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“And you shall command the children of Israel”

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/tetzaveh/1/



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1 "9 -PY?N “-]Py' bxng 519 AR %N TNRY

J12 AR NN T7Y° 1IYn 5y wR n>19% vnn .2 'l”?N nP" SRAW° %12 NN TIZN 10X

“And you shall command the children of Israel, that they take to you,” etc. “Outside the curtain that
is over the Testimony, Aharon shall arrange it,” etc.
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We need to understand: since the commandment rests with Aharon, that he is the one to arrange
the lamps, why did G-d command “that they take to you,” which implies that they are to bring the
oil to Moshe?
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Also, in the first verse, concerning “that they take to you,” to Moshe, it is written “to raise up a lamp
continually,” while in the second verse, concerning Aharon, it is written only “from evening until
morning.”
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But the explanation is this: Aharon is “the groomsman (shoshvina) of the Matrona [the Queen],”
and the Matrona is the source of the souls of Israel, for all Israel, etc.
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Aharon is the groomsman for them, just as, by way of analogy, a groom and bride need a grooms-
man to walk with them, since they cannot walk by themselves because of their bashfulness, and
they need support to hold them up.
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So too, for the souls of Israel to be included in their source, in the Infinite Light (Or Ein Sof),
blessed be He, they have no power of their own, but only through the level of Aharon, who is their

groomsman.
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Now, as with groomsmen, by way of analogy, this applies only at the time of the wedding, for from

then on they no longer need groomsmen.
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So too, Aharon’s being a groomsman is at the level of “on the day of his wedding and on the day of
the gladness of his heart.” It is a joy from above that is revealed in the souls of Israel, to gladden
their hearts in G-d, who dwells within their Torah and their service, which must be with joy, as it is

written, “Because you did not serve with joy,” etc.
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This joy comes through Aharon, and in this joy he is the groomsman. The explanation is that this

joy is because of the Infinite Light (Or Ein Sof), blessed be He, the source of life, the source of de-

lights, that is clothed in the mitzvos.
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This is as in the words “Who (asher) has sanctified us with His commandments”: asher is an ex-
pression of exceedingly great delight, to the point of praise, as in “In my good fortune (be’oshri),
for daughters will call me fortunate (ishruni),” which is an expression of joy and praise over abun-

dant good, etc.
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As it is written, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the
positive commandments, for through the mitzvos one makes Gan Eden, that is, one draws into it

the radiance of the Shechinah (Divine Presence), to be enjoyed
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in it by the tzaddikim, who delight in G-d in Gan Eden, which is a wondrous delight without end.
This is why they said of Acher, “Better that he be judged,” etc.
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For all the sufferings of Gehinnom are worth enduring for the sake of receiving the delight of the
World to Come. And as our Sages, of blessed memory, said of Rabbi Akiva: when he saw a great city
of idolaters, he laughed and said, “If it is so for those who transgress His will, how much more so
for those who do His will!”
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That is: if there are so many delights at the level of “those who transgress His will,” namely the de-
lights of this world, which came down and became physical in the physicality of this world
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and its materiality, not by way of the chain of descending worlds (hishtalshelus) and the descent of
the levels from the Infinite Light (Or Ein Sof), blessed be He, level after level, as with the levels of

holiness, but rather they fell from lofty levels of holiness by way of a fall, “from a high roof,” etc.
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This is why they are called “those who transgress (ovrei) His will”: for they bypassed (he’eviru) the
path. And if for those who transgress His will there is so much delight, which fell in the shattering

of the vessels (sheviras hakeilim), all the more so for “those who do (osei) His will,”
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that is, what is made (asui) and given from the Supernal Will, blessed be He, in the order of the de-
scent of the levels of holiness, in the upper and the lower Gan Eden, which is the delight in G-d, in
whom there is certainly a wondrous delight and many kinds of delight without end, for He is the

source of life and the source of delights.
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Now, this delight is drawn from the mitzvos. This is why the mitzvos are likened to lamps: just as,
when the lamps are lit, the house is filled with light and radiance,
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so through doing the mitzvos radiance is drawn into Gan Eden, etc. Therefore it is written, “Be-
cause you did not serve Havayah your G-d with joy and with gladness of heart, from an abundance

of everything (merov kol).”
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[That is,] more than “an abundance of everything”: for “an abundance of everything” is the de-

lights of the World to Come, and the mitzvos must be with a joy greater than them.
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And this [comes about] when one takes to heart that “in the heavens above and on the earth below,
for all the praise of the work of Your hands,” etc.
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The meaning is: “in the heavens above” — this is the upper Gan Eden; “and on the earth below” —
this is the lower Gan Eden. The praise in them does not pertain to You; rather, they are the level of
“the work of Your hands,”

likuteitorah.com/torah-ohr/tetzaveh/1/ 5
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just as, by way of analogy, a person is praised for the work of his hands, how he is a great scribe or
paints a beautiful picture: this praise does not touch his wisdom, nor his being and essence.
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So too, all the praise and acclaim that is drawn into Gan Eden for the souls, to delight in G-d
through their understanding and comprehension — this praise is not [found]
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except in the drawing down of the work of the hands of the Holy One, blessed be He, alone, through
which they have understanding and comprehension. And this is the radiance drawn from the
mitzvos, which are called the work of the hands of the Holy One, blessed be He,
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for through an arousal from below, in fulfilling the mitzvos below, [there is] an arousal from above:
the Holy One, blessed be He, puts on tefillin, and the Holy One, blessed be He, heals the sick and
blesses the years and sustains the living with kindness, etc.
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From this the radiance is drawn into Gan Eden, to delight in G-d through their understanding and
comprehension of this drawing down. (And this is [the meaning of] “and the firmament declares
the work of His hands,” for Gan Eden is called “the Academy of the Firmament.” And see what is

written in the explanation of “Praise Him in the firmament of His strength.”)
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And there are many kinds of levels, one above the other, in this understanding, with many kinds of

delights without end, for there are many kinds of Gan Eden, etc.

likuteitorah.com/torah-ohr/tetzaveh/1/ 6
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Although the books mention only the lower and the upper Gan Eden, our Sages, of blessed memo-

bR

ry, said, “Torah scholars have no rest, as it is said, ‘They go from strength to strength,’” etc.
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Of this it is said, “For all (kol) that is in the heavens and on the earth,” and its Targum [renders it],
“which holds onto heaven and earth.” This is the matter mentioned in the books, that there is a pil-
lar in Gan Eden by which they ascend from the upper Gan Eden to the lower; for the pillar is what

joins the upper Gan Eden with the lower.
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And there are many levels of pillars for many levels of tzaddikim, for each one according to his
rank, and many levels of ascents, elevation after elevation, as with the fifty thousand jubilees, all of

which are levels of ascent, etc.
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All this is at the level of the radiance drawn from the work of His hands alone. But in the Infinite
One (Ein Sof) Himself, blessed be He, in His essence and being, may He be blessed, “no thought

can grasp [Him]”; the angels say [He is| holy and set apart, etc.
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Because of this, “the Ofanim, with a great noise,” etc., for they say, “Where is the place of His
glory?” But the mitzvos themselves are the level of the light of the lamp, from which the radiance is

drawn.
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They are the source of the radiance, for they are called “the limbs of the King,” the level of limbs
and vessels for the Infinite Light (Or Ein Sof) itself, blessed be He. This is why with all the mitzvos it
is written “before G-d” — truly before G-d,

J12 I8 W AN 1MNEY KT wRn °JIR amwYyL 01°n N3 .ovn 7187 2R AWK W
and as it is written, “which I (Anochi) command you today”: for at the level of “today, to do them,”
Anochi (“I”) itself, which is His very essence and being, “commands you,” etc.
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Accordingly, the joy in fulfilling the mitzvos shall be great to Elokim, which is the Infinite Light it-
self, blessed be He, that is clothed in them, with an exaltation greater than “an abundance of every-
thing,” that is, the level of kol (“all”) “which holds onto heaven and earth.” And as our Sages, of

blessed memory, said, “Better is one hour,” and so on.
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Now, the revelation of this joy from the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul
comes through Aharon, who is the one who kindles the lamps, so that there be the level of light and
joy. For Aharon is one of the seven shepherds who sustain and draw down to the souls of Israel as a

whole, from above, from the Infinite Light, blessed be He.
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Aharon is the shepherd who sustains and draws down to the souls of Israel as a whole the level of
light and joy mentioned above. In this drawing down there are two levels: “he shall arrange the
lamps” and “when Aharon raises up the lamps.” “He shall arrange”: that [it] be
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arranged and kept in a person’s heart and soul, when he remembers Havayah his G-d with depth of

Daas (knowledge), from the depth of the heart, with toil of the soul, in contemplating the greatness

of G-d, as much as his soul is able to bear. And “when [Aharon] raises up” is
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the drawings down of the joy that comes from above, to raise up the soul and bind it to the living
G-d, who is the Life of life, blessed be He, the source of life and the source of delights, who is far,
far above the chain of descending worlds (hishtalshelus), beyond what his soul is able to bear.
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This is the love of “with all your might” that is revealed in the Shema. And to fulfill the Shema “with
all your might,” they instituted Pesukei deZimrah before it, so that there be “the exaltations of G-d

in their throat and a two-edged sword in their hand,”
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for the time of prayer is a time of battle: to make a preparation in a person’s soul first, to strength-

en the power of his soul over what hinders and obstructs it, from within and from without.
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And this is “from evening until morning,” for “first darkness and then light”: light and joy in G-d

shine in his soul little by little, out of the darkness, etc.
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But Aharon’s kindling of the lamps is specifically with crushed olive oil, as the Mishnah states: “He
crushes [the olives] and puts [them] into the basket,” etc.; “the first is for the Menorah and the rest
is for the meal-offerings.”
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The explanation is that the nature of the olive is that it has bitterness, as the dove said, “Let my food

be bitter as an olive,” etc.
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They also said in the Gemara that the olive makes one forget seventy years of his learning, etc., for
it is of the level of the world of forgetting, which is of the world of the kelipos (husks).
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This is the body and the animal soul, which are from Nogah and “the serpent’s skin”; and one

crushes it until oil is extracted from it, which is the level of Chochmah (wisdom).
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As our Sages, of blessed memory, said: “Just as the olive makes one forget seventy years of his
learning, so olive oil restores seventy years of his learning,” etc.,
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for Chochmah (wisdom) is the faculty of memory, as it is written in the section of Kadesh, which al-
ludes to Chochmah, “and for a remembrance between your eyes,” etc. And this crushing means be-
ing at the level of the subjugation (iskafya) of the sitra achra (the other side)
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through “the remnant (she’eris) of His inheritance”: one who makes himself like leftovers (shiray-
im). This level is what subdues all the desires of the opposing side, so that he has no other wish or
desire for himself, to enjoy and take delight in the delights of people in this world, and he will not

seek or pursue them at all.
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For since he makes himself like leftovers and superfluities in the world, as if there were no need for

him in the world at all, what has he to do with the world? etc.
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Therefore he will desire neither this world nor the World to Come, as it is written, “Whom do I have
in heaven,” etc.; and as it is written, “And the remnant of Yaakov shall be among the nations,” etc.;
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and it is written after it, “Your hand shall be raised over your adversaries, and all your enemies

shall be cut off.” For at the level of “the remnant of Yaakov,” one who makes himself like leftovers,
he cuts [them] off and will raise
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his hand over his adversaries, at the level of “the exaltations of G-d in their throat,” so that there be
“a two-edged sword in their hand,” through the revelation of the exaltedness of the Infinite Light
(Or Ein Sof) upon his soul. Whereas at the level of yesh [a sense of self], “I and he cannot dwell [to-

gether],” etc.
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And the Infinite Light (Or Ein Sof), blessed be He, rests and is revealed only in one who is nullified,

etc. And this is the level of Chochmah (wisdom), which is the level of oil, produced
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by crushing the olive: for the oil is what is drawn after the wick and is entirely consumed and
burned in the light that holds onto the wick, so that nothing of it remains
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(whereas of the wick some ash remains). So too, the level of Chochmabh is the level of self-nullifica-
tion (bittul): one is nullified and truly included in the light of the lamp of this mitzvah, so that the
Infinite Light itself, blessed be He, is revealed upon his soul.
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Through this the Infinite Light, blessed be He, that is drawn from the mitzvah endures in his soul.
Whereas without the level of oil, the light of the lamp does not endure on the wick alone; rather, it

burns quickly and is gone in a moment, etc.
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Now, Aharon’s service in arranging the lamps and raising them up, which is the level of the joy of
mitzvah, is “outside the curtain of the Testimony.” The matter of the curtain is this: it is written,
“For a sun and a shield is Havayah Elokim.”
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The meaning is: the Name Havayah is the higher unity (yichuda ila’ah), how “there is nothing else
besides Him” and “all before Him is considered as nothing,” etc.;
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and the Name Elokim is what hides and conceals, so that the world appears to be something exis-

tent, a thing [in itself], etc.; yet even so, “the whole earth is full of His glory,” at the level of the low-

er unity (yichuda tata’ah).
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Now, the Name Elokim is a shield for the Name Havayah, like a shield that is made for the sun,

since it is impossible to look at the sun because of its great brightness, etc.
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And this is the meaning of “The curtain shall separate for you between the holy,” etc. And there is
the arranging of the lamps and the joy of mitzvah, outside the curtain, at the level of the lower uni-
ty (yichuda tata’ah), so that “your heart runs” to the higher unity (yichuda ila’ah),
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for this joy is the level of ratzo (running) in the soul, because of the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, that is in His mitzvos, through which the soul yearns and pines for
Him alone, may He be blessed, at the level of “and with all your might,” with joy, which is the level

of “and when Aharon raises up,” etc.
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But this power that Aharon has, to raise up the soul outside the curtain so that this love, which is at

the level of the Infinite (Ein Sof), be revealed in it: of this it is said, “an eternal statute for their gen-
erations, from (me’es) the children of Israel.”
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The meaning is: me’es means from the level of the letters of the Torah, which run from alef to tav
(es), that is, through the Torah study of the children of Israel, when a person studies and sets his
heart and soul on the letters he speaks, with awe and love, for these letters have “their foundation
in the holy mountains,” supernal Chochmah (wisdom).
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Therefore the Torah is light, for it lights the lamp: the lamp of a mitzvah is a vessel for the light of
the Torah, and the Torah is the light and life-force of the mitzvos. And they [the letters] are what
bring about the power
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for Aharon to be the groomsman, to draw light and the revelation of love into a person’s soul, so
that there be in it light and the joy of mitzvah. Whereas of an unlearned person (am ha’aretz), in
whom there is no level of Chochmah, our Sages, of blessed memory, said, “nor can an unlearned
person be pious,” etc.
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But the drawing down of the Torah below, into Israel, is through the level of Moshe, as is written in
the Zohar on the verse, “What profit has a man in all his toil that he toils under the sun?”:
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“The toil of Torah is different, for it is above the sun.” And there is the rank of Moshe, “heavy of
mouth and heavy of tongue,” etc.
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For the level of Torah study is not by way of the joy of mitzvah, which is at the level of “your heart
runs,” outside the curtain;
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rather, it is at the level of “return to the One,” for through the Torah His unity, may He be blessed,

is revealed below as it is above, through the Torah, which is the very word of G-d.
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As it is written, “And My words that I have placed in your mouth”: My words, truly. Our Sages, of
blessed memory, said, “The Mishnah is a queen”: like the king himself, for one becomes one with
“the word of G-d — this is halachah,” that the ruling should be thus, as if this ruling came forth

from his own mouth.
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And this is the distinction and rank of one whose Torah is his occupation, like Rabbi Shimon bar
Yochai and his colleagues (which is why they are exempt from prayer: for prayer is the level of self-
nullification (bittul), in the prostrations, and the drawing down of the Infinite Light (Or Ein Sof),

blessed be He, and these drawings down are drawn through Torah study as well).
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And as Rabbi Shimon bar Yochai said, “With one bond I am bound,” etc., which is the level of self-
nullification in the Infinite Light itself, blessed be He, at the level of the higher unity (yichuda
ila’ah). This is why our Sages, of blessed memory, said, “and Torah study is equal to them all.”
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Now, in order to reach this level and rank of self-nullification, it is written, “that they take to you
pure olive o0il”: the level of Chochmah (wisdom), for “Who is wise? One who sees what is born

(hanolad),” that is, what is born from nothing to something.
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As in the saying, “Who in His goodness renews each day, continually, the work of creation,” etc.
For the renewal from nothing to something is continual, etc.
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That is because “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.; rather, the renewal so that there be a yesh (something) is only a mere glimmer, etc.
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Therefore the glimmer must be renewed continually, so that it not be nullified out of existence en-
tirely, etc. And when one takes this matter to heart, he will be at the level of self-nullification (bittul)
toward Him, may He be blessed; and “spirit brings spirit and draws spirit,” etc.: self-nullification
[before] the Infinite Light (Or Ein Sof) itself, blessed be He, upon his soul, in Torah study, etc.
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And this is “And you shall command (tetzaveh) the children of Israel”: tetzaveh is an expression of
joining (tzavta) and connection, through “that they take to you pure olive oil,” to the level of Moshe,
first.

M3 AR IR PAPOY NN AT NPMIR NP DRI 213 NRN 099 NP Nt qwnl mim
DRIW° %32 IR IR ORI WD Nan NIOWRIT 1T T7INT DMK D Nnn mMIsn D annw
R

From this it comes about that there is “an eternal statute from the children of Israel”: that the let-
ters of the Torah bring about Aharon’s arranging of the lamps, the level of the joy of mitzvah, be-
cause the letters of the Torah are what is drawn from the level of Moshe: “And you shall command

the children of Israel,” etc.
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Now, of the level of Aharon, which is the level of “your heart runs,” it is written “from evening until

morning”: “first darkness and then light.”
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But of the level of Moshe, which is at the level of “return to the One” and the revelation of His unity,
may He be blessed, at the level of the higher unity (yichuda ila’ah), it is written “to raise up a lamp
continually”: this is the revelation of the higher unity, which is above time, and before Him, may
He be blessed, “darkness is as light,” for He is the One who is equal and makes equal, etc. And this
suffices for one who understands.
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