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An explanation of the above.
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Now, the “three cavities of the skull” (mentioned in the Zohar, Va’eschanan, page 262a) are the

three brains (mochin): Chochmah (wisdom), Binah (understanding) and Daas (knowledge). And

upon each physical part of the brain rests the light of the intellect that belongs to that brain
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(and see the Mikdash Melech there: the meaning is that the brains are the Chochmah, Binah and
Daas of Z’eir Anpin (the emotive attributes), and the light that is enclothed in them is from the
Chochmah, Binah and Daas of Imma), as is known in the science of medicine. And just as it is be-
low, in man, physically, so it is above, in Z’eir Anpin.
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Now, the skull covers the brains and Chochmah, Binah and Daas. And at the end of the skull is the
forehead (mitzcha). And the forehead is opposite the brain of Daas,
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for the brain of Daas is in the middle: the brain of Chochmah and the brain of Binah are in front,
and the brain of Daas is at the back, in the middle between the two brains, Chochmah and Binah.
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That is why it is opposite the forehead. And Daas is the matter of binding (hiskashrus) in the inner
dimension (pnimiyus): that just as [a matter] was concluded in Chochmah and Binah, so will it be
upheld. And therefore, aligned opposite it, is the forehead, which, in the outer dimension (chit-

zoniyus) of the brains, is also this same level:
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namely, the agreement, that it has been agreed to uphold what one willed according to the intellect.
And it is a reshimu (impression) that remains after the departure of the mochin, as mentioned

above.
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(But Daas is the level of the inner dimension: while Chochmah and Binah are shining in their full
strength, it binds them and draws them [down] in the level of its inner dimension, etc. And see
Sha’ar HaYichudim, chapter 7, where it is explained how Daas shines in the forehead. And so it is

in Etz Chaim, and in Zohar HaRakia on the Idra Rabba, regarding the forehead, etc.; see there.)

S %°MR WO NP NDPIM O7AR NAKA X M0 RIDT RNIYI TwRNY DO 1 KT TR 73
.0°9°MT 17 PU8R 0ORYaS pY Npoan Siia

Now, Aharon is one of the seven shepherds, who draws down the yearning of the heart (re’usa

d’liba), etc. But in truth, afterward it passes and goes away, for there is an iron partition that inter-

poses; only at times is there “peering through the lattices.”

X317 12 RPYT 70 kN 5y NS ARy .79 0°nYDY T2 RIT 0°AyA ORI LA23WN M1A7T 13200
219 DOWAR 19 M2 AR 11 MR 1N L Ien oy

That is, thoughts of teshuvah (return). If so, sometimes it is this way and sometimes that way. And

the remedy, for it to be “upon his forehead always” specifically, etc., is through Moshe: “Moshe

commanded us the Torah”; “Choose men for us,” etc.
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For the opposing side (“one opposite the other”), which is the iron partition that interposes, is the
level of Amalek, “Though you soar aloft like the eagle”: brazenness and arrogance, obstinacy and

contentiousness, etc.
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(For Amalek knows his Master and intends to rebel against Him, which is the kelipah (the husk)
that stands opposite Daas (knowledge) and does not let Daas spread into the emotive attributes
(middos), through brazenness without reason or knowledge. As is explained elsewhere, in the Biur
on [the verse] “Remember,” regarding Amalek. And see the Ramaz at the beginning of Parshas
Vayakhel on this matter), as is known.
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And what nullifies this level is the level of Moshe, Mah (“what”), self-nullification (bittul). And the

Torah is study in a state of self-nullification, etc. For one who says, “I have nothing but Torah,” etc.
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Rather, [it must be] the Torah of Moshe, and “you shall not profane,” for “You are He before [the
world] was created,” etc.: He is exactly [the same], without change.
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Yet seemingly, thought and speech are yesh (“something”), etc. Rather, the self-nullification is in
the lower Chochmah (wisdom), which is the Oral Torah, “from world to world”: the Malchus (sover-
eignty) of the World of Yetzirah (Formation) [is] Atik for the World of Asiyah (Action), and the
Chochmah of the Nukva (the feminine) of Asiyah is the Torah that is before us, the forbidden and
the permitted, etc.
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And this is the meaning of “And you shall make a tzitz (headplate)”: a masculine form, a radiance
that is drawn from above. Whereas tzitzis is a feminine form: it is from below upward, at the level
of prayer (see Taamei HaMitzvos of Rabbi Chaim Vital, Parshas Tetzaveh, the mitzvah of the tzitz,
etc.).
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But Torah is from above downward: the self-nullification (bittul), and “you shall not profane.” And
this is the “one opposite the other” that stands against Amalek. And through this there is drawn
down a revelation of the Name Yah in vav-hei, that is, in love and awe. And this is [why] Moshe is

the one who makes the tzitz.
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(And this fits well with what Rabbi Chaim Vital writes there, that the tzitz is drawn from the intellect
(mochin) of Abba, which is the level of Moshe. Also, higher still, in the forehead of Arich Anpin,
there shines the level of the Daas (knowledge) of Arich Anpin, and this too is the level of Moshe,

whose root is the level of the higher Daas.
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And this is what nullifies the level of Amalek, which is only opposite the lower Daas: there it con-
ceals and covers, etc. And higher still, the Name Mah that shines in the forehead of Adam Kadmon:
this too is the level of Moshe. And this is [the meaning of] what is written, “And what (mah) are we?”

as is explained elsewhere on [the verse| “Moshe would speak,” etc.
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Therefore it was said to him specifically, “And you shall make a tzitz,” which is a radiance that
shines in the level of the forehead mentioned above, in the level of the higher Daas, which is above

comprehension. And likewise the Name Mah, the self-nullification of [one’s very] being.
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For it is specifically this that nullifies the level of Amalek, etc. And see what is written elsewhere, in
the Biur on [the verse| “Let them bring royal apparel,” on the matter of Haman, who is the level of
yesh (“something™); and that what opposes this level is the nullification of will, his eyes downward,

and “And what are we?” etc.)
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And “pure gold” is also the level of “flashes of fire,” whereas silver is love like water, etc. “And you
shall engrave upon it engravings of a seal.”
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Now, “engravings of a seal” are the letters of Binah (understanding), the Yesod (foundation) of
Imma, in which the letters took form. For Chochmah (wisdom) is the level of a flash of lightning,
and there is no form whatsoever in it.
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Only Binah is yesh (“something”), and the level of letters applies to it. For “the Torah issues from
Chochmah,” and it was enclothed in Binah, for they are “two companions,” etc.
oM NIRT O PR NPMIRY (19077 OY IR D7y 1?3}7'?1 LR 27y wrny) 91907 9910 171y 1N
ARXY OANAR MM 97912 119K 7Y OAN2R QW ppriw myw2 pipnn

And this is the matter of “scribe” and “telling” (sofer and sippur) (see what is written on [the verse]
“This is My Name,” and below, on “He said, with the letter”). And these letters are like the likeness
of a seal engraved in wax, in which the name Avraham, for example, is engraved, yet it is not of the

order and essence of Avraham himself.
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And so too, as to there being Chochmah: “You have made them all with Chochmah,” for Chochmah
is considered the level of asiyah (making) in relation to the Holy One, blessed be He.
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As is known from the matter of engaging in Torah lishmah, for the sake of the Torah itself: that the
Torah be the enclothing of the Infinite One (Ein Sof) in Chochmah. Therefore it is called a seal, like

the seal of the letters that are on the wax, etc.

likuteitorah.com/torah-ohr/tetzaveh/4/ 6



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 4 1?”Jn by TIR2

TIN2 NI MR WY 770N 0T TITT LA0YRDR 170 AunD RS W PR L1t wp
5”11 anIn omnD 1 LoYn

“Holy to Havayah.” And our Sages, of blessed memory, said: “Kodesh [and the letter] lamed below,

Havayah above.” For through Torah an inner light (Or Pnimi) is formed: “And Your Torah is within

my inward parts.” And this is the “engravings of a seal” mentioned above.
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And through the mitzvos, encompassing [lights] (makifin) are drawn down. And this is the meaning
of kodesh-lamed, as in the words “Who has sanctified us (kideshanu) with His commandments”:

kadosh (holy) [means] set apart, which is the level of the encompassing (makif).
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And the lamed: these are the three encompassing lights of Keser (the Crown), Chochmah (wisdom)

and Binah (understanding) (as is known from the matter of tzelem Elokim, “the image of G-d”: the

tzadi is the nine Sefiros of the inner light, and the lamed is the level of the encompassing, etc.; see

what is written on [the verse] “When you go out”). Nevertheless, all this is “below,” for this is what,

through an arousal from below, from below upward, becomes an arousal from above.
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And “Havayah above” is the level that an arousal from below does not reach. For there is

“Havayah, Havayah,” with the cantillation dividing between them. For in the Havayah in the World

of Atzilus (Emanation), the yud and the tip of the yud allude to Keser and Chochmah.
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But there is a Name Havayah that is above Atzilus, which is the source for there to be the Name

Havayah that is in Atzilus. For the coming into being of Atzilus [was| when it arose in His will, etc.
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And this is the Keser of Atzilus, the tip of the yud. But for there to be a will for this will, this is from

the level of the Will of all wills (ra’ava d’chol ra’avin), and it is the level of Atik. And this is “And He

called, Havayah, Havayah.”
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That is: the Name Havayah of Atzilus called the level of the Havayah that is before Atzilus (see be-
low, at the end of the discourse, an explanation in another way: that the first Havayah is the tikku-
nim of the head, etc., and all of it is above and before the Thirteen Attributes of Mercy; and both ex-
planations are true).
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And this level is the one that an arousal from below does not reach. Therefore the level of kodesh-
lamed is called “below” relative to the level of this Name Havayah.
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And therefore it is said regarding the tzitz, “for favor (leratzon) before Havayah,” that is, before the
Name Havayah of Atzilus. Or, “before” (lifnei) is a term of innerness: that it is the inner dimension

(pnimiyus) of the Name Havayah, etc.
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As it is written regarding Yom Kippur, “Before Havayah you shall be purified.” And therefore there
it is “always for favor.” And so too in a person, in the service of G-d,
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in the level of the forehead (mitzcha), which is the outer dimension (chitzoniyus) of the will, with-
out reason, only from the reshimu (impression) that remains after prayer, from the contemplation

of Binah (understanding) and Daas (knowledge) that he had at the time of prayer.
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And this is [the meaning of] “always” specifically: that is to say, all day long, even when he is not
contemplating, and even when he is occupied with the needs of the world, it should be
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in the manner of “his Torah fixed and his work occasional”: that is, that the main intention be so
that there will be free time to engage in Torah and to pray,
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and with this intention he goes about all his affairs, at this level, so that it be “always for favor,” etc.
And this is through Moshe, who is the one who makes the tzitz, so that it be “always for favor” upon
the level of the forehead.
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For Moshe is of the level of Daas (knowledge), and he draws down from the level of the Will of all
wills into the level of the forehead, which is aligned opposite the brain of Daas
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(for Daas rises, etc., [Daas] in which there is a revelation of the level of Atika; and see what is writ-
ten on [the verse| “Arm men from among you”). And in every soul there is [something]| of this level
of Moshe, who is the unique one of the seven shepherds.
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However: “And it shall be upon Aharon’s forehead,” for Aharon is great love (ahavah rabbah), and
in the level of the forehead within him, which is the agreement drawn from love, there the tzitz

must be, so that it be “always for favor,” without changes.
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Whereas in Moshe himself there is no need for this, for Moshe is within (milegav), being Daas it-
self, which is the level of the inner dimension (pnimiyus); therefore it does not apply to speak of it
as the level of agreement, outer dimension (chitzoniyus) and will, but only as the level of Daas and

desire (chefetz).
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As is known, desire (chefetz) is higher than will. It is only that Moshe is the one who makes the tzitz

on Aharon’s forehead. And this is the counterpart (I'umas zeh) against the level of Amalek, for there
too there is a forehead:
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“the forehead of a harlot,” arrogance and obstinacy, in the level of yesh (“something”) specifically:
for although he knows his Master, nevertheless, etc. And the tzitz, which is from the level of Moshe,

nullifies this, as mentioned above.
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“And Aharon shall bear the iniquity of the holy things”: the level of “bearing iniquity” (nosei avon).
(And as mentioned above, the Name Havayah on the tzitz is above the level of kodesh-lamed, and
therefore “And Aharon shall bear,” etc.)
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which are from the thirteen measures of mercy (yud-gimmel mechilin d’rachamei), that is, the ra-
diance of the second Havayah, so that there be “G-d, merciful and gracious,” etc.: the Thirteen
Attributes of Mercy, the thirteen tikkunim of the beard (tikkunei dikna).
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And the second Havayah is the corners (pe’os) of the head, and the first Havayah is the tikkunim of
the head (just as the tzitz on the forehead is from the level of a tikkun of the head, the Will of all

wills), etc., as is known.
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And this is so that there be “Havayah, Havayah,” and so that there be the World of Atzilus (Emana-
tion), the Ten Sefiros, from the thirteen measures: “Abba nurses from the mazal,” etc. And all this
is drawn down through the tzitz, which draws from the level of the Will of all wills, the Keser (the

Crown) within Keser, the most hidden of all hidden (stima d’chol stimin).
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