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“And you shall command the children of Israel”
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“And you shall command the children of Israel, that they take to you,” etc. “Outside the curtain that
is over the Testimony, Aharon shall arrange it,” etc.
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We need to understand: since the commandment rests with Aharon, that he is the one to arrange
the lamps, why did G-d command “that they take to you,” which implies that they are to bring the
oil to Moshe?
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Also, in the first verse, concerning “that they take to you,” to Moshe, it is written “to raise up a lamp
continually,” while in the second verse, concerning Aharon, it is written only “from evening until
morning.”
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But the explanation is this: Aharon is “the groomsman (shoshvina) of the Matrona [the Queen],”

and the Matrona is the source of the souls of Israel, for all Israel, etc.

likuteitorah.com/torah-ohr/tetzaveh/ 3
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Aharon is the groomsman for them, just as, by way of analogy, a groom and bride need a grooms-

man to walk with them, since they cannot walk by themselves because of their bashfulness, and

they need support to hold them up.
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So too, for the souls of Israel to be included in their source, in the Infinite Light (Or Ein Sof),
blessed be He, they have no power of their own, but only through the level of Aharon, who is their

groomsman.
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Now, as with groomsmen, by way of analogy, this applies only at the time of the wedding, for from
then on they no longer need groomsmen.
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So too, Aharon’s being a groomsman is at the level of “on the day of his wedding and on the day of
the gladness of his heart.” It is a joy from above that is revealed in the souls of Israel, to gladden
their hearts in G-d, who dwells within their Torah and their service, which must be with joy, as it is

written, “Because you did not serve with joy,” etc.
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This joy comes through Aharon, and in this joy he is the groomsman. The explanation is that this
joy is because of the Infinite Light (Or Ein Sof), blessed be He, the source of life, the source of de-
lights, that is clothed in the mitzvos.

likuteitorah.com/torah-ohr/tetzaveh/ 4
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This is as in the words “Who (asher) has sanctified us with His commandments”: asher is an ex-
pression of exceedingly great delight, to the point of praise, as in “In my good fortune (be’oshri),
for daughters will call me fortunate (ishruni),” which is an expression of joy and praise over abun-

dant good, etc.
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As it is written, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the

positive commandments, for through the mitzvos one makes Gan Eden, that is, one draws into it
the radiance of the Shechinah (Divine Presence),
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for the tzaddikim who delight in G-d in Gan Eden to enjoy it, which is a wondrous delight without

end. This is why they said of Acher, “Better that he be judged,” etc.: for all the sufferings of

Gehinnom are worth enduring for the sake of receiving the delight of the World to Come.
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And as our Sages, of blessed memory, said of Rabbi Akiva: when he saw a great city of idolaters, he

laughed and said, “If it is so for those who transgress His will, how much more so for those who do

His will!”
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That is: if there are so many delights at the level of “those who transgress His will,” namely the de-
lights of this world, which came down and became physical in the physicality and materiality of
this world,

likuteitorah.com/torah-ohr/tetzaveh/ 5
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not by way of the chain of descending worlds (hishtalshelus) and the descent of the levels from the
Infinite Light (Or Ein Sof), blessed be He, level after level, as with the levels of holiness, but rather
they fell from lofty levels of holiness by way of a fall, “from a high roof,” etc.
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This is why they are called “those who transgress (ovrei) His will”: for they bypassed (he’eviru) the
path. And if for those who transgress His will there is so much delight, which fell in the shattering
of the vessels (sheviras hakeilim), all the more so for “those who do (osei) His will,”
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that is, what is made (asui) and given from the Supernal Will, blessed be He, in the order of the de-
scent of the levels of holiness, in the upper and the lower Gan Eden, which is the delight in G-d, in
whom there is certainly a wondrous delight and many kinds of delight without end, for He is the

source of life and the source of delights.
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Now, this delight is drawn from the mitzvos. This is why the mitzvos are likened to lamps: just as,
when the lamps are lit, the house is filled with light and radiance, so through doing the mitzvos ra-

diance is drawn into Gan Eden, etc.
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Therefore it is written, “Because you did not serve Havayah your G-d with joy and with gladness of

heart, from an abundance of everything (merov kol).”
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[That is,] more than “an abundance of everything”: for “an abundance of everything” is the de-

lights of the World to Come, and the mitzvos must be with a joy greater than them.

likuteitorah.com/torah-ohr/tetzaveh/ 6
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And this [comes about] when one takes to heart that “in the heavens above and on the earth below,
for all the praise of the work of Your hands,” etc.
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The meaning is: “in the heavens above” — this is the upper Gan Eden; “and on the earth below” —
this is the lower Gan Eden. The praise in them does not pertain to You; rather, they are the level of
“the work of Your hands,”
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just as, by way of analogy, a person is praised for the work of his hands, how he is a great scribe or
paints a beautiful picture: this praise does not touch his wisdom, nor his being and essence.
T M2W PR DAY DNROWRa 0 DY AIyNaR mnwS 7y 1) Y732 qURIw 1900 nawn 95 90
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So too, all the praise and acclaim that is drawn into Gan Eden for the souls, to delight in G-d
through their understanding and comprehension — this praise is not [found] except in the drawing
down of the work of the hands of the Holy One, blessed be He, alone, through which they have un-
derstanding and comprehension.
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And this is the radiance drawn from the mitzvos, which are called the work of the hands of the Holy
One, blessed be He,
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for through an arousal from below, in fulfilling the mitzvos below, [there is| an arousal from above:
the Holy One, blessed be He, puts on tefillin, and the Holy One, blessed be He, heals the sick and

blesses the years and sustains the living with kindness, etc.

likuteitorah.com/torah-ohr/tetzaveh/ 7



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1 o) '|"?N npP" SR 212 DR LN R

P70 IRYMY AN T OWNN2 QNAYM ONPOWRA 7T DY AIYNaD g pal YA 1T wn mim
(MY Y72 1MID2 502 WrNYY LYOPT RN2ON1 P [17y 1al YU 93 YOPAT T

From this the radiance is drawn into Gan Eden, to delight in G-d through their understanding and
comprehension of this drawing down. (And this is [the meaning of] “and the firmament declares
the work of His hands,” for Gan Eden is called “the Academy of the Firmament.” And see what is

written in the explanation of “Praise Him in the firmament of His strength.”)
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And there are many kinds of levels, one above the other, in this understanding, with many kinds of

delights without end, for there are many kinds of Gan Eden, etc.
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Although the books mention only the lower and the upper Gan Eden, our Sages, of blessed memo-

9

ry, said, “Torah scholars have no rest, as it is said, ‘They go from strength to strength,’” etc.
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Of this it is said, “For all (kol) that is in the heavens and on the earth,” and its Targum [renders it],
“which holds onto heaven and earth.” This is the matter mentioned in the books, that there is a pil-
lar in Gan Eden by which they ascend from the upper Gan Eden to the lower; for the pillar is what

joins the upper Gan Eden with the lower.
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And there are many levels of pillars for many levels of tzaddikim, for each one according to his
rank, and many levels of ascents, elevation after elevation, as with the fifty thousand jubilees, all of

which are levels of ascent, etc.

likuteitorah.com/torah-ohr/tetzaveh/ 8
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All this is at the level of the radiance drawn from the work of His hands alone. But as for the Infinite

One (Ein Sof) Himself, blessed be He, in His essence and being, may He be blessed, “no thought

can grasp [Him]”; the angels say [He is| holy and set apart, etc.
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Because of this, “the Ofanim, with a great noise,” etc., for they say, “Where is the place of His

glory?” But the mitzvos themselves are the level of the light of the lamp, from which the radiance is

drawn.
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They are the source of the radiance, for they are called “the limbs of the King,” the level of limbs
and vessels for the Infinite Light (Or Ein Sof) itself, blessed be He. This is why with all the mitzvos it
is written “before Havayah” — truly before Havayah,
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and as it is written, “which I (Anochi) command you today”: for at the level of “today, to do them,”
Anochi (“I”) itself, which is His very essence and being, “commands you,” etc.
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Accordingly, the joy in fulfilling the mitzvos shall be “great to Elokim,” which is the Infinite Light it-
self, blessed be He, that is clothed in them, with an exaltation greater than “an abundance of every-
thing,” that is, the level of kol (“all”) “which holds onto heaven and earth.” And as our Sages, of

blessed memory, said, “Better is one hour,” and so on.
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Now, the revelation of this joy from the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul
comes through Aharon, who is the one who kindles the lamps, so that there be the level of light and
joy. For Aharon is one of the seven shepherds who sustain and draw down to the souls of Israel as a

whole, from above, from the Infinite Light, blessed be He.
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Aharon is the shepherd who sustains and draws down to the souls of Israel as a whole the level of

light and joy mentioned above. In this drawing down there are two levels: “he shall arrange the
lamps” and “when Aharon raises up the lamps.”
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“He shall arrange”: that [it] be arranged and kept in a person’s heart and soul, when he remembers

Havayah his G-d with depth of Daas (knowledge), from the depth of the heart, with toil of the soul,

in contemplating the greatness of G-d, as much as his soul is able to bear.
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And “when [Aharon] raises up”: these are the drawings down of the joy that comes from above, to
raise up the soul and bind it to the living G-d, who is the Life of life, blessed be He, the source of life
and the source of delights, who is far, far above the chain of descending worlds (hishtalshelus), be-

yond what his soul is able to bear.
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This is the love of “with all your might” that is revealed in the Shema. And to fulfill the Shema “with
all your might,” they instituted Pesukei deZimrah before it, so that there be “the exaltations of G-d
in their throat and a two-edged sword in their hand,”
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for the time of prayer is a time of battle: to make a preparation in a person’s soul first, to strength-
en the power of his soul over what hinders and obstructs it, from within and from without.
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And this is “from evening until morning,” for “first darkness and then light”: light and joy in G-d

shine in his soul little by little, out of the darkness, etc.
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But Aharon’s kindling of the lamps is specifically with crushed olive oil, as the Mishnah states: “He
crushes [the olives] and puts [them] into the basket,” etc.; “the first is for the Menorah and the rest
is for the meal-offerings.”
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The explanation is that the nature of the olive is that it has bitterness, as the dove said, “Let my food

be bitter as an olive,” etc.

o2y RITW AIOWT 0PI °1an RITW 10 MW [oeyaw] 'Y P 1TINDN 1OWR NTY RINA2 17K 00

.Moopn

They also said in the Gemara that the olive makes one forget seventy years of his learning, etc., for
it is of the level of the world of forgetting, which is of the world of the kelipos (husks).

RW 12mn DORYXIAY 7Y 1NIR 0°WNI1DY RPMIAT ROWNY AXINY [nennan wan] 2”011 710 1239 11°°M

11131 M2 11°°7

This is the body and the animal soul, which are from Nogah and “the serpent’s skin”; and one

crushes it until oil is extracted from it, which is the level of Chochmah (wisdom).
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As our Sages, of blessed memory, said: “Just as the olive makes one forget seventy years of his
learning, so olive oil restores seventy years of his learning,” etc., for Chochmah (wisdom) is the
faculty of memory, as it is written in the section of Kadesh, which alludes to Chochmah, “and for a
remembrance between your eyes,” etc.
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And this crushing means being at the level of the subjugation (iskafya) of the sitra achra (the other
side) through “the remnant (she’eris) of His inheritance”: one who makes himself like leftovers
(shirayim).
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This level is what subdues all the desires of the opposing side, so that he has no other wish or de-
sire for himself, to enjoy and take delight in the delights of people in this world, and he will not seek

or pursue them at all.
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For since he makes himself like leftovers and superfluities in the world, as if there were no need for
him in the world at all, what has he to do with the world? etc.
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Therefore he will desire neither this world nor the World to Come, as it is written, “Whom do I have

in heaven,” etc.; and as it is written, “And the remnant of Yaakov shall be among the nations,” etc.;
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and it is written after it, “Your hand shall be raised over your adversaries, and all your enemies
shall be cut off.”
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For at the level of “the remnant of Yaakov,” one who makes himself like leftovers, he cuts [them] off
and will raise his hand over his adversaries, at the level of “the exaltations of G-d in their throat,”
so that there be “a two-edged sword in their hand,” through the revelation of the exaltedness of the
Infinite Light (Or Ein Sof) upon his soul. Whereas at the level of yesh [a sense of self], “I and he

cannot dwell [together],” etc.
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And the Infinite Light (Or Ein Sof), blessed be He, rests and is revealed only in one who is nullified,

etc. And this is the level of Chochmah (wisdom), which is the level of oil, produced by crushing the

olive:
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for the oil is what is drawn after the wick and is entirely consumed and burned in the light that
holds onto the wick, so that nothing of it remains (whereas of the wick some ash remains).

Px K] O7RIR 21293 NP2 91 MI%n W 937 IR wan 59331 Duaw 1wan na Kt Anann ona 9

WD DY whn 173 (o

So too, the level of Chochmabh is the level of self-nullification (bittul): one is nullified and truly in-

cluded in the light of the lamp of this mitzvah, so that the Infinite Light itself, blessed be He, is re-

vealed upon his soul.
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Through this the Infinite Light, blessed be He, that is drawn from the mitzvah endures in his soul.
Whereas without the level of oil, the light of the lamp does not endure on the wick alone; rather, it

burns quickly and is gone in a moment, etc.
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Now, Aharon’s service in arranging the lamps and raising them up, which is the level of the joy of
mitzvah, is “outside the curtain of the Testimony.” The matter of the curtain is this: it is written,
“For a sun and a shield is Havayah Elokim.”
5 2°wn X3 nonp X931 17250 Y PR® PR Ry RTI 1239 R 770 QW °D D
The meaning is: the Name Havayah is the higher unity (yichuda ila’ah), how “there is nothing else
besides Him” and “all before Him is considered as nothing,” etc.;
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and the Name Elokim is what hides and conceals, so that the world appears to be something exis-

tent, a thing [in itself], etc.; yet even so, “the whole earth is full of His glory,” at the level of the low-

er unity (yichuda tata’ah).
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Now, the Name Elokim is a shield for the Name Havayah, like a shield that is made for the sun,
since it is impossible to look at the sun because of its great brightness, etc.
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And this is the meaning of “The curtain shall separate for you between the holy,” etc. And there,
outside the curtain, is the arranging of the lamps and the joy of mitzvah, at the level of the lower

unity (yichuda tata’ah), so that “your heart runs” to the higher unity (yichuda ila’ah),
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for this joy is the level of ratzo (running) in the soul, because of the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, that is in His mitzvos, through which the soul yearns and pines for
Him alone, may He be blessed, at the level of “and with all your might,” with joy, which is the level

of “and when Aharon raises up,” etc.

likuteitorah.com/torah-ohr/tetzaveh/ 14
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But this power that Aharon has, to raise up the soul outside the curtain so that this love, which is at

the level of the Infinite (Ein Sof), be revealed in it: of this it is said, “an eternal statute for their gen-

erations, from (me’es) the children of Israel.”
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The meaning is: me’es means from the level of the letters of the Torah, which run from alef to tav

(es), that is, through the Torah study of the children of Israel, when a person studies and sets his

heart and soul on the letters he speaks, with awe and love, for these letters have “their foundation

in the holy mountains,” supernal Chochmah (wisdom).
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Therefore the Torah is light, for it lights the lamp: the lamp of a mitzvah is a vessel for the light of

the Torah, and the Torah is the light and life-force of the mitzvos.
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And they [the letters] are what bring about the power for Aharon to be the groomsman, to draw
light and the revelation of love into a person’s soul, so that there be in it light and the joy of mitz-
vah. Whereas of an unlearned person (am ha’aretz), in whom there is no level of Chochmah, our

Sages, of blessed memory, said, “nor can an unlearned person be pious,” etc.
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But the drawing down of the Torah below, into Israel, is through the level of Moshe, as is written in
the Zohar on the verse, “What profit has a man in all his toil that he toils under the sun?”: “The toil
of Torah is different, for it is above the sun.”
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And there, [above the sun,] is the rank of Moshe, “heavy of mouth and heavy of tongue,” etc.
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For the level of Torah study is not by way of the joy of mitzvah, which is at the level of “your heart
runs,” outside the curtain, but rather it is at the level of “return to the One,”

007 °T1 92T RO TIINT Y 19YRP 110 0Nk Nt 1IN 7193 R 1IN0 YR

for through the Torah His unity, may He be blessed, is revealed below as it is above, through the
Torah, which is the very word of G-d.
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As it is written, “And My words that I have placed in your mouth”: My words, truly. Our Sages, of

blessed memory, said, “The Mishnah is a queen”: like the king himself, for one becomes one with

“‘the word of Havayah’: this is halachah,” that the ruling should be thus, as if this ruling came forth

from his own mouth.
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And this is the distinction and rank of one whose Torah is his occupation, like Rabbi Shimon bar
Yochai and his colleagues (which is why they are exempt from prayer: for prayer is the level of self-
nullification (bittul), in the prostrations, and the drawing down of the Infinite Light (Or Ein Sof),

blessed be He, and these drawings down are drawn through Torah study as well).
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And as Rabbi Shimon bar Yochai said, “With one bond I am bound,” etc., which is the level of self-
nullification in the Infinite Light itself, blessed be He, at the level of the higher unity (yichuda

ila’ah). This is why our Sages, of blessed memory, said, “and Torah study is equal to them all.”
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Now, in order to reach this level and rank of self-nullification, it is written, “that they take to you
pure olive o0il”: the level of Chochmah (wisdom), for “Who is wise? One who sees what is born

(hanolad),” that is, what is born from nothing to something.
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As in the saying, “Who in His goodness renews each day, continually, the work of creation,” etc.
For the renewal from nothing to something is continual, etc.
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That is because “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.; rather, the renewal so that there be a yesh (something) is only a mere glimmer, etc.
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Therefore the glimmer must be renewed continually, so that it not be nullified out of existence en-
tirely, etc. And when one takes this matter to heart, he will be at the level of self-nullification (bittul)
toward Him, may He be blessed; and “spirit brings spirit and draws spirit,” etc.: self-nullification

[draws] the Infinite Light (Or Ein Sof) itself, blessed be He, upon his soul, in Torah study, etc.
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And this is “And you shall command (tetzaveh) the children of Israel”: tetzaveh is an expression of
joining (tzavta) and connection, through “that they take to you pure olive oil,” to the level of Moshe,
first.
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From this it comes about that there is “an eternal statute from the children of Israel”: that the let-
ters of the Torah bring about Aharon’s arranging of the lamps, the level of the joy of mitzvah, be-
cause the letters of the Torah are what is drawn from the level of Moshe: “And you shall command

the children of Israel,” etc.
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Now, of the level of Aharon, which is the level of “your heart runs,” it is written “from evening until
morning”: “first darkness and then light.”
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But of the level of Moshe, which is at the level of “return to the One” and the revelation of His unity,
may He be blessed, at the level of the higher unity (yichuda ila’ah), it is written “to raise up a lamp
continually”: this is the revelation of the higher unity, which is above time, and before Him, may
He be blessed, “darkness is as light,” for He is the One who is equal and makes equal, etc. And this
suffices for one who understands.
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“You shall make holy garments for Aharon your brother”
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“You shall make holy garments for Aharon your brother,” etc.; “And you shall speak to all the wise-
hearted, whom I have filled with a spirit of wisdom, and they shall make Aharon’s garments to sanc-

tify him,” etc.; “And they shall make holy garments for Aharon your brother and for his sons,” etc.
LR 550 5w ynwn 1wy anot 27 vnon Pl awn S 1R 2712w 1950 ntwy whe 10ans

[We need] to understand these three makings of Aharon’s garments: that of Moshe, that of the wise-

hearted, and the unqualified “and they shall make,” which implies [a making] of the whole of Israel.
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Now, Aharon is one of the seven shepherds who sustain and draw down [influence] to the souls of
Israel as a whole from the Infinite Light (Or Ein Sof), blessed be He; for he is the man of Chesed
(kindness) and the High Priest, who draws down the level of great love (ahavah rabbah). And

Aharon’s garments are garments for this love.
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This is like what is written, “Days were formed,” for the days are the level of garments; and as is

stated in the Zohar on the verse “And Avraham was old, come into days”: “supernal days, which are
garments,” etc.
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For every soul has garments of Torah and mitzvos, which a person does: from the intention of the
mitzvos and the heart’s desire (re’usa deliba), garments are made in the Higher Gan Eden; and

from plain practical mitzvos, garments are made in the Lower Gan Eden, as is known.
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And the days allotted to a person, the number of the days of the years of his life, are just so many
days as the measure of the garments that the soul needs to have from the Torah and mitzvos that he

will do, each day’s portion on its day.
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Now, it is known that Avraham is the first shepherd of the seven shepherds, who also draws down
the level of love to the souls of Israel as awhole, as it is written, “Avraham, who loves Me.”
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And the difference between the attribute of Aharon, the man of Chesed, and the attribute of
Avraham, “who loves Me,” will be understood from what is stated in the Zohar: “There is Chesed
and there is Chesed: there is a Chesed called ‘everlasting kindness’ (chesed olam), and there is a

Chesed called ‘and abundant in kindness’ (verav chesed),” etc.
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The explanation of this matter: it is known that through an arousal from below [there comes| an

arousal from above.
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Now, even before the arousal from below, an arousal from above comes first, so that there may be
an arousal from below: to awaken a person’s heart, to rouse him from his sleep in the vanities of
the world, after which human nature is drawn, and to draw his heart to the service of G-d, to cleave

to Him.

QY 1 270m .0 TYY ORI T T0M WUHY 0PIy TOM Pran RO I (RoevhT xnvnx] YR TYNNY
LT TOMR 112977 NS 9T Q2R NATH NIONA RIT TR

This arousal from above is from the level of everlasting kindness (chesed olam), as it is written,
“And the kindness of Havayah is from everlasting to everlasting”; “I will sing of the kindnesses of
Havayah forever (olam)” — this is the level of Avraham’s rank, who merited to be a chariot
(merkavah) for this Chesed.
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As it is written, “kindness to Avraham”: this is the attribute of the natural love in the heart of the
souls of Israel as a whole, except that it is hidden and covered by a garment of sackcloth, namely
the body and the animal soul.
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This arousal from above is to awaken the love, until it desires to strip off its garments, to cleave to
Him, may He be blessed, and to cry out to G-d in his distress from the inwardness of a man and a
deep heart, to draw his heart after G-d, as is the nature of his soul, of itself and as a matter of

course.
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But through an arousal from below, an arousal from above: that is, a person arouses on high the
level of “abundant in kindness” (verav chesed), which is the level of Aharon the High Priest. And

this level is far loftier than the level of everlasting kindness (chesed olam),
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for everlasting kindness is from the level of the coming into being of the chain of descending

worlds (hishtalshelus), in the order of the levels, by way of cause and effect, where every effect
bears some proportion and relation to its cause,
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as, by way of analogy, the revelation of the intellect in the emotive attributes (middos), love and

awe, etc.: the emotive attributes receive from the revelation of the intellect, which is actually en-

clothed in them; and likewise the emotive attributes in thought, and thought in speech, etc.
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But the level of “abundant in kindness” is far, far above the chain of descending worlds: it is the

level of the revelation of the drawing down, and the enclothement, of the Infinite Light (Or Ein Sof),

blessed be He, in Chochmah (wisdom) and Chesed, etc.
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That is, for there to be the beginning of the coming into being of the level of Chochmah, etc.; and
Chochmah “is found from ayin (nothing)” in the most literal sense, for there is no comparison to
Him at all, as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “nor

of any of the attributes,” etc.
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And He is also above Chochmah, exalted and lofty, etc., as it is written, “You have made them all

with wisdom”: the level of physical making, etc.
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And the way of this revelation and this drawing down, so that the Infinite Light (Or Ein Sof), blessed
be He, is enclothed in Chochmalh, is as it is written — for behold: “Like the good oil upon the head,

running down upon the beard, the beard of Aharon.”
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That is: what is drawn down by way of the level of “the beard of Aharon,” “the beard of the High
Priest” (dikna dechahana raba), which is the level of hairs. That is, as in the analogy of the illumi-
nation that goes out through the openings of the hairs of the head or of the beard, from the surplus
of the brain (mochin): for the hairs are hollow and draw nourishment from the brain in the head,
NP ARy 1PRY [nym nv2 anon] 7720 QAW WROAW 1PMan oy 555 DI Ty ane PR M 55 53
072 Lwann 1P°rmnn
yet for all that, they bear no proportion or relation at all to the brain in the head, which is
Chochmah, Binah and Daas, and the main life-force of the brain does not spread into them;
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for if a person cuts the hair of his head, the brain feels no pain at all, since nothing spreads into
them but a mere illumination, so that they have only nourishment from, and a hold in, the brain.
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So too, by way of analogy, is the revelation of light and its enclothement in Chochmah and Chesed,
for there is no comparison at all.
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And for there to be drawn down, from the level of “not of any of the attributes,” etc., and from
above the bounds of Chochmah, etc., the coming into being of the level of Chochmah and the emo-
tive attributes — this is nothing but a mere radiance and illumination, at the level of hairs, which

are many and immense contractions (tzimtzumim) to draw down the illumination.
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And like this analogy of the hairs, which is in the physicality of the body, there is also a spiritual
analogy, in the life-force of the soul: from the drawing down of some wisdom into combinations of

the letters of speech.
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For example, the letters of the words of a teacher who teaches and explains some novel idea and
concept to his student.
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For the combinations of the letters of the teacher’s speech are not the essence of the concept, since

this explanation could also be given in other combinations of letters; rather, they are like the hairs,
for through them and within them the flow of the concept passes;
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and since the student has no grasp of the essence of the teacher’s concept, therefore there must be
combinations of the letters of speech to convey and draw the teacher’s concept down to the

student.
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Now, what causes these contractions (tzimtzumim) for drawing down this revelation is the arousal
from below.
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For through the love from below to above, “as water [reflects] the face,” etc., so is the supernal love,
“I have loved you, says Havayah” — that is, for there to be the level of Havayah, contraction and ex-

pansion, etc., for “love compresses the flesh.”
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Now, through this arousal from below, by which a person arouses on high, he also draws down

upon his soul below, so that this level is revealed in his soul.
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For the arousal from above is from the level of Aharon, who is one of the seven shepherds, who
shepherds and draws down the revelation into the Congregation of Israel (Knesses Yisrael), which
is the root of all the souls of Israel. And [the name]| Aharon has the letters of nir’eh (“is seen”), as it

iswritten, “eye to eye [You] are seen,” etc.
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That is, that this arousal from above be revealed in a person’s soul, in the stirring and revelation of
the heart, like physical sight; and the revelation of the light of the great love (ahavah rabbah) that

comes from above will be drawn down upon him, as will be explained below.
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As it is written, “And you shall love Havayah your G-d,” etc. And along the lines of our Sages’ expo-
sition, “that the Name of Heaven become beloved,” etc. — that is, ve’ahavta (“and you shall love”) is
averb that acts upon a third party:
IS TR WDI2 MDA N2 NP 19 DONK CNATR RO 7I1POYN AR AR Pwanw 1107
15 99w PR PPPOR [
that is, that you bring about the supernal love, which is “I have loved you,” etc., so that there will be
the level of revelation in the soul that Havayah will be your G-d (Elokecha), a G-d of your own, etc.
aoyn MmN TARM Q%P7 T QAW °T °N2 TNR KRIAW PR AR N2 1MAN2NT %Y 1M
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And this comes through his contemplating “Havayah is One” (echad): how He is One in the ches
and the dalet, which are the seven heavens and the earth and the four directions of the world, so
that there is drawn into them the level of One, which is His unity, so that they become united and

included in the One.
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And likewise far above, in spirituality, up to the highest heights, there is the level of seven heavens

and earth, etc., which are the level of “Yours, Havayah, are the greatness and the might,” etc.,

which are the level of heaven (shamayim): fire (esh) and water (mayim).
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And “Yours, Havayah, is the kingdom” is the level of earth. And all of it is at the level of “Yours,
Havayah,” for they are in a state of self-nullification (bittul) to Him, may He be blessed,
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because “His Name alone is exalted,” and only “His glory” and His radiance are “upon earth and
heaven,” that is, upon all the levels of earth and heaven mentioned above; and earth preceded

heaven, etc.
MY DTN O DRAYOY 13%nT 13’?’?}{ TP %9 RITON ORI M TN NaR oM
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And what causes this unity and this drawing down is that Havayah is “our G-d” (Elokeinu): that is,
Israel are the ones who unify His Name and draw down His unity, may He be blessed, below, so that
the Infinite One (Ein Sof) is revealed in the worlds; for the matter depends on the arousal from

below,
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as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “but to show,”
etc., “according to the deeds of human beings.”
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Meaning: for there to be “to show” — that is, a revelation of how the world is conducted with right-
eousness and with justice, that is, through the level of the attributes (middos), and for this to come
out of the concealment, which is the level of “not of any of the attributes,” etc. — is “according to

the deeds of human beings”: it depends on the deeds of the lower beings, etc.
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And when he deepens his thought and takes these matters to heart, then “the Name of Heaven will
become beloved,” etc.:
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that is, the revelation of the supernal love will rest and be revealed in the soul in the manner of
sight, so that the heart sees, etc.
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And this revelation in the soul comes because of the arousal from below of “with all your heart

(levavecha)” — “with both your inclinations”: that the evil inclination too be subdued (le’iskafya),

etc., so that he has only one heart, for their Father in Heaven.
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As it is written, “And besides You I desire nothing on earth”; and as our Sages, of blessed memory,

said, “Nullify your will,” etc.: that he should have no other desire or will that would leave him limp-

ing between two opinions, etc.
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For through his contracting himself, and casting away his soul and his will that are in physical

things, and setting his heart, his spirit and his soul toward Him, etc., then, “as water [reflects] face

to face,” the supernal love will rest and be revealed in him,
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so that the love “compresses the flesh,” in the manner of many contractions (tzimtzumim), so as to
cause the Infinite Light (Or Ein Sof), blessed be He, to shine from within them, in revelation upon
his soul,
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so that an abundant flow and an immense revelation will be bestowed upon him, until he reaches

the rank and level of “and with all your might” (uvchol me’odecha), which is the level of great love

(ahavah rabbah) that comes from above,
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which is beyond what his soul is able to bear, with expiry of the soul (kelos hanefesh) and nullifica-

tion of [its] existence, etc. For Aharon is “the groomsman of the Matronita (the Queen),” who lifts

and raises the souls of Israel to the highest heights.
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As it is written, “These are the journeys,” etc., “by the hand of Moshe and Aharon”; and it is written,
“This is Aharon and Moshe, to whom Havayah said: Bring the children of Israel out of the land of
Egypt al tzivosam (according to their hosts)” — meaning, above (al) their hosts, above the root of

their souls.
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However, for the level of the revelation of the love, there must be the level of a vessel and a gar-

ment, in which the love may rest and be enclothed, so that it comes to revelation in actual fact;

20172 0D DY T IR 1P AR 1T 9P L2129 990 K92 IR PR 0

for there is no light without a vessel and a garment. And of this it is said, “the beard of Aharon,

which runs down upon the opening of his garments (middosav).”
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Middosav is from the term “his linen garment” (mido vad): these are the garments, which are none

other than the Torah and the mitzvos, which are the level of garments for this love.
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For since this love is drawn from the level of “not of any of the attributes (middos),” etc., above the
bounds of Chochmah, etc., it cannot be grasped by any intellect within the bounds of the wisdom
and comprehension of created beings, except when it is grasped and enclothed in Torah and
mitzvos, which are His will and His wisdom, may He be blessed, from the level of “You are wise, but

not with a known wisdom,” etc.

07277 17 7Y RIT 92IRW 77 291K 212 M7 NI 10 TIRM 22IR WK PRI 071277 10 N
.0°913 [2v7273] 27372 KDY 02 09271 9991 RPIT 19KR7

And this is [the meaning of] “And these words which I (Anochi) command you shall be,” etc.: for the
revelation of the level of Anochi — “I, Who I am” — comes specifically through “And these words

shall be.” And therefore: “and you shall speak of them,” and not of idle words.
TOT0 TANRT MDA NIDWRAY MR LW TATIT PR RITY 0ORY 7370 Nwhn n0aT o
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And the meaning of “and you shall speak” (vedibarta) is from the term “He leads (yadber) nations,”

which is a term of leading and drawing down. That is, the drawing down of the revelation of the

love shall be specifically in the garment of the Torah, and not in other wisdoms, which are for the

intellect and comprehension of created beings;
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for all of them are called, in relation to Him, may He be blessed, idle words, since “it is not the way
of the King to speak of the matters of a commoner”; but only [of] the level of the Torah, which is the
level of “not with a known wisdom,” etc., which is far, far above the bounds, intellect and compre-

hension of created beings, etc.
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And through the study of Torah below, which is His wisdom, may He be blessed, one draws down

the supernal love, so that there is a revelation of the Infinite Light (Or Ein Sof) in Chochmabh, etc.
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And this is the meaning of Torah study lishmah (“for its sake”): for the sake of the Torah, that is, so
that there be a revelation of the Infinite Light in Chochmah, which is the level of the Torah, for “the

Torah issues from Chochmah.”
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And this is the drawing down of the beginning of the coming into being of the chain of descending
worlds (hishtalshelus), from nothing to something, which is the beginning, Chochmah (reishis
chochmah). And there must also be a second drawing down, into the emotive attributes (middos),
at [their] beginning, which is Chesed, for it is the beginning of the building, as it is written, “For I
said: The world shall be built by Chesed.”

STOM TIPTR Qw3 P 1MPRow MIXnm NPwY 7Y 1T 1ownm
And this drawing down comes through doing the mitzvos, whose general and collective expression
(klalus) is called by the name tzedakah and Chesed.
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And in their particulars they divide into 248: the 248 “limbs of the King,” in which and through
which one draws down, on high, a revelation of the Infinite Light (Or Ein Sof), blessed be He, in
Chesed.
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And this is [the meaning of] “And they shall keep the way of Havayah, to do tzedakah,” etc. “The

way of Havayah”: that is, the drawing down of the revelation of Havayah from concealment into

revelation
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(this drawing down is called by the name “way” by way of analogy, like a road on which one travels
from city to city); “to do tzedakah,” etc.: that the level of tzedakah and Chesed should come into
being.
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As it is written, “And tzedakah in Yaakov You have made”: that the level of tzedakah is drawn down
from above through Israel. “Do not read banayich (‘your children’) but bonayich (‘your builders’)”:
for through them is the building of Chesed, as it is written, “The world shall be built by Chesed.”
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Therefore the Congregation of Israel (Knesses Yisrael) is called “My dove, My perfect one
(tamasi)”: that is, she makes Me perfect and complete, as it were, to be whole and complete in the
248 limbs of the King. That is, they draw down so that there will be the level of the 248 limbs,
through the 248 mitzvos, etc.
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Now, in the fashioning and making of these garments there are three levels and grades. The first
grade is that of Moshe, for Moshe is named for “because I drew him (meshisihu) out of the water.”
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And the meaning of meshisihu (“I drew him”) is: from concealment into revelation, for he was
drawn from the concealment that is above the chain of descending worlds (hishtalshelus), “from
the water,” the level of the source of the Torah. For the whole Torah is the level of a jug (kad) drawn
from the sea: these are the twenty-four (kaf-dalet) books of the Torah. As it is written, “and she
filled her jug and went up.”
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Now, concerning this level of garment is the matter of what our Sages, of blessed memory, said:
that the Torah is called a bride, and “the betrothed (me’orashah) of the congregation of Yaakov,”

and Israel are the level of the bridegroom, the one who bestows, etc.,
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for they are the ones who bestow, so that there will be the level of the Infinite Light (Or Ein Sof) in
Chochmah; and they are the ones who engage in Torah lishmah, for the sake of the Torah, that is,

so that the level of Torah will come into being.

JNER IMIR AW PwnRnT RIT OTRAY 12 DIRT QDR AWY° AWK QDK DNPWYY 2°00 N8R 193

9,

And likewise of the mitzvos it is written, “and you shall make them”; “which a person shall make,”

etc.: for it is the person who draws down and makes those mitzvos.
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Now, with this the matter of the blessing over the mitzvos will be understood, which is like the mat-
ter of the blessing of bridegrooms and marriage, as is stated in the Zohar: “Blessing rests only in a

place where there are male and female,” etc.
T9YI TRM 7123 DIPRK TRYR TRYnth TR YA 21291 ND0IN YOW Dapni Y0Rwn wOw DIpnaY

JDapnn Bl yoawnn B onan 2 Swn anw

For in a place where there is a giver and a receiver, there flows an increase and abundance of flow
and illumination from far above, from a very high place, loftier than [the place] of the two levels, of

the giver and of the receiver.
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As it is written, “Male and female He created them, and He blessed them.” And this blessing and
drawing down is from the level of Moshe, above the chain of descending worlds (hishtalshelus).
Therefore, on the day the Mishkan was set up, it is written, “And they brought the Mishkan to

Moshe”; he said, “May the pleasantness be,” etc.,
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that the blessing should rest from far above. And this is the blessing over the mitzvos, “Blessed,”
etc., “King of the world (olam)”: that there be an abundance of the flow of blessing and drawing

down, from world to world (me’olam ve’ad olam).
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And the purpose and end of the blessing is that His sovereignty, may He be blessed, be revealed:
“Your kingdom is a kingdom of all worlds.”
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And this is the level of a garment, as it is written, “Havayah reigns; He is clothed in majesty”; and it

is written, “And Mordechai went out from before the king in royal apparel (levush malchus)”: for

His attribute of sovereignty (Malchus) is the level of a garment for His wisdom and His will and His

emotive attributes, may He be blessed,
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which is drawn down and revealed with the increase and abundance of the light that is far above
the order of the chain of descending worlds (hishtalshelus). And this is the level of blessing, for

blessing is the level of increase and abundance, etc.
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The second grade is the level of the making of a garment that the wise-hearted make. They are

called “wise-hearted” because they have only one heart, in a state of self-nullification (bittul), the

level of Chochmah.
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For of the level of the separated one, who has two hearts, it is said, “after which you go astray,” etc.;
for “a person does not commit a transgression unless a spirit of folly enters him,” that is, the level
of Chochmah has departed from him, etc.;
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whereas of the level of one heart it is said, “whom I have filled with a spirit of wisdom”: that a spirit
of wisdom flows upon him from the arousal from above, through the arousal from below of the
wise-hearted.
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Therefore: “And they shall make Aharon’s garments to sanctify him”: they too make Aharon’s gar-
ments, at the level of the supernal holiness (kodesh), through drawing down His wisdom and will,

may He be blessed, since they are nullified to it and become the level of a chariot (merkavah).

55 11719% aNo XPR WTPR 012 2°05 RYPT DR BP0 D onod 1wyt N2 Xin nowohwn 10T
The third grade is the level of the unqualified “and they shall make” of the whole of Israel, about
whom “to sanctify him” is not written, but only, unqualified, “to serve Me as priest.”
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This is the level of doing the practical mitzvos plainly, from the hidden natural love alone; and nev-
ertheless they draw down a supernal garment for this love, namely the garment of sovereignty (le-

vush malchus),
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for “You shall surely set a king over you” is written [of] accepting the yoke of the Kingdom of
Heaven completely, with heart and soul; and “their end is wedged [in their beginning],” etc., so that
the garment is drawn from the level of the supernal blessing, etc. And of this it is said, “each ac-

cording to his blessing,” etc.
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And through this, the supernal emotive attributes (middos) too are drawn down to them. And this
is [the meaning of] “And they shall take the gold and the blue (techeiles),” which are “supernal col-

ors,” etc. And this suffices for one who understands.
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“And you shall make a tzitz of pure gold”
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“And you shall make a headplate (tzitz) of pure gold, and engrave upon it, the engravings of a seal,

9

‘Holy to Havayah.’” And our Sages, of blessed memory, said: “Kodesh [and the letter] lamed below,

and Havayah above.”
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To understand this, and also to understand what is written, “And it shall be upon Aharon’s fore-

head, and Aharon shall bear the iniquity of the holy things,” etc.: that the tzitz atones and bears
iniquity.
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And the end of the verse [says], “And it shall be upon his forehead always, for favor (ratzon) for
them before Havayah”: through his bearing the tzitz upon the forehead, will (ratzon) is drawn

down.
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To understand this matter: (but) tzitz is from the expression “his crown will shine (yatzitz)”; “peer-

ing (meitzitz) through the lattices”; netz hachamah, “the sunrise.”
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That is, a shining of light and radiance. And this is the light of the great love (ahavah rabbah) that
comes from above, which is the level of Aharon: “Aharon’s beard, which flows down over the collar

of his garments.”
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For Aharon is a shepherd, one of the seven shepherds who sustain the Congregation of Israel
(Knesses Yisrael) with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He; and

Aharon is the one who draws down the level of great love (ahavah rabbah).
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And although “everything is in the hands of Heaven except the fear of Heaven,” nevertheless there

is love and there is love. There is a love that is below Daas (knowledge) and is its offspring, and it

lies within the power of the soul itself.
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And there is great love (ahavah rabbah), which is above Daas: this is the level of Aharon, the shep-
herd, who draws [it] down to the Congregation of Israel; and it is the level of the desire of the heart

(re’usa deliba).
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And this is [the meaning of] what is written, “To love Havayah your G-d,” etc. It is not written le’e-
hov (“to love”) but le’ahavah (“to [the] love”): that a person should draw his heart to the higher
love, which is the desire of the heart (re’usa deliba), so that his will be for G-d alone, and to cleave
to Him, to the Infinite One (Ein Sof) Himself, blessed be He.
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As it is written, “Whom have I in heaven?” etc.: “heaven” means the upper Gan Eden, etc., for
everything before Him is considered as nothing. “I, Havayah, have not changed,” and “You are He

since the world was created, and You are He before the world was created,” etc.
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And of this love it is said, “peering through the lattices,” for “behold, he stands behind our wall.”
For since the Holy Temple was destroyed, there is a wall and an iron partition that separates be-

tween Israel and their Father in Heaven.
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For although nothing interposes before Him, may He be blessed, G-d forbid, for “even darkness
does not darken for You,” in truth [the Sages] did not say “between their Father in Heaven and
Israel,” but “between Israel and their Father in Heaven”: the interposition is before the recipients.
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“Your iniquities have separated between you,” etc.: [the partition] that withholds the light of the
higher love from Israel. And nevertheless, He peers through the lattices and windows. Windows are

large holes, and lattices are small holes and cracks.
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That is, through breaking the partition, to open windows and lattices, which are the level of a bro-
ken heart and thoughts of teshuvah that come to a person, to each and every one according to his

measure.
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Now, the main separating screen and dividing partition is “the first of the nations, Amalek,” for he

is the head of the seven nations. And it is written, “Havayah has a war with Amalek from generation

to generation.”
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Even in this time, when a war against Amalek does not apply physically, nevertheless, in the spiri-
tual life of the soul there is the aspect of Amalek, namely coarseness of spirit with brazenness and
haughtiness, as it is written, “Though you soar aloft like the eagle,” etc. And from it come bad traits,
within and without. Within, in the inner dimension (pnimiyus) of the soul: coarseness of heart, the

urge towin, and the like.

NIRDNY 7123 5732 SW12911 712977 NDYTI2 [wen Hyina) K192 NIAT NATINT N°II%°0 9022 YInam 6
.13 R¥1°91 NARDNY 71292 371N
And without, in the outer dimension (chitzoniyus): the conduct of the body in actual deed, in the
pursuit of honor, dressing in garments of honor and splendor, conducting oneself with honor and
splendor, and the like.
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And for this purpose the priestly garments were made “for honor and for splendor” for Aharon and
his sons, etc.: to be the level of transformation (is’hapcha) away from self-existence (yesh) and
from [living] for oneself, which is the level of Amalek, that is, the aggrandizement of self-existence
in all his ways and conduct.
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And such was the trait of Amalek in the time of Moshe.
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For Israel had not come to fight him and had paid him no attention; rather, he came of himself and

on his own to stir up a war for nothing, because of the greatness of Israel and the signs and won-

ders, for he could not bear that there be anything great besides him.
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And so it is in every person: he cannot bear that anyone be greater than he “in the eyes of G-d and
man,” etc., and at any rate, [he insists] that he himself not be small and lowly. Therefore he beauti-

fies himself with garments of honor, etc.
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Now, of this aspect of Amalek it is said, “kes Yah” (“the throne of Yah”): that the Name is not com-
plete and the throne is not complete. A throne (kisei) is the indwelling of the King who sits upon the
throne, so that there be “And I will dwell within them.”
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That is, at the level of kisei with an alef, for the Master (Aluf) of the world rests [there]; whereas

when the alef departs, it becomes kes, from the term kisui (covering).
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And this covering is over the Name Yah. For in each and every one there is the Name Yah, as it is

written, “My strength and song is Yah, and He has become my salvation.”
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For the hei is the level of expansion, [in] length and breadth, etc.; and it is the level of the expan-
sion and drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, to be the light that encom-
passes all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).
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And the yud is the level of tzimtzum (contraction): “He made darkness His hiding place.” For in or-
der that there be an expansion of the flow, to fill and encompass all worlds (memalei and sovev kol
almin): even the higher worlds have no comparison, etc., as in the analogy of a drop against the

ocean, and infinitely more than that, etc.
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Therefore there had to be the level of tzimtzum first, and afterwards expansion, etc. And therefore,
in the shape of the letters in the writing of the Name Havayah, the shape of the first hei of the Name
is also, by way of analogy, [made so] that one first makes the yud and afterwards draws from it
breadth, and length downward, etc.
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And this level is drawn down into every person: to contemplate the greatness of the Infinite One
(Ein Sof), blessed be He, how He fills all worlds (memalei kol almin) and encompasses all worlds

(sovev kol almin), and how all this is only a level of tzimtzum, for there is no comparison, etc.
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And from this he will turn to love G-d and to cleave to Him truly, with the level of the higher love.

And this is the drawing-down of the vav, so that there be the level of vav-hei.
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But Amalek is kes Yah: he is what covers over the level of yud-hei, so that it is not revealed in the

level of vav-hei, so that it does not give birth to love in the revelation of his heart.
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For even though his heart understands all this, the soul is not stirred and the light of love does not

shine in it, because an iron partition has been formed that separates and withholds the light.
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And the counsel given for this: in the war against Amalek it is written, “And Moshe said,” etc.,

”

“Choose for us men.” “For us” specifically: for to prevail in the war against Amalek, the men of

Moshe specifically are needed. And the level of Moshe is as it is written, “And what are we?”: the
level of self-nullification (bittul) and complete inclusion in the Infinite Light (Or Ein Sof), blessed
be He.
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Now, the entire Torah is called by his name, “the Torah of Moshe”: “Moshe commanded us the

Torah,” etc. That is, all the ways of Torah and of [divine] service should be according to the level of

Moshe.
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As our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,” does not have
even Torah.” Rather, it must be the Torah of Moshe, in the level of complete self-nullification (bit-
tul) in the Infinite Light (Or Ein Sof), blessed be He.
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As it is written, “And you shall not profane (sechalelu),” [meaning] not to be in the state of a void
(chalal), as in the saying, “pushing the feet of the Shechinah (Divine Presence),” as it were; but
rather as in the saying, “You are He before the world was created, and You are He since the world

was created”: truly He, without any change at all;
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for just as before the world was created He filled everything, including this very place in which the

world was created, so [it is] now, etc.
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But how is this so, when the world conceals, etc.? Rather, this is through occupation with the Torah,
for the Torah comes forth from Chochmah (wisdom), and it is written, “Havayah founded [the
earth] with Chochmah,” etc.;

DTN O3 7997 (2] 7171 19 2103 NP2 RO RO RO 7173 Mo pr k] OPRR AW RO03w
pr k] O”RIR W2IP7 1AW 1R300 °Ma 72 wAIPn TP ATAR R 1977 927 22 090 N0 1w

1”2 70

for the Infinite Light (Or Ein Sof), blessed be He, rests in Chochmah, since Chochmabh is itself the
level of self-nullification (bittul), ko’ach mah (“the potential of ‘what’”). Therefore, also for a per-

son who learns Torah: in every matter, whether halachah or aggadah, that he learns, there is en-
clothed in it the level of Chochmah, in which the Infinite Light, blessed be He, is enclothed.
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If so, at the time of occupation with the Torah he is in a state of self-nullification to His wisdom,
may He be blessed, and nothing conceals and hides, since [the Torah| does not appear as a some-
thing (yesh), a thing separate unto itself, but [only] as His wisdom, may He be blessed, which is nul-

lified to Him, and “there is nothing else besides Him.”
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And of this it is said, “And I have put My words in your mouth”: My words, literally. And the mean-
ing of “My words in your mouth” is the level of the inner [light] (pnimi); and “in the shadow of My
hand I have covered you” is the level of the encompassing [lights] (makifim): that the Infinite Light
(Or Ein Sof), blessed be He, rests and is revealed in him at the level of inner [light] and the level of

encompassing [light];

likuteitorah.com/torah-ohr/tetzaveh/ 42

16

17



TORAH OHR : PARSHAS TETZAVEH - MAAMAR 3 17 WP DN SMINg 1°9Y NNNDY MY 27 PO nown

92w Y0100 RIM WO 980 X1 51172 °9 M WO RIY .7’77:;7 nnacn wa1d X 12 !N

13 512 S %o

and thereby he prevails in the war against Amalek, which is the yesh, etc.; for this self-nullification
(bittul) is the opposite of the yesh, and it is what subdues and breaks the iron partition, etc.
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And this is [the meaning of] “And you shall make a tzitz,” which refers to Moshe: he is the one who

makes the tzitz, so that there be “his crown will shine (yatzitz)” of the light of great love (ahavah

rabbah),
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to be “peering (meitzitz) through the lattices” and shining forth through the making of lattices and
windows, the breaking of the partition, which are thoughts of teshuvah from the level of the self-

nullification of the men of Moshe, as it is written, “Choose for us,” etc., as mentioned above.
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And this tzitz is pure gold: [this] is the level of the superiority of gold over silver.
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And both of them are the level of love, as it is written, “Mine is the silver and Mine is the gold,” etc.;

only, silver is the level of coolness, and gold is the level of the “flashes of fire” of love.
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“And you shall engrave upon it, the engravings of a seal”: these are the letters of the Torah, for “the
seal of the Holy One, blessed be He, is truth,” and “there is no truth but Torah.”
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And it is called the level of a seal because the Torah that is before us, which has become enclothed
in physical matters, is itself the level of a seal, like letters impressed in wax, which are not of the or-
der and essence of the letters in thought or in speech; but nevertheless they are the letters them-

selves, which have taken form and become physical, etc.
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And so it is written, “In our image, after our likeness,” which refers to the Oral Torah, which is
merely the level of a likeness and resemblance, which is the level of a seal, by way of analogy, like

letters impressed in wax, etc.
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Nevertheless, “its foundation is in the mountains of holiness,” the supernal Kodesh (holiness), the
higher Chochmah (Chochmah Ila’ah) that is in every halachah, etc. And through this the level of
the supernal Kodesh is drawn down through occupation with the Torah and the mitzvos, at the lev-
el of inner [light] and encompassing [lights]: for the Torah is inner, and the mitzvos are garments

and encompassing [lights], as in the saying, “Who has sanctified us with His mitzvos.”
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Now, this drawing-down is the level of “Kodesh [and the letter] lamed below, and Havayah above”:
for the level of Kodesh is still called “below” the level of Havayah.
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For there are two levels of Havayah, as it is written, “And Havayah passed before him and called:

Havayah, Havayah,” and the cantillation separates between them, for they are two levels.
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For the meaning of Havayah indicates that He brings all beings (havayos) into being from nothing
to something, etc., through its having arisen thus in His will; and there is a source and root for this,
for it to arise thus in His will and to be a source for bringing all beings into being: that is the first
Havayah, which is “for ratzon (will) before” the second Havayah, and is called “the will of wills”

(ra’ava dera’avin).
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And this is [the meaning of] “And He called: Havayah, Havayah”: the first Havayah calls and draws
forth the second Havayah, so that the Thirteen Attributes of Mercy (yud-gimmel mechilin der-
achamei) are emanated and revealed, which are the sources of all beings and of the entire chain of
descending worlds (hishtalshelus). And the level of the first Havayah is far, far above the level of

Kodesh, and is called “the will of wills” (ra’ava dera’avin).
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And through the occupation with Torah and mitzvos mentioned above, in the manner mentioned
above, it comes about that there is “Kodesh [and the letter] lamed below,” which is the level of the
arousal from below (isarusa dilesata), “and Havayah above,” which is the arousal from above (is-

arusa dile’eila).
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For through occupation with the Torah, which is His wisdom and will, may He be blessed, “as water
[reflects] the face,” etc., and “spirit brings spirit and draws down spirit”: the Supernal Will, the will

ofwills (ra’ava dera’avin).
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And through this there comes about a revelation of the desire of the heart (re’usa deliba) and of the
light of the higher love in the soul, without a separating screen [or] dividing partition, etc., until

there is a revelation of this level upon Aharon’s forehead too.
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The explanation of the matter of the forehead: just as, by way of analogy, in physical terms, there
are three brains, Chochmah, Binah and Daas, in the three cavities of the skull, and there is a skull

that covers the brain.
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So too in spiritual terms: the intellect (mochin) is Chochmah, Binah and Daas, and Daas is the
power that binds Chochmah and Binah, so that [the matter] be fixed firmly, never to be moved; so
that, just as [the matter]| has been concluded by the power of his Chochmah and Binah regarding
the greatness of the Infinite One (Ein Sof), blessed be He, so his soul shall be bound to G-d alone.
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Now, in the intellect (mochin) of Chochmah, Binah and Daas there is the revelation of the Infinite
Light (Or Ein Sof), blessed be He, through contemplation in the order of prayer and the like: how
“Blessed is He Who spoke and the world came to be,” and “Unique and singular, and Life of the

worlds, King,” and “May Your Name be praised,” etc.
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And so is the binding of Daas: with a revelation of the intensity of longing and delight (taanug). But
there is the level of “the skull that covers the brain”; and corresponding to Daas is the forehead,

which is the covering over Daas, to conceal the revelation of Daas and the binding.
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Therefore, after prayer [the love] passes and fades, etc., and one must pray again every day to
arouse the love. And of this it is said, “And these words, which I command you today, shall be.”
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And our Sages, of blessed memory, said: “Every day they shall be in your eyes as new”: to renew
the love. For since He, may He be blessed, renews the work of creation every day, constantly, there-

fore the love too is renewed, etc.
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Now, when his heart turns, “this one to his vineyard,” etc., he can become one of the fallen
(nefilim), drawing his heart after the delights (taanug) of this world, which are the multiplication

and aggrandizement of self-existence (yesh).
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And it is written, “Every haughty heart is an abomination to Havayah”: even the outer level, which
is the conduct of the garments mentioned above. And our Sages, of blessed memory, said: “I and

he cannot dwell together.”
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As it is written, “There is no knowledge of G-d in the land (ba’aretz)”: when he is sunk in earthiness
(artziyus) and materiality, there is no knowledge of G-d and no bond [with Him] in him. But all this
is at the level of the akum (“worshippers of stars and constellations”), who are so called because

they are nations (umos) and sources for all the matters of this world.
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Whereas at the level of Israel, there can be [fulfilled] the counsel of our Sages, of blessed memory,
“Make your work casual,” and secondary only, in a manner of coolness, as one compelled by a de-

mon, etc.
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And this is [the meaning of] “And it shall be upon Aharon’s forehead”: that even after prayer, when
the love passes and fades, nevertheless an impression (reshimu) remains on the level of the fore-

head, which is the covering over Daas,
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that is, the level of the outer dimension (chitzoniyus) of Chochmah, Binah and Daas. And this is a
simple will to cleave to Him, may He be blessed, without depth of contemplation as at the time of
prayer, but only the heart’s assent, from the outer dimension of Daas, after he has concluded thus

in his Daas at the time of prayer;
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for although the revelation of the intensity of longing and delight (taanug) that is in Daas has
passed and gone after prayer, nevertheless a noticeable impression [remains]: to have a will and
the heart’s assent to cleave to Him, may He be blessed, and to make his work casual and secondary
and his Torah fixed and primary.

28
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And this will and this assent can be constant. And this is [the meaning of] “And it shall be upon his

forehead always, for favor (ratzon) for them before Havayah”:
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that through this arousal from below (isarusa dilesata) [there comes| an arousal from above (is-
arusa dile’eila), to arouse the Supernal Will, the will of wills (ra’ava dera’avin), and the revelation
of the level of Havayah that is the source of the Thirteen Attributes of Mercy; for through this, the
revelation of the Supernal Will is what “bears the iniquity of the holy things,” and [there is] trans-

formation (is’hapcha), etc.
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As is known, the Thirteen Attributes of Mercy, “compassionate and gracious,” “bearing iniquity,”

etc., are drawn from the level of the Supernal Will. And this is when this revelation of will is also on

9,

the level of Aharon’s forehead (for “one opposite the other”: “a harlot’s forehead”),
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which is not so when the revelation of will is only in Chochmah, Binah and Daas, that is, only at the

time of prayer, at the time of contemplation, and not the whole day long.
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An Explanation of the Above
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An explanation of the above.
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Now, the “three cavities of the skull” (mentioned in the Zohar, Va’eschanan, page 262a) are the
three brains (mochin): Chochmah (wisdom), Binah (understanding) and Daas (knowledge).
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And upon each part of the physical brain rests the light of the intellect that belongs to that brain

(and see the Mikdash Melech there, which explains that the brains are the Chochmah, Binah and

Daas of Z’eir Anpin (the emotive attributes), and the light that is enclothed in them is from the

Chochmah, Binah and Daas of Imma), as is known in the science of medicine. And just as it is be-

low, in man, physically, so it is above, in Z’eir Anpin.
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Now, the skull covers the brains and Chochmah, Binah and Daas. And at the end of the skull is the

forehead (mitzcha). And the forehead is opposite the brain of Daas,
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for the brain of Daas is in the middle: the brain of Chochmah and the brain of Binah are in front,

and the brain of Daas is at the back, in the middle between the two brains, Chochmah and Binah.
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That is why it is opposite the forehead. And Daas is the matter of binding (hiskashrus) in the inner
dimension (pnimiyus): that just as [a matter] was concluded in Chochmah and Binah, so will it be
upheld. And therefore, aligned opposite it, is the forehead, which, in the outer dimension (chit-

zoniyus) of the brains, is also this same level:
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namely, the agreement, that it has been agreed to uphold what one willed according to the intellect.
And it is a reshimu (impression) that remains after the departure of the mochin, as mentioned

above.
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(But Daas is the level of the inner dimension: while Chochmah and Binah are shining in their full
strength, it binds them and draws them [down] in the level of its inner dimension, etc. And see
Sha’ar HaYichudim, chapter 7, where it is explained how Daas shines in the forehead. And so it is

in Etz Chaim, and in Zohar HaRakia on the Idra Rabba, regarding the forehead, etc.; see there.)
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Now, Aharon is one of the seven shepherds, who draws down the yearning of the heart (re’usa
d’liba), etc. But in truth, afterward it passes and goes away, for there is an iron partition that inter-
poses; only at times is there “peering (meitzitz) through the lattices,” that is, thoughts of teshuvah

(return).
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If so, sometimes it is this way and sometimes that way. And the remedy, for it to be “upon his fore-
head always” specifically, etc., is through Moshe: “Moshe commanded us the Torah”; “Choose men

for us,” etc.
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For the opposing side (“one opposite the other”), which is the iron partition that interposes, is the
level of Amalek, “Though you soar aloft like the eagle”: brazenness and arrogance, obstinacy and

contentiousness, etc.
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(For Amalek knows his Master and intends to rebel against Him, which is the kelipah (the husk)
that stands opposite Daas (knowledge) and does not let Daas spread into the emotive attributes
(middos), through brazenness without reason or knowledge. As is explained elsewhere, in the Biur
on [the verse] “Remember,” regarding Amalek. And see the Ramaz at the beginning of Parshas

Vayakhel on this matter), as is known.
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And what nullifies this level is the level of Moshe, Mah (“what”), self-nullification (bittul). And the
Torah is study in a state of self-nullification, etc.
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For one who says, “I have nothing but Torah,” etc. Rather, [it must be] the Torah of Moshe, and
“you shall not profane,” for “You are He before [the world] was created,” etc.: He is exactly [the

same]|, without change.
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Yet seemingly, thought and speech are yesh (“something”), etc. Rather, the self-nullification is in
the lower Chochmah (wisdom), which is the Oral Torah, “from world to world”: the Malchus (sover-
eignty) of the World of Yetzirah (Formation) [is] Atik for the World of Asiyah (Action), and the
Chochmah of the Nukva (the feminine) of Asiyah is the Torah that is before us, the forbidden and
the permitted, etc.
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And this is the meaning of “And you shall make a tzitz (headplate)”: a masculine form, a radiance

that is drawn from above. Whereas tzitzis is a feminine form: it is from below upward, at the level

of prayer (see Taamei HaMitzvos of Rabbi Chaim Vital, Parshas Tetzaveh, the mitzvah of the tzitz,

etc.).
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But Torah is from above downward: the self-nullification (bittul), and “you shall not profane.” And

this is the “one opposite the other” that stands against Amalek. And through this there is drawn

down a revelation of the Name Yah in vav-hei, that is, in love and awe. And this is [why] Moshe is

the one who makes the tzitz.
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(And this fits well with what Rabbi Chaim Vital writes there, that the tzitz is drawn from the intellect
(mochin) of Abba, which is the level of Moshe. Also, higher still, in the forehead of Arich Anpin,
there shines the level of the Daas (knowledge) of Arich Anpin, and this too is the level of Moshe,
whose root is the level of the higher Daas.
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And this is what nullifies the level of Amalek, which is only opposite the lower Daas: there it con-
ceals and covers, etc. And higher still, the Name Mah that shines in the forehead of Adam Kadmon:
this too is the level of Moshe. And this is [the meaning of] what is written, “And what (mah) are we?”

as is explained elsewhere on [the verse| “Moshe would speak,” etc.
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Therefore it was said to him specifically, “And you shall make a tzitz,” which is a radiance that

shines in the level of the forehead mentioned above, in the level of the higher Daas, which is above

comprehension. And likewise the Name Mah, the self-nullification of [one’s very] being.
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For it is specifically this that nullifies the level of Amalek, etc. And see what is written elsewhere, in
the Biur on [the verse| “Let them bring royal apparel,” on the matter of Haman, who is the level of
yesh (“something”); and that what opposes this level is the nullification of will, his eyes downward,
and “And what are we?” etc.)
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And “pure gold” is also the level of “flashes of fire,” whereas silver is love like water, etc.
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“And you shall engrave upon it engravings of a seal.” Now, “engravings of a seal” are the letters of
Binah (understanding), the Yesod (foundation) of Imma, in which the letters took form.
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For Chochmah (wisdom) is the level of a flash of lightning, and there is no form whatsoever in it;
only Binah is yesh (“something”), and the level of letters applies to it. For “the Torah issues from

Chochmah,” and it was enclothed in Binah, for they are “two companions,” etc.
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And this is the matter of “scribe” and “telling” (sofer and sippur) (see what is written on [the verse]
“This is My Name,” and below, on “He said with the letter”). And these letters are in the likeness of
a seal engraved in wax, in which the name Avraham, for example, is engraved, yet it is not of the or-
der and essence of Avraham himself.
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And so too, as to there being Chochmah: “You have made them all with Chochmah,” for Chochmah
is considered the level of asiyah (making) in relation to the Holy One, blessed be He.
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As is known from the matter of engaging in Torah lishmah, for the sake of the Torah itself: that the
Torah be the enclothing of the Infinite One (Ein Sof) in Chochmah. Therefore it is called a seal, like

the seal of the letters that are on the wax, etc.
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“Holy to Havayah.” And our Sages, of blessed memory, said: “Kodesh [and the letter| lamed below,
Havayah above.” For through Torah an inner light (Or Pnimi) is formed: “And Your Torah is within

my inward parts.” And this is the “engravings of a seal” mentioned above.
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And through the mitzvos, encompassing [lights] (makifin) are drawn down. And this is the meaning
of kodesh-lamed, as in the words “Who has sanctified us (kideshanu) with His commandments”:

kadosh (holy) [means]| set apart, which is the level of the encompassing (makif).

[m17°0 0] D71 R8T .0°PPR 092 17397 YTI39Y) [mva anon ano7) 27197 199701 NITIR A O TR
RIT (71991 19 1979 5y Axa] D7DYRY (RZN 9 D7Y WPNY 19 721 NI9M2 RIT TR . o0oin k7] DPIRT
L[X5oy5T xynx] YPRTYNR WY YR unn RANDT XNIYARAY 0 1Y Tonk

And the lamed: these are the three encompassing lights of Keser (the Crown), Chochmah (wisdom)
and Binah (understanding) (as is known from the matter of tzelem Elokim, “the image of G-d”: the
tzadi is the nine Sefiros of the inner light, and the lamed is the level of the encompassing, etc.; see
what is written on [the verse] “When you go out”). Nevertheless, all this is “below,” for this is what,

through an arousal from below, from below upward, becomes an arousal from above.
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And “Havayah above” is the level that an arousal from below does not reach. For there is
“Havayah, Havayah,” with the cantillation dividing between them. For in the Havayah in the World
of Atzilus (Emanation), the yud and the tip of the yud allude to Keser and Chochmah.
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But there is a Name Havayah that is above Atzilus, which is the source for there to be the Name
Havayah that is in Atzilus. For the coming into being of Atzilus [was] when it arose in His will, etc.
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And this is the Keser of Atzilus, the tip of the yud. But for there to be a will for this will, this is from

the level of the Will of all wills (ra’ava d’chol ra’avin), and it is the level of Atik. And this is “And He

called, Havayah, Havayah.”
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That is: the Name Havayah of Atzilus called the level of the Havayah that is before Atzilus (see be-
low, at the end of the discourse, an explanation in another way: that the first Havayah is the tikku-
nim of the head, etc., and all of it is above and before the Thirteen Attributes of Mercy; and both ex-
planations are true).
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And this level is the one that an arousal from below does not reach. Therefore the level of kodesh-
lamed is called “below” relative to the level of this Name Havayah.
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And therefore it is said regarding the tzitz, “for favor (leratzon) before Havayah,” that is, before the
Name Havayah of Atzilus. Or, “before” (lifnei) is a term of innerness: that it is the inner dimension

(pnimiyus) of the Name Havayah, etc.
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As it is written regarding Yom Kippur, “Before Havayah you shall be purified.” And therefore there
it is “always for favor.”

AR ARWIw MW P oy 53 X7 NPNXON RIW RAXR 022 730 0 DT7I2Y2 0TR2 1)

L19BN7 NYW2 19 70w NYTY 73°3 NIANa7 190010

And so too in a person, in the service of G-d: in the level of the forehead (mitzcha), which is the
outer dimension (chitzoniyus) of the will, without reason, only from the reshimu (impression) that
remains after prayer, from the contemplation of Binah (understanding) and Daas (knowledge) that

he had at the time of prayer.
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And this is [the meaning of] “always” specifically: that is to say, all day long, even when he is not
contemplating, and even when he is occupied with the needs of the world,
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it should be in the manner of “his Torah fixed and his work occasional”: that is, that the main inten-

tion be so that there will be free time to engage in Torah and to pray,
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and with this intention he goes about all his affairs, at this level, so that it be “always for favor,” etc.
And this is through Moshe, who is the one who makes the tzitz, so that it be “always for favor” upon
the level of the forehead.
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For Moshe is of the level of Daas (knowledge), and he draws down from the level of the Will of all
wills into the level of the forehead, which is aligned opposite the brain of Daas (for Daas rises, etc.,
[Daas] in which there is a revelation of the level of Atika; and see what is written on [the verse] “Arm

men from among you”).
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And in every soul there is [something]| of this level of Moshe, who is the unique one of the seven
shepherds.
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However: “And it shall be upon Aharon’s forehead,” for Aharon is great love (ahavah rabbah), and
in the level of the forehead within him, which is the agreement drawn from love, there the tzitz

must be, so that it be “always for favor,” without changes.
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Whereas in Moshe himself there is no need for this, for Moshe is within (milegav), being Daas it-
self, which is the level of the inner dimension (pnimiyus); therefore it does not apply to speak of it
as the level of agreement, outer dimension (chitzoniyus) and will, but only as the level of Daas and
desire (chefetz).
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As is known, desire (chefetz) is higher than will. It is only that Moshe is the one who makes the tzitz
on Aharon’s forehead.
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And this is the counterpart (I'umas zeh) against the level of Amalek, for there too there is a fore-
head: “the forehead of a harlot,” arrogance and obstinacy, in the level of yesh (“something”) specif-
ically: for although he knows his Master, nevertheless, etc. And the tzitz, which is from the level of

Moshe, nullifies this, as mentioned above.
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“And Aharon shall bear the iniquity of the holy things”: the level of “bearing iniquity” (nosei avon).
(And as mentioned above, the Name Havayah on the tzitz is above the level of kodesh-lamed, and

therefore “And Aharon shall bear,” etc.)
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which are from the thirteen measures of mercy (yud-gimmel mechilin d’rachamei), that is, the ra-
diance of the second Havayah, so that there be “G-d, merciful and gracious,” etc.: the Thirteen
Attributes of Mercy, the thirteen tikkunim of the beard (tikkunei dikna).
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And the second Havayah is the corners (pe’os) of the head, and the first Havayabh is the tikkunim of
the head (just as the tzitz on the forehead is from the level of a tikkun of the head, the Will of all
wills), etc., as is known.
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And this is so that there be “Havayah, Havayah,” and so that there be the World of Atzilus (Emana-
tion), the Ten Sefiros, from the thirteen measures: “Abba nurses from the mazal,” etc. And all this
is drawn down through the tzitz, which draws from the level of the Will of all wills, the Keser (the

Crown) within Keser, the most hidden of all hidden (stima d’chol stimin).
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