, which
expounded the verse “Many waters cannot extinguish the love” (Song of Songs 8:7). Here the Alter Rebbe
takes up the second half of that verse, “If a man would give all the wealth of his house,” and builds a fuller ac-
count of Daas to explain it.

SWRI NS RIT OK 737 .19 127832 1072 137 95 DR WOR 10° OK 97y 0971277 1IR3 12300

To understand the explanation of the matter [stated] on the verse, “If a man would give all the

wealth of his house for love,” etc. Now, “im” (if) is an expression of “when.”

The maamar opens with the word “im” in the verse “If a man would give all the wealth of his house for love.”

Ordinarily “im” means “if” and implies doubt, but the Alter Rebbe argues that here it means “when.”

15 92177 110 ORI *.71%N 03 R 1M R YA ROR .PHO NYRA Pwnwn PRY OX WO

For there is an “im” that does not serve as an expression of doubt but as an expression of certainty,
as in “Im (when) you lend money,” and “V’im (and when) the Jubilee shall be,” etc.
He brings two verses where “im” plainly does not express doubt: “when you lend money” (lending to the

poor is a duty, not an option) and “when the Jubilee shall be” (the Jubilee year will certainly come).

SR NPR RPR 1K AR 1D K27 2T 707 ORTIAW XROX 990 P 1R M RY

where this is not an expression of doubt at all; rather, the thing will certainly be and come about,

and the word “im” is nothing but an expression of “when.”

In those verses the event is certain; “im” simply marks the time when it happens.

219 WOR 1N OR 971197 .19 D210 11070 WK 191 w19 17 1m0 KD 19T X MPn N0 AwRD 8

That is: when you lend money to the poor man, you shall not be to him as a creditor; and likewise,

when the Jubilee shall be, etc. And so too, “If a man would give,” etc.

He spells out the reading of the two proof-verses and applies the same reading to our verse: not “if a man
should give,” but “when a man gives.”
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means: when a man will give, etc., that he will certainly give. And this refers to the future (for

9 &

“yiten,” “would give,” is the future tense): that in the Time to Come a man will give all the wealth of

his house.

So the verse is a promise: a man certainly will give all the wealth of his house. Since “yiten” is future tense,
the Alter Rebbe places this in the Time to Come, the era of the final redemption.

LXPIT TONYD R”D .10°2 17 90 100w 1 2122 NIAR 71RO 70D R 110K 1Uaw
For in this time it does not come to revelation, to be on this level, that one would give all the wealth
of his house; but only in the Time to Come specifically.

Now, in the present era, this level (giving “all the wealth of his house”) is not revealed; it belongs specifically
to the future. The rest of the maamar explains what this “wealth” is and why it belongs to the future.

NPT WrR TPY RIT LN TN DONNNY DN MAZIRT 113 13°°7 10°2 197 737 00 Iy
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And the explanation: now, “the wealth of his house” is like the treasures and hidden stores that lie
within the house. And this is along the lines of what is written, “And by Daas (knowledge) the cham-

bers are filled with all precious and pleasant wealth.”

“The wealth of his house” is the hidden treasure stored inside a house. The Alter Rebbe links it to Proverbs
24:4,where Daas fills the chambers with precious wealth; this sets up the maamar’s theme, the role of Daas.

SECTION 2 - 13-10

Two orders of the Sefiros

1°32 0¥y PRI 72502 7D °.IRD7Y 09T NYTAY 13190° 1392031 7N°2 11320 1nona 2000 1AM
JT110 0°N2°PIw 77N NPMIR 1Y 729 Nan

Now it is written, “With Chochmah (wisdom) a house is built, and with understanding it is estab-
lished, and by Daas (knowledge) the chambers are filled.” The explanation: “with Chochmah” is
only the essential building of the house alone, which [refers to] the letters of the Torah, which are
called “houses,” as is known.

Proverbs 24:3-4 describes three stages in making a house: Chochmah builds it, understanding establishes it,

Daas fills its rooms. The bare structure built by Chochmah is identified with the letters of the Torah, which
are called “houses” (the letters contain and house the divine light).
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“And with understanding it is established” means: the main sustaining and setting up of the form
and content of the house, with its many rooms and its exits and entrances, is through Binah (un-

derstanding) specifically. But “by Daas” all the chambers are filled with precious wealth, etc.

Binah is what gives the house its shape and inner layout, its many rooms, exits and entrances, the way un-
derstanding develops a bare insight into a detailed structure. Daas does something more: it fills those rooms
with treasure.

RIT PR PIRT 70707 MPYHLNWT 970 1°1Y 1IR3 NAX ARTPR 0MIPNR P8 M 90 NR 1Pan
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To understand all this, we must first set down one introduction, explaining the matter of the order
of the chain of descent (hishtalshelus) of the ten Sefiros of Atzilus: what their order and manner

are.

To explain what Daas contributes, the Alter Rebbe first sets out how the ten Sefiros of Atzilus are ordered:
how each emerges from the one before it.

R IDINT .0°9977 VYR O TIIRDD AWK DYIDIN P (077021 nPya) D°92IPRT 21272 12 1308
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Now we find on this, in the words of the Kabbalists (in Etz Chaim and in Pardes), two modes which,
seemingly, are almost opposites. The first mode: that the levels of the hishtalshelus are one be-
neath the other.

The Kabbalistic sources (Etz Chaim, the Arizal’s teachings as recorded by R. Chaim Vital, and Pardes
Rimonim of R. Moshe Cordovero) describe two arrangements that seem almost contradictory. The first is a

vertical chain, each Sefirah directly below the one before it.

573 D73 APERI DM L9731 19K "N L% PN NPT PM2) 0N PRan TPERI 1102 Pnaw 17T
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That is, the level of Binah was emanated from the level of Chochmah, and the level of Daas from the
level of Binah. And these three are the first three [Sefiros]. And from them Chesed (kindness),

Gevurah (restraint) and Tiferes (beauty) were emanated, likewise in the manner described above.

In this first model, Binah comes from Chochmah and Daas from Binah; these three are the intellectual
Sefiros, “the first three.” The emotive Sefiros (Chesed, Gevurah, Tiferes and the rest) then emerge from them

in the same step-by-step way.
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Now this physical depiction is, by way of analogy, [as in] “From my flesh I behold,” etc.: like the ten
powers of the soul that are clothed within the limbs of the body, where the first revelation is in
Chochmah, which is the level of the flash of intellect, in the manner of a point, etc.

The Alter Rebbe grounds this vertical model in human experience, per Job’s “From my flesh I behold [G-d]”:

we learn about the divine from the structure of our own soul. In the soul’s ten powers, the first to appear is
Chochmah, a sudden flash of insight, like a point without dimensions.

M1°3 *°13 NOWNI 13m0 TP 0 NP3 NAYIN 1R PUTYW B2 10 MY N anan pn
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And Chochmabh is called “ko’ach mah” (the potential of “what”), etc., because it is not yet grasped;
and it is called the level of the yud, a point, etc. And from it the level of Binah is drawn forth: the ex-
pansion of comprehension in length and breadth.

Chochmabh is called “ko’ach mah,” “the potential of ‘what’”: a seed of insight not yet grasped or articulated.

It corresponds to the letter yud, a mere point. From it comes Binah, which develops that point, expanding it
“in length and breadth” into full comprehension.

K17 9272 101N 120w 287 23 7R MTAT IR MTPPI ORI AR 07 1M 110 00 N2 RIm
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This is the level of the hei, etc. And these are the father and mother that give birth to the emotive
attributes (middos), love and awe; for according to his intellect and his contemplation of a thing,
he gives birth to love for that thing or awe of it, etc.

Binah corresponds to the letter hei, whose shape has length and breadth. Chochmah and Binah together are

the “father and mother” of the emotions: contemplating a subject gives rise to love for it or awe of it, accord-
ing to what the mind grasps.
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So too above, in the World of Atzilus, in the order of the chain of descent of the ten Sefiros: the level
of supernal Chochmah of Atzilus is the beginning of revelation, and it is the level of the yud of the
Name Havayah, which is not yet in a state of revelation, “and Chochmah is found from ayin
(nothingness)”;

The same is true above, in Atzilus: supernal Chochmabh is the first point of revelation, the yud of the Name
Havayah, a point still hidden. It is “found from ayin”: it emerges from the unknowable level above it (Keser).
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and therefore the Infinite Light (Or Ein Sof) is clothed in Chochmah specifically. And from the level
of Chochmabh the level of Binah of Atzilus was drawn forth, which is the level of the revelation of ex-
pansion in length and breadth, called the hei,

Because Chochmabh is so close to its source, the Infinite Light is clothed specifically in it. From Chochmah
comes the Binah of Atzilus, the expanded, revealed stage, which corresponds to the upper hei of the Name.
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and it is called “the mother of the children.” And the second mode of the order of the chain of de-
scent is that they are in the form of three lines: Chochmah, Chesed and Netzach in the right line,
etc.
Binah is called “the mother of the children” because the middos are born from it. Now the second
Kabbalistic model: the Sefiros are arranged not in a single column but in three parallel lines, Chochmah,

Chesed and Netzach on the right (with Binah, Gevurah and Hod on the left, and the middle line between
them).
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It follows that according to this order, the levels of Chochmah, Binah and Daas are not drawn one
from another. And also, all the middos do not mainly derive from the first three [Sefiros], since

Chochmah and Binah stand in two parallel lines, etc.

In this three-line model, Chochmah, Binah and Daas do not come one from another, since Chochmah and
Binah stand side by side in two separate lines. Nor do the middos mainly come from the three intellectual

Sefiros; they seem to have a different source.
R 970 °95W °RT .0%IDIN ’23 RIT D717 MIPWLARAN 9702 °nan c2 1aw waean Pty 1Im
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Now the main difference between the two modes in the order of the chain of descent mentioned
above is in two respects. The first: according to the first order, in which Chochmah, Binah and Daas
are one beneath the other, it follows that Daas stands below Chochmah and Binah

The two models differ in two ways. First, where Daas stands: in the vertical model, Daas is below Chochmah
and Binah.
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and above Chesed and Gevurah, for it is what draws the illumination of Chochmah and Binah into

Chesed and Gevurah. This is not so according to the second order, in which they are in three lines:

In the vertical model Daas is above Chesed and Gevurah, a bridge that passes the light of the intellect down
to the emotions. In the three-line model it is different.
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it follows that Daas is in the middle line and does not stand beneath Chochmah and Binah, but only
beneath Keser (the Crown), and it draws the illumination of Keser into Chochmah and Binah and
into Chesed and Gevurah, as will be explained.

Daas sits in the middle line directly beneath Keser, not beneath Chochmah and Binah. So its role is to draw
the light of Keser, which is above intellect, into both the intellect (Chochmah and Binah) and the emotions
(Chesed and Gevurah).
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And the second: according to the first order, the main birth and existence of the middos is from

Chochmah and Binah, through Daas which draws [them| down, as above.

The second difference concerns where the middos come from. In the vertical model they are born from
Chochmah and Binah, with Daas as the channel.
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This is not so according to the second order: they are drawn from the level of Keser, through Daas,
which draws into them the illumination of Keser specifically. And the explanation is that both are

true.

In the three-line model the middos come from Keser, and Daas draws the light of Keser into them. The Alter

Rebbe states that both models are true: each describes a different kind of emotion, as he now explains.
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This will be understood from what is known, that there are two levels of Daas: upper Daas and low-
er Daas. Upper Daas is that which is drawn from the level of Keser and connects and unites
Chochmah and Binah, and Chesed and Gevurah,

The resolution rests on two kinds of Daas. Upper Daas comes from Keser and binds together Chochmah and
Binah, and Chesed and Gevurah, from above.

737 031 .27 NART 12 7w MTRm TIN2 VYRR NYTI RIT NNNNAT AYT N5 DR Y
1T e v v

through the illumination of Keser. And lower Daas is the Daas that spreads within the middos, to
draw into them the illumination of Chochmah and Binah. And it is also known that there are two
levels of middos.

Upper Daas unites them through the light of Keser, while lower Daas spreads down into the emotions and
carries the light of the intellect into them. Correspondingly, there are two kinds of middos.
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The first: middos whose main existence is from Chochmah and Binah — by way of analogy, in man
below, when the middos are only according to the intellect, for the intellect is what gives birth to
them; and a child, whose intellect is short, etc.

The first kind are emotions produced by understanding, as in a person whose feelings follow his reasoning.

A child, whose understanding is limited, has correspondingly limited emotions; so these emotions depend
on the intellect.
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And the second is the level of middos whose source and root are above the intellect, only that they
go out and are drawn by way of the intellect; as is written in the Ra’aya Mehemna that Z’eir Anpin is
attached to and hangs upon Atika, etc., and as is explained at length elsewhere.

The second kind are emotions whose root is above intellect; they merely pass through the intellect on their

way out. The Zohar’s phrase “Z’eir Anpin is attached to and hangs upon Atika” expresses this: the emotive
configuration (Z’eir Anpin) is rooted directly in Atika, the inner level of Keser, not only in the intellect.
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From now on, the two levels in the order of the chain of descent will be properly understood and
explained. For the second order, in which they are in three lines, etc., concerns the middos whose

main existence is not from Chochmah and Binah but from the level of Keser, which shines in them,

Now the two models fit together. The three-line model describes the emotions whose main source is not in-
tellect but Keser, shining into them.
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as in the saying mentioned above, that “Z’eir Anpin is attached to and hangs upon Atika.” And this
is through the level of upper Daas mentioned above, which is from the level of Keser and connects
and unites the level of Chochmah and Binah, etc., so that the level of Daas turns out to stand be-
tween Chochmah and Binah and beneath Keser, etc.

This matches the Zohar’s statement that Z’eir Anpin hangs on Atika. It works through upper Daas, which

comes from Keser and unites Chochmah and Binah; that is why, in this model, Daas stands between
Chochmah and Binah, directly beneath Keser.
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Whereas the first order concerns the level of the middos whose existence is only from the intellect;
and this is through the level of lower Daas, which spreads within the middos and shines into them
the illumination of Chochmah and Binah, etc.

The vertical model describes the emotions that come only from intellect, through lower Daas, which spreads
into the middos and brings the light of Chochmah and Binah into them.
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Lower Daas refines the emotions
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To understand all the above with further explanation, we must first understand what the level of
Daas is. And first we will explain the level of lower Daas, and from it the level of upper Daas will be
understood. For it was already explained above that the main birth of the middos is from
Chochmah and Binah.

To go deeper, the Alter Rebbe will first define Daas itself, beginning with lower Daas, which is closer to expe-
rience, and from it derive upper Daas. The starting point: as shown above, the middos are mainly born from
Chochmah and Binah, so what does Daas add?
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We need to understand what function Daas serves. But the matter is that Daas, everywhere, is of
the level of the inner [dimension].

What does Daas add, if the emotions are already born from Chochmah and Binah? The answer: Daas always
belongs to the inner dimension of whatever it is in.
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So too here, the level of Daas that spreads within the middos is the inner dimension (pnimiyus) of
the middos, which is their ultimate refinement. For Daas

Lower Daas, spreading within the emotions, is their inner core, and it is what brings them to their final, re-
fined state.
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means connection; and because of the connection of the level of Chochmah and Binah within the

middos, it refines and distinguishes between good and evil, so that the middos will not be mixed of

good and evil. For the middos, by their nature, as they are born, can be mixed of good and evil.
Daas means connection (as in “Adam knew Chavah”: attachment). Through Daas, the insight of Chochmah

and Binah is bonded into the emotions, and this bond sorts good from evil in them. Left to themselves, emo-
tions as they are first born can be a mixture of good and bad.
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Therefore the nurture of the external [forces] is from the middos, as with Avraham, from whom
Yishmael came forth, etc. And so too in the service of G-d: from the level of love and the arousal
“like flashes of fire,” [that comes] through contemplating the greatness of G-d during prayer, one
can afterwards come to anger.
Because emotions can be mixed, the “external forces” (kelipah, the forces opposed to holiness) draw their
nurture from them. The Sages’ example: from Avraham, the embodiment of Chesed, came Yishmael, kind-

ness in a spoiled form. So too a person may pray with fiery love after contemplating G-d’s greatness, and lat-
er that day come to anger.
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It must necessarily be that even during prayer there was some slight admixture of something for-
eign. For if it had been of the level of G-dliness alone, which is the revelation of G-d’s light upon his
soul during prayer,

The Alter Rebbe infers that even the fiery love in prayer must have held a trace of something foreign. Had it

been pure G-dliness, a revelation of G-d’s light upon the soul, it could not have led to anything foreign
afterwards.
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from where would he afterwards come to anger and the like, which is the level of the nurture of the
external [forces]? As is known, the external forces draw nurture only from the level of the back
(achorayim) of the Name Elokim, which is the matter of the level of concealment, etc.

The later anger could not have come from pure G-dliness, since the external forces feed only from the

“back” of the Name Elokim, the aspect of divine concealment. Pure revelation gives them nothing to feed
on.
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(And this requires examination [in light of] Tanya, chapter 28. And one must say that what is said
here, “some slight admixture of something foreign,” is on account of the clothing in the animal
soul, whose middos are the ones that are mixed of good and evil; and because the G-dly soul is
clothed in it, etc. And the proof is that even during prayer it did not leave its sheath and its clothing
entirely, altogether, etc.
A parenthetical qualification: Tanya ch. 28 seems to say otherwise (that foreign thoughts during prayer do
not show that the prayer was flawed). The Alter Rebbe reconciles the two: the “admixture” is not in the G-dly

soul’s love itself but comes from the animal soul, whose emotions are mixed, and in which the G-dly soul is
clothed. Even in prayer the G-dly soul does not fully leave that “sheath.”
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And this is exactly as is written there in chapter 28, that the kelipah exerts itself, etc. And also from
the proof that will be explained from the incident of Rabbi Chanina ben Teradyon it is implied like-
wise, as stated, for there too it entered his mind that he had erred about himself because of the nat-
uralness of his animal soul, which may have assisted in his service, as will be explained.)

This matches Tanya ch. 28, which says the kelipah exerts itself to confront a person who prays. And the story

of Rabbi Chanina ben Teradyon, told next, points the same way: he worried that his animal soul’s natural

temperament had helped drive his devotion.
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Rabbi Chanina ben Teradyon’s test
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With this will be understood the story of Rabbi Yose ben Kisma with Rabbi Chanina ben Teradyon,
[to whom] he said, “I wonder if they will not burn you,” etc. And he answered him, “Heaven will
have mercy”; and he said to him, “I am telling you words of reason,” etc.
The Alter Rebbe now brings a Talmudic story as evidence. When Rabbi Yose ben Kisma was ill, Rabbi
Chanina ben Teradyon visited him. Rabbi Yose told him that Rome ruled by Heaven’s decree and he was de-
fying it by teaching Torah in public: “I wonder if they will not burn you.” Rabbi Chanina replied, “Heaven

will have mercy,” and Rabbi Yose answered, “I am telling you reasoned words, and you say ‘Heaven will have

mercy’?”
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And Rabbi Chanina said to him, “What am I [destined for] as to the life of the World to Come?” And
he said to him, “Has any deed come to your hand?” etc. And he answered him, “Purim money,”

etc., “and I divided it among the poor.”

Rabbi Chanina then asked about his own fate in the World to Come. Rabbi Yose asked whether any particular
deed had come his way, and Rabbi Chanina told him that his Purim funds had become mixed up with charity

funds, and he distributed all of it to the poor.
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End of quote. Now, seemingly, his question, what [awaits] him in the World to Come, is very puz-
zling: if he is giving up his life for the sanctification of G-d’s Name, in that he was gathering assem-

blies in public, would he still not have a share in the World to Come?

The question is puzzling: Rabbi Chanina was risking martyrdom by gathering crowds to study Torah in pub-
lic, a supreme sanctification of G-d’s Name. How could he doubt his share in the World to Come?
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And also, what did Rabbi Yose ask, “Has any deed come to your hand?” What kind of answer is this
to his question? etc. But the matter is that Rabbi Chanina ben Teradyon was in doubt about himself

concerning the matter of his giving up

A second difficulty: how does Rabbi Yose’s question about a deed answer anything? The Alter Rebbe’s an-
swer: Rabbi Chanina was unsure about the purity of his own self-sacrifice.
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his life for the sake of occupying himself with Torah: whether it was truly for the sake of Heaven
alone. Although he was an outstanding tzaddik and truly studied for its own sake, nevertheless,
since there are people who, by their nature, their temperament and their middos, draw the desire

and longing of their whole heart to the study of the sciences,

He doubted whether his giving up his life for Torah study was truly for Heaven’s sake alone. He was a great
tzaddik who studied Torah for its own sake, but some people are drawn to intellectual pursuits by tempera-
ment alone, and he feared that some of his passion might come from such a natural disposition.
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and for their thought, heart and intellect to be always attached to them. And the proof is from the
philosophers of the ancient nations, who were great ministers lacking none of the world’s

delicacies,

Such people want their minds and hearts always absorbed in study. The proof is the ancient philosophers,

wealthy nobles with every luxury.
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[yet] they would leave all pleasures and occupy themselves with all their heart and the longing of

their soul in the study of the sciences; all day and night his thought is not free

Yet these philosophers gave up all pleasures to devote themselves wholeheartedly to learning, their minds
occupied day and night.

likuteitorah.com/torah-ohr/toldos/ 84

16

17



TORAH OHR - PARSHAS TOLDOS - MAAMAR 3 1?”3” 1?57 2182

1 .0PIYT 23IYN 992 10T 1m0 975 02 AIYNNY W 29yNY MINOAN 1°IYa pony?Y 1A
ONIINR TIH 09 110K

[from seeking] to understand and to go deeply into the matter of the sciences, and it is pleasant to
his soul and he delights in them as much as another [delights] in all the pleasures of the world. And
this was not for them on account of their faith,

They delved into the sciences and found in them a pleasure equal to what others find in worldly delights. This
did not come from their religious faith.
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for they were star-worshipping gentiles, who have no compulsion or faith that would cause them to
have, in their occupation with their sciences — astronomy, mathematics and philosophy, external
wisdom — a wondrous delight; but only on account of the temperament of their nature, which com-
pels [them] very strongly, with a wondrous desire that is born in such a nature.

As idolaters, they had no religious duty or belief that would make astronomy, mathematics and philosophy a

source of such joy. It came from their inborn temperament, which gave them an extraordinary desire for
these studies.
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And there are some of them born with a different temperament, who does not crave and desire the
sciences; even though he understands them, he has no pleasure in setting his thought on them
even for one moment, but only after the stubbornness of his heart, “only evil all the day”; for this

his soul yearns.

Others are born with the opposite temperament: even when they can understand intellectual matters, they
cannot enjoy thinking about them for a moment and follow only their heart’s desires. The phrases “stub-
bornness of heart” and “only evil all the day” are borrowed from Scripture.
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And the cause of this is the humors. There is one in whom white bile dominates, who is unable to
concentrate his thought on one thing, even though it is intellectual, and he takes no delight in it at
all.

The Alter Rebbe explains these differences, following the medicine of his day, by the bodily humors. One in
whom “white bile” (phlegm) dominates cannot hold his mind on a single subject and finds no pleasure even
in intellectual matters.
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And there is one in whom black bile dominates from birth: his soul longs greatly for wisdom, “all
[other] desires cannot compare to it” — as all this is explained in the Rambam’s Eight Chapters; see

there, chapter 8.

One born with a dominance of “black bile” (the melancholic temperament) longs intensely for wisdom and
values it above everything, as Proverbs says. The Alter Rebbe cites Maimonides’ Eight Chapters, chapter 8,

on innate temperaments.
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Therefore among Jews too one will find natures divided like theirs; but [in a Jew] his soul will be
drawn to a thing customary among Jews, such as the study of the Oral Torah: his soul and heart
will long to meditate in it day and night without ceasing.

The same range of temperaments exists among Jews, but a Jew’s natural bent is channeled into something

Jews value, such as the study of the Oral Torah, so that he longs to study it day and night.
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Therefore Rabbi Chanina ben Teradyon feared that perhaps his bodily nature too was causing his
self-sacrifice for the sake of wisdom. Although it was certainly only a tiny bit, nevertheless this is
not “to G-d alone,” etc.

Hence Rabbi Chanina’s fear: that his bodily temperament contributed, even slightly, to his readiness to die
for Torah. Even a tiny natural motive would mean his devotion was not purely “to G-d alone.”
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And he asked Rabbi Yose how he could ascertain this about himself: whether he is among those
who inherit the World to Come, in whose heart there is only One, etc. And he answered him: this

can be clarified only if a deed has come to your hand.

Rabbi Chanina asked how he could know whether he truly belonged to the World to Come, whether his heart
held only G-d. Rabbi Yose said that only a real-life test (“a deed that comes to your hand”) could reveal it.
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That is, a test, in which the distinction [lies]: if it comes from the nature of the body, then even
though he desires with a wondrous desire, in any case it will not reach self-sacrifice (mesirus ne-
fesh), etc. And he told him that the Purim money, etc.,

The test works like this: a desire that comes from bodily nature, however strong, will not bring a person to
give up his life. Rabbi Chanina’s answer about the Purim money supplied the proof.
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which is a matter of distributing money — this is a sign and proof that in his self-sacrifice there is
not even the root of the humor, etc. For the trait of black bile mentioned above causes the trait of

miserliness,

Giving away money freely is the opposite of the trait that goes with black bile, which makes a person miserly.

Since Rabbi Chanina was generous, his self-sacrifice did not even have the root of that temperament.

SECTION 5 - 123-24

Ahavas olam, ahavah rabbah and Rivkah

PRI TN DY 1700 1210 MY *00phh RAC PR 97K 127w 199 110 210 m3abn 1anm
555 noYav N21MYN 12 1R TR KPR 1292 1R ah

and white bile [causes] distributing [money], etc. Therefore he answered him, “If so, may my por-
tion be of your portion.” From this it is understood that his self-sacrifice for the Torah is only be-
cause in his heart there is only One, and there is no natural admixture in it at all.

White bile, by contrast, goes with generosity. So Rabbi Yose concluded, “If so, may my portion be like

yours”: Rabbi Chanina’s readiness to die for the Torah came only from a heart devoted to the One G-d, with
no natural motive mixed in.
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From all this it is understood that there can be, in the middos of the soul, a level of admixture, so
that even in a middah that seems certainly entirely good, it can be that there is still some slight ad-

mixture in it, etc.

The general lesson: emotions can contain a hidden admixture, so that even a trait that looks wholly good
may still carry a trace of something else.
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Therefore, for there to be refinement of the middos to their ultimate [degree], it is through the level
of Daas; that is, it draws out the inner dimension of the middos.

So the complete refinement of the emotions comes through Daas, which draws out their inner dimension.
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For this admixture of good and evil pertains mainly to the outer dimension of the heart, which is
not so in the level of the inner dimension of the heart, etc. (See what was written above, at the end

of the discourse beginning “To understand the matter of the blessings,” etc.)

Mixture of good and evil belongs mainly to the outer dimension of the heart, its surface feelings; the inner
point of the heart is not subject to it. The Alter Rebbe refers to an earlier discourse in Torah Ohr on the bless-

ings for more on this.
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Now all this is on the level of lower Daas, which spreads into the middos of love and awe. For this
Daas is beneath Binah; and the love that is born from Binah and Daas is called ahavas olam (world-

ly love).

All this describes lower Daas, which spreads into love and awe and stands beneath Binah. The love born
from Binah and lower Daas is “ahavas olam”: love that grows from contemplating G-d as He gives life to the
world.
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And in the Zohar it is called ahavah zuta (lesser love). And from this we can also understand the
level of upper Daas. For there are two kinds of middos.

The Zohar calls it “ahavah zuta,” the lesser love. From lower Daas we can now understand upper Daas, by
distinguishing two kinds of middos.
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The first: the middos that are born from the intellect; and when they are born and drawn from the

intellect through Daas, they are in a state of inwardness, and refined, more [free] from all dross.

The first kind is emotions born from intellect; when Daas draws them from the intellect, they become inward
and more refined, cleaner of dross.
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And the second are the middos that are above the intellect; [this love] is called ahavah rabbah
(great love), which is in every soul. And above, it is the level of the middos within Keser: the Chesed

and Gevurah of Arich Anpin,

The second kind of emotion is above intellect: “ahavah rabbah,” the great love latent in every soul. Its
source above is the middos within Keser, the Chesed and Gevurah of Arich Anpin (the outer level of Keser).
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which are above the intellect, that is, Chochmah and Binah, only that they are drawn by way of pas-
sage through Chochmah and Binah. And they are drawn through the Daas that stands in the middle
line, aligned directly beneath Keser.

These emotions of Keser are higher than Chochmah and Binah, though they pass through them on the way
down. They are drawn down through the Daas of the middle line, which stands directly below Keser.
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Whereas Chochmah and Binah are Chochmah, Chesed and Netzach on the right [and] Binah,
Gevurah and Hod on the left. Therefore, through this Daas, the middos of Keser, which are middos

above the intellect, are drawn so as to be drawn into Z’eir Anpin.

Chochmah and Binah are on the two side lines (right and left), so only the middle-line Daas is in a position to
carry the middos of Keser straight down into Z’eir Anpin, the emotive Sefiros of Atzilus.
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And below, it is the revelation in the middos of the heart, etc. And this level of ahavah rabbah is
also present in everyone, as is written in Tanya (end of chapter 46) on the verse, “I was as beasts
(behemos) with You” — behemos is plural, etc., the upper Daas that includes Chesed and Gevurah,

etc.; see there.

Below, in the person, this appears as the heart’s emotions. Tanya ch. 46 teaches that everyone has this
ahavah rabbah, reading “I was as beasts with You” in the plural as the upper Daas that includes Chesed and

Gevurah: a love beyond reason.
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And this is the idea of Rivkah, which is the level of a tie and binding together of three or four cattle;
for she is the level of ahavah rabbah, which is the middos above the intellect, which are the level of
the inclusion of all the middos together, with no division among them at all

Hence Rivkah (Rebecca). The Hebrew “rivka” is a tether that binds three or four cattle together, an image for

ahavah rabbah, in which all the emotions are joined as one with no division.
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(and as above, that Daas includes Chesed and Gevurah, which are the “two crowns” drawn from the
shoulders of Arich [Anpin]). For in the middos whose main coming-into-being is from the intellect,

division of levels applies,

As noted, upper Daas includes Chesed and Gevurah, the “two crowns” drawn from the “shoulders” of Arich

Anpin. By contrast, emotions that come from the intellect are divided by level.
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for the very intellect that gives birth to love is not the same intellection that gives birth to awe, and

the intellect that gives birth to awe is not the one that gives birth to love.

The reason: the insight that produces love is different from the insight that produces awe, and each emotion

has its own intellectual source.
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Therefore the middos born from them are the level of branches that separate from one another;
whereas in what is above the intellect, division does not apply at all. And this is like the difference
between the World of Akudim and the World of Nekudim:

So intellect-born emotions are like separate branches. Above the intellect there is no division. The
Kabbalah’s contrast between the World of Akudim (“bound”) and the World of Nekudim (“points”) illustrates
this.
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that in Akudim all ten Sefiros are bound together in one vessel, and there is no division among
them at all; whereas in Nekudim they are ten separate points.

In Akudim all ten Sefiros are bound together in one vessel; in Nekudim they are ten separate points, each in

its own vessel.
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And this is because Nekudim is from the level of Chochmah (for in the matter of ta’amim, nekudos,
tagin and osiyos, the nekudos are the level of Chochmah, etc.), and there division applies; but

Akudim is from the level of Keser, for there it is above division.

Nekudim derives from Chochmah: in the Kabbalistic set of cantillation marks, vowel points, crownlets and
letters, the vowel points correspond to Chochmah. At the level of Chochmah, division is possible. Akudim
derives from Keser, which is above division.
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Therefore the level of the middos above the intellect, called ahavah rabbah, which is in every soul
— this is called the level of Rivkah, which is a tie and binding of several beasts; that is to say, the ac-

tual inclusion of the middos together.

So ahavah rabbah, the undivided love above intellect that is in every soul, is called Rivkah, the tether bind-

ing several animals: all the emotions truly joined as one.
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And this is [the meaning of] what is written, “And she went down to the spring”: it can be explained
according to its plain meaning, an expression of actual descent. For Chochmah is called a spring,
since “Chochmah is found from ayin (nothingness),” from the level of Keser, like a spring that
wells up from beneath the earth. And a river is the level of Binah.

Now Genesis 24:16, “And she went down to the spring,” can be read literally as a descent: Chochmah is a

spring because it wells up from ayin, from Keser, like water from under the ground; Binah is the broad river
that flows from it.
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Now, in relation to Rivkah, which is the middos within Keser, the drawing-down into Chochmah
and Binah is therefore called “and she went down to the spring” (and see what is written in the ex-
planation of “And the L-rd our G-d brought us out of Egypt”: Abba and Imma, which clothed the
arms of Arich Anpin, etc.). “And she filled her pitcher (kadah)”: this is the twenty-four (kad) books
of the Torah,
For Rivkah, the middos of Keser, going down into Chochmah and Binah is a descent: “she went down to the
spring.” (The Alter Rebbe refers to his explanation of “And the L-rd our G-d brought us out of Egypt,” where
Abba and Imma clothe the “arms” of Arich Anpin, i.e., Chochmah and Binah enclothe the middos of Keser.)

“She filled her pitcher (kadah)”: the letters kaf-dalet of kadah equal twenty-four, the twenty-four books of
Scripture.
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for the Torah comes forth from Chochmah. And in divine service, this is that through ahavah rab-
bah one draws down the revelation of the Infinite Light (Or Ein Sof) into Chochmah and into the

Torah, which comes forth from Chochmabh.

The Torah comes from Chochmah. In a person’s service this means that through ahavah rabbah one draws
the revelation of the Infinite Light into Chochmah and into the Torah that comes from it.
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“And she came up”: for in truth this descent is an ascent. For the meaning of “the Torah comes

forth from Chochmah” is that its revelation is from Chochmah,

“And she came up”: this descent is really an ascent. Saying that the Torah comes from Chochmah means
only that it is revealed through Chochmah.
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but its root is above Chochmah. For the 613 mitzvos of the Torah, together with the seven mitzvos
of the Rabbis, are the 620 pillars of light, which are the level of Keser; and so the Torah is drawn
from the Chochmah within Keser,

The Torah’s root, however, is higher than Chochmah. The 613 Torah commandments and the 7 Rabbinic
commandments make 620, the number of “pillars of light” of Keser (the Hebrew word keser also equals
620). So the Torah derives from the Chochmah within Keser.
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which is higher than the level of the middos within Keser, called Rivkah of three cattle, as above.
(And see what is written elsewhere on the matter of the waving of the two loaves upon the two

lambs.)

This Chochmah within Keser is higher than the middos within Keser, “Rivkah.” By filling her pitcher with
Torah, Rivkah rises above her own level. The parenthesis refers to a discussion elsewhere of waving the two
loaves of Shavuos together with the two lambs.

SECTION 6 - 125-26

Many waters and the wealth of his house
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And this is [the meaning of| “Many waters cannot extinguish the love.” That is, since this love is the

level of ahavah rabbah, whose root is above the intellect, therefore the many waters

Now the verse becomes clear: “Many waters cannot extinguish the love” refers to ahavah rabbah, rooted

above intellect. Therefore the “many waters” cannot extinguish it.
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and the rivers — which are comprehensions of G-dliness drawn from Chochmah and Binah of
Atzilus — cannot quench this love, since its root is above all comprehensions and it is drawn from

the level of upper Daas, which draws down the level of the middos within Keser, etc.

The “many waters” and “rivers” are the comprehensions of G-dliness that flow from Chochmah and Binah of
Atzilus. They cannot still this love, since it is rooted beyond all comprehension and is drawn from upper
Daas, which carries the middos of Keser.
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But “If a man would give all the wealth of his house... boz yavuzu” — an expression of plunder and
spoil. For “his house” refers to the letters of the Torah, as it is written, “With Chochmah a house is
built.”

The second half of the verse: “If a man would give all the wealth of his house.” The Alter Rebbe reads “boz
yavuzu” not as “they would scorn it” but as “bizah,” plunder and spoil, as when a person seizes great riches.
“His house” is the letters of the Torah, built by Chochmah.
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And “the wealth of his house” is what is written, “And by Daas the chambers are filled with all pre-
cious and pleasant wealth”; and this is the level of upper Daas, which draws down the revelation of

the level of Keser, which is above Chochmah.

“The wealth of his house” is the “precious and pleasant wealth” that Daas brings into the chambers (Proverbs
24:4). This is upper Daas, which draws down the revelation of Keser, above Chochmah.
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And this Daas connects Chochmah and Binah, which are the Written Torah and the Oral Torah, and
draws into them the light of Keser; that is, that there be a revelation of the Supreme Will: how to
make the sukkah, the tzitzis and the tefillin.

Upper Daas joins Chochmah and Binah, which correspond to the Written Torah and the Oral Torah, and
brings the light of Keser (G-d’s will) into them. That is what the practical details of the mitzvos are: G-d’s

supreme will revealed, how exactly to make a sukkah, tzitzis and tefillin.
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Therefore the above-mentioned level of ahavah rabbah too will have its thirst quenched through
this revelation, since it too is a drawing-down of upper Daas. And not only that,

So the ahavah rabbah, the thirsting love above intellect, is quenched by this revelation in Torah, because the
Torah too is drawn from upper Daas.
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but it is a drawing-down from a level much higher than the drawing-down of the middos that are

above the intellect; for the middos are the level of the seven lower [Sefiros] of Arich Anpin,

Moreover, the Torah comes from a far higher level than the middos above intellect. Those middos are the

seven lower Sefiros of Arich Anpin (the emotions within Keser).
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whereas “the wealth of his house,” which is the Torah, is the level of the first three [Sefiros] of Arich
Anpin. (And see what is written in the discourse on the shofar, that Keser is intermediary between
the Emanator and the emanated, for it has [something] of the lowest level of the Emanator, and this
is the level of the first three of Arich Anpin;

The Torah, “the wealth of his house,” comes from the first three, the intellect within Keser. The parenthesis

refers to the discourse on the shofar: Keser is the intermediary between G-d the Emanator and the emanated
Sefiros, and its first three Sefiros touch the lowest level of the Emanator.
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and it has the level of the root of the emanated, and this is from the seven lower [Sefiros]; see there.
Accordingly, it is understood how this level of “the wealth of his house,” which is drawn through
the Torah, being from the level of the first three, is infinitely higher even than the level of the mid-
dos that are above the intellect, which are the level of the seven lower [Sefiros], etc.

The seven lower Sefiros of Keser are the root of the emanated Sefiros. So “the wealth of his house,” drawn

through Torah from the first three of Keser, is infinitely higher than the emotions above intellect, which
come from the seven lower.
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And this is “And she went down to the spring,” etc., “and she came up”: which is a great ascent,
above the level of Rivkah. And the explanation of the matter — that this Daas, which is drawn
through the Torah, namely what is written, “the wealth of his house,” is higher than the level of the
Daas that draws down ahavah rabbah — will be understood with what is written in Likkutei Torah,
Parshas Shemos, on the verse

This explains “she went down... and came up”: Rivkah’s descent into Torah raises her above her own level.

That the Daas carried by Torah is higher than the Daas that carries ahavah rabbah is explained in Likkutei
Torah on Shemos, on “that he turned aside to see” (per the Kehot note, the Arizal’s Likkutei Torah).
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“[And G-d saw] that he turned aside to see”: that the level of the Daas that includes the “two
crowns,” though they are the middos of Keser, is below the level of the Daas that includes the “two
inheritances” of Abba and Imma, etc., which draws down the two first sections, which are the level
of Chochmah, Binah and Daas within the Chesed and Gevurah of Arich Anpin.
There the Arizal distinguishes two kinds of Daas: one containing the “two crowns” (Chesed and Gevurah of
Keser, the emotions above intellect), and a higher one containing the “two inheritances” of Abba and Imma,

which carries the intellect (Chochmah, Binah and Daas) found within the Chesed and Gevurah of Arich
Anpin.
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And see what is written in Parshas Re’eh, [on] “See, I set before you,” on the matter of “Day by day
He loads us,” etc.; see there. And the connection of the 310 worlds to this Daas will be understood.
And also, the root of this Daas is higher still, namely from the tikkun “and truth,” etc. And this is
[the meaning of] what is written, “The Torah of truth,” etc.)
Further references: a discourse on “See, I set before you” (Parshas Re’eh) about “Day by day He loads us.”
The 310 worlds that the Sages promise the righteous connect to this Daas. Its root is higher still, in the tikkun

(one of the thirteen “attributes” of the supernal beard) called “and truth,” hence the Torah is called “the
Torah of truth.”
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With all this will be understood the saying of our Sages, of blessed memory, that a person is obliged
to recite one hundred blessings every day. [Why] must it be the number one hundred specifically?
But

The maamar now applies this to the Sages’ rule that one must recite a hundred blessings every day. Why ex-

actly one hundred?

62 97313 Y710 Nan Pwni 70081 ¥7onn 79n na 1100 11 0 740 nRn KPR 1 NPR 99 0

the explanation: “Do not read mah (what) but me’ah (one hundred).” For mah is the level of
Malchus, the light that fills all worlds (memalei kol almin); and one must draw down from the level

of the light that encompasses all worlds (sovev kol almin) into memalei kol almin.

The Sages derive it from “What (mah) does G-d ask of you,” reading mah as me’ah, “a hundred.” Mah stands
for Malchus, the divine light that fills and enlivens the worlds according to their measure. The purpose of the
blessings is to draw the encompassing light (sovev) into that indwelling light.
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And this is through Keser, which is the intermediary between the Emanator and the emanated.
Therefore there must be one hundred blessings specifically, to draw down from the ten Sefiros of

Arich Anpin, [each] comprising ten,

That drawing-down happens through Keser, the intermediary between G-d and the Sefiros. Hence a hun-

dred: the ten Sefiros of Arich Anpin, each containing ten.
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that is, so that the drawing-down be also from the first three [Sefiros] of Arich Anpin, as above. And
this is [the meaning of] “The saying of the man raised on high (al),” for the ayin indicates the seven
lower [Sefiros], and the lamed the first three.

Counting all ten, not just seven, means the drawing-down reaches even the first three Sefiros of Arich Anpin,

the source of the Torah described above. David’s phrase “the man raised on high (al)” hints at this: ayin (70)

represents the seven lower Sefiros (each of ten), lamed (30) the first three (each of ten), together 100.
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(And with this will be understood what our Sages, of blessed memory, said: that one hundred peo-
ple used to die every day until David instituted one hundred blessings. And the connection must be

explained: how, through the hundred blessings, they stopped dying.)

A related saying: a hundred people died each day until King David instituted the hundred blessings. The
Alter Rebbe asks how the blessings stopped the deaths.
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But the matter is that through this revelation of sovev kol almin, the Resurrection of the Dead will
take place in the Time to Come. Now the idea of the Resurrection of the Dead is that there will be a
body with innards and intestines, living and enduring forever without eating and drinking.

The answer: the revelation of sovev kol almin is what will bring about the Resurrection of the Dead. The res-
urrected body will be a real body, with all its organs, yet will live forever without food or drink.
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And how can this be, except through there being a revelation of sovev kol almin, before which spir-

ituality and physicality are truly equal? Therefore the body too will be able to live from this.

That is possible only through the revelation of sovev, before which spiritual and physical are equal, so a
physical body can draw life from it directly. The hundred blessings draw sovev down, and so they counter
death.

SECTION 7 - 127

The body living from the Infinite Light
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And by way of analogy: in man there are two kinds of drawing-down. The first is in the manner of
inwardness: the intellect in the brain, and the middos in the heart, the power of action in the hand,
etc.

An analogy from the human being: there are two ways the soul reaches the body. The first is inward: each
faculty in its own organ, intellect in the brain, emotion in the heart, the power of action in the hand.
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And the second is the level of the encompassing (makif): this is the will and the thought, which are

present even in the foot; for as soon as he wants to move his foot, his foot moves, etc.

The second is “encompassing” (makif): will and thought reach even the foot, which has no faculty of its own

for thought; the moment a person wants to move his foot, it moves.
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And although the foot is not a vessel for the revelation of thought, nevertheless the thought acts
upon it; and this is the level of the encompassing. And in the same way, the physical body too will
receive life-force and existence, as nourishment, from the Infinite Light (Or Ein Sof), blessed be
He, itself. And this is sufficient for the understanding.

The foot is not a vessel for thought, yet thought acts on it: a power that works on what cannot contain it. In

the same way, at the Resurrection the physical body will receive life directly from the Infinite Light, as its
nourishment, without food. The Alter Rebbe ends with “enough for the understanding.”

IN ONE’'S AVODAH

Emotions born of understanding need Daas, deep and sustained connection, to be refined; otherwise even
fiery love in prayer can carry a trace of the animal soul, which shows itself afterward as anger. One can test
whether a devotion is purely for G-d by an act that goes against one’s natural temperament, as Rabbi
Chanina’s generosity did. The ahavah rabbah hidden in every soul, which no intellectual comprehension
can quench, finds its fulfilment in Torah and the exact details of the mitzvos, G-d’s will revealed, and in
reciting a hundred blessings every day.

QUESTIONS FOR DISCUSSION

1. How can both models of the Sefiros, the vertical chain and the three lines, be true at once, and what does
each describe in a person’s emotional life?

2. Why does the Alter Rebbe infer that anger after fervent prayer shows a foreign admixture in the prayer it-
self, and how does he reconcile this with Tanya, chapter 28?

3. What did Rabbi Chanina ben Teradyon fear about his self-sacrifice, and why did giving away the Purim
money prove his devotion was pure?

4. Why is ahavah rabbah called “Rivkah,” and why is her going down to the spring really an ascent?

5. How do the hundred daily blessings relate to the Resurrection of the Dead, according to the maamar?
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The note records two other transcripts (hanachos) of this
same explanation, printed in the volume of discourses
from the year 5569 (1808-09).
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PARAGRAPH 2

2

“Many waters cannot extinguish the love... if a man would
give all the wealth of his house for love, they would utterly
scorn it.” The maamar interprets the second half of this
verse.

Song of Songs 8:71:’n 0°°Wn W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mn nos aN

“When (im) you lend money to My people, to the poor
among you, you shall not be to him as a creditor.” Cited as
a case where “im” means “when,” not “if.”

Exodus 22:24775:272 mnw
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If thou lend money to any of My people, even to the poor

with thee, thou shalt not be to him as a creditor; neither

shall ye lay upon him interest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And by knowledge the chambers are filled with all pre-
cious and pleasant wealth.” The “wealth” (hon) of this
verse is linked to “the wealth (hon) of his house” in Song
of Songs.

Proverbs 24:4°7:773 "5wn
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And by knowledge are the chambers filled With all precious
and pleasant riches.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5569.
KEHOT'S NOTE
0211732 oy IR .30 Y 0w ANIn Y L3 Y 0UOPN »PR0a NINR NI
Y77 PI¥2 NOP Y UTOIN MU0 3T AT TN YT INIR P”D'?
LANon AN Pwnnn

52107 *27° BN

“And when (ve’im) the Jubilee shall be...” The Jubilee is
certain to come, so here too “im” means “when.”
Numbers 36:4°7:177 12712
WX AwRT NPOI Py INPN 790N DX 137 P30 mimoN)
07N Y37 NN T NPnam 0y NN
And when the jubilee of the children of Israel shall be, then
will their inheritance be added unto the inheritance of the
tribe whereunto they shall belong; so will their inheritance
be taken away from the inheritance of the tribe of our

fathers.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,09 9373 RA

PARAGRAPH 3
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“With wisdom a house is built, and with understanding it
is established.” Read as Chochmah and Binah, the first two
stages of the “house.”
Proverbs 24:3°1:77 *7wn
MDY PN 173 M3 Mana
Through wisdom is a house builded; And by understanding
it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 °%wn

TN 2T Ny

“And by knowledge the chambers are filled.” The third
stage, Daas, is the subject of the maamar.

Proverbs 24:4°7:773 "own
:0°Y) 17 130720 PR 07770 NYTN
And by knowledge are the chambers filled With all precious
and pleasant riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
077 MPWHNW 170

The note points to a parallel treatment of the discussion
that follows: the order of descent of the ten Sefiros.
KEHOT'S NOTE
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ST9PRI R LT AANRT N7IPR L790RY 1Y Y 303AD 1UTIRS IR 1P Rana
,197 °Y 17070 PART DR AN %D A7721 L79OKY TP Y 1POpn mUio
190 °y (17070 Twnna) 1070 1990 "Npna ox 1T

PARAGRAPH 4

10 AN "wan

“From my flesh I behold G-d.” In Chassidus this verse
means that from the structure of the human being one can
perceive how things are above.
Job 19:26175:1™ 217K
:AI9R TR "2 NRITIDRI Y 0K
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,0° 2R

" haig~Ral=Ratel=lg]
Tanya, ch. 3, gives the same definition: the intellect is
called Chochmah, “ko’ach mah”, and Binah develops it,
and together they are the “father” and “mother” that give
birth to love and awe of G-d.

Tanya, Likkutei Amarim 3:5-60°nR *01p°2 ;NwRY pon X1

RELTD

927 22 2°2nn XY ,NP2wna W1 22T 137 02 ,17IYT NN

THaNBY 53127 P8 M3 XORIYN 207 0U07 InIn” 0va X191 -

22 AN 127 APX AR IPRYPY 1MWR? 237 1aT7 19502
PP X3 - 12302

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.OW 0°W17°D VIPPP1 17D 27D RPN IR LARTPRA TN

PARAGRAPH 5
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“But where (me’ayin) shall wisdom be found?” In
Chassidus it is read as “Chochmah comes from ayin (noth-
ingness)”: Chochmah is the first emergence of revelation
from what is beyond comprehension.
Job 28:1227:175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2°,M2 PR

PARAGRAPH 6
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“A joyful mother of children (em habanim).” In Kabbalah
the phrase names Binah, the source from which the mid-

likuteitorah.com/torah-ohr/toldos/

5211 5y 71872

dos, the “children,” are born.
Psalms 113:9°0:3">p 0°%°1n
:ARm9T ANl 0°12770K N°27 NRY CTin
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

14 nyT™na‘a
In Matos the Alter Rebbe explains that emotions without
the guidance of intellect are cut off from one another (in
anger there is no kindness), and that when Chochmabh is
clothed in the middos they blend and soften.

KEHOT'S NOTE

Y DOV NMIR L3 L,D WU LK LAD UYRW LA, MR 1P IR

1,00 poa .ﬂ”1|753 .(3”07n qwnna) o1 1950 Snpna ork 777 .unRnn

TIYR U8R XTI PTOW oW XD LIRD IRINW M NPT PIyR 1un
7,17 LR, IANRY L LRY D L, APRT Nnpn

15 TR 512 °2 Wow y711 Man

The note records that the Tzemach Tzedek quotes this
statement about the two kinds of middos.
KEHOT'S NOTE
LAYy R 9D 3739 17ITIR22 K210

16 0”3 WU
The Zohar states that Z’eir Anpin is attached to and hangs
upon Atika. The Alter Rebbe uses it to show that the mid-
dos have a root in Keser, above the intellect.
Zohar II1, 292ax ,237 3’m
KEHOT'S NOTE
v’aw .2 ,01 Npn .2 ,u° 1nY 870 ﬂ”w]? ROy 173?‘? RT K ,289 me
77931 .2 73 RPTIRD MR AR Y £710 Nt LT ,n

PARAGRAPH 12

17 WRWR 1R NYT A Pan R
Likkutei Torah, Matos refers back to this passage: it says
that through Chochmah and Binah within the middos, the
emotions of the animal soul are refined, “as explained in
the explanation on ‘Many waters cannot extinguish the
love’ regarding what function Daas serves.”

KEHOT'S NOTE
JROD 9% 7,19 ,7,10 Mvn p nMpha

PARAGRAPH 13

18 BRYRWS 1317 NOW 2T7AN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0 ,3% 0°127"90
19 DRYRW? 1301 RYOW 2aR

The Sifrei notes that Avraham produced Yishmael, and
Yitzchak produced Esav, before Yaakov, whose offspring
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were all complete. The Alter Rebbe uses it to show that a

holy attribute (Avraham’s Chesed) can give rise to an un-

holy offshoot.
Sifrei Devarim 312:1-2°2-’R:27°w 0727 *190
RIRY P70 °2 310 ,A2IN2 wny “woR X 7Y TiRn RY ...
XYY 7102 A MNEY D7IY7 1P DI XY 72 317In
*DIPK 2211y ,n2i0D aen XYY D21V PO X2 .A0R %32 93)
XYY KD 2Py RAWDY LO°HWRIT T AN 00y 1PN N0 0T
13 NPWRI2) IMRIY 17IYD 07D 1732 P2 1771 KPR ,nPioD 1mn
230 DY PR DipRD 19°0n DUPIR W Dp WK YT (1D

.. 220 2Py Y0 PPN D BRIV LIPYN

(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

20 WK *2WID

“Its flashes are flashes of fire, a flame of G-d.” The verse
just before “Many waters” describes love that burns like
fire; it names the fervent love of prayer.
Song of Songs 8:6"1:’1 01w W
YR M08 NMd MyTD AYiNrty onind 72975y onind vk
SNITPY UK Y DY TNIP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

21 NID%P 72 °01° 7T nwyn
The Talmud tells of Rabbi Chanina ben Teradyon’s visit to
Rabbi Yose ben Kisma, their exchange about his public
teaching of Torah under Roman decree, and his question
about the World to Come.

Avodah Zarah 18a:6’1:X n” 7171 7172y

1170 12 RPI0 °27 727 K0 12 "0 31 mPNwR 27 un

DORET T 5t IARY YTV DK K LCMR) 0K X 117 e pat

VTR N AN 22T NN 197 N3 N AT 2mavoen

2P TARY 0¥ CNYRY CIRY LNR%R ROT 1II 10200 DR TN
192°02 77 NN 7991 ,[0°272 NiPiR PPApm] n7in2 PRI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Y X”WIN W70 705 *Y W W0 .2 ,23 IRT A7MPY R LKL, Y
.RYP Y 7770 vPIPR BUID .47 TYR 159

likuteitorah.com/torah-ohr/toldos/
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PARAGRAPH 15
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Rabbi Chanina asks, “What am I for the life of the World to

Come?”, and Rabbi Yose asks whether any deed has come
to his hand.
Avodah Zarah 18a:7°1:X 1”° 7171 1712y
,O¥Y S 0127 77 MIR IR 92 MR 00 0onwn 1 P
NXY ANIN D77 KD OX 1K AR 2790077 DORYN 17 0 iR 1K)
2827 0797 207 21K 1,227 147 0K 1UR3 170 700
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 19

23 12% M

“I will walk in the stubbornness of my heart.” The phrase
describes a person who follows only his own desires.
Deuteronomy 29:181:1”2 0°727
- 0f2Y TR? 12772 TIINM NN PR M12T0K 9w mm
:RDETNN 7177 1900 1YY 79K 237 Mm1wa 0o b
and it come to pass, when he heareth the words of this curse,
that he bless himself in his heart, saying: ‘I shall have peace,
though I walk in the stubbornness of my heart—that the wa-

tered be swept away with the dry’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

24 v Py P
“Every inclination of the thoughts of his heart was only
evil all the day.” Borrowed to describe one whose mind is
set only on his desires.

Genesis 6:5°7:1 N"wx12

23 ¥1 1 137 Nawm 1373 IR OIET NYY 72103 M R
09"

And the L-RD saw that the wickedness of man was great in

the earth, and that every imagination of the thoughts of his

heart was only evil continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

25 R A T LT B!

“She is more precious than pearls, and all your desires
cannot compare to her,” said of wisdom. Here it describes
the melancholic person’s passion for learning.

Proverbs 3:15770:3 25wn

2N i) 7[’_3_@1_'!"?;1 0°1°18n R°1 17R°
She is more precious than rubies; And all the things thou
canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

26 778 WYY 072%719 573 INAn

In chapter 8 of his Eight Chapters (the introduction to
Avos), Maimonides discusses how people are born with
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temperaments that incline them toward certain traits.

Eight Chapters 8:10™:'1 0°p12 n1nw
7Y 0 NYTP 1300 TARD 7177 OIRA 77 PP 7920 0K .
NYT2 1MR” 1IN0 NYW DIINT IR 7221 ,(23 ,3 NPWRI) N
3w PR PRI L0V TN R OTIR P O PR 7 s Ly A
V7 YTV ,INAWNNIY NPT INRYR RIT R LT 2P0 T
R 1OW 11D 1772 2097w N PRI LPEN RINW 1 93w L yam
ARy (Qw) “oPIye "M POKY 0NN YYR O3 Ip?Y 17 nhws 17
WY ANV AWYw M 1% 0T NIRCINA T 2NN
«er , VT ITIROD 2°NNT PIBMWSY YA 1A
This occasioned the sages to say that all miracles which de-
viate from the natural course of events, whether they have
already occured, or, according to promise, are to take place
in the future, were fore-ordained by the Divine Will during
the six days of creation, nature being then so constituted
that those miracles which were to happen really did after-
wards take place. Then, when such an occurence happened
at its proper time, it may have been regarded as an absolute
innovation, whereas in reality it was not., V, 6, which ...

Wikisource (Public Domain) - The Eight Chapters of Maimonides on Ethics,
by Joseph | Gorfinkle (Public Domain)

PARAGRAPH 21

27
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“You shall meditate in it day and night.” The command to
study Torah constantly, echoed here to describe a natural
love of study.
Joshua 1:8'n:x ywin»
MY 1Yy 77721 ond 32 0oam °ER MO A73R0 990 vanTRD
27310 XY 79777 NK T°73A 187D 12 IN277720 nitry’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1725 e

“...except to G-d alone.” Echoed to describe devotion that
is entirely for G-d, with no other motive mixed in.
Exodus 22:19v”°:2”2 mnw
172712 "n?2 0 0PORY N
He that sacrificeth unto the gods, save unto the L-RD only,

shall be utterly destroyed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

29
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Rabbi Yose asks, “Has any deed come to your hand?”, and
Rabbi Chanina tells of the Purim money he gave to the

likuteitorah.com/torah-ohr/toldos/
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poor.
Avodah Zarah 18a:8-9'v-’1m:X 1> 771 12y
°2 197001 0°18 DY Niyn 37 R 79777 K2 Ay 0193 130 anx
PP T AP0 L12 0K <39 K .0oNayR DARPm ARTS YU nivna
12 °01 927 VDAY TY DOVYIN 02 P R MR 7P M 77783
NN L2973 TE0N IMTBOM 127 A7 2AT3 92 107 X%
I M7IR2 PO WP IV 1PTIN 12 X1 0217 AN
p7ma 4% nm 1R 9991 0°272 nivAR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 23

30

31
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Rabbi Yose’s answer to Rabbi Chanina after hearing about
the Purim money: “If so, may my portion be of your por-
tion, and my lot of your lot.”
Avodah Zarah 18a:8-9'v-’m:X 1> 77t 1712y
*2 187001 0>1B DY Niyn 39 nR 79707 K2 Ay 0193 130 0K
RPN W AR 12 OX 17 K .07IYP DRRPm TRTE PY nivna
12°01 27 VDIV 7Y OOLYIN D7 17 R Himlah ."?Wji KO q’?wjam
nnn:n ,‘?11;} 7207 1M T°20M ﬁlP’? nin ”?i'l‘; ’?? 13‘?1:11 R\talekid
'?’ﬂ??_:’l miR2 PRI AW NIY 11PN 12 RN ’31_'? TN
Apoma i mam 1R 9991 0°272 NiPAR
William Davidson, Vocalized Aramaic ('CC—BY—NC)

mInsrRaws

Likkutei Torah, Emor quotes this distinction: the Daas that
spreads in the middos binds intellect to emotion and is
their inner life, while the supernal middos (the “shin” of
keves) are above the intellect.
KEHOT'S NOTE
.2,1% 7NR NMPDa RN

PARAGRAPH 24

32

33

NUNT 2”11 9002w N 1A K ey

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
2,19 7mR n"wb: 02X X211 A8WN°Y AR D N”MIR IRT

("2 270) N°IN2 w’nN

The end of Tanya ch. 46 explains “I was as beasts with
You” in the plural, as the upper Daas that includes Chesed
and Gevurah, as a love beyond intellect found in every
Jew.

Tanya, Likkutei Amarim 46:100°11K P2 ;WX pon X0
»:n

121 1971 .NigRM 1IN POY YW PRI w3 P22 XA 1221
OX AR ,MEN3 poiy 22 *19m TiNY?1 0P 1971277013731Mni
ST YW WD Wabnm 123w N vaen 1 IR 09 M2 X0
TR 971 KPY 230137 0INT 0% 180 ,NYIN WHI PRY 71
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mjw ,102 NXi”;l m:ﬂffl ﬁn; D’?’?tj mNj?_ﬁ ijD WDJU o1y
.o na oniy
Kehot Publication Society (CC-BY-NC)

34 91y N> Nnna

“I'was brutish and did not know; I was as beasts (behemos)
with You.” The plural “behemos” is read as the great love
above reason.

Psalms 73:22273:3"y 0°2°1n

STRY I NINT2 YIX K21 9937IK)
But I was brutish, and ignorant; I was as a beast before Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

35 10 9900 1Py Nyt

A later discourse that discusses the upper Daas that in-
cludes Chesed and Gevurah.
KEHOT'S NOTE
09182 vmpb: AR — NYT N2 °2 1°1y2 .U Y N 2P0 ARa
OXIW X LIP 173N AR RPTIR Pron mn aywh Hon o praane
Rl

36 whw Bw . . npan

According to the Kehot note, the Talmud there uses “riv-
ka” for a tether binding cattle together; the Alter Rebbe
reads the name Rivkah as the joining of the middos.

Eruvin 17ba t 1217y
KEHOT'S NOTE
APy

37 MPLINT W TR Pownn hynba

The Megillas Esther discourse applies this principle: in the
self-sacrifice of Purim, a simple will above intellect, all
Jews were equal, “as one man,” because above Chochmah
there is no division; it refers back to “Many waters” in
Toldos.
KEHOT’'S NOTE
JIR9D TR R L NX pY

38 2UTIPAIT OPIYY DITIPYN BRIy 192 wha

A parallel discussion of the difference between the World
of Akudim and the World of Nekudim.
KEHOT'S NOTE
.02 .82y PAp™ 8 NPMIR AR

39 ey TIm

“And she went down to the spring, and filled her pitcher,
and came up.” Each phrase of the verse about Rivkah is
read as a stage in drawing the love above intellect into
Torah.
Genesis 24:161"0:77) N"wX12
AT KPRM APYT TIM AYT X7 WK1 7702 TR 787 NI 9IM
oym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

likuteitorah.com/torah-ohr/toldos/

57171 5y IR
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

40 NX¥nn 1°Rn ARonm

Read as “Chochmah comes from ayin”: Chochmah
springs from Keser, like water from under the ground.
Job 28:1237>:n175 2R
732 DIP 7] °K) R¥RN TR ma0m
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 PR T IR 202 wrEn

The note identifies the explanation of “And the L-rd our
G-d brought us out of Egypt” that the text refers to; it is in
the Siddur’s discourses, where Abba and Imma clothing
the arms of Arich Anpin is explained.
KEHOT'S NOTE
STPPRY 3,387 70

42 TN OTINY 77N

Iggeres HaKodesh 29 also speaks of the 620 pillars of
light, the 613 mitzvos and the 7 Rabbinic mitzvos, rooted
in Keser.
KEHOT'S NOTE
n”I02 YO 9”INTIR 27D NAYA AR .V”I0 PYRAR IR .27 °10 YW 0772
.165°y n”wn

43 TIN TIMY TN

Pardes Rimonim speaks of the 620 “pillars of light” of
Keser; the Alter Rebbe links them to the 613 Torah com-
mandments and 7 Rabbinic commandments.
Pardes Rimmonim 8:5-6"1-"11:’ 0°1717 0712
TOM RIM MNP NRTIP 79172 03 ONIRDA T2 10101 00 U ..
DERI T INRY DTIRY 7T RO AT APRRI ADITAT IR 1290M
DTIR T3 RITY 12 OTIRT 1°3 Y°157° DPAw 12 TN NIREN
%0 MNWRIT AWOY 777 10 79K 3 7Iys 00 D amyn 1
771 0°DAIYA 1A DP 0°RIY MAR A DOWIw DR MNWRIT
1991 729 1Pt RIT MPPRRD NWRIN ANITY INR 1991 0w
PANR @RI 7PITAT TAID R 1P 03 RITW PR PONY KIp)
12197 INRY 1M "D LAMTR R TR TAD R AR R
.. 70m

Pardes Rimonim (Public Domain)

PARAGRAPH 25

44 MANNT AR 1259 19910 XD 230 oo

“Many waters cannot extinguish the love, nor can rivers
drown it.” The waters are read as comprehension flowing
from Chochmah and Binah, which cannot quench love
rooted above them.
Song of Songs 8:71:’n 0w W
1MTOR 7IDVY XD NiTIN TAOR7TNR Nia0% 190w KD 0°27 oo
119 91127 192 120X2 I0°2 130720 NR WK
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45

Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n°2 M12° Anona

“With wisdom a house is built”: “his house” in the Song of
Songs is the Torah’s letters, built by Chochmah.
Proverbs 24:3°:773 *own
20 AN N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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“By knowledge the chambers are filled with all precious
and pleasant wealth”: this is “the wealth of his house.”

Proverbs 24:4'7:773 “5wn
:0°Y21 R 190D IRPRY 0770 NYTN
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANDM o2 NPRA PwhaRY 1Ryn Nyt

The passage distinguishes the “inner” raising of feminine
waters in prayer, which brings divine influence into the
vessel in a revealed way, from the “outer” one through
deeds of mitzvos, which draws the higher Supreme Will as
an encompassing light.
KEHOT'S NOTE
RPN Y TIRT D ATINA INR 1YY 2102 7 10 wrAw NP XD
.45°Y 1”090 MWD ANY 7772 IRMN

AR W7 WU

The note identifies the “discourse on the shofar” men-
tioned here as this Likkutei Torah passage.
KEHOT’'S NOTE
.2,13 R 17IPR IR

Y8R X7 Ananw

In Vayera the Alter Rebbe explains Keser as the intermedi-
ary in every world (the Malchus of each world becomes the
Keser of the next), and how the Keser of Atzilus differs be-
cause Atzilus arises through the tzimtzum.
KEHOT'S NOTE
.2, 1P LK L,T0 OYD IR LD R YW Ny AR
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The Kehot note gives Etz Chaim here for the principle that
Keser mediates between the Emanator and the emanated
Sefiros.

Sefer Etz Chaim 41:3°2:X”» 011 vy

MY e nMpva

The note says “Likkutei Torah, Parshas Shemos” here
means the Arizal’s Likkutei Torah, and points to Or
HaTorah, which quotes the Arizal’s wording on “that he
turned aside to see.”

KEHOT'S NOTE

T3 NPAIRDY LREWN’A Y 1 770 PApT D nYMIRA Nwhn AR L9raRTe

M13°Y RN

MNP 109

“And G-d saw that he turned aside to see.” The verse of the
burning bush, which the discourse the text cites
expounds.
Exodus 3:4"7:"3 mnw
HW?J HW?: 'I@R"l fahlehy qinn D’i?5§ 1’?}5 heirial I'I‘IN‘T? 907371 RN
2237 MR
And when the L-RD saw that he turned aside to see, G-d
called unto him out of the midst of the bush, and said:

‘Moses, Moses.” And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170y 19N P9an Ny
In Pekudei the “two crowns” are explained as middos
above the intellect that are drawn down and clothed in the
middos below the intellect, through Daas, which includes
them both.
KEHOT'S NOTE
XL OTIPD D NMpY XD

1013 521N 1N9 ’92 W Ry

The note suggests, tentatively (“perhaps”), that the dis-
course on “See, I set before you” meant here is the one
printed in this volume.

KEHOT'S NOTE

7R 191 MMM OY KA1 727K 29w °Y 170pN 707 7o 7R

YR RITW NS 7Y IR OWT 72K 1IN Y IR °D

1% onys o ar

“Blessed is the L-rd, day by day He loads us.” Cited as the
subject of a related discourse on Parshas Re’eh.

Psalms 68:20°3:1”0 0°2°71n
:T70 ANYIL° PR 137700y 030 01 21T M2
Blessed be the L-rd, day by day He beareth our burden,
Even the G-d who is our salvation. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
mn2y »w

The Mishnah teaches that G-d will give each righteous
person 310 worlds as an inheritance. The Alter Rebbe con-
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nects them to upper Daas.

Mishnah Oktzin 3:1227°:2 0°3p1y 11wn
PPTS 927 PMITy MM M2 wiTRD TNy P 12 YU v3 N
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

57 hale S amb el

“A Torah of truth was in his mouth.” The Torah is called
“truth” because its root is the tikkun “and truth.”
Malachi 2:61:°2 *387n
Q3w 0iPwa Pnoa RINITKY 171 37°D2 NP7 nNaR N1in
71yn 2700 02271 °NX ﬂ'_?U
The law of truth was in his mouth, And unrighteousness was
not found in his lips; He walked with Me in peace and up-

rightness, And did turn many away from iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Meir teaches that a person must recite a hundred
blessings every day, deriving it from “What (mah) does
G-d ask ofyou.”
Menachot 43b:15-171"-11:2 3”1 Mnan
o 952 Mo ARM N3P DTR 20 AWK PR 037 R RN
R 27 Jayn PRI TPOR 1 M PRI A0y (27, 0°127) R
TAm1 SPRIDO R ATY YPnm) MY 22V M1 RNAW3 R7MK 277 71712
77 99K 01 952 M072 wHY 9125 TR 271 MR B T RhIN
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Zohar identifies “mah” with Malchus, as the Kehot
note indicates.

Zohar II, 127ar ,1op 27mt

KEHOT'S NOTE

971 MR WS IRT) 77P ©70 97TNa YT LORIW 1177 °01N2 ow Mnan
CXLOYP MY LR LIOp 2T LY

likuteitorah.com/torah-ohr/toldos/
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The Kehot note lists this Zohar as another place that dis-
cusses mah and the reading me’ah.

Zohar, Korach 10:46-13:56171:27°-1"12: 1P ,71171 190

61 - Reir =R i)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RLIOP N 27mt

62 $7onMa Y710 FNan Pwnn? s

The note records that Or HaTorah quotes this statement:
that the hundred blessings draw sovev kol almin into
memalei kol almin.
KEHOT'S NOTE
.19 X795 971 07MIR2 R

63 ©7y AP 1257 RN

“The saying of the man raised on high (al).” The word al
(ayin-lamed, 70 + 30 = 100) hints at the hundred blessings
David instituted.
II Samuel 23:1'X:373 2 PRINw
TwR Y 07 1237 DX W12 MT ORI D3R T 73T 9K
2Rt niant ooy 3py? PN
Now these are the last words of David: The saying of David
the son of Jesse, And the saying of the man raised on high,
The anointed of the G-d of Jacob, And the sweet singer of
Israel:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Yitzchak’s servants dug in the valley... awell that
princes dug”

The G-dliness a person draws down in the morning through the Shema,
prayer and Torah study goes “underground” during a day of worldly
business; mitzvos done with a humbled heart bring it up again as awell
of living water, all the sweeter for having passed through the earth of the
body.

THE MAAMAR IN BRIEF

The Talmud teaches that the Perat is the original river of Eden and that every spring is fed from it un-
derground. Why, then, is a well called “living water” if its water is really the river’s? The Alter Rebbe
answers with the river that goes out from Eden to water the garden, the Torah. Accepting G-d’s king-
ship in the Shema draws G-dliness down, and it finds its place in the Torah studied right after prayer.
But a working day covers it over: the body’s concerns and one’s limited understanding push the morn-
ing’s awareness out of mind. For this G-d gave the practical mitzvos, holy in their own root and effec-
tive without special intentions. The one intention asked is to reflect how far one is from G-d and to be
humbled, while still wanting to come close. Then the mitzvah brings the hidden river up through the
“earth” of the body, and like well water refined by passing through soil it becomes living water, sweet to
the one who is hungry for G-d. This is why the Arizal rejoiced so much in mitzvos, and this is the “well
that princes dug.”

OUTLINE

1 The river beneath every spring M

The Perat is the original river; all springs are fed from it underground, so a little digging finds living water.

2 The river from Eden: accepting G-d’s unity 12

Why call a well “living” if it comes from a river? The river of Eden is the acceptance of G-d’s kingship in the
Shema, which needs a place to rest.

likuteitorah.com/torah-ohr/toldos/ 107



3 Torah, the day, and the mitzvos

13

G-d’s unity rests in the Torah; the day hides it; the mitzvos, holy in themselves and done with a broken heart,

bring it up again like water through earth.

4 The living well in practice

14-5

Relying on the morning’s commitment, a person does mitzvos all day, and the little he does is sweet to him.

5 The Arizal’s joy and the hungry soul

16

Joy in mitzvos born of humility; to the hungry every bitter thing is sweet; this is “a well that princes dug.”

KEY CONCEPTS

Awell of living water 0°°r1 0% 782

Spring water fed from a hidden river and refined by pass-
ing through the earth; the image of a mitzvah done in the
middle of a worldly day.

A river goes out from Eden 77y7 X¥1” 772

The drawing down of G-dliness from G-d Himself
(“Eden™), brought about by accepting His kingship in the
Shema and prayer.

The garden 71

Numerically 53, the fifty-three portions of the Torah: the
place where G-d’s unity rests.

likuteitorah.com/torah-ohr/toldos/

Accepting the yoke of the kingship of Heaven n%ap
oonw mavn 7y

The complete faith and acceptance of G-d’s unity and rule,
above all in the Shema; the first step of divine service.

Mitzvos do not require intention 731115 N13°7% 178 Mxn

The mitzvos are holy in their own root and draw down
G-dliness by themselves, not by virtue of the doer’s spiri-
tual state.

Humility m%ow / may

Feeling how far one is from G-d and seeing others as clos-
er to Him; the source of the Arizal’s joy in the mitzvos.
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SECTION 1 - 11

The river beneath every spring
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“And Yitzchak’s servants dug in the valley,” etc. “A well that princes dug,” etc. For behold, it is stat-
ed in the Gemara on [the verse] “And the fourth river, it is Perat”: “It is the one from the
beginning,” from which [the river] parted into four heads; that is, three went out from it, and the
fourth
The maamar opens with two verses about wells: Yitzchak’s servants digging in the valley and finding living
water (Genesis 26:19), and the Song of the Well sung by Israel in the desert. To explain them it turns to a

Talmudic teaching on the four rivers that flow out of Eden, the fourth of which is the Perat (Euphrates): the

Perat is “the one from the beginning,” the original river from which the others branched off.

NANR D 1997 RAPION DY DRI MY D91 NNDn Tun® MNNIT P 19K ML RIT
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is [Perat] itself. And they said: All the rivers are lower than Perat, and all the springs in the world
well up from the ladder of Perat. Meaning: beneath the ground it bores its way onward, until with a

little digging one finds a well of living water.

The Talmud adds that all rivers lie lower than the Perat and that every spring in the world is fed from it along
an underground “ladder.” The Alter Rebbe reads this as a picture: the Perat’s water runs beneath the earth,
so that wherever one digs a little, one strikes a well of “living water,” fresh spring water.

SECTION 2 - 112

The river from Eden: accepting G-d’s unity

2°N5 7T PIYM LN IR RIT ANY 21 APOYW 1193 01 0O AR RIP° 1M 2190 AN TIRIDY
9 513 AR MPWTD 1TV REP N

At first glance it is puzzling: why should it be called a well of living water, since the essence of its
welling up is from the river Perat? The explanation is this. Behold, it is written, “And a river goes
out from Eden to water the garden,” etc.

The question: if a well’s water really comes from the Perat, why is it called “living water,” as if it were a
source of its own? To answer, the Alter Rebbe turns to the river that goes out from Eden to water the garden,
the source of all four rivers.
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“The garden” (gan): the fifty-three orders of the Torah. Meaning: as is known, at first one must ac-
cept the yoke of the kingship of Heaven completely, that is, believe with complete faith in the unity
of G-d,

The Zohar reads the letters of gan (“garden,” 11, numerically 53) as the fifty-three weekly portions of the

Torah. The explanation begins from the first step of divine service: accepting the “yoke of the kingship of

Heaven” (kabbalas ol), a complete faith that G-d is one.

oW1 WP OTRM 13120 IWRIY 19 TN RPI9 22wn RO onp RPI9Y mnRIvn Do mnnnn X
Br DY NRRI 199Y DAY NITART 1Y 2°0°1 1290

that He brings all the worlds into being, and all before Him is considered as nothing, and all is one,
etc. And when a person contemplates during the Shema and sets his heart well upon the matter of
[G-d’s] unity, and truly accepts upon himself the yoke of [His] kingship —

That faith has content: G-d brings every world into being, all of creation is as nothing before Him, and all is

one with Him. A person takes this on especially in the Shema, when he dwells on G-d’s unity and sincerely
accepts G-d as King.

TIYCY 01PN PR AN 12 0°%XAM TN D°1°nRMY 0227 5212 1IpaT? 0¥on Canbna San apye o
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for “Yaakov is the lot of His inheritance”: their desire is to cleave to Him with all their heart, and
they believe in the One and desire Him — yet there is no place in which the level of “One” may rest
within him after he has accepted [it] upon himself.

The verse “Yaakov is the lot of His inheritance” describes every Jew: deep down each one wants to cleave to

G-d and believes in Him. But the paragraph ends on a problem: having accepted G-d’s unity in the Shema,

where can that “One” actually settle and stay within a person?
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SECTION 3 - 13

Torah, the day, and the mitzvos
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And it has no place except in the Torah. That is: immediately after accepting the kingship of
Heaven, he should study the Oral Torah in depth, with his thought, his intellect and his speech; and
before his study he should contemplate the unity of G-d, etc.

The answer to the problem: G-d’s unity finds its place only in the Torah. So right after accepting G-d’s king-

ship (in the Shema and prayer), one should study the Oral Torah in depth, preceded by a moment of contem-
plating G-d’s unity.

OYM 7797 D 71PN RE1 7 7P NN N19Y 12291 IN2wnn priy 953 19IN2 pOyT 1D 01 1oy
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And through this, engagement in Torah with all the depth of his thought and his heart, etc., will
come about for him. And this is called “And a river goes out from Eden.” Meaning: “from Eden” —
from the Holy One, blessed be He, who is called “Eden”; and “river” is a term for drawing down.

That contemplation makes his Torah study wholehearted and deep. This is the “river that goes out from

Eden”: Eden is G-d Himself, and “river” means a drawing down, a flow of G-dliness from its source.

T ROIW TN RO AT DR IPWH DR TOWRT Urn chapa und hynbn ninhR qwne awRd o
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Meaning: when G-dliness is drawn down from above to below through the acceptance of the king-
ship of Heaven, this drawing-down waters the garden, which is the Torah, which is “the four cubits
of halachah,” in the place of the Holy of Holies — “the Torah is the King’s palace” — in which the
unity of G-d rests, etc.

The G-dliness drawn down through accepting G-d’s kingship “waters the garden,” the Torah. The Talmud

calls halachah G-d’s “four cubits,” His place in the world, like the Holy of Holies, and the Zohar calls the
Torah “the King’s palace”: it is the place where G-d’s unity dwells.
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When the level of “a river goes out from Eden” is fulfilled in him in his prayer and in his set study

immediately after prayer — but afterwards he must occupy all his thought, etc.,

This “river from Eden” is present during prayer and the study session that follows it. But the day goes on,
and a person must turn his whole mind to other things.

PN P NPT VIR DY 1913 NPRYA 21D WP NPapa 1MANaNT Do 0w Sawn oty v30aya
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with the affairs of the lowly world, and he forgets all his contemplation in accepting the kingship of
Heaven because of the physicality of his body, on account of his meager understanding (daas), and
he becomes very distant from the state in which he had understanding in his prayer and his service
in Torah, etc. —

Busy with the affairs of this lowly world, he forgets the contemplation of the morning. The body’s physicality
and his limited daas (the ability to hold an idea firmly in mind) leave him far from the awareness he had in

prayer and study.

SanymeIna YR a9YRD T2AT O NPwYR MIAT 1Y 0D 01°0 9O anmwyh mgn 1k 1na 9ob
oj7mlval

therefore He gave us mitzvos to perform all day. For the matter of the practical mitzvos is that they

are lofty, exceedingly high in their inner dimension (pnimiyus) and their root,

For this G-d gave us mitzvos, practical commandments to be done throughout the day. In their inner dimen-

sion and root they are very high, higher than the level a person reaches through his own understanding.

19 WV TIAAT T3 DY 0o 27T 10 MRty mvwhawna 0owiab noa wabniw 7R
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only they have been clothed in many garments in the chain of descending worlds (hishtalshelus),
etc. Nevertheless, they allude to the lofty level that is in their root: for example, the mitzvah of tz-
itzis, whose meaning is on high in the supernal worlds, and its mitzvah has been clothed in eight
threads of wool and five knots, etc.

They come down through many “garments,” the chain of descending worlds, until they take physical form;

yet the physical form still points to its lofty root. Tzitzis are the example: a mitzvah whose meaning is in the
highest worlds is clothed in eight woollen threads and five knots.
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Therefore the mitzvos do not need a person’s service to rectify them and to aim at their true es-

9

sence, for “mitzvos do not require intention,” since they themselves are rectified and have de-
scended step by step from above to below, etc. And [for] one who performs the mitzvah, the draw-
ing-down of G-dliness that he brings about is not by virtue of his service, but only because of the
mitzvos themselves, etc.
So a mitzvah does not depend on a person’s effort to perfect it or to grasp its inner meaning: as the halachic
principle says, “mitzvos do not require intention” to count as done. The mitzvos come “ready-made” from
above, so the G-dliness they draw down comes from the mitzvah itself, not from the doer’s spiritual state.

WY 199787 7311977 PP 119 DIRT NN RPIT 1190 297 NTIAY ROAW 1990 717103 O7RWn
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This is not so with Torah and prayer, which is the service of the heart: it depends specifically on the
person’s intention, etc. And the main intention needed in performing the mitzvos is that he first

contemplate how very far he is from G-d,

Torah study and prayer (“the service of the heart”) are different: their effect depends on the person’s inten-
tion. Even so, there is an intention that matters in doing mitzvos: to begin by reflecting how very far one is
from G-d.

19K 29p07 °n92% D727 901 1NN 1IN0 NIRRT 2800 ©9ana 01 90 InTI Y
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through his being taken up all day with the vanities of the concerns of this world, and the physicali-
ty of his material nature, and his sins — a separating screen, [keeping him] from drawing near to

G-d even a little. And he should contemplate

What distances him: being taken up all day with worldly vanities, his physical nature, and his sins, which
form a “screen” between him and G-d.
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this thoroughly and minutely, and break his heart with this contemplation, and his heart will be
humbled — because nevertheless he does desire to draw near to G-d through His Torah, etc. And he

should have [this] intention in a mitzvah that comes to his hand, while performing it.

He should dwell on this until his heart breaks and is humbled, precisely because he still wants to come close
to G-d through the Torah. With that feeling he does whatever mitzvah comes his way.
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For this is like a well of living water that wells up from beneath the ground from a river: although
the river is not called “living water,” the water that comes out of it and bores its way through the
thickness of the ground’s earth is called “living water,” because it is refined and purified by being
pressed to come out through the material earth.

Now the image returns. The river itself is not called “living water,” but the water that pushes up through the

thick earth is, because passing through the earth refines and purifies it. This answers the question of para-
graph 2: it is the passage through the earth that makes the well “living.”
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And exactly so is the performance of the mitzvos: at first, in his prayer and service, he had the level
of “a river goes out from Eden” mentioned above, only it became covered and hidden within him
through the physicality of his body’s longing all day.

So too with mitzvos: the “river from Eden” a person had in the morning is not lost; it has gone underground,
covered by the body’s desires through the day. The mitzvah is the well through which it rises again.
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SECTION 4 - 14-5

The living well in practice
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And when he performs the mitzvah that wells up from the river mentioned above — meaning, be-
cause he remembers that he has already accepted upon himself the kingship of Heaven with all his
heart, and therefore he performs his mitzvos to enter under the yoke of His kingship; even though
now he does not have the level of the river mentioned above, he relies in his heart on having al-

ready resolved in his heart to serve G-d in truth — this is

Io 66

Now the living well in practice. By midday the morning’s “river” is no longer felt, but the person remembers
that he has already accepted G-d’s kingship with all his heart. He relies on that decision and does his mitzvos
as an act of submitting to G-d’s rule.
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like a well of living water, because this small measure in the service of G-d is very pleasant to him,
since he has contemplated that he is very, very far from G-d.

This is the “well of living water”: because he has reflected how very far he is from G-d, even this small bit of
service tastes sweet to him.

YRR 1PIDINWS NI 10 1D MIAT MWY? 12 3991 PINn IRDY DU 1Y RIT MIRHN IwI
219 97377 973n DY ANIR ANPWY MENT NUwY 19 999 221V 1723w 2397 17 0 097 DOR3IM

And [when] he performs the mitzvah in the manner described above, [so] that it is very sweet and
pleasant to him to perform the mitzvah, etc. — like the well: when one digs in the ground and finds
water, it is living water because it has passed through the thickness of the earth; so too the perfor-
mance of the mitzvos: his performance of it wells up from the river mentioned above, etc.

Doing the mitzvah this way makes it sweet. Just as water found by digging is “living” because it has passed

through the earth, so the mitzvah done after a day of worldly struggle carries the morning’s river up through
the “earth” of the body, and that is what makes it fresh and sweet.
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SECTION 5 - 116

The Arizal’s joy and the hungry soul
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And this is [why] the Arizal rejoiced greatly in performing the mitzvos, and therefore merited the
holy spirit (ruach hakodesh), and did not rejoice in his [own] service, etc.; for the mitzvos in them-
selves, their holiness [is their own], etc.,

This is why the Arizal (Rabbi Yitzchak Luria) rejoiced so much in doing mitzvos, and why he merited ruach

hakodesh, the holy spirit. His joy was not in his own spiritual work but in the mitzvos, whose holiness is their

own, as explained above.
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as [explained] above. And his doing it came from contemplating the lowliness of his closeness to
G-d. For this is the true trait of humility that is said of Moshe our teacher, peace be upon him; for
the essence of lowliness before every person —which, they said, is impossible except in this way —
is that he sees in his fellow that he is closer to G-d, etc.

His joy grew out of his sense of how little he had come close to G-d. That is true humility, the humility the

Torah ascribes to Moshe: to feel lowly before every person, which is possible only by seeing in each one
someone closer to G-d than oneself.

PN 97 D 12y w1 Dar 1% 9n w7 19 XY NEY1 01an ¥ ayaw wol 1

And this is [the meaning of] “A sated soul tramples honeycomb” — even honey is bitter to it — “but

to a hungry soul every bitter thing is sweet.”

The verse in Proverbs describes the two states: to the sated even honey is bitter, but to the hungry even the
bitter is sweet.
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Meaning: the well of living water mentioned above — through his digging in the earth of his body,
when a little water comes out, it is sweet and very pleasant to him, because his body is hungry in
the service of G-d. And this is “A well that princes dug.”

So too the living well: when a person has “dug” through the earth of his body and a little water comes up, it is

very sweet to him, because he is hungry for the service of G-d. And this is the verse the maamar opened

with: “A well that princes dug.”
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IN ONE'S AVODAH

Begin the day by accepting G-d’s kingship in the Shema and studying Torah right after prayer. Through the

busy day, do each mitzvah that comes your way relying on that morning commitment, first reflecting how

far worldly concerns and sins have taken you from G-d. Then even a small act of service becomes sweet, and

the joy in the mitzvos grows out of humility.

QUESTIONS FOR DISCUSSION

1.

ok W

Why does passing through the earth make well water “living” rather than detract from it, and what is the
“earth” in a person’s day?

Why does G-d’s unity, accepted in the Shema, find its place only in the Torah?
If “mitzvos do not require intention,” what intention does the maamar still ask for, and why that one?
How can a sense of one’s distance from G-d produce joy rather than sadness?

What does it mean to see in every other person someone closer to G-d than oneself?

likuteitorah.com/torah-ohr/toldos/ 117



TORAH OHR - PARSHAS TOLDOS - MAAMAR 4

13 2132 pris 72y 11an”

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 09w M98 N2
From the Song of the Well that Israel sang in the desert.
The maamar returns to this verse at its close.
Numbers 21:1817:8”3 12713
T3 13TRI DNYYRI PPRI DY *2T N2 0 71190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2 N9 NI °P°T MM
The verse naming the fourth of the rivers that go out from
Eden, which the Talmud expounds.

Genesis 2:147°:1 n°wR12

XA 2YPI0 1M MER MTp TNT XN PRI WPwa 1737 DY
:Mp

And the name of the third river is Tigris; that is it which

goeth toward the east of Asshur. And the fourth river is the

Euphrates.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

3 NIPoynT NI7

The Talmud explains “it is Perat” as “it is the one from the
beginning,” and teaches that all rivers are lower than the
Perat and all springs are fed from it.
Bekhorot 55b:2-4"7-2:2 11”1 7122
PO 92 19N 30 MY AR KA PN WA N2 K7
TRR 021 KD XIPYRT NP KT 3PP 2 ROX I KRR
moY> L2 DY) %0 DY INW PYD 1Y nRIY LinY YDA iR
I BN PIPRY 2SI K13 M Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

4 Yitzchak’s servants dig in the valley and find a well of liv-
ing water. The maamar will read their digging as the work
of serving G-d through the body.

Genesis 26:191:1”) N°wR12

10701 071 N2 DYIRER™ P33 PRETToTaY 180
And Isaac’s servants digged in the valley, and found there a
well of living water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

5 137 AR MPWES 1797 K1 20N

The river that goes out from Eden to water the garden and
then divides into four heads. The maamar reads it as the

likuteitorah.com/torah-ohr/toldos/

drawing down of G-dliness into the Torah.
Genesis 2:10:’2 n°wX12
DOWRT YWD T T2 DY 1307NK Mpw? 1T Y )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

6 NP Pan apye oo

Israel is G-d’s own portion. The Alter Rebbe takes it to
mean that every Jew inwardly desires to cleave to G-d.

Deuteronomy 32:9'0:3"% 0°727
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

7 17VR R 9N

The Kehot note places this verse on this paragraph. Here
“Eden” is the Holy One, blessed be He, and the river is the
G-dliness drawn down into the Torah.

Genesis 2:10:2 n°wR12

DUWNT 1YY 2 T2 DY 137°NK Npw? 1790 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 N°WRA2

8 onPRLIna Thyn nhyn®

The note says that the later maamar explains that the
mitzvos in their essence stand on a level above the
“arousal from below,” which explains why here they are
called exceedingly high in their inner dimension.
KEHOT'S NOTE
moynbw M2 XIT DXYA MERT P .4 10 nhwa pomph oy
M I3 IRIY PURAY WK Y 7779 DOWIT NPTIRG YT L, NRTYNRD
.13110 0°3°9% PR

9 TN — MR Ay o anwy®
The manuscript has a fuller reading here: “for the matter
of the practical mitzvos is that they are exceedingly high,
their inner dimension and root, to which they allude; only
they have been clothed...”

KEHOT'S NOTE
moyn mPynD Daw X1 NPWYR MNP 03 A0 X L,AP 1064 7122
AWAPNIY R (00110 D OwIwY ONPRaD
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According to the note, Likkutei Torah refers back to this
passage when it discusses the practical mitzvos and the
“desire of the heart” (re’usa deliba).
KEHOT'S NOTE
.R2PDT RMIYI2 NPWYR NIZAT IV IRIY 1U¥1A R ,T0 Npn e nMph

" P IR RIAW PN .. 2197 9PN

This passage on the main intention in doing mitzvos, re-
flecting how far one is from G-d, is quoted there.
KEHOT'S NOTE
JAPROY Q7R 27N Wnna R

12 D71 IR NYAIW L L MERa IO

As the note quotes it, Or HaTorah draws the lesson: the
mitzvah is called a well of living water precisely because it
has passed through the thick earth, the body’s physical
dealings in business all day; when afterwards, with that
strength, he does the mitzvah, it becomes a well of living
water.
KEHOT'S NOTE
T 171 AR P MBNRAY ARY 12172 %917 :2,37 X 73 KX °D 1”MIN IR
D7 95 1913 POY MR 11T YPIPI 90y SN 7T 112YW °DD RP1T
D79y 7 IR N2 WY MR Y T 092 37K TRwD nMIna

13 7TV REP TN L L enna R s

There this line is glossed: it may be the “drop of mayin
nukvin” (the upward-reaching feminine waters) that re-
fines, i.e. the morning’s inspiration becomes the force
that refines the day.
KEHOT'S NOTE
21397207 7P DY W D70 1Y 1930 IUR Y 271 277yN qwnna

14 YRINNAT XY ANI7 Y NI
no such note in this maamar
KEHOT'S NOTE
IR M T2 92 N7PYY RPN 7U% OWY .29 Y MR N7MIR XA
7,320 1mpY 101 478 13251

15 ©7y AP 9257 ORN

The words here quote II Samuel 23:1; the passage is shown
below.
II Samuel 23:1'X:373 2 PRINw
mPwR Y 0pT 1230 BN "UII T OXI DR TIT 13T PN
2R nianT ooy 3Py TP
Now these are the last words of David: The saying of David
the son of Jesse, And the saying of the man raised on high,
The anointed of the G-d of Jacob, And the sweet singer of
Israel:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,10 2-5Rnw

16 o' 952 DOWwaN °p oonn Y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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17

18

19

20

21

13 2132 pris 72y 11an”
.92 70 RMIN1N .KRD ,M1°°0 127 927122

M%7 oD N157A RPN Y

This note is on the words about the hundred daily bless-
ings stopping the deaths, which belong to the passage just
before this maamar.
KEHOT'S NOTE
T3P0 .NRRPN Y 2PY R NPMIRY

PA%? 972y 17BN

The note sends the reader to the Rebbe’s source notes giv-
en earlier in the volume for the maamar that opens with
this verse.
KEHOT'S NOTE
TR 0% 003 DY R

512 prs v71ay 11an”

The words here quote Genesis 26:19; the passage is shown
below.
Genesis 26:19%™:172 N"wR12
{070 07 IX2 DYSIRYRHN 2132 pSIT2Y 190N
And Isaac’s servants digged in the valley, and found there a

well of living water.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.07 ,19 NPwRI3

0°9W 117927 N2

The words here quote Numbers 21:18; the passage is

shown below.
Numbers 21:1817°:X” 712712

ST T3 DNIYYRI PRI DY *2T3 T2 0PI 19T N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.17 ,R2 92702

Sy°2977 71T B7Y NORA2 RDONR
That passage uses the same verse, “and from there it part-
ed and became four heads,” for the four camps of the
Shechinah, each dividing into three, like the twelve tribes
in four banners.
Bekhorot 55b:2-4"7-"2:2 17”1 N17152
PIE? 72 T3 31 M A9 KT PN WY N2 KM
TRR °21 X0 XIPYRT N9 KIT IpY 92 KOK 27 KRN
mPY D237 DY) OO0 DY PINW pYD 1 0k L ing Y3 iR
TPIT) B PR PR I K71 T Ty

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R™IN 7187 71°02 KPR IMRNT LK 18D 17IP7 RY .2, M0a
2,18
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Likkutei Torah quotes the Talmud with the same reading,
“from the ladder (sulma) of Perat.” The note records that
the Vilna Talmud reads “the ladders (sulmei) of Perat,”
and that Rashi explains that the waters flow beneath the
ground and rise in the mountains like a ladder.
KEHOT'S NOTE
1791) N79T "M2I0 X191 07W2 AT DaAX .2 ,20 Npn ’a .T\”h?b: =)l
0°12 P YRR AN PAPPR” R Uw (0NN Y NPR ’D N7MINA
N9 WXIN N9 CWN2 0T QW NXpn Iwwn .”0?0 M3
PR

23 07997 RITINY°AI PP L . NAPY TR 7ADR TN 1TINDDY

The note points there for two views of how water comes
into rivers, background to the maamar’s question of how a
well can be “living” if it is fed from a river.
KEHOT'S NOTE
JINMA2 0°R2 0700 PR NPT 23107 °Y R¥0IN 1PR0a IR

24 RO™TIRT 2170 173

Glosses on the Zohar, cited for a related Zohar passage on
gan as the fifty-three portions of the Torah.
KEHOT'S NOTE
298 °y LN WMPD .2 17 MY RMIBI AR .2 ,Tp (UIR) ROm
0w 3 7Y

25 NS ban apys v

The words here quote Deuteronomy 32:9; the passage is
shown below.
Deuteronomy 32:9'0:27% 0127
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
20,29 07

26 WAWAW .. DO T — 10 W

The words “Nevertheless, they allude to the lofty level that
is in their root” are missing in this manuscript.
KEHOT'S NOTE
.KN"% 1064 *"n33

PARAGRAPH 6

27 PR 1191 o™

Cited in the note on the connection between joy and ruach
hakodesh.
KEHOT'S NOTE
177 NUAAR RMIPD2 Y A7E7 1910 MBI XY — prmnd moTwn
121982 17201 .79 .639 °Y T7onN TZ7”1|7'? .2527°y 0N W”w‘? Jonn 1o
ADTRCY AN 9272 RVATR SRR

28 YR Y NI

“And the man Moshe was very humble, more than any
man on the face of the earth,” the verse that describes
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29

30

31

13 2132 pris 72y 11an”

Moshe’s humility.
Numbers 12:33:27° 71272
ST 3523 TN DTS 2 TR 11y Y wORT
Now the man Moses was very meek, above all the men that

were upon the face of the earth.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nyaw wol

“A sated soul tramples honeycomb, but to a hungry soul
every bitter thing is sweet.” The Alter Rebbe applies it to
one who is hungry for G-d’s service.

Proverbs 27:7°1:13 "own
Pinn 17;"?; 2y7 ¥D11 N1 0120 YAk vl
The full soul loatheth a honeycomb; But to the hungry soul

every bitter thing is sweet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 00wn

DUrmRT Y I

Chapter 26 teaches that the evil inclination cannot be
overcome with sadness and heaviness, only with alacrity
that comes from joy; bitterness over one’s sins has value
only for the true joy in G-d that follows it.
Tanya, Likkutei Amarim 263172 01 >0p° ;wRY P20 ,X0In
KEHOT'S NOTE
.9 .1729 R°I0 IR .ANPAN3a (PUPIRAD) 3RV IR0

0°9W 117981 N2

The verse from the Song of the Well that opened the maa-
mar, now read as the well dug through the earth of the
body.
Numbers 21:1817°:X” 712712
T30 13TRIN DNYYRI PPRI DY *2T T2 0 119 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“See, the fragrance of my son is like the fragrance of a
field”

Yitzchak wanted to reveal a great encompassing light in Esav himself,
but such light can transform darkness only through Yaakov. Yaakov,
receiving the blessing “by guile,” drew a light beyond the whole order of

the worlds down into physical Torah and mitzvos.

THE MAAMAR IN BRIEF

The maamar asks why Yitzchak prized Esav, whom he also knew never spoke G-d’s Name. Esav is the
dross of Yitzchak’s Gevurah, yet his “head” rests in Yitzchak’s bosom. Using the eleven spices of the
incense, the Alter Rebbe explains: ten correspond to the ten levels of kelipah, whose holy life-force is
“in exile” and swallowed up, feeding their pride; the eleventh, frankincense, is an encompassing light
that sustains them from above without being swallowed. That encompassing root is Esav’s “head”:
hence his pious questions, alongside an inner self empty of G-d’s Name. Yitzchak, seeing Esav from
above, wanted to draw a great light into him to free the sparks he held; but this can only happen
through Yaakov, so Esav receives only a residue and must “serve his brother.” Fragrance is a rising
from below, and drawing an encompassing light needs an encompassing rising: for Yaakov, this is the
teshuvah of “his rebels,” a return beyond any vessel. The blessing brings light from beyond the chain
of worlds, through Yitzchak’s power of measure, into physical Torah and mitzvos, and it came through
guile, without Yitzchak’s knowledge, to repair the serpent’s guile.

OUTLINE

1 The question: how did Yitzchak see Esav? 1

Esav impressed Yitzchak with pious questions, yet never said G-d’s Name. He is the dross of Yitzchak’s
Gevurah, but his “head” rests in Yitzchak’s bosom.

2 The eleven spices and the kelipos 12-4

Ten spices match the ten levels of kelipah, whose holy life-force is swallowed up in exile; the eleventh,
frankincense, is an encompassing light over them. That encompassing root is Esav’s “head.”
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3 Sparks in Esav and Yitzchak’s intent

15-6

Esav holds holy sparks, great souls to come. Yitzchak wanted to release them from Esav directly with a

great added light, the supernal “dew” and “oil.”

4 Yitzchak’s mistake and Esav’s actual blessing

17

Esav can be refined only through Yaakov; so Esav receives only part of the “richness,” the dew only “from

above,” and on condition that he serve his brother.

5 Fragrance as the rising from below

18-1

Every flow from above is called by a rising from below; an encompassing light needs an encompassing ris-

ing. Fragrance is that rising, and the “field which Havayah has blessed” is the rising of Malchus that needs

help from above.

6 The fragrance of Yaakov: baalei teshuvah

12-14

Read for Yaakov, “his garments” are “his rebels,” baalei teshuvah, who draw light beyond any vessel by

contemplating G-d’s greatness and crying out over their separation.

7 What the blessing added, and why by guile

ms-16

The blessing draws light from beyond the chain of worlds into physical Torah and mitzvos through

Yitzchak’s power of measure. It came without Yitzchak’s knowledge, repairing the serpent’s guile by

drawing the spiritual into the physical.

KEY CONCEPTS

Frankincense (levonah) 111127

The eleventh spice of the incense: an encompassing light
that sustains the kelipos from above without being ab-
sorbed by them. It is Esav’s “head,” still within holiness.

The ten crowns of impurity xn128017 77102 777

The ten levels of kelipah, which mirror the ten holy Sefiros
and draw a glimmer of life from them.

Life-force in exile n1921 7102 n1°n

Holy life-force held captive in kelipah, swallowed up so
that it breeds pride rather than self-nullification.

Encompassing and inner light "2°1917°pn

Inner light enters a recipient according to its capacity; en-
compassing light is too great to be contained and affects it
from beyond.
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Raising of mayin nukvin 772 nx%yi

The rising from below (“feminine waters”) that calls forth
a flow from above; its kind, inner or encompassing, deter-
mines what is drawn down.

Fragrance 1”7

Returning light rising from below, linked to Gevurah and
to the refinement of fallen sparks; it “restores the soul”
and draws down the encompassing light.

Botzina dekardinusa xn°1177p7 X1°%12

The “lamp of darkness,” the root of the Gevuros and the
measuring line; Yitzchak’s source, through which added
light reaches the physical world.

Mazal versus merit Xn131/ X7

Merit follows the ordered measure of the worlds; mazal is a
flow from above all measure, given even to one who does
not deserve it.
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SECTION 1 - 11

The question: how did Yitzchak see Esav?

1Y WA T TR WY RITW P20 PARS RAT PAND 01972 WR ATw 1770 12013 107 RA
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“See, the fragrance of my son is like the fragrance of a field which G-d has blessed.” [We need] to
understand: Yitzchak understood that it was Esav, so how was he so esteemed in his eyes? Also, in
truth it is not understood how Esav [stood] in Yitzchak’s eyes.

The maamar opens with Yitzchak’s words as he smelled the garments of the son he was blessing. The ques-

tion: Yitzchak believed it was Esav in front of him, so why would Esav’s “fragrance” move him so much, and
what did Yitzchak really think of Esav?

13 1207 IR 1PIwYR PR MPRWA 177R0 0w 41992 9% 3 21057 92K 0YD 0D

For at one point the verse says, “for [there was| game in his mouth”: that he would deceive him with

questions such as how one tithes straw, etc.

The Torah says Yitzchak loved Esav “for [there was] game in his mouth”: the Sages read this as Esav “trap-
ping” his father with his mouth, asking pious-sounding questions such as how to tithe straw (which in fact
needs no tithing). So Yitzchak seems to have thought Esav was careful about mitzvos.

AW WUV PR VY YT 10 PPR T TR0 00 AR 28R 117°m ©apy° PR DR 21000 InR 0ye)
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And at another point the verse says, “The voice is the voice of Yaakov”: that is, because he said, “for
Havayah your G-d brought it about [for me],” etc., and he knew that Esav does not have the Name
of Heaven fluent on his lips.

Yet when the disguised Yaakov said “Havayah your G-d brought it about,” Yitzchak became suspicious that

this was not Esav, because Esav was not in the habit of saying G-d’s Name. So Yitzchak also knew Esav’s in-
ner coarseness; the two verses seem to contradict each other.
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But the matter is this: Esav is “the dross of gold” (sosfisa dedahava), the refuse of Yitzchak’s
Gevurah (restraint), which is the level of the superiority of gold over silver; and from its refuse
Esav came forth. And “the head of Esav [lies] in the bosom of Yitzchak.”
The answer begins with a Kabbalistic image: Esav is the “dross” left over from the refining of gold, and gold
stands for Gevurah, Yitzchak’s attribute, which in holiness is higher than the “silver” of Chesed. Esav came

from that refuse, yet his “head” rests in Yitzchak’s bosom: something at the top of Esav remains rooted in
holiness.

SECTION 2 - 12-4

The eleven spices and the kelipos

RMI2RDAT 179N 7717 TAID O 10 1D V987 NAVPT 23RN0 K0 WO NIT XYW IV 1A
Y9! R NN IWITRAY NPT RITY

To understand the matter of the “head”: there are eleven spices of the incense, “the balsam and the
onycha,” etc., and they correspond to the ten crowns of impurity (kisrin demisaavusa); this is the
life-force within holiness that gives life to the “one opposite the other.”

To explain what Esav’s “head” is, the Alter Rebbe turns to the incense of the Temple, made of eleven spices.

They correspond to the “ten crowns of impurity,” the structure of the unholy side, and stand for the life-force
from holiness that keeps alive the side G-d made “one opposite the other,” opposite holiness.

Tlywn KDY WY WP IR LIWITPT 0700 AARA A9°9pa whnn w0 0 00 AwITRa wUw nd
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For just as in holiness there are ten Sefiros, so in kelipah (the husk) there is exactly [the same]: a
glimmer from the ten Sefiros of holiness. But in holiness [they are| “ten and not nine,” and not
eleven, whereas in kelipah it is the eleven spices of the incense.

Kelipah has ten levels because it receives a glimmer from each of the ten holy Sefiros. Sefer Yetzirah insists

holiness has exactly ten Sefiros, “not nine and not eleven,” yet the incense has eleven spices: the eleventh,
the frankincense, is explained in the next paragraph.
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The explanation: concerning the life-force (chayus) drawn forth in holiness it is written, “and the
host of heaven bow down to You,” for they are nullified, because they apprehend the life-force
drawn upon them from His holiness, may He be blessed. The kelipos (husks), by contrast, raise
themselves up “like the eagle,” etc.,

In holiness, the created beings (“the host of heaven”) bow before G-d because they perceive the divine life-

force that sustains them, and so they are nullified before it. The kelipos, though also kept alive by holiness,
do the opposite: they lift themselves up “like the eagle,” in pride.

OIPOR R 037 99°991 UIDa 7102 ODER RIT OMUOR wRIT DR 0D 13°°M 193N
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with brazenness. This is because the life-force drawn to them is, within them, in the mode of exile;
therefore, even though they receive life-force from holiness, they are not nullified. On the con-
trary, they raise themselves up “like the eagle,” etc., and the life-force drawn to them is swallowed
up within them.

The reason is that the holy life-force inside them is “in exile”: it is held captive and hidden, so they do not
feel it as divine. Instead of making them humble, it is swallowed into them and feeds their sense of self.

SIMM0 K7W 2273127 119 1 130 09102 Y921 NANY ANRK TWITPR 0ORYPY 0% O 7200 X
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But how, then, do they live and endure from holiness, since the life-force is swallowed up within
them? This is the matter of the frankincense (levonah) among the eleven spices of the incense: it is
the encompassing light (Or Makif) above them, which is not swallowed up within them.

This raises a problem: if the holy life-force is swallowed up inside them, what keeps them in existence? The

answer is the eleventh spice, the frankincense: an encompassing light that shines on them from above and is
never absorbed into them.
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And because it is an encompassing light, above their awareness, and they do not sense it, while the
life-force drawn to them inwardly is swallowed up, as explained above, therefore they grow

haughty and raise themselves up with brazenness, as explained above.

Because the frankincense light stays above the kelipos’ awareness, they never feel it; and the inner life-force
is swallowed up. So nothing in their experience humbles them, and they become proud and brazen.
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The level of frankincense is what joins the ten Sefiros of holiness so that they shine into the ten
Sefiros of impurity. And it is “the head of Esav”: that is, the level of the encompassing [light] from
above is included in “the bosom of Yitzchak,” truly within holiness.

Frankincense is the link that lets the holy Sefiros shine into the unholy ones. This encompassing light is “the
head of Esav”: the highest point of Esav, which remains inside holiness, in Yitzchak’s bosom.
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Therefore, from the side of the level of the encompassing [light], Esav asks how one tithes straw;
and from the side of the inner dimension (pnimiyus), the Name of Heaven is not fluent on his lips.

This resolves the opening question. From his encompassing root Esav really did have a pull toward mitzvos,
like asking about tithing; but his inner self, where holy life-force was swallowed up, left him without G-d’s
Name on his lips.

SECTION 3 - 15-6

Sparks in Esav and Yitzchak’s intent
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Now it is known that the life-force in the ten crowns of impurity is because “he swallowed wealth,

and he will vomit it up,” and “[there is| a time when man rules over man to his harm.”

The kelipos have life because they have “swallowed” holy sparks which they will eventually have to give up
(“he swallowed wealth and will vomit it up”). Likewise, the time when evil rules over man is “to its harm”: its
power will end by yielding the good it holds.
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This is because of the sparks that fell into them at the beginning of the world’s creation, in the shat-
tering of the vessels (“and he reigned, and he died,” etc.), and also on account of the sin of the Tree
of Knowledge,

The sparks fell into the kelipos in two ways: through the “shattering of the vessels” at the start of creation,

which the Torah alludes to in the kings of Edlom who “reigned” and “died,” and through Adam’s sin with the

Tree of Knowledge.
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as is written in Sefer HaGilgulim. Therefore the life-force is drawn to them, being in them in the
mode of exile, as our Sages, of blessed memory, said: “Israel was exiled only so that converts would
be added to them.” So too in Esav there were sparks, such as Rabbi Meir
Because the sparks are held captive, the life-force in the kelipos is “in exile.” The Sages say Israel was exiled
to gather converts, meaning to raise the sparks scattered among the nations. Esav, too, contained holy

sparks, which the tradition identifies with great souls who descended from him or came from his side, start-
ing with Rabbi Meir.
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and Onkelos, Shemayah and Avtalyon, and Ovadyah; and from them came the “game in his
mouth.” And Yitzchak wanted to draw them out from [Esav] himself, not through Yaakov.

Other such souls were Onkelos the convert, the sages Shemayah and Avtalyon, and the prophet Ovadyah.
These sparks were the source of Esav’s “game in his mouth,” his talk of mitzvos, and Yitzchak wanted to re-

lease them from Esav directly, without Yaakov’s involvement.
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For even now “he swallowed wealth, and he will vomit it up,” only it is through Yaakov, who is the
level of Z’eir Anpin (the emotive attributes), in which all the lights above are included. He en-
clothes himself in Yetzirah on the weekdays, the level of “his servant, the elder of his house,” to
raise up from there and to refine, as explained above.

Normally the sparks are recovered through Yaakov, who represents Z’eir Anpin, the configuration that holds

all the higher lights. On weekdays it goes down into the world of Yetzirah (the level of Eliezer, “his servant,
the elder of his house”) to lift and refine the sparks there.
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But Yitzchak wanted this to be not through Z’eir Anpin, but that there be a revelation of the super-

nal lights in Esav himself; and this is the matter of an addition and increase of light.

Yitzchak wanted a different path: that the higher lights be revealed within Esav himself, not through Z’eir
Anpin. This would require an extra, greater measure of light.
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For to refine the good from the evil one must shine a great light there, so that through this it will
absorb and gather in all the sparks that have flowed down there.

Such extra light is needed because separating good from evil requires a strong light, strong enough to draw
out and collect every spark that has fallen there.
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This is [the meaning of] “And may G-d give you of the dew of the heavens”: this is “the dew of Atika
that drips to Z’eir Anpin,” the level of “heavens.” “And of the richness of the earth”: oil is
Chochmah (wisdom), and “Abba founded the daughter,” who is called “earth.” He wanted to draw
down the level of the supernal dew and oil, so that through this there would be the raising of the
sparks,
Yitzchak’s blessing is read as a map of supernal lights. “Dew of the heavens” is the Zohar’s “dew of Atika”
that drips into Z’eir Anpin (called “heavens”); “richness of the earth” is oil, symbol of Chochmah, which

founds Malchus, “the daughter,” called “earth.” Yitzchak wanted to draw these supernal lights down so that
the sparks would rise.
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as we see, by way of analogy, when the sun shines upon the earth, as in the heat of the day, it draws

up the moisture of the earth, and “a mist would rise from the earth”;

The first analogy: the heat of the sun draws the earth’s moisture up as vapor. A strong light from above lifts
what is below toward itself.
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and likewise with a candle before a great torch, [the torch] draws in the light of the candles. So too,
through a supernal illumination that comes with addition and increase from above, all the sparks
that fell below are drawn up and gathered.

The second analogy: a small flame placed near a great torch is drawn into it. So a great added light from

above would draw the fallen sparks up and gather them.
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But this illumination must come specifically with addition and increase: the level of “blessing,”
which is above the order of the chain of descending worlds (hishtalshelus); for according to the or-
der of hishtalshelus, Esav would not have been worthy of it.

Such a light cannot come by the normal order of the worlds, since by that order Esav would never deserve it.
It must be a “blessing,” a gift from above the ordered chain of hishtalshelus.

SECTION 4 - 17

Yitzchak’s mistake and Esav’s actual blessing
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This is [the meaning of] “and I will bless you before G-d”: specifically “before Havayah.” Yitzchak’s
wish to draw [the blessing] to Esav himself, not through Yaakov, was because he saw him from

above downward,

Yitzchak told Esav he would bless him “before Havayah,” the Name that stands above the order of the worlds.

He wanted to give Esav this directly because he viewed Esav from above, from Esav’s highest root.
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through the level of frankincense, which is the level of the encompassing [light]; therefore he want-

ed to draw into him the revelation of the encompassing [light], with addition and increase of light.

Yitzchak saw Esav through his frankincense, his encompassing root in holiness; so he wanted to reveal that
encompassing light in Esav with a great increase of light.
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Nevertheless, he erred in this, for Esav is not worthy of this level except through Yaakov. For if the
life-force were drawn to Esav, it would be swallowed up, G-d forbid, as before, or else nothing at all

would remain of the level of Esav;

But Yitzchak was mistaken: Esav could receive this only through Yaakov. Given directly, the light would ei-
ther be swallowed up in Esav as before, feeding his pride, or overwhelm him so that nothing of him would

remain.

N9a0° YW TWAITPT K7 APYY 7Y K7 KPR RPNOAD 1799 RITID KW RIDIRD ROW AN
YT BRI WY

but for there to be the “turning of darkness to light and of bitterness to sweetness” is impossible
except through Yaakov, Z’eir Anpin of holiness, through whom [what is in] Esav will be refined and

included in holiness.

The true goal is to transform darkness into light and bitterness into sweetness, so that what is in Esav is re-
fined and becomes part of holiness. That can happen only through Yaakov, the holy Z’eir Anpin.
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That is why Yitzchak afterward also agreed to Yaakov’s blessing. And to Esav he said, “Behold, of
the richness of the earth,” etc.: mishmanei, [meaning] a part of the richness (whereas to Yaakov he

said “and of the richness,” u-mishmanei, with an additional vav),

So Yitzchak later agreed to Yaakov’s blessing. The difference in wording shows the difference in the bless-
ings: Esav got mishmanei, “of the richness,” only part of it, while Yaakov got u-mishmanei, “and of the rich-

ness,” with an extra vav, meaning more.
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that is, from the residue left of the oil drawn down to the earth: there “shall be your dwelling,” the

inner level. And “of the dew of the heavens” of Yaakov, [something] will be drawn to you as well,

Esav’s share of the “0il” is only what is left over after it has come down to the earth, and that is his

“dwelling,” his inner level. He will also receive something of Yaakov’s “dew of the heavens.”
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but only “from above”: that is, the level of the encompassing [light] alone (unlike Yaakov: “And
may [G-d] give you”); and on the condition “and you shall serve your brother”: that you be nullified
before the level of Yaakov, for through this specifically there will be an elevation, as explained
above.

But this comes to Esav only “from above,” as an encompassing light, while Yaakov is actually “given.” And it
comes on condition that Esav “serve his brother”: only by yielding to Yaakov can Esav be raised.

SECTION 5 - 18-11

Fragrance as the rising from below
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Now the verse “See, the fragrance of my son,” etc., will be explained. Yitzchak wanted to draw
down the level of the encompassing [light] and the frankincense, as explained above; and every
drawing-down comes through a raising of mayin nukvin (feminine waters), as is known.
Now the maamar returns to the verse itself. Yitzchak wanted to draw down the encompassing light, the
“frankincense”; and in Kabbalah every flow from above (“masculine waters”) is called forth by a matching
rising from below, the “feminine waters” (mayin nukvin).
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Now, to draw down mayin duchrin (masculine waters) of the inner [level], a raising of mayin
nukvin at the inner level suffices; but to draw down mayin duchrin of the encompassing [level],

there must be a raising of mayin nukvin at the encompassing level as well.

The rising from below must match what it calls down. An inner light needs only an inner arousal, but to draw

down an encompassing light the arousal from below must itself be of an encompassing kind.
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Now fragrance is the raising of mayin nukvin, which is the level of returning light (or chozer). It
comes from the Gevuros, as we see that a sweet apple has no fragrance;

Fragrance is the rising from below, “returning light” that goes back up toward its source. It comes from
Gevurah, the side of strength and severity: a sweet apple has no scent.
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only the sour, and all sharp things, have a strong fragrance. This is because the raising of mayin

nukvin consists of the refinements (beirurim) of sparks that fell in the shattering of the vessels.

Only sour and sharp things smell strongly. The reason: the rising from below is made of the refinement of
fallen sparks, which come from the shattering of the vessels, a matter of severe judgment, so fragrance be-
longs with the sharp and the severe.
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Therefore, of all the mitzvos “a pleasing fragrance” is not said, as it is of the offerings, which [work]
by raising up the soul of the animal, so that it is transformed and rises and is included in the fire
above.

That is why the Torah says “a pleasing fragrance” of offerings and not of other mitzvos. An offering lifts up
the animal’s life-soul, which is transformed and absorbed into the fire from above: a refinement from below,
and so a “fragrance.”
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Now fragrance restores the soul: that is, what was at first in a state of withdrawal of the intellect
(mochin) shines again, like a person who has fallen into a deep sleep, and through a fragrance

comes back and wakes.

Fragrance “restores the soul”: someone who has fainted, whose mind has withdrawn, is revived by a scent.
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That is, through the sleep the intellect was hidden; and afterward, when he awakes from his sleep,
the intellect shines in him openly. And all this is done through the fragrance, which is returning

light, from below upward.

In sleep the mind is hidden; on waking it shines openly again. The fragrance, a light rising from below, is
what brings this about.
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This is the matter of “satisfaction before Me, that I spoke and My will was done.” Now Esav had in
him no revealed inner level, for his inner [level] was swallowed up, as explained above; he is only

the level of the encompassing [light] and frankincense.

The Sages call the offering’s “pleasing fragrance” G-d’s satisfaction that His will was done: a response from
below that “wakes” the pleasure above. Esav, however, had no revealed inner holiness, since it was swal-
lowed up in him; all he had was his encompassing root, the frankincense.
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This is [the meaning of| “and he smelled the fragrance of his garments”: [the garments] are the lev-
el of the encompassing lights, from which there would come fragrance, that is, a raising of mayin

nukvin, to draw down the encompassing [light] from “the dew of the heavens.”

So Yitzchak smelled Esav’s “garments”: garments surround the body, and they stand for the encompassing
lights. From them would come a fragrance, a rising from below, that could draw down the encompassing
light of “the dew of the heavens.”
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“Like the fragrance of a field which G-d has blessed”: the field is the level of Malchus of Atzilus, in
which there is also a raising of mayin nukvin. And in this there are two levels. The first is a raising
of mayin nukvin by its nature, of itself and as a matter of course, as it is written, “So that [my] glory

may sing to You and not be silent.”

“The field” stands for Malchus of Atzilus, the receiving level, which also rises upward to G-d. It does so in

two ways. One is natural and constant, like the verse “so that [my] glory may sing to You and not be silent.”
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“It calls constantly to the supernal light and is not still,” etc. This is a raising of mayin nukvin to
the inner [level], that is, to arouse the drawing-down of the kav (line of light). And there is a raising
of mayin nukvin that needs assistance from above, since it has no power to raise mayin nukvin by
itself.

The Tikkunei Zohar describes Malchus as always calling to the higher light and never resting; this rising
draws down the kav, the ordered line of light that enters the worlds. The second kind of rising needs help
from above, because Malchus cannot produce it by itself.

(MY DO DIPN TIND RN CIPIY) MTYI 772 DR TN NP0 M RITW 77PN PN RIM

This is the level of the encompassing [light], which is the level of the revelation of the Infinite Light
(Or Ein Sof), blessed be He, itself (for the kav shines into the place of the empty space itself).

This second rising is aimed at the encompassing light: the revelation of the Infinite Light itself, which, as the
parenthesis says, shines into the empty space itself, not only through the measured kav.
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Now the raising of mayin nukvin of the inner level is the level of Miriam’s well, a spring that flows
of itself; whereas of the raising of mayin nukvin of the encompassing [light] it is written, “A well,
which princes dug.”

An inner rising is like Miriam’s well, which flowed by itself. An encompassing rising is like a well that had to
be dug by “princes”: it needs effort and help from above.
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“And there Yitzchak’s servants dug a well.” Yitzchak’s servants are the drawings-forth from the
level of Yitzchak, who is the chief of the Patriarchs, from the level of the botzina dekardinusa (the
“lamp of darkness”), the source of the Gevuros, as it is written, “For You are our Father.”

Yitzchak’s servants who “dug a well” are the powers that flow from Yitzchak, chief of the Patriarchs, rooted in

the “lamp of darkness” (botzina dekardinusa), the source of the Gevuros and of all measure. The Sages apply
“For You are our Father” to Yitzchak.
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Therefore it is written, “And the herdsmen of Gerar quarreled, saying, ‘The water is ours’”: for the
level of the encompassing [light] is drawn to them too, from above, since it is not swallowed up as
their inner level is, as explained above. And this is “which Havayah has blessed”: it comes through
assistance from above, as explained above.

The herdsmen of Gerar quarreled over the water because the encompassing light reaches even the unholy,

from above, without being swallowed as their inner life is. And “which Havayah has blessed” means that this
second kind of rising comes through help from above.

SECTION 6 - 112-14

The fragrance of Yaakov: baalei teshuvah
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Now all this is the understanding of the verse according to Yitzchak’s view, for he understood that
Esav was before him. But in truth it was Yaakov. How, then, is this level to be explained with regard
to Yaakov?

Everything so far read the verse from Yitzchak’s point of view, since he thought he was blessing Esav. But it

was really Yaakov, so the maamar now asks how “fragrance” and the encompassing blessing apply to
Yaakov.
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It is stated in the Midrash: “And he smelled the fragrance of his garments (begadav)”: [read] bog-
dav, “his rebels”; [this is] the level of baalei teshuvah (those who return), which is the level of the
encompassing [light], for they draw Him with greater strength.

The Midrash reads “his garments” (begadav) as “his rebels” (bogdav): even the sinners among Yaakov’s de-

scendants give off a fragrance. These are baalei teshuvah, those who return to G-d, who belong to the en-
compassing level because they draw down divine light with greater force.
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For in the Zohar it says on “And Avraham was old, advanced in days,” etc.: “Fortunate are the mas-
ters of teshuvah, who draw,” etc. This means [they draw] above what the soul is able to bear, for

which there is no level of a vessel to contain it.

The Zohar praises baalei teshuvah, who draw down the light with greater force. That is, they reach above
what the soul can hold, a light that has no “vessel” to contain it; that is what “encompassing” means.
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And as in the story of Rabbi Elazar ben Durdaya. Whereas of Avraham it is written “advanced in
days”: the level of a vessel and a garment, etc. And such a raising of mayin nukvin, which is the lev-
el of the encompassing [light], comes because one contemplates the greatness of the Infinite One
(Ein Sof), blessed be He, in His essence and His glory.
Rabbi Elazar ben Durdaya, after a life of sin, repented so intensely that he died weeping and was declared
destined for the World to Come: a return beyond any “vessel.” By contrast, Avraham was “advanced in days,”

his days forming a measured vessel and garment. The encompassing rising comes from contemplating the
greatness of the Infinite One Himself.
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For it is written, “For I, Havayah, have not changed”; only “His splendor is over earth and heaven,

and He has raised up a horn for His people,” etc. And one is called a baal teshuvah even if there are

no sins in his hand,

G-d Himself does not change; His “splendor” is only reflected over earth and heaven, and He “raised a horn
for His people.” Contemplating this, a person can be called a baal teshuvah even without any sins.
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but he cries out over the separation, etc. And this is the level of fragrance, which is the raising of
mayin nukvin to the encompassing level, to draw down the supernal encompassing level, from

“the dew of the heavens,” etc.

Such a person cries out over being separate from G-d. That cry is the “fragrance”: an encompassing rising

that draws down the encompassing light from above, the “dew of the heavens.”

likuteitorah.com/torah-ohr/toldos/ 136

14



TORAH OHR - PARSHAS TOLDOS - MAAMAR 5 111992 WX 7w 171°92 %12 171°7 X9
SECTION 7 - 115-16

What the blessing added, and why by guile
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But to understand all this: is not Yaakov the level of holiness, and even without this all the supernal
lights, Arich Anpin and Abba and Imma, are drawn into him, as explained above?

A question: Yaakov is holy and already receives all the supernal lights, Arich Anpin (the “Long Face,” the in-
ner level of Keser) and Abba and Imma. What more could the blessing add?
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But the blessing is an addition and increase of drawing-down from above the order of the chain of
descending worlds (hishtalshelus), not in proportion to hishtalshelus, so that there be “an abun-
dance of grain and wine”: these are the halachos and aggados, which are enclothed in physical gar-
ments: “Zera’im” in Chesed, etc.

The answer: a blessing brings an added light from beyond the ordered chain of worlds, out of proportion to

it. “An abundance of grain and wine” are the Torah’s laws and lore, clothed in physical garments, such as
the order of Zera’im (Seeds) which corresponds to Chesed.
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And likewise the whole Torah, the narratives, etc.; and likewise the Prophets, Judges, the story of
Shimshon and of the concubine in Givah; and likewise all the deeds of the kings; and the narratives
in the Gemara of Rabbah bar bar Chanah and the like: in all of them the secrets of the Torah are al-
luded to. And in the same way, too, the practical deeds of the mitzvos,

The same is true of the Torah’s stories, the accounts in the Prophets (Shimshon, the concubine at Givah, the

deeds of the kings), and the strange tales of Rabbah bar bar Chanah in the Gemara: in all of them the Torah’s
secrets are hidden. The same holds for the mitzvos done with physical objects.
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that through a physical sukkah and lulav, tzitzis and tefillin there will be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, which is above, higher than hishtalshelus. For according
to the measure and order of hishtalshelus, the life-force (chayus) in Asiyah is very contracted; and
for a great light to shine from the Infinite One, blessed be He, Himself, in His essence and His glo-
ry, it is

Through a physical sukkah, lulav, tzitzis and tefillin, the Infinite Light from above the chain of worlds is

drawn down. By the normal order, the life-force that reaches the world of Asiyah is very limited.

19 091 NPAR TTIAY 0T P RITY RNPNHTIPT K192 MTNI23T U RITW KP™OT PRz 7Y
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through Yitzchak specifically, who is the root of the Gevuros, the botzina dekardinusa, which is the
measuring line that measures out “to be wise,” etc.; and from there an addition of light and revela-
tion is drawn also into physical Asiyah.
For a great light from the Infinite One Himself to shine there, it must come through Yitzchak, the root of the
Gevuros, the botzina dekardinusa: the “measuring line” that fixes each person’s portion, such as whether he

will be wise. From that source of measure comes the power to bring an added light even into physical

Asiyah.
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This is [the meaning of] “And may Elokim give you”: also in the level of tzimtzum (contraction);

and “give” refers to the level of Havayah mentioned above in the verse “which Havayah has

blessed.” And even this [came] without Yitzchak’s knowledge, only “your brother came with guile,”
The blessing opens “May Elokim give you”: Elokim is the Name of tzimtzum, G-d’s self-limiting, so the bless-
ing reaches even into the contracted, physical level. “Give” carries down the light of Havayah, named in the

verse just before (“which Havayah has blessed”), the light from beyond the chain of worlds. And Yaakov re-

ceived it without Yitzchak’s knowing, by “guile.”
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for it cannot be enclothed in the level of Daas (knowledge); as in the saying, “The matter does not
depend on merit; rather, the matter depends on mazal.” For [the matter of] “merit” is according to

the measure of hishtalshelus: that this is what is fitting for him,

It had to come without Yitzchak’s knowledge because so high a light cannot be held in Daas, conscious
knowledge. The Talmud teaches that some things depend not on merit but on mazal, a higher root: merit fol-
lows the ordered measure of the worlds, what a person deserves.
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whereas mazal is above what is according to measure, even though he is not fitting, etc. And this
was needed in order to rectify the sin of the Tree of Knowledge, which was also through the guile

and enticement of the serpent,

Mazal gives from above all measure, even to one who does not deserve it. The guile was needed to repair the
sin of the Tree of Knowledge, which also came through guile, the serpent’s enticement.
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through which the worlds became physical, and there came about a mixture of physicality with
spirituality. And to rectify this, he did [it] from one opposite to the other, and drew down spirituali-

ty and the supernal lights so that they would be drawn also into physicality.

That sin made the worlds physical and mixed the physical with the spiritual. To repair it, Yaakov turned the
thing into its opposite: guile against guile, drawing spirituality and the supernal lights down into the physi-
cal itself.
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Whereas had Yaakov not received the blessings, [the light] from the Torah would have been drawn

only in spirituality alone, as it is above, “and her pitcher upon her shoulder,” etc.

Without Yaakov receiving the blessings, the Torah’s light would have remained purely spiritual, as it is
above: like Rivkah’s pitcher carried high “upon her shoulder.” Through the blessings it comes down into
physical Torah study and physical mitzvos.
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IN ONE'S AVODAH

An encompassing “fragrance” rises from the baal teshuvah: one who contemplates the greatness of the
Infinite One Himself and cries out over being separated from Him. Anyone can be called a baal teshuvah
this way, even without sins. And through physical Torah study and mitzvos (sukkah, lulav, tzitzis, tefillin) a

light from beyond the whole order of the worlds is drawn into the physical world.

QUESTIONS FOR DISCUSSION

1. How does the model of the eleven spices explain both Esav’s pious questions and the absence of G-d’s
Name from his lips?

2. Why does holy life-force make the host of heaven humble but make the kelipos proud?

3. What was Yitzchak’s mistake in wanting to bless Esav directly, and how do the actual words of Esav’s bless-

ing show it was corrected?

4. Why does drawing an encompassing light require an encompassing rising from below, and how is teshu-
vah such a rising even for someone without sins?

5. Why did the blessing have to come through guile and without Yitzchak’s knowledge, and how does this re-

pair the sin of the Tree of Knowledge?
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Notes

PARAGRAPH 1

%12 97 N9

Contains two other transcripts of this maamar, which can
be compared with the text here.
KEHOT'S NOTE
DMIAAT QY IRNDAR NANR 7717 .10y 770pN N”N02 MANK NN °2
p7ab 0oIxa Poyh ARG LR LLOANN T 77D .2 ,BO0N T 70 N7MNa
n”A02 1T 777 .100°2°Y 1 70 1ANNRI N7AIR2 9213 71 9ARR LY IR
2191 NTIAY IR LAWY 273 AR LT IRRR BY 701 19 7Y X7 vrhan
eI

%12 197 N7

Yitzchak’s words on smelling the garments of the son he
took to be Esav; the verse the whole maamar explains.
Genesis 27:27173:1”2 N°WR12
779 °32 777 IR MR AN 1PTI2 MTNN 1N 0TpYn v
al ﬁDj; 'RZIR ﬂ'ﬂg]
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J2,13 NPwR2

Kehot’s note points to Genesis 27:27 for these words.

Genesis 27:2717:172 N*wX12

1772 °32 077 X7 KR TN PTI2 1NN 1N 9TpY v
19272 R 1T

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D3 708 93

Yitzchak loved Esav “for game was in his mouth”; the
maamar reads it as Esav’s pious-sounding questions.

Genesis 25:28M1”5:71”2 N"wR12
:3P32"NY N2TX P37 192 ™2 WYTNR LY 3080
Now Isaac loved Esau, because he did eat of his venison; and

Rebekah loved Jacob.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

113,719 nPwRIa

1207 DR PAWYR PR

Explains why Esav chose to impress Yitzchak specifically
with a question about the mitzvah of tithing.
KEHOT'S NOTE
07V RPIT WYR MXNA pRRYD Intw oyt IRan 121°Y 170 wpta

likuteitorah.com/torah-ohr/toldos/

apy° p Ppn

Yitzchak’s doubt on touching the disguised Yaakov: the
voice is Yaakov’s, the hands are Esav’s.

Genesis 27:22273:1”3 n°wR12

T DT 2P PP P MR YR PIK POETOR 3pYy Ui

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,12 NPwRI2

RPN T P 0D
Yaakov’s answer, mentioning G-d’s Name, which made
Yitzchak suspect that the speaker was not Esav.
Genesis 27:20°2:1”2 n°wR12
TROK T TR D VR 232 K¥D AT MU 120K pEY mKM
197

And Isaac said unto his son: ‘How is it that thou hast found it
so quickly, my son?’ And he said: ‘Because the L-RD thy G-d
sent me good speed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.31 nPwR1a

1°22 AW WU PR
The Midrash says Esav does not mention the Name of the
Holy One; the source behind Yitzchak’s suspicion.
Bereshit Rabbah 65:19-20°2-1v">:170 127 N*wX12
WY DOww 12 TNRY 0% WA 0°Yaw 12 77301 PAR L0 ...
773 70 woPR WO 1AM 237 710 PPRR R MIpT 0 R 00w
MWRI2) MR LRI N2 WP TP ROINT 127P0 DX IR
My nnx By 1'?3&73'7 J2°R TIT RTPY LY DR DTIAR KW (20
7P (70 Ow) 2°037 .79 KU¥RT AT OX R RITMIRY R
NAR Py 799KRN7 ,0°K2 0¥9n3 1AM R :(QW) 2°N31 .07 107 K]
SIPORT ,RINYY AR 31 237 2390 PPRR T AP 00 o and
... TP 0D IRY YW LT0IR DY R

“Isaac said to his son: How is it that you were so quick to find
it, my son? And he said: Because the L-rd your G-d coordi-
nated it before me” (Genesis 27:20). “Isaac said to Jacob:
Please approach, that I may feel you, my son, are you my
son Esau or not?” (Genesis 27:21). “Isaac said to his son:
How is it that you were so quick to find it, my son?” - you
were so quick to find the blessing, my son? Your father was
blessed at seventy five ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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.14 myna

1902 MW VW PR IWYY YT
Rashi explains Yitzchak’s suspicion: Esav did not habitual-
ly speak the Name of Heaven.
Rashi on Genesis 27:21X”5:1"3 N°wx12 2y >"v1
Y oY oY m’fl'? Wy 977 PR ﬁﬂ’?; PO AnR YRR K1 WA
PR T TP %3 T N 103
JwnRY R1 7wx STEP NEAR, I PRAY THEE, THAT I MAY FEEL
THEE — Isaac said to himself, “It is not Esau’s way to men-
tion the name of G-d so readily, and this one says, “Because
the L-rd thy G-d caused it thus to happen to me! 3py> 2p
(Genesis Rabbah 65:19).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N2FATT ND°A0I0 WY

The Zohar describes Esav as the dross that comes out of

the refining of gold, the waste of the side of Gevurah.
Zohar I, 137b2 ,17p x"nt

KEHOT'S NOTE

L2,19p RO LT TN My

PIEYT MDLYI WYT RSN

Cites the Zohar for the teaching that Esav’s head is in
Yitzchak’s bosom.

Genesis 50:171>:1 N°wX2
MINY) 223 1YY" DRV TIK YUB K3 K XIK 9017 11KN"13
72K 07272 901 TN A PPN 12y YUD? KI XY
So shall ye say unto Joseph: Forgive, I pray thee now, the
transgression of thy brethren, and their sin, for that they did
unto thee evil. And now, we pray thee, forgive the transgres-
sion of the servants of the G-d of thy father.” And Joseph
wept when they spoke unto him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

owa X ,25 1°KRT OY IT°0 RT L L1 NPWRI2 DRNY 12 101 01N
.21 71791 193 °Y 170N wpha AR A

PARAGRAPH 2

12
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Explains that the levels of impurity are called “crowns”
because a crown is an encompassing ornament above the
head.

KEHOT'S NOTE

likuteitorah.com/torah-ohr/toldos/

13

14

15
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Cited by the Kehot note alongside Sefer Yetzirah on the
number ten of the Sefiros.

Zohar I1, 187b2 ,1op 27mt
KEHOT'S NOTE

e n7IP% XD 170 RPW OTID .2 ,19p 2°M AR .AN2nna 7173”180
%P0 LR Y K1 17970 070 .79RY 2 ,KIP K 710 MTAIN NUIR LT LT
777 27WN 0°NRAT 790 LT72°KY 28R Y 17870 BP0 .TP°KY 110 Y 771N

AR NN
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Rabbi Moshe Cordovero discusses why the Sefiros are ex-
actly ten.
Pardes Rimmonim 1:7-81-"1:’R 0°1117 0772
55792 MN0IAT 1°NIAR NP2 DATIPA 0°P793 1IP0YNIY IR
71 P92 I1RY LN KDY MInD XY WY 0 MAI°H07 3 0°92pnn
KT 277 T9RWI A9RY RO LMYV @AWR Dpnn 1oynn Den
5apw mTn 27 971M% 10%n %0 13927 TP DOPRIWT PPN LR
180 RIM MW DY 2717 MO 1903 1Y 11°AR O77ARDY LAvyn
DX WITP WEn TnDY 0°3°7% MR .MPR0 WY ow AN 1%
27 IR 13781 K? M7°00 277 1°%n 11T A OPR LMTA 30 0 o
07711 13K TNAIWM 0°9*71% 1K ININ7 727 MAPED N 725 M)
.oy

Pardes Rimonim (Public Domain)
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“Ten Sefiros, ten and not nine, ten and not eleven”; the
Alter Rebbe contrasts this with the eleven spices of the
incense.

Sefer Yetzirah 1:47:’X 17°%° 7800
N3N 127 ,7WY NAR K21 WY ,ywn K2 Wy 1n°91 ma°0 Wy
7% 2wm P2 By 137 TAYm onn 9P o2 1312 ,73°22 oM
101 9y
Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 3

16

NPAR 7Y 52 1PIYM

A manuscript variant: instead of “through the life-force” it
reads “concerning the life-force.”
KEHOT'S NOTE
.2y7NN°Y X120 NPMK IR .NPAR PY 11099 P noa
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“You give life to them all, and the host of heaven bow
down to You”: the beings who sense their divine life-force
bow to it.

Nehemiah 9:67:’v 1°nm3
DN2303) DOBYT B DRERTNX Py A% F737 N oxnany
K231 DN T MNNY D2 WK DT 7PY TWKTP2) TR
:oINYn 77 DRwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 nm

awid YUN D102

“Though you raise yourself like the eagle”: the prophet’s
words about Edom’s pride, used here for the kelipos that
exalt themselves.

Obadiah 1:47x n>721y

TOND TN DY TR 0 0°3913 PRONY W30 NTON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Discusses the holy life-force held “in exile” within kelipah,
the subject of Tanya ch. 6.
KEHOT’'S NOTE
ow »o VP .1 PER XXM IR PrOR X7AND OUNXOPY MY IR
LIRS NP

12 WA YR — MR W

The manuscript reads: “themselves with brazenness and
coarse pride; that is, because the life-force drawn to them
is in the mode of exile, swallowed within them.
KEHOT’'S NOTE
qwnain nennw "D% 1M 9UN0M 39N YUK 0MIWwa 1824 122
7T 737 209102 Y921 M3 702 RIT OTUOR

251N2 Y221 NI

Explains the idea of the life-force being “swallowed” with-
in the kelipos.
KEHOT'S NOTE
.80’y 2°WN WPOR MND 1772 IR — 1Y°2an 1Payn

2R Py man

There the ten spices are the ten holy sparks swallowed in
the kelipos, and the frankincense is the makif over them:
it too gives them life, but because it only surrounds them
it never mixes with them and is wholly good.

KEHOT'S NOTE

likuteitorah.com/torah-ohr/toldos/

23

’11972 AWR 77w 1°7 °12 1°7 1IR7

R, WU 071992 .17 Y0 1N Mt N0 DR wR L L0 90 IRa
NPMRD 177810 OwY aRpnn Y 2 70 27807 IR RAM LIRDD 18R
.2,297 2770 10N

mynRDn ATy APRT IN NI

There the kelipos are not vessels for the Infinite Light,
which rests only where there is self-nullification, so it
shines on them only as a makif; it cites “elsewhere, on
Re’eh Rei’ach Beni,” this maamar.
KEHOT'S NOTE
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PARAGRAPH 5

24
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26

NP Yo oo
“He swallowed wealth, and he will vomit it up; G-d will cast
it out of his belly”: the kelipos must in the end give up the
holiness they hold.
Job 20:15770:0 27X
2% 30T 3028 18P Y22 2
He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A time when man rules over man to his harm”: read here
as the rule of the kelipah over the holy that ends to its own
harm.
Ecclesiastes 8:9'0:'1 n>mp
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All this have I seen, even applied my heart thereto, whatever
the work that is done under the sun; what time one man had
power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, noap
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The kings of Edom, each of whom “reigned” and “died”: in
Kabbalah, the shattering of the vessels of Tohu.
Genesis 36:33272:1"% n"wx12
¥ M1 230 PAND T y22 man
And Bela died, and Jobab the son of Zerah of Bozrah reigned

in his stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In place of “and also” the manuscript reads “and it is.”
KEHOT'S NOTE
LRI PR 1824 7122

28 2?1292 °02

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o i

29 03 —qwn e

The manuscript reads “also” (23) in place of “in them”
(03).
KEHOT'S NOTE
.03 :1824 7122

30 DRIW 12I KD
Rabbi Elazar: Israel was exiled among the nations only so

that converts would join them.

Pesachim 87b2 175 0°non
KEHOT'S NOTE
X197y 101 .2 ,12 0°110D

31 NP2 Pt TaY
Avraham’s servant, “the elder of his house”; here the level
atwhich Z’eir Anpin works in Yetzirah on weekdays.

Genesis 24:2°2:7”) N°WR12

T RO 9TWRP2 PwRD invD TRT 172Y7PR OmNaK nRm
P27 nnn

And Abraham said unto his servant, the elder of his house,

that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

32 br13 —ansa MY

The manuscript ends “etc.” in place of “to raise up from
there and to refine, as explained above.”
KEHOT'S NOTE
19 :1824 122

PARAGRAPH 6

33 oW Pun DIPPRT TR N7
The opening of Yitzchak’s blessing: “May G-d give you of
the dew of the heavens and of the richness of the earth.”

Genesis 27:28173:172 N"wR12
WP 13T 37 TINT 00 DB Yon DpYRT 777107
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

12,10 NPwRA2

likuteitorah.com/torah-ohr/toldos/

’11972 AWR 77w 1°7 °12 1°7 1IR7

34 fate=lal el ialv

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR L,w DIR R™IRRD

35 NN92 70° NaNY

“Abba founded the daughter”: Chochmah establishes
Malchus.
Zohar 111, 248b2 ,nn7 37t
Tikkunei Zohar, Tikkun 21 - 61b:4-58> 1'2°n ™pn
YT LARDY 7awnn Y SMRT 7513 0990Own DRIYI MR T
132 NITANRT ANXR RITITD 77°0° N2 OTPRT RIAR R TP RpATD
IPRT MMOMA PR TO° MOM2 Y TR LNTPAYNR RARA RNN3T
2R 9T 0N RITM PR3 01T IR OPRT KNT2 70 RAR
qRNR 70331 L0707 MLy WM DY LY LRAN TPRT RIANT
aN5 PR 1PIN5 NPNT ORTY 17N N5 IR 2P0 RAN2 WRNwRT
Dy (230 0w AN31 R”I) 770 N LMY AN ANA N AN

A2

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

XD NN LK, .2 ,019 .2, 07 0m

36 WRWAWD — 1IRW MW

The manuscript reads “as through the sun” (wnwiw "y 1)
in place of “as we see, by way of analogy, when the sun.”
KEHOT'S NOTE

Onwnw 7y 1D 11824 22

37 PN 7 7980 TN
“A mist would rise from the earth”: the analogy of mois-
ture drawn up from below.

Genesis 2:6:2 N°wX12
TR %3972 NN ARYM PR 7732 X
but there went up a mist from the earth, and watered the

whole face of the ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 0°wRA2

PARAGRAPH 7

38 11529 19092KY
Rivkah quoting Yitzchak’s words to Esav: “and I will bless
you before G-d.”
Genesis 27:7°1:172 n"wx12
2Nin °397 1 2307 M2373K1 7R DoRYuR “2 ARy T °P M0a]
Bring me venison, and make me savoury food, that I may

eat, and bless thee before the L-RD before my death.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

N 219 011 1824 22 1,1 NPWKRI2
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39

40

41

42

43

mas — 2Py° e
The manuscript adds “that is in him” (12w).

KEHOT'S NOTE
12w 011 1824 123

PAND SInwn "R

Yitzchak’s blessing to Esav: “Behold, of the richness of the
earth shall be your dwelling, and of the dew of the heavens
from above.”

Genesis 27:39v”7:1" n°wx12

PUmY AW TN PIND CIWH NI VIR MR VIR P 1y
2yn DR

And Isaac his father answered and said unto him: Behold, of

the fat places of the earth shall be thy dwelling, And of the

dew of heaven from above;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 15 nowRIa

SIRW NXPn anwn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170D 73 1KY

SIRW NIpR SRR
The Midrash on the blessings; the Kehot note points there
for the reading of Esav’s mishmanei as only part of the
richness.
Bereshit Rabbah 67:61:1"0 127 n°wKR12
5um) L IRIORYR 1 ,712WIR 1577 PART 21w 737 IRKRM Pt 190
RONW 11 ,7INT 230wn 717 0K 927 .72 A Joyn oonwn
oonwn Pum XY 1M PIRY 7ROINY RYIR RTIYNN 1771 KRYIRT
7,101 RAINDNT P2 19 ANk 11°37° 19 DIPIILIR YN
TPy S XD D 199YY RMIPWS 117201 20N° RN 7oAy
N2 AR IRDINVIR 2 37 AP MR LPPPPT Ny P10 P
RD 219 90K 2XDIMVIR 17 777 2 MR L1230 790 L% DR N0R
MR R 9 NR 299 90K a1 P 96K L0190 00 20
“Isaac his father answered and said to him: Behold, from the
fat of the earth will be your dwelling, and from the dew of the
heavens from above” (Genesis 27:39). “Isaac [his father] an-
swered and said [to him: Behold, from the fat of the earth
will be your dwelling” - this is Italy. “And from the dew of
the heavens from above” - this is Beit Guvrin. Another mat-
ter, “Behold, from the fat of the earth” - from the fat cats of
the earth. What renders the earth fat? It ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

(.."Nwn)

The note records that the words in parentheses are found
also in manuscripts written in the Alter Rebbe’s lifetime,
so they belong to the maamar.
KEHOT’'S NOTE
JO7ATR 212 92021 °”N02 02 KRB 9010

likuteitorah.com/torah-ohr/toldos/

44

45

46

47

’11972 AWR 77w 1°7 °12 1°7 1IR7

TIAYN I°AR DNY

“And you shall serve your brother”: the condition attached
to Esav’s blessing.

Genesis 27:40°2:172 N°wX12

2yn 19y AR12Y TR WD M7 TN TARNKY 100 72790709
IR

And by thy sword shalt thou live, And thou shalt serve thy

brother; And it shall come to pass when thou shalt break

loose, That thou shalt shake his yoke from off thy neck.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A, NPwRDa

AR — T Y
The manuscript reads “in the level of” (°n12') for “of the
level of” (°ran').
KEHOT'S NOTE
J°M22 :1824 722

1WNY NN APYIY

Yaakov’s blessing: “and of the richness of the earth” (u-
mishmanei), with the extravav.

Genesis 27:28m173:1”2 N°WR12
KEHOT'S NOTE
113,12 nPwKR92

2710 RPYT 70y N YW — TN T

The manuscript reads “that through this specifically there
will be an elevation, etc.” and then goes on in a shorter
form of what follows: “May Elokim give you” even in tz-
imtzum, referring to Havayah in the verse “which
Havayah has blessed,” and then the explanation of draw-
ing down mayin nukvin.
KEHOT'S NOTE
DIZME 1123 O3 PAPRT 9 107 N 210 9P 00 RPIT YW 11824 A3
7137 12097 TR NP AT 972 AWK PI0DA APYNRY M Pna DY O
5S¢ Pt NOWRIY AR UMD MRA3 R PR Pwntd 78 prye
Y7130 77 MRbYa

PARAGRAPH 8

48

49

AN12° ANy e

The manuscript reads “Now it is explained” (X12%) for
“Now it will be explained” (IX12°).
KEHOT'S NOTE
RN ANy 1824 22

YT . L rwnan e

In its place the manuscript reads: “wanted to draw down
mayin nukvin at the inner level, but to draw down the en-
compassing light there must be raisings of mayin nukvin,
as is known.”

KEHOT'S NOTE

5ax m°19 naa ”n »n2 'I’Tlml'l'? 71397 Mpna N1 1824 M2

Y0 PR MIRDY 7R AP nownne
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50 7°P7 9122 573 17 NRDY L L 9RPID 1A 17 IRDYa

Points ahead to the Kehot note on the two kinds of raising
mayin nukvin later in this same maamar (on ARy W
1"n"), where the note gathers parallel sources.
KEHOT'S NOTE
N T AT ,0 PR IR

PARAGRAPH 9

51 AT N M2 RITW 7R IRDYR

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
JIROD TO¥R R L,UD RWI nMpRa

52 mImea e
“A fire-offering, a pleasing fragrance to G-d”: the Torah’s
phrase for the offerings, not used for other mitzvos.

Leviticus 1: 90X X"

YR 7Py AN P3I7NK 03T PLRM 072 YO YYD IR
Havayah? nin»-n"

but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10

53 19722 1°9 DR 97
“And he smelled the fragrance of his garments, and he
blessed him.”

Genesis 27:27172:172 N"wX12

0712 233 17 7N 92K 31130 Y12 1PN 1T P wan
19972 WK 1Y

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 %9 7am

the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
JR9D 1O%R 3,0 Taph

likuteitorah.com/torah-ohr/toldos/

’11972 AWR 77w 1°7 °12 1°7 1IR7

PARAGRAPH 11

55 ’I11292 WK 77w 192

“Like the fragrance of a field which G-d has blessed”: the
second half of the verse being explained.

Genesis 27:27173:173 N"wX12

777 °32 777 IR MR I 1PTI2 MTNN 1N 0TpYn v
al ‘IJ'!; '1WN n'rry

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56 si--hirh

Refers here for two kinds of raising mayin nukvin, one to
arouse encompassing lights and one to arouse inner
lights, and says the encompassing rising is the level of
“with all your might” (me’odecha).
KEHOT'S NOTE
»na Mye RN ,’n NRDYI C1n 2 Iy 9”3 na [TND‘? mamon] aw”
PIW 573 [IXO% M50 oW N1 ,0%N%ID PR YD A ,00eTpn
°1°2°2 1Iy2 MY 272 71y99 ,TJTRM °M2 11900 DOR%PNT 1Tl NSy
PRI IWRIY D7 UK T DINIwa 0D P DA OMIRT PR NROYN
nIwn ot arTe Po¥n oWl BNN Y NPT N7MIRA L2 ,70p PMEn 1T —
LRI 1987 1072 °Y T 10 02137 ,[77opn

57 T YR

“So that [my] glory may sing to You and not be silent”: the
natural, constant rising of Malchus.

Psalms 30:1327:'% 02’10
773K 0PIY7 *pPK Havayah 07> K91 7120 7700 19n%
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

b oobnan

58 7°7n PN

Kehot’s note points to Tikkunei Zohar, Tikkun 5 for these
words.

Tikkunei Zohar, Tikkun 571 112°n ©™1pn
KEHOT'S NOTE

.10 ™n

59 .. NRDYR W™ PR nownn — 1R 1w

The manuscript orders it differently: “And there is a rais-
ing of mayin nukvin of the encompassing light, as it is
written ‘A well which princes dug,’ ‘and there Yitzchak’s
servants dug,” which needs help from above... and it is for
the encompassing level, the Infinite Light itself, when the
kav shines into the empty space.”

KEHOT'S NOTE

199 IR 22021 A7PRR P 17 DRPYT WY w3 T Yupn 1824 22

"R MPYAD 12 12 PRY 77Yn9n Y10 PIRw prye *7ay ow 1757 0w
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60

61

62

63

64

65

66

0IP7 TIN7 RN AW MEY 0PRIX N2 RITW 77pn >nab XM meya
PR sShnn

(.. pm)

In the manuscript these words are not in parentheses.
KEHOT'S NOTE
73011 722 1824 22

oon bW N2

Discusses Miriam’s well, and refers to this passage.
KEHOT'S NOTE
npn N”IpLa IRT 0°In D TIRA 1PAY3a JROD 1U%n A 10 Npn nMpha

799K 1000 Y NP NPTIR L9V 103 1,70

09w 997 N2

“A well, which princes dug”: the rising that needs effort,

unlike Miriam’s well.
Numbers 21:181:8”3 72712

SN 13TAIN DNYYRI PPR3 DY *2T3 N2 0 7119 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 9272
PI%? 972y oW 1937

“And there Yitzchak’s servants dug awell.”

Genesis 26:25772:172 N°wR12

1IN PRY-TY DY 1208 DY T 02 KM 021 0Y 137
And he builded an altar there, and called upon the name of
the L-RD, and pitched his tent there; and there Isaac’s ser-
vants digged a well.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.12 ,30 NPwR92

MART Py RIW PRxs >nan

The Zohar’s teaching, cited by the Kehot note, that
Yitzchak is the chief of the Patriarchs.

Zohar III, 99b2 ,vx »m
KEHOT'S NOTE
2,03 rm

NN ITIPT X%

The Kehot notes on that later maamar in Miketz gather the
sources for the botzina dekardinusa.
KEHOT'S NOTE
X ,U7 1mpD nPna R

APAR NN . . RDYR am

Quotes this passage (from Miriam’s well to “For You are
our Father”).
KEHOT'S NOTE
W7y ARNNCY NPRCE NPTIRD 7T Yup IR

likuteitorah.com/torah-ohr/toldos/

67

68

’11972 AWR 77w 1°7 °12 1°7 1IR7

13°aN NN %2

“For You are our Father”: in the Sages’ reading, Israel’s
words addressed to Yitzchak.

Isaiah 63:1610:370 °yw°

1738 °7 AR 117792 KD DRI 1Y XD 077X 0D IR AAKRTD
:T0Y 02997 17K:

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92797 12797
“The herdsmen of Gerar quarreled with Yitzchak’s herds-

9

men, saying, ‘The water is ours.
Genesis 26:20°2:1" N°wR12

Py X200 X1 07T 1P 0K PR ¥ITDY 773 °¥0 10

iy pwynn 3

And the herdmen of Gerar strove with Isaac’s herdmen, say-

ing: ‘The water is ours.” And he called the name of the well

Esek; because they contended with him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,12 NPwRI2

PARAGRAPH 13

69

70

PIA2,1TA2 M L WA R
The Talmud gives the same reading of “his garments” as
“his rebels.”
Sanhedrin 37a:7-8'n-"1:X 1”7 1177110
720 PR 1PBR - PANRT 10T N2R3Y XIMD I YOR? v
X 1732 I DK T LRI LK R O20 3 nign TRen
I PMIPY NIT P2 M PN KD YT n
1327779 N LRA2PNI 1P TN 270 °D NP PR MAT XY
TR TR X M KITRY TY oW KT O3] W91 M) %D
7Y 7222 37017 ORI T2Y Y2 KD ROV 00012y Y2 M7
1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

1732 MW LK P PITI0 ANT L2722 NPWRI2 NTAR .10 D 772
nRMRY .2 00 PYITRR 1UXRw Naw Y wrAw NPMK IR — 1PN
,222 wPnw 7,37 R N7IpRa .0°w1aR 0°7Aa IR NYTA YT 0TAan

R a3 e IR e}

197212 99732 1197 DX 1O

The Midrash reads “his garments” as “his rebels”: even
the sinners of Yaakov’s line carry a fragrance.

Bereshit Rabbah 65:22-2337>-272:71"0 127 N°wX12

ANR PRYL,TI2P2 P3PV DR D MR L0 ApwY RI WA IR L.
TR 73017 927 AR T2 M7 DR 197102 pwm WAt LT1ap3 Ipws
%7 DR 79 NARR DRI L,07Y D M 0w 1 awp I 127 70
70191 ,1PAR DEX 2pY> AR DIIW AYWa KPR 12379727 1T
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7

72

73

YW LT M0 %22 177 RT AP MRT KT ORTA LY 1A MY
S5wn) (AR NRT 72 70 ,01197°3 MY 10151 ,1°aK DER WY 0101w
7130 ,379737 1732 M1 DR A7 0K 727 J09p KA TR (0
., RPN OV
“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and kiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

l~h fuhai=i

The Zohar on “And Avraham was old”: the praise of baalei
teshuvah, who draw down with greater strength.
Zohar I, 129b2 ,v3p ®*nt
KEHOT'S NOTE
R .APNAN’Y P92 °D NPMIR2 NWR LK L,20 AP 0 IRT .2 ,0Ip X7
2Ry ONIR R OV

17T Q72K 27Y 170K Imaw

The maamar on “And Avraham was old, advanced in days”
explains the Zohar there: the days of a person’s life be-
come the soul’s garments for enjoying the radiance of the
Shechinah.
KEHOT'S NOTE
R0 POYY o)

0°7°2 N3 7Pt 29aNY
“And Avraham was old, advanced in days”: the verse on
which the Zohar’s teaching is said.
Genesis 24:1°X:772 n°wR12
223 DIIXTNK 172 °M 07122 K3 121 D7)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

74

N2T917 72 K777 Iwyn
The story of Rabbi Elazar ben Durdaya, whose total repen-
tance earned him the World to Come.
Avodah Zarah 17a:1227:X > 7171 1712y
KPU XTI 13 PPN 21 Py VY MmN I 2K TP
nOR M9 YUY ynw N oye .07y X2 KPY 07iva nax miit 0o
T27) 17T 072 P03 .19 T 0% bl AN L0 "2192
BYD TN ATRT 12T PN NI .00 Y3 7Y 19
T23RR TR KT 12 PN T2 Mipn NN APK it Ay
.WN2 INIR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/toldos/

75

76

77

78

79

80

119292 AWK 77w 1°72 12 177 1IR9
R,y

0°722°2 N2 2°02 Q192aN2
“Avraham was old, advanced in days.”
Genesis 24:1°X:772 N°wx12
753 DI2NNN T3 M 0702 K2 11 DTN
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.X,T3 NPwRI2

n9pn P2 R 71 7R AROYT

There the inner rising of prayer brings love and awe open-
ly into the soul, while the light drawn by a mitzvah’s deed
shines on the soul only as an encompassing light.
KEHOT'S NOTE
.2, wrnw n7pha Ram

mPaw K2 1 IR
“For I, Havayah, have not changed.”
Malachi 3:6":3 25871
nn"?: R> 2PY°7°12 DARY N7 Xon %IR "D

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99R5n

2ORwY PR By 1IN
“His splendor is over earth and heaven.”
Psalms 148:1337:1”np 0°2°nn
0P PINTPY 737 1727 It 23ia00 °n ownx A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
. ,nnp ooonn

Mmy® 1P a1
“And He has raised up a horn for His people.”
Psalms 148:147:n”1np 0°2°1n
:AR™290 1297 02X 327 PTON227 Mpnn ny? 11 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1752 M7°2Y IPRY SR AR N”y2
The Kehot note points here for the idea that one should al-
ways be in a state of return.

Shabbat 153ax 2°1p naw
KEHOT'S NOTE

X,V P2 NMPR LR LA Naw RD
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PARAGRAPH 15

81 w1 13T 2
“And an abundance of grain and wine”: part of the bless-
ing Yaakov received.

Genesis 27:28M173:1”2 N°WR12
UMY 13T 37 PIRT 30U D7 Pon 07PN A7
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

82 1172297 "RA2W N1PwyR 571001

The tales of Rabbah bar bar Chanah, whose hidden mean-
ings hold secrets of the Torah.
Bava Batra 73b2 3"y X1na X232
KEHOT'S NOTE
.2,Ay 272

83 727 2 RIAW . . 27 7N PR 5702

Quotes this passage, which it explains there differently,
and suggests both may be one: though the root of this light
is above the measuring line, it must still be drawn through
the measuring line.
KEHOT'S NOTE
51172 .Y7%2 173 AR 1IN IR DWT T Y0P K021 7,10 KW n7pva
W TN P WY PR DWw 10730 1Paya” IR 7UXR vIn Y MR
.2,11D A7 272 K731 OTIP 17780 17y ”ona N2

84 NNT DA AN . . ORwan w2

The manuscript reads: “in physical Asiyah, for this was
without Yitzchak’s knowledge; only ‘he came with guile,’
etc., for it cannot be enclothed.”
KEHOT'S NOTE
10 PN X2 P7 phxe 5w ANYT °92 71 NRT 9D Onwan Pwya 11824 M2
w2on7% RURY

PARAGRAPH 16

85 QOPONT TR NN
“May G-d (Elokim) give you of the dew of the heavens”:
read here as the blessing reaching even into tzimtzum.

Genesis 27:281”:1”3 n"wxI2
WP 13T 37 PINT Y Donw Yon DpYRT 77100

So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

86 21313 122 22 2opPRA 7 1N
A parallel discussion of the Name Elokim and the blessing
“May Elokim give you.”

KEHOT'S NOTE
wn obwa ne 177 MYPNN AYw 77°0 IR

likuteitorah.com/torah-ohr/toldos/

87

88

89

90

91

’11972 AWR 77w 1°7 °12 1°7 1IR7

1992 WN

“Which Havayah has blessed”: the verse just before, whose
Havayah the word “give” draws down.
Genesis 27:2717:172 N*WXA2
1772 °32 077 X7 MR TN P2 1NN 1N 9TpY v
19272 VR 1T
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P BW ANYT O3 NNT 2 N

Cites this maamar: the blessings came without Yitzchak’s
knowledge, like the Tosefta’s “a mitzvah that comes with-
out our knowledge,” because their root is the “dew that
drips from Atika”; it also connects “his rebels” with teshu-
vah above the “garments.”
KEHOT'S NOTE
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“Your brother came with guile and took your blessing”:
Yitzchak’s words to Esav.
Genesis 27:35772:13 n°wx12
:AND72 NP7 V22 TN KD IR
And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Children, life and sustenance depend not on merit but on
mazal”; the Alter Rebbe reads mazal as a flow from above
all measure.
Moed Katan 28a:1327:X 1”2 10p 91
XN K2102 KPX ,XNP°H X220 RMSEI K7, 7901 13,70 :X27 0K
*NXY °731 1,11 PR7TE 1127 37°17A RTON 271 1271 KT KNP
XY DY P30 T K70
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 181ax ,xap X”m
KEHOT'S NOTE

2 270%) T WA IR LMY L3 ,10 LR LRDp XYM LR LMD PN
IR X”270 P2 °M 177 LK ,0 12TR2 N7MIPD RD O prnd (Nrhaan
S79ORY TN 3, MR Y AN T
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Cited by the Kehot note on repairing the sin of the Tree of
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Knowledge.
Zohar I1, 141b2 ,xnp 27nt

Zohar I, 141b2 ,xnp x7m

KEHOT’'S NOTE

,RP R”MT .OW 7207 7R X217 170927 .2 ,RNP 2701 .1 70 PR IR
L2DP Y RAP™ N7MIR LRy 70PN 70 .2

92 Y RV PRD

Cited by the Kehot note on repairing the sin of the Tree of
Knowledge.

Tanya, Iggeres HaKodesh 7°t w7pn n7ax ,X°1n

93 NPAMA2 NPRWI 297y AwYN

Quoting this maamar, it infers that before the serpent
good and evil were not mixed: as Tur Barekes (Pesach 431)
says, the kelipos were at the lowest level, outside the holy
worlds of Beriah, Yetzirah and Asiyah, and rose only when
Adam sinned.
Tikkunei Zohar, Tikkun 40 - 80a:67 1p°n ™pn
RITT P22 TIP3 KYPI9KY TIET AT AT 7AY OTT KD ..
AIRORT T OY PITT M RIYY 03 M0 WOI AT Xpn
UPMART R 1102 NW'!L:JB'? m2in% KT 710 A°RPR KT PN
mnT (3O R 5RPI°) Apa AANRT NN YR 55_7’[ Y77 K7 377172
710N RT YR 100 WK Sy
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
71770 X”N2 R1AN” 2 ,RDPN 2 71D NOWRI2 N7MIRD AR B NN
g°2Myn i RY OTIPR YRWN N1PAMN2 ®Rwa 7%y wnanw ,°3 n°7 aR9
3TN owa ms"rpn PIWw R¥9N 0 10D °F 27103 WP 11 0
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Rivkah comes out “with her pitcher upon her shoulder”;
read here as the Torah held on high, still only spiritual.

Genesis 24:15170:77 N*wR12

“12 X127 777 WK NRYY R37 MM 1277 7P 070 XITIN
:ARIY?Y AT DTN MK 1IN NYK 1270

And it came to pass, before he had done speaking, that, be-

hold, Rebekah came out, who was born to Bethuel the son of

Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 NNT D2 AN .. oRwan Pwya

The manuscript reads: “in physical Asiyah, for this was
without Yitzchak’s knowledge; only ‘he came with guile,’
etc., for it cannot be enclothed.”
KEHOT'S NOTE
12 Nna K2 P pnx° 5w INyT 29251 NRT %D PRwaT Pwya 11824 7122
.w3Pn7? RPRW

likuteitorah.com/torah-ohr/toldos/

’11972 AWR 77w 1°7 °12 1°7 1IR7
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the page is on Sefaria, but its text shares nothing with the
note (unconfirmed)
KEHOT'S NOTE
7,78 171972 1P XD PR WD 1011 1824 123
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