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An Explanation of the Above

Every Jewish soul is rooted either in Yosef, the higher tzaddik
who draws G-d’s light down to the recipient, or in Binyamin, the
lower tzaddik whose self-sacrifice and deeds bind the world to
G-d from below. The Torah study of the one renews the
‘brotherhood’ pleaded for in “Would that you were as a brother to
me”; the charity, practical mitzvos and fixed study times of the
other carry G-dliness ‘outside,’ into this world, and reach even

the ‘kiss,’ a light above speech.
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THE BIG IDEA

Every Jewish soul is rooted either in Yosef, the higher tzaddik who draws G-d’s
light down to the recipient, or in Binyamin, the lower tzaddik whose self-sacrifice
and deeds bind the world to G-d from below. The Torah study of the one renews the
‘brotherhood’ pleaded for in “Would that you were as a brother to me”; the charity,
practical mitzvos and fixed study times of the other carry G-dliness ‘outside,’ into

this world, and reach even the ‘kiss,’ a light above speech.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the preceding maamar on Song of Songs 8:1-2, the Alter Rebbe begins with Isaiah’s “And
your people are all righteous”: there are two tzaddikim, Yosef above and Binyamin below, and every
soul is rooted in one of them. Yaakov, the supernal emotive attributes as a whole, carries the light from
the Infinite down to the supernal speech; Yosef, Yesod, binds the giver to the recipient; Binyamin is the
recipient’s self-sacrifice, binding the lower worlds to Atzilus from below, which is why his birth was
hard. The same two directions appear in the mitzvos, in two kinds of peace and in the two cherubim.
Since the Temple’s destruction, Yosef-souls renew the ‘brotherhood’ with G-d through the Oral Torah,
which reaches the inner dimension of the worlds. Binyamin-souls, occupied with charity and kind-
ness, carry G-dliness ‘outside,’ into this physical world. Their deeds refine the sparks of Tohu and so
draw from Akudim, a level above vessels and above speech: the ‘kiss.” Because this light is higher than
Imma, its recipients are pupils (“you would teach me”), and the effortful fixed times for Torah of peo-

ple in business draw down ‘spiced wine,’ delight from Atika revealed in Binah.

OUTLINE

1 Heading 7

An explanation of the preceding maamar, “Would that you were as a brother to me.”

2 Two tzaddikim: Yosef and Binyamin 12-3

Yaakov carries the light down to the supernal speech; Yosef (Yesod) binds giver to recipient from above,
and Binyamin, the recipient’s self-sacrifice, binds below to above; hence Rachel’s hard labor.

3 Mitzvos, peace and the cherubim 14

Mitzvos that draw down and mitzvos that elevate; two kinds of peace; the two cherubim facing each other; af-
ter the Temple’s destruction, Yosef-souls restore the ‘brotherhood’ through the Oral Torah.
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4 “Iwould find you outside”

15

Torah study reaches the inner dimension of the worlds; the charity and kindness of Binyamin-souls carry

G-dliness into their outer dimension, down to this world.

5 “Iwould kiss you”: Akudim and Tohu

16

Like a kiss that expresses a love too deep for words, the practical mitzvos of Binyamin-souls, refining the
sparks of Tohu, draw light from Akudim, above vessels and above speech.

6 “Iwould lead you... you would teach me”

17

This light comes from above Imma, so those who receive it are pupils rather than brothers.

7 The spiced wine

18

Balsam oil and spiced wine are Chochmah and Binah carrying a fragrance from Keser and Atika; the spiced

wine is drawn down by the fixed times for Torah of people occupied in business.

KEY CONCEPTS

The higher tzaddik and the lower tzaddik 717y 773
1nnnn pPoT

Yosef and Binyamin: the bond of the giver with the recipi-
ent from above (Yesod), and the recipient’s own bond ris-
ing from below through self-sacrifice.

Drawing-down and elevation nx?ymi nownn

The two directions of divine service, light drawn from
above downward and the lower world raised from below
upward; they appear in the mitzvos, in peace and in the
two cherubim.

The inner and outer dimension of the worlds n1°2°18
mn21yn NNz m

Torah study, through thought and speech, draws
G-dliness into the inner dimension; deeds of charity and
kindness carry it into the outer dimension, down to this
world.

likuteitorah.com/torah-ohr/terumah/2/

Akudim o°7py

A level of light above investment in vessels. Its lights, like
those of Tohu, are above vessels, but there was no shatter-
ing in it; the ‘kiss’ is drawn from it.

Tohu and its refinements 0°717°21 971017 0921y
The world whose vessels shattered; refining its fallen

sparks through practical mitzvos raises them and draws
down the light of Akudim.

Fragrance (makif) (7°pn) rn°9

An encompassing quality above vessels: balsam oil and
spiced wine are Chochmah and Binah carrying a light
from Keser and from Atika.

Iskafya X>55nx

Subjugation of the self against its own pull; the fixed times
for Torah that people occupied in business set with effort
draw down the delight of the ‘spiced wine.’
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An explanation of the above.

This short maamar explains the one before it in Torah Ohr, on the verses “Would that you were as a brother
to me” (Song of Songs 8:1-2), which contrasted those who study Torah constantly with people occupied in
business, who serve G-d “outside.” Here the Alter Rebbe grounds that contrast in two roots of souls, Yosef
and Binyamin.

SECTION 2 - 112-3

Two tzaddikim: Yosef and Binyamin

MARI BN “.NMN POTE P PRI 1UDY PUTR P oY 13T 2.00p0 TR 0D Yy 20N I
P33 °Man WP 0N Han onw

Now, it is written, “And your people are all righteous (tzaddikim).” Now, Yosef is called the higher
tzaddik (tzaddik elyon), and Binyamin is called the lower tzaddik (tzaddik tachton). And there are
souls that are of the level of Yosef, and there are [souls] of the level of Binyamin.

Isaiah promises that all of Israel are tzaddikim, righteous. The Zohar names Rachel’s two sons as two kinds

of tzaddik, Yosef the higher and Binyamin the lower, and every Jewish soul is rooted in one of these two
levels.
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Therefore it is said, “And your people are all righteous.” And the meaning of ‘the higher tzaddik’ is
the one who binds Atzilus (Emanation) with Beriah (Creation): “for all in heaven and on earth,”
‘which holds fast to heaven and earth.’
Because each soul belongs to one of the two tzaddikim, the verse can call the whole people tzaddikim. The
higher tzaddik is the link between Atzilus, the world still one with G-d, and Beriah, the first world of separate

existence; the Zohar reads “for all (kol) in heaven and on earth” as the tzaddik, the Sefirah of Yesod, and

adds the Targum'’s rendering, ‘which holds fast to heaven and earth.’
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For Yaakov is called “the middle bar, which runs through from end to end,” meaning, that the
drawing-down should extend from the Infinite Light (Or Ein Sof) to the source of Beriah, Yetzirah
and Asiyah, which is the level of the supernal speech; for this drawing-down comes through
Yaakov, who is the supernal emotive attributes (middos) as a whole.
The middle bar of the Mishkan ran through all the boards from one end to the other, and the Zohar identifies
it with Yaakov. So the flow of light passes through Yaakov, who holds all the supernal emotive attributes to-

gether, from the Infinite Light down to the supernal speech, the divine word that is the source of the lower
worlds.
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Just as, by way of analogy, it is through the emotive attributes (middos) that the bestowal is drawn
forth: when one has love, he speaks, etc. But “these are the generations of Yaakov” is the level of
Yosef, which is the level of Yesod (foundation), the bond of the giver with the recipient; and this is
the level of the higher tzaddik.

A person’s feelings are what move him to give of himself: when he loves someone, he speaks to him. So too

above, the emotive attributes (Yaakov) carry the flow, but the actual link between giver and recipient is

Yesod, ‘foundation’: Yosef, whom the verse names as “the generations of Yaakov,” the higher tzaddik.
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But in order for the recipient to take in the bestowal, he too must be at the level of bonding, which

in the service of G-d is the level of self-sacrifice (mesirus nefesh). And this is the level of Binyamin,

the lower tzaddik, who binds Beriah (Creation) with Atzilus (Emanation), from below upward.
Bestowal from above is not enough; the recipient must also bind himself upward, or the flow will not be tak-

en in. In the service of G-d this is self-sacrifice, giving oneself over entirely, and it is the level of Binyamin,
the lower tzaddik, who binds Beriah to Atzilus from below.
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Therefore it is said at the birth of Binyamin, “and she had hard labor in giving birth.” For
Binyamin is the inclusion and the self-nullification (bittul) of Beriah, Yetzirah and Asiyah into
Atzilus, which is the opposite of the matter of birth and revelation from above downward.

Birth is a revelation, a movement from above downward, while Binyamin’s whole nature runs the other way:

the self-nullification of the lower worlds and their absorption into Atzilus. That is why Rachel’s labor with
him was hard.

SECTION 3 - 14

Mitzvos, peace and the cherubim
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Now, in the practical mitzvos there are also these two levels: there are mitzvos that are the level of
drawing the light from above downward,

The same two directions, down from above and up from below, appear among the mitzvos performed in
deed. Some of them draw divine light down from above.
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such as shofar, lulav, sukkah, tzitzis and tefillin; and there are those that are the level of elevations,
such as the sacrifices and the first of the shearing, etc.
Shofar, lulav, sukkah, tzitzis and tefillin draw light downward. Others are ‘elevations,” in which something

from below is raised up to G-d, such as the sacrifices and the gift of the first shearing of the sheep to the
kohen.
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And this is [the meaning of] what is written, “and great shall be the peace of your children.” Peace
is the level of the bonding and joining of giver and recipient. And there are two levels of peace:

from above downward, through Yosef, and from below upward, through Binyamin.

Iq 66

Isaiah’s “great shall be the peace of your children” is read in this light. Peace means the bond between giver
and recipient, and it comes in two forms: the flow from above, through Yosef, and the ascent from below,

through Binyamin.

likuteitorah.com/torah-ohr/terumah/2/ 6
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But the level that comes through Yosef is called “and great shall be the peace,” etc. And this is also
the matter of “one cherub at the end on this side”: it is the level of Yosef, who draws from above
downward, from the Infinite Light (Or Ein Sof) to the level of speech, etc.

Of the two, the peace that comes through Yosef is the one the verse calls “great peace.” The two cherubim on

the Ark, one at each end, also stand for the two tzaddikim, and the first of them is Yosef, who draws the
Infinite Light down as far as the level of the supernal speech.
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And this is [the meaning of] what is written of Yosef, “and he was a lad,” etc., for he is the level of
the cherub (keruv), ‘like a child’ (ke-ravya). (And this is what is said in the Zohar, Parshas
Vayeshev, on folio 184): “Would that you were as a brother to me,” etc.,

The Torah calls Yosef a “lad,” and the Sages explain the word keruv, cherub, as ke-ravya, ‘like a child’; so
Yosef is the cherub. The Alter Rebbe adds that the Zohar on Parshas Vayeshev reads “Would that you were as
a brother to me” with Yosef in mind.
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‘like Yosef toward his brothers,” etc. “And one cherub at the end on that side” is the level of
Binyamin, which is the bonding of the recipient from below upward.

In the Zohar, the Community of Israel asks G-d to be to her as Yosef was to his brothers, whom he fed and

sustained in the famine. The second cherub is Binyamin: the recipient’s bond, rising from below.
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And “their faces, each toward his brother” is the joining of the two, etc. But since the Holy Temple
(Beis HaMikdash) was destroyed, the Community of Israel (Knesses Yisrael) pleads, “Would that you
were as a brother to me.”

The cherubim’s faces turned “each toward his brother” are the joining of the two directions, the flow from

above meeting the ascent from below. Since the Temple was destroyed this joining is no longer revealed, so
the Community of Israel pleads for G-d to be “as a brother” once more.

likuteitorah.com/torah-ohr/terumah/2/ 7
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That is, through “nursing at my mother’s breasts,” occupation with the Oral Torah, etc., as men-
tioned above. But this is through the souls whose root is of the level of Yosef, the higher tzaddik,
etc., who are called ‘brothers’ to the Omnipresent.

As the preceding maamar explained, this brotherhood is renewed now through “nursing at my mother’s

breasts,” the study of the Oral Torah. Such study belongs to the souls rooted in Yosef, the higher tzaddik, and
they are the ones called ‘brothers’ to G-d.

SECTION 4 - 15

“Iwould find you outside”
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Now, this drawing-down is chiefly in the inner dimension (pnimiyus) of the worlds, since the draw-
ing-down comes chiefly through thought and speech in occupation with the Torah. But for the
drawing-down to be in the outer dimension (chitzoniyus) of the worlds as well, of this it is said, “I
would find you outside.”

Torah study works through thought and speech, so the light it draws down reaches mainly the inner dimen-

sion of the worlds. For it to reach their outer dimension as well, the verse continues, “I would find you
outside.”
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And this is through souls of the level of Binyamin, most of whose occupation is specifically in deed,

in charity and acts of kindness (gemilus chassadim), through which [the light] is drawn down also

into this lowly world. (See Iggeres HaKodesh, the section beginning “And David made a name.”)
That outward reach comes through souls of Binyamin’s level, whose service is mostly in deed, especially
charity and acts of kindness; through these, the light reaches even this lowly physical world. The text refers

the reader to the Alter Rebbe’s letter in Iggeres HaKodesh that opens with “And David made a name,” on the

power of charity.

likuteitorah.com/torah-ohr/terumah/2/ 8
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SECTION 5 - 116

“Iwould kiss you”: Akudim and Tohu
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Now, the meaning of “I would kiss you” is kisses, ‘the cleaving of spirit to spirit.” The explanation:
just as, by way of analogy, the physical kisses of a person come and are drawn forth from the in-

wardness of the love that is in the heart, which is not invested in any vessel, etc.

The Zohar explains “I would kiss you” as the cleaving of spirit to spirit. A physical kiss comes from a love so
inward that it cannot be put into any vessel; it is too deep for words.
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(for the letters of speech, which are the level of vessels for the emotive attributes (middos), cannot
contain this great love; therefore it is not invested in speech, only in the level of kisses),

The parenthesis explains why: the letters of speech are the vessels through which feelings are expressed, but
they cannot contain so great a love, so it is expressed only in a kiss.
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so too is the matter of this drawing-down: through the fulfillment of the practical mitzvos by souls
of the level of Binyamin, they draw down from the level of Akudim, which is above the level of in-
vestment in vessels. For only in Atzilus (Emanation) does the level of vessels apply, except that
[there] “He and His vessels (ihu vegarmohi) are one,” etc.; which is not so in the level of Akudim.

In the same way, the practical mitzvos done by Binyamin-souls draw light from Akudim, a level where the

lights are ‘bound’ together, above being invested in vessels. Investment in vessels begins only with Atzilus,
and even there “He and His vessels are one”; in Akudim there is no such investment at all.

likuteitorah.com/torah-ohr/terumah/2/ 9
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That is because [this comes] through the elevations of Binyamin, from the refinements (beirurim)
of the World of Tohu, where the lights too were above investment in vessels, except that there, there
was the shattering of the vessels (sheviras hakeilim).

The reason is that Binyamin’s elevations raise the sparks refined from the World of Tohu (‘chaos’), whose

lights were likewise above investment in vessels; but in Tohu the vessels could not hold the lights and
shattered.
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This is not so in the World of Akudim, etc. And through the refinements mentioned above they draw
down from the level of Akudim. And this is the level of kisses, which is the level that is above
speech, etc.

Akudim, by contrast, had no shattering. By refining and raising the sparks of Tohu, these souls draw light
from Akudim, and that is the ‘kiss’: a level above speech, as the love in a kiss is beyond words.
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(And see what is written regarding the Splitting of the Sea of Reeds, on the matter of “and you shall
be silent,” etc., that speech has its root in Chochmah (wisdom), etc.; see there, in Parshas
Beshalach, in the discourse beginning “And G-d went before them,” etc.; and from there what is
written [here] will be understood better.)

The text refers to the Alter Rebbe’s discourse on Parshas Beshalach, which explains that at the Splitting of

the Sea Israel was told “you shall be silent,” because speech has its root in Chochmah while what was re-
vealed then was higher. That explanation helps show why the ‘kiss’ stands above speech.

likuteitorah.com/torah-ohr/terumah/2/ 10
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SECTION 6 - 17

“I'would lead you... you would teach me”
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And this is [the meaning of]| what is written, “I would lead you, I would bring you into my mother’s
house.” For here the drawing-down is higher than the level of Imma Ila’ah (the supernal Mother);

only afterwards is it invested in Imma.

The next verse, “I would lead you, I would bring you into my mother’s house,” describes this higher light. It
comes from above Imma Ila’ah, the supernal Binah (‘my mother’), and only afterward is it clothed in Imma,
‘my mother’s house.’
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Whereas above it said, “nursing at my mother’s breasts.” And here it also says, “you would teach
me,” for they become only the level of a recipient from this drawing-down, and not the level of “as

a brother to me.”

Earlier the verse said “nursing at my mother’s breasts,” drawing from Imma itself, and so the Torah scholar
could be “as a brother.” Here it adds “you would teach me”: from this light one is only a recipient, a pupil,
not a brother on an equal footing.
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For from so lofty a level it is impossible to be anything but a recipient alone, as in the matter of

“and My words which I have put in your mouth,” etc.

So lofty a source leaves room only to receive, as in the words of Isaiah, “My words which I have put in your

mouth”: words placed in one’s mouth from above.

likuteitorah.com/torah-ohr/terumah/2/ 11
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SECTION 7 - 118

The spiced wine
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And the matter of “the spiced wine” is along the lines of what is mentioned in the Gemara, ‘thirteen
rivers of pure balsam,’ which alludes to the light of the drawing-down from the thirteen tikkunim
of the beard (tikkunei dikna), which issue from Mocha Stima’ah (the hidden brain). Although plain
oil is the level of Chochmah (wisdom),

The Talmud tells that Rabbi Elazar ben Pedas was promised, in the World to Come, thirteen rivers of pure
balsam oil. These allude to light drawn from the thirteen tikkunim of the beard, which issue from Mocha

Stima’ah, the hidden brain; plain oil, by contrast, stands for Chochmah.
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yet balsam oil, which has a pleasant fragrance, which is the level of the encompassing (makif), al-
ludes to the level of the drawings-down from the level of Chochmah within Keser (the Crown),

which is above the level of vessels.

Balsam oil has fragrance, and fragrance is a makif, an encompassing quality that is sensed rather than taken
in. So it alludes to the flows from Chochmah within Keser, a level above vessels.
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(And see what is written in Parshas Nasso, in the discourse beginning “This was the dedication of
the altar on the day it was anointed.”) And in the same way also with regard to the level of wine:

plain wine is the level of Binah (understanding),

The text refers to the Alter Rebbe’s discourse on Parshas Nasso, on the dedication of the altar. Wine follows
the same pattern as oil: plain wine stands for Binah.

likuteitorah.com/torah-ohr/terumah/2/ 12
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but the spiced wine, which has fragrance, is the level of the revelation of the delight (taanug) in
Binah from the level of Atika (the Ancient One), etc. And this is drawn down through the subjuga-
tion (iskafya) involved in the setting of fixed times for Torah by those occupied in business, as ex-

plained above.

Spiced wine has fragrance too: it is the revelation within Binah of delight from Atika, the innermost level of
Keser. This is drawn down through the iskafya, the effortful self-mastery, of people occupied in business
who set fixed times for Torah study, as the preceding maamar explained.

IN ONE'S AVODAH
A recipient takes in G-d’s flow only by binding himself upward in self-sacrifice, as Binyamin does. And one
occupied in business is not lesser for it: his charity and acts of kindness carry G-dliness into this physical
world, his practical mitzvos refine the sparks of Tohu and draw a light above speech, and the fixed times he
sets for Torah study with effort draw down the delight of the ‘spiced wine.’
QUESTIONS FOR DISCUSSION

1. Why must the recipient, and not only the giver, be in a state of bonding for the flow to be taken in?

2. How does Rachel’s hard labor at Binyamin’s birth illustrate the difference between Yosef and Binyamin?

3. Why does Torah study reach mainly the inner dimension of the worlds, while charity and kindness reach
their outer dimension?

4. How can deeds that refine the sparks of Tohu draw down a light higher than speech, the ‘kiss’?

5. Why does receiving from a higher source make one a pupil (“you would teach me”) rather than a brother?

likuteitorah.com/torah-ohr/terumah/2/ 13
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 5717 2y 7N
The note lists the other transcripts of this maamar.
KEHOT’'S NOTE
oW R*TIR P2 NRIT (3787 P°N2NAN) 72 °Y RPN 1”02 NINR Anan
L19P°Y 271 D°21N02 AR S9RN2 0971 N7 T Py

PARAGRAPH 2

2 P> TR 091 Ty

“And your people are all righteous; they shall possess the
land forever.” The Alter Rebbe opens with this verse and
explains why all of Israel can be called tzaddikim.

Isaiah 60:21x”3:°0 171°yw°

IRBNAY *T) NPYR "y 131 YN W 071Y? 0°p°T3 072 Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.XJ,0 »yw

3 Y78 P10
There Likkutei Torah, explaining Jericho as ‘the city of
palms,’ speaks of two levels of tzaddik, the higher and the
lower, and refers back to the discourse “Would that you
were as a brother to me” in Parshas Terumah; in that pas-
sage the higher tzaddik is Daas, which joins Abba and
Imma, and the lower is Yesod, which joins Z’eir Anpin and
Nukva.

KEHOT'S NOTE
9°RY 7,719 IR D LT, 0Y0n NP RA

a4 TIARN PPTE °P1 PRI

The Zohar teaches that Rachel bore two tzaddikim: Yosef
merited to be the tzaddik above because he guarded the
covenant, and Binyamin is the tzaddik below. The maamar
builds its whole argument on this pair.

Zohar I, 153b2 ,21p XM
KEHOT'S NOTE
.2,31p XMt

5 PIN2Y DORwa B %D

David’s blessing: “Yours, G-d, are the greatness, the
might, the beauty, the victory and the splendor, for all in
heaven and on earth [is Yours].” Read with the Zohar, “all”
is the tzaddik who joins heaven and earth.

I Chronicles 29:11X™:1”2 X 0°1°71 °727
YR £33 TINT] N3IT MDA ATM NPT N A
0R7 3% X1 197N N 77

likuteitorah.com/torah-ohr/terumah/2/

Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYINY RORWa TO0NT . . PINDY DORwa 9D 0D
The Zohar reads the verse’s “all” as the tzaddik, “heaven”
as Tiferes and “earth” as the Community of Israel, and
adds the Targum’s rendering, ‘which holds fast to heaven
and earth.” So the higher tzaddik is the bond between
above and below.
Zohar I, 31ax ,x? XMt
KEHOT'S NOTE
X L,XP XM LR 0D R

112°N7 1°92°Pa 2py°
In Parshas Balak the Zohar calls the middle bar ‘the pillar

of Yaakov,” standing in the middle of the five bars. Kehot
cites it as the source for calling Yaakov the middle bar.

Zohar III, 186ax , np »’mt

Zohar 11, 175b2a ,7yp 27m
KEHOT'S NOTE

.2,7YP 2701 AIRT K ,18p 7

¥PA DN NPT 1 M91n0 195N M2

“And the middle bar in the midst of the boards shall run
through from end to end.” The Alter Rebbe quotes the
verse to describe Yaakov, who carries the flow of light from
its highest source to the lowest.

Exodus 26:28n172:1") mnw
TR MR M2 0°YRT 102 100 112m

and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

apy® M0 9N

“These are the generations of Yaakov: Yosef...” The verse
names Yosef as Yaakov’s offspring, and the Alter Rebbe
reads him as Yesod, the outflow of Yaakov’s emotive at-
tributes toward the recipient.
Genesis 37:2°2:77% n"wxI2
INE2 PORTNR AYY 177 MY TRYyawI2 nod 3py? niTon v
DNIT'NY 0P K3 I W3 1971 33NN 7723 "33 NK 91 KT
:DIR"PN 1y
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
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Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 35:16 for these words.
Genesis 35:161"V:77”% N°wx12
Wpm P T2m ANIDK K27 PIRTTN1ID TV DX oan 1won
:ANT?2
And they journeyed from Beth-el; and there was still some
way to come to Ephrath; and Rachel travailed, and she had

hard labour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anTea wpm

“And Rachel gave birth, and she had hard labor in giving
birth” to Binyamin. The Alter Rebbe explains the difficul-
ty: birth descends from above, while Binyamin’s nature is
to ascend from below. (Kehot’s note gives 35:17, where the
account goes on, “when she had hard labor in giving
birth”; the words quoted here are in 35:16.)

Genesis 35:161"0:71"% N"wx12

Wpm P T2m ANIDK K27 PIRTTN1ID TV DX oan 1won
:NT?3

And they journeyed from Beth-el; and there was still some

way to come to Ephrath; and Rachel travailed, and she had

hard labour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., nowRna

R byt MR L L PRt 0 — Thyn®

In this transcript Binyamin, the lower tzaddik, is the bond
of the recipient to the giver; in Chassidus he is self-sacri-
fice, an ascent from below upward, through which the be-
stowal can be contained within the recipient.
KEHOT'S NOTE
mMAwpnn RITY NAAN P8 RIT PRI XUET INIR PUD Nnana
monn CRDYT RITW 370M N2 RIT NIT0M R YUawnn DR ‘?:P?:H
RP1T 1977 °93 °2) Dapnn DX NDaa Ayawnn N 9107 royw nbynb
nPRwia »*T YWY Yo awna 1397 TYe ”n K9P RIT O Iradintel
Yy awn® PYM 1189 12 9Myn WawY TnPnna van wew AR 290wd
IR TN ROYT moynk monn 1M 2w 0 0o 19 1M 2w wn 17390
.7 (7N 12ynn 0o o

PARAGRAPH 4

13

P12 oYew am

“All your children shall be taught of G-d, and great shall
be the peace of your children.” The Alter Rebbe reads
‘peace’ as the bond of giver and recipient, and ‘great
peace’ as the bond that comes through Yosef.
Isaiah 54:13x7:7171 °yw°
:7°22 090 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

likuteitorah.com/torah-ohr/terumah/2/
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57171 2y IR
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
LTy

7t %P °N 2172

“Make one cherub at one end and one cherub at the other
end.” The two cherubim on the cover of the Ark are read
as the two tzaddikim, Yosef and Binyamin.
Exodus 25:1917:7175 mnw
1wy::| n',[B;U"[?; MR O3Pn TR MR O%pn TN 2172 nwy1
2PDI%P "Dy 0°37137° 0K
And make one cherub at the one end, and one cherub at the
other end; of one piece with the ark-cover shall ye make the
cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0%, N

aWwINIm

Yosef at seventeen tended the flock with his brothers, “and
he was a lad.” Since the Sages explain ‘cherub’ as ‘like a
child,’ the word ‘lad’ links Yosef to the cherub.
Genesis 37:2°2:77% nPwx12
IRE2 PORTOR OY7 720 MY ARyyawtia Aoi apy? m'r‘;'n n’ax
DNIT'NX 0P KIN I W3 1071 33NN 1772 "33°NK W3 KM
:DPIOR 1Y
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
23,12 pwRa

N°272 2772
Rabbi Abahu explains keruv, cherub, as ke-ravya, ‘like a
child,’ since in Babylonia a child is called ravya; the same
teaching appears in Sukkah 5b. Joined with “and he was a
lad,” it makes Yosef the cherub.
Chagigah 13b:6-71-1:2 3 3an
PRP PR MR 1Y OTX "D 0PI MIRTY IR TR 230D
D30 Y2V PN N 1AYIWY PRREIn Y 239 DNyIR?
TR °18 PUPPWI OTR °19 P3N °19) 21737 19 TN *1B KD
DRPIT? (WP W MR 12700 K R 790 190K) U0 "D 0y Im
29300 1093y BY 11937 1107 AnK .2737 930m ,0°n00 1YY wpna
T3P 9222 129 K237 372K 27 0% 272107 2R 279010 1y?
... K22 27 7P% IR K227 RPI1D
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Would that you were as a brother to me, nursing at my
mother’s breasts! I would find you outside, I would kiss
you, and none would despise me.” The preceding maamar

15



TORAH OHR - PARSHAS TERUMAH - MAAMAR 2

18

19

explained this verse, and this one takes up its phrases one
by one.

Song of Songs 8:1°X:’n 0°7°Wi W

9 K7 D3 TR PINI NN 1K TV P 7 MXD am
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"IN Py oD

In Parshas Vayeshev the Zohar explains “Would that you
were as a brother to me” as the Community of Israel’s
plea: ‘like Yosef toward his brothers,” who said, “I will sus-
tain you and your little ones.” The text cites folio 184; the
passage is on side a.

Zohar, Vayeshev 10:102-12:11227°p:27°-27p:* 2w 71711 790
AND HE SAID: I SEEK MY BRETHREN.... AND THE MAN
SAID: THEY ARE DEPARTED HENCE, ETC. R. Judah dis-
coursed on the text: O that thou wert as my brother, that
sucked the breast of my mother! When I should find thee
without, I would Kkiss thee; yea, and none would despise me
(S. S. 8, 1). ‘The Companions’, he said, ‘interpret this verse
as being addressed by the Community of Israel to the King
to whom peace belongs. She said to Him: “O that thou wert
as my brother”, to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

RN PR WON OnIDs

“And their faces, each toward his brother”: the two cheru-
bim on the Ark cover faced one another. The Alter Rebbe
reads it as the joining of the two tzaddikim, the flow from
above meeting the bond from below.

Exodus 25:20°2:7172 mnw

019 N1BIT°2Y 07°RI2 0°230 Mpyn? 07933 B 00330 P
10727217 °39 77 NRDIPR 1INTOXR WOK

And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

20

PIN2 INERN

“I would find you outside.” In the preceding maamar the
phrase refers to people occupied in business; here it is the
drawing of G-dliness into the outer dimension of the
worlds through their deeds.

Song of Songs 8:1°X:’n 0°7°Wi W

9 MX? D3 TR PINI NN 0K T i 7 MRD a0
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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ow T Wy
This letter of the Alter Rebbe opens with “And David made

aname” and the Zohar’s teaching that whoever gives char-
ity to the poor ‘makes the holy Name.’ The text refers the
reader there on how deeds of charity draw down even into
this lowly world.
Tanya, Iggeres HaKodesh 5:1°X:’1 w7p N7aX X0
awiy 77 M R DR WITRD T0R2 YR 0% MT Y
RRY T2y XD DK 1YY 231 1927 73 ImY 297 AT vEwn
73 233007 TS 2T TN K 232 KU1
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 6

22

23

24

25

RMI92 R MIP2TANR PPow TPWN

The Zohar passage cited above on “Would that you were as
a brother to me” explains “I would kiss you” as ‘to cleave
spirit to spirit.” The Alter Rebbe builds on it to describe a
light too deep for words.

Zohar, Vayeshev 10:102-12:112277p:27°-2"p: 2w |77t 190

DOTIPY OMan DODWwRnN L L PP Pnaa
Or HaTorah notes on this passage: “And this is as written
in Etz Chaim, Sha’ar HaAkudim, chapter 1, that they are
lights that issue from the mouth of Adam Kadmon; that is,
the level of kisses is the union of Chochmah, Binah and
Daas with Chochmah, Binah and Daas.” It thus ties the
‘kisses’ to Etz Chaim’s account of the Akudim as issuing
from the ‘mouth.’
KEHOT'S NOTE
onw R”D DOTIPYN YW 17Y2 WP OM” 120%n 20 Y wUAw N7TINA
277202 770 307 1300 1RO 1A 3 130T PYRT NEn ORI MK

T0 MR IRT

The Tikkunei Zohar says of the ten Sefiros of Atzilus that
the King is within them: ‘He and His vessels are one in
them, He and His life-forces are one in them,’ which is not
so in the Sefiros of Beriah. The Alter Rebbe cites it to show
that even in Atzilus, where vessels apply, they are one with
the light.
Tikkunei Zohar 3b:9-107-"1:2°3 9717 *1pn
MM AR L1270 ORI R LT3 N;)Y??_: mb’x}_{j ni7°a0 YT
,7M 7720 TI°X DT ,IRP2T N3P0 Y3 37 NPT w12 T
Y2 (M°Ma K™1) P73 KIT RPD DY NPYY LT0 1AM PR XD
nina Apya Yon ,axR°I27 nieD Wy ,m'?’xm nin"a0
0K 222 70K XY ,RYPTT 22373 MY RIIRPDT

Tikkunei Zohar - Vocalized (Public Domain)

71277 APYRPY SNa NI 1Pt N2

The note sends the reader to Or HaTorah’s discussion of
kisses as a level above speech, where Or HaTorah remarks
that the same is implied in the Ramaz on the Zohar,
Parshas Bereishis, folio 4, end of side b.

KEHOT'S NOTE
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“G-d will fight for you, and you shall be silent.” In the
Beshalach discourse the Alter Rebbe explains that Israel
was to be silent because the revelation at the Sea was high-
er than Chochmabh, the root of speech.

Exodus 14:1477:7 mnw
:NYNN 0AX) 077 on?? Havayah

The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nowa ‘n2

There the Alter Rebbe explains that an arousal from below
reaches only as high as Chochmah, while at the Splitting of
the Sea the level of Keser was revealed of itself, without
any arousal from below; hence the Zohar’s “Do not arouse
anything” and the verse’s “you shall be silent.” That is the
background for calling the ‘kiss’ a level above speech.
KEHOT'S NOTE
.R,71D 2%Y7

ameIe® . M

“And G-d went before them by day in a pillar of cloud.”
These are the opening words of the Beshalach discourse to
which the text refers.
Exodus 13:21872:3 mnw
WX TIRY2 0P 7770 onna? ny Tmya opd 0poin? qdh m
{1721 001 N2Y? 07 PRI
And the L-RD went before them by day in a pillar of cloud, to
lead them the way; and by night in a pillar of fire, to give
them light; that they might go by day and by night:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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30
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“I would lead you, I would bring you into my mother’s

house; you would teach me; I would give you spiced wine

to drink.” The Alter Rebbe reads the phrases of this verse

in turn.

Song of Songs 8:2°2:’1 0™ W

2387 070 MRV 1772 TN 112N 1K NP29R IXCIX NN

I would lead thee, and bring thee into my mother’s house,

That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN T PIP

“Nursing at my mother’s breasts”: drawing directly from
Imma, which is why the student of the Oral Torah can be
called a brother.

Song of Songs 8:1’X:’1 0°7°wi1 "W
7 227X 03 TR YIND TR 0N TP P P M2 T
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

<°22 SNNAY WK 2T

G-d’s covenant: “My spirit which is upon you, and My
words which I have put in your mouth, shall not depart
from your mouth.” It illustrates receiving words from
above, as a pupil receives from a teacher.

Isaiah 59:21x”2:0"1177°yW°
52 RpTIPY 13T T7Y WK I 7 I BNIK 1713 NNT I
02337791 TNYR T IRK YT YL OB AYN 08m 00 WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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35
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“I would give you spiced wine to drink.” The Alter Rebbe
explains why the wine is called ‘spiced’: it has fragrance.

Song of Songs 8:2°2:’11 0> W

22157 ©0YR MR T TRWK *3TR7N K MP279X TXIK 3TN
I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NT113 90°90 NRA2 1Y

When Rabbi Elazar ben Pedas declined to have the world
remade for his sake, he was promised thirteen rivers of
pure balsam oil in the World to Come. The Alter Rebbe
reads them as the light of the thirteen tikkunim of the
beard.

Taanit 25ax 7”5 n°1yn
KEHOT'S NOTE
2, wrne n"w‘? N9 WX ,72 N°ayn

M2TA7 NN DRt 7772

Kehot suggests (“perhaps”) that the text means this pas-
sage, which explains that the anointing oil stands midway
between the inner and the encompassing: oil is a liquid,
yet the anointing oil was blended with spices.
KEHOT'S NOTE
A2 NAYN RIT OOWRN R 1PIYY 2,03 KWl n"w‘?‘? 707 IR
LA AT

DR AWNRR O°2 N2t N1a0 NNT

“This was the dedication of the altar on the day it was
anointed, from the princes of Israel.” These are the open-

17



TORAH OHR - PARSHAS TERUMAH - MAAMAR 2 17”3” 1?;7 2182

ing words of the discourse on Parshas Nasso to which the
text refers.
Numbers 7:84779:"1 12712
192 NMYR PXIWY X°W1 nXn MR nwnT 02 0atd nN2n NN
WY O°NY 27T NIB2 WY 03T N0ITR R MY D NY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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