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“And you shall command the children of Israel”

Aharon, the “groomsman,” kindles in the soul the joy of the mitzvos, a
running toward G-d that dawns out of darkness; but his power comes
from Moshe, from Torah study and the bittul of Chochmah, which reveal
G-d’s unity above time. That is why the oil is brought “to you,” to Moshe,

and why Moshe’s lamp is “continual.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is the oil for the lamps that Aharon lights brought to Moshe, and why does Moshe’s verse speak of
a “continual” lamp while Aharon’s says only “from evening until morning”? Aharon is “the grooms-
man of the Matrona”: he escorts the souls to union with their source, bringing them a joy from above.
That joy comes from the Infinite Light clothed in the mitzvos. The mitzvos are the lamp itself, while all
the delights of the upper and lower Gan Eden are only its radiance, “the work of His hands”; so the joy
of a mitzvah should exceed “an abundance of everything.” Aharon works in two stages, “arranging”
through one’s own contemplation and “raising up” through joy from above, and the light comes grad-
ually, out of darkness. It needs “crushed olive 0il”: crushing the animal soul by making oneself like
leftovers yields Chochmah, the bittul in which the light endures. Aharon’s joy is “running” outside the
curtain, in the lower unity. Its power comes from the letters of the Torah, which come through Moshe,

whose Torah is “return to the One,” the higher unity above time.

OUTLINE

1 The questions 11-2

Why is the oil for Aharon’s lamps brought to Moshe, and why is Moshe’s lamp “continual” while Aharon’s

burns “from evening until morning”? Aharon is the groomsman who escorts the souls to their source.
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2 The groomsman’s joy

13-4

Aharon belongs to the “wedding day”: a joy from above, revealed in the souls, that comes from the Infinite

Light clothed in the mitzvos, as the word asher in the blessing over mitzvos suggests.

3 Gan Eden and the mitzvos

15-7

Through the mitzvos a person makes Gan Eden; if the pleasures of this world, which only fell from holiness,
are so abundant, its delight is far greater. The mitzvos are lamps, and the joy in them should exceed all the

World to Come.

4 Only the work of His hands

18-11

Both Gan Edens, with all their levels and pillars, receive only the radiance of “the work of His hands.” The

mitzvos are the lamp itself, vessels of His essence, so the joy in them surpasses “an abundance of

everything.”

5 Arranging and raising up

M2-13

Aharon, one of the seven shepherds, draws the joy in two stages, a person’s own contemplation and the

joy from above, prepared for by Pesukei deZimrah; the light comes “from evening until morning.”

6 Crushed olive oil

114-18

The bitter olive is the body and animal soul; crushing it, by making oneself like leftovers, yields the oil of
Chochmah, the bittul in which the Infinite Light rests and endures.

7 Outside the curtain

119-20

Havayah is the higher unity, and Elokim the shield that conceals it; Aharon’s joy is the soul’s running to-

ward the higher unity from outside the curtain, in the lower unity.

8 Torah through Moshe

121-23

Aharon’s power comes from the letters of the Torah, “from es the children of Israel.” Torah comes

through Moshe and is “return to the One,” the bittul of the higher unity, reached by seeing creation re-

newed from nothing.

9 The answers

124-25

Tetzaveh is “joining”: Israel’s oil goes first to Moshe, and from him comes Aharon’s power. Aharon’s light

is “from evening until morning,” Moshe’s is “continual,” above time.

KEY CONCEPTS

Groomsman (shoshvin) 7722w

Aharon’s role: escorting the souls, the “bride,” to union
with their source, which they cannot reach on their own; it
belongs to the “wedding day.”

The joy of mitzvah mxn 5w qnnw
A joy caused by the Infinite Light clothed in the mitzvos,
which should exceed all the delights of the World to Come.
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Radiance and the lamp 7177 71x1 171

The delights of Gan Eden are only the radiance (ziv) of
G-d’s handiwork; the mitzvos themselves are the lamp, the
source of that radiance.

Self-nullification (bittul) 7112

The “o0il” of Chochmah, produced by crushing the animal
soul; the Infinite Light rests and endures only in one who
is nullified.



Running and returning 2121 8137

Aharon’s joy is the soul’s running toward G-d from outside
the curtain; Moshe’s Torah is “return to the One,” the reve-
lation of the higher unity below.
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The higher and the lower unity x717°1 89y XTI
RNN

The higher unity (Havayah): there is nothing besides G-d.
The lower unity (Elokim): the world seems to exist, yet it is
full of His glory.

The curtain n>178

The Name Elokim, which conceals the Name Havayah as a
shield covers the sun.
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SECTION 1 - 1-2

The questions
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“And you shall command the children of Israel, that they take to you,” etc. “Outside the curtain that
is over the Testimony, Aharon shall arrange it,” etc.

The maamar opens with the two verses on the oil for the Menorah: Moshe is to command Israel to bring pure
olive oil “to you,” and Aharon is to arrange the lamp in the Mishkan, “outside the curtain that is over the
Testimony,” the curtain in front of the Ark.
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We need to understand: since the commandment rests with Aharon, that he is the one to arrange
the lamps, why did G-d command “that they take to you,” which implies that they are to bring the

oil to Moshe?

The question: arranging and lighting the lamps is Aharon’s task, so why must the oil be brought “to you,” to
Moshe? The whole maamar builds toward the answer, that Aharon’s work draws its power from Moshe.
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Also, in the first verse, concerning “that they take to you,” to Moshe, it is written “to raise up a lamp
continually,” while in the second verse, concerning Aharon, it is written only “from evening until

morning.”

A second question: the first verse, which speaks of bringing the oil to Moshe, calls the lamp “continual”
(tamid), while the second verse, which speaks of Aharon, says only “from evening until morning.” The an-
swer comes at the end of the maamar (paragraph 25).
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But the explanation is this: Aharon is “the groomsman (shoshvina) of the Matrona [the Queen],”
and the Matrona is the source of the souls of Israel, for all Israel, etc.

The answer begins with a Kabbalistic image: Aharon is “the groomsman (shoshvina) of the Matrona,” the
Queen. The Matrona is the Shechinah, also called the Congregation of Israel, the source from which all the

souls of Israel come.
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Aharon is the groomsman for them, just as, by way of analogy, a groom and bride need a grooms-
man to walk with them, since they cannot walk by themselves because of their bashfulness, and
they need support to hold them up.
The image is taken from a wedding: a groom and bride, overcome with bashfulness, cannot walk to their
union on their own, and groomsmen walk with them and support them. In the Zohar (2:49b) Aharon is the

groomsman of the Congregation of Israel, who prepares her house, serves her and brings her in to the King
for their union.
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So too, for the souls of Israel to be included in their source, in the Infinite Light (Or Ein Sof),
blessed be He, they have no power of their own, but only through the level of Aharon, who is their
groomsman.
So too, the souls cannot by their own power rise to be included in their source, the Infinite Light; Aharon, as
their groomsman, gives them the support to reach that union. In Torah Ohr, Miketz (32b), the Alter Rebbe

explains why: a person clothed in physical matters could not reach this love were it not for G-d’s help, and

that help is a love that comes from above.

SECTION 2 - 13-4

The groomsman’s joy
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Now, as with groomsmen, by way of analogy, this applies only at the time of the wedding, for from
then on they no longer need groomsmen.

Groomsmen are needed only at the wedding itself; once the couple is married, no one needs to escort them.
The explanation (biur) of this maamar printed later in Torah Ohr (110a) asks how the image fits lamps that
were raised every evening, and answers that every renewal of light brings joy, as a wedding does, and the
raising of the sparks is renewed every day.

likuteitorah.com/torah-ohr/tetzaveh/ 7
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So too, Aharon’s being a groomsman is at the level of “on the day of his wedding and on the day of
the gladness of his heart.” It is a joy from above that is revealed in the souls of Israel, to gladden
their hearts in G-d, who dwells within their Torah and their service, which must be with joy, as it is
written, “Because you did not serve with joy,” etc.
Likewise, Aharon’s role belongs to the “wedding day,” the moment of union described in the verse “on the
day of his wedding and on the day of the gladness of his heart.” It is a joy from above, revealed in the souls,

that gladdens them in G-d, who dwells in their Torah and their service, and that service must be joyful, as the
Torah warns, “because you did not serve with joy.”
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This joy comes through Aharon, and in this joy he is the groomsman. The explanation is that this
joy is because of the Infinite Light (Or Ein Sof), blessed be He, the source of life, the source of de-
lights, that is clothed in the mitzvos.

The joy that Aharon brings is caused by the Infinite Light itself, the source of all life and all delight, which is
clothed in the mitzvos.
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This is as in the words “Who (asher) has sanctified us with His commandments”: asher is an ex-
pression of exceedingly great delight, to the point of praise, as in “In my good fortune (be’oshri),
for daughters will call me fortunate (ishruni),” which is an expression of joy and praise over abun-
dant good, etc.
This is hinted in the blessing said over a mitzvah, “asher kideshanu” (“Who has sanctified us with His com-
mandments”): the Alter Rebbe reads asher as related to osher, happiness, as in Leah’s words at the birth of

Asher, “In my good fortune, for daughters will call me fortunate.” The word speaks of joy and praise over
abundant good.

likuteitorah.com/torah-ohr/tetzaveh/ 8
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SECTION 3 - 15-7

Gan Eden and the mitzvos
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As it is written, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the
positive commandments, for through the mitzvos one makes Gan Eden, that is, one draws into it
the radiance of the Shechinah (Divine Presence),
Adam was placed in Gan Eden “to work it and to guard it,” and the Alter Rebbe reads “to work it” as the posi-
tive commandments. Through the mitzvos a person “makes” Gan Eden: he draws into it the radiance (ziv) of

the Shechinah. In Likkutei Torah, Sh’lach (39c¢), the Alter Rebbe adds that the radiance of the lower Gan

Eden is drawn from the mitzvos and that of the upper Gan Eden from the Torah.
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for the tzaddikim who delight in G-d in Gan Eden to enjoy it, which is a wondrous delight without
end. This is why they said of Acher, “Better that he be judged,” etc.: for all the sufferings of
Gehinnom are worth enduring for the sake of receiving the delight of the World to Come.

The tzaddikim in Gan Eden enjoy that radiance, a delight without end. Its greatness is shown by what Rabbi

Meir said of Acher, the Sage who left the path of Torah: better that he be judged and then come to the World
to Come, for all the suffering of Gehinnom, where a soul is cleansed, is worth bearing to receive that delight.
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And as our Sages, of blessed memory, said of Rabbi Akiva: when he saw a great city of idolaters, he
laughed and said, “If it is so for those who transgress His will, how much more so for those who do
His will!”

Rabbi Akiva’s saying makes the same point: seeing a great city of idolaters at ease, he laughed, for if those
who transgress G-d’s will enjoy such good, how much more will those who do His will. In Torah Ohr, Noach
(9d), the Alter Rebbe reads the saying the same way: all that flows to the worlds is only radiance next to G-d’s
essence, while “those who do His will,” Israel, the people close to Him, reach His very essence, a delight
without end.

likuteitorah.com/torah-ohr/tetzaveh/ 9
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That is: if there are so many delights at the level of “those who transgress His will,” namely the de-
lights of this world, which came down and became physical in the physicality and materiality of
this world,

The Alter Rebbe explains the comparison: “those who transgress His will” stands for the pleasures of this
world, delights that came down and became physical.
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not by way of the chain of descending worlds (hishtalshelus) and the descent of the levels from the
Infinite Light (Or Ein Sof), blessed be He, level after level, as with the levels of holiness, but rather
they fell from lofty levels of holiness by way of a fall, “from a high roof,” etc.

They did not come down by the orderly chain of levels, step by step, as holiness does; they fell abruptly from

high levels of holiness, “from a high roof [to a deep pit].” Even so they are abundant, which shows how much
greater is the delight that comes down in holiness’s proper order.
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This is why they are called “those who transgress (ovrei) His will”: for they bypassed (he’eviru) the
path. And if for those who transgress His will there is so much delight, which fell in the shattering
of the vessels (sheviras hakeilim), all the more so for “those who do (osei) His will,”
The pleasures of this world are called ovrei retzono, “those who transgress (literally, pass over) His will,” be-
cause they “bypassed the path”: they did not come down through the orderly descent of levels but fell. Their

delight fell in the shattering of the vessels (sheviras hakeilim), the Kabbalistic account of how sparks of holy
light fell into the lower realms.
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that is, what is made (asui) and given from the Supernal Will, blessed be He, in the order of the de-
scent of the levels of holiness, in the upper and the lower Gan Eden, which is the delight in G-d, in
whom there is certainly a wondrous delight and many kinds of delight without end, for He is the
source of life and the source of delights.

“Those who do (osei) His will” is read as what is “made” (asui) and given by the Supernal Will in the orderly

descent of holiness, into the upper and lower Gan Eden. That delight is in G-d Himself, the source of life and

of delights, and so it is wondrous and of endless kinds.
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Now, this delight is drawn from the mitzvos. This is why the mitzvos are likened to lamps: just as,
when the lamps are lit, the house is filled with light and radiance, so through doing the mitzvos ra-

diance is drawn into Gan Eden, etc.

The delight of Gan Eden is drawn from the mitzvos, which is why they are compared to lamps: as a lit lamp
fills awhole house with light and radiance, so doing a mitzvah fills Gan Eden with radiance.
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Therefore it is written, “Because you did not serve Havayah your G-d with joy and with gladness of
heart, from an abundance of everything (merov kol).”

Therefore the Torah, in the rebuke, faults those who did not serve G-d “with joy and with gladness of heart,
merov kol,” which in its plain sense means “when you had an abundance of everything.”

.07 719°0° MY NP2 7% MM (xan oxya) 7MY 23N 07 23 217 00 250 239 a0y

[That is,] more than “an abundance of everything”: for “an abundance of everything” is the de-
lights of the World to Come, and the mitzvos must be with a joy greater than them.
The Alter Rebbe reads merov kol as “more than an abundance of everything”: “an abundance of everything”
is all the delights of the World to Come, and the joy in the mitzvos themselves should exceed even them.

Kehot notes that this follows the Arizal’s well-known reading of the verse, which Tanya, chapter 26,

mentions.
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SECTION 4 - 18-11

Only the work of His hands
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And this [comes about] when one takes to heart that “in the heavens above and on the earth below,
for all the praise of the work of Your hands,” etc.

These are words of the Shabbos morning prayers, in the blessing before the Shema: G-d’s Name is sanctified
“in the heavens above and on the earth below,” and He is blessed “for all the praise of the work of Your

hands.” A joy greater than all of Gan Eden comes when a person reflects on what these words mean.
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The meaning is: “in the heavens above” — this is the upper Gan Eden; “and on the earth below” —
this is the lower Gan Eden. The praise in them does not pertain to You; rather, they are the level of

“the work of Your hands,”

“The heavens above” is the upper Gan Eden and “the earth below” the lower Gan Eden. In the prayer the
words simply bless G-d for His handiwork; the Alter Rebbe reads them as saying that whatever is praised in
both Gan Edens is not praise of G-d Himself, only of “the work of His hands.”
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just as, by way of analogy, a person is praised for the work of his hands, how he is a great scribe or

paints a beautiful picture: this praise does not touch his wisdom, nor his being and essence.

An analogy: praising a person for fine handwriting or a beautiful painting says nothing about his wisdom or
his inner being; it praises only what his hands have made.
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So too, all the praise and acclaim that is drawn into Gan Eden for the souls, to delight in G-d
through their understanding and comprehension — this praise is not [found] except in the drawing
down of the work of the hands of the Holy One, blessed be He, alone, through which they have un-
derstanding and comprehension.

Likewise, the delight and praise the souls have in Gan Eden, as they grasp G-dliness with their understand-

ing, is praise only of what G-d’s “hands” have drawn down to them: that drawing down alone is what they
can grasp.

likuteitorah.com/torah-ohr/tetzaveh/ 12
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And this is the radiance drawn from the mitzvos, which are called the work of the hands of the Holy
One, blessed be He,

This radiance comes from the mitzvos, which are themselves called “the work of the hands of the Holy One,
blessed be He.”
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for through an arousal from below, in fulfilling the mitzvos below, [there is| an arousal from above:
the Holy One, blessed be He, puts on tefillin, and the Holy One, blessed be He, heals the sick and
blesses the years and sustains the living with kindness, etc.

The mitzvos are G-d’s “handiwork” because when we do them below, an arousal from below, G-d does the
same above, an arousal from above. So the Sages say that G-d Himself puts on tefillin, and the daily prayers

speak of Him healing the sick, blessing the years and sustaining the living with kindness.
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From this the radiance is drawn into Gan Eden, to delight in G-d through their understanding and
comprehension of this drawing down. (And this is [the meaning of| “and the firmament declares
the work of His hands,” for Gan Eden is called “the Academy of the Firmament.” And see what is
written in the explanation of “Praise Him in the firmament of His strength.”)

From this divine “doing” the radiance of Gan Eden is drawn, and the souls delight in grasping it. The paren-
thesis connects this to the verse “the firmament declares the work of His hands”: Gan Eden is called “the

Academy of the Firmament,” and what it reveals is only “the work of His hands.”
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And there are many kinds of levels, one above the other, in this understanding, with many kinds of

delights without end, for there are many kinds of Gan Eden, etc.

Within this grasp there are countless levels, each above the other, and so there are many kinds of Gan Eden,

each with its own delight.
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Although the books mention only the lower and the upper Gan Eden, our Sages, of blessed memo-

bR

ry, said, “Torah scholars have no rest, as it is said, ‘They go from strength to strength,’” etc.

The Alter Rebbe answers an objection: the books speak of only two, a lower and an upper Gan Eden. Yet the
Sages said that Torah scholars have no rest, even in the World to Come, for they “go from strength to
strength,” rising level after level.
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Of this it is said, “For all (kol) that is in the heavens and on the earth,” and its Targum [renders it],
“which holds onto heaven and earth.” This is the matter mentioned in the books, that there is a pil-
lar in Gan Eden by which they ascend from the upper Gan Eden to the lower; for the pillar is what
joins the upper Gan Eden with the lower.
The verse “For all (kol) that is in the heavens and on the earth” is rendered by its Targum, the Aramaic trans-
lation, as “which holds onto heaven and earth”: kol is what binds the two together. This, the Alter Rebbe says,
is the pillar described in the books, which stands in Gan Eden and joins the upper Gan Eden to the lower.

The printed text says one ascends by it “from the upper Gan Eden to the lower,” but the Zohar, and Torah
Ohr itself at 100b, describe souls rising by this pillar from the lower Gan Eden to the upper.
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And there are many levels of pillars for many levels of tzaddikim, for each one according to his
rank, and many levels of ascents, elevation after elevation, as with the fifty thousand jubilees, all of
which are levels of ascent, etc.
There are many such pillars, one for each level of tzaddikim according to his rank, and many ascents one
beyond the other, like the “fifty thousand jubilees,” an expression for an immense series of ascents. Likkutei

Torah, Korach (52c), explains these jubilees as an ever greater revelation of the inner light in the vessels: the
lower Gan Eden receives the radiance of the Infinite Light, the upper Gan Eden a far greater delight.
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All this is at the level of the radiance drawn from the work of His hands alone. But as for the Infinite
One (Ein Sof) Himself, blessed be He, in His essence and being, may He be blessed, “no thought
can grasp [Him]”; the angels say [He is| holy and set apart, etc.

All the delights of both Gan Edens are only the radiance that comes from “the work of His hands.” G-d’s own

essence is beyond all grasp: “no thought can grasp Him” at all, and the angels call Him “holy,” set apart
from them.
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Because of this, “the Ofanim, with a great noise,” etc., for they say, “Where is the place of His
glory?” But the mitzvos themselves are the level of the light of the lamp, from which the radiance is

drawn.

That is why the Ofanim, a class of angels, rise “with a great noise,” asking “Where is the place of His glory?”:
they cannot grasp Him. Both phrases come from the prayers: the Ofanim “with a great noise” from the
blessing before the Shema, and the question from the Kedushah of Musaf. The mitzvos themselves, however,
are “the light of the lamp,” of which the radiance of Gan Eden is only the glow.
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They are the source of the radiance, for they are called “the limbs of the King,” the level of limbs
and vessels for the Infinite Light (Or Ein Sof) itself, blessed be He. This is why with all the mitzvos it
iswritten “before Havayah” — truly before Havayah,
The mitzvos are the source of the radiance because they are called “the limbs of the King,” as the Tikkunei
Zohar says, “the 248 commandments are the 248 limbs of the King” (quoted in Tanya, chapter 23): limbs

and vessels through which the Infinite Light itself acts. That is why the Torah says of the mitzvos “before
Havayah”: truly before G-d Himself.
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and as it is written, “which I (Anochi) command you today”: for at the level of “today, to do them,”

Anochi (“I”) itself, which is His very essence and being, “commands you,” etc.

The verse “which I (Anochi) command you today” is read literally: in the realm of “today, to do them,” the
time of action, it is Anochi, “I,” G-d’s very essence, who commands, and so the Commander Himself is
present in each mitzvah. The Sages read “today, to do them” as “today to do them, and tomorrow to receive
their reward” (Eruvin 22a).
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Accordingly, the joy in fulfilling the mitzvos shall be “great to Elokim,” which is the Infinite Light it-
self, blessed be He, that is clothed in them, with an exaltation greater than “an abundance of every-
thing,” that is, the level of kol (“all”) “which holds onto heaven and earth.” And as our Sages, of

blessed memory, said, “Better is one hour,” and so on.

Therefore the joy in the mitzvos should be “great to Elokim”: the words echo Jonah 3:3, where Nineveh is “a
city great to G-d,” that is, exceedingly great, and here “Elokim” is the Infinite Light itself, clothed and hidden
in the mitzvos. That joy is far greater than “an abundance of everything,” the kol that holds heaven and
earth, both Gan Edens, as the Sages said, “Better is one hour [of repentance and good deeds in this world
than all the life of the World to Come].” Likkutei Torah, Korach (52d), adds that this hour surpasses even the
fifty thousand jubilees of ascent, since they are only radiance, while good deeds draw down G-d’s very

essence.
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Arranging and raising up
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Now, the revelation of this joy from the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul
comes through Aharon, who is the one who kindles the lamps, so that there be the level of light and
joy. For Aharon is one of the seven shepherds who sustain and draw down to the souls of Israel as a
whole, from above, from the Infinite Light, blessed be He.
This joy is revealed in the soul through Aharon, who kindles the lamps, so that there be “light and joy.”
Aharon is one of the “seven shepherds” who sustain the souls of Israel as a whole and draw G-dliness down
to them from the Infinite Light. The explanation (biur) of this maamar (Torah Ohr 110c) gives the image: a

shepherd feeds his flock not from his own but by bringing them the grass of the field, and so Aharon brings
light down from above to the Congregation of Israel.
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Aharon is the shepherd who sustains and draws down to the souls of Israel as a whole the level of
light and joy mentioned above. In this drawing down there are two levels: “he shall arrange the
lamps” and “when Aharon raises up the lamps.”

Aharon, as shepherd, draws this light and joy to all the souls, and the drawing has two stages, matching two

phrases of the Torah: “he shall arrange the lamps” and “when Aharon raises up the lamps.”
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“He shall arrange”: that [it] be arranged and kept in a person’s heart and soul, when he remembers
Havayah his G-d with depth of Daas (knowledge), from the depth of the heart, with toil of the soul,
in contemplating the greatness of G-d, as much as his soul is able to bear.

“Arranging” means establishing the love within a person’s heart and soul by his own effort: contemplating
G-d’s greatness deeply, with toil, as far as his soul can bear.
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And “when [Aharon] raises up”: these are the drawings down of the joy that comes from above, to
raise up the soul and bind it to the living G-d, who is the Life of life, blessed be He, the source of life
and the source of delights, who is far, far above the chain of descending worlds (hishtalshelus), be-

yond what his soul is able to bear.

“Raising up” is the joy that comes from above, lifting the soul and binding it to the living G-d, the source of
all life and delight, who is far above the chain of descending worlds. It takes the soul beyond what it could

reach by its own capacity.
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This is the love of “with all your might” that is revealed in the Shema. And to fulfill the Shema “with
all your might,” they instituted Pesukei deZimrah before it, so that there be “the exaltations of G-d
in their throat and a two-edged sword in their hand,”

This higher love is “with all your might” (bechol me’odecha), a love without limit, revealed in the Shema. To
reach it, the Sages instituted Pesukei deZimrah, the verses of praise said before the Shema, so that “the exal-

tations of G-d [are] in their throat and a two-edged sword in their hand.”
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for the time of prayer is a time of battle: to make a preparation in a person’s soul first, to strength-

en the power of his soul over what hinders and obstructs it, from within and from without.

Prayer is a battle, so Pesukei deZimrah prepare the soul in advance, strengthening it against all the inner
and outer obstacles that hold it back.
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And this is “from evening until morning,” for “first darkness and then light”: light and joy in G-d

shine in his soul little by little, out of the darkness, etc.

This is why Aharon’s lamp burns “from evening until morning”: as the Sages say, “first darkness and then

light.” Light and joy in G-d dawn in the soul gradually, out of the darkness.
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Crushed olive oil
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But Aharon’s kindling of the lamps is specifically with crushed olive oil, as the Mishnah states: “He
crushes [the olives] and puts [them] into the basket,” etc.; “the first is for the Menorah and the rest

is for the meal-offerings.”

Aharon lights the lamps specifically with “crushed olive oil.” The Mishnah describes how the finest oil was
made: the olives were crushed and placed in a basket, and this first oil was for the Menorah, the rest for the
meal-offerings.
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The explanation is that the nature of the olive is that it has bitterness, as the dove said, “Let my food
be bitter as an olive,” etc.

The olive is bitter. As the Sages relate, the dove that brought Noach an olive leaf said, “Let my food be bitter
as an olive [but given by Your hand].” The maamar now explains what this bitterness and its crushing mean
in the soul.
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They also said in the Gemara that the olive makes one forget seventy years of his learning, etc., for
it is of the level of the world of forgetting, which is of the world of the kelipos (husks).

The Gemara also says that olives make a person forget seventy years of learning. Forgetting belongs to the
“world of forgetting,” the realm of the kelipos, the husks that conceal G-dliness. The explanation (biur) of
this maamar (Torah Ohr 110d) traces forgetting to the shattering of the vessels, which began in Daas, the fac-
ulty of knowing.
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This is the body and the animal soul, which are from Nogah and “the serpent’s skin”; and one

crushes it until oil is extracted from it, which is the level of Chochmah (wisdom).

The “olive” in a person is his body and animal soul, which come from Nogah, the kelipah that mixes good
and evil, also called “the serpent’s skin” (meshcha dechivya). Crushing it, subduing it, extracts its “oil,”
which is Chochmabh.
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As our Sages, of blessed memory, said: “Just as the olive makes one forget seventy years of his
learning, so olive oil restores seventy years of his learning,” etc., for Chochmah (wisdom) is the
faculty of memory, as it is written in the section of Kadesh, which alludes to Chochmah, “and for a
remembrance between your eyes,” etc.
The Sages taught that just as the olive causes forgetting, olive oil restores seventy years of learning. The oil
restores memory because Chochmah is the faculty of memory, as hinted in the tefillin passage Kadesh,
which alludes to Chochmah and speaks of “a remembrance between your eyes.” The biur on this maamar

(Torah Ohr 110d) adds that there was no shattering in Chochmah, and so it restores what the shattering made
one forget.
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And this crushing means being at the level of the subjugation (iskafya) of the sitra achra (the other
side) through “the remnant (she’eris) of His inheritance”: one who makes himself like leftovers
(shirayim).

The “crushing” that yields this oil is iskafya, the subjugation of the sitra achra, through the quality of “the
remnant (she’eris) of His inheritance,” which the Sages read as one who makes himself like shirayim,
leftovers.
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This level is what subdues all the desires of the opposing side, so that he has no other wish or de-
sire for himself, to enjoy and take delight in the delights of people in this world, and he will not seek
or pursue them at all.

This quality subdues every desire of the opposing side: such a person has no desire of his own for worldly
pleasures and does not pursue them. Likkutei Torah, Eikev (17d), calls it the “sunken seal,” the bittul and

awe of one who makes himself like leftovers.
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For since he makes himself like leftovers and superfluities in the world, as if there were no need for

him in the world at all, what has he to do with the world? etc.

Since he regards himself as superfluous, as if the world had no need of him, he feels he has nothing to do
with the world and its pleasures.
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Therefore he will desire neither this world nor the World to Come, as it is written, “Whom do I have

in heaven,” etc.; and as it is written, “And the remnant of Yaakov shall be among the nations,” etc.;

Such a person wants neither this world nor the World to Come, as Asaf says to G-d, “Whom do I have in heav-
en [but You]?” The prophet Michah too speaks of “the remnant of Yaakov... among the nations.”
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and it is written after it, “Your hand shall be raised over your adversaries, and all your enemies
shall be cut off.”

The next verse says, “Your hand shall be raised over your adversaries, and all your enemies shall be cut off.”
The maamar reads it of the remnant of Yaakov itself.
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For at the level of “the remnant of Yaakov,” one who makes himself like leftovers, he cuts [them] off
and will raise his hand over his adversaries, at the level of “the exaltations of G-d in their throat,”
so that there be “a two-edged sword in their hand,” through the revelation of the exaltedness of the
Infinite Light (Or Ein Sof) upon his soul. Whereas at the level of yesh [a sense of self], “I and he
cannot dwell [together],” etc.
The Alter Rebbe applies it to the soul: one at the level of “the remnant,” who makes himself like leftovers,
overcomes and cuts off whatever opposes his service, through “the exaltations of G-d in their throat,” the

revelation of the Infinite Light’s exaltedness upon his soul. But one who feels himself a separate “some-

thing” (yesh) cannot receive it; of such a person G-d says, “I and he cannot dwell [together].”
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And the Infinite Light (Or Ein Sof), blessed be He, rests and is revealed only in one who is nullified,
etc. And this is the level of Chochmah (wisdom), which is the level of oil, produced by crushing the

olive:

The Infinite Light rests only on one who is nullified (batel). This bittul is Chochmah, the “o0il” that comes
from crushing the olive.
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for the oil is what is drawn after the wick and is entirely consumed and burned in the light that
holds onto the wick, so that nothing of it remains (whereas of the wick some ash remains).

Oil, unlike the wick, is drawn up after the flame and consumed entirely in the light that holds onto the wick,
leaving nothing behind, while the wick leaves some ash. The biur on this maamar (Torah Ohr 111a) adds that
the flame’s brightness comes only from the oil, which is consumed and becomes fire.
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So too, the level of Chochmah is the level of self-nullification (bittul): one is nullified and truly in-
cluded in the light of the lamp of this mitzvah, so that the Infinite Light itself, blessed be He, is re-

vealed upon his soul.

So too, Chochmah is complete self-nullification: one is absorbed wholly into the light of the mitzvah, so that

the Infinite Light itself is revealed upon his soul.
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Through this the Infinite Light, blessed be He, that is drawn from the mitzvah endures in his soul.
Whereas without the level of oil, the light of the lamp does not endure on the wick alone; rather, it

burns quickly and is gone in a moment, etc.

Through this bittul the Infinite Light drawn from the mitzvah endures in the soul. A wick without oil flares up
and is gone in a moment; so too, without bittul the light of the mitzvah does not last.
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Outside the curtain
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Now, Aharon’s service in arranging the lamps and raising them up, which is the level of the joy of
mitzvah, is “outside the curtain of the Testimony.” The matter of the curtain is this: it is written,

“For a sun and a shield is Havayah Elokim.”

Aharon’s service, arranging and raising up the lamps, is the joy of the mitzvah, and it takes place “outside
the curtain of the Testimony.” To explain the curtain, the Alter Rebbe cites “For a sun and a shield is
Havayah Elokim.” The biur on this maamar (Torah Ohr 110a) explains the curtain as the partition (parsa) be-
tween Atzilus and the worlds below it, which is the Name Elokim that conceals.
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The meaning is: the Name Havayah is the higher unity (yichuda ila’ah), how “there is nothing else

besides Him” and “all before Him is considered as nothing,” etc.;

The Name Havayah stands for the higher unity (yichuda ila’ah): from G-d’s perspective there is nothing be-

sides Him, and all before Him is as nothing.

X917 [15 0 by 9x] 9”BYR P10 7271 w0 122 89T AR NP 0O9YRY 1°N0NnT RIT DOPYR own
JIRNN RTIN® 122 7*97120 7ARA 9O

and the Name Elokim is what hides and conceals, so that the world appears to be something exis-
tent, a thing [in itself], etc.; yet even so, “the whole earth is full of His glory,” at the level of the low-

er unity (yichuda tata’ah).

The Name Elokim conceals, so that the world appears to exist as a thing in itself; yet “the whole earth is full of

His glory.” Recognizing G-d within a world that seems to exist is the lower unity (yichuda tata’ah).
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Now, the Name Elokim is a shield for the Name Havayah, like a shield that is made for the sun,

since it is impossible to look at the sun because of its great brightness, etc.

Elokim is a shield for Havayah, like a cover for the sun: the sun is too bright to look at, and the shield makes
its light bearable. In Torah Ohr, Lech Lecha (12a), the Alter Rebbe adds that in the future the Holy One,
blessed be He, will take the sun out of its sheath.
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And this is the meaning of “The curtain shall separate for you between the holy,” etc. And there,
outside the curtain, is the arranging of the lamps and the joy of mitzvah, at the level of the lower
unity (yichuda tata’ah), so that “your heart runs” to the higher unity (yichuda ila’ah),
So the verse says, “The curtain shall separate for you between the Holy [and the Holy of Holies].” Outside the
curtain, in the realm of the lower unity, are the arranging of the lamps and the joy of the mitzvah, which
make “your heart run” toward the higher unity. In a discourse printed in Torah Ohr (Vayakhel, 115¢c), the

Alter Rebbe adds that the Name Elokim, the dividing curtain, is itself drawn from the Infinite Light, like the
Name Havayah.
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for this joy is the level of ratzo (running) in the soul, because of the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, that is in His mitzvos, through which the soul yearns and pines for
Him alone, may He be blessed, at the level of “and with all your might,” with joy, which is the level

of “and when Aharon raises up,” etc.

This joy is the soul’s ratzo, its running forth toward G-d, aroused by the revelation of the Infinite Light that is
in His mitzvos. The soul yearns and pines for Him alone, “with all your might,” in joy, and this is “when
Aharon raises up” the lamps.

SECTION 8 - 121-23

Torah through Moshe
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But this power that Aharon has, to raise up the soul outside the curtain so that this love, which is at
the level of the Infinite (Ein Sof), be revealed in it: of this it is said, “an eternal statute for their gen-

erations, from (me’es) the children of Israel.”

Where does Aharon get the power to raise the soul, from outside the curtain, to this infinite love? From what

the verse goes on to say: “an eternal statute for their generations, from (me’es) the children of Israel.”
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The meaning is: me’es means from the level of the letters of the Torah, which run from alef to tav
(es), that is, through the Torah study of the children of Israel, when a person studies and sets his
heart and soul on the letters he speaks, with awe and love, for these letters have “their foundation
in the holy mountains,” supernal Chochmah (wisdom).
Me’es is read as “from es”: alef and tav, the first and last letters, that is, the letters of the Torah. When a Jew
studies and puts his heart and soul into the words he speaks with awe and love, he draws on these letters,
whose root is in supernal Chochmah, “the holy mountains.” In Torah Ohr, Miketz (36c), the Alter Rebbe

reads atah (“You”) in “For You light my lamp” the same way: its alef and tav are the letters of the Torah, and
its hei the mitzvos.

NPM IR R TN 1700 9IRS 903 ROT MIZN IR 17 DR RN XY IR RO 77907 199

nsna
Therefore the Torah is light, for it lights the lamp: the lamp of a mitzvah is a vessel for the light of
the Torah, and the Torah is the light and life-force of the mitzvos.

So the Torah is the light that lights the lamp: the lamp of the mitzvah is a vessel for the Torah’s light, and the
Torah is the light and life-force of the mitzvos.
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And they [the letters] are what bring about the power for Aharon to be the groomsman, to draw
light and the revelation of love into a person’s soul, so that there be in it light and the joy of mitz-
vah. Whereas of an unlearned person (am ha’aretz), in whom there is no level of Chochmah, our
Sages, of blessed memory, said, “nor can an unlearned person be pious,” etc.

The letters of the Torah give Aharon his power to serve as groomsman, drawing light and love into the soul

and bringing it the light and joy of the mitzvah. Without the Chochmah of Torah this cannot happen, as the
Sages said, “an unlearned person cannot be pious (a chassid).”
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But the drawing down of the Torah below, into Israel, is through the level of Moshe, as is written in
the Zohar on the verse, “What profit has a man in all his toil that he toils under the sun?”: “The toil

of Torah is different, for it is above the sun.”

The Torah itself reaches Israel through the level of Moshe, as the Zohar explains on Koheles’ question,
“What profit has a man in all his toil that he toils under the sun?”: the toil of Torah is different, for it is
“above the sun.”
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And there, [above the sun,] is the rank of Moshe, “heavy of mouth and heavy of tongue,” etc.

That is where Moshe stands, he who was “heavy of mouth and heavy of tongue.” In Torah Ohr, Vaera (56d),
the Alter Rebbe explains “above the sun” as above the level of “a sun and a shield is Havayah Elokim,” and
the biur on this maamar (Torah Ohr 111b) says that Moshe is the level of Chochmah of Atzilus, which is why
he was “heavy of mouth.”
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For the level of Torah study is not by way of the joy of mitzvah, which is at the level of “your heart

runs,” outside the curtain, but rather it is at the level of “return to the One,”

So 66

Torah study is not of the same mode as the joy of the mitzvah, which is the heart’s “running,” outside the
curtain; it is “return to the One.”
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for through the Torah His unity, may He be blessed, is revealed below as it is above, through the

Torah, which is the very word of G-d.

Through the Torah G-d’s unity is revealed below as it is above, for the Torah is G-d’s very word. Where “run-
ning” is the soul’s yearning upward, “return” is the revelation of the higher unity here below.
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As it is written, “And My words that I have placed in your mouth”: My words, truly. Our Sages, of
blessed memory, said, “The Mishnah is a queen”: like the king himself, for one becomes one with
“‘the word of Havayah’: this is halachah,” that the ruling should be thus, as if this ruling came forth
from his own mouth.
Torah is G-d’s very word, as G-d promises, “My words that I have placed in your mouth”: truly My words.
Hence the Sages’ “The Mishnah is a queen”: one who learns becomes one with “the word of Havayah,” which

is halachah, as if the ruling came forth from his own mouth, like a king’s. Likkutei Torah, Pinchas (76a), ex-

plains it the same way: the learner is like a king who commands that this mitzvah be done so.
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And this is the distinction and rank of one whose Torah is his occupation, like Rabbi Shimon bar
Yochai and his colleagues (which is why they are exempt from prayer: for prayer is the level of self-
nullification (bittul), in the prostrations, and the drawing down of the Infinite Light (Or Ein Sof),

blessed be He, and these drawings down are drawn through Torah study as well).

This is the level of those whose Torah study is their whole occupation, like Rabbi Shimon bar Yochai and his
colleagues. The parenthesis explains why they were exempt from prayer: prayer brings bittul, expressed in
bowing, and draws down the Infinite Light, and their Torah study accomplished these same things.
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And as Rabbi Shimon bar Yochai said, “With one bond I am bound,” etc., which is the level of self-
nullification in the Infinite Light itself, blessed be He, at the level of the higher unity (yichuda

ila’ah). This is why our Sages, of blessed memory, said, “and Torah study is equal to them all.”

Rabbi Shimon said, “With one bond I am bound [to the Holy One, blessed be He]”: complete bittul in the
Infinite Light, the higher unity. That is why “Torah study is equal to them all.”
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Now, in order to reach this level and rank of self-nullification, it is written, “that they take to you
pure olive o0il”: the level of Chochmah (wisdom), for “Who is wise? One who sees what is born

(hanolad),” that is, what is born from nothing to something.

To reach this bittul one needs the “pure olive 0il” brought to Moshe, which is Chochmah. The Sages define
the wise man as “one who sees what is born” (hanolad), which the Alter Rebbe reads as seeing how every-

thing is born, continually, from nothing into something.
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As in the saying, “Who in His goodness renews each day, continually, the work of creation,” etc.
For the renewal from nothing to something is continual, etc.

The daily prayer says that G-d “in His goodness renews each day, continually, the work of creation”: creation
from nothing into something happens constantly, not once.
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That is because “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.; rather, the renewal so that there be a yesh (something) is only a mere glimmer, etc.

This is so because “I, Havayah, have not changed”: G-d is the same after creation as before it, as the morn-
ing prayers say, “You were [the same] before the world was created.” What is renewed so that the world exists

is only a glimmer of His light, not His essence.
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Therefore the glimmer must be renewed continually, so that it not be nullified out of existence en-
tirely, etc. And when one takes this matter to heart, he will be at the level of self-nullification (bittul)
toward Him, may He be blessed; and “spirit brings spirit and draws spirit,” etc.: self-nullification
[draws] the Infinite Light (Or Ein Sof) itself, blessed be He, upon his soul, in Torah study, etc.

Since a glimmer would cease to exist if it were not renewed, it must be renewed every moment. One who

takes this to heart comes to bittul before G-d, and since “spirit brings spirit and draws spirit,” his bittul be-

low draws the Infinite Light itself down upon his soul in his Torah study.
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And this is “And you shall command (tetzaveh) the children of Israel”: tetzaveh is an expression of
joining (tzavta) and connection, through “that they take to you pure olive oil,” to the level of Moshe,
first.
Now the opening verse is explained: tetzaveh, “you shall command,” is read as tzavta, “joining” and bond-
ing. Israel is bound to Moshe through bringing “pure olive o0il,” their Chochmah and bittul, first to the level

of Moshe. Likkutei Torah, Pinchas (76a), reads tzav the same way: Moshe is to be “together” with Israel, so
that his level of bittul is drawn to them.
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From this it comes about that there is “an eternal statute from the children of Israel”: that the let-
ters of the Torah bring about Aharon’s arranging of the lamps, the level of the joy of mitzvah, be-
cause the letters of the Torah are what is drawn from the level of Moshe: “And you shall command
the children of Israel,” etc.

From this bond comes “an eternal statute... from (me’es) the children of Israel”: the letters of the Torah give

Aharon the power to arrange the lamps, the joy of the mitzvah. The letters of the Torah come from the level
of Moshe, and so the verse says, “And you shall command the children of Israel.”
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Now, of the level of Aharon, which is the level of “your heart runs,” it is written “from evening until

morning”: “first darkness and then light.”

This answers the second question. Aharon’s level is “your heart runs,” and of it the verse says “from evening
until morning”: “first darkness and then light,” a light that dawns gradually, within time.
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But of the level of Moshe, which is at the level of “return to the One” and the revelation of His unity,
may He be blessed, at the level of the higher unity (yichuda ila’ah), it is written “to raise up a lamp
continually”: this is the revelation of the higher unity, which is above time, and before Him, may
He be blessed, “darkness is as light,” for He is the One who is equal and makes equal, etc. And this
suffices for one who understands.
Moshe’s level is “return to the One,” the revelation of the higher unity, and so of him the verse says “to raise
up a lamp continually”: a unity above time, before which “darkness is as light.” G-d is “the One who is equal
and makes equal,” as the High Holiday prayers say, and the Alter Rebbe leaves the rest to the understanding

reader. The biur on this maamar (Torah Ohr 111b) adds that time is rooted in Malchus, the Matrona whose
groomsman is Aharon, while Moshe, “the man of G-d,” is above time.

IN ONE'S AVODAH

To do the mitzvos with a joy greater than all the delights of the World to Come, knowing that G-d’s very es-
sence is clothed in them; to “arrange” that love through deep contemplation of G-d’s greatness, preparing
in Pesukei deZimrah for the battle of prayer; to “crush the olive” by making oneself like leftovers, with no
desire for this world’s pleasures, so that the light of the mitzvah endures; and to study Torah with awe and
love, taking to heart that the world is renewed from nothing at every moment, which brings bittul and draws

the Infinite Light upon the soul.

QUESTIONS FOR DISCUSSION

1. Why is a groomsman needed only on the wedding day, and what does this say about Aharon’s role in the

soul’s service?

2. If all of Gan Eden is only “the work of His hands,” why should the joy of doing a mitzvah in this world be
greater than its delights?

3. How does making oneself like “leftovers” produce Chochmah, the “0il” in which the light of the mitzvah

endures?

4. What is the difference between “your heart runs” (Aharon) and “return to the One” (Moshe), and why does
Aharon’s power depend on Moshe?

5. Why does Aharon’s lamp burn “from evening until morning” while Moshe’s is “continual”?
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This maamar is also printed in the Lemberg edition of
Torah Ohr, at 8c, and the Mitteler Rebbe’s transcript of its
explanation (biur) is printed further on in Torah Ohr, at
110a, where it sets out the roots of this maamar’s ideas, be-
ginning with Aharon, “the groomsman of the Matrona,” as
the one who raises up the fallen sparks.
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G-d tells Moshe to command Israel to bring him pure olive
oil, crushed for lighting, “to raise up a lamp continually”:
the opening verse of Parshas Tetzaveh. The maamar asks
why the oil is brought to Moshe when the lighting is
Aharon’s.
Exodus 27:20°2:1"2 mnw
TIRR2 PN AT TRY 9R NP PRI CI3NK MIN 10K
TnR 3 NPyT?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a
lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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TR IPN
The Gemara reads “to you” as “to you, and not to Me: I do
not need its light.” According to the Kehot note, Or
HaTorah quotes this passage in sharpening the maamar’s
question.
Menachot 86b:5-7"1-"11:2 178 minin
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d continues: Aharon and his sons are to arrange the
lamp in the Tent of Meeting, outside the curtain over the

likuteitorah.com/torah-ohr/tetzaveh/

Ark of the Testimony, “from evening until morning.” Since
the lamp is Aharon’s task, the question arises.

Exodus 27:21x75:1"5 mnw
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In the tent of meeting, without the veil which is before the

testimony, Aaron and his sons shall set it in order, to burn

from evening to morning before the L-RD; it shall be a

statute for ever throughout their generations on the behalf

of the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah quotes the Gemara (Menachos 86b), “‘to you’:
and not to Me; I do not need its light,” and asks how it can
be “to you” when the lamps belong to Aharon and not to
Moshe.
KEHOT'S NOTE
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PARAGRAPH 2

Kehot’s note points to Leviticus 24:2 for these words.
Leviticus 24:2°2:775 Xp"
2 ri2ymy TiRE? mPND T N MY UEK MM PRI 2327NK 13
)
’Command the children of Israel, that they bring unto thee
pure olive oil beaten for the light, to cause a lamp to burn

continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o0 N1 by

The first verse, which speaks of bringing the oil to Moshe,
describes the lamp as “continual” (tamid).

Exodus 27:202:1”2 mnw

TIRR? MON2 T A WY TR NP PR 232TNK MZH 20K
:TnR 3 NPyT?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second verse, about Aharon, says only “from evening
until morning,” without “continually”; the difference is
explained at the end of the maamar.

Exodus 27:21x75:1”5 nnw
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At 32b (Miketz), Aharon, “the groomsman of the Matrona,”
is one of the seven shepherds who channel G-dliness into
the Congregation of Israel, so that the souls burn with a
love that rises like a flame of itself.
KEHOT'S NOTE
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In the Raaya Mehemna, “the masters of the Mishnah” say
that Moshe was the groomsman of the King, which is
Tiferes, and Aharon the groomsman of the Matrona, which
is Malchus. Kehot lists it, in its note at Torah Ohr 32b,
among the sources of the phrase.

Zohar, Vayikra 47:334-49:342-7"5w:tn RPN, 790
elidal 7 il

All this happened when the men were sinful and not worthy
that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note sends the reader to Or HaTorah on Bamidbar, p.
9, on Aharon as the groomsman.
KEHOT'S NOTE
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The note points to a talk in Likkutei Sichos, vol. 22, on this
point, that groomsmen are needed only at the time of the
wedding.
KEHOT'S NOTE
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The Song calls the daughters of Zion to go out and gaze at
King Shlomo, “at the crown with which his mother
crowned him on the day of his wedding and on the day of
the gladness of his heart.” The Mishnah (Taanis 4:8) reads
the wedding day as the giving of the Torah; the maamar
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applies it to the time when the groomsman is needed. (Ke-
hot’s note prints 3:8.)
Song of Songs 3:11x7:’) 0*°wi W
D3 X TVOYY TPy mhPw T7pa T0¥ niaa APm NIy
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Song of Songs 3:11 for these words.
Song of Songs 3:11X™:) 0*°Wwi 1w
o2 nx 1P7npYY npya mPw apna 1Y N3 APRT MIR%
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myn bW e

In the glosses on this maamar in Or HaTorah the reading
is “a joy of mitzvah” (simchah shel mitzvah) instead of “a
joy from above” (simchah shel ma’alah).
KEHOT'S NOTE
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Moshe warns Israel that the curses will come “because you
did not serve Havayah your G-d with joy and with gladness
of heart.” It shows that Torah and service must be joyful.

Deuteronomy 28:471":1”2 0”127
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leah’s words when Zilpah bore a son, whom she named
Asher. The word there means happiness and praise, and
the maamar reads the asher of the blessing over mitzvos
in the same sense.

Genesis 30:1337:'2 nowx12
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And Leah said: ‘Happy am I! for the daughters will call me
happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1

KEHOT’'S NOTE
% nowRna

PARAGRAPH 5

18 pe=Rhriskr bl

G-d placed Adam in Gan Eden “to work it and to guard it”:
in its plain sense, to tend and keep the garden. The maa-
mar reads “to work it” as the positive commandments,
through which a person makes Gan Eden.

Genesis 2:15170:2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 5d (Bereishis), Adam was placed in Gan Eden “to work
it,” meaning the 248 positive commandments, to draw the
Infinite Light into Gan Eden; through the abundance of re-
vealed light, the holy sparks that had fallen into evil would
rise of themselves, without battle.
KEHOT'S NOTE
7,0 90y% o

20 Y7AT AWy NI NIsnn yw

Likkutei Torah explains that the radiance in the upper Gan
Eden is drawn from Torah and that in the lower Gan Eden
from fulfilling the mitzvos, as “to work it” is the positive
commandments and “to guard it” the prohibitions; Adam
was in the lower Gan Eden, on earth.
KEHOT’'S NOTE
257K Y NP D NN 191K XN LA LB nPw B NP 0 XD
R
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When Acher died, the Sages said that he would be neither
judged nor brought to the World to Come; Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
The maamar cites it to show that the delight of the World to
Come is worth any suffering.
Chagigah 15b:3°3:2 170 n2an
IP2 DT RE2Y? K213 110 KY 138 ,I0RT Y01 13 72
— D72 °DNT RRPYY XYY RN7IIXD POYT DWWR — AT 1T KY
SORT RUPY? SNPPY AOTOPT 2vIn RD 237 MR .KUNT DI
RIVIP 720 1RR 9277 7PWDI M3 0D 3120 1Y TPYRY MK 0
SNRT 120
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
27,0 9¥9 RY .2 ,30 1aean
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Hearing the tumult of Rome from afar, the Sages wept and
Rabbi Akiva laughed: “If it is so for those who transgress

likuteitorah.com/torah-ohr/tetzaveh/
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His will, how much more so for those who do His will.” The
maamar uses it to compare the fallen pleasures of this
world with the delight of Gan Eden.
Makkot 24b:1-2°2-’R:2 772 M12n
72 92187 12997 M1 ,pIgn "X 137 7P N 177221 KDY wa
,072017°% 1991y 197 NAR 0Y2 W .0IY 7D NAR By 119%7 wiv?
INT NP2 TP WA 10D LTI IR DORIND T ATy 102
PISM R2°PY 271 17232 17 127007, 0OWTRT "W TR Nan R Py
?0°392 AR 71 *19M :0T? MR 7pO%n AAK TR 03En A7 1nN
1577 DRIV VYT PN 29RT MM” 92 :IN2Y Dipn :47 1K
1771921 K91 32
William Davidson, Vocalized Aramaic (CC-BY-NC) B A

23 2973975 RS ¥

Kehot’s note sends the reader to Torah Ohr 15d for Rabbi
Akiva’s saying, which is at 9d (Noach 3:8); the note there
points back to the beginning of Tetzaveh, so the printed 1t
is probably a misprint for v. At 9d the saying is explained:
all that flows to the worlds is only radiance next to G-d’s
essence, while Israel, the people close to Him, reach His
essence, a delight without end.
KEHOT'S NOTE
7,0 90y o
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Reading the verse “He cast down from heaven to earth” in
Lamentations, Rebbi let the scroll fall from his hand and
said, “From a high roof to a deep pit.” The maamar uses
the phrase for the abrupt fall of the delights from the lev-
els of holiness.

Chagigah 5b:16-171>-110:2 71 72°an
Ni2102 ’R[I’? Ko %3 ,7”M32 MR R nirp 990 v Ma "2
X270 RWRD WK LT PR — VIR oonwn Rwn”
XITTY om "3 NTIIRD U YRy N XM °27) °20 LXDpRy
PR LPER AN P ZRIT 12T RIMI KPR WY LKL
2277 K21 927 AP? 0K LRI DY IR LKIT 13370 RIIL RPN
JPBX 272K RIX PP AMINCDI2 219 XD ,NR 200
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7

25 | In Moshe’s rebuke the curses come for serving G-d with-
out joy “when you had an abundance of everything,” its
plain sense. The maamar reads merov kol as “more than
an abundance of everything”: the joy in the mitzvos
should exceed all the delights of the World to Come.

Deuteronomy 28:471":1”2 0°127

:9D 391 227 ;0 AR PR NTNR NT2Y°RY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 26, cites “Because you did not serve
Havayah your G-d with joy” and refers to the Arizal’s well-
known interpretation of the verse; Kehot notes that the
maamar’s reading, “more than an abundance of every-
thing,” follows that interpretation.
KEHOT'S NOTE
1”38 R°IN2 R P7IRA 0
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The Gemara asks, “From where do we know that the Holy
One, blessed be He, puts on tefillin?” The maamar cites it
as an example of the arousal from above that answers our
fulfillment of the mitzvos below.
Berakhot 6a:17-181”>-1>:X ") N1272
RIT 772 WITROY 1711 :pO%Y °27 90K LKTR 27 72 1PN °37 MK
it — AP PRy YIMD AP N Y20 WK 2R W
1200 PR — "y PN NG DT WX AR ey ,n0in
R ok i?ﬂ&]’? W 17_:NJW
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In Or HaTorah the passage beginning “And this is [the
meaning of] ‘and the firmament declares the work of His
hands’” is marked as a gloss (hagahah).
KEHOT'S NOTE
JTPAR AT OTIP TOORN ARPIR Y N7IRD

YOPAT TR 1T wYm
David’s psalm: “The heavens tell the glory of G-d, and the
firmament declares the work of His hands”: the sky, by its
very being, proclaims its Maker. Since Gan Eden is called
“the Academy of the Firmament,” the maamar reads it:
what Gan Eden declares and grasps is only “the work of
His hands.”

Psalms 19:2°2:0”> 0°%°1n
PR TR T iy PXT123 0p0n DY
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Ny yoPR2 TSP 03 wUny

Kehot suggests that the cross-reference “see what is writ-
ten in the explanation of ‘Praise Him in the firmament of
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His strength’” means the discourse with that opening in
the Siddur.
KEHOT'S NOTE
7,00 717703 [T TR ANan YR

MYy Y2 Imben

“Praise G-d in His sanctuary; praise Him in the firmament
of His strength.” The parenthesis refers to an explanation
of this verse given elsewhere.
Psalms 150:1°X:17p 0°%°1n
1Y $7p712 3MPP0 WTR2 PRTIPPT ApPhn
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

man one PR NN

“Torah scholars have no rest, neither in this world nor in
the World to Come, as it is said, ‘They go from strength to

999

strength.”” The maamar infers that there are many levels

of Gan Eden, one above the other.

Berakhot 64a:12-1337>-2">:X 770 M>72
XD A D7 PR DO CTRPN 127 0N WK 12 KON 027 N
DR IR 90 PR 9omn 109 mRIY X327 0%iy2 KDY Mo oy
E°ZY £RIN THPR RPIT2 TN TYYK O3 TN S1PER 0K
7712 0I9Y 27177 2R 1712 9917 nRaY 071y oivy
R. Hiyya b. Ashe said in the name of Rab[3] : The disciples of
the wise have rest neither in this world nor in the world to

come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Of the pilgrims going up to Zion the psalm says, “They go
from strength to strength; [each] appears before G-d in
Zion.” The Sages base on it the endless ascent of Torah
scholars.

Psalms 84:8'1:772 0°2°1n
71982 DOPPRPR IR 2O0R Pomn 1972
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LK% ,103 R-0°1°11 9727
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From David’s blessing before the assembly: “Yours, G-d,
are the greatness and the might... for all that is in the
heavens and on the earth [is Yours].” The maamar quotes
its Aramaic rendering, “which holds onto heaven and
earth,” making kol the bond between the two.

I Chronicles 29:11x:1”3 X 0°°77 °727

YN D03 9373 TN MRIT NNENT MM NPT M A
WK 9% Xipanmm naenna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 7c (Bereishis), the Alter Rebbe explains the pillar be-
tween the lower and the upper Gan Eden as self-nullifica-
tion: to rise to a higher grasp, a soul must first set aside its
sense of self and the grasp it had before.
KEHOT'S NOTE
JA,190% 11802 IR LR L0001 00D LR LR 20 m 1O%n A, 1epY
.2,p P
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The Zohar describes a pillar standing in the middle of the
Garden, by which souls rise upward through an opening
in the firmament. The maamar calls it the pillar that joins
the lower and the upper Gan Eden.

Zohar, Vayakhel 24:316-325770w-1"0w:7" 5p™ M ne0

The celestial river brings forth the souls who fly off into the
Garden; the lower river in the terrestrial Garden, on the oth-
er hand, builds up the souls and makes them fit and able to
enjoy those radiances, and so to mount up to the celestial
Paradise through the central opening of the firmament and
by the pillar that stands in the centre of the Lower Paradise.
That pillar is enveloped in cloud and smoke and bright
flashes, the cloud and smoke encircling it from the outside
in order to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayechi also speaks of a pillar of three col-
ors, called “the foundation of Mount Zion,” by which the
soul rises. Kehot lists it with the passage above as the
source for the pillar in Gan Eden.

Zohar, Vayechi 21:171-23:182275p:272-X”¥p:X”2 °11”1 711 1800
R. Judah said: ‘For seven days the soul goes to and fro from
his house to his grave, and from his grave to his house,
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mourning for the body, as it is written: “His flesh shall suffer
pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Likkutei Torah, Korach explains the ascents of the worlds
through “fifty thousand jubilees” as an ever-greater reve-
lation of the inner light in the vessels: the lower Gan Eden
is a vessel for the radiance of the Infinite Light, the upper
Gan Eden for a far greater delight.
KEHOT'S NOTE
.3,21°Y Mp NP AR
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From Eliyahu’s prayer at the opening of the Tikkunei
Zohar: “You are the highest of all the high, the most hid-
den of all the hidden; no thought can grasp You at all.”
The maamar applies it to G-d’s own essence, as against the
radiance that Gan Eden receives.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT XIT NAaR 595 72 Rovan
JP2ANRT PRbYY UPANR KT 1on0 by 112 RATIRD L1780
712 PWPT RIT NIRY LRWD %13n (RMOINR K*I) NRP0ONR 1IN
1P9RM 719720 1 TN WUIERT XD 9 ARIDA NIRT 1A 1P 1M
.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)
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Moshe tells Israel, “And these words, which I command
you today, shall be upon your heart”; in the plain sense “I”
is Moshe, conveying G-d’s commands. The maamar reads
Anochi (“I”) as G-d’s very essence, who commands each
mitzvah.

Deuteronomy 6:6:1 0°727

71237779 0¥ 913 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yehoshua ben Levi expounds “which I command
you today, to do them”: today is for doing them, and to-
morrow for receiving their reward. The maamar calls this
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44
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world, the time of action, the level of “today, to do them,”
where G-d’s very essence commands.
Eruvin 22a:5-6"1-"11:X 272 1°217°Y
DIPD F187 "IN WK °NIT ORB Y7 12 YW 27 MNT WM
—“oniy? oi°n” ,aniy? nn? K91 — »onivy? oivn” ronivy?
K1 301 12 PRINY 27 RWAPKY 37 °27 0K .0 237 Y
1AP? *yan IR TN 77078 T N7
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Of Nineveh, to which Yonah was sent, the verse says that it
“was a city great to G-d (gedolah I’Elokim)”: in its plain
sense, an exceedingly great city. The maamar borrows the
words: the joy in the mitzvos should be “great to Elokim,”
to the Infinite Light clothed in them.

Jonah 3:3%2:73 M

DPPRY 12373y NPT M N 727D MPR 177 M opn
10, Y'Y 12

So Jonah arose, and went unto Nineveh, according to the

word of the L-RD. Now Nineveh was an exceeding great city,

of three days’journey.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
791 778 MAXR
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Rabbi Yaakov says, “Better is one hour of repentance and
good deeds in this world than all the life of the World to
Come.” It supports the claim that the joy of the mitzvah
exceeds all the delights of Gan Eden.

Pirkei Avot 4:171:7 Max mwn

Jina D'?W;: 0°23L D°YMY 12WN2 NAR AYY 197 ,niR 170 KN

Do X270 0?1¥2 M1 N1ip YU NaR YW N9 K30 0790 20 Do
:ma o7iyy

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Michah prophesies that when Assyria invades the land,
“we shall raise against it seven shepherds and eight
princes of men.” The Gemara (Sukkah 52b) names the
seven shepherds as leaders of Israel’s history; the maamar
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counts Aharon among them, as one who sustains the souls
of Israel and draws G-dliness down to them.

Micah 5:47:71 1191

ﬂlhl?m ﬂJ’JjﬁJ?;'!B; Tﬁ'[? 221 113N Nﬁ:!:";b MWK Dﬁ'?T? aroam
DTN *2°0) N3N DY YV Ty

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d commands that Aharon “shall arrange the lamps on
the pure Menorah before Havayah continually”: in the
plain sense, set them in order for lighting. The maamar
reads “arranging” as setting the love in order in the heart
through one’s own contemplation.

Leviticus 24:47:773 R7p"
700 °7 107 NINITTNR Ty TnwT 1na vy
He shall order the lamps upon the pure candlestick before

the L-RD continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And when Aharon raises up the lamps at dusk, he shall
burn it [the incense]”: in the plain sense, when he kindles
them and makes the flame rise. The maamar reads “rais-
ing up” as the joy from above that lifts the soul.

Exodus 30:81:7 mnw

02’077
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands in the Shema, “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” “With all your might” is the love
beyond the soul’s own measure.

Deuteronomy 6:5°77:1 0°127
STTRR22 qUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

017732 X e

The psalm pictures the faithful praising G-d while armed
for battle: “The exaltations of G-d in their throat and a two-
edged sword in their hand.” Said in Pesukei deZimrah, it
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describes the preparation for the Shema as both praise
and battle.
Psalms 149:61:0"np 0°%°11n
:07°2 NT°D°B 371 019732 2K Ningil
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 243a for these words.

Zohar III, 243aR ,2n7 2t
KEHOT'S NOTE
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The Zohar there speaks of “the battle of prayer” (kerava
detzelosa) of the evening prayer, which lasts until dawn;
Kehot points to it for the saying that the time of prayer is a
time of battle.

Zohar, Pinchas 85:572-87:582-27ypn:1”n onMin M 7800
2”apn:1a

P2 TYI 27y

Aharon arranges the lamp “from evening until morning”;
the maamar reads it as light emerging gradually out of
darkness.
Exodus 27:21X872:1”2 mnw
279R 11 IR IR 7Y n'gya"?y AWK NIIBY YINn Tyin PaRa
2X17 °12 NXn onaiT? 093y npn Ut v1% ATy
In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asked why goats walk ahead of sheep, the Gemara an-

swers, “As at the creation of the world: first darkness and
then light.” The maamar applies this order to the soul’s
service.
Shabbat 77b:8'1:2 1y naw
PR MR 22K TTI KW 1301 DY Rpyw KD Ap? MWK ...
>I7 RBYD ONM .XTITI TN RO RYOIIT 09I DU N2
17027 KT 737,170 — AR 10T 3 21Pan "3 1ean
073 DIRT DTN ?APNA123 0 RPN KDYV K1 1P — 110
"Gi9707 *¥2 ,BIND TITT DN PPN KDY KIIA RRYD XD
P2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Moshe that the oil must be “pure olive oil,
crushed (kasis), for lighting.” The maamar asks what the
crushing signifies.
Exodus 27:20°2:1"2 mnw
“iRE2 PN T DO TRY TRR M) XY 33NN MIN ADK)
700 91 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah describes three pressings of the olive: the oil
from olives crushed and placed in a basket is the first, then
come the oils pressed with a beam and ground; the first is
for the Menorah and the rest for the meal-offerings.

Menachot 86a:8-11x">-"1i:X 1”5 M

T 7 200 IND M WM N WRIA 1A WK N
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
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The dove that returned to Noach with an olive leaf said,
“Let my food be bitter as an olive but given by Your hand,
rather than sweet as honey and dependent on flesh and
blood.” The maamar cites it for the olive’s bitterness.
Eruvin 18b:157°v:2 17> 1217y
— PRI AT N APY MM :2°NIT KD YR 12 1R 227 0K
niait P 091y PY 1937 a2 wiTRR 107 mi TInK
a2 72 '{71'?1]1 w272 RANR 1P ’7}51 L7772 PPI0M 17D iR
27PN B 21007 BN 1N TR KT N2 BT
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

RO 2 = T I L L U

PARAGRAPH 15

58

59

AWy Pw 1Tt nown Nt
Kehot’s note points to Horayot 12b for these words.

Horayot 12b2 27> n1»M1
KEHOT'S NOTE
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Rabbi Yochanan said, “Just as the olive makes one forget
seventy years of learning, so olive oil restores seventy
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years of learning.” (Kehot’s note prints 12b.)
Horayot 13b:3-4°7-"3:2 3> n" 111
ows qi 221 WRT L1 0277 ApR $hon LNt e 3177
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PR2 2377 RN
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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Rabbi Yochanan’s saying quoted in full: olive oil restores
what the olive makes one forget. The maamar explains
why: the oil is Chochmah, the faculty of memory.

Horayot 13b:3-4"7-2:2 2> N0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the explanation (biur) of this maamar, at the end of
110d, the oil pressed from the crushed olive is Chochmah,
“the faculty of memory” of the light of Abba: forgetting
comes from the shattering of the vessels, and since there
was no shattering in Chochmah, it restores what was
forgotten.
KEHOT'S NOTE
A7 LR AR WU .DOWITD B0 NP LTY0 L0 TR IR

oY 12 T
Moshe tells the people that the Exodus “shall be for you a
sign on your hand and a remembrance between your
eyes”: the tefillin, in the section Kadesh. The maamar
links the “remembrance” of this section, which alludes to
Chochmah, to Chochmah as the faculty of memory.

Exodus 13:9°'0:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet praises G-d, “who pardons iniquity and pass-
es over transgression for the remnant of His inheritance,”
Israel. The Gemara reads “remnant” (she’eris) as one who

likuteitorah.com/torah-ohr/tetzaveh/
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makes himself like leftovers (shirayim). (Kehot’s note
prints 7:8.)
Micah 7:181:1 19°n
797 PNTTRY NP NIRY? YEETOY a1 1Y Kipd 73D SRn
:N171 707 YR iBR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rosh Hashanah 17a:15-161"0-1"0:X 1> 1w WX
NN LAp2 PP RBD 31 By Lwhn ywim ;7 A2 XN 1
M ,N2R°K Ai0? .RATIT APD 102X 7 0K K1Y AP vt
*97 1K 1717 MK 20710 0NN AP 1K LAITIN? KDE 21 7700
R? — m°9m32 Dopin KPY 2OKRIT :RI TI02 WiTRD A7 MK LM
— 79y R 07 ,Pywe By 121y 1Y KPP RIY AP0 1P
— PR RPN 72 KON 027 WK INPMI MRTY” YWD 121y7
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Asaf says to G-d, “Whom do I have in heaven [but You]?

And besides You I desire nothing on earth.” It expresses

wanting neither this world nor the World to Come, only

G-d.

Psalms 73:257172:3°y 0°7°1n
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Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Michah foretells that “the remnant of Yaakov shall be
among the nations, in the midst of many peoples, like a
lion among the beasts of the forest”: few among many, yet
strong and fearing none. The maamar reads “remnant”
(she’eris) as one who makes himself like leftovers
(shirayim).
Micah 5:7*1:’71 19°n
7922 77 NiNG22 171X 0737 0B 3773 07132 3Py NTWY 1)
{2781 TPX1 1701 0271 12970K WK RS2
And the remnant of Jacob shall be among the nations, in the
midst of many peoples, As a lion among the beasts of the
forest, As a young lion among the flocks of sheep, Who, if he
go through, treadeth down and teareth in pieces, And there
is none to deliver.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

38



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1

66

67

68

1,019

1NN 727N P91 78 By 770 01N

The next verse: “Your hand shall be raised over your ad-
versaries, and all your enemies shall be cut off.” In the
plain sense the prophet may be addressing G-d or Israel;
the maamar reads it of the remnant of Yaakov, whose ad-
versaries are what hinders the soul, overcome through
self-effacement. (context: Steinsaltz Tanakh)
Micah 5:8°1:71 19°n
A2 IR0 Ty AT 0
Let Thy hand be lifted up above Thine adversaries, And let
all Thine enemies be cut off. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The exaltations of G-d in their throat and a two-edged
sword in their hand.” Here the sword is the revelation of
G-d’s exaltedness upon the soul, which cuts off its
adversaries.
Psalms 149:6:0"ap 0°%°11n
:07°2 N1°9°8 27 029732 5 ninnia
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Of every person who has haughtiness of spirit the Holy

One, blessed be He, says, “I and he cannot dwell together
in the world.” The maamar applies it to one at the level of
yesh, who feels himself a separate “something.”
Sotah 5a:147:X 11 Y10
1R ,MN7 N19a 12 WY OTR '?;J TRV 0 RIDOPHORY LRTOM 27 MK
IR RIY 07192 NT? TR XIMD X X <X 2 UATR
DR PPIR KD AR 227 2073 0°°Y M3 NORIN iNIR 1Ty Tnea
TP "190mY 72 INnT KK DR KP IR XN IR M0
SIPRER ANIR YT IN02 ’;1;7'37;” MRIY L0
William Davidson, Vocalized Aramaic (CC-BY-NC)
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This parenthetical remark, that the wick leaves some ash,
is also found in the manuscript of the Alter Rebbe’s
maamarim.
KEHOT'S NOTE
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This explanation of the curtain is quoted in Yahel Or on
Psalm 84, the psalm of “For a sun and a shield is Havayah
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Elokim.”
KEHOT’'S NOTE
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The psalm of the sons of Korach says, “For a sun and a
shield is Havayah Elokim; G-d gives grace and glory”: G-d
is light and protection to those who serve Him. The maa-
mar reads Havayah as the “sun” and Elokim as the
“shield” that covers it.

Psalms 84:1227°:775 0°2°11n
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells Israel, “You have been shown, to know that
Havayah is G-d; there is nothing else besides Him.” The
maamar uses it to define the higher unity.

Deuteronomy 4:357”2:"7 0°127
17291 T3y 1K D°PPRT KT T 02 NYT? DX AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17120 PINT 20 RDR
The seraphim’s call: “Holy, holy, holy... the whole earth is

full of His glory.” The maamar uses it for the lower unity:
G-d’s glory fills a world that seems to exist on its own.
Isaiah 6:3%2:1 17°yw°
PIRT7PD KPn NIRIY N WITR wATR WiTR InRY MUK M X
17922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WRYS PYIYY 130 13

At 12a (Lech Lecha) the same verse is explained: were the
sun not in its sheath, its great light could not be borne,
and the sheath is the shield that lets us bear it; in the fu-
ture the Holy One, blessed be He, will take the sun out of
its sheath.
KEHOT'S NOTE
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G-d tells Moshe to hang the curtain so that it “shall sepa-
rate for you between the Holy and the Holy of Holies.” The
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maamar places Aharon’s lamps and the joy of mitzvah out-
side it, in the realm of the lower unity.
Exodus 26:3332:173 mnw
197X X N3 NP3 ARY NXAM 0°070 NN NIRTTNX 10
:0°WTRA WP 1A WP 1°2 027 NI1BT MPPTIM MY
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,70P 1aP% AR .29 10 nnw
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“If your heart runs, return to the place, for so it is said,
‘And the chayos ran and returned.”” The maamar calls
Aharon’s joy “your heart runs” and the level of Moshe “re-
turn to the One.”

Sefer Yetzirah 1:8°1:’ 717°%° 190
2w 2% 77 OKRI 7797 9291 92797 778 0172 Anha N7eD ey
1112 0991 711927 DY .21 RIZT NI RR1 70w 2Rt

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“And you shall love Havayah your G-d... with all your
might”: the boundless love in which the soul yearns for
G-d alone.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse ends, “an eternal statute for their generations,
from the children of Israel”: in the plain sense, the oil is to
be supplied by the children of Israel. The maamar reads
me’es (“from”) as from the letters alef-tav, the letters of
the Torah. (context: Steinsaltz Tanakh)

Exodus 27:21X872:1"2 mnw

279R I IR IR 7Y n‘gya'by AWK NIIBY YINn TYin PaRa
2R °32 NXM ONTTY D21y NP R 219% TPy

In the tent of meeting, without the veil which is before the

testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
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statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At 36¢ (Miketz), es (alef-tav) is likewise read as the letters
of the Torah from alef to tav, in the verse “For You (atah)
light my lamp”: the Torah and the mitzvos light up the
darkness of the body and the animal soul, which keeps the
love of G-d from shining.
KEHOT'S NOTE
.3,17 717°0 03 IRTY LIXDR TU¥R R 1Y 0N NMpha LA ,1P Doy kA
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The psalm of the sons of Korach opens, “Its foundation is
in the holy mountains,” speaking of Jerusalem, founded
on the hills of holiness. The maamar applies it to the let-
ters of the Torah, rooted in supernal Chochmah.

Psalms 87:1’X:1"0 0°2°1n
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A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7901 7Y R
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
11712 278 MAR

oM 17y N9

Hillel used to say, “A boor does not fear sin, nor can an
unlearned person be pious.” The maamar cites it to show
that without the Chochmah of Torah the love of G-d cannot
be drawn into the soul.

Pirkei Avot 2:5°77:"2 N12R mwn
12727 K21, 700 YINT Y K7) K00 XY M2 PR ik w7 xn
TPRY 0ipR2Y 07507 17192 12720 22 K21, 7090 112010 K21, 707
PR NIPT? PTAYR ,0OWIR
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

phi=Rvigdall
At 56d (Vaera) the same Zohar is cited: the toil of Torah is
“above the sun,” which the Alter Rebbe explains as far
above the level of “a sun and a shield is Havayah Elokim”;
this is why Torah study is equal to all the mitzvos.
KEHOT’'S NOTE
.OWY 27131 7,01 990 DA R .2 ,A07 00 D
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Koheles asks, “What profit has a man in all his toil that he
toils under the sun?”: what lasts of all one’s labor in this
world. The Zohar answers that the toil of Torah is above
the sun.

Ecclesiastes 1:3'3°% n?mp
SWRYD NOA PRy Tonym03 DIX? i
What profit hath man of all his labour Wherein he laboureth

under the sun?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayechi comments on Koheles’ question:
the toil of Torah is different, for it is above the sun. The
maamar places Moshe’s level there.
Zohar, Vayechi 31:283-32:29477%7:277-3"97:X”7 °1”) 7711 190
R. Simeon said further: ‘With regard to Solomon’s words,
“What profit hath man in all his labour?” (Eccl. 1, 3), these
do not apply to labour in the study of the Torah, since the
statement is qualified by the words, “wherein he laboureth
under the sun”, and the study of the Torah is above the sun.’
Said R. Hiya: ‘Study of the Torah which is prosecuted for
worldly ends is also accounted “under the sun”, as it does
not ascend aloft ‘. R. Eleazar said: ‘Though a man should
live ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the burning bush Moshe says to G-d, “I am heavy of
mouth and heavy of tongue,” unfit, as he says, to speak for
Him. The maamar links these words to Moshe’s level,
“above the sun.”

Exodus 4:107:7 mnw
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s covenant with those who return to Him: “My spirit
that is upon you and My words that I have placed in your
mouth shall not depart from your mouth.” The maamar
reads “My words” literally: the words of Torah a person
speaks are G-d’s own words.

Isaiah 59:21x72:0"117°yW°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,
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nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At 49b (Shemos) the Alter Rebbe explains why the Mishnah
is likened to a queen, in connection with the Sages’ read-
ing of “There are sixty queens” as the sixty tractates.
KEHOT'S NOTE
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On the verse “they will roam to seek the word of Havayah
and will not find it,” the Gemara says, ““The word of
Havayah’: this is halachah.” So one who learns halachah
unites with G-d’s word.

Shabbat 138b:11-122-x™:3 1"9p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to Shaarei Orah, in its gate on Purim, for
Rabbi Shimon’s saying “With one bond I am bound.”

Zohar III, 288ak ,no7 a”mt
KEHOT'S NOTE
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In the Idra Zuta Rabbi Shimon bar Yochai says, “All the
days that I have been bound to this world, with one bond I
have been bound to the Holy One, blessed be He.” The
maamar calls this complete bittul in the Infinite Light.

Zohar, Idra Zuta 1:29-4:3712:7-072’K R0 XITRT 7710 7190
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah lists mitzvos whose fruits a person enjoys in
this world while the principal remains for the World to
Come, and concludes, “and Torah study is equal to them
all.”

Mishnah Peah 1:1°X:’X x2 mwn
Mo IR L0UN22T) LNDT LMYY D77 PRY 0127 0K
Mo 0PI TPNIND 92X OTRY 0°727 19K .T7iR Tnboy ,0v70n
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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The opening verse again: the pure olive oil brought to
Moshe is now identified with Chochmah, the way to bittul.

Exodus 27:20°2:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 72937 NN NN 30N TR

Alexander of Macedon asked the elders of the Negev,
“Who is called wise?” They answered, “One who sees what
is born (hanolad)”: in the plain sense, one who foresees
the outcome of things. The maamar reads it as seeing how
everything is born from nothing.
Tamid 32a:7°1:X 277 70
NR RITT - 020 PR AP 1MWK 20730 TN TR :07? MR
w2397 - 7923 37PK 17 190K 27923 2P0 TR 007 AN L7780
- VWY PR AP? MR VWY R0 PTR 107 MK 7% DR
Apna men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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G-d says through Malachi, “For I, Havayah, have not
changed, and you, children of Yaakov, have not ceased to
be.” The maamar reads it: G-d is the same after creation as
before it, and creation is only a glimmer of His light.
Malachi 3:61:2 °387n
:DI:I”?; ) 2PY°7°12 ONKRY "NIY et IR "2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that everything depends on desire:
“spirit draws spirit and brings spirit.” The maamar applies
it: one’s bittul draws the Infinite Light down upon the
soul.

Zohar II, 162ax ,20p 27mt
KEHOT'S NOTE
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The maamar’s opening verse, now explained: tetzaveh
means joining (tzavta), Israel’s bond with Moshe through
the “pure olive 0il” of Chochmah and bittul.

Exodus 27:202:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah, as quoted in the note, connects this reading
to the Sages’ saying in the first chapter of Berachos (6b)
that the whole world was created only “to accompany (let-
zavos) this one,” and refers to this maamar and to the dis-
course “Tzav es korbani” in Likkutei Torah.
KEHOT'S NOTE
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“An eternal statute... from the children of Israel”: the let-
ters of the Torah, drawn from Moshe, which give Aharon
his power.
Exodus 27:21x8”3:1”2 mnw
2797 VI 1IIK IR T7Y7 NPV WK N1 vann Tyin boRa
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Aharon’s lamp burns “from evening until morning,” with-
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in time, light following darkness.

Exodus 27:21X8”3:1”2 mnw
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“First darkness and then light,” the order of creation,
which the Gemara gives as the reason goats walk before
sheep.
Shabbat 77b:8°11:2 1"y naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe’s verse speaks of a “continual” lamp: the higher
unity, above time.

Exodus 27:202:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says to G-d, “Even darkness is not dark for You, and
the night shines like the day; darkness is as light”: nothing
is hidden from Him. Before G-d darkness and light are the
same.

Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall make holy garments for Aharon your brother”

The great love that comes from above, Aharon’s level of “abundant in
kindness,” must be clothed in garments to dwell in the soul, and those
garments are the Torah and the mitzvos; they are made at three levels, by

Moshe, by the wise-hearted and by every Jew.

THE MAAMAR IN BRIEF

The Torah ascribes the making of Aharon’s garments to three makers: Moshe, the wise-hearted, and
simply “they,” all Israel. Aharon, the High Priest and man of Chesed, draws down ahavah rabbah, a
great love from above, and his garments are the garments of that love. The Alter Rebbe distinguishes
two kinds of Chesed. Avraham’s “everlasting kindness” is the natural love hidden in every Jew; it be-
longs to the ordered chain of worlds and is awakened by an unearned arousal from above. Aharon’s
“abundant in kindness” is the Infinite Light entering Chochmah from above that chain, reaching it
only as a glimmer through the “hairs” of Aharon’s beard, through many contractions. A person’s own
love and self-nullification evoke that supernal love, as a face is reflected in water, until it is revealed in
his soul up to “with all your might.” Because this love is beyond intellect, it must be clothed in the
Torah, studied for its own sake, and in the mitzvos. These garments are made at three levels: Moshe’s,
drawing the Torah from its hidden source; the wise-hearted, whose bittul draws wisdom; and every

Jew, whose simple mitzvos and acceptance of Heaven’s yoke draw down the royal garment.

OUTLINE

1 The question and the garments of love 1-2

Why Aharon’s garments are made by three makers; Aharon draws down the great love, and his garments
are its garments; a person’s days are the garments of Torah and mitzvos his soul needs.

2 Two kinds of Chesed 13-6

Avraham’s “everlasting kindness,” the arousal from above that comes first and awakens the natural love,
against Aharon’s “abundant in kindness,” drawn down by a person’s own effort, above the chain of cause
and effect.
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3 The beard of Aharon: light through hairs

4 Drawing the great love into the soul

5 Torah and mitzvos as the garments

6 The first level: Moshe

ment of G-d’s kingship.

17-9

The Infinite Light reaches Chochmah only as a glimmer through many contractions, like life in hair or an
idea in a teacher’s words; a person’s love from below brings these contractions about.

110-12
Aharon as nir’eh, “seen”: by contemplating G-d’s unity and setting aside every other desire, a person
causes the supernal love to rest in his soul like sight, up to “with all your might.”

M3-16
The love needs vessels: Torah studied for its own sake draws the Infinite Light into Chochmah, and the
mitzvos, tzedakah and Chesed, draw it into Chesed and complete the 248 limbs of the King.

117-21
Moshe draws the Torah from its hidden source; Israel are the Torah’s bridegroom; the blessing over the
mitzvos comes from a place higher than giver and receiver, from Moshe’s level, and its goal is the gar-

122-23

7 The wise-hearted and all Israel

The wise-hearted, with one nullified heart, draw a spirit of wisdom; all Israel, through simple mitzvos and

accepting the yoke of Heaven, draw down the royal garment and the supernal attributes.

KEY CONCEPTS

Everlasting kindness (chesed olam) 071y 70m

Chesed that works within the ordered chain of worlds;
Avraham'’s level, and the natural love hidden in every Jew,
awakened by an arousal from above that comes before any
effort.

Abundant in kindness (verav chesed) 701 27
Aharon’s level: the Infinite Light entering Chochmah and
Chesed from above the chain of cause and effect, drawn
down in answer to a person’s own effort.

Great love (ahavah rabbah) 1127 7278

A love of G-d beyond what the soul can reach by itself, giv-
en from above through Aharon and rising to “with all your
might.”

Arousal from below and from above Xnn%7 XMYNx
RPOYPT RMIYNRI

A person’s own effort, which calls forth a divine response;
one arousal from above precedes that effort, and a higher
one answers it.

likuteitorah.com/torah-ohr/tetzaveh/

Hairs mayw

The image for the faint glimmer, passing through many
contractions, by which the Infinite reaches Chochmabh, as
life passes from the brain into the hair.

Garments D137

The Torah and the mitzvos, in which the great love is
clothed so that the soul can hold it; also the soul’s gar-
ments in Gan Eden, made day by day.

The wise-hearted 2% *»on

Those whose single heart is nullified before G-d, and who
therefore receive a spirit of wisdom from above.

Royal garment (Ievush malchus) m>s%n v13%

The garment that every Jew draws down by keeping the
mitzvos simply and accepting the yoke of Heaven, rooted
in the supernal blessing.
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SECTION 1 - 11-2

The question and the garments of love
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“You shall make holy garments for Aharon your brother,” etc.; “And you shall speak to all the wise-

hearted, whom I have filled with a spirit of wisdom, and they shall make Aharon’s garments to sanc-

tify him,” etc.; “And they shall make holy garments for Aharon your brother and for his sons,” etc.
The maamar opens with three verses from the beginning of Exodus 28 about making the priestly garments.

In the first G-d tells Moshe, “You shall make”; in the second the wise-hearted make them; in the third the
Torah says only “they shall make,” without naming who.
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[We need] to understand these three makings of Aharon’s garments: that of Moshe, that of the wise-
hearted, and the unqualified “and they shall make,” which implies [a making] of the whole of Israel.
The Alter Rebbe asks why the same garments are made three times over, by three different makers. He will

answer that these are three levels at which garments are made for the soul’s love: Moshe’s, that of the wise-
hearted, and that of every Jew, since an unqualified “they” means the people as awhole.
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Now, Aharon is one of the seven shepherds who sustain and draw down [influence] to the souls of
Israel as a whole from the Infinite Light (Or Ein Sof), blessed be He; for he is the man of Chesed
(kindness) and the High Priest, who draws down the level of great love (ahavah rabbah). And

Aharon’s garments are garments for this love.

The “seven shepherds” are the great leaders who channel divine life to the whole Jewish people, and Aharon
is one of them. As the High Priest and the embodiment of Chesed, he draws down ahavah rabbah, “great
love”: a love of G-d that comes to a person as a gift from above, beyond what he reaches by his own effort,
and Aharon’s garments are the garments in which that love is clothed. The Tzemach Tzedek (Or HaTorah,
Tetzaveh, p. 1587) infers from these words that the garments of this love are not the ordinary garments every

soul has (paragraph 2), and that a soul which has this great love has garments drawn from Aharon’s own.
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This is like what is written, “Days were formed,” for the days are the level of garments; and as is
stated in the Zohar on the verse “And Avraham was old, come into days”: “supernal days, which are
garments,” etc.
The verse “days were formed” is read as saying that a person’s days are formed into something: they become
garments for the soul. Plainly, “Avraham was old, come into days” means he was advanced in years; the
Zohar reads it as his entering his “supernal days,” which are the soul’s garments.
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For every soul has garments of Torah and mitzvos, which a person does: from the intention of the
mitzvos and the heart’s desire (re’usa deliba), garments are made in the Higher Gan Eden; and
from plain practical mitzvos, garments are made in the Lower Gan Eden, as is known.

Every soul acquires garments from the Torah and mitzvos it performs. What is done with intention (ka-

vanah) and the heart’s desire becomes a garment in the Higher Gan Eden, the upper paradise of souls;
deeds done without that inner dimension become garments in the Lower Gan Eden.
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And the days allotted to a person, the number of the days of the years of his life, are just so many
days as the measure of the garments that the soul needs to have from the Torah and mitzvos that he
will do, each day’s portion on its day.
This is why days are called garments: the number of days allotted to each person matches exactly the gar-
ments his soul needs to acquire, each day with its own portion of Torah and mitzvos. In Torah Ohr,

Mishpatim (75d), the Alter Rebbe explains why they are called “days”: the mitzvos, rooted above time, come
down to be enclothed in time, day by day, so that the soul can grasp them.
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SECTION 2 - 13-6

Two kinds of Chesed
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Now, it is known that Avraham is the first shepherd of the seven shepherds, who also draws down
the level of love to the souls of Israel as awhole, as it is written, “Avraham, who loves Me.”

Avraham is also one of the seven shepherds, indeed the first of them, and like Aharon he draws love down to
all the souls of Israel: Yeshayahu calls him “Avraham, who loves Me.” So the question arises how the two
kinds of love differ.
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And the difference between the attribute of Aharon, the man of Chesed, and the attribute of
Avraham, “who loves Me,” will be understood from what is stated in the Zohar: “There is Chesed
and there is Chesed: there is a Chesed called ‘everlasting kindness’ (chesed olam), and there is a
Chesed called ‘and abundant in kindness’ (verav chesed),” etc.

To explain the difference between their loves, the Alter Rebbe cites the Zohar that there are two kinds of

Chesed: chesed olam, “everlasting kindness” (olam also means “world”), and verav chesed, “and abundant
in kindness,” one of the Thirteen Attributes of Mercy.
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The explanation of this matter: it is known that through an arousal from below [there comes] an

arousal from above.

A basic principle from the Zohar is that a stirring from below, a person’s own effort, calls forth a response
from above. The Alter Rebbe uses it to explain the two kinds of Chesed.
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Now, even before the arousal from below, an arousal from above comes first, so that there may be
an arousal from below: to awaken a person’s heart, to rouse him from his sleep in the vanities of
the world, after which human nature is drawn, and to draw his heart to the service of G-d, to cleave
to Him.
Yet even before a person makes any effort, an arousal from above must come first, unprompted. It wakes
him from his absorption in the vanities of the world, toward which human nature is drawn, and stirs his
heart so that he can begin, on his own, the arousal from below: serving G-d and cleaving to Him. Likkutei
Torah, Vayikra (2b), citing this discourse, gives an example: a person is sometimes suddenly inspired in

prayer without any preparation, and the inspiration soon fades; it is an arousal from above meant to awaken
his own.
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This arousal from above is from the level of everlasting kindness (chesed olam), as it is written,
“And the kindness of Havayah is from everlasting to everlasting”; “I will sing of the kindnesses of
Havayah forever (olam)” — this is the level of Avraham’s rank, who merited to be a chariot
(merkavah) for this Chesed.

The arousal from above that comes first, unearned, is chesed olam, the “everlasting kindness” of which the

verses speak. This is Avraham’s level: he was a “chariot” for this Chesed, wholly given over to it, as a chariot
has no will of its own apart from its rider.
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As it is written, “kindness to Avraham”: this is the attribute of the natural love in the heart of the
souls of Israel as a whole, except that it is hidden and covered by a garment of sackcloth, namely
the body and the animal soul.

“Kindness to Avraham” is the natural love for G-d hidden in the heart of every Jew, an inheritance from

Avraham. But it is hidden and covered by the body and the animal soul, which the Alter Rebbe likens to a
garment of sackcloth.
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This arousal from above is to awaken the love, until it desires to strip off its garments, to cleave to
Him, may He be blessed, and to cry out to G-d in his distress from the inwardness of a man and a
deep heart, to draw his heart after G-d, as is the nature of his soul, of itself and as a matter of

course.

The arousal from above that comes first awakens a person’s natural love until it longs to shed its garments,
the body and animal soul that hide it, and cleave to G-d. It moves him to cry out to G-d from the depths of his
heart, as his soul does by nature, without effort.
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But through an arousal from below, an arousal from above: that is, a person arouses on high the
level of “abundant in kindness” (verav chesed), which is the level of Aharon the High Priest. And

this level is far loftier than the level of everlasting kindness (chesed olam),

The second arousal from above comes only in answer to a person’s own effort. It draws down verav chesed,
“abundant in kindness,” which is Aharon’s level and far loftier than Avraham’s chesed olam.
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for everlasting kindness is from the level of the coming into being of the chain of descending
worlds (hishtalshelus), in the order of the levels, by way of cause and effect, where every effect
bears some proportion and relation to its cause,

Chesed olam belongs to the “world” (olam), the ordered chain of descending worlds. In that chain each level
is caused by the one above it, and so it bears some proportion and relation to its cause.
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as, by way of analogy, the revelation of the intellect in the emotive attributes (middos), love and
awe, etc.: the emotive attributes receive from the revelation of the intellect, which is actually en-
clothed in them; and likewise the emotive attributes in thought, and thought in speech, etc.

The analogy is the human psyche: the intellect enters the emotions, so that love and awe follow from under-

standing; the emotions then shape thought, and thought shapes speech. Each stage receives from the one
before it, which is truly present within it.
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But the level of “abundant in kindness” is far, far above the chain of descending worlds: it is the
level of the revelation of the drawing down, and the enclothement, of the Infinite Light (Or Ein Sof),
blessed be He, in Chochmah (wisdom) and Chesed, etc.
Verav chesed stands above that chain altogether. It is the Infinite Light itself being drawn down and en-
clothed in Chochmah and Chesed, not the effect of any cause within the chain. In Likkutei Torah, Shir

HaShirim (30d), citing this discourse, the Alter Rebbe calls this inner Chesed the level of the “supernal
Kohen” above Atzilus.
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That is, for there to be the beginning of the coming into being of the level of Chochmah, etc.; and
Chochmabh “is found from ayin (nothing)” in the most literal sense, for there is no comparison to
Him at all, as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “nor
of any of the attributes,” etc.
The very first emergence of Chochmah, the beginning of all that comes into being, is a creation “from noth-
ing” (ayin), since the Infinite bears no comparison to it at all; Iyov’s “where (me’ayin) shall wisdom be

found” is read as “wisdom comes from nothing.” The Tikkunei Zohar, part of the Zohar literature, says the

same in Eliyahu’s prayer: G-d in Himself has no definable righteousness, nor any of the attributes.

SECTION 3 - 17-9

The beard of Aharon: light through hairs
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And He is also above Chochmah, exalted and lofty, etc., as it is written, “You have made them all

with wisdom”: the level of physical making, etc.

The Infinite is above even Chochmah, the highest faculty of intellect. “You have made them all with wisdom”

implies that, before Him, even Chochmah counts as mere “making,” like the lowest level of physical action.
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And the way of this revelation and this drawing down, so that the Infinite Light (Or Ein Sof), blessed
be He, is enclothed in Chochmah, is as it is written — for behold: “Like the good oil upon the head,
running down upon the beard, the beard of Aharon.”
If there is no comparison between them, how can the Infinite Light be enclothed in Chochmah at all? The
verse about the oil running down Aharon’s beard shows the way. Tanya (chapter 35, in a gloss), citing what
the Alter Rebbe heard from his teacher, explains why, as Etz Chaim says, the Infinite Light unites even with

Atzilus only by first being enclothed in Chochmah: He is the true One, besides Whom there is nothing, and
that is the level of Chochmah.
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That is: what is drawn down by way of the level of “the beard of Aharon,” “the beard of the High
Priest” (dikna dechahana raba), which is the level of hairs. That is, as in the analogy of the illumi-
nation that goes out through the openings of the hairs of the head or of the beard, from the surplus

of the brain (mochin): for the hairs are hollow and draw nourishment from the brain in the head,

Aharon’s beard, called in Aramaic “the beard of the High Priest,” stands for the level of hairs. Hairs grow
from the surplus of the mochin, here the brain itself, the seat of the intellect: they are hollow channels that

draw a faint illumination from it.
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yet for all that, they bear no proportion or relation at all to the brain in the head, which is

Chochmah, Binah and Daas, and the main life-force of the brain does not spread into them;

Although the hairs draw from the brain, they bear no proportion or relation to it at all: the brain, the seat of
Chochmah, Binah and Daas, does not send its main life-force into them. Likkutei Torah, Sh’lach (46a), citing
this discourse, adds the other side: though the hairs are only the brain’s surplus, they still draw from its very

essence.
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for if a person cuts the hair of his head, the brain feels no pain at all, since nothing spreads into
them but a mere illumination, so that they have only nourishment from, and a hold in, the brain.

The proof is that cutting one’s hair causes no pain: the brain’s life does not reach the hair, which has only a
slight nourishment from the brain and a hold in it.
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So too, by way of analogy, is the revelation of light and its enclothement in Chochmah and Chesed,

for there is no comparison at all.

So it is above: the light that is revealed and enclothed in Chochmah and Chesed bears no comparison at all
to its source, as the hair bears none to the brain.
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And for there to be drawn down, from the level of “not of any of the attributes,” etc., and from
above the bounds of Chochmabh, etc., the coming into being of the level of Chochmah and the emo-
tive attributes — this is nothing but a mere radiance and illumination, at the level of hairs, which

are many and immense contractions (tzimtzumim) to draw down the illumination.

Chochmah and the emotive attributes are brought into being from the level of “not of any of the attributes,”
the Infinite as He is above all the Sefiros, beyond the bounds of Chochmah; what reaches them from there is
only a faint radiance, like the life that passes through a hair. The “hairs” are many immense contractions (tz-
imtzumim), which let only a glimmer pass through.
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And like this analogy of the hairs, which is in the physicality of the body, there is also a spiritual
analogy, in the life-force of the soul: from the drawing down of some wisdom into combinations of

the letters of speech.

A second analogy, this time from the life of the soul rather than the body: the way wisdom is conveyed
through combinations of letters in speech.
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For example, the letters of the words of a teacher who teaches and explains some novel idea and

concept to his student.

The example is a teacher explaining a new idea to his student through words.
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For the combinations of the letters of the teacher’s speech are not the essence of the concept, since
this explanation could also be given in other combinations of letters; rather, they are like the hairs,

for through them and within them the flow of the concept passes;

The letters and words the teacher uses are not the idea itself, since the same idea could be put in quite differ-
ent words. They are like hairs: the idea passes through them and is carried within them, yet they are not its

essence.
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and since the student has no grasp of the essence of the teacher’s concept, therefore there must be
combinations of the letters of speech to convey and draw the teacher’s concept down to the

student.

The student cannot grasp the teacher’s mind directly, so the idea must be contracted into words to reach
him. In the same way the Infinite Light must pass through many contractions to be drawn into Chochmabh.
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Now, what causes these contractions (tzimtzumim) for drawing down this revelation is the arousal
from below.

What brings about these contractions, which let the revelation be drawn down, is a person’s own arousal
from below.
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For through the love from below to above, “as water [reflects] the face,” etc., so is the supernal love,
“I have loved you, says Havayah” — that is, for there to be the level of Havayah, contraction and ex-
pansion, etc., for “love compresses the flesh.”
Love directed upward from below is answered from above, as a face is reflected in water: that is the supernal
love of Malachi’s “I have loved you, says Havayah.” The Name Havayah stands for contraction and expan-

sion, and “love compresses the flesh”: as love makes room where there seems to be none, the supernal love

leads the Infinite to contract itself so that it can be revealed to man.
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SECTION 4 - 110-12

Drawing the great love into the soul
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Now, through this arousal from below, by which a person arouses on high, he also draws down
upon his soul below, so that this level is revealed in his soul.

A person’s arousal from below does two things: it awakens “abundant in kindness” above, and it also draws
that level down into his own soul, so that he comes to feel it.
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For the arousal from above is from the level of Aharon, who is one of the seven shepherds, who
shepherds and draws down the revelation into the Congregation of Israel (Knesses Yisrael), which
is the root of all the souls of Israel. And [the name] Aharon has the letters of nir’eh (“is seen”), as it
is written, “eye to eye [You] are seen,” etc.
The arousal from above comes from Aharon, the shepherd who channels revelation into Knesses Yisrael, the
collective root of all Jewish souls. His name, alef-hei-reish-nun, has the same letters as nir’eh (nun-reish-
alef-hei), “is seen,” as in “eye to eye You are seen”: his is a level of open, visible revelation. The Tzemach

Tzedek (Or HaTorah) gives this reading of the name in the name of the Shelah, and Sefer HaSichos 5701 (p.
152) records it as a saying of the Baal Shem Tov.
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That is, that this arousal from above be revealed in a person’s soul, in the stirring and revelation of
the heart, like physical sight; and the revelation of the light of the great love (ahavah rabbah) that
comes from above will be drawn down upon him, as will be explained below.

The aim is for this arousal to be revealed in the soul as a felt stirring of the heart, as vivid as physical sight.

Then the great love (ahavah rabbah) from above, which the maamar explains further on, is drawn down
upon the person.
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As it is written, “And you shall love Havayah your G-d,” etc. And along the lines of our Sages’ expo-
sition, “that the Name of Heaven become beloved,” etc. — that is, ve’ahavta (“and you shall love”) is
averb that acts upon a third party:

The commandment to love G-d is read, with the Talmud’s “that the Name of Heaven become beloved

through you,” as a love whose effect reaches beyond the lover. Ve’ahavta is taken as a transitive verb: it acts

on a “third party” and causes love there.
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that is, that you bring about the supernal love, which is “I have loved you,” etc., so that there will be

the level of revelation in the soul that Havayah will be your G-d (Elokecha), a G-d of your own, etc.

The “third party” is the supernal love, G-d’s “I have loved you.” A person’s love for G-d causes that love to be
revealed in his soul, so that Havayah, the transcendent G-d, becomes Elokecha, “your G-d,” present to him

personally.
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And this comes through his contemplating “Havayah is One” (echad): how He is One in the ches
and the dalet, which are the seven heavens and the earth and the four directions of the world, so
that there is drawn into them the level of One, which is His unity, so that they become united and
included in the One.

The way to this is contemplating “Havayah is One” (echad). In echad, the ches (numerically eight) stands for

the seven heavens and the earth and the dalet (four) for the four directions; G-d’s oneness is to be drawn into

them all, so that everything is united and included in the One.
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And likewise far above, in spirituality, up to the highest heights, there is the level of seven heavens
and earth, etc., which are the level of “Yours, Havayah, are the greatness and the might,” etc.,
which are the level of heaven (shamayim): fire (esh) and water (mayim).

The same structure exists in the spiritual worlds, up to the very highest. There the “heavens” are the emotive

Sefiros named in David’s blessing, “Yours, Havayah, are the greatness and the might...,” from Chesed on-
ward; they are “heaven,” shamayim, read as esh, fire, and mayim, water.
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And “Yours, Havayah, is the kingdom” is the level of earth. And all of it is at the level of “Yours,
Havayah,” for they are in a state of self-nullification (bittul) to Him, may He be blessed,

“Yours, Havayah, is the kingdom” is Malchus, the “earth.” All of them are called “Yours,” for they are entire-
ly nullified before Him.
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because “His Name alone is exalted,” and only “His glory” and His radiance are “upon earth and
heaven,” that is, upon all the levels of earth and heaven mentioned above; and earth preceded
heaven, etc.

They are nullified because G-d’s Name itself is exalted beyond them all; only His glory and radiance spread

over “earth and heaven,” that is, over all the levels just described. The maamar adds “only” and “radiance”

to the psalm’s words, and remarks that here earth comes before heaven, leaving the point there.
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And what causes this unity and this drawing down is that Havayah is “our G-d” (Elokeinu): that is,
Israel are the ones who unify His Name and draw down His unity, may He be blessed, below, so that
the Infinite One (Ein Sof) is revealed in the worlds; for the matter depends on the arousal from
below,

This unity is drawn into the worlds because Havayah is “our G-d”: it is Israel who unify His Name and draw

His oneness down below, so that the Infinite is revealed in the worlds. In the Zohar’s words, the matter de-

pends on the arousal from below.
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as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “but to show,”
etc., “according to the deeds of human beings.”

The Tikkunei Zohar says that G-d in Himself has no defined attribute of righteousness, yet He reveals
Himself through the attributes in order to show how the world is conducted, “according to the deeds of hu-
man beings.”
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Meaning: for there to be “to show” — that is, a revelation of how the world is conducted with right-
eousness and with justice, that is, through the level of the attributes (middos), and for this to come
out of the concealment, which is the level of “not of any of the attributes,” etc. — is “according to

the deeds of human beings”: it depends on the deeds of the lower beings, etc.

Showing that G-d conducts the world with righteousness and justice means that the Sefiros emerge from con-
cealment, from the level of “not of any of the attributes,” G-d as He is above them. Whether that revelation

takes place depends on the deeds of people below.
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And when he deepens his thought and takes these matters to heart, then “the Name of Heaven will
become beloved,” etc.:

When a person deeply contemplates all this and takes it to heart, then, in the Sages’ words, “the Name of
Heaven becomes beloved” through him.
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that is, the revelation of the supernal love will rest and be revealed in the soul in the manner of
sight, so that the heart sees, etc.

That is, the supernal love rests and is revealed in his soul, so that his heart “sees” G-dliness and does not
merely understand it.
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And this revelation in the soul comes because of the arousal from below of “with all your heart
(levavecha)” — “with both your inclinations”: that the evil inclination too be subdued (le’iskafya),
etc., so that he has only one heart, for their Father in Heaven.

What draws this revelation is a person’s own effort to love G-d “with all your heart.” The Mishnah reads lev-

avecha, written with a doubled letter beis, as “with both your inclinations”: even the evil inclination is to be
subdued (iskafya), so that the whole heart is one, given to the Father in Heaven.
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As it is written, “And besides You I desire nothing on earth”; and as our Sages, of blessed memory,
said, “Nullify your will,” etc.: that he should have no other desire or will that would leave him limp-

ing between two opinions, etc.

“Besides You I desire nothing on earth” and the Mishnah’s “Nullify your will before His will” say the same:
no competing desire is left, no “limping between two opinions,” as Eliyahu said to the people on Mount
Carmel.
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For through his contracting himself, and casting away his soul and his will that are in physical
things, and setting his heart, his spirit and his soul toward Him, etc., then, “as water [reflects] face

to face,” the supernal love will rest and be revealed in him,

The person “contracts himself”: he casts aside his soul and his will as they are invested in physical things,
and turns his heart, spirit and soul to G-d. Then, as a face is mirrored in water, the supernal love answers in
kind and rests in him.
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so that the love “compresses the flesh,” in the manner of many contractions (tzimtzumim), so as to
cause the Infinite Light (Or Ein Sof), blessed be He, to shine from within them, in revelation upon

his soul,

Just as he contracted himself, the supernal love “compresses” itself through many contractions, and
through them the Infinite Light shines openly upon his soul.
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so that an abundant flow and an immense revelation will be bestowed upon him, until he reaches
the rank and level of “and with all your might” (uvchol me’odecha), which is the level of great love

(ahavah rabbah) that comes from above,

An abundant flow is bestowed on him, until he reaches “with all your might” (me’odecha, from me’od, “very
much”), a love without limit. This is ahavah rabbah, the great love that comes from above.
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which is beyond what his soul is able to bear, with expiry of the soul (kelos hanefesh) and nullifica-
tion of [its] existence, etc. For Aharon is “the groomsman of the Matronita (the Queen),” who lifts

and raises the souls of Israel to the highest heights.

This love is more than the soul can contain; it brings kelos hanefesh, the soul’s longing to the point of ex-
piry, and the nullification of its very existence. It comes through Aharon, “the groomsman of the Queen,”
who lifts the souls of Israel to the highest levels. The previous maamar (Torah Ohr, Tetzaveh 1) explains the
image: as bride and groom need an attendant to support them, the souls cannot reach their source in the
Infinite Light by their own strength, only through Aharon.
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As it iswritten, “These are the journeys,” etc., “by the hand of Moshe and Aharon”; and it is written,
“This is Aharon and Moshe, to whom Havayah said: Bring the children of Israel out of the land of
Egypt al tzivosam (according to their hosts)” — meaning, above (al) their hosts, above the root of

their souls.

The verses that pair Moshe and Aharon in bringing Israel out of Egypt end “al tzivosam,” plainly “according
to their hosts.” The maamar reads al as “above”: Aharon raises the souls even above their own root.

SECTION 5 - 113-16

Torah and mitzvos as the garments
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However, for the level of the revelation of the love, there must be the level of a vessel and a gar-

ment, in which the love may rest and be enclothed, so that it comes to revelation in actual fact;

Revealed love needs a vessel and a garment in which to rest, so that it can come into actual expression.
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for there is no light without a vessel and a garment. And of this it is said, “the beard of Aharon,
which runs down upon the opening of his garments (middosav).”

This is a general rule: no light can be received without a vessel. The end of the verse alludes to it: “the beard
of Aharon” runs down “upon the opening of his garments (middosav).”
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Middosav is from the term “his linen garment” (mido vad): these are the garments, which are none
other than the Torah and the mitzvos, which are the level of garments for this love.
Middosav is read as “his garments,” from the priest’s “linen garment” (mido vad), which Rashi explains as a
garment made to his measure (middah); the word also sounds like middos, “attributes,” the word the next

line uses. These garments are the Torah and mitzvos, the garments of this love; the Rebbe Maharash (Sefer
HaMaamarim 5634) notes that the Targum, too, renders it “the hem of the garment.”
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For since this love is drawn from the level of “not of any of the attributes (middos),” etc., above the
bounds of Chochmah, etc., it cannot be grasped by any intellect within the bounds of the wisdom
and comprehension of created beings, except when it is grasped and enclothed in Torah and
mitzvos, which are His will and His wisdom, may He be blessed, from the level of “You are wise, but
not with a known wisdom,” etc.

Because the love comes from “not of any of the attributes,” above the bounds of Chochmah, no created intel-

lect can grasp it. It can be held only when it is clothed in Torah and mitzvos, which are G-d’s own will and
wisdom, from the level of “You are wise, but not with a known wisdom.”
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And this is [the meaning of] “And these words which I (Anochi) command you shall be,” etc.: for the
revelation of the level of Anochi — “I, Who I am” — comes specifically through “And these words
shall be.” And therefore: “and you shall speak of them,” and not of idle words.

The Shema’s “And these words which I command you shall be” is read with emphasis on Anochi, “I”: the rev-

elation of G-d’s very Self, “I, Who I am,” comes only through “these words,” the Torah. Hence “you shall

speak of them,” and not of idle matters.
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And the meaning of “and you shall speak” (vedibarta) is from the term “He leads (yadber) nations,”
which is a term of leading and drawing down. That is, the drawing down of the revelation of the
love shall be specifically in the garment of the Torah, and not in other wisdoms, which are for the
intellect and comprehension of created beings;
Vedibarta, “you shall speak,” is related to yadber in the psalm’s “He subdues (yadber) nations under us,”
which the Alter Rebbe, here and elsewhere in Torah Ohr, takes as a term of leading and drawing down. So

the verse means: draw down the revelation of the love specifically through the garment of the Torah, not

through other wisdoms, which belong to created intellect.
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for all of them are called, in relation to Him, may He be blessed, idle words, since “it is not the way
of the King to speak of the matters of a commoner”; but only [of] the level of the Torah, which is the
level of “not with a known wisdom,” etc., which is far, far above the bounds, intellect and compre-
hension of created beings, etc.
Before G-d every other wisdom is “idle words”; as the Zohar says, a king does not talk about a commoner’s
affairs. Only the Torah, which comes from His wisdom that is “not a known wisdom,” is far above all created
understanding. In Likkutei Torah, Kedoshim (29d), the Alter Rebbe applies the same saying to creation it-

self: the Ten Utterances are “matters of a commoner” before G-d, while the Ten Commandments draw down

His inner wisdom and will.
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And through the study of Torah below, which is His wisdom, may He be blessed, one draws down

the supernal love, so that there is a revelation of the Infinite Light (Or Ein Sof) in Chochmah, etc.

Studying Torah below, since Torah is G-d’s own wisdom, draws down the supernal love, so that the Infinite
Light is revealed in Chochmah.
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And this is the meaning of Torah study lishmah (“for its sake”): for the sake of the Torah, that is, so
that there be a revelation of the Infinite Light in Chochmah, which is the level of the Torah, for “the
Torah issues from Chochmah.”

This is the true meaning of studying Torah lishmah, “for its sake”: for the sake of the Torah itself, that the

Infinite Light be revealed in Chochmah, which is the Torah’s source, since “the Torah issues from
Chochmah.”
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And this is the drawing down of the beginning of the coming into being of the chain of descending
worlds (hishtalshelus), from nothing to something, which is the beginning, Chochmah (reishis
chochmah). And there must also be a second drawing down, into the emotive attributes (middos),
at [their] beginning, which is Chesed, for it is the beginning of the building, as it is written, “For I
said: The world shall be built by Chesed.”
Drawing the Infinite Light into Chochmah is the first step of creation “from nothing to something,” for
Chochmabh is reishis, “the beginning” (the phrase reishis chochmah, plainly “the beginning of wisdom,” is

read as “the beginning, which is Chochmah™). A second drawing down is needed into the emotive attributes,
at their beginning, Chesed, the foundation of the building, as in “The world shall be built by Chesed.”
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And this drawing down comes through doing the mitzvos, whose general and collective expression
(klalus) is called by the name tzedakah and Chesed.

This second drawing down comes through doing the mitzvos, which as a whole are called tzedakah (charity)
and Chesed.
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And in their particulars they divide into 248: the 248 “limbs of the King,” in which and through
which one draws down, on high, a revelation of the Infinite Light (Or Ein Sof), blessed be He, in
Chesed.

In their particulars the positive mitzvos number 248, and Kabbalah calls them the “248 limbs of the King.”
Through each of them a revelation of the Infinite Light is drawn down above, in Chesed.
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And this is [the meaning of] “And they shall keep the way of Havayah, to do tzedakah,” etc. “The
way of Havayah”: that is, the drawing down of the revelation of Havayah from concealment into

revelation

Avraham'’s descendants “keep the way of Havayah, to do tzedakah.” The “way” is the path by which the reve-
lation of Havayah is drawn from concealment into the open.
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(this drawing down is called by the name “way” by way of analogy, like a road on which one travels
from city to city); “to do tzedakah,” etc.: that the level of tzedakah and Chesed should come into
being.

The parenthesis explains the image: as a road leads from one city to another, the drawing down leads from

the hidden to the revealed. “To do (la’asos) tzedakah” is read as “to make” it: to bring tzedakah and Chesed
into being above.
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As it is written, “And tzedakah in Yaakov You have made”: that the level of tzedakah is drawn down

from above through Israel. “Do not read banayich (‘your children’) but bonayich (‘your builders’)”:

for through them is the building of Chesed, as it is written, “The world shall be built by Chesed.”
“Tzedakah in Yaakov You have made” is read as: through Yaakov, G-d draws tzedakah down from above.

Likewise “do not read banayich, your children, but bonayich, your builders”: Israel build the edifice of
Chesed by which the world is built.
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Therefore the Congregation of Israel (Knesses Yisrael) is called “My dove, My perfect one
(tamasi)”: that is, she makes Me perfect and complete, as it were, to be whole and complete in the
248 limbs of the King. That is, they draw down so that there will be the level of the 248 limbs,
through the 248 mitzvos, etc.

Hence Israel is called tamasi, “My perfect one,” read as “she who perfects Me”: through the 248 positive
mitzvos Israel, as it were, complete the 248 limbs of the King.
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SECTION 6 - 117-21

The first level: Moshe
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Now, in the fashioning and making of these garments there are three levels and grades. The first

grade is that of Moshe, for Moshe is named for “because I drew him (meshisihu) out of the water.”

Now the maamar returns to the three makings of the garments and explains them as three levels. The first is
Moshe’s, whose very name comes from “I drew him (meshisihu) out of the water.”
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And the meaning of meshisihu (“I drew him”) is: from concealment into revelation, for he was
drawn from the concealment that is above the chain of descending worlds (hishtalshelus), “from
the water,” the level of the source of the Torah. For the whole Torah is the level of a jug (kad) drawn
from the sea: these are the twenty-four (kaf-dalet) books of the Torah. As it is written, “and she
filled her jug and went up.”

Moshe was drawn from the hidden level above the chain of worlds, the “water” that is the source of the

Torah. The Torah as we have it is like a jug (kad, whose letters have the value 24) drawn from that sea: the
twenty-four books of Scripture; as Rivkah “filled her jug and went up.”
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Now, concerning this level of garment is the matter of what our Sages, of blessed memory, said:
that the Torah is called a bride, and “the betrothed (me’orashah) of the congregation of Yaakov,”
and Israel are the level of the bridegroom, the one who bestows, etc.,

The Sages’ teaching that the Torah is the “betrothed” of the congregation of Yaakov (reading morashah, “in-

heritance,” as “betrothed”) belongs to this first level. The Torah is the bride and Israel the bridegroom, the
one who gives.
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for they are the ones who bestow, so that there will be the level of the Infinite Light (Or Ein Sof) in
Chochmah; and they are the ones who engage in Torah lishmah, for the sake of the Torah, that is,

so that the level of Torah will come into being.

Israel “give” to the Torah by causing the Infinite Light to be in Chochmah. That is what those who study
Torah lishmah do: they bring the Torah into being, as it were.

TNIR AW 7PwnRnt R0 DIRAY 1D *20TRT ONR Awy° WX YL.ONR DnPwyY 2°N3 NiXnd 1N

JNEn

LI

And likewise of the mitzvos it is written, “and you shall make them”; “which a person shall make,”

etc.: for it is the person who draws down and makes those mitzvos.

The same holds for the mitzvos: “and you shall make them” and “which a person shall make” show that it is

the person who “makes” the mitzvos, drawing them down.
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Now, with this the matter of the blessing over the mitzvos will be understood, which is like the mat-
ter of the blessing of bridegrooms and marriage, as is stated in the Zohar: “Blessing rests only in a
place where there are male and female,” etc.

Since a person “makes” the mitzvos, it is understood why a blessing is said over them: it is like the blessings
of awedding. The Zohar says that blessing rests only where male and female are joined.
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For in a place where there is a giver and a receiver, there flows an increase and abundance of flow
and illumination from far above, from a very high place, loftier than [the place] of the two levels, of
the giver and of the receiver.
Where a giver and a receiver unite, a blessing flows down from a place higher than both of them. So too,
when Israel join with the Torah and mitzvos as groom and bride, an added blessing comes from far above.
Earlier in Torah Ohr (Vayechi, 48a) the Alter Rebbe explains this: when the “male” and “female” levels are

joined, they draw down a level higher than both, as under the wedding canopy a revelation comes from the

encompassing levels.
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As it is written, “Male and female He created them, and He blessed them.” And this blessing and
drawing down is from the level of Moshe, above the chain of descending worlds (hishtalshelus).
Therefore, on the day the Mishkan was set up, it is written, “And they brought the Mishkan to
Moshe”; he said, “May the pleasantness be,” etc.,

“Male and female He created them, and He blessed them”: the blessing follows the union. That blessing

comes from Moshe’s level, above the chain of worlds, which is why on the day the Mishkan was set up it was
brought to Moshe, and he blessed the people with “May the pleasantness of Havayah our G-d be upon us.”
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that the blessing should rest from far above. And this is the blessing over the mitzvos, “Blessed,”
etc., “King of the world (olam)”: that there be an abundance of the flow of blessing and drawing
down, from world to world (me’olam ve’ad olam).

So too the blessing over a mitzvah draws its blessing from far above. Its words, “Blessed ... King of the world

(olam),” mean that an abundant flow of blessing comes down from one world to another.
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And the purpose and end of the blessing is that His sovereignty, may He be blessed, be revealed:
“Your kingdom is a kingdom of all worlds.”
The goal of the blessing is the revelation of G-d’s sovereignty: “Your kingdom is a kingdom of all worlds.”
Likkutei Torah, Shabbos Shuvah (67b), citing this passage, explains why every blessing opens “Blessed are

You”: the world exists so that G-d may be King, and the bittul of even its lowest, physical existence must be
drawn from the highest source.

likuteitorah.com/torah-ohr/tetzaveh/ 67



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 2 9370 7RI A PR TIIRD WP T7A2 DUy,

NTRY N10%Pn w1293 99nn 21ePn PBREY 29 TIMY 20097 Twah NI 990 7 wrnD w13 na XM
'N° PRITAY 13187 1NRIMY 7wia na RO 1NN

And this is the level of a garment, as it is written, “Havayah reigns; He is clothed in majesty”; and it
is written, “And Mordechai went out from before the king in royal apparel (levush malchus)”: for
His attribute of sovereignty (Malchus) is the level of a garment for His wisdom and His will and His
emotive attributes, may He be blessed,
Sovereignty (Malchus) is a “garment”: “Havayah reigns; He is clothed in majesty,” and Mordechai’s “royal
apparel” both join kingship to clothing. G-d’s sovereignty is the garment of His wisdom, will and emotive at-
tributes. In Likkutei Torah, Acharei (28a), quoting this point, the Alter Rebbe explains why Malchus is a gar-

ment: it conceals G-dliness so that creatures seem to exist apart from Him, for only so can He be called their
King.
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which is drawn down and revealed with the increase and abundance of the light that is far above
the order of the chain of descending worlds (hishtalshelus). And this is the level of blessing, for

blessing is the level of increase and abundance, etc.

His wisdom, will and attributes are drawn down and revealed through Malchus with the added light from
above the chain of worlds. That added light is what “blessing” means, for blessing is increase and
abundance.

SECTION 7 - 122-23

The wise-hearted and all Israel
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The second grade is the level of the making of a garment that the wise-hearted make. They are
called “wise-hearted” because they have only one heart, in a state of self-nullification (bittul), the
level of Chochmah.

The second level of making the garments is that of the wise-hearted. They are called “wise-hearted” because

their heart is undivided and wholly nullified before G-d, and self-nullification (bittul) is the mark of
Chochmabh.
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For of the level of the separated one, who has two hearts, it is said, “after which you go astray,” etc.;
for “a person does not commit a transgression unless a spirit of folly enters him,” that is, the level

of Chochmah has departed from him, etc.;

One who is “separate” from G-d has two hearts, divided between holiness and his own desires; of him it is
said, “after which you go astray.” The Sages teach that a person sins only when a spirit of folly enters him,
that is, when Chochmah has left him.
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whereas of the level of one heart it is said, “whom I have filled with a spirit of wisdom”: that a spirit
of wisdom flows upon him from the arousal from above, through the arousal from below of the

wise-hearted.

Of one whose heart is undivided it is said, “wWhom I have filled with a spirit of wisdom”: his own arousal from

below, his bittul, draws a spirit of wisdom upon him as an arousal from above.
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Therefore: “And they shall make Aharon’s garments to sanctify him”: they too make Aharon’s gar-
ments, at the level of the supernal holiness (kodesh), through drawing down His wisdom and will,

may He be blessed, since they are nullified to it and become the level of a chariot (merkavah).

Because the wise-hearted are nullified before G-d’s wisdom and become a “chariot” for it, they too make
Aharon’s garments “to sanctify him,” at the level of supernal holiness (kodesh), drawn down through His
wisdom and will.
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The third grade is the level of the unqualified “and they shall make” of the whole of Israel, about
whom “to sanctify him” is not written, but only, unqualified, “to serve Me as priest.”

The third level is the plain “they shall make” of all Israel. Of them the verse does not say “to sanctify him,”
only “to serve Me as priest.”
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This is the level of doing the practical mitzvos plainly, from the hidden natural love alone; and nev-
ertheless they draw down a supernal garment for this love, namely the garment of sovereignty (le-
vush malchus),

This is the doing of the practical mitzvos simply, from the hidden natural love alone, without the higher lev-

els of the first two. Even so, it draws down a supernal garment for the love: the “royal garment” (levush

malchus).
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for “You shall surely set a king over you” is written [of] accepting the yoke of the Kingdom of
Heaven completely, with heart and soul; and “their end is wedged [in their beginning],” etc., so that
the garment is drawn from the level of the supernal blessing, etc. And of this it is said, “each ac-
cording to his blessing,” etc.
“You shall surely set a king over you” is fulfilled by accepting the yoke of Heaven’s kingship fully, with heart
and soul. And since “their end is wedged in their beginning,” the lowest level is bound to the highest: the

royal garment drawn by simple deeds comes from the supernal blessing, as in “each according to his
blessing.”
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And through this, the supernal emotive attributes (middos) too are drawn down to them. And this
is [the meaning of] “And they shall take the gold and the blue (techeiles),” which are “supernal col-
ors,” etc. And this suffices for one who understands.

Through this the supernal emotive attributes are drawn to them too. That is the meaning of “they shall take

the gold and the blue,” the materials of the garments, called in Aramaic “supernal colors,” that is, divine
attributes.

likuteitorah.com/torah-ohr/tetzaveh/ 70



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 2 9370 7RI A PR TIIRD WP T7A2 DUy,

IN ONE'S AVODAH

A person need not wait for inspiration from above alone: by making his heart one, setting aside every other

desire and contemplating G-d’s unity, he draws the great love from above into his own soul. That love must

then be housed in Torah study for its own sake and in the practical mitzvos; and even the simplest Jew,

keeping the mitzvos from the hidden natural love and accepting the yoke of Heaven, makes a royal garment

for it.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar call Avraham’s love “everlasting kindness” and Aharon’s “abundant in kindness,”
and how does each come to a person?

. What do the analogies of the hair and of a teacher’s words teach about how the Infinite reaches

Chochmah?

. How can a person’s own love cause G-d’s love to contract itself and be revealed in his soul?

Why must the great love be clothed in Torah and mitzvos rather than in other wisdom?

. What does each maker of Aharon’s garments, Moshe, the wise-hearted and all Israel, contribute, and why

is even the simplest level called a “royal garment”?
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WP 572 Do
“You shall make holy garments for Aharon your brother,
for glory and for splendor.” G-d says this to Moshe, so the

maamar calls it the making “of Moshe,” the first of the
three.

Exodus 28:272:1”5 minw
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And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe is to speak to the wise-hearted, whom G-d has filled
with a spirit of wisdom, and they will make Aharon’s gar-

ments “to sanctify him, to serve Me as priest.” This is the
second making, that of the wise-hearted.

Exodus 28:3°2:1”> mnw
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And thou shalt speak unto all that are wise-hearted, whom I

have filled with the spirit of wisdom, that they make Aaron’s

garments to sanctify him, that he may minister unto Me in

the priest’s office.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After listing the garments, the verse says “and they shall
make holy garments for Aharon your brother and for his
sons, to serve Me as priest,” without naming the makers.
The maamar reads this as the making of all Israel.

Exodus 28:4°7:1” mnw
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And these are the garments which they shall make: a breast-

plate, and an ephod, and a robe, and a tunic of chequer

work, a mitre, and a girdle; and they shall make holy gar-

ments for Aaron thy brother, and his sons, that he may min-

ister unto Me in the priest’s office.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains the “seven shepherds” of the verse in
Micah as David in the middle, Adam, Shes and
Mesushelach at his right, and Avraham, Yaakov and Moshe
at his left. Kehot refers to it for the term; the maamar, like
the Tikkunim in the Zohar Chadash that Kehot also cites,
counts Aharon among the seven.
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And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The encyclopedia gives Aharon’s attribute as “abundant in
kindness,” but notes that the explanations of this Torah
Ohr maamar in Or HaTorah tie the title “man of Chesed”
to Aharon as he is in Atzilus.
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The Rebbe Rashab cites this Torah Ohr maamar there for
the idea that the letters of speech are like hairs.
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The Tzemach Tzedek infers from the wording “Aharon’s
garments are garments of this love, just as every soul has
garments” that these garments are not the soul’s own gar-
ments, or the comparison would say nothing.
KEHOT'S NOTE
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PARAGRAPH 2
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David says to G-d: “Your eyes saw my unformed body; in
Your book they were all written; days were formed”: every
day of his life was set down before it came. The Alter
Rebbe reads “days were formed” as the days being fash-
ioned into the soul’s garments. Steinsaltz
Tanakh)

Psalms 139:161°0:07%p 0°2°1n
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(context:

Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points there for why the garments are called by
the name “days.”
KEHOT'S NOTE
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“And Avraham was old, come into days, and Havayah
blessed Avraham with everything.” Plainly “come into
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days” means advanced in years; the Zohar reads it as en-
tering into supernal days.

Genesis 24:1°X:772 N°wR12
753 DI2NNN T3 M 0703 K2 11 DTI3N)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Chayei Sarah reads “come into days” as
Avraham’s entering, in his old age, “into those supernal
days.” Kehot cites it as one of the two Zohar passages be-
hind the Alter Rebbe’s words.

Zohar, Chayei Sara 15:114-16:121-7p:1"0 1w *°n A7t 7890
R”2P:1"0

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayechi teaches that the days a righteous
person fills with good become “garments of glory” in
which his soul is clothed in the World to Come, quoting
“days were formed”; of Avraham, who was worthy, it says
“he came into days,” clothing himself in his own days.

Zohar, Vayechi 32:294-3033w-717%7:272 *1*1 7M1 190
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The Lemberg printing reads “the person, and live by
them; and with the intention” (n11152) 12 M Q7XR1), contin-
uing the words of the verse “which a person shall do, and
live by them.”
KEHOT'S NOTE
T122 52X .NI11921 02 M TR A ,0 7170 nw 17373?3375 0197 X™N2
JIND DHTIW 1D 1052

PARAGRAPH 3

15
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G-d comforts Israel through Yeshayahu: “But you, Israel,
My servant, Yaakov whom I have chosen, the seed of
Avraham who loves Me.” The verse names love as
Avraham'’s defining attribute.

Isaiah 41:8'1:X"n 17°yw°
30X DK ¥ NN WK 3pY? 7Ty 2K o
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR Y
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There the Tzemach Tzedek lists several places in
Chassidus that discuss the difference between Aharon’s at-
tribute and Avraham’s.
KEHOT'S NOTE
98902 1IRT 721X .APKRT2 Mmpn o 19980 Mawn’2°y 1975 n”MRa
AR 793 DA72R 7Y T720-0°09y0

17 701 N°RY TON NN

Asked how G-d’s kindness can be both “above the heav-
ens” and “up to the heavens,” Rabbi Yosei answers: “There
is Chesed and there is Chesed,” a higher Chesed and a
lower one.

Zohar I, 219ax ,1°7 X”m

Zohar 111, 133b2 ,35p 3’m

KEHOT'S NOTE

B NPMIR O AIRT LR W 7910 DPMK XD L2 ,3090 0 LR L0 R0m
JADPIR Y M¥N

PARAGRAPH 4
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The note points there for the arousal from above that
comes before the arousal from below.
KEHOT'S NOTE
LROWN Y 2970 RIAP™ N7IIR AIRT

19 1 nTaye

That manuscript reads “to the service of man to G-d”
(2 o787 NM3ay?) instead of “to the service of G-d.”
KEHOT’'S NOTE
29 OTRA NTAYR :p1N2-R°AN 122

PARAGRAPH 5
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“Iwill sing of the kindnesses of Havayah forever (olam); to
all generations I will make known Your faithfulness with
my mouth.” Again Chesed is joined to olam.

Psalms 89:2°2:v"0 0°%°11n
%92 IN1NKR YPTIR M 7‘[‘? TPYR D‘Y?W N 700
I will sing of the mercies of the L-RD for ever; To all genera-

tions will I make known Thy faithfulness with my mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,v00°%nn

21 armar® Ton

The prophet closes his book with a prayer: “Grant truth to
Yaakov, kindness to Avraham, as You swore to our
fathers.” Chesed is Avraham’s attribute, which the Alter
Rebbe identifies with the natural love in every Jew.

Micah 7:20°5:t 191
:07R *0°R APNIR? AYITIIWR DI1IX? 700 Ipy? nux 1N
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the line from “this is” to “the souls of Israel,” the man-
uscript reads “Israel” (?%7w”) instead of “the souls of
Israel” (*"w1).
KEHOT'S NOTE
JHRAw” 11052 122

23 aiyn °mTom

“And the kindness of Havayah is from everlasting to ever-
lasting upon those who fear Him”: David sets G-d’s lasting
kindness against man’s days, which pass like grass. The
verse joins Chesed to olam, “everlasting,” the Chesed of
the arousal from above that comes first.

Psalms 103:171>:3°p 0°2°1n

10732 %337 INRTR PRYY DAYy O7iyn n Tem
But the mercy of the L-RD is from everlasting to everlasting
upon them that fear Him, And His righteousness unto chil-
dren's children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, ooonn

PARAGRAPH 6

24 | The maiden adjures the daughters of Jerusalem “not to
awaken or stir up the love until it desires,” that is, to let
love grow in its own time; the adjuration recurs in the
Song. The Alter Rebbe borrows its words in another sense:
the arousal from above awakens the hidden love “until it
desires” to cleave to G-d. (context: Steinsaltz Tanakh)

Song of Songs 3:571:"3 0w 1YW

1°YR-OR 77T NIPORD IR NIRIYD %A1 N2 0onR CRyawn
{YRNNY TY MIORTTNY NIYNTOX

’I adjure you, O daughters of Jerusalem, By the gazelles, and

by the hinds of the field, That ye awaken not, nor stir up

love, Until it please.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25 PI%Y 291 WOR 29pn
“...the inward part of a man, and a deep heart”: in the
psalm, the depths in which the wicked hide their schemes.
The Alter Rebbe uses the words for the depths of a per-
son’s own heart, from which he cries out to G-d. (context:
Steinsaltz Tanakh)

Psalms 64:7°1:7°0 0°2°11n

PNy 29 ¥R 21 wann won 1A nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah quotes this passage there, from “But the
level of abundant in kindness” to “like the good oil upon
the head, running down upon the beard,” in a discussion
of how light reaches the worlds only through the level of
“hairs” and by contraction, since otherwise the worlds
could not receive it.
KEHOT'S NOTE
1”570 170 .7 ,2 WA N7IPD IR LA ,19 R¥N D8 n7pha Rn yup
0% (TN ARRT)

N0 wan 1PRR 70

Iyov, after describing how man mines the hidden trea-
sures of the earth, asks: “But wisdom, where (me’ayin)
shall it be found?” Chassidus reads me’ayin as “from
nothing”: Chochmah comes into being from the Infinite,
which bears no comparison to it. (context: Steinsaltz
Tanakh)
Job 28:1227:1”5 2R
732 DIPR 1] 7K R¥RA TR 1330M
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
JROD 178N T, 0% NMIPRa L2, 2R

™na wrnRd
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.(9R MNB) TP

From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “But not that You have a known
righteousness, which is judgment, nor a known justice,
which is mercy, nor any of these attributes at all.” G-d in
Himself is above all the Sefiros.

Tikkunei Zohar 17b:5°7:2 1> 9717 *1pn
IORT YT VAWR IRDY LT ITRT RYPTC TR 7P NORT IRD DaR

595 TR 179K Don XY amm
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 7

30
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The psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The Alter Rebbe reads it to mean that, before G-d, even
wisdom is only “making.”
Psalms 104:24773:7°p 0°%°11n
P TN TSP Iy Meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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5aR .PRRDM DIDTN IWRT 01972 O3 170 — 093”7 .75 ,Tp 00N
.0?15:1052 122
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The gloss to chapter 35 of Tanya gives the reason for the
Etz Chaim’s teaching that the Infinite Light unites even
with the World of Atzilus only by first being enclothed in
Chochmabh: the Infinite is the true One, alone, with noth-
ing besides Him, and that is the level of Chochmah.

Tanya, Likkutei Amarim 35:7-80°R "0p°? ;wRY PPN ,X°IN
-1
oy ,NPToRT W0 ROIY iNnwl IR ,M7IN2 POIY DTRAYD 13 ...
9ix2 nivha1 , nawnm MAT 09 ,00Y 0737 0oRIET YR
27997 NRIWT KUY .73 TIN02 92 NITOmY L KITTIN2 130TPR T
TR APDRY 1272770217310 NiN mRnD L noneRD dwnl By

.iny N1ow - 1iR2 POV WY
Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

L7332 7799 X°IN XD

WRAT DY 200 ews

David likens brothers dwelling together to “the good oil
upon the head, running down upon the beard, the beard
of Aharon, that runs down upon the opening of his gar-
ments”: the anointing oil on Aharon’s head ran down his
beard to the collar of his robe. The oil flowing down
through the beard illustrates the drawing down of the
Infinite Light through the “hairs.” (context: Steinsaltz
Tanakh)
Psalms 133:2°2:3"%p 0°%°11n
POV 2B79Y TTY IIIRTIRY TR0y TP WKy 20 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,3%p 0°%nn

PARAGRAPH 9
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“As in water face answers to face, so the heart of man to
man.” The love a person directs upward is mirrored back
in G-d’s love for him.

Proverbs 27:19v”:172 “own

:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DONN "NanN

G-d tells Israel through Malachi, “I have loved you, says
Havayah,” and when they ask how, He answers that He
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loved Yaakov. The prophet’s words describe the supernal
love that answers man’s love.

Malachi 1:2°2:°% "2x%n
IPY°7 Yy MRTRIPT MAIX M2 ONIBRY T 0K DINX RN

:2PY2"NR 27K NDR]
I have loved you, saith the L-RD. Yet ye say: “‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

NP TO%R T, MR PR L2 ,K TOKRD)

awan R NPT AN
When a matron questioned how two very stout sages could
have fathered children, one answer recorded is “love com-
presses the flesh.” The Alter Rebbe applies the saying to
the supernal love, which brings about contraction.
Bava Metzia 84a:4’7:X 778 Ry>¥n K212
2973 17PY A2 170K .02PY 02°K 02712 :RN°III0D Ko7 A7 7INK
ZINTI23 WORD 037 AP MK 3T ,CINNT KK LIV 9D a1Pun
730 N DRI AN 12 TR 72T VAT KK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,7D 072
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The Zohar on Emor says the clouds of glory came in
Aharon’s merit, reading “that eye to eye [Aharon] is seen.”
Kehot cites it, with the commentaries Mikdash Melech and
Ramaz, for Aharon’s name as nir’eh.

Zohar III, 103ax ,3p »’mt

KEHOT'S NOTE

NN LR LD mbyna n”wpb: 172 .0W R0 27PnaY LR LAp A

152°Y R”WN MW 0 X7 .80 0 779Wn awa a1 °d XK Y Msn

681 Y2 ¥IIN °Y 2 10 TP AN-0°97YT 1D0D . W7Y .LIWYAT IR MY

JRID 7U¥R 3 L,RE X7YRw 17Ip02 570 Mmwn o b N piTa

NP2 Y
After the spies’ report, Moshe pleads that the nations have
heard “that You, Havayah, are in the midst of this people,

that eye to eye You, Havayah, are seen.” The maamar links
nir’eh with Aharon’s name.

Numbers 14:1477°:77° 9272

TYTIWR T OYT 2722 7 AKX WNY ARG 7RG 2TTTR 11K

D30 7PN ANX Y THYM 07PY TRV AW T DK I8 Y2
779 WX Ty ond

they will say to the inhabitants of this land, who have heard

that Thou L-RD art in the midst of this people; inasmuch as

Thou L-RD art seen face to face, and Thy cloud standeth

over them, and Thou goest before them, in a pillar of cloud

by day, and in a pillar of fire by night;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads the verb as a love that causes love beyond the one
who loves.

Deuteronomy 6:5°77:1 0°127
STIRRT222 TUDI22N 72277222 TR 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 0737

2NNR DR QW KW

Abaye explains “And you shall love Havayah your G-d” as
“that the Name of Heaven become beloved through you,”
through Torah study and pleasant, honest dealings that
make people love G-d. The Alter Rebbe applies it to draw-
ing G-d’s love into the soul.
Yoma 86a:1227°:X 170 X1
2IRMN DY DY RTOY ,PTRX N DK DAY RINTD I 72N
1AM IRER RT7 L0000 PTRPR URYM MY RIP KTV 972 0y
ITAPY AR MWK — PPy NIIMIR n™2a0 1n ,na0 oy nmaa
,17IR 37 XPY ni"12%2 077 N .17IR iTPY 27 UK ,min
JPyn D2IpINR R P77 O°RI 1D IR — MR TRPY "1ivD
SIRBNK 72 WX DXL 0K Y 72 MR wIX 9027 7Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

20RNR 0°AW QW RT°W 2 R”R2) :N0°x °Y 1 770 N”1IR2 WK ,10 KDY
TAR AW TAR "7 20 RITT 012 WU 7Y DWR °N22 IR NA0IN R
751 R DORw OwY KPR 0ORY 0D

TN "A

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar draws on both phrases of the Shema: contemplat-
ing “Havayah is One” and “Havayah is our G-d.”
Deuteronomy 6:4°7:1 0°727
TR T APFOR T ORI yuv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T2 TR T

David’s blessing before the whole assembly: “Yours,
Havayah, are the greatness, the might, the beauty, the vic-
tory and the splendor, for all that is in heaven and on
earth; Yours, Havayah, is the kingdom.” It names the
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Sefiros from Chesed (“greatness”) to Malchus (“the
kingdom™).
I Chronicles 29:118:1v”2 X 0°1°71 *727
VIR D03 9373 T MRIM MR ANAM AT M
SWXT? 937 Ripanmm 17w 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2ORWY PR DY 1191 1T PR 1TaR 1w 2w 0D

The psalm calls all creation to “praise the Name of
Havayah, for His Name alone is exalted; His glory is upon
earth and heaven.” The maamar adds “only” and “His ra-
diance”: only G-d’s glory, not His Name itself, extends
over the worlds.
Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23i300 °n ownR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7I17721Y D19 12 ININRD KON 10 RY*T° PIR 72 NORT IRD
From Eliyahu’s prayer: “You are wise, but not with a
known wisdom ... only to make known Your strength and
power to people, and to show them how the world is con-
ducted with judgment and mercy, which are righteousness
and justice, according to the deeds of people,” and “not
that You have a known righteousness.” The revelation of
the attributes depends on human deeds.
Tikkunei Zohar 17b:3-5°77-"2:2 1 97 *1pn
% RY>T 12 KDY 1727 R NIR LRYST° 72012 RDY 0°91 NI
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD ROR RY*7° 0K 79
0993 VAWM PIX NIPRT MM RIT2 RPODY PTINR PR 1D
P ORDOPYERNRT RTIY LAWR 77123 WK 1T LKW1 °12T N7
172 IR PR OPRLDWR CON0 PAN* PTE CARD LKWUTD XRMIPR
IRT RYPT° P78 72 NORT IR DR .R1DY 1°7INK PR IRIRD K9
593 MTn 19K 991 IRDY MM IRT YT VDN IR T
Constantinople, 1740 (CC-BY-NC)
Kehot’s note points to Tikkunei Zohar 17b:2 for these
words.
Tikkunei Zohar 17b:2’2:2 > 971177 °23pn
NIRY .R°ORDM IRTIPAR N Y070 0w 0P 1R TR 90 171780 B
1937 1w RIT NIRY LARw B RDHR RIT NIRT LY v P noR

.XNNRWI K92 XD mne 199 1IRNWR Nnnan p’?non NIR TN
Constantinople, 1740 (CC-BY-NC)
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The Mishnah: “*With all your heart’ (levavecha): with both
your inclinations, the good inclination and the evil incli-

likuteitorah.com/torah-ohr/tetzaveh/

46

47

48

7270 AR N TPPAR 7IARD WP OTA2 NowL...

nation.” The doubled letter in levavecha means the whole
heart, both inclinations, is given to G-d.

Berakhot 54a:61:X 771 N1572
DITRY NI 107 PY T DWD 7Y Y 1127 DI 0
210 972,77 MWD — 71237 2227 7N 7227 292 TRPK 1 Y

»ITR 22217 .9WD1 NR Pl K17 APPER — YW1 99217 Y17 1%
7T RITY 7T TR 923 — PTRM 9227 0N 137 L9380 P33 —

Ao nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” No desire remains but for G-d.
Psalms 73:25773:3"y 0°7°71n
PIR2 NIDIXD oY) DY 0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LA’ 278 MR

1181 b3
“Nullify your will before His will, so that He will nullify the

will of others before your will.” The Alter Rebbe uses it for

setting aside every desire but G-d’s. (Kehot: Avos 2:3)
Pirkei Avot 2:4°7:2 max mwn
Plok| 129370 M7 ARy 072 ,729%70 12937 Y IR 100 RN
;IR PP 92987 "1m 0o 1937 Puow 073 ,31937 v1En 729%
NR TR PRY L3010 09 7Y T0893 RN PX1 33T ™ En 9K
iDloy ,ynw? DK PRY 127 TUKRR PRY LiNipn? oIy Ty 9720

;1380 XD RBY MUK IDNYS? T0RA 2R ynwn?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
g°2°yon "nw by note
On Mount Carmel Eliyahu asks the people, “How long will
you limp between two opinions? If Havayah is G-d, follow
Him.” The Alter Rebbe uses the words for a heart divided
between G-d and other desires.
I Kings 18:21872:M™ X ja ki)
°BYOT "NY-PY 0°MOR DNX “NN™TY IR DYTTIITIR WMPN Ui
inR oyn uy-xﬁ PR 13'? bygn'nm VIR ﬂ:‘? D’.?"?}stl NTOR
27
And Elijah came near unto all the people, and said: ‘How
long halt ye between two opinions? if the L-RD be G-d, fol-
low Him; but if Baal, follow him.’ And the people answered
him not aword.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANRW 1N 125 1PER

Elihu says of G-d: “If He sets His heart upon him, gathers
to Himself his spirit and his soul,” all flesh would perish.
The Alter Rebbe borrows the words in the opposite direc-
tion: a person turning his heart, spirit and soul to G-d.
(context: Steinsaltz Tanakh)
Job 34:1477>:77% 2R
FOR? PR INNW iM7 127 PHR Dot ox

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o°19% B°apm 0ond

“As in water face answers to face, so the heart of man to
man.” Self-nullification below is answered by the supernal
love.
Proverbs 27:19v™:175 “own
:07X? DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WAl NN NPMT NaANT

“Love compresses the flesh,” the Talmud’s saying about
love that makes room where there seems to be none. Here
the supernal love contracts itself to reach the person.

Bava Metzia 84a:4"7:X 775 Ry”%n X122
2973 177 A2 170K .02PY 02°K 02712 :RN°III0D Ko7 A7 TINK
ZINTI23 WORD 237 :A? MK 3T ,CINNT KK LIV 9D a1Pun
T DY NPT AR 172 1IN 70T MVNT RN
William Davidson, Vocalized Aramaic (CC-BY-NC)
TNR 2o

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your

likuteitorah.com/torah-ohr/tetzaveh/
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might” is the highest level, love without limit.

Deuteronomy 6:5°77:"1 %7127
SATRR™P221 TWDI 233 73377223 TRR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNP1VRT X2V 19N

The source of “the groomsman of the Matronita” is given
there.
KEHOT'S NOTE
JIRDD 1787 2,78 yOn N7IpRa LK LR 2Py 1103

"D 7yon 9N

“These are the journeys of the children of Israel, who went
out of the land of Egypt by their hosts, by the hand of
Moshe and Aharon.” Aharon shares in leading Israel out.
Numbers 33:1'K:3"2 12712
MYRTT2 DNXIF? OTIED PIND K WX PRI O¥on npX
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
R ,39 93703
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“This is Aharon and Moshe, to whom Havayah said: Bring
the children of Israel out of the land of Egypt according to
their hosts (al tzivosam),” the whole people in its ranks.
(context: Steinsaltz

The maamar reads al as “above.”

Tanakh)

Exodus 6:26173:1 mnw

TIRR 5}51{27? °12°NR IRRIN ug‘; T ARR R AT IOR KN
Halghw gl fatykia

These are that Aaron and Moses, to whom the L-RD said:

‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
2,1 mnwe
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In this manuscript the second section of the maamar be-
gins here.
KEHOT'S NOTE
.(27°y0 1MD1 1052 22

PRITR 5B PY TIPW 1IN Pt

The end of the verse: the oil runs from Aharon’s beard

“upon the opening of his garments (middosav).” The maa-
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60
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mar reads middosav as the garments of the love.
Psalms 133:2°2:3"%p 0°%°11n
POVTR 2B79Y TTY IIIRTIRY TR0y T WRITRY 20 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

72T

G-d’s instruction for removing the ashes from the altar:
“And the priest shall put on his linen garment (mido
vad).” Rashi explains mad as a garment made to the
priest’s measure (middah); so middosav means “his
garments.”
Leviticus 6:3°1:1 Rp™
WX TWTITNK 00 1270y WP T7030m T2 3T 1030 waP)
;MM 23X 0l N2ANT2Y NPYITNR UKD PIXA
And the priest shall put on his linen garment, and his linen
breeches shall he put upon his flesh; and he shall take up
the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRIART PR — TR Y

Explains middosav as garments, as the Targum renders
“the hem of the garment” (imra delevusha), and as Rashi
explains.
KEHOT'S NOTE
WY WD 101 ,RWIPT RIDR 5y > nw 115 77’y 779N 1702

Ny 1moMa KDY 2991 NIN
From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” The Torah and mitzvos come from this wis-
dom, beyond any wisdom that can be known.
Tikkunei Zohar 17b:3°3:2 1> 7717 °1pn
D RYPT 13037 KDY 1A RIT NIR LRYST 710002 IR 0950 NaR
ARIIRDY .RWI 337 72°M) 99PN RYTIMNWRD KPR KT IR 72
0190 VAWM PIY NINRT 1IN RI°T2 RmDY IR IR ‘[1'?
R °127 NPTy
Constantinople, 1740 (CC-BY-NC)
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Moshe tells Israel: “And these words, which I command

you today, shall be upon your heart.” Plainly “I” (Anochi)

is Moshe; the Alter Rebbe hears in it G-d’s own Anochi, “I,

Who I am,” revealed through the words of the Torah.
Deuteronomy 6:6":"1 0°127

7237729 DT 3R "3 WK 77X 071277 PN
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And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SDIRW 51 %2ANR

The source for “I, Who I am” is given there: when the light
that encompasses all worlds is gathered into a person’s in-
nermost heart, “these words which I (Anochi, Who I am)
command you” follows, drawing down the revelation of
G-dliness and the coming into being of the Torah at the
level of fire and water.
KEHOT'S NOTE
X LR 27y 102

02 n7am

“And you shall teach them to your children and speak of
them.” “Speak of them” is read as leading and drawing
down through the words of Torah.
Deuteronomy 6:7°1:"1 0°727
72303 772 INIPH A" INIYR D3 MM TP ONNYY
SN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27912 071272 XD 02 NNaN

», «

The Sages derive from “and speak of them”: “of them, and

not of other matters,” so that idle talk transgresses a posi-
tive command. The maamar applies it to drawing down
the love only through Torah.
Yoma 19b:10":2 v kv
IBX XY DRYN 2K ¥2 IR ARy "2 12T WK KOK O
— 02,702 RN2TY” R Ny N2y — PN Ny nea X7
227 TINIY NP2 121Y K 3Py 72 RAK 21 .0°70K 071272 K
2375 UOR 2o KD DY) 0°377
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
D IR pPrI? n7n o0 .7 0P (AR3) 0090 WA 2,07 Rn IR

Rk

oY 1270 Pwhn
“He subdues (yadber) peoples under us, and nations un-
der our feet,” in a psalm of G-d’s kingship. Plainly yadber
means “subdues”; the Alter Rebbe reads it, from the root
of dibbur, speech, as leading and drawing down. (context:
Steinsaltz Tanakh)
Psalms 47:4°7:1"n 0°%°1n
1"3".?%'1 non 5’73?5?’ 1°NNR 0°RY 1277
He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,10 LK 1.K T 200 AR LT noean
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The Zohar on Beha’alosecha argues that a king of flesh
and blood would not stoop to speak of a commoner’s mat-
ters, let alone write them down; all the more so the
Supreme King. The Alter Rebbe applies it to every wisdom
other than Torah.

Zohar 111, 149b2 ,unp »nt
KEHOT'S NOTE
27,03 972 NPT IR .2, 0np A7
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The Zohar on Mishpatim, on “and wisdom, where shall it
be found,” says: “The Torah issues from Chochmah, from
the place called holy, and Chochmah issues from the place
called holy of holies.”

Zohar I1, 121ax ,Xop 27mt
KEHOT'S NOTE
R LROP 27
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“For I said: Kindness shall be built forever (olam chesed
yibaneh); in the heavens You establish Your faithfulness.”
Plainly olam here means “forever”; the maamar reads it as
“the world is built by Chesed”: Chesed is the first building
block of the world. (context: Steinsaltz Tanakh)

Psalms 89:3°3:0”5 0°2°71n
:D72 ANINY 120 DY 71327 190 079 NN
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2° wWrRw N7IpRa PI0DM 7R IR L3 ,0D 0°9nn

meyn® ey — N Y

In the line from “248” to “a revelation above,” the man-
uscript has the words in the order “above, a revelation”
(173 moyn?) instead of “a revelation above” (m2yn? »173).
KEHOT’'S NOTE
123 hyn® 11052 a2

1997 99w

G-d says of Avraham that he will command his children,
“and they shall keep the way of Havayah, to do tzedakah
and justice.” The “way” is read as the path along which the
revelation is drawn down.
Genesis 18:19v™>:1” nN*wKr12
TN WYY IR IR IR MB? WK NP YAYT 03
:1PY 127X NX DINIXRTDY N X027 1YY LIYM NRTS Niwy?
For I have known him, to the end that he may command his

children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
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end that the L-RD may bring upon Abraham that which He
hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, NPwRI2

NowyY ANK 2Py P78

The psalm praises the King who loves justice: “Justice and
tzedakah in Yaakov You have made.” The maamar reads
“in Yaakov” as “through Yaakov”: the level of tzedakah is
drawn down from above through Israel.

Psalms 99:4'7:07% 0°2°1n

DX 3pY3 MPTH LIYR DOIY NAED DX 0K vOTR T7n )
ey

The strength also of the king who loveth justice— Thou hast

established equity, Thou hast executed justice and right-

eousness in Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,03 0%%n

7112 KOK P12 PN BN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27w .M1572 910

97112 RPN 712 "1pn PR

At the end of Berachos, on “All your children (banayich)
shall be taught of Havayah, and great shall be the peace of
your children”: “do not read banayich but bonayich, your
builders.” Here Israel are the builders of the structure of
Chesed.

Berakhot 64a:147:X 770 n1272

Y RY AN7IN CA0RY 27 oYY T KPR TR MR oK

YT 0K 1R STOMING MPY 7203 DY m

1y °m” 7 230 TwRAR 1°PPK N N2 1yn? .92 0iPY K3 1131
’0i2wa iny NX 7127 °0 107 iny?

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Likkutei Torah refers there to this discourse, “that in the
fashioning and making of Aharon’s garments there are
three levels and grades,” in connection with the threefold
“Holy”; but all this applies only to the light that shines in
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the worlds, while of G-d’s essence no comprehension ap-
plies at all.
KEHOT'S NOTE
TR 9732 NPWYI NPONAY .. WA NI 1081 3,5 0T nMpha
Sax MnIya PRAT MIRT Una2 P9 172 AR MY mbna ca we
,0° ., Y ﬂ“h?‘? 03 AR .27Y AT DWW 700 R N ANInsya
.7,0.2

76 1P NAwR RN N
Pharaoh’s daughter names the child Moshe, “for I drew
him out of the water.” The maamar reads the drawing as
from concealment into revelation.

Exodus 2:10:’2 minw

ARRAY YD MY XIPM 122 AP AYIETN2P nRIM 1900 YT
ANDYR DM "2

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

270y 779N BP0 AR L2 Mt

7 77 Komm

Rivkah “went down to the spring, filled her jug and went
up.” The jug (kad) drawn from the spring is the Torah
drawn from its hidden source.
Genesis 24:16170:775 N*wRI2
M72 XPRM APYT TIM AYT K2 UR) 1702 TR 7N N30 W93
oym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,72 DPwKRI2
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There the Tzemach Tzedek lists several earlier places in
Torah Ohr on the levels of Moshe.
KEHOT'S NOTE
MATA PIYa 9°Y5 R7MIN2 MmIpn 1nD 178N 20w’ Y T 970 1PMIRa
0y Lnwn
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Kehot’s note points to Pesachim 49b for these words.
Pesachim 49b2 v 0°non
KEHOT'S NOTE
.2 ,Un 0°noA
80 apy° nonp

“The Torah that Moshe commanded us is the inheritance
(morashah) of the congregation of Yaakov.” This is the
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verse the Sages (Pesachim 49b) read as me’orasah,
“betrothed.”
Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

81 onN answy

“If you walk in My statutes and keep My commandments,
and do (make) them.” The maamar reads it as the person
“making” the mitzvos.
Leviticus 26:3%:1”2 XIp"
:ONR QNP1 1NYN SniznTXY 19520 ’J]]?I:l;'m{
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.A,10 RPN

82 QTN QNN AWY® WK

“Keep My statutes and My laws, which a person shall do
and live by them.” The person is the one who “makes” the
mitzvos.

Leviticus 18:5°77:1” Xp"

I 0712 *M) DTN BOX 7PY? WK "DIYRNK) "NPINK DO
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ezekiel 20:11x:°2 Hxp1>

DNIX Ny WK ONIX "NYTIN "LIYRTNN) "NIPNNK DT 10K
:072°m o7y

And I gave them My statutes, and taught them Mine ordi-

nances, which if a man do, he shall live by them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X790 PRPIY LT, 10 RPN
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the passage shares nothing with the note
KEHOT'S NOTE
I8N N972 1Py IROD 1787 2,31 2R KA Y 1710 1PN TRAN)
7770 MY wUnYI] R 20 IRT .3, 3Py LA, TINNRY NMpta 1
.2, WU L-2 KD ¥UYRw [MBNRT N2 17y .. e

84 N Nn972 R

On “male and female He created them ... and He blessed
them,” the Zohar on Vayetzei says that as soon as Adam
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and Chavah were joined, “He blessed them,” “for blessing
rests only in a place where male and female are found.”

Zohar I, 165ax ,70p Xt
KEHOT'S NOTE
.X ,39P .X ,7Op XM

111 7977 NI KPR NOIW KNDT2

The Zohar on Vayeshev repeats that blessings rest only
where male and female are found together, citing “male
and female He created them, and He blessed them.”

Zohar, Vayeshev 5:57-681170-11:"71 2w 7111 100

YORWN WOW DIPRIY

The note points there on the principle that where there is a
giver and a receiver, an added flow comes down.
KEHOT'S NOTE
.0oN Y 1INNRY A NPMIR IR

M2 W N TRYI TIRR 123 DIphn — hynbn

There the Alter Rebbe explains that when ahavah rabbah
and ahavas olam, the Names Mah and Ban, male and fe-
male, are joined, they draw down the Name AB, “love in
delights,” which is higher than both: this is “male and fe-
male He created them, and He blessed them,” and it is like
the wedding canopy, under which, because groom and
bride both enter, a revelation comes from the encompass-
ing levels.
KEHOT'S NOTE
3,12 IR N7MPRa LRI Py R
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The words here quote Genesis 1:27; the passage is shown
below.
Genesis 1:27172:’X N°wx12
K12 71231 731 INK K72 072K 0732 1732 DTXD NN D7P2K X
Halghe
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19 ,R NOwRI3

QNN 9923% aN"2 "2p3 ot
“Male and female He created them, and He blessed them,
and called their name Adam”: the Torah’s summary of
man’s creation, told in Genesis 1:27-28. Blessing follows
the union of male and female. (Kehot: Genesis 1:27)
Genesis 5:2°2:°71 NYwRI2
:08727 012 OTX DRY"NX K™ DNK 77271 X712 12200 71
male and female created He them, and blessed them, and
called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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=iab Rt |
On “and Moshe blessed them,” Rashi: he said to them,
“May it be His will that the Shechinah rest upon the work
of your hands,” and “May the pleasantness of Havayah our
G-d be upon us.”
Rashi on Exodus 39:43:"1:07% mnw %y >"w1
,0°T° 1YyNI NIIY TWAY 1937 277 077 UK .Awn onR 717
79DNIW oUNiRm R TR KA L'93) ARy ApRR N oyl o
:(X190) MYn?
awn Nk 771221 AND MOSES BLESSED THEM — He said to
them “May it be the will of G-d that His Shechinah rest upon
the work of your hands; ‘and let the beauty of the L-rd our
G-d be upon us and establish Thou the work of our hands
upon us’” (Psalms 90:17.) (Sifra, Shemini, Mechilta
d'Miluim 2 15) This (from 0311 *1*Y onward) is part of one of
the eleven Psalms (90—100) that are in the section begin-
ning with, 7wn? 7195n; (Numbers Rabbah 12:9).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

=iak R |
The Midrash asks what blessing Moshe gave when he saw
the completed work, and answers: “May the pleasantness
of Havayah our G-d be upon us”; he said, “May the
Shechinah rest upon the work of your hands.”

Bamidbar Rabbah 12:9'v:27° 127 712712

=iab Rt |
“May the pleasantness of Havayah our G-d be upon us,
and establish the work of our hands,” from the psalm titled
“A prayer of Moshe.” These are the words of Moshe’s
blessing over the Mishkan.

Psalms 90:171>2’% 0°7°11n

1107 Aym 13”?3] 13213 177 npym 1:"?5] 1:’?‘)&5 17X 0¥ %
Bhkkik)

And let the graciousness of the L-rd our G-d be upon us;

Establish Thou also upon us the work of our hands; Yea, the

work of our hands establish Thou it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DMISRT N33 N .. 12wl apInw o2

The Tzemach Tzedek quotes this passage there: since
blessing rests where male and female are, and male and
female are Z’eir Anpin and Malchus, it follows that the
blessing comes from Binah, and this is the meaning of
“May the pleasantness be.”
KEHOT'S NOTE
DIpnaw [1?{35 TIN90] oW IRIN™Y” ROWR Y 2 70 771 NTMIRA R2M
R 719727 yawn 97K 9@ R 07 17,1972 1w PN 0T W
7110 0¥ O 1Ay N 120a0n

QY1197 AR . L IR

“And they brought the Mishkan to Moshe.” The finished
work was brought to Moshe, from whose level the blessing
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came.

Exodus 39:33372:0"% mnw

VYW YOI TPV PINTTN AYRN 2WRINN W
IR PTRNT

And they brought the tabernacle unto Moses, the Tent, and

all its furniture, its clasps, its boards, its bars, and its pillars,

and its sockets;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There Likkutei Torah explains why a blessing opens with
“Blessed are You”: the world exists so that G-d may be
King, and the bittul of the lowest, physical existence must
be drawn from the highest source, the Infinite Light that
encompasses all worlds; for this it refers to the end of this
discourse, “the purpose and end of the blessing.”
KEHOT'S NOTE
LIROD 17987 2,10 W naw n™pha

o171y 5 MIoPn Tavn

“Your kingdom is a kingdom of all worlds, and Your do-
minion is in every generation.” The blessing’s purpose is
the revelation of this kingship.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wa nINA PN
“Havayah reigns; He is clothed in majesty”: when His
kingship is revealed in the world, He is robed in it.
Kingship is described as a garment. (context: Steinsaltz
Tanakh)
Psalms 93:1X:37% 0°%°1n
:0INA~232 DN 1IN AR MRND Y7 WP WP MIRG 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Mordechai went out from before the king in royal ap-
parel of blue and white, with a great crown of gold.”
Kingship is again a garment.
Esther 8:151"0:’11 1NOX
M717T3 20 MY MM N30 MO7R Y1392 T2RT 787N KY) *ITI
TN P03 Y YT 12381 7I2 T5m
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And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Likkutei Torah quotes the point there: the mitzvos are the
King’s commands, and Malchus is called a garment, as in
“Havayah reigns; He is clothed in majesty.” It goes on to
ask how “reigning” applies at all, since the very existence
and life of the creatures come from Malchus.
KEHOT'S NOTE
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The tzitzis are to keep Israel from straying “after your
heart and after your eyes, after which you go astray.” A di-
vided heart draws a person after his desires.
Numbers 15:391”5:1°0 12712
onN onPy1 N Ni3nTP37NK OR7oM INK onPRTY NYUE? 037 M
:DIP0R 0737 DARTIYR 02°2°Y *I0K) 02227 *I0K 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish: “A person does not commit a transgression
unless a spirit of folly enters him.” The maamar explains
this as Chochmah having departed from him.

Sotah 3a:3-4"7-°3:X 2 Y10

RIT 7172 GITRTY N9 1772y 129V DTN I RN 027 7177 LK%

KPR 729 PRYPARIR M7 799 12917 SmRIY 7233 1Ry o

R WM MImeD Pip 17PaY Y 131 mRIY ,mon 13w

PRIV LNIVY M7 92 0191 19 OX KPR 1772y 123V OIR PR MK
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The wise-hearted, “whom I have filled with a spirit of wis-
dom,” are the ones told to make Aharon’s garments.

Exodus 28:3°3:11”5 mnw
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And thou shalt speak unto all that are wise-hearted, whom I
have filled with the spirit of wisdom, that they make Aaron’s
garments to sanctify him, that he may minister unto Me in
the priest’s office.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...and they shall make Aharon’s garments to sanctify
him, to serve Me as priest”: the making by the wise-heart-
ed, which includes “to sanctify him.”
Exodus 28:3°2:1”> mnw
TI3°N A 1930 I PIXDR WK 220an-PTRN 1310 1NN
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And thou shalt speak unto all that are wise-hearted, whom I
have filled with the spirit of wisdom, that they make Aaron’s
garments to sanctify him, that he may minister unto Me in

the priest’s office.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o 1o

After listing the garments: “and they shall make holy gar-
ments for Aharon your brother and for his sons, to serve
Me as priest,” without “to sanctify him.” The maamar
reads this as the making of all Israel.
Exodus 28:4"7:1”2 mnw
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And these are the garments which they shall make: a breast-
plate, and an ephod, and a robe, and a tunic of chequer
work, a mitre, and a girdle; and they shall make holy gar-
ments for Aaron thy brother, and his sons, that he may min-
ister unto Me in the priest’s office.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Ton TRy oown o

The Torah’s law of the king: “You shall surely set over you
a king whom Havayah your G-d shall choose.” Here it
stands for accepting G-d’s own kingship.

Deuteronomy 17:15170:1* 0”127
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The lowest level is bound to the highest.
Sefer Yetzirah 1:7°1-X 117°%° 120
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Yaakov blessed his sons, “each according to his blessing
he blessed them.” The garment drawn by each one’s
deeds comes from the supernal blessing.
Genesis 49:281”2:10”n N"wR12
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All these are the twelve tribes of Israel, and this is it that
their father spoke unto them and blessed them; every one
according to his blessing he blessed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And they shall take the gold, the blue, the purple, the
scarlet and the linen” to make the garments. The colors
stand for supernal attributes.

Exodus 28:5'7:1”5 mnw
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And they shall take the gold, and the blue, and the purple,

and the scarlet, and the fine linen.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall make a tzitz of pure gold”

The gold tzitz on Aharon’s forehead is the shining of a great love that
comes from above. Amalek, the arrogance of the self, is an iron partition
that keeps it from the heart; the self-nullification of Moshe, through
Torah, breaks the partition, and the steady will to cleave to G-d that stays
on the “forehead” after prayer awakens the Supernal Will, the source of

the Thirteen Attributes of Mercy that bear iniquity.

THE MAAMAR IN BRIEF

The tzitz bore “Holy to Havayah,” Kodesh below and the Name above; on Aharon’s forehead it “bears
iniquity” and brings “favor” (ratzon). Tzitz means shining: the light of ahavah rabbah, a great love
above understanding that Aharon draws down, unlike the love a person produces through Daas. Since
the Destruction an iron partition made of sin blocks it, and G-d “peers through the lattices” only where
a broken heart and thoughts of teshuvah open cracks. The chief partition is Amalek, brazen self-im-
portance within and in honor-seeking dress; Amalek is “kes Yah,” covering the yud-hei of contempla-
tion so that it never becomes the vav-hei of felt love. The remedy is the “men of Moshe”: Torah learned
in Moshe’s self-nullification, G-d’s own wisdom within and around the learner, which defeats Amalek.
Torah and mitzvos draw down Kodesh, the higher Chochmah; above it is Havayah, whose first level,
the will of wills, answers from above. The love of prayer fades, but its impression on the “forehead,” a
steady will and the heart’s assent, can last all day, and it awakens the Thirteen Attributes of Mercy that

bear and transform iniquity.

OUTLINE

1 The tzitz and its light M-4

The verses raise three questions: Kodesh below and Havayah above, atonement, and “favor” on the fore-
head. Tzitz means shining: the great love from above that Aharon draws down, above the love born of Daas.
G-d “peers through the lattices” of the iron partition that sin set up after the Destruction; a broken heart
and thoughts of teshuvah open windows and cracks in it.
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Amalek, the partition

The main partition is Amalek, head of the nations: in the soul, brazen arrogance, inwardly and in honor-
seeking dress, which the priestly garments “for honor and for splendor” were made to transform. Amalek
warred for nothing because he could not bear another’s greatness. He is “kes Yah”: the throne without its

alef becomes a covering.

Yud and hei: the covered Name

The hei of Yah is the expansion of the Infinite Light to fill and encompass the worlds; the yud is the tz-
imtzum that must come first, as the hei is written by drawing out a yud. In a person, yud-hei is contem-
plating G-d’s greatness, which should become vav-hei, revealed love; Amalek covers it, so the heart under-
stands but is not moved.

The men of Moshe

Amalek falls only to the “men of Moshe,” whose quality is “And what are we?” Torah must be “the Torah of
Moshe,” learned in self-nullification, not making a chalal; as G-d’s Chochmah, which is bittul, it removes
the world’s concealment and puts His words within and His shadow around the learner. So Moshe makes
the tzitz: his bittul breaks the partition through thoughts of teshuvah.

Gold, seal and the two levels of Havayah

Gold is fiery love, above the cool love of silver. The engravings of a seal are the Torah’s letters, the same
letters even when pressed into physical matters. Torah and mitzvos draw down Kodesh, the higher
Chochmah, but it is below Havayah; the first Havayah, the will of wills, calls forth the second, the source
of the Thirteen Attributes. The arousal from below draws down the arousal from above, until love is re-

15-8

19-12

mM3-17

1M8-22

vealed even on the forehead.

6 The forehead

123-29

As the skull covers the brain, the forehead covers Daas, which in prayer binds the soul to G-d with long-

ing and delight. That love fades, must be renewed daily, and can fall into worldly self-inflation; but an im-

pression stays on the forehead, a simple will and assent that keep work casual and Torah primary. This

constant will awakens the Supernal Will and the Thirteen Attributes of Mercy, which bear iniquity: this is

how the tzitz atones.

KEY CONCEPTS

Tzitz 7%

The gold plate on the High Priest’s forehead. The maamar
reads the word as shining, as in “his crown will shine” and
“peering through the lattices”: the light of great love from
above.

Great love (ahavah rabbah) 7127 m27x

A love for G-d above Daas, which understanding cannot
produce; Aharon, one of the seven shepherds, draws it
down. It is also called “the desire of the heart” (re’usa
deliba).

likuteitorah.com/torah-ohr/tetzaveh/

The iron partition 2111 5w 17%°mn

The barrier that has stood between Israel and their Father
in Heaven since the Destruction. It stands before the re-
ceivers, not before G-d, and is made of sin; teshuvah
opens windows and cracks in it.

Kes Yah 7”032

The shortened throne and Name of Exodus 17:16. Amalek,
arrogance, covers the yud-hei of contemplation so that it
does not become the vav-hei of love felt in the heart.

The men of Moshe 1wn “wix

Those who share Moshe’s self-nullification, “And what are
we?” Only they defeat Amalek, chiefly through Torah
learned as G-d’s own wisdom.

86



Kodesh below, Havayah above *1771 nun? 1°n% w1p
moyn’

The layout of the tzitz. Kodesh is the higher Chochmah
drawn down through Torah and mitzvos, the arousal from
below; above it is Havayah, the arousal from above.

likuteitorah.com/torah-ohr/tetzaveh/

The will of wills (ra’ava dera’avin) 7"1y77 X197

The first Havayah, the source of G-d’s will to create, which
calls forth the second Havayah and the Thirteen Attributes
of Mercy that bear iniquity.

The forehead nxn

The covering over Daas. After prayer it keeps an impres-
sion (reshimu) of the love: a simple will and the heart’s as-
sent to cleave to G-d, which can last all day.
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SECTION 1 - 11-4

The tzitz and its light
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“And you shall make a headplate (tzitz) of pure gold, and engrave upon it, the engravings of a seal,
‘Holy to Havayah.’” And our Sages, of blessed memory, said: “Kodesh [and the letter] lamed below,
and Havayah above.”
The maamar opens with the verse commanding the tzitz, the gold plate the High Priest wore on his forehead,
engraved “Holy to Havayah.” The Sages describe how the words were laid out: Kodesh together with the

lamed (the “to” of “to Havayah”) on the lower line, and the Name Havayah alone on the line above. The maa-

mar will explain why holiness is “below” and the Name “above.”
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To understand this, and also to understand what is written, “And it shall be upon Aharon’s fore-
head, and Aharon shall bear the iniquity of the holy things,” etc.: that the tzitz atones and bears
iniquity.

The next verse says that the tzitz is on Aharon’s forehead and that through it he “bears the iniquity of the

holy things,” the offerings the Children of Israel consecrate. The Alter Rebbe sets out to explain how this
plate atones and carries iniquity.
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And the end of the verse [says], “And it shall be upon his forehead always, for favor (ratzon) for
them before Havayah”: through his bearing the tzitz upon the forehead, will (ratzon) is drawn
down.

The verse ends: the tzitz is on his forehead “always, for favor (ratzon) for them before Havayah.” The

Hebrew ratzon also means “will,” and the maamar reads it so: wearing the tzitz on the forehead draws down
a divine will, a favor from above.
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To understand this matter: (but) tzitz is from the expression “his crown will shine (yatzitz)”; “peer-
ing (meitzitz) through the lattices”; netz hachamah, “the sunrise.”
Before answering, the Alter Rebbe explains the word tzitz itself through three related words: “his crown will
shine (yatzitz)” (Psalms 132:18), “peering (meitzitz) through the lattices” (Song of Songs 2:9), and netz
hachamah, the moment the sun’s first light appears. The Rebbe Maharash (Sefer HaMaamarim 5627) notes

that the root has two senses, shining and gazing, as Rashi explains “peering”; here the Alter Rebbe draws

from all three the sense of a shining forth.
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That is, a shining of light and radiance. And this is the light of the great love (ahavah rabbah) that
comes from above, which is the level of Aharon: “Aharon’s beard, which flows down over the collar
of his garments.”
So the tzitz signifies a shining forth of light. That light is ahavah rabbah, a “great love” for G-d that comes
from above rather than from a person’s own efforts; it is Aharon’s quality, pictured in the psalm by
“Aharon’s beard” that flows down. The previous maamar (Torah Ohr, Tetzaveh 2) explains why it comes

through the beard, the level of hairs: it comes from above the chain of worlds, so it reaches a person only as

a glimmer, through many contractions.
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For Aharon is a shepherd, one of the seven shepherds who sustain the Congregation of Israel
(Knesses Yisrael) with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He; and

Aharon is the one who draws down the level of great love (ahavah rabbah).

Aharon is counted among the “seven shepherds” who sustain the Jewish people by drawing down to them
the flow of the Infinite Light. His particular task among them is to draw down this great love.
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And although “everything is in the hands of Heaven except the fear of Heaven,” nevertheless there
is love and there is love. There is a love that is below Daas (knowledge) and is its offspring, and it
lies within the power of the soul itself.

The Sages taught that “everything is in the hands of Heaven except the fear of Heaven”: awe and love of G-d

depend on a person’s own choice and effort. Even so, there are two kinds of love. One is born of Daas, a per-
son’s understanding and contemplation, and so lies within the soul’s own power.
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And there is great love (ahavah rabbah), which is above Daas: this is the level of Aharon, the shep-
herd, who draws [it] down to the Congregation of Israel; and it is the level of the desire of the heart
(re’usa deliba).

The other, great love (ahavah rabbah), is above Daas: understanding cannot produce it, and it comes from

above. Drawing it down to the Jewish people is Aharon’s work as a shepherd; it is called re’usa deliba, “the
desire of the heart,” a longing deeper than reasoned feeling.
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And this is [the meaning of] what is written, “To love Havayah your G-d,” etc. It is not written le’e-
hov (“to love”) but le’ahavah (“to [the] love”): that a person should draw his heart to the higher
love, which is the desire of the heart (re’usa deliba), so that his will be for G-d alone, and to cleave
to Him, to the Infinite One (Ein Sof) Himself, blessed be He.

This explains the verse “to love Havayah your G-d.” Instead of the usual infinitive le’ehov the Torah writes

le’ahavah, which can be read “to the love”: a person is to draw his heart toward the higher love, re’usa deli-
ba, wanting nothing but G-d Himself and to cleave to Him.
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As it is written, “Whom have I in heaven?” etc.: “heaven” means the upper Gan Eden, etc., for
everything before Him is considered as nothing. “I, Havayah, have not changed,” and “You are He
since the world was created, and You are He before the world was created,” etc.

The psalmist says, “Whom have I in heaven?”: even the upper Gan Eden, where souls are rewarded, means

nothing to him, for before G-d everything counts as nothing. The quotations that follow describe the One
this love seeks: G-d Himself, who is not changed by creation and is the same before it and after it.
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And of this love it is said, “peering through the lattices,” for “behold, he stands behind our wall.”
For since the Holy Temple was destroyed, there is a wall and an iron partition that separates be-
tween Israel and their Father in Heaven.

The higher love is described in the Song of Songs: the Beloved “stands behind our wall... peering through

the lattices.” The Talmud teaches that since the Temple was destroyed an iron wall stands between Israel and

their Father in Heaven; that wall is what stands between us and the open shining of this love.
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For although nothing interposes before Him, may He be blessed, G-d forbid, for “even darkness

does not darken for You,” in truth [the Sages| did not say “between their Father in Heaven and

Israel,” but “between Israel and their Father in Heaven”: the interposition is before the recipients.
Nothing can screen anything from G-d, for “even darkness does not darken for You.” That is why the Sages

said the wall is “between Israel and their Father,” not “between the Father and Israel”: the barrier stands be-
fore the receivers, not before Him.
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“Your iniquities have separated between you,” etc.: [the partition] that withholds the light of the
higher love from Israel. And nevertheless, He peers through the lattices and windows. Windows are
large holes, and lattices are small holes and cracks.
The barrier is the one Yeshayahu names: “your iniquities have separated between you [and your G-d].” Tanya
(Iggeres HaTeshuvah, chapter 5) explains why only sin separates: nothing physical or spiritual screens any-

thing before G-d, but sin goes against the Supreme Will that gives life to everything. The partition withholds
the light of the higher love, yet G-d still “peers through the lattices” and windows, openings large and small.
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That is, through breaking the partition, to open windows and lattices, which are the level of a bro-
ken heart and thoughts of teshuvah that come to a person, to each and every one according to his
measure.

Those openings are made by breaking the partition through a broken heart and thoughts of teshuvah, which

come to every person in his own measure. Through them the light of the higher love shines in, to a greater
or lesser degree.
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SECTION 2 - 15-8

Amalek, the partition
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Now, the main separating screen and dividing partition is “the first of the nations, Amalek,” for he
is the head of the seven nations. And it is written, “Havayah has a war with Amalek from generation
to generation.”
The chief barrier is Amalek, whom Bilaam called “the first of the nations,” the head of the seven nations of
Canaan, and the Torah says that “Havayah has a war with Amalek from generation to generation.” The
Tzemach Tzedek (Or HaTorah) explains why Amalek is “first”: the seven nations come from the seven emo-

tive attributes that fell in the breaking of the vessels (the primordial shattering of which Kabbalah speaks),
but Amalek from Daas, their head and source.
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Even in this time, when a war against Amalek does not apply physically, nevertheless, in the spiri-
tual life of the soul there is the aspect of Amalek, namely coarseness of spirit with brazenness and
haughtiness, as it is written, “Though you soar aloft like the eagle,” etc. And from it come bad traits,
within and without. Within, in the inner dimension (pnimiyus) of the soul: coarseness of heart, the
urge towin, and the like.

That war goes on even now, when there is no physical Amalek to fight: in the soul, Amalek is coarse, brazen

arrogance, the self that “soars like the eagle.” From it grow bad traits inside and out; inside, in the soul’s in-
ner life, haughtiness, the urge to win, and the like.
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And without, in the outer dimension (chitzoniyus): the conduct of the body in actual deed, in the
pursuit of honor, dressing in garments of honor and splendor, conducting oneself with honor and

splendor, and the like.

Outwardly, Amalek shows in how a person carries his body: chasing honor, wearing garments of honor and
splendor, and conducting himself with pomp.
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And for this purpose the priestly garments were made “for honor and for splendor” for Aharon and
his sons, etc.: to be the level of transformation (is’hapcha) away from self-existence (yesh) and
from [living] for oneself, which is the level of Amalek, that is, the aggrandizement of self-existence

in all his ways and conduct.

That is why the priestly garments were made “for honor and for splendor”: to turn this very drive around.
Garments of honor worn in G-d’s service transform (is’hapcha) the self-inflation of the yesh, which is
Amalek’s whole way of life.

I 113 PORY DW ANTH 1N 9

And such was the trait of Amalek in the time of Moshe.

Amalek’s attack in Moshe’s time shows his nature.
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For Israel had not come to fight him and had paid him no attention; rather, he came of himself and
on his own to stir up a war for nothing, because of the greatness of Israel and the signs and won-

ders, for he could not bear that there be anything great besides him.

Israel had not come to fight him and had paid him no attention; he came of his own accord to start a war for
nothing, because he could not bear Israel’s greatness and the signs and wonders done for them: nothing
great could exist besides him.
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And so it is in every person: he cannot bear that anyone be greater than he “in the eyes of G-d and
man,” etc., and at any rate, [he insists| that he himself not be small and lowly. Therefore he beauti-
fies himself with garments of honor, etc.

The same Amalek lives in every person: he cannot bear anyone greater than himself, or at least insists that

he not be small. So he dresses himself in garments of honor.
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Now, of this aspect of Amalek it is said, “kes Yah” (“the throne of Yah”): that the Name is not com-
plete and the throne is not complete. A throne (kisei) is the indwelling of the King who sits upon the
throne, so that there be “And I will dwell within them.”

After the war with Amalek the verse says “a hand is upon kes Yah,” writing kes instead of the full kisei
(throne) and Yah instead of the full Name. Rashi, following the Midrash, explains that G-d swore by His
throne, and that while Amalek exists neither His Name nor His throne is complete. A throne is where a king
sits and rests: the image of G-d dwelling among His people, “And I will dwell within them.”
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That is, at the level of kisei with an alef, for the Master (Aluf) of the world rests [there]; whereas
when the alef departs, it becomes kes, from the term kisui (covering).

Kisei is spelled with an alef, the letter of Aluf, “Master,” for there the Master of the world rests. Without the

alef it becomes kes, related to kisui, “covering”: G-d’s presence is covered instead of revealed.

SECTION 3 - 19-12

Yud and hei: the covered Name
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And this covering is over the Name Yah. For in each and every one there is the Name Yah, as it is
written, “My strength and song is Yah, and He has become my salvation.”
Amalek’s covering falls on the Name Yah, the letters yud and hei, which is present in each and every one, as

in “My strength and song is Yah.” The next paragraphs explain what each of these two letters stands for.
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For the hei is the level of expansion, [in] length and breadth, etc.; and it is the level of the expan-
sion and drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, to be the light that encom-
passes all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).

The hei, a letter drawn out in length and breadth, stands for expansion: the Infinite Light spreading out to
encompass and to fill all the worlds.
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And the yud is the level of tzimtzum (contraction): “He made darkness His hiding place.” For in or-
der that there be an expansion of the flow, to fill and encompass all worlds (memalei and sovev kol
almin): even the higher worlds have no comparison, etc., as in the analogy of a drop against the
ocean, and infinitely more than that, etc.
The yud, the smallest letter, a mere point, stands for tzimtzum, G-d’s concealment of His light, as in “He
made darkness His hiding place.” For the light to spread out and fill and encompass the worlds it had first to

be contracted, since even the highest worlds bear no comparison to the Infinite Light, less than a drop be-
side the ocean.
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Therefore there had to be the level of tzimtzum first, and afterwards expansion, etc. And therefore,
in the shape of the letters in the writing of the Name Havayah, the shape of the first hei of the Name
is also, by way of analogy, [made so] that one first makes the yud and afterwards draws from it
breadth, and length downward, etc.

That is why contraction comes first and expansion after. The written shape of the first hei of the Name shows
it: the scribe first makes a yud and then draws it out in breadth and down in length.
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And this level is drawn down into every person: to contemplate the greatness of the Infinite One
(Ein Sof), blessed be He, how He fills all worlds (memalei kol almin) and encompasses all worlds
(sovev kol almin), and how all this is only a level of tzimtzum, for there is no comparison, etc.

The pattern of yud and hei is present in every person as contemplation: thinking how G-d fills and encom-

passes all worlds, and how even all that is only a contraction of His light, for the worlds bear no comparison
to Him.
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And from this he will turn to love G-d and to cleave to Him truly, with the level of the higher love.

And this is the drawing-down of the vav, so that there be the level of vav-hei.

From such contemplation a person should come to love G-d and cleave to Him with the higher love. In terms
of the Name, this is drawing down the vav so that the yud-hei of understanding comes to be revealed as vav-
hei, felt in the heart.
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But Amalek is kes Yah: he is what covers over the level of yud-hei, so that it is not revealed in the

level of vav-hei, so that it does not give birth to love in the revelation of his heart.

Amalek is “kes Yah”: he covers the yud-hei so that it is not revealed as vav-hei, and the person’s understand-
ing does not give birth to love that is revealed in his heart.
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For even though his heart understands all this, the soul is not stirred and the light of love does not

shine in it, because an iron partition has been formed that separates and withholds the light.

So a person can understand all this in his heart and still not be moved; the light of love does not shine in his
soul, because the iron partition blocks it.
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SECTION 4 - 113-17

The men of Moshe

Y1295 RPIT 119 “°.0%WAR 119 02 1 TR RRM 2000 PRny nnnbna man mh aRyen axym
M99oNM 9102 NI 2R 303 WURD RIT WR 121 YRPIT TR CWIR 099718 POy nnnon
43 |3 90 1% 79x3] DPRIND 29030

And the counsel given for this: in the war against Amalek it is written, “And Moshe said,” etc.,

”»

“Choose for us men.” “For us” specifically: for to prevail in the war against Amalek, the men of
Moshe specifically are needed. And the level of Moshe is as it is written, “And what are we?”: the
level of self-nullification (bittul) and complete inclusion in the Infinite Light (Or Ein Sof), blessed

be He.

The remedy is in the account of the war with Amalek: Moshe told Yehoshua, “Choose for us men,” and “for
us” means Moshe’s own men, for only “men of Moshe” can defeat Amalek; Moshe’s quality is his “And what
are we?”, complete self-nullification (bittul) in the Infinite Light. In a talk of 10 Shevat 5717, quoted in the
Kehot note, the Rebbe explained the “men of Moshe” as those bound to the leader of the generation, the ex-
tension of Moshe in every generation.
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Now, the entire Torah is called by his name, “the Torah of Moshe”: “Moshe commanded us the
Torah,” etc. That is, all the ways of Torah and of [divine] service should be according to the level of
Moshe.

The whole Torah is named after Moshe, “the Torah of Moshe,” and “Moshe commanded us the Torah”: all of
a person’s Torah study and divine service should be in the manner of Moshe. The Tzemach Tzedek (Or
HaTorah) cites the Midrash (Yalkut, end of Malachi) that the Torah bears Moshe’s name because he gave his
life for it.
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As our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,” does not have
even Torah.” Rather, it must be the Torah of Moshe, in the level of complete self-nullification (bit-
tul) in the Infinite Light (Or Ein Sof), blessed be He.
The Sages said that one who says “I have nothing but Torah” does not have even Torah. Torah must be “the
Torah of Moshe”: learned in complete self-nullification to the Infinite Light, not held as one’s own achieve-

ment. Likkutei Torah, Bamidbar (4b), referring here, hears in “I have (li)” the voice of a separate self, which
leaves no room for Torah.
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As it is written, “And you shall not profane (sechalelu),” [meaning| not to be in the state of a void
(chalal), as in the saying, “pushing the feet of the Shechinah (Divine Presence),” as it were; but
rather as in the saying, “You are He before the world was created, and You are He since the world

was created”: truly He, without any change at all;

The verse “You shall not profane (sechalelu) My holy Name” is read as “do not make a chalal, an empty
space”: do not act as though there were a place void of G-d. The Talmud says one who walks with haughty
bearing “pushes the feet of the Shechinah,” as though there were no room for Him; instead, a person should

live by “You are He before the world was created, and You are He since,” truly the same, without any change.
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for just as before the world was created He filled everything, including this very place in which the
world was created, so [it is] now, etc.

Just as before creation He filled everything, including the very place where the world now stands, so it is
now.
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But how is this so, when the world conceals, etc.? Rather, this is through occupation with the Torah,
for the Torah comes forth from Chochmah (wisdom), and it is written, “Havayah founded [the
earth] with Chochmah,” etc.;

How can there be no concealment, when the world plainly conceals G-d? Through Torah study: the Torah
comes from Chochmah, G-d’s wisdom, as in “Havayah founded the earth with Chochmah.”
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for the Infinite Light (Or Ein Sof), blessed be He, rests in Chochmah, since Chochmabh is itself the
level of self-nullification (bittul), ko’ach mah (“the potential of ‘what’”). Therefore, also for a per-
son who learns Torah: in every matter, whether halachah or aggadah, that he learns, there is en-
clothed in it the level of Chochmah, in which the Infinite Light, blessed be He, is enclothed.

The Infinite Light rests in Chochmah because Chochmabh is self-nullification: the word is read as ko’ach

mah, “the potential of ‘what’,” a power that does not feel itself as anything. So in every law or teaching a per-
son learns, Chochmabh is enclothed, and the Infinite Light within it.
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If so, at the time of occupation with the Torah he is in a state of self-nullification to His wisdom,
may He be blessed, and nothing conceals and hides, since [the Torah| does not appear as a some-
thing (yesh), a thing separate unto itself, but [only] as His wisdom, may He be blessed, which is nul-
lified to Him, and “there is nothing else besides Him.”

So while he learns, the learner is nullified to G-d’s wisdom. Nothing then hides G-d, because the Torah does

not appear as a separate thing but as His wisdom, nullified to Him: “there is nothing else besides Him.”

17 770700 70 DAY .NPMAPAD M2 110 D2 2127 DY Whn *1aT *29°R2 1T DUWRY MR T O3
NP1 MY (1o / nrweas] AR 2312 T9ANMY TN 173 [0 P 1ke] OPRINY D°D%PR M2

And of this it is said, “And I have put My words in your mouth”: My words, literally. And the mean-
ing of “My words in your mouth” is the level of the inner [light] (pnimi); and “in the shadow of My
hand I have covered you” is the level of the encompassing [lights] (makifim): that the Infinite Light
(Or Ein Sof), blessed be He, rests and is revealed in him at the level of inner [light] and the level of
encompassing [light];
G-d says through Yeshayahu, “I have put My words in your mouth, and in the shadow of My hand I have cov-
ered you.” The words of Torah are G-d’s own words, an inner light the learner takes in; “the shadow of My

hand” is encompassing light around him. So the Infinite Light rests on him and is revealed in him, within
and around.
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and thereby he prevails in the war against Amalek, which is the yesh, etc.; for this self-nullification

(bittul) is the opposite of the yesh, and it is what subdues and breaks the iron partition, etc.

This bittul is the opposite of Amalek’s yesh, the inflated self, so it wins the war against him and breaks the
iron partition. Earlier in Torah Ohr (Yisro, 68b) the Alter Rebbe likens the Torah within and the mitzvos
around to a fire set both inside a vessel and around it, which burns away the coarseness of the animal soul
completely.
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And this is [the meaning of] “And you shall make a tzitz,” which refers to Moshe: he is the one who
makes the tzitz, so that there be “his crown will shine (yatzitz)” of the light of great love (ahavah
rabbah),

So “You shall make a tzitz” is addressed to Moshe: he is the one who makes the tzitz, so that the light of great
love “shines” (yatzitz) like a crown.
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to be “peering (meitzitz) through the lattices” and shining forth through the making of lattices and
windows, the breaking of the partition, which are thoughts of teshuvah from the level of the self-

nullification of the men of Moshe, as it is written, “Choose for us,” etc., as mentioned above.

That light “peers through the lattices” and shines through lattices and windows, openings in the partition
made by thoughts of teshuvah that come from the self-nullification of the men of Moshe, as in “Choose for

us men.”

SECTION 5 - 118-22

Gold, seal and the two levels of Havayah
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And this tzitz is pure gold: [this] is the level of the superiority of gold over silver.

The tzitz is of pure gold, which ranks above silver.
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And both of them are the level of love, as it is written, “Mine is the silver and Mine is the gold,” etc.;

only, silver is the level of coolness, and gold is the level of the “flashes of fire” of love.

Both metals stand for love, for both belong to G-d, “Mine is the silver and Mine is the gold”; but silver is a
cool, calm love, and gold is love like “flashes of fire.” The tzitz, the great love from above, is the fiery kind.
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“And you shall engrave upon it, the engravings of a seal”: these are the letters of the Torah, for “the
seal of the Holy One, blessed be He, is truth,” and “there is no truth but Torah.”

The engraving on the tzitz stands for the letters of the Torah. The Talmud calls G-d’s seal “truth,” and the
Jerusalem Talmud says that truth is Torah, so the Torah’s letters are His seal.
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And it is called the level of a seal because the Torah that is before us, which has become enclothed
in physical matters, is itself the level of a seal, like letters impressed in wax, which are not of the or-
der and essence of the letters in thought or in speech; but nevertheless they are the letters them-
selves, which have taken form and become physical, etc.
The Torah we have, clothed in physical matters, is like a seal’s impression in wax: not of the same order as
the letters in thought or speech, yet truly the same letters, given form and made physical. The Rebbe

Maharash (Sefer HaMaamarim 5627) develops the image: letters cut into a brilliant gem cannot be read until

they are pressed into wax, yet the letters in the wax are the very same.
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And so it is written, “In our image, after our likeness,” which refers to the Oral Torah, which is
merely the level of a likeness and resemblance, which is the level of a seal, by way of analogy, like

letters impressed in wax, etc.

“In our image, after our likeness” is applied to the Oral Torah, which is only a “likeness” of the higher wis-

dom, like a seal’s impression in wax.
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Nevertheless, “its foundation is in the mountains of holiness,” the supernal Kodesh (holiness), the
higher Chochmah (Chochmah Ila’ah) that is in every halachah, etc. And through this the level of
the supernal Kodesh is drawn down through occupation with the Torah and the mitzvos, at the lev-
el of inner [light] and encompassing [lights]: for the Torah is inner, and the mitzvos are garments
and encompassing [lights], as in the saying, “Who has sanctified us with His mitzvos.”
Even so, its foundation is “in the mountains of holiness”: the supernal Kodesh, the higher Chochmah,
present in every law. Through it this supernal holiness is drawn down when a person engages in Torah and

mitzvos, the Torah as an inner light and the mitzvos as garments and encompassing lights, as the blessing

says, “Who has sanctified us with His mitzvos.”
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Now, this drawing-down is the level of “Kodesh [and the letter] lamed below, and Havayah above”:
for the level of Kodesh is still called “below” the level of Havayah.

This drawing-down is the “Kodesh below” of the tzitz, for holiness, however lofty, is still below the level of
Havayah.
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For there are two levels of Havayah, as it is written, “And Havayah passed before him and called:

Havayah, Havayah,” and the cantillation separates between them, for they are two levels.

For there are two levels of Havayah, as in the Thirteen Attributes, “Havayah, Havayah,” where a pause in the
cantillation separates the two Names. Earlier in Torah Ohr (Beshalach, 61d) the Alter Rebbe explains the

same verse as two Names of Havayah, the lower of which brings all the worlds into being from nothing.
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For the meaning of Havayah indicates that He brings all beings (havayos) into being from nothing
to something, etc., through its having arisen thus in His will; and there is a source and root for this,
for it to arise thus in His will and to be a source for bringing all beings into being: that is the first
Havayah, which is “for ratzon (will) before” the second Havayah, and is called “the will of wills”
(ra’ava dera’avin).
The Name Havayah speaks of “bringing into being” (mehaveh): G-d brings all beings into existence from
nothing, because it arose so in His will. That will has its own source, the first Havayah: the verse’s “for favor

(ratzon) before Havayah” is read as the will (ratzon) that is “before” the second Havayah, called “the will of
wills.”
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And this is [the meaning of| “And He called: Havayah, Havayah”: the first Havayah calls and draws
forth the second Havayah, so that the Thirteen Attributes of Mercy (yud-gimmel mechilin der-
achamei) are emanated and revealed, which are the sources of all beings and of the entire chain of
descending worlds (hishtalshelus). And the level of the first Havayah is far, far above the level of
Kodesh, and is called “the will of wills” (ra’ava dera’avin).

So “And He called: Havayah, Havayah” means that the first Havayah calls forth the second, so that the

Thirteen Attributes of Mercy are emanated and revealed; these are the sources of all beings and of the whole
chain of worlds. The first Havayah, far above Kodesh, is the will of wills.
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And through the occupation with Torah and mitzvos mentioned above, in the manner mentioned
above, it comes about that there is “Kodesh [and the letter] lamed below,” which is the level of the
arousal from below (isarusa dilesata), “and Havayah above,” which is the arousal from above (is-
arusa dile’eila).
Through Torah and mitzvos as described, both lines of the tzitz come about: “Kodesh below” is the arousal
from below, a person’s own service; “Havayah above” is the arousal from above that answers it. Likkutei

Torah, Tazria (21c), citing this maamar, defines the Name “above” as the level an arousal from below does
not reach; it comes only as the answer from above.
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For through occupation with the Torah, which is His wisdom and will, may He be blessed, “as water
[reflects] the face,” etc., and “spirit brings spirit and draws down spirit”: the Supernal Will, the will
of wills (ra’ava dera’avin).

Since the Torah is G-d’s wisdom and will, engaging in it works like a reflection in water, face answering face:

a person’s spirit draws down a spirit from above, the Supernal Will, the will of wills.
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And through this there comes about a revelation of the desire of the heart (re’usa deliba) and of the
light of the higher love in the soul, without a separating screen [or] dividing partition, etc., until
there is a revelation of this level upon Aharon’s forehead too.

This reveals the desire of the heart and the light of the higher love in the soul, with no partition in the way,
until it is revealed even on “Aharon’s forehead.”

SECTION 6 - 123-29

The forehead
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The explanation of the matter of the forehead: just as, by way of analogy, in physical terms, there
are three brains, Chochmah, Binah and Daas, in the three cavities of the skull, and there is a skull

that covers the brain.

To explain the forehead, the Alter Rebbe uses the body as an analogy: the skull has three cavities holding
three “brains,” Chochmah, Binah and Daas, and the skull covers them.
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So too in spiritual terms: the intellect (mochin) is Chochmah, Binah and Daas, and Daas is the
power that binds Chochmah and Binah, so that [the matter] be fixed firmly, never to be moved; so
that, just as [the matter]| has been concluded by the power of his Chochmah and Binah regarding
the greatness of the Infinite One (Ein Sof), blessed be He, so his soul shall be bound to G-d alone.

In the soul too the intellect is Chochmah, Binah and Daas. Daas binds Chochmah and Binah so that what is
understood stays firmly fixed; once a person has grasped G-d’s greatness, Daas binds his soul to G-d alone in
the same way.
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Now, in the intellect (mochin) of Chochmah, Binah and Daas there is the revelation of the Infinite
Light (Or Ein Sof), blessed be He, through contemplation in the order of prayer and the like: how
“Blessed is He Who spoke and the world came to be,” and “Unique and singular, and Life of the
worlds, King,” and “May Your Name be praised,” etc.

During prayer the intellect reveals the Infinite Light, as a person contemplates the words he says in the order
of the prayers: “Blessed is He Who spoke and the world came to be,” “Unique and singular, Life of the worlds,
King,” “May Your Name be praised.”
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And so is the binding of Daas: with a revelation of the intensity of longing and delight (taanug). But
there is the level of “the skull that covers the brain”; and corresponding to Daas is the forehead,
which is the covering over Daas, to conceal the revelation of Daas and the binding.

Daas then binds the person to G-d with intense longing and delight. But just as the skull covers the brain, the
forehead, which corresponds to Daas, is a covering over Daas that hides this revelation and bond.
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Therefore, after prayer [the love] passes and fades, etc., and one must pray again every day to

arouse the love. And of this it is said, “And these words, which I command you today, shall be.”

That is why the love of prayer fades once prayer is over, and one must pray again each day to awaken it. The

verse speaks of “these words, which I command you today.”
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And our Sages, of blessed memory, said: “Every day they shall be in your eyes as new”: to renew
the love. For since He, may He be blessed, renews the work of creation every day, constantly, there-

fore the love too is renewed, etc.

The Sages read “today” to mean that the words should be new in your eyes every day; here that means re-
newing the love. Since G-d renews the work of creation every day, the love too is renewed.

T MY OAIPN AR 125 PPwnRnD 0990830 1 NP P19 10 11707 M 118 1227 AwRd 1M
R Brathiliby

Now, when his heart turns, “this one to his vineyard,” etc., he can become one of the fallen
(nefilim), drawing his heart after the delights (taanug) of this world, which are the multiplication
and aggrandizement of self-existence (yesh).

When people leave prayer and turn each “to his vineyard,” to his own affairs, a person can become “one of

the nefilim,” the fallen (the name of the giants of Genesis 6:4, which Rashi explains as “those who fell”),
drawing his heart after the pleasures of this world, which only multiply and inflate the self (yesh).
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And it is written, “Every haughty heart is an abomination to Havayah”: even the outer level, which
is the conduct of the garments mentioned above. And our Sages, of blessed memory, said: “I and
he cannot dwell together.”

Scripture calls every haughty heart “an abomination to Havayah,” and this includes the outward kind de-

scribed above, the honor-seeking conduct of dress. The Talmud says that of the arrogant G-d says, “I and he
cannot dwell together.”
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As it iswritten, “There is no knowledge of G-d in the land (ba’aretz)”: when he is sunk in earthiness
(artziyus) and materiality, there is no knowledge of G-d and no bond [with Him] in him. But all this
is at the level of the akum (“worshippers of stars and constellations”), who are so called because
they are nations (umos) and sources for all the matters of this world.
“There is no knowledge of G-d in the land” describes a person sunk in earthiness (artziyus, from eretz,
“land”), with no knowledge of G-d and no bond with Him. Such total immersion belongs to the level the text
calls akum, “worshippers of stars and constellations,” of whom it says that they are so called because they

are umos and sources of all the matters of this world; beside “sources,” umos (“nations”) may be heard as
imos, “mothers.”
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Whereas at the level of Israel, there can be [fulfilled] the counsel of our Sages, of blessed memory,
“Make your work casual,” and secondary only, in a manner of coolness, as one compelled by a de-

mon, etc.

At the level of Israel, by contrast, a person can follow the Sages’ counsel to make work casual and secondary,
doing it coolly, as though compelled. As the word “level” shows, the text is contrasting two ways a person can
stand toward the world.
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And this is [the meaning of] “And it shall be upon Aharon’s forehead”: that even after prayer, when
the love passes and fades, nevertheless an impression (reshimu) remains on the level of the fore-

head, which is the covering over Daas,

This is the meaning of “upon Aharon’s forehead”: after prayer the love fades, but an impression (reshimu) of

it remains on the forehead, the covering over Daas.
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that is, the level of the outer dimension (chitzoniyus) of Chochmah, Binah and Daas. And this is a
simple will to cleave to Him, may He be blessed, without depth of contemplation as at the time of
prayer, but only the heart’s assent, from the outer dimension of Daas, after he has concluded thus
in his Daas at the time of prayer;

That impression is the outer level of the intellect: a simple will to cleave to G-d, without the deep contempla-
tion of prayer, the heart’s assent that follows from what the person concluded in prayer.
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for although the revelation of the intensity of longing and delight (taanug) that is in Daas has
passed and gone after prayer, nevertheless a noticeable impression [remains]: to have a will and
the heart’s assent to cleave to Him, may He be blessed, and to make his work casual and secondary
and his Torah fixed and primary.

The intense longing and delight pass, but a noticeable impression remains: a will and assent to cleave to
G-d, which keeps work casual and secondary and Torah fixed and primary.
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And this will and this assent can be constant. And this is [the meaning of] “And it shall be upon his

forehead always, for favor (ratzon) for them before Havayah™:

This will and assent can last all day, which is why the verse says the tzitz is on his forehead “always, for
ratzon.”
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that through this arousal from below (isarusa dilesata) [there comes| an arousal from above (is-
arusa dile’eila), to arouse the Supernal Will, the will of wills (ra’ava dera’avin), and the revelation
of the level of Havayah that is the source of the Thirteen Attributes of Mercy; for through this, the
revelation of the Supernal Will is what “bears the iniquity of the holy things,” and [there is] trans-
formation (is’hapcha), etc.

This arousal from below awakens an arousal from above: the Supernal Will, the will of wills, and the revela-

tion of the Havayah that is the source of the Thirteen Attributes of Mercy. That revelation “bears the iniquity
of the holy things” and transforms it.
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As is known, the Thirteen Attributes of Mercy, “compassionate and gracious,” “bearing iniquity,”
etc., are drawn from the level of the Supernal Will. And this is when this revelation of will is also on
the level of Aharon’s forehead (for “one opposite the other”: “a harlot’s forehead”),

The Thirteen Attributes, “compassionate and gracious... bearing iniquity,” flow from the Supernal Will, and

they are revealed when the will is present on the forehead too. In the parenthesis the Alter Rebbe notes the

opposite: as there is a holy forehead, so there is “a harlot’s forehead,” brazen and unashamed.
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which is not so when the revelation of will is only in Chochmah, Binah and Daas, that is, only at the

time of prayer, at the time of contemplation, and not the whole day long.

It is not so when the will is revealed only in the intellect, during prayer and contemplation, and not all day.

IN ONE’'S AVODAH

Contemplate G-d’s greatness in prayer until it becomes love, and know that what keeps understanding from
reaching the heart is Amalek, the self’s arrogance, inward and in the pursuit of honor. Learn Torah as G-d’s
own wisdom, in self-nullification, which breaks that partition and opens it through thoughts of teshuvah.
When prayer is over and its warmth fades, keep the impression it leaves: a simple, steady will to cleave to

G-d, so that all day your work stays casual and secondary and your Torah fixed and primary.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that the iron partition stands “between Israel and their Father in Heaven” and

not the other way around? What does that say about where the work of removing it lies?

2. How can a person understand G-d’s greatness fully and still feel nothing? How does the maamar explain

this through the letters yud-hei and vav-hei and the image of “kes Yah”?

3. Why is Torah study in particular the answer to Amalek, and what is the difference between “the Torah of

Moshe” and a person who says “I have nothing but Torah”?

4. Holiness (Kodesh) is written below the Name on the tzitz. What does it mean that even holiness drawn

down through Torah and mitzvos is “below” Havayah, and what lies above it?

5. What remains on the “forehead” after the love of prayer fades, and how can something so simple atone

and “bear iniquity”?
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The note first refers the reader to the Rebbe’s own source
notes on this maamar, printed earlier in the Kehot edition.
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The Torah commands that a plate of pure gold be made for

the High Priest, engraved like a seal with the words “Holy
to Havayah.” The whole maamar explains this verse.

Exodus 28:36177:1") mnw
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And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi explains yatzitz as “will shine,” like “they sparkled
like burnished copper” in Ezekiel 1:7. Or HaTorah, cited
in the Kehot note, quotes this explanation.

Rashi on Psalms 132:1817:27%p 0°%°1n 2y >"¢1
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will shine Heb. y°%°, which shine, like (Ezek. 1:7): “and they
sparkled (2°¥x1) like the color of burnished copper.”

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
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A baraita describes the tzitz as a gold plate two fingers
wide, written in two lines, the Name above and “Kodesh
lamed” below; Rabbi Eliezer son of Rabbi Yose says he saw
it in Rome written on one line. The Kehot note records the
Babylonian Talmud’s wording, “yud-hei above and
Kodesh lamed below,” found also in Sukkah 5a.

Shabbat 63b:15-161"v-1"1:2 3”0 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Jerusalem Talmud says the tzitz bore “Holy to
Havayah,” with Kodesh below and the Name above, “like a
king who sits upon his throne.” The Alter Rebbe asks why
the Name stands above holiness.
Jerusalem Talmud Yoma 4:3-4°7-3:7 R *n2w17° 7m0
73 NN "3 W P2TPY N2 2y NTRY AT 3T 18 ..
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MISHNAH: He slaughters it and receives its blood in a pitch-
er which he hands to one who stirs it on the fourth level of
the Temple Hall so it should not congeal. He took a fire-pan
and ascended to the top of the altar where he cleared away
coals to both sides and collects coals on the fire pan from
the interior well-burned ones, descends, and puts it on the
fourth level in the courtyard. HALAKHAH: So is the
Mishnah: on the fourth level in the courtyard. It was stated:

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Discussing which letters written beside the Name share its
holiness, the Jerusalem Talmud cites the tzitz, where
“Kodesh lamed” was below and the Name above, set apart
from it. These are the words the Alter Rebbe quotes.

Jerusalem Talmud Megillah 1:9°0X 717731 "%w171° 712N
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The tzitz is on Aharon’s forehead, and through it he bears
the iniquity of the holy things that Israel consecrates. The
maamar asks how the tzitz atones.
Exodus 28:38177:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mitteler Rebbe’s version adds two more questions
here: the verses imply that Moshe himself was command-
ed to make the tzitz, and that the tzitz must be specifically
on Aharon’s forehead.

KEHOT'S NOTE
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“Upon him his crown will shine (yatzitz),” G-d’s promise

for the king of David’s line. The Alter Rebbe uses it to
show that tzitz is an expression of shining.

Psalms 132:1817°:27%p 0°%°11n
1911 P87 1YY NYa bR 120K
His enemies will I clothe with shame; But upon himself shall

his crown shine.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden describes her beloved behind the wall, “peer-
ing through the lattices,” glimpsed only through the
cracks. The Alter Rebbe brings it as another use of the
word tzitz, and in paragraph 4 applies it to the higher love.
(context: Steinsaltz Tanakh)

Song of Songs 2:9'v:’2 07w W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek comments that, since the tzitz is
Yesod of Abba (citing Me’orei Or, letter tzadi, §19), this
great love is like the love drawn from Chochmah, the
Chesed of Abba: intellect that
comprehends.
KEHOT'S NOTE
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a love above the
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On Aharon’s beard: the High Priest raises the souls of
Israel to their source by drawing down great love to them,
from G-d’s attribute “abundant in kindness.” It comes
specifically through hairs, the beard, because it is above
the chain of descending worlds, unlike love born only of
the intellect.

Psalms 132:2°2:27%p 0°9°11n
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The psalm compares the unity of brothers to the fine oil
that runs down Aharon’s beard to the collar of his gar-
ments. The Alter Rebbe uses it for Aharon’s quality, the
great love that comes down from above. (Kehot: Psalms
132:2)

Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The previous maamar says the same: Aharon is one of the
seven shepherds who sustain and draw down from the
Infinite Light to all the souls of Israel; as the man of kind-
ness and the High Priest he draws down great love, and his
garments are garments for that love.
KEHOT'S NOTE
795K 3,00 TMPYNa 7P WX ,3D 29y 1o

PARAGRAPH 2
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Rabbi Chanina teaches that everything is in the hands of
Heaven except the fear of Heaven, citing “What does
Havayah your G-d ask of you but to fear.” The Alter Rebbe
accepts that love and awe are in a person’s hands, yet dis-
tinguishes a love that comes from above.

Berakhot 33b:23-247"5-3"3:2 3> m>12
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R. Hannina also said : Everything is in the hand of Heaven
except the fear of Heaven; as it is said, "And now, O Israel,
what doth the L-rd thy G-d require of thee but to fear" (Deut.
x. 12). Is, then, the fear of Heaven a small thing? Lo, R.
Hannina has said in the name of R. Simeon b. Johai : The
Holy One, blessed be He, has in His treasury nothing but the
store of heavenly fear; as it is said, "And the fear of the L-rd
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 3
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The second paragraph of the Shema commands “to love
Havayah your G-d and to serve Him with all your heart.”
The Alter Rebbe reads the form le’ahavah as drawing the
heart to the higher love.

Deuteronomy 11:1327:X” 0°727
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The Alter Rebbe brings it to describe a love
that wants G-d alone, not even the upper Gan Eden.
Psalms 73:257173:3”y 0°2°71n
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “Many waters cannot quench the love”: “heaven and
earth” in “Whom have I in heaven...” are the upper and
lower Gan Eden, where souls delight through “the river
that goes out of Eden”; even so, “Whom have I in
heaven?”, for Gan Eden is only for a time, and the main
revelation will come in the time to come.
KEHOT'S NOTE
ST, 20 R
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G-d says through Malachi: “For I, Havayah, have not
changed, and you, children of Yaakov, have not been con-
sumed.” It shows that G-d is not changed by creating the
world, so the higher love seeks Him as He is.

Malachi 3:61:3 °3x7n

:0N%93 K? 3pY732 DAY NP3 X7 7 3K 2
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 4

20

21

22

The maiden hears her beloved, who “stands behind our
wall, gazing through the windows, peering through the
lattices.” The Alter Rebbe reads it as the higher love that
still shines through the partition.

Song of Songs 2:9°'0:’1 0w W

T IORYR 1202 0K THIY MITNIT 0PN 18Y7 N 2287 OTiT it
:0°2MAR YRR NiLPAD

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Prnana nwnY

Rabbi Flazar teaches that since the Temple was destroyed
an iron wall separates Israel from their Father in Heaven,
citing “Take an iron griddle and set it as an iron wall be-
tween you and the city.” The Alter Rebbe makes this wall
the partition that withholds the higher love.

Berakhot 32b:7-8'1-"1:3 275 m372
12 Y12 nuin ApoRl wIpRA M3 MW DI YRR 31 M)
0N P2 N2 T2 NP ADKY WY 0PIV DIR? PN
22 RPI0 2 MW TIT 221 VYT P AR P2 VR ADIK
AP27 nYEn — 12 RID .0 NN INPRA PR ,iNPaN3 TIRRT
Y23 D3 28 N YRUN” AN NN 7N PR PPENNY SRRIY
RN
R. Eleazar also said : From the day the Temple was de-
stroyed, a wall of iron divides between Israel and their
Father in Heaven ; as it is said, "And take thou unto thee an
iron griddle, and set it for a wall of iron between thee and
the city" (Ezek. iv. 3). R. Hannin said in the name of R.
Hannina : Whoever prolongs his prayer, his prayer will not
return empty. Whence have we this ? From Moses our
teacher ; as it is said, "And I prayed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

Y217 0w RPWITAN 2N0W 77 XV REIR Y NPMIRDY 2,35 1072
Y% PaAR ,pAN2 390w 0PR 93 NYRwI KT TARP T Aven
PR MK 9112 Bw 1%°M7 12°BRT 11K KT 1972 IwTRR N0 naw
NPMR 03 RT IDWR Y OV AR 27V L70owaw 0vaR® sRaw 172

L(IP2°y INWRAM ARZIT) 7Y (3PWN NR3IT) K7D

"N° 1738 PRI N27 PNW DA 0D
Iggeres HaTeshuvah compares the soul’s descent to
breath blown into the body: if anything interposes, breath
does not arrive.
KEHOT'S NOTE
2,3y 17'?3 n”w‘?: 9211 .772 N”NAR R°1ND 7RI
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23

24
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David says to G-d: “Even darkness does not darken for
You; night shines like the day.” It shows that nothing hides
anything from G-d, so the partition must stand before the
recipients.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? DI%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yeshayahu tells the people that Havayah’s hand is not too
short to save: “Your iniquities have separated between you
and your G-d.” The Alter Rebbe names sin as the sub-
stance of the partition.
Isaiah 59:2°2:v”117°y°
IPNON DPMNLM D2°PPX 137 D3 O¥9Tan P DPNIYDX 22
yinwn 0o 071D
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5

25

26

Bilaam sees Amalek and says, “Amalek is the first of the
nations, and his end is to perish forever”: plainly, as Rashi
explains, the first to make war on Israel. The maamar
reads “first” as head: Amalek heads the nations and is the
main screen between Israel and G-d.

Numbers 24:20°3:775 92712

>7¥ iKY PRy 073 MOURT TR 2Un XYM pYRYTIR RTN
:TAR

And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

%13 1YW WRI R PPNy 0% NOWRA

Or HaTorah remarks that Rashi and Ramban on Balak
strain to explain how Amalek is “first of the nations,” and
that this maamar resolves it: the seven nations come from
the seven lower attributes (Chesed, Gevurah, Tiferes...)
that fell in the breaking of the vessels, but Amalek from
Daas, the head and source of the attributes, as the Arizal’s
writings say.

KEHOT'S NOTE

hahl pbny TR IPAT Pbl ’D3 17277 W 007 Y TRNR Y N7TINA

DDIW MMn DOOWHI 0M3 AYAW D DY NR wrn 27y IR ,0%13 DPwRA
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After the battle Moshe declares that Havayah has a war
with Amalek from generation to generation. The Alter
Rebbe applies it to the inner war with Amalek in every
generation.

Exodus 17:160:1 mnw

7 TR PPRYD P TN AR 027PY 17D MK
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet tells Edom, from whom Amalek descends,
“Though you soar aloft like the eagle... from there I will
bring you down.” The Alter Rebbe uses it for the brazen
haughtiness that is Amalek in the soul.
Obadiah 1:4"7x n>121y
TIOR3 TN O 3R 0 072293 1°37DK) W32 1 207DX
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 6

29

Moshe is told to make holy garments for Aharon “for hon-
or and for splendor.” The Alter Rebbe explains their pur-
pose as transforming the drive for honor.
Exodus 28:2°2:172 nnw
:NIRBNP TI227 IR TIIRY WP 132 Doy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

30

DTN 2PN 2°Ya

The phrase “in the eyes of G-d and man” comes from
Proverbs, where one who keeps kindness and truth finds
favor and good understanding in the eyes of G-d and man.
Here it describes the greatness that Amalek in a person
cannot bear in another.

Proverbs 3:47:1°2wn
:07RY D°PPK "1°Y2 23072211 107REmMm
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So shalt thou find grace and good favour In the sight of G-d
and man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

31 " 03
“For a hand is upon the throne of Yah (kes Yah): Havayah
has a war with Amalek.” The shortened kes and Yah are
read as the incompleteness of the throne and the Name
while Amalek remains.

Exodus 17:161v:1 nnw

77 TR PPRY2 N ARy AR DI7PY T TN
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32 oW own PPRY

Likkutei Torah, referring back to this maamar, explains
“the Name is not complete” in exile: the letters vav-hei are
separated from yud-hei.
KEHOT'S NOTE
3,17 IR NMPR R

33 05w ROOM PRI OPW DWh PRY
Rashi, from the Midrash: the Holy One, blessed be He,
swore by His throne, and His Name is not complete nor
His throne complete until Amalek’s name is wiped out;
hence kes for kisei and Yah for the full Name.

Rashi on Exodus 17:1610:1*> mnw %y >"wA
DY Ny Nty Ty DPY IXOD XY 0PY WY PR 1”390 YUl ...
MY 07V XOIM OYY DWD M WY AR i3 pony
in73y1” 92 IN2Y PRy 1, (o 0°Pnn) Pn%i? niann R 2%iRD”
,(Qw ©°97N) “1n7 0791 TR ATNI 0N LOK 0INY) TNy Any
vEYN? 13197 ,090 OWI 0 — "W 0PIV MY 20K IR
:07Y X3 77 — "INDD
qnK&*1 AND HE SAID — i. e. Moses said. 71”03 2y 7> >3 BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 93 — why does it not say as usu-
al X05? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

34 [=l=hlgl=Reighinli/A]

“Make Me a Sanctuary, and I will dwell within them.” The
Alter Rebbe uses it for what the complete throne means,
G-d resting openly among His people.
Exodus 25:8:7175 mnw
:03IN2 "M U7 * 1o

likuteitorah.com/torah-ohr/tetzaveh/

17 WP DN SMINg 1°9Y NNNDY MY 27 PO nown

And let them make Me a sanctuary, that I may dwell among
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9
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From the Song at the Sea: “My strength and song is Yah,
and He has become my salvation.” The Alter Rebbe brings
it to show the Name Yah in each person.

Exodus 15:272:"0 mnw

AMIREIRY >3 R AN 2K M A 2w A nyan 1y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 10
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“He made darkness His hiding place, His pavilion around
Him.” The Alter Rebbe uses it for the tzimtzum, the con-
cealment that comes before the light can spread into the
worlds.

Psalms 18:1227>:1”> 0°%°11n

:DORPNY °2Y D2"N2YN AN30 1°N12°20 1IN0 qWnTnY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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Or HaTorah on Balak quotes this passage, from “For the
hei is the level of expansion” to “and afterwards
expansion.”
KEHOT'S NOTE
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PARAGRAPH 12
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The Tzemach Tzedek’s commentary on Tehillim quotes a
passage of this maamar, beginning with “But Amalek is
kes Yah.”
KEHOT'S NOTE
.OPN 7Y IR D3 K2 1RON YO

39 1”02

“For a hand is upon kes Yah: Havayah has a war with
Amalek.” The Alter Rebbe reads kes Yah as Amalek cover-
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ing the yud-hei so that it is not revealed as vav-hei.
Exodus 17:1610:1 mnw
7 TR PPNy A7 TR AR 027PY 17T K
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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When Amalek attacks, Moshe tells Yehoshua, “Choose for
us men, and go out and fight Amalek.” The Alter Rebbe
stresses “for us”: men of Moshe’s kind.

Exodus 17:9'0:1 mnw
P33R R PYRY2 DNPN RY) DWIR 17702 YUITOR 1Y KM

T2 DOPORT YW YT WRIDY 28]
And Moses said unto Joshua: ‘Choose us out men, and go
out, fight with Amalek; tomorrow I will stand on the top of
the hill with the rod of G-d in my hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points there for a later discussion of this point:
that only men of Moshe can win the war against Amalek.
KEHOT'S NOTE
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42 RN

Moshe and Aharon tell the complaining people, “And what
are we, that you complain against us?” The Alter Rebbe
takes it as the definition of Moshe’s self-nullification.

Exodus 16:7°1:1"b mnw

°D 1 10N TRy n;*n'z‘gn-ng Wynwa °n 79227 ON°RTY PN
2179y 1750

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe explained “men of Moshe” as people bound to
the leader of the generation, the extension of Moshe in
every generation; and when there are “men of Moshe,” the
command comes: go out and fight Amalek.

KEHOT'S NOTE
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PARAGRAPH 14
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Or HaTorah cites the Yalkut at the end of Malachi: the
Torah bears Moshe’s name “because he gave his life for
it.”
KEHOT'S NOTE
75y 1WDI NI Y7 10w Y T 910 NI .ROPN Y 77 NP AR
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“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The Alter Rebbe brings it to show
that the Torah is called by Moshe’s name.
Deuteronomy 33:4°7:3"% 0127
:2pY° NP YN NYn NPT 7N
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah, referring here, explains that the essence
of Torah study is complete self-nullification to the Infinite
Light, “you shall not profane,” not making a chalal.
KEHOT'S NOTE
LRI 7787 3,7 92T nMpha

47 15 1OR 71710 DN 1710 NPXR 92 PN 0INT DD
Rabbi Yose teaches that whoever says he has nothing but
Torah does not have even Torah, for study without prac-
tice is not study. The Alter Rebbe reads it as Torah learned
without self-nullification.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
N2INT — 112711 1277 N%Y YRIA .7iT AIPY T2yT — 18P0 027y
PR IRV L1790 7 PR — 71790 97 PR IR 22 niR opiv 37
IND WD n1 R .70 KPR 17 PR — 7790 KPR 7 PR nixg P2
IR MR LKDD 27 MK TRHYY KRR 4D PR 7R 199DRT KPR
WPRY 7D ATRY2 Y My BetY Y5 — Conpy opTeeYy
TNP2 8K Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 15
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“And you shall not profane My holy Name, and I will be
sanctified among the Children of Israel.” The Alter Rebbe
reads sechalelu as making a chalal, a space empty of G-d.
Leviticus 22:3227%:273 R9p™
:IWTRR "7 73X PR *33 TIN2 NYTRN YT BYTNK 1790N X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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One who walks with an upright, haughty bearing even four
cubits is as though he pushes the feet of the Shechinah,
for “the whole earth is full of His glory.” The Alter Rebbe
uses it for the self-assertion that treats a place as empty of
G-d.
Berakhot 43b:19-207>-1>:2 3”1 N1372
N7V 193 AY°0DR M INNT 193 7Y70D Y0007 KD AN 07K U
AT72 7A°RIRR KR LOTR DU 1Y IINmn niRn whon TR
Mip3 TPmRD T T DIPT AP T2 PR WY 23T KYITR2
55 KPn” 129027 ,12°3W 237 PIIT A9°KD L NiNK YR 197K DI
RantEcR ahal
Some declare he should not walk with a big stride. For the
teacher has said : A big stride takes away one five hundredth
part of the light of a man's eyes. What is the remedy for if ?
He may restore it [by drinking the wine of] Sanctification on
the [Sabbath] night. He should not walk with an erect car-
riage. For the teacher has said: He who walks with an erect
carriage, even a distance of four cubits, is as though he

pushed against the feet of the Shekinah; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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PARAGRAPH 16
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The Alter Rebbe brings
it to show that Chochmah is where G-d’s light rests.
Proverbs 3:19v:3 “own
:1an2 D??;Tgi 1293 YARTTO? A2 A
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 TP PN

“You were shown, to know that Havayah is G-d; there is
nothing else besides Him.” Here it describes how, in
Torah study, nothing appears separate from G-d.
Deuteronomy 4:3577”2:"7 0°127
17291 T3y 1K D°PPRT KT T 02 NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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“I have put My words in your mouth, and in the shadow of
My hand I have covered you.” The Alter Rebbe reads the

likuteitorah.com/torah-ohr/tetzaveh/
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two halves as the inner and the encompassing light of
Torah.
Isaiah 51:161"0:X"117°yWw°
KDY PIN TOR) DY Y3 T3 T ¥M T2 13T DY)
TIARTRY 187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Discussing teshuvah as turning back “face to face,”
Likkutei Torah refers to this maamar for the iron partition
and its breaking through thoughts of teshuvah, and con-
nects it with Aharon the High Priest drawing great love
into the Congregation of Israel.
KEHOT'S NOTE
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Vst Tak"4'al
The command to make the tzitz is addressed to Moshe.
The Alter Rebbe reads it as Moshe’s self-nullification pro-
ducing the shining of great love.

Exodus 28:36177:1") mnw
M2 WP 0NN MIAB 1Y NNADI TIAY 2 1% YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1911 7O%°
“Upon him his crown will shine.” It names the shining of
great love that the tzitz stands for.
Psalms 132:1817°:27%p 0°>11n
103 778 PY) NY3 UP29K AN
His enemies will I clothe with shame; But upon himself shall

his crown shine.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved “peering through the lattices.” The lattices
are the openings that teshuvah makes in the partition.

Song of Songs 2:9°0:’2 0°1°W1 W

TR MW 13203 0K TIY 17T 0VPIRT 197 X 2287 7T AniT
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Choose for us men,” Moshe’s words before the battle with
Amalek. It points back to the men of Moshe of paragraph
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13.
Exodus 17:9°0:7> mnw
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And Moses said unto Joshua: ‘Choose us out men, and go
out, fight with Amalek; tomorrow I will stand on the top of

the hill with the rod of G-d in my hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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PARAGRAPH 18
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Chaggai encourages the builders of the Second Temple:
“Mine is the silver and Mine is the gold, says Havayah of
Hosts.” The Alter Rebbe reads silver and gold as two kinds
of love. (context: Steinsaltz Tanakh)
Haggai 2:8'n:"2°1n
sMINZE 7 NI 2T 7717927 °7
Mine is the silver, and Mine the gold, saith the L-RD of
hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Love is strong as death... its flashes are flashes of fire.”
The Alter Rebbe uses the phrase for the fiery love that gold
stands for.

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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The words on the tzitz are to be engraved “the engravings
of a seal.” The Alter Rebbe reads them as the letters of the
Torah.

Exodus 28:36172:1”> mnw
M2 YT BN *MAB 7Y ANAD 1Y 271 778 7
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Chanina teaches that the seal of the Holy One,
blessed be He, is truth (emes). The Alter Rebbe brings it to
identify the seal with the Torah.
Shabbat 55a:1227:% 1”1 naw
ANRT LXIT T2 WITRE PW INDIN 710 — PPRY nR vRY UM
12 PRINY 927 (1K) PNRRY KT TIN2 ¥R PW innin (X1 01
P73 7280 TP2 TN NN VRY DTS 733 19K <[V2K] 3]
William Davidson, Vocalized Aramaic (CC-BY-NC)
Yoma 69b:8-9'0-"1:2 10”0 X121
JNNR? RIT N2 WITRT YU INDIn Arn YR RPID 37 NN
PD1 AMYP71 3TN0 ,RORYZY? RPN 1790 RNPA RN°IYN2 12705
PR X223 M7 MWK LDUTR WP N2 KNIT XA 7D KDY
YW DR RN RRIY L0 7TI2YT KR 100

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

K7 R”D 1777730 "nPwIT 2,00 KD LR, Naw

790 RN DR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA e

7710 KPR NN PR

Expounding “and truth was cast to the ground,” the
Jerusalem Talmud says that truth means nothing but
Torah, citing “Buy truth and do not sell it.” Together with
the previous source it makes the Torah G-d’s seal.
Jerusalem Talmud Rosh Hashanah 3:971wi wX1 *n2217° 7m0
ke
932 R %27 o2 7 53 127 NI01IBNR 9173 LRI WA W T2 L.
.29 N2°W1 12°DR W0 P2 RPX XD 21N PR MW 11 .120an
072 W03 N2PWI LMK 370 N2OWI LKIT KDY W0 N2WY A%EK
JIRTY 2R ARY 2‘?3 N2°Y1 .RMAR °27 DW2 XM AT 0
IPRY 293 NDWI TRK 1137 LLOIM LAPRR KITY WOl NI
072771 .20 RINY Wl oYYl AR Pahn
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
DOPPRIY NIPNIRA 11772
Quotes this image of letters impressed in wax.
Gittin 20ax *> 1°v°)
KEHOT'S NOTE
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“Let us make man in our image, after our likeness.” The
Alter Rebbe applies “likeness” to the Oral Torah, a likeness
of the higher wisdom.
Genesis 1:26172:’R N°wR12
NiY2T 0O NIT2 AT AMATI MNP DIN 7RI DOPOR IMRM
PIRTPY 01T 001772221 PIRTP M oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.10 ,R DPwRN2

WP 271172 INTI0°

“Its foundation is in the holy mountains,” the opening of a
psalm of the sons of Korach about Zion, founded on the
mountains of Jerusalem. The Alter Rebbe reads “moun-
tains of holiness” as the supernal Kodesh, the higher
Chochmah, in which the Oral Torah is rooted. (context:
Steinsaltz Tanakh)

Psalms 87:1'X:1”2 0°2°n
WTP™7172 INTI0? Y intn MIpi3?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

ey el ai=Re= R/l bty =)
On “And Israel saw the great hand,” the Alter Rebbe ex-
plains “And He called: Havayah, Havayah” as two Names
of Havayah; one is the lower Havayah, which brings all the
worlds into being from nothing.
KEHOT'S NOTE
.7 XD Mowa’n 2oy RA

10 DY °1 2y

After the sin of the Golden Calf, G-d passes before Moshe
and proclaims the Thirteen Attributes of Mercy, beginning
with the Name twice. The Alter Rebbe reads the two Names
as two levels of Havayah.
Exodus 34:61:7°% mnw
TO0737) DPBR TN TAM DI DK TN R 117RY R Tayn
:NRKY
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,7 mnw

WD PPN NI DD M R

Explains the phrase: He brings into being all that exists,
for anything that exists and is created can be called hoveh,
as in “Be (hoveh) master over your brothers” (Genesis
27:29).
KEHOT'S NOTE
AMIP? TPW KN RINIW 927 23 03 ,MIRRAIT 93 Mian RxITw 277
¥ MmN NPMR — "V LD MTAIN A 'l’i'IN‘? %23 mMn 11W573 mn
NOWIR

IV RIPI P AR . L NWRAR IR

The note points there for a long explanation of all of this:
the first and second Havayah, and the will of wills.
KEHOT'S NOTE
.27yN WK DR KXW 7772 721982 1732 7RI

PARAGRAPH 21

72

73

17 91 RPN
“And He called: Havayah, Havayah, G-d, merciful and
gracious.” The Alter Rebbe reads it as the first Havayah
calling forth the second.
Exodus 34:61:7°% mnw
700727 D2EN N 13m0 5?5 T RPN 1’;5'55} ai 1’:;7;1
galahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIPNNT D2 MMIPR W SRnaT 1PRhon 2
The Thirteen Attributes of Mercy, though very lofty levels,
still relate to “world,” as it is written, “Remember Your
mercies and Your kindnesses, for they are me’olam (from
of old).”
KEHOT'S NOTE
0°3°W 11 1”1 IRN marby maTm 1w AR QORI A7 NKER2 007
¥ MEN N7MIR — “Rnn aoIyn oo T°70MY 7PN 0T wrnd ooy »nab
NOWNIR

PARAGRAPH 22

74

0127 0%

“As water reflects face to face, so the heart of man to
man.” The Alter Rebbe uses it for the way the arousal from
below draws the arousal from above.

Proverbs 27:19v”:175 “own

:D7X? DIXT"3? 19 0397 071D 078D

i
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As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR nen By
The tzitz “shall be upon Aharon’s forehead.” The maamar
now turns to what the forehead means.
Exodus 28:381”%:1”5 mnw
13 W WK DUTRN YR IO KON 1IN n3etry mm
1239 D72 11377 TN IN¥RTPY T DY NannTR? PRIy
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “which I command you today,” the Sifrei says the
words should not be like an old decree that no one re-
gards, but like a new one that everyone runs to read. The
Alter Rebbe applies it to renewing the love each day.

Sifrei Devarim 33:1°X:3”2 0°127 *120

"2 7237 7y O TED 2 WK 79N DAITT P (01 0737)

M i TR ?0ipnT NX 027K 730D YT 1K 79227 Poa
23 PR 0M277 10,7237 29 BT I "R WK A9K] 27137
1192772 P27 DRIV 7201 TR 2 DY 090 0K 92 7Y 727
(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

9N 29127

Moshe tells Israel, in the first paragraph of the Shema:
“And these words, which I command you today, shall be
upon your heart.” The Alter Rebbe stresses “today”: every
day anew.
Deuteronomy 6:6:1 0°727
7227729 O 7139 238 WX TPRT 0TI T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,10%7927
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Kehot’s note points to Deuteronomy 6:6 for these words.

Deuteronomy 6:6:"1 0°727

71237779 OV 9131 2208 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JA0,R%.9,10°727 KLU0 MR 2w IR .Y ,1 0°927 0780
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“Every haughty heart is an abomination to Havayah.” The
Alter Rebbe applies it even to outward haughtiness in
dress and conduct.
Proverbs 16:5°7:10 *5wn
17 X2 177 70 297M2300 °n nayin
Every one that is proud in heart is an abomination to the
L-RD; My hand upon it! he shall not be unpunished.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,10 %R

7% 07919 KA OAN PR

Of anyone with coarseness of spirit, the Holy One, blessed
be He, says, “I and he cannot dwell in the world.” It shows
why self-inflation drives out the love of G-d.
Sotah 5a:147”°:X *11 V10
anK LM77 MIDR 32 WY DX 23 :RIPIY I RHAPKY LKTOM 27 0N
“Yon” MRIY L0292 11T 1PPI37 XY IR PR NI TIN2 WiTRA
5R PP2IR KD ANR 227 2073 0oy A3 NORER INIR ATy Tnea
199 *7B0RK A2 “INNT KPR 921K KD IAR” RPX ,"INR” PR
JDPRER ANIN YT N9 PR MRIY LY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X, A0
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Hoshea rebukes the people of the land: “There is no truth,
no kindness, and no knowledge of G-d in the land.” The
Alter Rebbe hears in ba’aretz, “in the land,” earthiness
(artziyus): one sunk in it has no knowledge of G-d.

Hosea 4:1'R:7 yuin

"R NBRTTR D PIRT W0y T2 201 °3 PRI 2120137 wny
{PIR2 D°POK NYTTRY 700

Hear the word of the L-RD, ye children of Israel! For the

L-RD hath a controversy with the inhabitants of the land,

Because there is no truth, nor mercy, Nor knowledge of G-d

in the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0”1 K7D MAR
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“And it shall be upon Aharon’s forehead.” The Alter Rebbe
reads the forehead as the outer level of the mind, where
the impression of prayer stays.
Exodus 28:3812:1”> ninw
"2 WTR? WK DWIRA NYTNR TR REN IR 13RTRy MM
M 7397 77 1177 TRN INgRTPY M BTW TR NaneRd) 1
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The tzitz is on Aharon’s forehead “always, for favor (rat-
zon) for them before Havayah,” and through it he bears
the iniquity of the holy things. The Alter Rebbe reads “al-
ways” as awill that lasts all day.
Exodus 28:381772:1”3 mnw
13 WP WK DUTRN YR 1IN KEN 1IN sty mm
M 7397 77 1177 TRN INgRTPY M BWTR Nae-RR) R
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1am o

The Thirteen Attributes of Mercy begin “Havayah,
Havayah, G-d, compassionate and gracious,” and go on to
“bearing iniquity.” The Alter Rebbe says they flow from

the Supernal Will.
Exodus 34:61:7"7 nminw
700727 22BN TN 1Im oI bR m hyirad! 1’;5'55} 3y
:NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d made one opposite the other.” The Alter Rebbe uses
it to set the holy forehead against its unholy counterpart.

Ecclesiastes 7:147:1 noip

ey ng'n@y'? MR 03 X7 Ay 02 2jv2 1 n2iv o2
TN TR BTN K$W KDY 113723 0PN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(M AWK xR .. 1)

The note records that this parenthetical remark is found
also in a manuscript of the Alter Rebbe’s maamarim.
KEHOT'S NOTE
JO7ATR OT1R7 9”N02 03 R¥NI AT 910

T AWNR A8n

The prophet rebukes Israel: “You had a harlot’s forehead;
you refused to be ashamed.” It is the brazen forehead op-
posite Aharon’s.

Jeremiah 3:3%:72 1717

10727 NIRMY 77 7177 73 YR N¥m 777 KD UIpYm 02227 1w
Therefore the showers have been withheld, and there hath
been no latter rain; yet thou hadst a harlot’s forehead, thou

refusedst to be ashamed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An Explanation of the Above

The tzitz on Aharon’s forehead is the steady will to G-d, without reasons,
that remains after the contemplation of prayer has faded. Moshe makes
it, drawing from the Will of all wills above Atzilus through his self-
nullification and higher Daas, so that this will stays “always for favor,”

overcomes Amalek’s brazen “forehead,” and brings atonement.

THE MAAMAR IN BRIEF

This maamar explains the preceding one on the tzitz, the golden headplate on the High Priest’s fore-
head. The three brains are Chochmah, Binah and Daas; the forehead faces Daas and is its outer coun-
terpart, the settled agreement that remains after the mind’s inner engagement has passed. Aharon
draws down great love, but it comes and goes, because Amalek, the kelipah that knows its Master and
still keeps Daas from reaching the heart, stands as an iron partition. Moshe’s self-nullification, con-
veyed through Torah studied with bittul, overcomes it; so Moshe makes the tzitz, a light from above
rooted in the higher Daas and the Name Mah. The gold is fiery love; the seal engraving is the letters of
Binah, which relate to G-d as an impression relates to its seal. “Holy to Havayah” was written on two
lines: kodesh-lamed below, the inner and encompassing lights of Torah and mitzvos, and Havayah
above, the Will of all wills that no effort from below reaches. In a person this keeps the will constant all

day, even at work. From that level flow the Thirteen Attributes of Mercy, so the tzitz “bears iniquity.”

OUTLINE

1 Heading 7

An explanation of the preceding maamar on the tzitz.

2 The forehead and Daas 12

The three brains are Chochmah, Binah and Daas; the forehead, opposite Daas, is its outer counterpart: the
agreement to uphold what the mind concluded, an impression left after the intellect has departed.

3 Aharon’s love and Amalek’s barrier 13

Aharon’s love comes and goes because Amalek, the kelipah opposite Daas, is an iron partition; Moshe’s self-
nullification, through Torah studied with bittul, removes it, for the Torah we study is the lower Chochmah.
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Moshe makes the tzitz 14

The tzitz is a light from above, rooted in the higher Daas and the Name Mah, which Amalek cannot oppose; its
gold is fiery love, and its seal engraving is the letters of Binah, which are to G-d as an impression is to its seal.

5 Kodesh-lamed below, Havayah above

15

Torah and mitzvos draw inner and encompassing lights in answer to effort from below; Havayah above is the

Will of all wills, Atik, before Atzilus, which no arousal from below reaches.

6 Always for favor

f16-7

In a person the forehead is the will that remains after prayer; Moshe, Daas itself, draws the Will of all wills

onto Aharon’s forehead so that it lasts all day, with Torah fixed and work occasional.

7 Two foreheads

18

Amalek too has a forehead, the brazen “forehead of a harlot”; the tzitz, from Moshe, nullifies it.

8 Bearing iniquity

19

From the Will of all wills come the Thirteen Attributes of Mercy, including “bearing iniquity,” and through

them Atzilus; all this is drawn down through the tzitz.

KEY CONCEPTS

The forehead (mitzcha) xnxn

The outer counterpart of Daas: the settled agreement and
will, without reasons, that remains as an impression after
the mind’s contemplation in prayer.

Amalek pony

The kelipah opposite Daas: knowing one’s Master yet re-
belling, a brazen pride that keeps knowledge from moving
the heart.

Self-nullification and the Name Mah 77» ow ,?11°2
Moshe’s “what are we?”; its highest form, the nullification
of one’s very being, overcomes Amalek, and Torah must be
studied with it.

likuteitorah.com/torah-ohr/tetzaveh/

Kodesh-lamed below, Havayah above nun? 1°n% w1p
oynon 17

The two lines on the tzitz: the lights drawn by Torah and
mitzvos in answer to human effort, and the higher Name
Havayah, which no effort from below reaches.

The Will of all wills 771y 257 x197

The will for the will to create, the level of Atik above
Atzilus, from which the tzitz draws its constancy and
atonement.

The Thirteen Attributes of Mercy 0°»rai niTn 17

The radiance of the second Havayah, including “bearing
iniquity”; from them Atzilus and its Ten Sefiros come into
being.
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SECTION 1 - 11

Heading
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An explanation of the above.

This short maamar explains the one before it, “And you shall make a tzitz of pure gold,” on the golden head-
plate the High Priest wore on his forehead. It takes up that maamar’s themes (the forehead, Aharon’s love,
Moshe’s self-nullification against Amalek, and the two Names Havayah) and sets them out more fully in
Kabbalistic terms. The Tzemach Tzedek’s Or HaTorah records it as the Biur on “And you shall make a tzitz”
from the year 5566 (1805-06), the one printed in Torah Ohr.

SECTION 2 - 12

The forehead and Daas

.[nyT1 ma mman] TP PN NP 1 (R 2707 AT JANARY 712 9913) *RNDAAT 219590 nbn A

Now, the “three cavities of the skull” (mentioned in the Zohar, Va’eschanan, page 262a) are the
three brains (mochin): Chochmah (wisdom), Binah (understanding) and Daas (knowledge).
The Zohar (Va’eschanan) speaks of three cavities in the skull of Z’eir Anpin that hold three brains; the Alter

Rebbe identifies them with the three powers of the intellect, Chochmah, Binah and Daas. The previous maa-
mar used the same image to explain the forehead, and this Biur now sets it out in detail.

T 1M 0D QW [(on wrpn] RUPR YY) RITT MIRD 92w Down IR 7 Chwa mn pon 9o B
NP2 PTIID (RMORT [nym ma mmams] 77202 1397 172 w2200 IR X7 [nyn nwa amom] 7730
K712 ﬂ?}?h‘z‘ X117 T2 [monawaa / nvnwaa / 0enwaa) PNRwal 07K URD RITW QWD 4 ARIDA

And upon each part of the physical brain rests the light of the intellect that belongs to that brain
(and see the Mikdash Melech there, which explains that the brains are the Chochmah, Binah and
Daas of Z’eir Anpin (the emotive attributes), and the light that is enclothed in them is from the
Chochmah, Binah and Daas of Imma), as is known in the science of medicine. And just as it is be-
low, in man, physically, so it is above, in Z’eir Anpin.
Just as each part of the physical brain is the seat of its own power of thought, so each of these supernal
“brains” carries its own light of intellect. The Mikdash Melech, a commentary on the Zohar, explains that the
“brains” are the intellect of Z’'eir Anpin itself, while the light within them comes from the intellect of Imma,
the higher configuration of Binah; and what is physical in man mirrors what is above. For the medical point

the Tzemach Tzedek, in Or HaTorah, refers to the books of anatomy and to Shvilei Emunah and Sefer
HaBris.
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Now, the skull covers the brains and Chochmah, Binah and Daas. And at the end of the skull is the

forehead (mitzcha). And the forehead is opposite the brain of Daas,

The skull covers the brain, and the forehead lies at the edge of the skull. Because the forehead is set opposite

the brain of Daas, it shares the function of Daas in an outer way, as the next parts explain.

1°177217 °2 XK 0°IAR2 DYTI 7IMm 0°19%1 077 711°2 MIAY RO MR YNNI X1 DAY 0 %D
73721 nan] 27910

for the brain of Daas is in the middle: the brain of Chochmah and the brain of Binah are in front,

and the brain of Daas is at the back, in the middle between the two brains, Chochmah and Binah.

In the anatomy described here, the brains of Chochmah and Binah lie in front, side by side, and the brain of
Daas lies behind them in the middle. So the forehead, at the front and center, lines up with Daas.

.0%°PN% 13 (21 meona) 27113 ANAY 29w NI°A°1D2 MAWPNT 1Y RIT NYTM N3N0 731 X117 199
3T 12°M2 573 1PN NN RITW 1310 1100 MY 199

That is why it is opposite the forehead. And Daas is the matter of binding (hiskashrus) in the inner
dimension (pnimiyus): that just as [a matter] was concluded in Chochmah and Binah, so will it be
upheld. And therefore, aligned opposite it, is the forehead, which, in the outer dimension (chit-
zoniyus) of the brains, is also this same level:

Daas is the power that binds a person inwardly to what his mind has grasped, so that a conclusion reached

through Chochmah and Binah stays firm. The forehead does the same thing on the outside: it is the outer
counterpart of Daas.

MR MPYN0T AR IRWIY 1O R DOWT 27y 13w I 0P D0 R0 11707
i)

namely, the agreement, that it has been agreed to uphold what one willed according to the intellect.
And it is a reshimu (impression) that remains after the departure of the mochin, as mentioned
above.

The role of the forehead is “agreement”: a settled resolve to keep what the mind once decided, even after the

intellectual excitement has gone. The previous maamar explained that after prayer the love fades but a

reshimu, an impression, remains on the “forehead”; this resolve is that impression.
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(But Daas is the level of the inner dimension: while Chochmah and Binah are shining in their full
strength, it binds them and draws them [down] in the level of its inner dimension, etc. And see
Sha’ar HaYichudim, chapter 7, where it is explained how Daas shines in the forehead. And so it is

in Etz Chaim, and in Zohar HaRakia on the Idra Rabba, regarding the forehead, etc.; see there.)

The parenthesis distinguishes the two: Daas works inside, binding Chochmah and Binah while they shine in
full strength, whereas the forehead keeps their impression afterward. For how Daas shines in the forehead
the Alter Rebbe refers to Rabbi Chaim Vital’s Sha’ar HaYichudim (chapter 7) and Etz Chaim, and to Zohar
HaRakia, a commentary on the Zohar, on the forehead in the Idra Rabba, the Zohar’s “Great Assembly.” In
Likkutei Torah, Shir HaShirim (23c), the Alter Rebbe explains from that passage that the forehead is the ves-
sel for the will, which is above Chochmah, and so belongs to the level “not a man,” above the division of the
Sefiros.

SECTION 3 - 13

Aharon’s love and Amalek’s barrier

Dw 7%°Mn WUOw 192131 NERIM 9AR NNRA IR 19 R2DT RMIYTY PwHARY 00917 RIT IR 1M
12N DT 1397 .00 1 PORn 0oayaR p1 npoan Bia

Now, Aharon is one of the seven shepherds, who draws down the yearning of the heart (re’usa
d’liba), etc. But in truth, afterward it passes and goes away, for there is an iron partition that inter-
poses; only at times is there “peering (meitzitz) through the lattices,” that is, thoughts of teshuvah
(return).

Aharon is one of the “seven shepherds” who sustain the Jewish people, and his task is to draw down great
love, the heart’s yearning for G-d (re’usa d’liba). The previous maamar explained that this love fades after
prayer, because an “iron partition” separates Israel from their Father in Heaven, and breaks through only
now and then, as the beloved in the Song of Songs “peers (meitzitz) through the lattices”; those glimpses are
sudden thoughts of teshuvah. That maamar also read the word tzitz itself as this meitzitz, a glint of light
shining through.
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If so, sometimes it is this way and sometimes that way. And the remedy, for it to be “upon his fore-
head always” specifically, etc., is through Moshe: “Moshe commanded us the Torah”; “Choose men
for us,” etc.

Because the love comes only in such glimpses, it comes and goes. The remedy, that it stay “on his forehead

always,” as the verse says of the tzitz, comes through Moshe: through the Torah, which is called by his name,
and through the “men” chosen at his word to fight Amalek.
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For the opposing side (“one opposite the other”), which is the iron partition that interposes, is the
level of Amalek, “Though you soar aloft like the eagle”: brazenness and arrogance, obstinacy and

contentiousness, etc.

The iron partition is Amalek, the counterpart on the side of kelipah that stands against holiness. In a person
it appears as brazen pride, the self-exaltation for which the prophet Ovadiah rebukes Edom, the nation of
Eisav from which Amalek descends (“though you soar aloft like the eagle ... from there I will bring you
down”), together with obstinacy and the need to win.
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(For Amalek knows his Master and intends to rebel against Him, which is the kelipah (the husk)
that stands opposite Daas (knowledge) and does not let Daas spread into the emotive attributes
(middos), through brazenness without reason or knowledge. As is explained elsewhere, in the Biur
on [the verse] “Remember,” regarding Amalek. And see the Ramaz at the beginning of Parshas

Vayakhel on this matter), as is known.

The parenthesis defines Amalek precisely: he knows his Master yet sets out to rebel, so he is the kelipah that
opposes Daas, blocking knowledge with a brazenness that has no reason from reaching the emotions, so that
what a person knows never moves his heart. The Biur on “Remember what Amalek did,” in Torah Ohr,
Parshas Zachor, explains that Amalek stands in the passage at the back of the neck through which the mind’s
light is drawn into the emotions, pushing against the intellect even where it obligates, “with brazenness
without reason or knowledge,” and that he belongs to the lower Daas. The Alter Rebbe also refers to the
Ramaz, the Kabbalist Rabbi Moshe Zacuto, at the beginning of Parshas Vayakhel.
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And what nullifies this level is the level of Moshe, Mah (“what”), self-nullification (bittul). And the
Torah is study in a state of self-nullification, etc.
Against this stands Moshe, who said with Aharon to the complaining people, “and what (mah) are we?”,

meaning that they were nothing of themselves: the quality of self-nullification, which the next paragraph ties
to the Name Mah. Torah, too, must be studied with self-nullification.
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For one who says, “I have nothing but Torah,” etc. Rather, [it must be] the Torah of Moshe, and
“you shall not profane,” for “You are He before [the world] was created,” etc.: He is exactly [the
same]|, without change.

The Sages teach that one who says “I have nothing but Torah” does not have even Torah; rather, it must be
“the Torah of Moshe,” studied with the awareness of “you shall not profane” (sechalelu), which the previous
maamar read as “do not make a void (chalal)”: do not imagine any place empty of G-d. As the morning
prayer says, “You are He before the world was created; You are He since it was created”: G-d is exactly the
same, unchanged by creation.
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Yet seemingly, thought and speech are yesh (“something”), etc. Rather, the self-nullification is in
the lower Chochmah (wisdom), which is the Oral Torah, “from world to world”: the Malchus (sover-
eignty) of the World of Yetzirah (Formation) [is] Atik for the World of Asiyah (Action), and the
Chochmah of the Nukva (the feminine) of Asiyah is the Torah that is before us, the forbidden and
the permitted, etc.

An objection: Torah study is thought and speech, which are a definite “something,” not self-nullification.
The answer is that the Torah we study is the lower Chochmah, the Oral Torah, and Chochmabh is itself self-
nullification. It descends “from world to world” (the verses’ words, which plainly mean “from everlasting to
everlasting”), the Malchus of each world becoming Atik, the innermost root, of the one below it, until the
Chochmah of the Nukva of Asiyah, the lowest world, is the practical law of forbidden and permitted that we
learn.
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Moshe makes the tzitz
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And this is the meaning of “And you shall make a tzitz (headplate)”: a masculine form, a radiance
that is drawn from above. Whereas tzitzis is a feminine form: it is from below upward, at the level
of prayer (see Taamei HaMitzvos of Rabbi Chaim Vital, Parshas Tetzaveh, the mitzvah of the tzitz,
etc.).

The verse says “make a tzitz,” a masculine form, not tzitzis, a feminine one. Following Rabbi Chaim Vital’s

Taamei HaMitzvos, the masculine form signals a light that comes from above, while the feminine signals
what rises from below, as prayer does.
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But Torah is from above downward: the self-nullification (bittul), and “you shall not profane.” And
this is the “one opposite the other” that stands against Amalek. And through this there is drawn
down a revelation of the Name Yah in vav-hei, that is, in love and awe. And this is [why] Moshe is
the one who makes the tzitz.
Torah, unlike prayer, comes from above: it brings self-nullification and the awareness that no place is empty
of G-d, and so it is holiness’s counterpart to Amalek. The previous maamar, reading “kes Yah” (said after the
war with Amalek) as a covering (kisui) over the Name Yah, taught that Amalek keeps Yah from being revealed

in vav-hei, the remaining letters of Havayah, that is, in the emotions; Torah lets Yah be revealed in vav-hei,
in love and awe. That is why Moshe, through whom the Torah was given, makes the tzitz.
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(And this fits well with what Rabbi Chaim Vital writes there, that the tzitz is drawn from the intellect
(mochin) of Abba, which is the level of Moshe. Also, higher still, in the forehead of Arich Anpin,
there shines the level of the Daas (knowledge) of Arich Anpin, and this too is the level of Moshe,
whose root is the level of the higher Daas.

Rabbi Chaim Vital writes that the tzitz is drawn from the mochin of Abba, the intellect of Chochmah, which is

Moshe’s level. Higher still, in the forehead of Arich Anpin, the outer level of Keser, the Daas of Arich Anpin
shines, and this too is Moshe, whose root is in the higher Daas, a knowledge above ordinary understanding.
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And this is what nullifies the level of Amalek, which is only opposite the lower Daas: there it con-
ceals and covers, etc. And higher still, the Name Mah that shines in the forehead of Adam Kadmon:
this too is the level of Moshe. And this is [the meaning of] what is written, “And what (mah) are we?”
as is explained elsewhere on [the verse| “Moshe would speak,” etc.
Amalek can oppose only the lower Daas, the knowledge meant to reach the emotions, where it hides and
covers; it cannot touch the higher Daas, so Moshe’s root defeats it. Higher yet is the Name Mah (Havayah
spelled out so that its letters total 45, the value of mah, “what”) shining in the forehead of Adam Kadmon, the
primordial level before the worlds, and this is Moshe’s “what (mah) are we?” In Torah Ohr, Yitro (69a), the

Alter Rebbe explains “Moshe would speak” as Moshe drawing the Infinite Light down from above, even into
Asiyah, through this level of Mah, self-nullification.
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Therefore it was said to him specifically, “And you shall make a tzitz,” which is a radiance that
shines in the level of the forehead mentioned above, in the level of the higher Daas, which is above
comprehension. And likewise the Name Mah, the self-nullification of [one’s very] being.

That is why the command “make a tzitz” was given to Moshe: the tzitz is a light shining in the forehead from

the higher Daas, beyond comprehension. The Name Mah stands for the most complete self-nullification, the
nullification of one’s very being (bittul bimetzius).
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For it is specifically this that nullifies the level of Amalek, etc. And see what is written elsewhere, in
the Biur on [the verse| “Let them bring royal apparel,” on the matter of Haman, who is the level of
yesh (“something”); and that what opposes this level is the nullification of will, his eyes downward,

and “And what are we?” etc.)

This total self-nullification is what overcomes Amalek. The Biur on “Let them bring royal apparel” (Torah
Ohr, Megillas Esther, 92a) speaks of Haman, a descendant of Amalek, as coarse self-assertion, yesh, and of
the Sages’ rule that one who prays sets “his eyes downward and his heart upward”: the lowered eyes are
Chochmah, the “potential of mah,” the level of Moshe, the humblest of men. Its opposite, then, is setting

aside one’s own will, eyes lowered, saying “and what are we?”
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And “pure gold” is also the level of “flashes of fire,” whereas silver is love like water, etc.

The tzitz was of pure gold: gold is love like “flashes of fire,” intense and burning, as the Song of Songs de-

scribes love, whereas silver is a cooler love, like water, as the previous maamar explained.
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“And you shall engrave upon it engravings of a seal.” Now, “engravings of a seal” are the letters of
Binah (understanding), the Yesod (foundation) of Imma, in which the letters took form.
The verse goes on, “engrave upon it engravings of a seal”: these engravings are the letters of Binah, at the

Yesod of Imma, the point where Binah gives shape and where letters first take form. The Ramaz likewise

places the letters in the seven lower Sefiros of Imma, as Kehot notes.
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For Chochmah (wisdom) is the level of a flash of lightning, and there is no form whatsoever in it;
only Binah is yesh (“something”), and the level of letters applies to it. For “the Torah issues from

Chochmah,” and it was enclothed in Binah, for they are “two companions,” etc.

Chochmabh is a flash of lightning, a point of insight without any shape, so only Binah, which develops an idea
into a definite “something,” can hold letters. The Torah originates in Chochmah but is clothed in Binah; the
two are the Zohar’s “two companions,” which never part. In Likkutei Torah, Bechukosai (46d), the Alter
Rebbe refers back to this passage: the Torah itself comes from the Yesod of Abba, Chochmah, and is en-

clothed in Binah, where the letters are.
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And this is the matter of “scribe” and “telling” (sofer and sippur) (see what is written on [the verse]
“This is My Name,” and below, on “He said with the letter”). And these letters are in the likeness of
a seal engraved in wax, in which the name Avraham, for example, is engraved, yet it is not of the or-

der and essence of Avraham himself.

The words “scribe and telling” recall Sefer Yetzirah, the ancient book on creation: G-d created His world with
three “books” (sefarim), sefer, sefar and sippur, which the Alter Rebbe reads as sofer (scribe), sefer (book)
and sippur (telling). In Torah Ohr, Shemos (52c-d), on “This is My Name,” he explains that the Written Torah
is the sefer and the sofer above it is the supernal Chochmah, and on “He said with the letter” (Megillas
Esther, 96b) he calls thought, the combining of letters, sefer. Such letters are like a seal impressed in wax:

the wax may bear the name Avraham, yet the impression is nothing like Avraham himself.
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And so too, as to there being Chochmah: “You have made them all with Chochmah,” for Chochmah
is considered the level of asiyah (making) in relation to the Holy One, blessed be He.

The same holds even for Chochmah: the Psalmist marvels that G-d made all His works “with wisdom,” and
the maamar reads this to mean that Chochmabh itself counts as something “made” (asiyah), a seal impres-

sion, relative to the Holy One, blessed be He.
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As is known from the matter of engaging in Torah lishmah, for the sake of the Torah itself: that the
Torah be the enclothing of the Infinite One (Ein Sof) in Chochmah. Therefore it is called a seal, like

the seal of the letters that are on the wax, etc.

Studying Torah lishmah, “for its own sake,” means for the sake of the Torah itself, so that the Torah becomes
the clothing of the Infinite One within Chochmah. Because the Torah relates to G-d as an impression relates
to its seal, it is called a “seal.”

SECTION 5 - 15

Kodesh-lamed below, Havayah above
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“Holy to Havayah.” And our Sages, of blessed memory, said: “Kodesh [and the letter| lamed below,
Havayah above.” For through Torah an inner light (Or Pnimi) is formed: “And Your Torah is within
my inward parts.” And this is the “engravings of a seal” mentioned above.
The tzitz bore the words “Holy to Havayah,” and the Sages record that they were written on two lines: the
Name Havayah above, and kodesh with the lamed (the “to” of “to Havayah”) below. The Alter Rebbe reads

the lower line as the effect of Torah and mitzvos: Torah becomes an inner light within a person, as the Psalm
says, “Your Torah is within my inward parts,” and this is the “seal engraving” explained above.
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And through the mitzvos, encompassing [lights| (makifin) are drawn down. And this is the meaning
of kodesh-lamed, as in the words “Who has sanctified us (kideshanu) with His commandments”:
kadosh (holy) [means] set apart, which is the level of the encompassing (makif).

Mitzvos draw down encompassing lights (makifin), which surround a person rather than entering his under-

standing. Hence the word kodesh: the blessing over a mitzvah says that G-d “sanctified us (kideshanu) with
His commandments,” and kadosh means set apart, beyond, like a light that encompasses.
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And the lamed: these are the three encompassing lights of Keser (the Crown), Chochmah (wisdom)
and Binah (understanding) (as is known from the matter of tzelem Elokim, “the image of G-d”: the
tzadi is the nine Sefiros of the inner light, and the lamed is the level of the encompassing, etc.; see
what is written on [the verse] “When you go out”). Nevertheless, all this is “below,” for this is what,
through an arousal from below, from below upward, becomes an arousal from above.
The lamed stands for the three encompassing lights of Keser, Chochmah and Binah: in the word tzelem
(“image”), the tzadi, ninety, is the nine Sefiros of inner light and the lamed, thirty, the three encompassing
ones; Likkutei Torah, Ki Seitzei (36d), explains that each of them includes ten, and that the mem of tzelem is

a still higher light that encompasses the encompassing. Yet all of this is still “below,” since it is the response
from above that answers human effort from below.
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And “Havayah above” is the level that an arousal from below does not reach. For there is
“Havayah, Havayah,” with the cantillation dividing between them. For in the Havayah in the World
of Atzilus (Emanation), the yud and the tip of the yud allude to Keser and Chochmah.

“Havayah above” is a level that no human effort can reach. In the verse of the Thirteen Attributes the Name

is said twice, “Havayah, Havayah,” with a break in the cantillation between them, showing that they are two
levels. Within Atzilus, the yud of the Name and the tip of the yud stand for Chochmah and Keser.

likuteitorah.com/torah-ohr/tetzaveh/ 132



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 4 17”3” 1?57 2182

IR NNANT 0D O¥RAW 70 0w NIAR PR RITW MDOXRTN 1PYRD RITOTIN oY w0 R
219 111892 19Yws

But there is a Name Havayah that is above Atzilus, which is the source for there to be the Name
Havayah that is in Atzilus. For the coming into being of Atzilus [was] when it arose in His will, etc.

There is also a Name Havayah above Atzilus, the source from which the Havayah of Atzilus comes. Atzilus it-

self came into being “when it arose in His will” to create.
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And this is the Keser of Atzilus, the tip of the yud. But for there to be a will for this will, this is from
the level of the Will of all wills (ra’ava d’chol ra’avin), and it is the level of Atik. And this is “And He
called, Havayah, Havayah.”
That arising of the will is the Keser of Atzilus, the tip of the yud; but that there be a will for this will at all
comes from a still higher level, the “Will of all wills,” which is Atik, the innermost dimension of Keser, and
this is the double “Havayah, Havayah.” The Tzemach Tzedek (Or HaTorah, Ki Seitzei) explains that Atik is
not counted among the Ten Sefiros, as the Biur on “Let them bring royal apparel” (Torah Ohr, 91b) shows, so
this will is above the whole order of the Sefiros. In Likkutei Torah, Pinchas (76d), the Alter Rebbe refers to the

end of this Biur: the forehead is what is always called will, which the Zohar names the Will of all wills, and the
root of the Name Mabh is in the forehead of Adam Kadmon.
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That is: the Name Havayah of Atzilus called the level of the Havayah that is before Atzilus (see be-
low, at the end of the discourse, an explanation in another way: that the first Havayah is the tikku-
nim of the head, etc., and all of it is above and before the Thirteen Attributes of Mercy; and both ex-
planations are true).
Plainly, in the verse “And He called, Havayah, Havayah” G-d proclaims His Name and His attributes to
Moshe; the maamar reads “and He called” as the Havayah of Atzilus calling upon the Havayah that precedes
Atzilus. The parenthesis notes that the end of the maamar explains the two Names differently, as the tikku-

nim (“arrangements”) of the supernal head and its pe’os (“corners”), all above and before the Thirteen
Attributes of Mercy, and that both readings are true.
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And this level is the one that an arousal from below does not reach. Therefore the level of kodesh-
lamed is called “below” relative to the level of this Name Havayah.

Since this higher Havayah lies beyond the reach of any arousal from below, the line “kodesh-lamed,” the ho-

liness achieved through Torah and mitzvos, is called “below” relative to it.
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And therefore it is said regarding the tzitz, “for favor (leratzon) before Havayah,” that is, before the
Name Havayah of Atzilus. Or, “before” (lifnei) is a term of innerness: that it is the inner dimension
(pnimiyus) of the Name Havayah, etc.
Plainly the verse says the tzitz is on Aharon’s forehead “for favor (leratzon) before Havayah,” so that Israel
find favor; the maamar hears in leratzon the word ratzon, “will,” and in “before Havayah” a level that pre-

cedes the Havayah of Atzilus. Alternatively, lifnei (“before”) shares its root with penim, “inside,” so it means
the innermost dimension of the Name Havayah.

SECTION 6 - 16-7

Always for favor

J1%9% 70 RIT OV 1991 37700 77911 2399 [ooioon o] D710 923 R

As it is written regarding Yom Kippur, “Before Havayah you shall be purified.” And therefore there
it is “always for favor.”
Of Yom Kippur the Torah says, “from all your sins you shall be purified before Havayah”: the atonement

comes from the level “before” Havayah, beyond change and beyond human effort. So there, at that level, the
favor is constant, “always.”
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And so too in a person, in the service of G-d: in the level of the forehead (mitzcha), which is the
outer dimension (chitzoniyus) of the will, without reason, only from the reshimu (impression) that
remains after prayer, from the contemplation of Binah (understanding) and Daas (knowledge) that
he had at the time of prayer.

The same holds in a person’s own service of G-d: his “forehead” is the outer layer of will, a will without rea-

sons, which is not the contemplation itself but the impression it leaves. After prayer, in which one contem-
plated with Binah and Daas, what remains is this settled will.
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And this is [the meaning of] “always” specifically: that is to say, all day long, even when he is not
contemplating, and even when he is occupied with the needs of the world,

The word “always” on the tzitz means all day: even when a person is not contemplating, and even while he is
busy with worldly affairs, his will remains turned to G-d.
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it should be in the manner of “his Torah fixed and his work occasional”: that is, that the main inten-
tion be so that there will be free time to engage in Torah and to pray,

This follows the Sages’ ideal of making one’s Torah fixed and one’s work occasional. The point is the purpose
of the work: one works so as to have free time for Torah and prayer.
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and with this intention he goes about all his affairs, at this level, so that it be “always for favor,” etc.
And this is through Moshe, who is the one who makes the tzitz, so that it be “always for favor” upon
the level of the forehead.

When this aim governs everything he does, his will is “always for favor.” This constancy comes from Moshe,
who makes the tzitz, the light that keeps the “forehead” steady.
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For Moshe is of the level of Daas (knowledge), and he draws down from the level of the Will of all
wills into the level of the forehead, which is aligned opposite the brain of Daas (for Daas rises, etc.,
[Daas] in which there is a revelation of the level of Atika; and see what is written on [the verse] “Arm

men from among you”).

Moshe embodies Daas, and he draws light from the Will of all wills into the “forehead,” which faces the brain
of Daas, so the steady will of the forehead is fed from the highest source; he can do so because Daas reaches
up to its root, where Atik, the innermost level of Keser, is revealed in it. The Alter Rebbe refers to the maamar
on “Arm men from among you” (Likkutei Torah, Matos), whose Biur (87d-88a) explains that Daas rises up to
the “membrane of the air” over the hidden brain of Keser, an “air” of the very essence of the Infinite Light,
and that the higher Daas is drawn from Keser and draws Keser into Chochmah and Binah.
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And in every soul there is [something]| of this level of Moshe, who is the unique one of the seven
shepherds.

Every soul has something of Moshe, the unique one among the seven shepherds, so the power that makes

the tzitz is present in every Jew.
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However: “And it shall be upon Aharon’s forehead,” for Aharon is great love (ahavah rabbah), and
in the level of the forehead within him, which is the agreement drawn from love, there the tzitz
must be, so that it be “always for favor,” without changes.
But the verse says “on Aharon’s forehead.” Aharon is great love, and his “forehead” is the agreement that
love leaves behind; that is where the tzitz must rest, so that the will stays constant without changes. In
Likkutei Torah, Masei (89a), the Alter Rebbe refers to this passage: for the rest of the day, when one can no

longer contemplate, one needs netzach, the power to prevail, which is the agreement that remains from the
contemplation of prayer, and metzach (forehead) and netzach are one level.
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Whereas in Moshe himself there is no need for this, for Moshe is within (milegav), being Daas it-
self, which is the level of the inner dimension (pnimiyus); therefore it does not apply to speak of it
as the level of agreement, outer dimension (chitzoniyus) and will, but only as the level of Daas and
desire (chefetz).
Moshe himself needs no tzitz, for he is “within” (milegav): in the Tikkunei Zohar’s image, Yaakov is the mid-
dle column from without, and Moshe the same column from within. He is Daas itself, the inner dimension,

so terms like agreement, outer dimension and will do not apply to him, only Daas and chefetz, a desire deep-
er than will.

SECTION 7 - 118

Two foreheads
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As is known, desire (chefetz) is higher than will. It is only that Moshe is the one who makes the tzitz

on Aharon’s forehead.

Chefetz, desire, is higher than will, so Moshe has no need of the tzitz for himself; he only makes it for
Aharon’s forehead.
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And this is the counterpart (I'umas zeh) against the level of Amalek, for there too there is a fore-
head: “the forehead of a harlot,” arrogance and obstinacy, in the level of yesh (“something”) specif-
ically: for although he knows his Master, nevertheless, etc. And the tzitz, which is from the level of
Moshe, nullifies this, as mentioned above.
The tzitz is holiness’s answer to Amalek, for he too has a “forehead”: the brazen “forehead of a harlot” with
which Jeremiah rebuked Israel for refusing to be ashamed, here arrogance and obstinacy, a hard sense of

self that knows its Master and rebels anyway. The tzitz, drawn from Moshe’s self-nullification, nullifies that
brazenness.

SECTION 8 - 19

Bearing iniquity

WP PNan APynd KT PORIW 7PN OwT YA LY KW N2 .DWTPA NY DR CTINR Ren
(13 TI7IR KW 5791 1707

“And Aharon shall bear the iniquity of the holy things”: the level of “bearing iniquity” (nosei avon).
(And as mentioned above, the Name Havayah on the tzitz is above the level of kodesh-lamed, and
therefore “And Aharon shall bear,” etc.)
The verse continues, “and Aharon shall bear the iniquity of the holy things”: plainly, the tzitz atones for sa-
cred offerings brought in impurity. The maamar hears in it the divine attribute “bearing iniquity” (nosei

avon), which works because the Name Havayah on the tzitz is above kodesh-lamed, above what human effort
reaches.
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which are from the thirteen measures of mercy (yud-gimmel mechilin d’rachamei), that is, the ra-
diance of the second Havayah, so that there be “G-d, merciful and gracious,” etc.: the Thirteen
Attributes of Mercy, the thirteen tikkunim of the beard (tikkunei dikna).

“Bearing iniquity” is one of the Thirteen Attributes of Mercy, called in Aramaic the thirteen “measures of

mercy” and, in Kabbalah, the thirteen tikkunim (“arrangements”) of the supernal beard. They are the radi-
ance of the second Havayah in the verse “Havayah, Havayah, G-d, merciful and gracious.”
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And the second Havayah is the corners (pe’os) of the head, and the first Havayah is the tikkunim of
the head (just as the tzitz on the forehead is from the level of a tikkun of the head, the Will of all

wills), etc., as is known.

The second Havayah corresponds to the pe’os, the “corners” of the head, and the first to the tikkunim of the
head itself; the tzitz on the forehead belongs to these tikkunim of the head, the Will of all wills. This is the
other explanation promised earlier in the maamar.
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And this is so that there be “Havayah, Havayah,” and so that there be the World of Atzilus (Emana-
tion), the Ten Sefiros, from the thirteen measures: “Abba nurses from the mazal,” etc. And all this
is drawn down through the tzitz, which draws from the level of the Will of all wills, the Keser (the
Crown) within Keser, the most hidden of all hidden (stima d’chol stimin).
Through the two Names, Atzilus and its Ten Sefiros come into being from the thirteen measures of mercy, as
in the Kabbalistic teaching that “Abba nurses from the mazal,” one of the tikkunim of the beard. In Likkutei
Torah, Matos (83a), the Alter Rebbe explains that Abba nurses from the eighth mazal, notzer, whose letters

spell ratzon, the supernal will before Atzilus, and that Moshe, the higher Daas, draws it down. All this is
drawn through the tzitz, which draws from the Will of all wills, the Keser within Keser, the most hidden of all.

IN ONE’'S AVODAH

After prayer the feeling fades, but its impression can remain as a steady will to cleave to G-d. Keep that will
all day: make Torah fixed and work occasional, with the aim in all one’s affairs of freeing time for Torah and
prayer, so that one’s will is “always for favor.” Torah studied with self-nullification, Moshe’s “what are we,”
is what overcomes the brazen self-assertion of Amalek.

QUESTIONS FOR DISCUSSION

1. Why does the forehead, rather than the brain of Daas itself, carry the will that lasts after prayer?

2. How does Amalek, who “knows his Master,” oppose Daas in particular, and how does self-nullification

overcome him?
3. Torah study is thought and speech; how can it be self-nullification?
4. Why is kodesh-lamed called “below” even though it draws down encompassing lights?

5. Whatwould it mean in practice to keep one’s Torah fixed and one’s work occasional?
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PARAGRAPH 1
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Or HaTorah records that this is the Biur on “And you shall
make a tzitz” from the year 5566 (1805-06), the one print-
ed in Torah Ohr.
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PARAGRAPH 2
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In Va’eschanan the Zohar teaches that three cavities in the
skull of Z’eir Anpin hold three brains. The Alter Rebbe

cites it by page and identifies the three as Chochmah,
Binah and Daas.

Zohar, Vaetchanan 7:35-8:457":'1-1172:t 1I0NRY 7711 700
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The note sends the reader to a maamar of 5704 (1943-44)
for the Zohar’s “three cavities of the skull,” the image with
which this paragraph opens.
KEHOT'S NOTE
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There the Tzemach Tzedek gives sources for the medical
point the Alter Rebbe relies on: the books of anatomy,
Shvilei Emunah (Nesiv 4, Shvil 1) and Sefer HaBris (maa-
mar 17, chapter 4).
KEHOT'S NOTE
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The Idra Rabba teaches that when the forehead of Z’eir
Anpin is revealed, judgment is aroused; but when Israel’s
prayers rise, “the forehead of the Will of wills” is revealed
and shines into it, and judgment is stilled. Kehot identifies
this as the passage of the Idra Rabba on which Zohar
HaRakia comments.

Zohar 111, 136b2 ,17p 3mt

KEHOT'S NOTE
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PARAGRAPH 3
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Of the tzitz on the High Priest’s forehead: “It shall be on
his forehead always, for favor for them before Havayah.”

likuteitorah.com/torah-ohr/tetzaveh/

The question here is how Aharon’s love can stay “always.”
Exodus 28:381772:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Moshe’s last blessing of Israel: “Moshe commanded
us the Torah, an inheritance of the congregation of
Yaakov.” The whole Torah is called by Moshe’s name, and
through it comes the remedy.

Deuteronomy 33:4°7:3"% 0°137
:3py? PR AYin NYh 1127ME iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe told Yehoshua, “Choose men for us and go out,
fight Amalek.” The previous maamar explained that only
“Moshe’s men,” people of self-nullification, can defeat
Amalek.

Exodus 17:9'0:1 nmnw
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And Moses said unto Joshua: ‘Choose us out men, and go

out, fight with Amalek; tomorrow I will stand on the top of

the hill with the rod of G-d in my hand.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s word through Ovadiah to Edom, proud in its moun-
tain strongholds: “Though you soar aloft like the eagle,
and though your nest is set among the stars, from there I
will bring you down.” Amalek is of Eisav’s line, Edom, and
the maamar uses the verse for his haughtiness. (context:
Steinsaltz Tanakh)
Obadiah 1:4"7x 7°727y
N7ORI 771X DWR 3P 0°0 0°2210 1°270K) WD 1723070
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe’s charge to Israel: “Remember what Amalek did to
you on the way, when you came out of Egypt.” The Alter
Rebbe refers to the Biur on this verse in Torah Ohr,
Parshas Zachor, for a fuller account of Amalek as the keli-
pah that opposes Daas.

Deuteronomy 25:171:7172 0°727
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Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yosei teaches that whoever says he has nothing but
Torah does not have even Torah. The maamar uses it to
show that Torah must be the Torah of Moshe, studied with
self-nullification.

Yevamot 109b:4-51-"1:1 v”p nn2’
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s charge at the end of the laws of the priests and the
offerings: “You shall not profane My holy Name, and I
shall be sanctified among the children of Israel.” The pre-
vious maamar read “profane” (sechalelu) as making a
chalal, avoid, as if any place were empty of G-d.

Leviticus 22:3227%:273 R9p™
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In the Song of Songs the maiden says that her beloved
stands behind the wall, “watching through the windows,
peering (meitzitz) through the lattices”: he is glimpsed
only now and then, through the cracks. The previous maa-
mar read tzitz as this meitzitz and the image as G-d’s love
glimpsed through the iron partition; here the glimpses are
passing thoughts of teshuvah. (context: Steinsaltz Tanakh)

Song of Songs 2:9°v:’2 0°1°Wi1 W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s command to Moshe for the High Priest’s garments:
“And you shall make a tzitz of pure gold, and engrave
upon it, like the engravings of a seal, ‘Holy to Havayah.’”
The command is addressed to Moshe, which the maamar
explains.

Exodus 28:361"2:11") mnw
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And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Rebbe discusses at length the theme of this line, that
Moshe’s root is in the higher Daas.
KEHOT'S NOTE
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There, on 69a, “Moshe would speak” is explained as
Moshe drawing the Infinite Light down from above, even
into Asiyah, through the level of Mah, self-nullification.
KEHOT'S NOTE
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At Sinai, as the sound of the shofar grew ever stronger,

“Moshe would speak, and G-d would answer him with a

voice.” The Alter Rebbe refers to his explanation of this
verse in Torah Ohr, Yitro, for Moshe’s self-nullification.

Exodus 19:19v7°:0” mnw
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And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Haman’s advice to the king, thinking that he himself was
the one to be honored: “Let them bring royal apparel that
the king has worn.” The Alter Rebbe refers to a Biur on this
verse that speaks of Haman as the level of yesh.
Esther 6:8'11:1 1n0R
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let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Sages teach that one who prays should set “his eyes
downward and his heart upward,” to fulfill two verses at
once. The Biur on “Let them bring royal apparel” reads
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the lowered eyes as Chochmah, the self-nullification of
Moshe, the opposite of Haman’s yesh.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The maiden asks her beloved to set her as a seal upon his
heart, for love is strong as death: “its flashes are flashes of
fire, a flame of Yah.” Gold stands for this fiery love.

Song of Songs 8:6":’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note cites the Ramaz there: the letters are in the seven
lower Sefiros of Imma.
KEHOT'S NOTE
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There, on 46d, the Sefiros within Keser are likened to an
engraving on a precious stone, which is not foreign to it as
ink is to parchment; and the Torah, though rooted in
Yesod of Abba, is said to be enclothed in Binah, where the
letters are, citing this Biur on “and you shall engrave.”
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There “Shema Yisrael, Havayah Elokeinu” is read as the
union of Abba and Imma, called “two companions,” and
“Havayah is One” as the union of Z’eir Anpin and Nukva.

Zohar III, 4ax ,7 2’m
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G-d created His world “with three books (sefarim)”: sefer,
sefar and sippur, which the Alter Rebbe reads as sofer
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(scribe), sefer and sippur (telling). The maamar’s “scribe
and telling” refers to this.
Sefer Yetzirah 1:1°X:’X 77°%° 990
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7120; and 3) Sapher 120 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

25 mw ey

That maamar, on “This is My Name,” applies Sefer
Yetzirah’s sofer, sefer and sippur: the Written Torah is
called sefer, and the sofer above it is Ayeh, alef with yud-
hei, the supernal Chochmah.
KEHOT'S NOTE
1,219
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At the burning bush G-d tells Moshe: “This is My Name
forever, and this is My remembrance for all generations.”
The Alter Rebbe refers to the maamar on this verse earlier
in Torah Ohr, Shemos, which explains sofer, sefer and
sippur.

Exodus 3:1577v:’2 minw
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And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There, on 96b, thought is called sefer, the level of letter-
combinations, and “He said with the sefer” is read as a re-
fining by Chochmabh in the supernal thought, that sefer of
letter-combinations, which pushes the evil out so that “his
evil plan returns upon his own head.”
KEHOT'S NOTE
A%
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From the account of Purim: when Esther came before the
king (or, when the matter came before him), “he said with
the letter (sefer)” that Haman’s evil plan should return
upon his own head. The Alter Rebbe refers to the maamar
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on this verse later in Torah Ohr, which reads sefer as the
supernal thought. (context: Steinsaltz Tanakh)

Esther 9:25717:" 1noX
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but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The maamar infers that Chochmabh itself is a “making” rel-
ative to G-d.

Psalms 104:24773:77p 0°%°11n
IR TIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The words engraved on the tzitz, “Holy to Havayah,” which
the Sages say were written on two lines. The maamar now
turns to these words.
Exodus 28:36172:1” mnw
' Wp DN *Mn2 17y N2 1Y 371 7% [T
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mynDn 1 R TRd wIp
A baraita describes the tzitz as a gold plate two fingers
wide, stretching from ear to ear, inscribed in two lines:
“yud hei” (the Name) above and “kodesh lamed” below.
The maamar reads the two lines as two levels.
Shabbat 63b:15-161"0-1"1:2 3”0 N2w
i ,am ’?W 0D P13 72X :R2INTY 17K 2R 7O 270K AP 0K
PRI TV PYOY W 1Y 2IN2Y ,TINRD 1IRR ApInY NiYIEN "R
VIPRT 738 DT 7312 MYPPN 30 MY 7P T WP M7y
IR AU w3 02 ¥R 199y 2331 012
William Davidson, Vocalized Aramaic (CC-BY-NC)
David’s words: “To do Your will, my G-d, I desire; and Your
Torah is within my inward parts.” It shows Torah becom-
ing an inner light within a person.
Psalms 40:9'0:’n 0°2°1n
22yn TN ANTIN NYON *POX M7 NILY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
7,17 0w n”ph
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The note lists these maamarim on the “Will of all wills.”
Pinchas 76d refers back to the end of this Biur: the fore-
head is the level of will, as in “upon his forehead ... for fa-
vor,” and the Zohar calls it the Will of all wills; Bechukosai
46d cites this Biur at “and you shall engrave.”
KEHOT'S NOTE
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The Tzemach Tzedek explains these words: “that is, the
level of Atik is not counted among the Ten Sefiros, as ex-
plained in the Biur on ‘Let them bring royal apparel.’”
KEHOT'S NOTE
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As Moshe stands on Sinai with the second tablets,
“Havayah passed before him and called: Havayah,
Havayah, G-d, merciful and gracious”: plainly, G-d pro-
claims His Name and attributes to Moshe. The doubled
Name, divided by the cantillation, is read here as two lev-
els of Havayah: the Havayah of Atzilus calling upon the
Havayah before Atzilus, or, at the end of the maamar, the
tikkunim of the head and its pe’os. (context: Steinsaltz
Tanakh)

Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this reading, that the
Havayah of Atzilus calls upon the Havayah before Atzilus,
in these two places of Or HaTorah.
KEHOT'S NOTE
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The tzitz is to be on Aharon’s forehead “always, for favor
for them before Havayah,” plainly so that Israel find favor.
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The maamar reads “favor” (ratzon) as the divine will and
“before” as preceding, or within, the Name Havayah.
Exodus 28:38172:1”5 ninw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:191%:7173-:X”3 0°727

PARAGRAPH 6
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Of Yom Kippur: “For on this day atonement shall be made
for you, to purify you; from all your sins you shall be puri-
fied before Havayah.” The maamar compares it to “before
Havayah” said of the tzitz: a level that precedes the
Havayah of Atzilus, or its inner dimension, where the fa-
vor is constant.

Leviticus 16:30°7:10 X1p™
770N 7 %197 D2°NRVA P31 DINK Y7 077y 12 M7 0
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The earlier generations made their Torah fixed and their
work occasional, and both endured in their hands.” The
maamar applies it to keeping one’s will constant through
the day.
Berakhot 35b:10%:2 1" 312
N3 :’RS}'?N 372 N7 °27 DR 13730 °37 AR 137 92 72 7127 K
DPIWRIT NITIT .0°INRT NINIT O°IWRAD NiiTD R'?[Z]' RN
nIT T2 IRRnl N o R '[Jj;}{'??;ﬂ yap 1n7in Y
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Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai :
generations are not like the former generations. The former

Come and see that the later

generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

likuteitorah.com/torah-ohr/tetzaveh/

42

43

44

45

5211 5y 71872

QONNM 18P

Moshe’s command before the war on Midian: “Arm men
from among you for the army, and let them go against
Midian, to execute Havayah’s vengeance on Midian.” The
maamar on this verse is in Likkutei Torah, Matos; its Biur
explains that Daas rises up to its root above the hidden
brain, and that the higher Daas is drawn from Keser.

Numbers 31:3':8"7 72722
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And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Micah foresees that when Assyria invades the land, Israel
will “raise against him seven shepherds and eight princes
of men.” Chassidus uses the term “seven shepherds” for
the great leaders who draw down the divine flow to Israel,
Aharon and Moshe among them; Moshe is the unique one
among them. (context: Steinsaltz Tanakh)

Micah 5:4°7:°71 719°n
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And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be on Aharon’s forehead ...
favor.” The maamar explains why the verse speaks of

always, for

Aharon’s forehead in particular.
Exodus 28:381”2:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe says that Netzach is the agreement
that remains from the contemplation during prayer, and
refers back to this Biur’s explanation of “Aharon’s fore-
head” as that agreement, adding that metzach (forehead)
and netzach are one level.
KEHOT'S NOTE
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Koheles teaches that G-d made the day of good and the day
of bad to correspond: “G-d has made one opposite the oth-
er.” In Chassidus the phrase names the counterpart that
kelipah has for every level of holiness, so the tzitz on the
forehead has its counterpart in Amalek’s forehead.

Ecclesiastes 7:1477>:t noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Jeremiah rebukes Israel, unmoved even by the drought
that should have brought them to teshuvah: “You had a
harlot’s forehead; you refused to be ashamed.” The
prophet’s image of shameless brazenness describes
Amalek’s forehead here. (context: Steinsaltz Tanakh)

Jeremiah 3:3%:72 37117
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Therefore the showers have been withheld, and there hath
been no latter rain; yet thou hadst a harlot’s forehead, thou

refusedst to be ashamed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And Aharon shall bear the iniquity of the holy things that
the Children of Israel sanctify”: plainly, the tzitz atones for
sacred offerings brought in impurity. The maamar reads it
as the divine attribute “bearing iniquity,” drawn from a
level above all human effort. (context: Steinsaltz Tanakh)
Exodus 28:381”7:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d, merciful and gracious,” the opening of the Thirteen
Attributes of Mercy, which flow from the second Havayah.

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah adds here: “See what is written about the pe’os
of the head in the Siddur on ‘He gives snow like wool.’”
KEHOT'S NOTE
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There the Alter Rebbe explains that Abba nurses from the
eighth mazal and Imma from the thirteenth: Abba already
exists, and the nursing brings growth into a full configura-
tion with mature mochin, so that it can give to the levels
below.
KEHOT'S NOTE
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