TORAH OHR « THE CHASSIDISHE PARSHA

NYTRIN NYND

Parshas Toldos

The 5 maamarim of Torah Ohr on the parsha.

The Hebrew and the translation

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/toldos/



TORAH OHR - THE CHASSIDISHE PARSHA

Contents

PARSHAS TOLDOS

Maamar1

Maamar 2

Maamar 3

Maamar 4

Maamar5

31 PARS MTRIN 9N

“These are the generations of Yitzchak”

L2130 AR DR M120% 990 R 0930 oon

Many waters cannot quench the love

57317 5y 7R3
An Explanation of the Above

D 13 prRY *7ay 1707

“And Yitzchak’s servants dug in the valley... awell that princes dug”

’19392 AWK ATW 17°792 %12 17°7 X9

“See, the fragrance of my son is like the fragrance of a field”

likuteitorah.com/torah-ohr/toldos/

10

33

53

59



TORAH OHR +- PARSHAS TOLDOS + MAAMAR 1 131 PRS MTPIN PR

TORAH OHR - PARSHAS TOLDOS - MAAMAR 1

"N21 PIES MTIN PR

“These are the generations of Yitzchak”
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“These are the generations of Yitzchak,” etc. It is written, “His left hand is under my head, and his
right hand embraces me.” “His left hand” is the level of Yitzchak, [which is] from below upward.
Mo PAZYY 19 OOMTIR NDION RIT OTNAR NTH 73T LRk APynDhn 077aR N2 R0 13007
J13 MR 9N
“And his right hand,” etc., is the level of Avraham, from above downward. Now, the attribute of
Avraham is hospitality to guests, etc., and Yitzchak would dig wells, etc.
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J12 TAR A
To understand this: it is written, “And you shall love.” Seemingly, the language of a command to
love does not apply here, etc. But [the explanation] is that first it is written, “Havayah is One,” etc.
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And through contemplating the meaning of “One,” how there is no comparison to Him at all, etc.,
[one understands] “Havayah, our G-d and the G-d of our fathers” (which is the level of tzimtzum).
This means that the level of “our fathers,” Chochmah and Binah, should come into being, etc.
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“You are wise,” etc., which has no comparison at all to His essence, may He be blessed, [for] “You

are One,” etc. Therefore there must first be the level of “our G-d,” which is the level of tzimtzum,

likuteitorah.com/torah-ohr/toldos/ 3
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and afterward “and the G-d of” (°p®x3), the level of the vav (1), a drawing down, so that the level of
“our fathers” should come into being. And when one contemplates all this, certainly the desire and
will of every Jew will always be to be absorbed into the One G-d, and not to descend below, into a

place of darkness.
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However, this is the level of ratzo (running [toward G-d]); but afterward there must be the level of
shov (returning), as it is written, “like the advantage of light out of darkness.” And His will, may He
be blessed, is specifically to have a dwelling place among the lower realms. Therefore the com-

mand “And you shall love” means the reverse: from above downward.
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As our Sages, of blessed memory, said: “That the Name of Heaven become beloved through you.”

This means: to draw down the revelation of the light of His G-dliness from above downward. And
this is the deed of Avraham, hospitality to guests: he gave the Arabs to eat,
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and afterward he said to them, “Know Whom you are blessing,” etc., so that there would be a reve-

lation of G-dliness below, so that even the Arabs would recognize His greatness, etc. All this is the

level of Avraham: drawing down from above downward.
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And Yitzchak would dig wells, which is the level of revelation from below upward, from conceal-
ment to revelation, as in the analogy of a well, where the water is there in concealment, and

through the digging the water is revealed, etc.

likuteitorah.com/torah-ohr/toldos/ 4
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Now, although Avraham too dug wells, it is written, “and the Philistines stopped them up,” etc., and
Yitzchak dug them [again] “and called them names (Mn1w) like the names (n»Y) that his father had

called them.” The first is written full and the second defective, because
N7 2”Y 17 N2 1AW MTR Avwn 0°Y2111 00w anYy°al Ty poal R> PrXST 77°80 YW
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through Yitzchak’s digging their flowing was no longer interrupted, and the six emotive attributes
(middos), which are the level of the vav, are drawn forth and flow. Therefore it is “names” (MnY),

written full, with avav.
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But the “names” (nnw) of Avraham lack the vav, because the Philistines stopped them up, and the
external forces draw nourishment from them. Therefore, through Yitzchak’s digging it is “names”
(Mnw) with a vav. (And see what is explained along these lines on the verse “Six days you shall eat

matzos (Mxn),” etc., [written] full, with avav.) And of the Time to Come it is written,
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“For You are our father”: [meaning]| that the essence of laughter and joy will be from the level of

Yitzchak, which is from below upward, a level that has no end or limit, etc.
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Whereas (Avraham), at the level of from above downward, has a limit to [its] drawing down below.
Therefore it is written of Avraham twice, “Avraham, Avraham”: the first is the drawing down by
which the level of Chochmah and Binah of Atzilus comes into being, “and the G-d of our fathers,”

as [explained] above;

likuteitorah.com/torah-ohr/toldos/ 5
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and the second drawing down is into [the worlds of] Beriah, Yetzirah and Asiyah. Whereas Yitzchak

is the level of from below upward, a level without end or limit: “and all will exalt You, Selah.”
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And from this comes about the essence of laughter, for we have a tradition: “From Heaven they
give; they do not take [back],” etc. “Giving” is the level of the chain of descending worlds (hishtal-
shelus), from nothing to something, etc.
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But the divine service of man is the reverse: it is the nullification of the something into nothing.

And this is the level of Yitzchak: laughter and great delight, etc.
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Now, it is written of Avraham, “Take, please, your son,” etc., “whom you love, Yitzchak,” etc. For it

is known that it is natural to love the opposite,
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as it is written, “Cold water on a weary soul.” And likewise the reverse: one who is very cold wants

warm water.
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Therefore Avraham, whose attribute is drawing down from above downward, also loves the oppo-
site, the level of Yitzchak, from below upward. That is, the level of Yitzchak is “the Fear of
Yitzchak,” which is the level of awe and self-nullification (bittul).
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And therefore it is impossible for Avraham to draw down below the level of the Fear of Yitzchak

mentioned above, for created beings cannot receive such a level of self-nullification.

likuteitorah.com/torah-ohr/toldos/ 6
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For even above, [the Sages] said: “The Holy One, blessed be He, stretched out His little finger
among them and burned them,” through an intense revelation; all the more so below, among cre-

ated beings.
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Therefore it is written, “and he bound him upon the altar, above the wood (2°8y)”: above the level of
the Tree of Life and the Tree of Knowledge. There the level of the Fear of Yitzchak mentioned above
could be revealed.
%P 1M nan n%SoNT N2 MARaw I3 100 2P3° %2 R Ehth P1%% T08Y 2500 2PY°a DINR
J12
However, of Yaakov it is written, “and the Fear of Yitzchak was with me.” For Yaakov was the choic-
est of the Patriarchs, the level of inclusion, “the bar that reaches from end [to end],” etc.
031 5”15 O7aR N2 NN 23w 19 [eaw] AR 0D 97 PSS TND1 072K 2R OPPR INR 197
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Therefore he said, “the G-d of my father Avraham, and the Fear of Yitzchak was with me”: for he
had both levels, the level of Avraham, as [explained]| above, and he could also draw the Fear of

Yitzchak down below as well.
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Now, of the Time to Come it is written, “For You (7nX) are our father.” The meaning is: for now (7ny)
it is impossible for the level of the Fear of Yitzchak to be at the level of “our father,” which is draw-

ing down below, as [explained]| above.

likuteitorah.com/torah-ohr/toldos/ 7
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But in the Time to Come, when “He will swallow up death forever,” and “I will remove the spirit of

impurity,” etc., then the level of the Fear of Yitzchak will be revealed below, so that it will be the lev-

el of “our father,”

59 187 VA DIV TAD N2 APANY 7 TND 21N D’S?L)Di'l °9°y021 0°7187 NpPaa X% 2°n57>
Jw2

as it is written, “to go into the clefts of the rocks and into the crevices of the crags, from before the
fear of Havayah”: that the level of fear and self-nullification will be revealed below, “and all flesh

shall see.”

[omyn *11] D721 OTAAR [owyn v2) §72 .PAXY X T°917 OTNAKR .O713R 12 pRzc MmN 19K
219 RIP1IT OPRWA 2P K92 ¥oI1D D91° 9910w nwa Dwnn Y110 .pnye

And this is [the meaning of] “These are the generations of Yitzchak, son of Avraham; Avraham be-
got Yitzchak”: twice Avraham and twice Yitzchak. As is known from a physical analogy, the male
can emit seed without a female, which is not so of the female, etc.
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And although [the Sages] said, “[If] the woman emits seed first,” etc., this too means that through

the arousal of the male the female can emit seed first, etc.

M RX1 NPI0D7 NP 79I 97200 RIM 12197 1300w 9977 NEvA TTANN Py 9UAR oM
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And afterward too, the main part of the conception is from the drop of the male, from which comes
the white [matter], and it is this that refines the offspring, so that the waste goes out. And from the

refinement the offspring is formed, etc.

likuteitorah.com/torah-ohr/toldos/ 8
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So too above: that the level of Yitzchak should come into being, from below upward, which in truth
has no comparison to Him at all, comes about through “son of Avraham,” meaning, through the il-
lumination that comes from above downward, so that the level of Yitzchak should come into being

in each one: the raising of mayin nukvin (the feminine waters) from below upward.
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And this is [the meaning of] “the generations of Yitzchak” being “son of Avraham,” etc. And after-
ward, “Avraham begot Yitzchak”: meaning that the level of Yitzchak should be at the level of birth,
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for in truth there is no comparison [between]| a creature and the Creator, and that the ascent be a
level of utter self-nullification to G-dliness is impossible except through Avraham (2772X), who is
the level of “ever Mah” (7”»n 972X, the limb of Mah) — “through Chochmabh they are refined” —

957 NAY Y PIND R NDI0DDM MIPOR 71901 12 08N1 MR PARY N3 ORI 91200 R
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which is what refines, to bring forth the level of Yitzchak, so that a level of revelation of G-dliness
may be grasped, and the waste goes out, through the drop of the male, from which the supernal
white issues, as [explained] above: the level of Avraham, etc. And this suffices for one who

understands.

likuteitorah.com/torah-ohr/toldos/ 9
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Many waters cannot quench the love
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“Many waters cannot quench the love, etc.,” until “boz yavuzu lo [they will surely seize it as spoil].”
And in the Zohar, volume 3, page 54b: “‘Many waters’: this is the supernal river from which rivers

issue forth to every side, etc.”
WPRI1 MATIT D2OWRI Onm DTN 1A DOY213 MIITYRIY NIITYRT 1R 0°Ownl Mt 1Im
PART 5 27Y 71932 0°OWNI MIAMAN PaAR PARD NNNR 0OY211 MIIYRm 0°9n1a 0ooYn o
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Now, the rivers are drawn from the springs: the springs well up from the deep, and from them the
rivers are drawn, as it is written, “He sends forth springs into the streams.” The springs well up
from beneath the earth, whereas the rivers are drawn openly across the face of the whole earth.

Therefore the Torah, which is likened to water,
555 WM 11°RY RYPT° 7ROM2 KDY 0%90 9AKR1™I RIT 1797 M2 72 w° 0on% 107 Xt 90 710 w7nd
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as it is written, “Ho, everyone who thirsts, come to the water,” has in it the level of a spring. This is
as the saying, “Wise, but not with a known wisdom?: it is not grasped at all, like the analogy of the
spring that wells up from beneath the earth and is not so recognizable and revealed. And it has in it

the level of rivers,

likuteitorah.com/torah-ohr/toldos/ 10
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as it is written, “And a river went out of Eden to water the garden, etc.”: for the radiance of the
Shechinah (Divine Presence) that is revealed in Gan Eden, in the comprehension of the secrets of
the Torah, is drawn from the level of the “river that went out of Eden, etc.,” and it is drawn down
and divides into many levels of rivers and particular flows, to each one according to his compre-

hension, etc.
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Therefore it is called a “river,” because it comes and is drawn down in revelation, so as to be

grasped by the tzaddikim. And of this it is said, “Many waters cannot quench the love” of the
Congregation of Israel for the Holy One, blessed be He.
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For although this is a revelation of very lofty levels, nevertheless they will not still the love, for the

soul will not be filled, nor its thirst quenched, through this revelation alone.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing on earth.” For
“heaven” and “earth” are the Upper and the Lower Gan Eden, in which the souls take delight
through the “river that went out of Eden, etc.”; and nevertheless, “Whom do I have in heaven, etc.,”

for Gan Eden is only for a time.
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But the main revelation will be in the Time to Come, at the Resurrection of the Dead, as it is written,
“And a spring shall come forth from the House of Havayah,” which is far, far above the level of a

river, etc.

likuteitorah.com/torah-ohr/toldos/ 11
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And this is through occupation in the Torah and the mitzvos, of which it is said, “And she went
down to the spring and filled her pitcher”: these are the twenty-four books of the Torah, which are
drawn from the level of the spring, the level of “wise, but not with a known wisdom,” for the main

revelation of this will be in the Time to Come.
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However, so that this drawing down and revelation may come about through the Torah and the
practical mitzvos, of this it is said, “And she went down to the spring and filled her pitcher”: this is
through Rivkah our mother, for she it is who has the power to bring about “and filled her pitcher,

”»

etc
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And to understand what the level of Rivkah is, we must first explain the matter of the level of
Yitzchak. For “Yitzchak” is an expression of laughter and delight, and it is the revelation of the su-
pernal delight to the tzaddikim in the Time to Come, as it is written, “This Leviathan You formed to

sportwith.”

Ow "y qwnI T AN M908 PN 0OpOR 19 WY AN N3 30 90 TNy YD RIT PRz 197
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Therefore “Yitzchak” is in the future tense. For the level of “Laughter has Flokim made for us”
[means] that this level, the revelation of delight, is drawn down through the Name Elokim.
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The explanation: “For a sun and a shield is Havayah Elokim.” The Name Elokim is the shield and
the sheath over the Name Havayah, which brings into being something from nothing. For the

sheath is a covering and concealment, so that the Name Havayah is not revealed

likuteitorah.com/torah-ohr/toldos/ 12
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except through a garment and the sheath that conceals over it, like the analogy of the light and ra-

diance of the sun that shines through a screen and a curtain, as is explained elsewhere on the verse

“And the curtain shall divide, etc.”
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And because of this sheath and shield, the created beings became a something and a separate
thing; and with the multiplication of the garments through the 120 combinations of Elokim, the
darkness and concealment are drawn down below into Asiyah all the more. And therefore the soul

descended below to be “one who serves Elokim,”
TWR I RITID RN RODARY D’i?bN Qwn qwnan Aandnm qwnn »na nKX '[Pﬂb'l 713375 31°°717
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that is, to work upon and rectify the level of the darkness and concealment drawn from the Name
Elokim, to turn darkness into light. And this is “which Elokim created to make,” and the Midrash
explains “to make” as “to rectify.”
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(That is, to rectify) the concealment drawn from the Name Elokim; and this is through the nullifica-
tion of the something into nothing, by which darkness is turned into light. And this is through self-

sacrifice (mesirus nefesh) in prayer, and through the Torah and the mitzvos.

DOWIYW PINTT SN DOPOR D MUY W 1DV MIYNY PINET 9DV DoIOR 0D Iwy PIng i
WM 93T RITW DO

And this is “Laughter has Elokim made for me”: the essence of the laughter and the supernal de-
light is drawn down through the Name Elokim, like the analogy of the laughter that princes make,

which is from something new,

likuteitorah.com/torah-ohr/toldos/ 13
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such as the battle of a lion with another beast, where from the novelty come the laughter and the
delight. So too the level of the nullification of the something into nothing: this is the novelty, that
the created being, which has become a something and a separate thing, is able to nullify itself.
PINXT APy KR 555 1t Aaym PINX 12 qwnl 1on XD 9°non D’P5N aw 17 R OX O*RYnN
.T’N’? oI 2102 7Y 110 YN Wil 1N202w 0°%ym1 7P N0 D’P’?N oW 1% Ny 2Iynm

Whereas if the Name Elokim did not conceal, this level of laughter and delight would not be drawn
down at all. If so, the essence of the laughter and the delight was made for us by the Name Elokim,
which conceals and hides, because of which the delight is drawn down, that is, through the nullifi-

cation of the something into nothing.
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Now, the essence of the laughter and the delight is revealed when the refinement and rectification
of the Name Elokim is completed. As in the Work of Creation it is written, “And Elokim saw all that
He had made,
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and behold, it was very good,” and, “And the heavens were completed”: at the completion of all the
work the delight was revealed; whereas while the work was not yet completed, the delight is not re-
vealed, but rather he is occupied with completing the work.
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So too, in the same way, now the occupation is to be “one who serves Elokim,” to turn darkness into

light; and at the completion and perfection of the refinements, then

[ow by WY P P 1991 MIPNM PINRT NP0 NN PWYRA T e INTR 3D wINm 2°nd
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it is written, “And You renew the face of the earth,” “Havayah will rejoice in His works,” and there
will be the revelation of the laughter and the delight. And therefore he is called “Yitzchak,” after the

future, for in the Time to Come there will be the revelation of this laughter and delight.
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Now, of Yitzchak it is written, “And behold, Yitzchak was sporting with Rivkah his wife.” Meaning:

all the laughter and supernal delight of Yitzchak discussed above is drawn down through Rivkah

his wife.
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For the main level of turning darkness into light pertains to the animal soul in a person, which

needs refinement and rectification, “to make,” [that is,] “to rectify”; whereas the soul itself does not

need rectification.
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And the animal soul is rooted in the Chayos of the Chariot, the face of the ox, etc. And just as there

is power in the Chariot to be [such that] “the Chayos carry the Throne,” so there is power in the an-

imal soul for there to be in it
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and through it ascents for the G-dly soul, that is, after the refinement of the animal soul, because
its root is very high, exalted, “from before the King, etc.”
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And with this the matter of the level of Rivkah will be understood. It is from the term “rivkos” of
three, three oxen, or of four, four, for the meaning is the joining and binding of three or four

animals
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together, [which] is called a “rivkah.” And so it is with the Chayos of the Chariot: when they are in-
cluded and united together, so as to be [such that] “the Chayos carry,” they are the level of a
“rivkah” of three, three oxen, which is the inter-inclusion of Chesed, Gevurah and Tiferes: the face

of the lion from the level of Chesed,

*TIW 1223910 NYPRAW QTR %15 °12 RITW Y2IXR YIIX ' I 2°nyaY 19 117121 °°nan 1Y I
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and the face of the ox from the level of Gevurah, etc. And sometimes they are of four, four, which is
the level of the face of a man among the Chayos of the Chariot, for they are four levels: Chesed,
Gevurah, Tiferes and Malchus.
TITY [naxan 77123 70om] NZAM P02 °3 1AW 7229710 17 17 NIRRT [7292% 03751 112m137 1nK] 5P1R TN
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And similarly our Sages said, “The Patriarchs are themselves the Chariot”: they are the three levels
of Chesed, Gevurah and Tiferes, and David is the fourth leg, etc.
NPT 1YW nP%5nm T1an »naa MY ANnR 5R YR MAIN bxpm’ N22912 [2now ] WP
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And this is what is said of Yechezkel’s Chariot, “joined one to another”: they are in a state of joining
and inter-inclusion, for specifically through this, “the Chayos carry, etc.,”
55 Qww IR? 71°9Y nan 0O0°wnnl 2°9ynn Y 1IN MTRM Mam MPPonan yw 0w
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because through the inter-inclusion and joining of the middos together, they are thereby elevated
and draw from a very high level, where all the middos are included together (see what is explained

in Parshas Noach on this matter).
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And similarly it will be understood in the service of G-d in a person: when there is the level of in-
ter-inclusion of the middos (emotive attributes), love and awe, and the arousal of compassion on
his soul, which has descended wondrously low, this is called the level of a “rivkah” of three, three
oxen; for the middos of the animal soul are refined from kelipas nogah and ascend to G-d.
Y2IR DY X7 0°mYDDY RIS RO RODANK (7301 novbpn) 1”PR NREPY NRXY 7P 73 9
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212
And this is “And behold, Rivkah came out”: she comes out from kelipas nogah, and darkness is
turned into light. And sometimes she is of four, four, with the inclusion of the attribute of Malchus,
which is the level of self-nullification (bittul), accepting the yoke (kabbalas ol) and the service of a
servant; for service and awe are two mitzvos, etc.
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And this is [why| “Yitzchak was sporting with Rivkah his wife”: that is, the level of Yitzchak, which is
the delight that will be revealed in the Time to Come, is drawn “with Rivkah his wife”
APIPWS [ronnan woil 27711 71792 9P 1190717 AN [(xotwoneaa] %32 (171 ovl 172 QW7 717°2 °N2 XIW)
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(which is the level of the refinement of the Name Ban, [whose] numerical value is behemah
[animal], that is, through the refinement of the animal soul, when it ascends higher and higher to
be in the level of Rivkah; for below it is “branches that separate,” but through the refinement there

then comes about inter-inclusion, etc.).

KP17 0O w1 21031 1772 N2 YW 11907 170 RPN 1109 70 RPIT 70V 199

And therefore, specifically through this, “she went down to the spring and filled her pitcher”: that
is, specifically through the level of the refinement and nullification of the animal soul,
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through this ascent there comes about a descent and drawing down, the level of “and filled her
pitcher,” namely the twenty-four books of the Torah.
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For the entire Torah has been clothed in physical matters, such as the mitzvos of terumos and
maasros in the vegetation and seed of the land, and the mitzvah of sacrifices with animals,
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and so too with all the mitzvos; all of this is taken from kelipas nogah, and through the mitzvos they
are refined, and through this is drawn down the revelation of the Infinite One (Ein Sof), blessed be

He, “which I (Anochi) command you.”
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And this is “Behold, I (Anochi) stand by the spring of water”: that is, in the level of “she went down

to the spring and filled her pitcher,” there is drawn down the very level of Anochi, which is the
Cause of all causes, from which the spring is drawn, etc.
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And therefore, so that there may be this drawing down of the revelation of the Infinite Light (Or Ein

Sof), blessed be He, into physical things that are from kelipas nogabh, it is specifically through first

refining the animal soul,
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which is also from kelipas nogah; for then, after this refinement and ascent, this drawing down and
descent can come about. (And see what is explained similarly on the verse “And you shall count for

yourselves, etc.,” and on the verse “Remember the Shabbos day.”)
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And therefore the Torah was not given to the angels, because “Is there an evil inclination among
you?” The refinement of kelipas nogah and turning darkness into light do not pertain to them.
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And therefore this drawing down from the level of “which I (Anochi) command you” also cannot

come about among them. And although a revelation of G-dliness is certainly drawn down to the an-

gels, it is from the level of “And a river went out of Eden to water the garden,” of which it is written,

“You who dwell in the gardens, the companions,” who are the angels, “listen to your voice.”
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But the revelation of the level of “she went down to the spring and filled her pitcher” is not drawn
down to them, but only below. And therefore our Sages said that the tzaddikim are destined to have

(the angels) say “Holy” before them.
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And this is “Many waters cannot quench the love.” Meaning: “many waters” is the contemplation
in which a person comprehends and contemplates the greatness of G-d,

[731 @21Y2 111991 7120 oW 2] 1515wy DRI YW 21082 [axnn x7in] NI [(Axey xminea] ¥7I0°2

53 77X7 £33 2123 °0% ARNE WD NPT TR 79T 1 720X 19 7229 D52 NanRY qunl M

2123

in the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), in the verse “Shema
Yisrael” and in “Blessed be the Name of the glory of His kingdom forever and ever,” from which
comes “And you shall love... with all your heart, etc.” And this love grows very great, until his soul

thirsts for G-d in the level of “with all your might,” without limit.
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And the thirst of this love cannot be stilled and quenched by the “many waters” themselves, that is,
the contemplation mentioned above, in which he comprehends the higher unity and the lower
unity.
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Rather, “if your heart runs, return to the One” is specifically through occupation in the Torah and
practical mitzvos, which is the level of “which I (Anochi) Myself command you.”
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Whereas through knowledge and contemplation alone, there is only knowledge of His existence,

and not the level of “which I Myself command you,” which is like the level of grasping His very es-

sence, as it were, through the practical mitzvos; for “the 248 commandments are the 248 limbs of

the King.”
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Moreover, even the comprehensions in Gan Eden, which are a comprehension of the very essence
of the radiance of the Shechinah and not merely of its existence, nevertheless of these it is said:

“many waters,” which are drawn from the “river that went out of Eden, etc.,”
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“cannot quench the love” of the level of Rivkah, “with all your heart” and “with all your might,”

mentioned above; as it is written, “Whom do I have in heaven, etc.”
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For the revelation in Gan Eden is called only a radiance and a glimmer, and it is called “receiving a

reward” [peras], an expression of “a slice” [perusah], as explained elsewhere.
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But the love mentioned above is for His blessed essence itself, and this is “not in order to receive a
reward, etc.” And this is “nor can rivers drown it,”
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for “your fathers dwelt beyond the river”: the level of the great love mentioned above reaches high-
er even than the level of the river mentioned above, which is the source of all the rivers, etc.; and if

so, certainly “rivers cannot drown it.”
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However, “If a man would give all the wealth of his house for love, boz yavuzu lo [they will surely
seize it as spoil].” Meaning: “if” is an expression of “when,” for there is an “if” that is not used in
the sense of doubt but in the sense of certainty,
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as in “If you lend money,” and “And if the Jubilee shall be,” where this is not an expression of

doubt; rather, the thing will certainly be and come.
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And the word “if” here is nothing but an expression of “when.” Meaning: “When you lend money”
to the poor, “do not be to him as a creditor”; and likewise, “when the Jubilee shall be.”
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And similarly, “If a man would give” means “When a man will give”: this is the Holy One, blessed
be He, who will certainly give; that is, in the Future, for “will give” is an expression of the future.
For in the Time to Come He will give “all the wealth of His house,” which in the present time does

not come to revelation, but only in the Future specifically.
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However, although this is not revealed now, nevertheless this very level is drawn down through the
Torah, the twenty-four books of the Torah, and the practical mitzvos, which are the level of “And
these words which I (Anochi) [command you] shall be”: He who is truly “I” is drawn down through
this.
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And this is [why it says] “command you” (metzavecha), an expression of togetherness and connec-
tion. And this is [the blessing] “Blessed are You, Havayah, our G-d, King of the universe, who has
sanctified us”: “You” is His blessed essence itself; “blessed” [means] drawn down in the level of the
Name Havayah, which is clothed in the Ten Sefiros, the yud in Chochmah, etc.,
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until it is drawn down to be “King of the universe,” in the level of Malchus, the source of Beriah,

9,

Yetzirah and Asiyah. And this is “who (asher) has sanctified us”: “asher” is an expression of delight,

as in “Happy am I (be’ashri),
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for the daughters have called me happy.” And this is the level of the supernal delight and laughter
that will be revealed in the Time to Come in actual fact, when He gives “the wealth of His house,
etc.”: it is drawn down now, truly, for “Today to do them, and tomorrow to receive their reward.”
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And the meaning of this blessing that must be said is, by way of analogy: if a person wants to give
light far off, or in a place of darkness and gloom, he must
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kindle a great torch and add to the light, so that its light reaches far off as well. So too, in order for

the light and revelation to reach the physical Asiyah, the light of the torch must be increased; and

this is the blessing, etc.
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And therefore our Sages said, “A person is obligated to recite a hundred blessings every day.” And
as is said in the Zohar, at the beginning of Parshas Chayei Sarah, page 123a: that it is a drawing

down from the supernal place, the Cause of all causes, etc.
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Now, of this our Sages said, “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come,” for Gan Eden is only the radiance of the Shechinah,
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and therefore it cannot quench the love. But this drawing down is from the level of His very es-

sence, and not the radiance alone, and therefore it is called “the wealth of His house.” For it is writ-

ten, “With wisdom a house is built.”

non] 17N °pP1A 13‘?1 .0°N2 °NW N1312 0°12R "W [7+0x° 9903] 9’02 WD 0°N2 °P1 17900 N1°PNIR 8
L0921 Sw] YW 11°122 DOP0IYW ORI [oonon »1onbn / oon

Meaning: the letters of the Torah are called “houses,” as it is said in Sefer Yetzirah, “Two stones
build two houses.” And therefore Torah scholars are called “builders,” for they are occupied with
the building of the world.
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Now, the level of Chochmah is “wise, but not with a known wisdom,” which is above the level of

“And a river went out,” as explained above. “And with understanding
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it is established” is what is said, “His understanding is unsearchable.” “And with knowledge the
rooms are filled with all precious and pleasant wealth”: this is the level of the supernal delight that

is hidden and clothed in the Torah, as it is written, “I delight in Your Torah.”
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And this is the level of “the wealth of His house,” which is drawn down through Daas; for “daas” is
an expression of connection, as in “And Adam knew.” That is, it connects and draws down the level
of the supernal delight from the source of delights into the Chochmah and Binah of the Torah, [for]
“the Torah comes forth from Chochmah.”
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And this is like what is said in Sefer HaBahir, that King David, peace be upon him, would connect

the Torah above with the Holy One, blessed be He. And this revelation will be in actual fact in the

9

Future, when “a man will give all the wealth of His house,” “precious and pleasant wealth.”
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As our Sages said, “In the future the Holy One, blessed be He, will give each tzaddik three hundred

and ten worlds as an inheritance”; and this is the level of the “precious wealth,” for “yakar” [pre-
cious] too is numerically equal to “yesh” [310].
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And therefore it says, “If a man (ish) would give”: ish is aleph [and] yesh; for the drawing down of
the 310 worlds is drawn from the Master (Aluf) of the world, as it is written, “I will teach you (a’ale-
fcha) wisdom, I will teach you understanding.”
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And it says, “Acquire wisdom, acquire understanding”: twice “kneh” [acquire] is numerically

“yesh,” for all this is drawn from the level of the aleph, “Iwill teach you, etc.”
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Now, this level of revelation quenches the thirst of the great love mentioned above. And this is “boz

yavuzu lo,” an expression of plunder and spoil, like a person who plunders and snatches a thing of

precious worth,
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such as the plundering of precious treasures, where he plunders and snatches because perhaps it
would not be fitting for them to give it to him by way of a gift; therefore he plunders and snatches,

out of the greatness of his longing for it.
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And so it is with the revelation of “His good treasure,” which is the level of the Cause of all causes,

[of which it is said,] “No eye has seen, O G-d, besides You.” And it is called “the wealth of His

house.” Therefore, when the revelation of these treasures is drawn down and given, then “boz

yavuzu,” by way of analogy.
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And this level, now, is the joy of the soul in occupation with the Torah and the mitzvos, after the
thirst and the great love in the recitation of the Shema, which a person arouses in his soul so as to

be [in the state of] “Whom do I have in heaven, etc.,” and “Many waters cannot quench the love.”
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Let him take this to heart: that these things, the words of Torah and the mitzvos, are themselves the

level of the revelation of the “precious wealth” mentioned above.
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As it is written, “The fear of Havayah is His treasure.” And for this his heart should rejoice, with joy

and with gladness of heart, “from the abundance of everything.” And this is “she went down to the

spring, filled her pitcher, and came up.”
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For through the twenty-four books of the Torah, although this is the level of return and descent, for
they were clothed in physical Asiyah, nevertheless through this, on the contrary, “she came up,”
even above the great love mentioned above, of the level of Rivkah, etc.
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And although “many waters cannot quench the love,” that is “many waters” specifically, which were
drawn from the level of the river.
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But the twenty-four books of the Torah are drawn from the level of “she went down to the spring,”

for the spring is drawn from the very level of the Cause of all causes, as it is written, “Behold, I

(Anochi) stand by the spring of water”; and therefore through this the thirst of the great love will be

quenched. And therefore, on the contrary, the spring appears smaller than the river;
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that is, because it is closer to the level of Anochi, the Cause of all causes, therefore there is more
self-nullification (bittul) in it, for “whatever is closer is closer before Him, etc.”; and as the saying,
“There is none besides You for the life of the World to Come; there is nothing apart from You, etc.”
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But in truth, certainly, the source from which the water comes forth is the spring, and from it [the

water] is drawn to the river, as it is written, “He sends forth springs into the streams.”
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And also, spring water is called “living water,” etc. And “boz yavuzu” is as the saying, “Sharp one,

snatch and eat, snatch and bless”; that is, as it is written, “Come, eat of my bread,” and as it is writ-

”,

ten, “I opened my mouth wide and panted, etc.”; “An impetuous people, etc.”

Yo SV 23W 0197 N112P32 90 117077 AT WU 20 112 DA ANa 0O 7101 973 1 199
219 0170011 3w MR (715735 0101 1o man Terna] PPIIRND 0o 7103 ]

And therefore the water libation on the Festival is also alluded to in the expression “boz yavuzu,”
as is said in the Zohar. That is, in the offerings of the second, sixth and seventh days the water liba-

tion is alluded to, as our Sages said, “It says on the second [day], ‘and their libations,’ etc.”
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And “second,” “sixth” and “seventh” [bet, vav, zayin] are the letters of “boz.” And that is because
this too is in the manner of the “plunder” mentioned above: to still the fiery flashes of the love that
is on the altar, which is through the libation of water from the spring, as it is written, “And you shall
draw water with joy, etc.”
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And therefore this libation is specifically after the Ten Days of Teshuvah, which are the intensifica-
tion of love in the level of teshuvah (return), and “besides You I desire nothing, etc.,” in the man-

ner of “And behold, Rivkah came out,” as mentioned above.
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And through this, specifically afterward, the level of “she went down to the spring and filled her
pitcher” is drawn down, as explained above; and therefore there was in this a great and intense joy,
etc.
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And also because this is like the very level of “the wealth of His house,” which is hidden in the let-
ters of the Torah; for the mitzvah of the water libation is not stated explicitly in the Torah,
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but our Sages revealed to us that it is alluded to in the Torah: the mem on the second day, the yud
on the sixth day, and the mem on the seventh. And this is “the wealth of His house,” which is hid-

den and concealed, etc.
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And with all this will be understood what is written, “The rivers have lifted up their voice; the rivers

shall lift up their dochyam.” And the Zohar explains, on Parshas Va’eira (page 23a): “These are the

9

rivers, as it is said, ‘And a river went out of Eden, etc.
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And this is the level of Binah (understanding), for through contemplation of the greatness of the

Infinite One (Ein Sof), blessed be He, the fiery flashes of love are born, to cleave to G-d. And this is
“The rivers have lifted up their voice”: it is the ascent from below upward.
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And so too the Targum [renders], “their voice in song.” This voice is the level of song, which is an
ascent, as is known from the matter of the song that the Levites say; and afterward, through this, a

drawing down from above to below is drawn.
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And as explained above, through “And behold, Rivkah came out,” in the level of ascent, through
this afterward “she went down to the spring and filled her pitcher,” as mentioned above; and as it is

written, “If he sets his heart to Him, His spirit and His breath will be gathered to him.”
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And this is “the rivers shall lift up their dochyam,” and its Targum is, “The rivers will receive the
reward of their praises”: the reward is the drawing down from the Infinite Light (Or Ein Sof),
blessed be He, that is clothed in the Torah, “wise, but not with a known wisdom,” which is above

the level of Binah and comprehension.
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And it is in the manner of “He sends forth springs into the streams,” and as is explained in the
Zohar, Parshas Chukas (page 181a). And it is called “dochyam,” an expression of clearness and

brightness, as in “pure myrrh” (mar deror), which we render [in Aramaic] “mira dachya.”
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And this indicates the laws of the Torah, as explained elsewhere on the matter of Mordechai. And it
is also an expression of purity, as in “concerning the ayil kamtza [locust], that it is pure (dachan)”;
that is, the drawing down of supernal Chochmah in the Torah is to separate the pure from the

impure.
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And they are called “dachyan u’mesaavin” [pure and impure|. And also “dochyam” [is] “dach
yam,” that is, a pitcher (kad) that is drawn from the sea (yam) of Chochmah, as it is written, “and
she filled her pitcher, etc.”

likuteitorah.com/torah-ohr/toldos/ 29



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2 M3 AR AR 11299 199717 kP 0731 oon...

TIRY IV WA N2 RIAY [Pen vrreTa [ wn wenTs) PRWIDTY MPOYY PRIy [(mwv P 8°97 aN
13 X°32 2w B7Y R”13 w71RIY M7 9OWY KOT DRI 22091 .RIZI

And also, “dochyam” is an expression of depth and lowliness, as Rashi explains, which is the level
of the return and self-nullification (bittul) that follows the running. And it is written, “and with the

crushed and lowly of spirit,” and as explained elsewhere on the verse “And we dwelt in the valley,

”»

etc.
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And as it is also written, “What house could you build for Me, etc.... but to this one I will look: to the

poor and the broken of spirit, etc.”
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And then [the verse] explains what the virtue of this reward is: “More than the voices of many wa-
ters, the mighty, etc.; mighty on high, etc.” And the explanation is as explained in Pri Etz Chaim,
Sha’ar Yom HaKippurim, chapter 3, that there are supernal voices from which Abba and Imma are

nourished, etc.; see there.
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And see what is explained on the verse “And all the people saw the voices, etc.” And this is “Your
testimonies are very faithful; holiness befits Your house,” by way of analogy, [as in] “With wisdom a
house is built,” which refers to the words and letters of the Torah, which were drawn down and built
through supernal Chochmah.
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“Your testimonies are faithful”: “testimony” is an expression of knowledge, as it is written, “And
with knowledge the rooms are filled with all precious wealth,” which is called “the wealth of His
house.”
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And this is “holiness befits Your house”: it is a drawing down from the level of the supernal
Holiness, the Infinite Light, blessed be He. “Havayah, for length of days” is as our Sages said con-

cerning the seventh millennium, “a day that is entirely long.”
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And the matter is: the meaning of “entirely long” is that even at its beginning it is long. But seem-
ingly, the term “length” applies only to the conclusion and end, and not to the beginning; so how is
it “entirely long,” even at its beginning?
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But the intent is that there will be a revelation of the Infinite Light, blessed be He, which is clothed

in the supernal hiddenness called Arich Anpin, as it is written, “long-suffering (erech apayim),

”»

etc.
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And it is called Arich Anpin, meaning that it can be drawn down also below into Asiyah, for before
Him, blessed be He, spirituality and physicality are equal, and He makes them equal.
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And therefore the revelation below, in the lower unity, will be as in the higher unity. (And see what
is explained on the verse “And now, please, let [the power] be great, etc., as You have spoken, say-

ing: Havayah is long-suffering, etc.”)
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And therefore it is entirely long, at the beginning as at the end, for it is the revelation of the level

that has no beginning and no end. And similar to this is the saying of our Sages, “The cup of King

Mashiach holds two hundred and twenty-one lugin,” which has no explanation at all according to

its plain meaning: what is the significance of two hundred and twenty-one lugin specifically?
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Rather, the intent is that the cup is the vessel for the revelation of the Infinite Light, blessed be He,

and the revelation in it will be from the level of “erech apayim, etc.,” as mentioned above.
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An Explanation of the Above
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An explanation of the above.
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To understand the explanation of the matter [stated] on the verse, “If a man would give all the
wealth of his house for love,” etc. Now, “im” (if) is an expression of “when.”
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For there is an “im” that does not serve as an expression of doubt but as an expression of certainty,
as in “Im (when) you lend money,” and “V’im (and when) the Jubilee shall be,” etc.
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where this is not an expression of doubt at all; rather, the thing will certainly be and come about,
and the word “im” is nothing but an expression of “when.”
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That is: when you lend money to the poor man, you shall not be to him as a creditor; and likewise,
when the Jubilee shall be, etc. And so too, “If a man would give,” etc.
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means: when a man will give, etc., that he will certainly give. And this refers to the future (for

9 &

“yiten,” “would give,” is the future tense): that in the Time to Come a man will give all the wealth of

his house.
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For in this time it does not come to revelation, to be on this level, that one would give all the wealth
of his house; but only in the Time to Come specifically.

DY Wrn 7Y RIM .N°20 T1N2 DONNRAY 20310 MAXIRG 1722 11997 AN0°2 117 737 °2 1Ay

L0911 7 1171 25 1IRPR 00T

And the explanation: now, “the wealth of his house” is like the treasures and hidden stores that lie
within the house. And this is along the lines of what is written, “And by Daas (knowledge) the cham-

bers are filled with all precious and pleasant wealth.”
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Now it is written, “With Chochmah (wisdom) a house is built, and with understanding it is estab-
lished, and by Daas (knowledge) the chambers are filled.” The explanation: “with Chochmah” is
only the essential building of the house alone, which [refers to] the letters of the Torah, which are

called “houses,” as is known.
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“And with understanding it is established” means: the main sustaining and setting up of the form

and content of the house, with its many rooms and its exits and entrances, is through Binah (un-

derstanding) specifically. But “by Daas” all the chambers are filled with precious wealth, etc.
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To understand all this, we must first set down one introduction, explaining the matter of the order
of the chain of descent (hishtalshelus) of the ten Sefiros of Atzilus: what their order and manner

are.
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Now we find on this, in the words of the Kabbalists (in Etz Chaim and in Pardes), two modes which,
seemingly, are almost opposites. The first mode: that the levels of the hishtalshelus are one be-
neath the other.
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That is, the level of Binah was emanated from the level of Chochmah, and the level of Daas from the
level of Binah. And these three are the first three [Sefiros]. And from them Chesed (kindness),

Gevurah (restraint) and Tiferes (beauty) were emanated, likewise in the manner described above.
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Now this physical depiction is, by way of analogy, [as in] “From my flesh I behold,” etc.: like the ten
powers of the soul that are clothed within the limbs of the body, where the first revelation is in
Chochmah, which is the level of the flash of intellect, in the manner of a point, etc.
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And Chochmabh is called “ko’ach mah” (the potential of “what”), etc., because it is not yet grasped;
and it is called the level of the yud, a point, etc. And from it the level of Binah is drawn forth: the ex-

pansion of comprehension in length and breadth.
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This is the level of the hei, etc. And these are the father and mother that give birth to the emotive
attributes (middos), love and awe; for according to his intellect and his contemplation of a thing,

he gives birth to love for that thing or awe of it, etc.
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So too above, in the World of Atzilus, in the order of the chain of descent of the ten Sefiros: the level
of supernal Chochmah of Atzilus is the beginning of revelation, and it is the level of the yud of the
Name Havayah, which is not yet in a state of revelation, “and Chochmah is found from ayin
(nothingness)”;
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and therefore the Infinite Light (Or Ein Sof) is clothed in Chochmah specifically. And from the level
of Chochmah the level of Binah of Atzilus was drawn forth, which is the level of the revelation of ex-

pansion in length and breadth, called the hei,
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and it is called “the mother of the children.” And the second mode of the order of the chain of de-
scent is that they are in the form of three lines: Chochmah, Chesed and Netzach in the right line,
etc.
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It follows that according to this order, the levels of Chochmah, Binah and Daas are not drawn one
from another. And also, none of the middos derives mainly from the first three [Sefiros], since

Chochmah and Binah stand in two parallel lines, etc.
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Now the main difference between the two modes in the order of the chain of descent mentioned

above is in two respects. The first: according to the first order, in which Chochmah, Binah and Daas

are one beneath the other, it follows that Daas stands below Chochmah and Binah
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and above Chesed and Gevurah, for it is what draws the illumination of Chochmah and Binah into
Chesed and Gevurah. This is not so according to the second order, in which they are in three lines:
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it follows that Daas is in the middle line and does not stand beneath Chochmah and Binah, but only
beneath Keser (the Crown), and it draws the illumination of Keser into Chochmah and Binah and

into Chesed and Gevurah, aswill be explained.
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And the second: according to the first order, the main birth and existence of the middos is from
Chochmah and Binah, through Daas which draws [them] down, as above.
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This is not so according to the second order: they are drawn from the level of Keser, through Daas,
which draws into them the illumination of Keser specifically. And the explanation is that both are

true.
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This will be understood from what is known, that there are two levels of Daas: upper Daas and low-
er Daas. Upper Daas is that which is drawn from the level of Keser and connects and unites
Chochmah and Binah, and Chesed and Gevurah,
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through the illumination of Keser. And lower Daas is the Daas that spreads within the middos, to
draw into them the illumination of Chochmah and Binah. And it is also known that there are two

levels of middos.
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The first: middos whose main existence is from Chochmah and Binah — by way of analogy, in man
below, when the middos are only according to the intellect, for the intellect is what gives birth to

them; and a child, whose intellect is short, etc.
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And the second is the level of middos whose source and root are above the intellect, only that they
go out and are drawn by way of the intellect; as is written in the Ra’aya Mehemna that Z’eir Anpin is

attached to and hangs upon Atika, etc., and as is explained at length elsewhere.
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And now the two levels in the order of the chain of descent will be properly understood and ex-
plained. For the second order, in which they are in three lines, etc., concerns the middos whose

main existence is not from Chochmah and Binah but from the level of Keser, which shines in them,
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as in the saying mentioned above, that “Z’eir Anpin is attached to and hangs upon Atika.” And this
is through the level of upper Daas mentioned above, which is from the level of Keser and connects
and unites the level of Chochmah and Binah, etc., so that the level of Daas turns out to stand be-

tween Chochmah and Binah and beneath Keser, etc.
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Whereas the first order concerns the level of the middos whose existence is only from the intellect;
and this is through the level of lower Daas, which spreads within the middos and shines into them

the illumination of Chochmah and Binah, etc.

M2 AR3I 790NMRY AR NPT PN 790N 1°20% 9778 9IR°2 NDoINa DI 071370 9O 1At
RIT NITAM DTN AP°Y 09 19YRR RN 925 TINT 1RYR NPT N2 121 11mm INANT YT
.[113°27 fmonn] 3”900

To understand all the above with further explanation, we must first understand what the level of
Daas is. And first we will explain the level of lower Daas, and from it the level of upper Daas will be
understood. For it was already explained above that the main birth of the middos is from
Chochmah and Binah.
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We need to understand what function Daas serves. But the matter is that Daas, everywhere, is of
the level of the inner [dimension].
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So too here, the level of Daas that spreads within the middos is the inner dimension (pnimiyus) of
the middos, which is their ultimate refinement. For Daas
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means connection; and because of the connection of the level of Chochmah and Binah within the
middos, it refines and distinguishes between good and evil, so that the middos will not be mixed of
good and evil. For the middos, by their nature, as they are born, can be mixed of good and evil.
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Therefore the nurture of the external [forces] is from the middos, as with Avraham, from whom
Yishmael came forth, etc. And so too in the service of G-d: from the level of love and the arousal
“like flashes of fire,” [that comes]| through contemplating the greatness of G-d during prayer, one

can afterwards come to anger.
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It must necessarily be that even during prayer there was some slight admixture of something for-
eign. For if it had been of the level of G-dliness alone, which is the revelation of G-d’s light upon his

soul during prayer,
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from where would he afterwards come to anger and the like, which is the level of the nurture of the
external [forces]? As is known, the external forces draw nurture only from the level of the back

(achorayim) of the Name Elokim, which is the matter of the level of concealment, etc.
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(And this requires examination [in light of] Tanya, chapter 28. And one must say that what is said
here, “some slight admixture of something foreign,” is on account of the clothing in the animal
soul, whose middos are the ones that are mixed of good and evil; and because the G-dly soul is
clothed in it, etc. And the proof is that even during prayer it did not leave its sheath and its clothing

entirely, altogether, etc.
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And this is exactly as is written there in chapter 28, that the kelipah exerts itself, etc. And also from
the proof that will be explained from the incident of Rabbi Chanina ben Teradyon it is implied like-
wise, as stated, for there too it entered his mind that he had erred about himself because of the nat-

uralness of his animal soul, which may have assisted in his service, as will be explained.)
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With this will be understood the story of Rabbi Yose ben Kisma with Rabbi Chanina ben Teradyon,
[to whom] he said, “I will be amazed if they do not burn you,” etc. And he answered him, “Heaven

will have mercy”; and he said to him, “I am telling you words of reason,” etc.
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And Rabbi Chanina said to him, “What am I [destined for]| as to the life of the World to Come?” And

he said to him, “Has any deed come to your hand?” etc. And he answered him, “Purim money,”
etc., “and I divided it among the poor.”
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End of quote. Now, seemingly, his question, what [awaits] him in the World to Come, is very puz-
zling: if he is giving up his life for the sanctification of G-d’s Name, in that he was gathering assem-

blies in public, would he still not have a share in the World to Come?
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And also, what did Rabbi Yose ask, “Has any deed come to your hand?” What kind of answer is this
to his question? etc. But the matter is that Rabbi Chanina ben Teradyon was in doubt about himself
concerning the matter of his giving up
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his life for the sake of occupying himself with Torah: whether it was truly for the sake of Heaven
alone. Although he was an outstanding tzaddik and truly studied for its own sake, nevertheless,
since there are people who, by their nature, their temperament and their middos, draw the desire

and longing of their whole heart to the study of the sciences,
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and for their thought, heart and intellect to be always attached to them. And the proof is from the
philosophers of the ancient nations, who were great ministers lacking none of the world’s

delicacies,
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[yet] they would leave all pleasures and occupy themselves with all their heart and the longing of

their soul in the study of the sciences; all day and night his thought is not free
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[from seeking] to understand and to go deeply into the matter of the sciences, and it is pleasant to
his soul and he delights in them as much as another [delights] in all the pleasures of the world. And

this was not for them on account of their faith,
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for they were star-worshipping gentiles, who have no compulsion or faith that would cause them to
have, in their occupation with their sciences — astronomy, mathematics and philosophy, external
wisdom — a wondrous delight; but only on account of the temperament of their nature, which com-

pels [them]| very strongly, with a wondrous desire that is born in such a nature.
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And there is one among them born with a different temperament, who does not crave and desire
the sciences; even though he understands them, he has no pleasure in setting his thought on them
even for one moment, but only after the stubbornness of his heart, “only evil all the day”; for this

his soul yearns.
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And the cause of this is the humors. There is one in whom white bile dominates, who is unable to
concentrate his thought on one thing, even though it is intellectual, and he takes no delight in it at
all.
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And there is one in whom black bile dominates from birth: his soul longs greatly for wisdom, “all
[other] desires cannot compare to it” — as all this is explained in the Rambam’s Eight Chapters; see

there, chapter 8.
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Therefore among Jews too one will find natures divided like theirs; but [in a Jew] his soul will be

drawn to a thing customary among Jews, such as the study of the Oral Torah: his soul and heart
will long to meditate in it day and night without ceasing.
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Therefore Rabbi Chanina ben Teradyon feared that perhaps his bodily nature too was causing his
self-sacrifice for the sake of wisdom. Although it was certainly only a tiny bit, nevertheless this is

not “to Havayah alone,” etc.
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And he asked Rabbi Yose how he could ascertain this about himself: whether he is among those

who inherit the World to Come, in whose heart there is only One, etc. And he answered him: this
can be clarified only if a deed has come to your hand.
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That is, a test, in which the distinction [lies]: if it comes from the nature of the body, then even
though he desires with a wondrous desire, in any case it will not reach self-sacrifice (mesirus ne-

fesh), etc. And he told him that the Purim money, etc.,
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which is a matter of distributing money — this is a sign and proof that in his self-sacrifice there is
not even the root of the humor, etc. For the trait of black bile mentioned above causes the trait of

miserliness,
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and white bile [causes] distributing [money], etc. Therefore he answered him, “If so, may my por-
tion be of your portion.” From this it is understood that his self-sacrifice for the Torah is only be-
cause in his heart there is only One, and there is no natural admixture in it at all.
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From all this it is understood that there can be, in the middos of the soul, a level of admixture, so
that even in a middah that seems certainly entirely good, it can be that there is still some slight ad-
mixture in it, etc.
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Therefore, for there to be refinement of the middos to their ultimate [degree], it is through the level
of Daas; that is, it draws out the inner dimension of the middos.
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For this admixture of good and evil pertains mainly to the outer dimension of the heart, which is
not so in the level of the inner dimension of the heart, etc. (See what was written above, at the end

of the discourse beginning “To understand the matter of the blessings,” etc.)
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Now all this is on the level of lower Daas, which spreads into the middos of love and awe. For this
Daas is beneath Binah; and the love that is born from Binah and Daas is called ahavas olam (world-
ly love).
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And in the Zohar it is called ahavah zuta (lesser love). And from this we can also understand the
level of upper Daas. For there are two kinds of middos.
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The first: the middos that are born from the intellect; and when they are born and drawn from the

intellect through Daas, they are in a state of inwardness, and refined, more [free] from all dross.
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And the second are the middos that are above the intellect; [this love] is called ahavah rabbah

(great love), which is in every soul. And above, it is the level of the middos within Keser: the Chesed
and Gevurah of Arich Anpin,
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which are above the intellect, that is, Chochmah and Binah, only that they are drawn by way of pas-

sage through Chochmah and Binah. And they are drawn through the Daas that stands in the middle

line, aligned directly beneath Keser.
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Whereas Chochmah and Binah are Chochmah, Chesed and Netzach on the right [and] Binah,
Gevurah and Hod on the left. Therefore, through this Daas, the middos of Keser, which are middos

above the intellect, are drawn so as to be drawn into Z’eir Anpin.
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And below, it is the revelation in the middos of the heart, etc. And this level of ahavah rabbah is

also present in everyone, as is written in Tanya (end of chapter 46) on the verse, “I was as beasts

(behemos) with You” — behemos is plural, etc., the upper Daas that includes Chesed and Gevurah,

etc.; see there.
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And this is the idea of Rivkah, which is the level of a tie and binding together of three or four cattle;

for she is the level of ahavah rabbah, which is the middos above the intellect, which are the level of

the inclusion of all the middos together, with no division among them at all
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(and as above, that Daas includes Chesed and Gevurah, which are the “two crowns” drawn from the
shoulders of Arich [Anpin]). For in the middos whose main coming-into-being is from the intellect,
division of levels applies,
IR {IRT? T2 POV INIKY IR PO 7RO NN 11K RIT AR ORI Down NI 0D
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for the very intellect that gives birth to love is not the same intellection that gives birth to awe, and
the intellect that gives birth to awe is not the one that gives birth to love.
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Therefore the middos born from them are the level of branches that separate from one another;

whereas in what is above the intellect, division does not apply at all. And this is like the difference

between the World of Akudim and the World of Nekudim:

IPRWM 990 MIPRANT QN2 1°RY R 933/ 05331 2992 [memipy] PTIPY [mvno qwya) 079 93 TRy
.”P'?ﬂ'l?: NP1 0n 0°7Pa2

that in Akudim all ten Sefiros are bound together in one vessel, and there is no division among

them at all; whereas in Nekudim they are ten separate points.
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And this is because Nekudim is from the level of Chochmah (for in the matter of ta’amim, nekudos,

tagin and osiyos, the nekudos are the level of Chochmah, etc.), and there division applies; but

Akudim is from the level of Keser, for there it is above division.
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Therefore the level of the middos above the intellect, called ahavah rabbah, which is in every soul
— this is called the level of Rivkah, which is a tie and binding of several beasts; that is to say, the ac-
tual inclusion of the middos together.
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And this is [the meaning of] what is written, “And she went down to the spring”: it can be explained
according to its plain meaning, an expression of actual descent. For Chochmah is called a spring,
since “Chochmah is found from ayin (nothingness),” from the level of Keser, like a spring that
wells up from beneath the earth. And a river is the level of Binah.
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Now, in relation to Rivkah, which is the middos within Keser, the drawing-down into Chochmah
and Binah is therefore called “and she went down to the spring” (and see what is written in the ex-
planation of “And Havayah our G-d brought us out of Egypt”: Abba and Imma, which clothed the
arms of Arich Anpin, etc.). “And she filled her pitcher (kadah)”: this is the twenty-four (kad) books
of the Torah,
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for the Torah comes forth from Chochmah. And in divine service, this is that through ahavah rab-
bah one draws down the revelation of the Infinite Light (Or Ein Sof) into Chochmah and into the

Torah, which comes forth from Chochmah.
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“And she came up”: for in truth this descent is an ascent. For the meaning of “the Torah comes
forth from Chochmah” is that its revelation is from Chochmah,
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but its root is above Chochmah. For the 613 mitzvos of the Torah, together with the seven mitzvos

of the Rabbis, are the 620 pillars of light, which are the level of Keser; and so the Torah is drawn

from the Chochmah within Keser,
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which is higher than the level of the middos within Keser, called Rivkah of three cattle, as above.
(And see what is written elsewhere on the matter of the waving of the two loaves upon the two

lambs.)
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And this is [the meaning of| “Many waters cannot extinguish the love.” That is, since this love is the
level of ahavah rabbah, whose root is above the intellect, therefore the many waters
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and the rivers — which are comprehensions of G-dliness drawn from Chochmah and Binah of

Atzilus — cannot quench this love, since its root is above all comprehensions and it is drawn from

the level of upper Daas, which draws down the level of the middos within Keser, etc.
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But “If a man would give all the wealth of his house... boz yavuzu” — an expression of plunder and
spoil. For “his house” refers to the letters of the Torah, as it is written, “With Chochmah a house is
built.”
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And “the wealth of his house” is what is written, “And by Daas the chambers are filled with all pre-
cious and pleasant wealth”; and this is the level of upper Daas, which draws down the revelation of
the level of Keser, which is above Chochmabh.
IR 172 WA (12 yaw o] DPYAWANI [anoaw nn] ”2WAN QAW [n021 onon] 2”0 72010 1T DYM
.'{”7":')311'!1 N°XO%MY 7901 mrzzyb IR '[1”737?! 11%9 21953 N 11717 N
And this Daas connects Chochmah and Binah, which are the Written Torah and the Oral Torah, and
draws into them the light of Keser; that is, that there be a revelation of the Supreme Will: how to
make the sukkah, the tzitzis and the tefillin.
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Therefore the above-mentioned level of ahavah rabbah too will have its thirst quenched through
this revelation, since it too is a drawing-down of upper Daas. And not only that,
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but it is a drawing-down from a level much higher than the drawing-down of the middos that are
above the intellect; for the middos are the level of the seven lower [Sefiros] of Arich Anpin,
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whereas “the wealth of his house,” which is the Torah, is the level of the first three [Sefiros] of Arich
Anpin. (And see what is written in the discourse on the shofar, that Keser is intermediary between

the Emanator and the emanated, for it has [something] of the lowest level of the Emanator, and this
is the level of the first three of Arich Anpin;
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and it has the level of the root of the emanated, and this is from the seven lower [Sefiros]; see there.
Accordingly, it is understood how this level of “the wealth of his house,” which is drawn through
the Torah, being from the level of the first three, is infinitely higher even than the level of the mid-

dos that are above the intellect, which are the level of the seven lower [Sefiros], etc.
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And this is “And she went down to the spring,” etc., “and she came up”: which is a great ascent,
above the level of Rivkah. And the explanation of the matter — that this Daas, which is drawn
through the Torah, namely what is written, “the wealth of his house,” is higher than the level of the
Daas that draws down ahavah rabbah — will be understood with what is written in the Arizal’s

Likkutei Torah, Parshas Shemos, on the verse
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“|And Havayah saw] that he turned aside to see”: that the level of the Daas that includes the “two
crowns,” though they are the middos of Keser, is below the level of the Daas that includes the “two
inheritances” of Abba and Imma, etc., which draws down the first two joints, which are the level of
Chochmah, Binah and Daas within the Chesed and Gevurah of Arich Anpin.
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And see what is written in Parshas Re’eh, [on] “See, I set before you,” on the matter of “Day by day
He loads us,” etc.; see there. And the connection of the 310 worlds to this Daas will be understood.
And also, the root of this Daas is higher still, namely from the tikkun “and truth,” etc. And this is

[the meaning of] what is written, “The Torah of truth,” etc.)
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With all this will be understood the saying of our Sages, of blessed memory, that a person is obliged

to recite one hundred blessings every day. [Why] must it be the number one hundred specifically?

But
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the explanation: “Do not read mah (what) but me’ah (one hundred).” For mah is the level of
Malchus, the light that fills all worlds (memalei kol almin); and one must draw down from the level

of the light that encompasses all worlds (sovev kol almin) into memalei kol almin.
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And this is through Keser, which is the intermediary between the Emanator and the emanated.

Therefore there must be one hundred blessings specifically, to draw down from the ten Sefiros of
Arich Anpin, [each| comprising ten,
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that is, so that the drawing-down be also from the first three [Sefiros] of Arich Anpin, as above. And
this is [the meaning of]| “The saying of the man raised on high (al),” for the ayin indicates the seven
lower [Sefiros], and the lamed the first three.
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(And with this will be understood what our Sages, of blessed memory, said: that one hundred peo-
ple used to die every day until David instituted one hundred blessings. And the connection must be

explained: how, through the hundred blessings, they stopped dying.)
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But the matter is that through this revelation of sovev kol almin, the Resurrection of the Dead will

take place in the Time to Come. Now the idea of the Resurrection of the Dead is that there will be a
body with innards and intestines, living and enduring forever without eating and drinking.

557 MAT QX 27y .wWnn NPRAw N1PIMAY MY 7°RpT ¥”10 1993 [momw] TP 2P ROR 7RI BEY

. nen®

And how can this be, except through there being a revelation of sovev kol almin, before which spir-

ituality and physicality are truly equal? Therefore the body too will be able to live from this.
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And by way of analogy: in man there are two kinds of drawing-down. The first is in the manner of
inwardness: the intellect in the brain, and the middos in the heart, the power of action in the hand,
etc.
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And the second is the level of the encompassing (makif): this is the will and the thought, which are
present even in the foot; for as soon as he wants to move his foot, his foot moves, etc.
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And although the foot is not a vessel for the revelation of thought, nevertheless the thought acts
upon it; and this is the level of the encompassing. And in the same way, the physical body too will
receive life-force and existence, as nourishment, from the Infinite Light (Or Ein Sof), blessed be

He, itself. And this is sufficient for the understanding.
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“And Yitzchak’s servants dug in the valley... a well that
princes dug”
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“And Yitzchak’s servants dug in the valley,” etc. “A well that princes dug,” etc. For behold, it is stat-
ed in the Gemara on [the verse] “And the fourth river, it is Perat”: “It is the one from the
beginning,” from which [the river] parted into four heads; that is, three went out from it, and the
fourth

nnNn 8 997 RAPI07 099211 0PIWAw MY 931 NEn avnD Mt 93 1nRY 1R3ya X

.01 0% IR REMY NOYIN 777903 7Y 729 23911 YR

is [Perat] itself. And they said: All the rivers are lower than Perat, and all the springs in the world
well up from the ladder of Perat. Meaning: beneath the ground it bores its way onward, until with a

little digging one finds a well of living water.

2°N3 3T PV LN I RIT AN 1 APV 1170 DN 0O IR RAPY 711 231 1IN TR0 2
9 137 DR MPWRD 1797 K1 9

At first glance it is puzzling: why should it be called a well of living water, since the essence of its

welling up is from the river Perat? The explanation is this. Behold, it is written, “And a river goes

out from Eden to water the garden,” etc.
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“The garden” (1”3, gan, 53): the fifty-three portions (sidros) of the Torah. Meaning: as is known, at
first one must accept the yoke of the kingship of Heaven completely, that is, believe with complete
faith in the unity of G-d,
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that He brings all the worlds into being, and all before Him is considered as nothing, and all is one,

etc. And when a person contemplates during the Shema and sets his heart well upon the matter of
[G-d’s] unity, and truly accepts upon himself the yoke of [His] kingship —
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for “Yaakov is the lot of His inheritance”: their desire is to cleave to Him with all their heart, and
they believe in the One and desire Him — yet there is no place in which the level of “One” may rest

after he has accepted [it] upon himself.
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And it has no place except in the Torah. That is: immediately after accepting the kingship of
Heaven, he should study the Oral Torah in depth, with his thought, his intellect and his speech; and
before his study he should contemplate the unity of G-d, etc.
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And through this, engagement in Torah with all the depth of his thought and his heart, etc., will
come about for him. And this is called “And a river goes out from Eden.” Meaning: “from Eden” —

from the Holy One, blessed be He, who is called “Eden”; and “river” is a term for drawing down.
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Meaning: when G-dliness is drawn down from above to below through the acceptance of the king-
ship of Heaven, this drawing-down waters the garden, which is the Torah, which is “the four cubits
of halachah,” in the place of the Holy of Holies — “the Torah is the King’s palace” — in which the

unity of G-d rests, etc.
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When the level of “a river goes out from Eden” is fulfilled in him in his prayer and in his set study
immediately after prayer — but afterwards he must occupy all his thought, etc.,
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with the affairs of the lowly world, and he forgets all his contemplation in accepting the kingship of
Heaven because of the physicality of his body, on account of his meager understanding (daas), and
he becomes very distant from the state in which he had understanding in his prayer and his service
in Torah, etc. —
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therefore He gave us mitzvos to perform all day. For the matter of the practical mitzvos is that they

are lofty, exceedingly high in their inner dimension (pnimiyus) and their root,
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only they have been clothed in many garments in the chain of descending worlds (hishtalshelus),
etc. Nevertheless, they allude to the lofty level that is in their root: for example, the mitzvah of tz-
itzis, whose meaning is on high in the supernal worlds, and its mitzvah has been clothed in eight

threads of wool and five knots, etc.
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Therefore the mitzvos do not need a person’s service to rectify them and to aim at their true es-
sence, for “mitzvos do not require intention,” since they themselves are rectified and have de-
scended step by step from above to below, etc. And [for] one who performs the mitzvah, the draw-
ing-down of G-dliness that he brings about is not by virtue of his service, but only because of the

mitzvos themselves, etc.
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This is not so with Torah and prayer, which is the service of the heart: it depends specifically on the
person’s intention, etc. And the main intention needed in performing the mitzvos is that he first
contemplate how very far he is from G-d,
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through his being taken up all day with the vanities of the concerns of this world, and the physicali-
ty of his material nature, and his sins — a separating screen, [keeping him] from drawing near to
G-d even a little. And he should contemplate
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this thoroughly and minutely, and break his heart with this contemplation, and his heart will be

humbled — because nevertheless he does desire to draw near to G-d through His Torah, etc. And he

should have [this] intention in a mitzvah that comes to his hand, while performing it.
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For this is like a well of living water that wells up from beneath the ground from a river: although
the river is not called “living water,” the water that comes out of it and bores its way through the
thickness of the ground’s earth is called “living water,” because it is refined and purified by being

pressed to come out through the material earth.
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And exactly so is the performance of the mitzvos: at first, in his prayer and service, he had the level
of “a river goes out from Eden” mentioned above, only it became covered and hidden within him

through the physicality of his body’s longing all day.
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And when he performs the mitzvah that wells up from the river mentioned above — meaning, be-
cause he remembers that he has already accepted upon himself the kingship of Heaven with all his
heart, and therefore he performs his mitzvos to enter under the yoke of His kingship; even though
now he does not have the level of the river mentioned above, he relies in his heart on having al-

ready resolved in his heart to serve G-d in truth — this is
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like a well of living water, because this small measure in the service of G-d is very pleasant to him,

since he has contemplated that he is very, very far from G-d.
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And [when] he performs the mitzvah in the manner described above, [so] that it is very sweet and
pleasant to him to perform the mitzvah, etc. — like the well: when one digs in the ground and finds
water, it is living water because it has passed through the thickness of the earth; so too the perfor-

mance of the mitzvos: his performance of it wells up from the river mentioned above, etc.
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And this is [why] the Arizal rejoiced greatly in performing the mitzvos, and therefore merited the

holy spirit (ruach hakodesh), and did not rejoice in his [own] service, etc.; for the mitzvos in them-

selves, their holiness [is their own], etc.,
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as [explained] above. And his doing it came from contemplating how lowly his closeness to G-d is.
For this is the true trait of humility that is said of Moshe our teacher, peace be upon him; for the es-
sence of lowliness before every person —which, they said, is impossible except in this way — is that

he sees in his fellow that he is closer to G-d, etc.
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And this is [the meaning of] “A sated soul tramples honeycomb” — even honey is bitter to it — “but

to a hungry soul every bitter thing is sweet.”
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Meaning: the well of living water mentioned above — through his digging in the earth of his body,
when a little water comes out, it is sweet and very pleasant to him, because his body is hungry in
the service of G-d. And this is “A well that princes dug.”

likuteitorah.com/torah-ohr/toldos/ 58



TORAH OHR - PARSHAS TOLDOS - MAAMAR 5 119292 AWK 77w 1°72 12 177 1IR9

TORAH OHR - PARSHAS TOLDOS - MAAMAR 5

111292 AWK ATW 1°92 %12 157 AR9

“See, the fragrance of my son is like the fragrance of a
field”
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“See, the fragrance of my son is like the fragrance of a field which Havayah has blessed.” [We need]
to understand: Yitzchak thought it was Eisav, so how was he so esteemed in his eyes? Also, in truth
it is not understood how Eisav [stood] in Yitzchak’s eyes.
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For at one point the verse says, “for [there was| game in his mouth”: that he would deceive him with
questions such as how one tithes straw, etc.
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And at another point the verse says, “The voice is the voice of Yaakov”: that is, because he said, “for
Havayah your G-d brought it about [for me],” etc., and he knew that Fisav does not have the Name
of Heaven fluent on his lips.
noan By 2T nPyn na RITY PAXT [72a0] 1227 n?08 R3TTT RN°O0I0 WY 1377 7 17391 R
PIXYT MDVYI WYT KW WY KL 15w N100M

But the matter is this: Eisav is “the dross of gold” (sosfisa dedahava), the refuse of Yitzchak’s
Gevurah (restraint), which is the level of the superiority of gold over silver; and from its refuse
Eisav came forth. And “the head of Eisav [lies] in the bosom of Yitzchak.”

likuteitorah.com/torah-ohr/toldos/ 59



TORAH OHR - PARSHAS TOLDOS - MAAMAR 5 119292 AWK 77w 1°72 12 177 1IR9

RNIIRONT 1IN0 771° 7310 O 1D 1IDRMY SI¥7 NIWPA 23RN0 RY WO AN KW 1AV 1P
[t Ay mr Y9N AR [emea] PRRN AWATPIY N1AT RINY

To understand the matter of the “head”: there are eleven spices of the incense, “the balsam and the
onycha,” etc., and they correspond to the ten crowns of impurity (kisrin demisaavusa); this is the

life-force within holiness that gives life to the “one opposite the other.”
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For just as in holiness there are ten Sefiros, so in kelipah (the husk) there is exactly [the same]: a
glimmer from the ten Sefiros of holiness. But in holiness [they are| “ten and not nine,” and not

eleven, whereas in kelipah it is the eleven spices of the incense.
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The explanation: concerning the life-force (chayus) drawn forth in holiness it is written, “and the
host of heaven bow down to You,” for they are nullified, because they apprehend the life-force
drawn upon them from His holiness, may He be blessed. The kelipos (husks), by contrast, raise

themselves up “like the eagle,” etc.,
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with brazenness. This is because the life-force drawn to them is, within them, in the mode of exile;
therefore, even though they receive life-force from holiness, they are not nullified. On the con-
trary, they raise themselves up “like the eagle,” etc., and the life-force drawn to them is swallowed
up within them.
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But how, then, do they live and endure from holiness, since the life-force is swallowed up within
them? This is the matter of the frankincense (levonah) among the eleven spices of the incense: it is

the encompassing light (Or Makif) above them, which is not swallowed up within them.
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And because it is an encompassing light, above their awareness, and they do not sense it, while the

life-force drawn to them inwardly is swallowed up, as explained above, therefore they grow

haughty and raise themselves up with brazenness, as explained above.
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The level of frankincense is what joins the ten Sefiros of holiness so that they shine into the ten

Sefiros of impurity. And it is “the head of Eisav”: that is, the level of the encompassing [light] from

above is included in “the bosom of Yitzchak,” truly within holiness.
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Therefore, from the side of the level of the encompassing [light], Eisav asks how one tithes straw;

and from the side of the inner dimension (pnimiyus), the Name of Heaven is not fluent on his lips.
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Now it is known that the life-force in the ten crowns of impurity is because “he swallowed wealth,
and he will vomit it up,” and “[there is] a time when man rules over man to his harm.”
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This is because of the sparks that fell into them at the beginning of the world’s creation, in the shat-

tering of the vessels (“and he reigned, and he died,” etc.), and also on account of the sin of the Tree

of Knowledge,
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as is written in Sefer HaGilgulim. Therefore the life-force is drawn to them, being in them in the
mode of exile, as our Sages, of blessed memory, said: “Israel was exiled only so that converts would
be added to them.” So too in Eisav there were sparks, such as Rabbi Meir
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and Onkelos, Shemayah and Avtalyon, and Ovadyah; and from them came the “game in his
mouth.” And Yitzchak wanted to draw them out from [Eisav] himself, not through Yaakov.
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For even now “he swallowed wealth, and he will vomit it up,” only it is through Yaakov, who is the
level of Z’eir Anpin (the emotive attributes), in which all the lights above are included. He en-
clothes himself in Yetzirah on the weekdays, the level of “his servant, the elder of his house,” to

raise up from there and to refine, as explained above.
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But Yitzchak wanted this to be not through Z’eir Anpin, but that there be a revelation of the super-
nal lights in Eisav himself; and this is the matter of an addition and increase of light.
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For to refine the good from the evil one must shine a great light there, so that through this it will

absorb and gather in all the sparks that have flowed down there.
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This is [the meaning of] “And may G-d give you of the dew of the heavens”: this is “the dew of Atika
that drips to Z’eir Anpin,” the level of “heavens.” “And of the richness of the earth”: oil is
Chochmah (wisdom), and “Abba founded the daughter,” who is called “earth.” He wanted to draw
down the level of the supernal dew and oil, so that through this there would be the raising of the

sparks,
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as we see, by way of analogy, when the sun shines upon the earth, as in the heat of the day, it draws
up the moisture of the earth, and “a mist would rise from the earth”;
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and likewise with a candle before a great torch, [the torch| draws in the light of the candles. So too,
through a supernal illumination that comes with addition and increase from above, all the sparks

that fell below are drawn up and gathered.
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But this illumination must come specifically with addition and increase: the level of “blessing,”
which is above the order of the chain of descending worlds (hishtalshelus); for according to the or-

der of hishtalshelus, Eisav would not have been worthy of it.

aPY° 57y RPW 1MBY WY PwRID PARSD [(aw] Y PIXT RPIT T 2199 0 2197 11999aK) 1N
munD PynPn ANIR IRIY °197 X7

This is [the meaning of| “and I will bless you before Havayah”: specifically before Havayah.
Yitzchak’s wish to draw [the blessing]| to Eisav himself, not through Yaakov, was because he saw

him from above downward,
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through the level of frankincense, which is the level of the encompassing [light]; therefore he want-
ed to draw into him the revelation of the encompassing [light], with addition and increase of light.
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Nevertheless, he erred in this, for Eisav is not worthy of this level except through Yaakov. For if the
life-force were drawn to Eisav, it would be swallowed up, G-d forbid, as before, or else nothing at all

would remain of the level of Eisav;
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but for there to be the “turning of darkness to light and of bitterness to sweetness” is impossible
except through Yaakov, Z’eir Anpin of holiness, through whom [what is in] Eisav will be refined and

included in holiness.
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That is why Yitzchak afterward also agreed to Yaakov’s blessing. And to Eisav he said, “Behold, of
the richness of the earth,” etc.: mishmanei, [meaning] a part of the richness (whereas to Yaakov he

said “and of the richness,” u-mishmanei, with an additional vav),
S0m) [n°nmean / nmean] *PA°38 PN 2w 1°10° oW TR 5K AWRIY 1AWn AIRWIT NXnRNN 13°°07
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that is, from the residue left of the oil drawn down to the earth: there “shall be your dwelling,” the
inner level. And “of the dew of the heavens” of Yaakov, [something] will be drawn to you as well,
SINY 71PN TR DR ORINDY (77 107 2py2 27kwn) 7292 APPR M2 11007 Dyn RPR 1R Dax
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but only “from above”: that is, the level of the encompassing [light] alone (unlike Yaakov: “And
may [G-d] give you”); and on the condition “and you shall serve your brother”: that you be nullified
before the level of Yaakov, for through this specifically there will be an elevation, as explained

above.
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Now the verse “See, the fragrance of my son,” etc., will be explained. Yitzchak wanted to draw
down the level of the encompassing [light] and the frankincense, as explained above; and every

drawing-down comes through a raising of mayin nukvin (feminine waters), as is known.
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Now, to draw down mayin duchrin (masculine waters) of the inner [level], a raising of mayin
nukvin at the inner level suffices; but to draw down mayin duchrin of the encompassing [level],

there must be a raising of mayin nukvin at the encompassing level as well.
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Now fragrance is the raising of mayin nukvin, which is the level of returning light (or chozer). It

comes from the Gevuros, as we see that a sweet apple has no fragrance;
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only the sour, and all sharp things, have a strong fragrance. This is because the raising of mayin
nukvin consists of the refinements (beirurim) of sparks that fell in the shattering of the vessels.
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Therefore, of all the mitzvos “a pleasing fragrance” (rei’ach nicho’ach) is not said, as it is of the of-
ferings, which [work] by raising up the soul of the animal, so that it is transformed and rises and is

included in the fire above.
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Now fragrance restores the soul: that is, what was at first in a state of withdrawal of the intellect
(mochin) shines again, like a person who has fallen into a deep sleep, and through a fragrance

comes back and wakes.
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That is, through the sleep the intellect was hidden; and afterward, when he awakes from his sleep,
the intellect shines in him openly. And all this is done through the fragrance, which is returning

light, from below upward.
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This is the matter of “satisfaction (nachas ruach) before Me, that I spoke and My will was done.”

Now Eisav had in him no revealed inner level, for his inner [level] was swallowed up, as explained

above; he is only the level of the encompassing [light] and frankincense.
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This is [the meaning of] “and he smelled the fragrance of his garments”: [the garments] are the lev-
el of the encompassing lights, from which there would come fragrance, that is, a raising of mayin

nukvin, to draw down the encompassing [light] from “the dew of the heavens.”
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“Like the fragrance of a field which Havayah has blessed”: the field is the level of Malchus of

Atzilus, in which there is also a raising of mayin nukvin. And in this there are two levels. The first is

a raising of mayin nukvin by its nature, of itself and as a matter of course, as it is written, “So that

[my] glory may sing to You and not be silent.”
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“It calls constantly to the supernal light and is not still,” etc. This is a raising of mayin nukvin to
the inner [level], that is, to arouse the drawing-down of the kav (line of light). And there is a raising
of mayin nukvin that needs assistance from above, since it has no power to raise mayin nukvin by
itself.
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This is the level of the encompassing [light], which is the level of the revelation of the Infinite Light
(Or Ein Sof), blessed be He, itself (for the kav shines into the place of the empty space itself).
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Now the raising of mayin nukvin of the inner level is the level of Miriam’s well, a spring that flows

of itself; whereas of the raising of mayin nukvin of the encompassing [light] it is written, “A well

that princes dug.”
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“And there Yitzchak’s servants dug a well.” Yitzchak’s servants are the drawings-forth from the

level of Yitzchak, who is the chief of the Patriarchs, from the level of the botzina dekardinusa (the

“lamp of darkness”), the source of the Gevuros, as it is written, “For You are our Father.”
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Therefore it is written, “And the herdsmen of Gerar quarreled, saying, ‘The water is ours’”: for the
level of the encompassing [light] is drawn to them too, from above, since it is not swallowed up as
their inner level is, as explained above. And this is “which Havayah has blessed”: it comes through

assistance from above, as explained above.
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Now all this is the understanding of the verse according to Yitzchak’s view, for he thought that Eisav
was before him. But in truth it was Yaakov. How, then, is this level to be explained with regard to

Yaakov?
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It is stated in the Midrash: “And he smelled the fragrance of his garments (begadav)”: [read] bog-
dav, “his rebels”; [this is] the level of baalei teshuvah (those who return), which is the level of the

encompassing [light], for they draw Him with greater strength.
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For in the Zohar it says on “And Avraham was old, advanced in days,” etc.: “Fortunate are the mas-
ters of teshuvah, who draw,” etc. This means [they draw] above what the soul is able to bear, for

which there is no level of a vessel to contain it.
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And as in the story of Rabbi Elazar ben Durdaya. Whereas of Avraham it is written “advanced in

days”: the level of a vessel and a garment, etc. And such a raising of mayin nukvin, which is the lev-

el of the encompassing [light], comes because one contemplates the greatness of the Infinite One

(Ein Sof), blessed be He, in His essence and His glory.
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For it is written, “For I, Havayah, have not changed”; only “His splendor is over earth and heaven,

and He has raised up a horn for His people,” etc. And one is called a baal teshuvah even if there are

no sins in his hand,
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but he cries out over the separation, etc. And this is the level of fragrance, which is the raising of
mayin nukvin to the encompassing level, to draw down the supernal encompassing level, from

“the dew of the heavens,” etc.
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But to understand all this: is not Yaakov the level of holiness, and even without this all the supernal

lights, Arich Anpin and Abba and Imma, are drawn into him, as explained above?
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But the blessing is an addition and increase of drawing-down from above the order of the chain of
descending worlds (hishtalshelus), not in proportion to hishtalshelus, so that there be “an abun-
dance of grain and wine”: these are the halachos and aggados, which are enclothed in physical gar-

ments: “Zera’im” in Chesed, etc.
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And likewise the whole Torah, the narratives, etc.; and likewise the Prophets: [in] Judges, the story
of Shimshon and of the concubine in Givah; and likewise all the deeds of the kings; and the narra-
tives in the Gemara of Rabbah bar bar Chanah and the like: in all of them the secrets of the Torah

are alluded to. And in the same way, too, the practical deeds of the mitzvos,
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that through a physical sukkah and lulav, tzitzis and tefillin there will be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, which is above, higher than hishtalshelus. For according
to the measure and order of hishtalshelus, the life-force (chayus) in Asiyah is very contracted; and
for a great light to shine from the Infinite One, blessed be He, Himself, in His essence and His glo-

ry, it is
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through Yitzchak specifically, who is the root of the Gevuros, the botzina dekardinusa, which is the
measuring line that measures out “to be wise,” etc.; and from there an addition of light and revela-

tion is drawn also into physical Asiyah.
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This is [the meaning of] “And may Elokim give you”: also in the level of tzimtzum (contraction);
and “give” refers to the level of Havayah mentioned above in the verse “which Havayah has
blessed.” And even this [came] without Yitzchak’s knowledge, only “your brother came with guile,”
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for it cannot be enclothed in the level of Daas (knowledge); as in the saying, “The matter does not

depend on merit; rather, the matter depends on mazal.” For [the matter of] “merit” is according to

the measure of hishtalshelus: that this is what is fitting for him,
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whereas mazal is above what is according to measure, even though he is not fitting, etc. And this
was needed in order to rectify the sin of the Tree of Knowledge, which was also through the guile
and enticement of the serpent,
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through which the worlds became physical, and there came about a mixture of physicality with

spirituality. And to rectify this, he did [it] from one opposite to the other, and drew down spirituali-

ty and the supernal lights so that they would be drawn also into physicality.
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Whereas had Yaakov not received the blessings, [the light] from the Torah would have been drawn
only in spirituality, as it is above, “and her pitcher upon her shoulder,” etc.
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