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“Would that you were like a brother to me”

Knesses Yisrael’s plea that G-d be “like a brother” again, as when
the cherubim faced each other in the Temple, is answered in
exile through Torah: the scholar “nurses” from G-d’s own
Chochmah and Binah, while the businessman, through iskafya
and the self-sacrifice of the Shema, reaches an even higher root

and earns the “Kkiss.”
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THE BIG IDEA

Knesses Yisrael’s plea that G-d be “like a brother” again, as when the cherubim
faced each other in the Temple, is answered in exile through Torah: the scholar
“nurses” from G-d’s own Chochmah and Binah, while the businessman, through
iskafya and the self-sacrifice of the Shema, reaches an even higher root and earns
the “kiss.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Song of Songs 8:1-2 as Knesses Yisrael’s plea in exile to be G-d’s “brothers” again,
as in Temple times, when the cherubim faced each other. A cherub’s face is the “small face” and a
man’s the “large face,” and the “man” is the Torah, which comes from Chochmah, where G-d’s Name
is first revealed. The “large face” is the Torah in the higher Chochmah; the “small face” is the Torah
contracted into our world. The two cherubim are light descending from above and the soul ascending
through the self-sacrifice of the Shema; in prayer they rise to Atzilus and face each other as brothers.
Since the destruction, brotherhood returns through Torah: the Oral Torah, Binah, is the “mother’s
milk” that makes the soul grow and through which Israel “sustain their Father in heaven.”
Businesspeople “find Him outside”: like G-d, “Acquirer of heaven and earth,” who refines sparks all
week and raises them on Shabbos, they elevate their commerce through the Shema and prayer. Their
iskafya reaches Keser and earns the “kiss”; their set times for Torah are “spiced wine,” and even those

who cannot study are full of mitzvos like a pomegranate.

OUTLINE

1 The plea to be “like a brother” 7

Knesses Yisrael asks in exile for the brotherhood of Temple times; the cherubim faced “each toward his
brother”; the Talmud’s “large face” and “small face”; the “man” above the throne is the Torah.

2 The Name revealed in Chochmah 12-3

The Sefiros are G-d’s “Name,” an outer glimmer that does not touch His essence. The Name is revealed first
in Chochmah, which, like the brain in the body, passes the life-force to all the Sefiros; so Chochmah, and
the Torah that comes from it, is “man,” and at that infinite level “the great man.”
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The two cherubim 14-5
Through contraction the Torah becomes the “small face” of our world. The two cherubim are the descent
from above and the ascent of self-sacrifice in the Shema, both formed from the encompassing cover; in
prayer they rise into Atzilus, face each other and are called “brothers,” as in the Temple era of great sages
and prophecy.
Brotherhood through Torah 16-9
After the destruction, the brotherhood returns through Torah study. The Oral Torah, Binah, is the mother’s
milk that makes the soul grow; through it Israel “sustain their Father in heaven,” drawing the Infinite Light
into the Sefiros, and delight is drawn into Gan Eden.
G-d, Acquirer of heaven and earth 110-12
Businesspeople, too, “find Him outside.” G-d’s “acquisition” is the weekly descent of His attributes to re-
fine the sparks and their ascent on Shabbos; exile follows the same pattern, as does a person’s work fol-
lowed by prayer with self-sacrifice in “One.”

6 The kiss and the spiced wine 13-14

Through the Shema and iskafya, businesspeople reach a root above Chochmah and Binah, Keser, and

earn the “kiss.” Their set times for Torah are “spiced wine,” with the fragrance of supernal delight; and

even those who cannot study are “full of mitzvos like a pomegranate.”

KEY CONCEPTS

The large face and the small face (apei ravrevei, apei
zutrei) °IVIT °ORY 27927 °OR

The Talmud’s distinction between the face of a man and
the face of a cherub. In the maamar, the “large face” is the
Torah as it is in the higher Chochmah, one with the
Infinite, and the “small face” is the Torah contracted into
our world.

The Torah as “man” 078 NXIP1 717IN7

Chochmah, the first revelation of G-d’s Name, is called
“Man,” and the Torah that comes from it has the shape of a
body: the 248 positive commandments as its limbs and the
365 prohibitions as its sinews.

Kallah and kelos hanefesh w2171 m»5 ,1%

Knesses Yisrael is the “bride” (kallah) because of the
soul’s yearning ascent (kelos hanefesh), the cherub that
rises from below; Shabbos’s vayechulu is the same yearn-
ing of the worlds.
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Self-sacrifice in “One” 71X2 wH1 N17°00

The readiness to give one’s life for G-d’s oneness in the
Shema, present in every Jew at least in potential. Through
it all of a person’s business is elevated to the One G-d.

Iskafya (subjugation) x>°25nx

Overcoming one’s worldly inclinations for G-d’s sake, light
that comes out of darkness. The businessman’s prayer and
Torah through iskafya reach Keser and bring the revela-
tion of the “kiss.”

Spiced wine 1971 71”

Wine that is also fragrant: the businessman’s set times for
Torah, which are absorbed like a drink yet also carry the
encompassing delight that fragrance represents.
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SECTION 1 - 11

The plea to be “like a brother”
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“Would that you were like a brother to me,” etc. This is the plea of the Congregation of Israel
(Knesses Yisrael) to the Holy One, blessed be He, concerning the time of the exile. For when the
Holy Temple stood, Israel were called brothers to the Omnipresent, as it is written, “For the sake of
my brothers and my friends,” etc.
The maamar opens with Song of Songs 8:1, where the bride longs for her beloved to be “like a brother.” The
Alter Rebbe reads it as the plea of Knesses Yisrael, the collective soul of the Jewish people, to G-d in exile:
while the Temple stood, Israel were already called G-d’s brothers, as in the psalm, “For the sake of my broth-
ers and my friends.”
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And afterwards it is written, “For the sake of the House of Havayah our G-d.” That is to say: when
are they called brothers? When the Holy Temple stands. Therefore she now pleads, “Would that you
were like a brother to me,” etc.

The next verse of that psalm, “For the sake of the House of Havayah our G-d,” shows when Israel are called

brothers: when the Temple stands. Now that it is destroyed, Knesses Yisrael asks that this closeness be
restored.
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The explanation is this. Of the cherubim that were in the Holy Temple it is written, “and their faces,
each toward his brother.” Now, it is written, “And you shall make two cherubim,” etc., “one cherub
from the end on this side,” etc.

To explain what “brothers” means, the maamar turns to the two cherubim on the cover of the Ark, whose

faces were turned “each toward his brother.” The words “one cherub from the end on this side” will later be

read as two movements, from above to below and from below to above.
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The matter of the cherubim will be understood through what our Sages, of blessed memory, said
(Chagigah 13b): “The face of a cherub is the face of a man” — “a large face and a small face” (apei
ravreveive’apei zutrei).

Discussing Ezekiel’s vision, the Talmud asks how “the face of a cherub” differs from “the face of a man,” and

answers that one is a large, adult face and the other a small, childlike face. This pair, the “large face” and the
“small face,” is the key the maamar uses to explain the cherubim.
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For it is written, “And upon the likeness of the throne, a likeness like the appearance of a man.”
This needs to be understood, for He has no bodily likeness. But the matter is that the Torah is
called “man” (adam), as it is written, “This is the Torah: man,” and it is written, “And this is the
Torah of man.”

Ezekiel saw “the appearance of a man” upon the throne, which needs explaining, since G-d has no body. The

answer begins here: the Torah is called “man,” as two verses can be read, “This is the Torah: man” and “This
is the Torah of man,” so the “man” above the throne is the Torah.

SECTION 2 - 112-3

The Name revealed in Chochmah
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The explanation is this. Our Sages, of blessed memory, said that the entire Torah is the Names of
the Holy One, blessed be He; and in the Zohar the Ten Sefiros are called “the mystery of the holy
Name” (raza dishma kadisha).
To explain why the Torah is called “man,” the Alter Rebbe first recalls that the whole Torah consists of G-d’s
Names, and that the Zohar calls the Ten Sefiros “the mystery of the holy Name.” The next parts explain what

a “name” is.
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The matter is, by way of analogy, like the name of a person who is called, for example, Avraham or
Yaakov. This does not touch his being and essence; for a person’s essence and being is his intellect
and his emotive attributes (middos), which belong to him even when he is by himsellf,

A person’s name, such as Avraham or Yaakov, is not part of who he is. His real self is his mind and his feel-
ings, which are his even when he is alone and no one addresses him.
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whereas his name he does not need when he is by himself; it is only his outer dimension (chit-
zoniyus), through which he turns to one who calls him by his name.

A name is needed only in relation to others: through it someone can call him, and he turns to answer. It is
therefore an outer aspect of the person, not his essence.
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So too, relative to the Infinite One (Ein Sof), blessed be He: even the higher Chochmah (Chochmah
Ila’ah), and needless to say the supernal emotive attributes, bear no comparison at all to His being
and essence, may He be blessed; for His being and essence, may He be blessed, is exalted and up-
lifted beyond the bounds of the level of Chochmah. And the coming into being of the Ten Sefiros is
called “the mystery of the holy Name,” for it is only a mere glimmer (he’arah), which does not
touch the essence.

So it is with G-d: even the higher Chochmah, and certainly the emotive Sefiros, are nothing compared with

His essence, which is above any category of wisdom. The Sefiros are therefore His “Name”: a mere glimmer

through which He relates to the worlds, not His essence.
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Now, it is written, “Havayah, with Chochmah.” That is, the revelation of this glimmer, which is the
level of the Name Havayah — as it is written, “I am Havayah, that is My Name” — is in the level of
Chochmah; and through Chochmah the Infinite Light (Or Ein Sof), blessed be He, is drawn into all

the nine Sefiros,

Proverbs says that G-d (Havayah) founded the earth “with Chochmah.” The Alter Rebbe reads it as telling
where the Name Havayah is revealed: the glimmer called G-d’s Name (“I am Havayah, that is My Name”) is
revealed first in Chochmah, and only through Chochmah does the Infinite Light reach the nine Sefiros below
it.
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as the reason is explained in the Tanya (chapter 35, in the gloss). Therefore Chochmah is called
“Man” (Adam), and is called Adam HaRishon (the first man), and in the Zohar it is called Adam
Kadmaah (the primordial man), for it is written, “The beginning: Chochmah” (as explained above,

in Parshas Yisro, in the discourse beginning “To understand the matter of the Patriarchs™).

The reason, given in the gloss to Tanya ch. 35, is that the Infinite One is truly one, and Chochmah is the level
of that oneness. Because Chochmah is the first revelation, it is called “Man,” “the first man” and “the pri-

mordial man,” reading “Reishis chochmah” as “The beginning is Chochmah.”
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For it is, by way of analogy, like the spreading forth and drawing down of light and life-force from
the soul into the body: the revelation of the life-force as a whole, which is drawn from the soul,
shines and is enclothed in the brain (mochin) in the head,

The analogy is the soul in the body. The soul’s life-force, in its general and undivided form, is revealed first

in the brain.
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and through the brain a glimmer is afterwards drawn to each limb, according to the temperament

and character proper to it, as explained in the Tanya (chapter 51).

From the brain, life flows to each organ according to its nature, sight to the eye, hearing to the ear and so on,

as Tanya ch. 51 describes.
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It follows that the brain (mochin) is the life-force of the person in its general and collective expres-
sion. So it is, by way of analogy, above: the revelation of the light from the Infinite One, blessed be
He, in its general and collective expression, is drawn into and enclothed in Chochmah, and
through Chochmah the light is drawn into and enclothed in all the nine Sefiros.

So the brain holds the person’s life-force as a whole, and each limb receives its particular share from it.

Likewise above, the light of the Infinite One is enclothed first in Chochmah, as a whole, and through
Chochmah in each of the nine Sefiros below it.
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(From this one will understand what was written above, in Parshas Yisro, in the discourse begin-
ning “Remember”: that “He and His life-forces are one” refers to the enclothing of the Infinite
Light in the level of Chochmah, whereas their enclothing in the emotive attributes is called “He
and His vessels are one.”)

This explains a distinction made in the earlier maamar “Remember” (Parshas Yisro): “He and His life-forces

are one” describes the Infinite Light as it is in Chochmah, while “He and His vessels are one” describes it as
it is enclothed in the emotive Sefiros. Chochmabh is to the Sefiros what the brain’s life-force is to the body.
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And therefore the Torah, which “comes forth from Chochmah,” is called “man” (adam). (And see
what is written on the Zohar at the beginning of Parshas Toldos, 134b, and in the book Hadras
Melech, page 79b.)

Since the Torah “comes forth from Chochmah,” and Chochmabh is “Man,” the Torah too is called “man.” The
parenthesis sends the reader to what is written on the Zohar at the beginning of Toldos and to the book
Hadras Melech.
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The 248 positive commandments are the 248 limbs, and the 365 prohibitions are the 365 sinews.
And “Study is great, for it leads to deed,” for from the brain the light is drawn to every limb, as
mentioned above. And this is [the meaning of] “The Torah is bound up with the Holy One, blessed
be He.”
The Torah has the shape of a human body: the 248 positive commandments correspond to the 248 limbs and
the 365 prohibitions to the 365 sinews. Study is “great, for it leads to deed,” just as the light reaches every

limb from the brain; and this is how “the Torah is bound up with the Holy One”: it is His Chochmah, in which
His light dwells.
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Now, this level of “man” is called “the great man” (adam hagadol) and “the large face” (apei
ravrevei), for the higher Chochmah is the level of the Infinite One (Ein Sof),

The Torah-“man” as it is in the higher Chochmabh is called “the great man,” the “large face” of the Talmud

passage in paragraph 1. It is “great” because the higher Chochmabh is still one with the Infinite.
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as it is written, “And of His understanding there is no searching,” for He is the Knower and He is
the Knowledge, etc. (And see Reishis Chochmah, chapter 1 of Sha’ar HaYirah, that “great” denotes
the greatness of the spreading forth of the light in the level of the Infinite, etc.)

“There is no searching of His understanding” and the Rambam’s words that G-d “is the Knower and He is the

Knowledge” show that His wisdom is one with Him, and so without limit. The parenthesis adds that Reishis
Chochmah explains “great” as the spreading forth of the light at the level of the Infinite.
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SECTION 3 . 14-5

The two cherubim
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But this is the Torah as it is above. For there to be a drawing down from the level of the higher
Chochmabh, to be enclothed in the Torah of the World of Beriah (which is the Torah before us, for

“Talmud is in Beriah,” etc.), it must be through a tzimtzum (contraction).

The Torah as it is in the higher Chochmah is infinite, the “great man.” For it to come down into the Torah we
study, which belongs to the World of Beriah (“Talmud is in Beriah”), the light must first be contracted.
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This is what our Sages, of blessed memory, said: “He contracted His Shechinah (Divine Presence)
between the poles of the Ark.” For since “the voice spoke” to Moshe from there, this was through

His having contracted, etc.

The Sages say that G-d “contracted His Shechinah between the poles of the Ark,” and from there, between
the cherubim, Moshe heard the voice speaking to him. The revelation there came about through a
contraction.
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This level is called “cherub,” “the small face” (apei zutrei), the level of “the small man” (adam
hakatan) — as in the analogy of a child, in whom the revelation in his mind (mochin) is more con-
tracted than in a grown man (adam hagadol).

This contracted revelation is the cherub, the “small face” of the Talmud: the Torah as a “small man.” A child
also has a mind, but its revelation in him is more contracted than in an adult.

likuteitorah.com/torah-ohr/terumah/1/ 10
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And this is “one cherub from the end on this side”: a drawing down from above to below (as it is
written, “From the end of the heavens is its going forth,” etc.; and the “sun” is the level of Torah —
see the Zohar, Terumah, 137), to be the source and root for the drawing down of the light into
Beriah, Yetzirah and Asiyah.

The first cherub, “from the end on this side,” stands for the movement from above to below, like the sun’s

going forth “from the end of the heavens”; the Zohar on Terumah connects this sun with the Torah. This de-
scent is the source and root of the light drawn into Beriah, Yetzirah and Asiyah.
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And [the second] “one cherub from the end on this side” is that, in order for this descent to come
about, it is through an arousal from below (isarusa dilesata) in the recital of the Shema: to give

over one’s soul in “One” and in “And you shall love.”

The second cherub stands for the opposite movement. The descent from above depends on an arousal from
below: the soul’s readiness, while reciting the Shema, to give itself over to G-d in the word “One” and in “And
you shall love... with all your soul.”
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That is, through “Hear, O Israel”: to contemplate how Havayah is One — “I, Havayah, have not

changed” — only that He spoke and the world came to be,

The Shema calls for contemplation: G-d is One and unchanged (“I, Havayah, have not changed”), and the

world exists only because He spoke and it came to be.
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for “He commanded and they were created,” etc., and “All before Him is considered as nothing.”
Therefore, through this contemplation one will come to self-sacrifice (mesirus nefesh), to be [in
the state of] “And besides You I desire nothing.”

Everything was created by His command and is as nothing before Him. A person who contemplates this
comes to self-sacrifice, wanting nothing besides G-d, as the Psalmist says.

likuteitorah.com/torah-ohr/terumah/1/ 1



TORAH OHR +- PARSHAS TERUMAH - MAAMAR 1 13179 IR A% 0

Y70m NIPYD I SR 29707 02 N LI9YRD avnn “wnin miva PwS 190 701D Pl 197
.RI91T XIp72 XPINORY 07RIRD BRI

Therefore Knesses Yisrael is called kallah (bride), a term related to kelos hanefesh, the soul’s ex-
piring [in longing], from below upward. And this is the level of the cherub “from the end on this
side”: to ascend from Beriah, Yetzirah and Asiyah to be included in the Infinite Light, “to gaze
upon the glory of the King.”

Knesses Yisrael is called kallah, “bride,” from kelos hanefesh, the soul’s yearning that would consume it, a

movement from below upward. This is the cherub of ascent: rising from the lower worlds to be included in
the Infinite Light and to “gaze upon the glory of the King.”
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And this is “Our eyes are lifted up to G-d” (and for Nukva it is called “shamor” (“keep”); see what is
written above in the discourse beginning “Remember the day,” etc.). And through this, “as water
[reflects] the face,” there is drawn from above as well “the eyes of Havayah your G-d are upon it,”
etc.
This upward gaze, “Our eyes are lifted up to G-d,” is the shamor (“keep”) of Nukva, the receiving side; the
discourses on “Remember the Shabbos day” in Parshas Yisro explain this shamor as the recipient’s expec-

tant waiting, as in “his father kept (shamar) the matter.” In response, as a face is reflected in water, G-d’s

gaze comes down from above: “the eyes of Havayah your G-d are upon it.”
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And this is “And you shall make two cherubim,” etc. (See what is written on [the verse] “The Song of
Songs” on the meaning of groom and bride, and on “You have captured my heart”; and see the
Zohar, Parshas Balak, page 187, the matter of “she made herself small,” etc.) “From the cover you
shall make the cherubim”: [the cover] is the level of the light that encompasses all worlds (sovev kol
almin), which encompasses both of them equally

So the two cherubim are the two movements, down and up, like groom and bride (as explained elsewhere on

“The Song of Songs” and on “You have captured my heart”). They are made “from the cover” because the

cover is the light that encompasses all worlds, which surrounds both of them equally.
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(as was written above, that the Infinite Light, blessed be He, is exceedingly high above, even above
the level of the higher Chochmah, and all the more so above the level of the cherubim and the
small face. And see what is written on [the verse] “For over [all] the glory, a canopy”: the matter of

two levels of glory, and the canopy, the encompassing [light] above them. And this is the matter of
the two cherubim and the cover).

The parenthesis recalls that the Infinite Light is above even the higher Chochmah, and certainly above the
cherubim and the “small face.” As in the verse of “a canopy over all the glory,” the two cherubim are two lev-
els of “glory,” and the cover is the encompassing light above them.
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Now, it is written, “And the cherubim shall spread their wings upward,” etc. And it is stated in the
Zohar, Parshas Acharei (page 59a), and in Vayechi (end of page 228b): “Three times a day,” etc.,

“they raise their wings of their own accord,” etc.

The verse describes the cherubim with their wings spread upward. The Zohar, in Acharei and in Vayechi,
adds that three times a day the cherubim raise their wings of their own accord.
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And the Ramaz (Rabbi Moshe Zacuto) explains there that this means at the time of the three daily
prayers: at the time of each of the three prayers mentioned, they ascend from Beriah, Yetzirah and
Asiyah upward, into Atzilus.

The Ramaz, a commentator on the Zohar, explains the three times as the three daily prayers. At each prayer
the cherubim rise from the three lower worlds, Beriah, Yetzirah and Asiyah, into Atzilus, the world that is one
with G-d.

likuteitorah.com/torah-ohr/terumah/1/ 13
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And this is “they raise their wings”: it is through the arousal of the love and awe that are in Israel,
for love and awe are called “wings” (gadpin), “and it flies upward.” (See what the Ramaz writes in
Parshas Acharei there on the matter of “with their wings”; and see the Zohar, Parshas Balak, page
204b:

What raises them is the love and awe that the Jewish people arouse in prayer: love and awe are called

“wings,” for with them the soul “flies upward.” The parenthesis sends the reader to the Ramaz on “with their
wings” and to the Zohar in Parshas Balak.
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“The first light,” etc., “supernal wings”; and the first light is “abundant in kindness” (rav chesed).

In the service of G-d, it is the great love (ahavah rabbah) that is above intellect.

The Zohar in Balak calls “the first light” the “supernal wings,” and the first light is the attribute “abundant in
kindness.” In a person’s service of G-d this is ahavah rabbah, the great love that is above reason.
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And see what was written above, in Parshas Yisro, on the matter of “The Patriarchs are the
chariot.”) And this is the matter of the cherubim “sheltering with their wings over the cover,” in
which were the Tablets and the Torah. Then they are called “the great man” (adam hagadol) and
“the large face” (apei ravrevei), since they ascend to Atzilus, where “He and His life-forces and His
vessels are one within them.”

This is why the cherubim “shelter with their wings” over the cover of the Ark, where the Tablets and the

Torah lay. When they rise into Atzilus, where G-d is one with His life-forces and His vessels, they become the
“great man,” the “large face.”

likuteitorah.com/torah-ohr/terumah/1/ 14
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Therefore tefillah (prayer) is a term for joining, as in “With joinings... I have been joined” (naf-
tulei... niftalti); and in the language of the Mishnah, “one who joins (hatofel) an earthenware

vessel.” For they are joined with their source in the World of Atzilus.

Tefillah (prayer) is a term for joining, as in Rachel’s “naftulei... niftalti” and in the Mishnah’s word for coat-
ing an earthenware vessel (hatofel). In prayer the cherubim, rising from the lower worlds, are joined with
their source in Atzilus.
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So too in the service of G-d: it is the binding and cleaving of the soul to its root (as written in the
discourse beginning “My dove”). Therefore the cherubim have wings, to fly upward to Atzilus, etc.;

and through this, “their faces, each toward his brother,” for there they are united face to face,

In a person’s service, prayer binds the soul to its root. This is what the cherubim’s wings mean: they carry
them up to Atzilus, where the two can face each other.
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as at the Giving of the Torah, of which it is written, “Face to face G-d spoke” (see this matter in the
discourse beginning “And I was beside Him as a nursling”). Therefore they are called brothers.

And this is “For the sake of my brothers and my friends, I will now speak peace.”

As at the Giving of the Torah, when “face to face G-d spoke,” the union in Atzilus is face to face. That is why

they are called “brothers,” and why the psalm puts “my brothers and my friends” together with “peace.”
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“Peace” means the joining and binding of the two cherubim, etc. (And see what the Ramaz writes in

Parshas Acharei on the Zohar, page 59b:

“Peace” is the bond between the two cherubim. The parenthesis then begins to quote the Ramaz on the
Zohar (Acharei, 59b).

likuteitorah.com/torah-ohr/terumah/1/ 15
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“Now, they are called brothers,” etc.: that is, Knesses Yisrael receives mochin from the supernal
Chochmah and Binah, which are the level of “the great man,” as mentioned above, not through be-

ing enclothed in the level of the cherub and Z’eir Anpin, etc.

The Ramaz explains “brothers”: Knesses Yisrael then receives her mochin, her intellectual powers, directly
from the supernal Chochmah and Binah, the “great man,” and not by way of the cherub and Z’eir Anpin.

Like brothers, both receive from the same parents.

Rl lira) P71 ARIAN 09373 0°NOM I 177 '{D'?'l 219 DWW nanTAn 27 17 AW 17Ya 19N
And see Etz Chaim, Sha’ar 35, chapter 2, “the sixth level,” etc.) Therefore there were then, in Israel,
great sages, and prophecy and the holy spirit (ruach hakodesh).

The parenthesis ends with a reference to Etz Chaim on “the sixth level.” Because the Temple era had this di-

rect bond, there were then great sages, prophecy and the holy spirit in Israel.

SECTION 4 - 16-9

Brotherhood through Torah
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But since the Holy Temple was destroyed and the cherubim were hidden away (for the glimmer
from Atzilus that is called “the small face” (apei zutrei), which used to shine below, in Asiyah itself,
withdrew to its root and source in Atzilus; and this is what is said in the Gemara (Rosh HaShanah
31a), “and from cherub to cherub,” etc.),

When the Temple was destroyed, the cherubim were hidden away. The parenthesis explains what this means:

the glimmer of Atzilus called the “small face,” which had shone even in this physical world, withdrew to its
source, as the Talmud counts among the stages of the Shechinah’s departure “from cherub to cherub.”
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therefore this is the plea of Knesses Yisrael, “Would that you were like a brother to me,” as it was in
the time of the Holy Temple, when they were in the state of brothers, and also “their faces, each to-

ward his brother.”

This is why Knesses Yisrael now pleads “Would that you were like a brother to me”: that the brotherhood and
the face-to-face of the Temple era return.
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And this comes about through occupation with Torah, as our Sages, of blessed memory, said:
“Since the Holy Temple was destroyed, the Holy One, blessed be He, has only the four cubits of
halachah.”

The way to restore it is Torah study. The Sages say that since the Temple was destroyed, G-d’s place in the
world is “the four cubits of halachah,” the laws of the Torah.
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(See Tanya, chapter 53; and see what was written above in the discourse beginning “Sing and re-
joice,” on the meaning of “He did not cease to cherish her until He called her ‘My sister.””) And this
is “nursing at my mother’s breasts”: the level of the Oral Torah, which is the level of the revelation
of His very wisdom and will, may He be blessed.

The parenthesis refers to Tanya ch. 53 and to an earlier maamar on “He did not cease to cherish her until He

called her ‘My sister.”” “Nursing at my mother’s breasts” is the Oral Torah, which reveals G-d’s actual wis-
dom and will.
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(If so, the person who comprehends the halachah grasps and comprehends His very wisdom, may
He be blessed, for He is the Knower and He is the Knowledge, etc.

If halachah is G-d’s own wisdom, then one who understands a halachah grasps G-d’s wisdom itself, for His
wisdom is one with Him.
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Therefore, through this, they are called “brothers,” for both receive from one source, from the lev-
el of the supernal Chochmah and Binah: just as Z’eir Anpin receives mochin from Abba and Imma,
so the one who occupies himself with Torah grasps the level of His Chochmah and Binah, may He
be blessed.)

This makes the student and G-d “brothers”: both receive from the same source, the supernal Chochmah and
Binah. Just as Z’eir Anpin receives its mochin from Abba and Imma, the one who studies Torah grasps G-d’s
Chochmah and Binah.

likuteitorah.com/torah-ohr/terumah/1/ 17
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This is why the Torah is called milk, as it is written, “Come, buy,” etc., “wine and milk.” For, by way
of analogy, a child at birth is utterly small,

This is why the Torah is likened to milk, as in Isaiah’s “Come, buy... wine and milk.” The analogy begins with

a newborn, who is as small as can be.
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and through nursing on his mother’s milk his limbs grow, and the mochin of nursing (yenikah) are
also completed in him, which is why he begins to speak and to walk, etc.

Through nursing, the child’s limbs grow and his first level of mind, the mochin of nursing, is completed, so
that he begins to speak and to walk. The next paragraph applies this to the soul.
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So too the souls: before they come into this world, they were first in the state of gestation (ibbur), in
the level of Malchus, the lower Imma. And this is “As G-d lives, before Whom I stood.” And the de-
scent of the soul from there into Beriah, Yetzirah and Asiyah, to be enclothed in a body, is called
“birth.”

The analogy now applies to souls. Before birth a soul is in “gestation” within Malchus, called the lower Imma

(mother), and Elisha’s words “As G-d lives, before Whom I stood” allude to the soul standing before G-d be-
fore it comes down; its descent through the lower worlds into a body is its “birth.”
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And this is “Today I have given birth to you.” And the Torah that one studies in this world is called
milk, for it makes the 248 limbs of the soul grow; these are the nine Sefiros, nine times nine, etc.,
as is written on [the verse] “Chachlili,” etc.

“Today I have given birth to you” speaks of that birth. The Torah studied in this world is the “milk” that

makes the soul’s 248 spiritual limbs grow; these are the nine Sefiros, each made up of nine (81), which the
discourse on “Chachlili” counts up to 248.

likuteitorah.com/torah-ohr/terumah/1/ 18
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Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in
his hand”: for through this the soul comes into a state of growth far higher in degree than it was at

first, in its descent, which is called “birth,”

Hence the Sages’ words in the Talmud, “Fortunate is he who comes here with his learning in his hand”:
through Torah the soul grows far beyond the level it had when it came down.
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for through his having nursed from his mother’s breasts, which is the level of “with his learning in
his hand,” great growth takes place in it, etc. (And see what is written on [the verse] “On Mount
Sinai” on the meaning of “with his learning in his hand.”)

Nursing from “the mother’s breasts,” Torah study, is what “his learning in his hand” means, and it gives the
soul great growth. The parenthesis refers to the discourse on “On Mount Sinai” for this phrase.
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But we need to understand how it can apply above, to the Holy One, blessed be He, to be “like a

brother” who nurses, as it were, from a person’s occupation with Torah below.

A question: how can G-d be called a “brother” who nurses, as it were, from a person’s Torah study below?
Does He receive anything from us?
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But the matter is as it is written, “Shepherd (ro’eh) of Israel,” and it is written, “My sister, my com-
panion (rayasi),” meaning “my sustainer” (parnasasi): “Israel sustain their Father in heaven.” For
just as the effect of bread is to join the soul with the body,

The answer begins with two verses built on the root of “feeding”: G-d is the “Shepherd (ro’eh) of Israel,” and

He calls Israel rayasi, read as “my sustainer.” The Zohar says “Israel sustain their Father in heaven,” and the
analogy is bread, which keeps the soul joined to the body.
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so “sustenance” above is to draw the revelation of the Infinite Light, blessed be He, into the Ten
Sefiros of Atzilus, which are called “bodies.” For even the higher Chochmah bears no comparison
at all to the Infinite One, blessed be He; and that [the light] be drawn and enclothed in them comes
about through occupation with Torah below.

In the same way, G-d’s “sustenance” is the drawing of the Infinite Light into the Ten Sefiros of Atzilus, which

are called “bodies.” Since even the higher Chochmabh is nothing compared with the Infinite, this enclothing
comes about only through the Torah study of people below.
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And this is the meaning of what is written, “Behold, this is our G-d; we hoped (kivinu) for Him.”

The meaning is that we drew Him down in the manner of lines (kavin): that is, the enclothing of the

light in the Ten Sefiros, which are divided into three lines — “Chesed is the right arm,” etc. —
Isaiah’s “Behold, this is our G-d; we hoped (kivinu) for Him” is read through a pun: kivinu is related to kav,

“line.” Through our service we drew G-d’s light down into the Ten Sefiros, which are arranged in three lines,
right, left and center, as in “Chesed is the right arm.”
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and corresponding to them are three levels: Torah, service (avodah) and acts of kindness (gemilus
chassadim). In the time to come all the drawings-down will be revealed; therefore “And it will be
said on that day, ‘Behold,’” etc.

The three lines correspond to the three pillars of a person’s service: Torah, prayer (avodah) and acts of kind-

ness. In the time to come all that has been drawn down will be revealed, and then it will be said, “Behold,
this is our G-d.”
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But the reason it says specifically “nursing at my mother’s breasts,” which is the level of the Oral
Torah, is that the Written Torah is called “the instruction of your father,” and the Oral Torah is
called “the teaching of your mother” (as explained in the discourse beginning “On the eighth day,
an assembly”),

Why does the verse speak of “my mother’s breasts”? Because the Written Torah is “the instruction of your fa-

ther” and the Oral Torah “the teaching of your mother,” as explained in the discourse “On the eighth day, an
assembly.”
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for in the Written Torah everything is merely by allusion. And just as the father sows a drop, etc.,
while the main growth of the child is in the mother’s womb,

The Written Torah gives everything only in brief allusion, like the father’s seed, which holds the whole child
in concealed form, while the child grows and develops in the mother’s womb.
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so the revelation of the particulars of the laws in their full clarity is in the Oral Torah. And this is
[the meaning of] “the Torah” — the Written Torah — “comes forth from Chochmah,” which is called
Abba (Father),

Likewise the details of the laws are fully revealed only in the Oral Torah. The Written Torah comes from
Chochmah, called Abba (father), the concentrated seed of an idea.
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while the Oral Torah is the level of Binah, which is called Imma (Mother). Now, the main revelation

of the delight of intellect is in Binah, when one understands the matter in its full clarity,

The Oral Torah is Binah, called Imma (mother), where an idea is developed in detail. The pleasure of under-
standing is felt chiefly in Binah, when one grasps a matter thoroughly.
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as is written in the Zohar on [the verse| “And the Levite, he (hu), shall serve” (and in Etz Chaim,
that the revelation of Atik is in Binah; and see what is written in Parshas Lech Lecha regarding the
hei of Avraham, and in Parshas Va’eira on [the verse] “Therefore say”): “This is Atik,” etc.
The Zohar reads “the Levite, he (hu), shall serve” as referring to Atik, the inner delight of the level above in-
tellect, and Etz Chaim teaches that Atik is revealed in Binah. So the delight of the Torah is revealed through

the Oral Torah, the level of Binah; the parenthesis also refers to earlier discussions in Lech Lecha and
Va’eira.
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And this is why it says specifically “nursing at my mother’s breasts” (for milk gladdens the child
and delights him). Through this a revelation of delight is drawn from Him, may He be blessed, into
Gan Eden, that they may enjoy the radiance, etc.; and “the Holy One, blessed be He, comes to de-
light with the righteous in Gan Eden.” And all this is through occupation with Torah.

That is why the verse says “my mother’s breasts”: milk delights the child, and the Oral Torah reveals delight.
Through it delight is drawn into Gan Eden, where souls enjoy the radiance of the Shechinah and where, as
the Zohar says, G-d comes to delight with the righteous, and all of this comes through Torah study.
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As our Sages, of blessed memory, said, “Whoever studies laws every day is assured that he is des-
tined for the World to Come.” This is explained at length in Iggeres HaKodesh, in the discourse be-

ginning “A woman of valor is the crown of her husband.”

The Sages promise the World to Come to whoever studies laws every day. The Alter Rebbe refers to his long
explanation in Iggeres HaKodesh, in the letter beginning “A woman of valor is the crown of her husband.”

SECTION 5 - 110-12

G-d, Acquirer of heaven and earth
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“I would find you outside” refers to businesspeople. Although they cannot occupy themselves with

Torah constantly, so as to be in the state of “nursing at my mother’s breasts” through the four cu-

bits of halachah, nevertheless it is said of them that, nevertheless, “I would find you outside” too.
The verse goes on, “I would find you outside.” This refers to people whose days are taken up with business:

they cannot study constantly, and so cannot be in the state of “nursing” through the four cubits of halachah,
yet of them too it says, “I would find you outside.”
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(So that they too are in the state of “like a brother to me,” etc., as [explained] below.) The explana-
tion: we find that the term “acquirer” (koneh) is also said of the Holy One, blessed be He, as it is

written, “Acquirer of heaven and earth.”

They too can reach the state of “like a brother,” as the maamar will explain. To show how, it notes that G-d
Himself is called “Acquirer (koneh) of heaven and earth,” in the language of buying.
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And our Sages, of blessed memory, said, “The Holy One, blessed be He, acquired five acquisitions.”

For it is written, “Six days G-d made the heavens and the earth, and on the seventh day He rested.”

The Mishnah counts five things that G-d “acquired” in His world. The maamar connects this with the verse of
the six days of creation and Shabbos, which the next paragraphs explain.
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And every Shabbos is called “the seventh day”: “a Shabbos to Havayah.” Seemingly, how can the

Shabbosos of now be called “the seventh day,”

The Torah calls every Shabbos “the seventh day,” “a Shabbos to Havayah.” But how can a Shabbos thou-

sands of years after creation be called “the seventh day”?
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when myriads of days have already passed from the day the world was created until these
Shabbosos? How can Shabbos be called “the seventh day”?

Countless days have passed since the first week of creation, so the Shabbos of our time is not literally the

world’s seventh day.
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But [the answer is| that the six days are six supernal attributes, in which and through which the
worlds came into being: the first day, “Let there be light,” is the level of Chesed, etc. And after-
wards, on the day of Shabbos, is their ascent to their root and source, exceedingly high above.

The answer: the six days are the six emotive attributes through which the worlds were created, the first day

(“Let there be light”) being Chesed, and so on. Shabbos is the ascent of these attributes to their source, and

the next paragraph shows that this happens anew every week.
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So too it is every single Shabbos: during the six workdays the attributes descend into Beriah,
Yetzirah and Asiyah to refine, etc.,

Every week repeats the pattern of creation: during the six workdays the divine attributes descend into the
lower worlds to refine them, drawing out the good within them.
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and afterwards, on the day of Shabbos, is their ascent and the ascent of the worlds. The ascent is

specifically on the seventh day and through the seventh attribute, which is the level of Malchus

On Shabbos the attributes and the worlds ascend. The ascent comes specifically through the seventh at-
tribute, Malchus, the lowest of them.
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(see Pri Etz Chaim, Sha’ar 1, chapter 7: for the ascent must begin from below, just as when one
raises a building, one raises it from below, and through this the whole of it rises of itself, etc.; and
further, because “their end is wedged in their beginning” — “I am first and I am last,” etc.).

Two reasons are given: Pri Etz Chaim teaches that an ascent must begin from below, as a building is raised

from its base and then all of it rises; and the end is bound up with the beginning, as in “I am first and I am
last,” so the lowest attribute is joined to the highest.
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And this is “And the heavens were completed (vayechulu),” etc., a term related to “My soul yearned
(kalsah),” “Come, my beloved, to greet the bride (kallah),” etc., “Come, O bride,” etc. Therefore in
the blessing Me’ein Sheva on Shabbos eve we say, “Acquirer of heaven and earth.”

The “completion” of Shabbos is a yearning: vayechulu (“were completed”) is related to kalsah (“yearned”)

and to kallah (“bride”), as in the Shabbos greetings “Come, my beloved, to greet the bride” and “Come, O
bride.” That is why the Friday-night blessing Me’ein Sheva calls G-d “Acquirer of heaven and earth.”
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For the ascent of the worlds on Shabbos, when all that was refined during the six workdays rises to
be included above on Shabbos, is like the analogy of a purchase: the buyer first gives money to the
seller, and through this he afterwards receives the object he is buying into his possession.

The ascent of Shabbos is like a purchase: the buyer first pays the seller, and then takes the object into his
possession.
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So too, through the descent of the supernal attributes during the six workdays to refine sparks —
through this there comes about on Shabbos a drawing-down and an ascent from “the mountains of
separation” to the private domain (reshus hayachid) of the Only One of the world.

G-d’s “payment” is the descent of His attributes during the week to refine the sparks of holiness; on Shabbos

He “takes possession,” raising them from the realm of separation (“the mountains of separation”) into His

own domain.
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And this is the matter of the acquisition of the Holy One, blessed be He. Along these lines, too, is
the matter of the exile of Israel in Egypt and in Babylon: through it the sparks that fell there are ele-
vated, and these are the very souls of Rabbi Akiva, Rabbi Meir [and] Ovadiah (and see what was
written above, in Parshas Beshalach, [on] “When Pharaoh sent”).

This is G-d’s “acquisition.” The exiles of Israel in Egypt and Babylon had the same purpose, to raise the

sparks that had fallen there; these became the souls of Rabbi Akiva, Rabbi Meir and Ovadiah, who according
to tradition came from converts.
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In the same way it is said in the Shema, “And you shall gather in your grain,” etc.: to gather it into
the level of “One” and “And you shall love.” That is, one engages in commerce to support himself
and his household, which is a descent;

The Shema’s “And you shall gather in your grain” teaches the same in a person’s life: work to support one’s

household is a descent into worldly matters, but its purpose is to “gather” the grain into the level of “One”

and “And you shall love.”
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but through this an ascent afterwards comes about, when he prays with the strength of the food
and says “One” and “And you shall love,” and [comes] to self-sacrifice (mesirus nefesh) in “One.”
Therefore prayer is called “the continual burnt-offering” (olas tamid): the ascent of the sparks up-

ward, etc. And all the weekday prayers are elevated in the Shabbos prayer.

The ascent comes in prayer, when one prays with the energy gained from the food and declares “One” with
self-sacrifice. That is why prayer is likened to the daily burnt-offering (olah, literally “ascent”), and why all
the weekday prayers rise in the Shabbos prayer.

SECTION 6 - 113-14

The kiss and the spiced wine
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And this is what is said, “I would find you outside”: businesspeople, too, will find Him outside, since
through their dealings the sparks are elevated into “One.” And all Israel fulfill this, for it is the law
of the Gemara that the first paragraph of the Shema requires intention (kavanah), and according to
all opinions the first verse requires intention.

“I would find you outside” is now explained: businesspeople find G-d in the “outside” world of commerce,

because their dealings raise the sparks into G-d’s oneness. Every Jew does this, since the halachah requires
intention at least in the first verse of the Shema, the declaration of “One.”
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This is the matter of self-sacrifice (mesirus nefesh) in “One.” And every Jew has this level: even
though he does not have self-sacrifice in actuality, he has self-sacrifice in potential, for even the
lowest of the low is capable of self-sacrifice, etc.

That intention is self-sacrifice in “One,” the readiness to give one’s life for G-d’s oneness. Every Jew has it at
least in potential; even the least of Jews is capable of it.
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And through this all his dealings are elevated to G-d, Who is One. If so, this commerce and busi-
ness are akin to, and along the lines of, His being called, may He be blessed, “Acquirer of heaven
and earth”

Through this readiness, all of a person’s business is elevated to the One G-d. His buying and selling then re-
semble G-d’s own “acquisition” of heaven and earth on Shabbos.
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(and therefore he is in the state of “like a brother to me”; and see what is written on [the verse] “And
Yaakov dwelt,” on the meaning of “And from there you will seek,” etc., “and you will find,” etc.).

This makes the businessman, too, “like a brother.” The parenthesis refers to the discourse on “And Yaakov
dwelt,” which explains “From there you will seek... and you will find”: finding G-d from a place of descent.
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Indeed, on the contrary, of them it is said, “I would kiss you”: the level of kisses, which is “the
cleaving of spirit to spirit,” through the prayers of the businessman,

Moreover, of businesspeople the verse says “I would kiss you.” A kiss is “the cleaving of spirit to spirit,” and
it is reached through the businessman’s prayer.
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which is the level of subjugation (iskafya) and of “the advantage of light out of darkness”; it arouses
and draws down from a very high place (see what is written in Parshas Noach, in the discourse be-

ginning “Many waters,” etc.),

His prayer comes with iskafya, the subduing of his worldly inclinations, and light that comes out of darkness
has an advantage. It therefore reaches a very high source, as explained in the discourse “Many waters” in
Parshas Noach.
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a level whose revelation is only in the manner of kisses — as in the analogy of kisses, where, be-
cause of the intensity of the love, which one cannot express in speech, it is enclothed in the breath
of the kisses, etc.

So high a revelation can only come as a “kiss.” A kiss expresses a love too intense for words, carried in the
breath rather than in speech.
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(See what is written in the discourse beginning “The Song of Songs,” on the meaning of “Let him
kiss me,” etc. The explanation is that the state of “like a brother to me” that comes through “nurs-
ing at my mother’s breasts” means that their nursing is from one root, namely from the Torah,
which is the level of Chochmah and Binah, etc., which are called Abba and Imma.

The parenthesis explains the difference between two kinds of “brotherhood.” Through Torah study, “nursing

at my mother’s breasts,” the student and G-d draw from one root, the Torah, which is Chochmah and Binah,
Abba and Imma.
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However, through the businesspeople’s subjugation (iskafya) and their nullification (bittul) of
“something” into “nothing,” “the glory of the Holy One, blessed be He, is elevated above”: the light
is drawn from the level of “nothing” (ayin), which is the source of the Torah, as it is written, “And
wisdom, from nothing (ayin) is it found,” etc., and this revelation is drawn into Z’eir Anpin, etc.

The businessman’s iskafya and self-nullification elevate “the glory of G-d above”: they draw light from ayin,

“nothing,” the source of the Torah itself, as in “Wisdom comes from nothing,” and bring that revelation into
Z’eir Anpin.
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If so, they are in the state of “like a brother to me,” for both receive from one root, and that root is
higher than the level of “his mother’s breasts,” etc.: it is the level of Keser, which is above

Chochmah and Binah. And this is the matter of Zevulun preceding Yissachar.

So businesspeople are “brothers” too, but their shared root is higher: Keser, above Chochmah and Binah.
This is why Zevulun, the tribe of merchants, is placed before Yissachar, the tribe of Torah scholars.
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Now, it is written, “And Lavan kissed his sons”: these are the tribes, who are also called sons of the
Supernal Whiteness (Loven HaElyon), for “grandchildren are like children,” etc. So too, the state of
“like a brother to me” is possible in their receiving from the level of “nothing” (ayin), the source of
Chochmah and Binah, which are called Abba and Imma, etc.

Lavan “kissed his sons,” who were really his grandsons, the tribes; since grandchildren are like children,

they are called his sons. “Lavan” alludes to “the supernal whiteness,” a level above Chochmah and Binah,
and receiving from that level of ayin is another way of being “brothers.”
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And see something similar in the Pardes, Sha’ar 5, chapter 3, in the name of the Beis Yosef: “and
Malchus comes forth,” etc., “and for this reason Avraham said,” etc. And see what was written
above in the explanation of the matter of “Your brothers shall acknowledge you,” etc., and the mat-
ter of “your father’s sons,” etc.)
The parenthesis closes with references: the Pardes (Sha’ar 5, ch. 3), quoting the Beis Yosef, Rabbi Yosef Karo,
that Malchus comes forth from Keser and Avraham from Chochmah, so that both come as if from one place,

which is why Avraham could call Sarah his sister; and earlier explanations of “Your brothers shall acknowl-
edge you” and “your father’s sons.”
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“I would lead you, I would bring you into my mother’s house”: this is the level of Torah, for the
businessman, too, must set times for Torah.
“I would lead you, I would bring you into my mother’s house” refers to Torah: businesspeople, too, must set

fixed times for study.
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For although their main service is through deed — in the manner of subjugation (iskafya), and in
the deed of charity — nevertheless the drawing-down must be in order: it is enclothed first in

thought and speech, and afterwards in deed.

Their main service is in deed, through overcoming themselves and through giving charity. But divine influ-

ence descends in order, through thought and speech before deed.
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And thought and speech — this is the level of the businessmen’s set times for Torah. (And the main
revelation of kisses is through setting times for Torah; see Tanya, chapter 45.)

Their fixed times for Torah supply that thought and speech. Indeed, the main revelation of the “kiss” comes
through these fixed times, as Tanya ch. 45 explains.
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Therefore, of those devoted to Torah it is said, “nursing at my mother’s breasts,” which is an ex-
pression of constancy, for it is written, “And you shall meditate in it day and night.”

Those whose whole occupation is Torah are described by “nursing,” a continuous act, since the verse com-
mands Torah study “day and night.”
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And of businesspeople, who have only set times, it is said, “I would lead you, I would bring you into
my mother’s house.” (One may further explain “I would lead you” in another way: since the root of
their drawing-down is from a level above Chochmah and Binah, as mentioned above, therefore it
says, “Iwould lead you,” etc.,

Businesspeople, who study only at set times, are described as “led” and “brought” into the mother’s house.

The parenthesis offers a second reading: since their root is above Chochmah and Binah, “I would lead you”
means that they lead the light down from that higher level.
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“into,” etc.: that he draws down from a higher level to the level of “my mother,” etc. And this is

“you would teach me”: for from so high a place it is impossible to be anything but a recipient, as in

“And My words that I have put in your mouth,” etc.) “I would give you to drink of the spiced wine.”
They lead it into “my mother,” Binah. “You would teach me” fits this, for from so high a source one can only

receive, as with “My words that I have put in your mouth”; then the verse goes on, “I would give you to drink
of the spiced wine.”
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Now, wine “gladdens Elokim.” And wine is the level of “the wine of the Torah,” which is the level of
Binah, the level of the Oral Torah. And its gladdening Elokim means this:

Wine “gladdens Elokim,” as the verse in Judges says. Wine is “the wine of Torah” (the Kehot note traces this

phrase to Pesikta Zutrasa on Vayechi), which is the Oral Torah, the level of Binah.
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Elokim is the attribute of tzimtzum (contraction), so that there be concealment and hiding; and by
drawing down from the level of Binah, which is the level of joy, one brings about the revelation of

the concealed, etc., so that it will not hide and conceal.

Elokim is the attribute of contraction that conceals G-d’s light. Drawing from Binah, the source of joy, re-

veals what is concealed, so that the concealment no longer hides.
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And this is “I would give you to drink of wine.” But “spiced wine” means that it has a good fra-
grance in it. For fragrance has its root in a high place: it is the level of the encompassing [light]
(makif), and it is above the level of food, for food is for the body,

Now “spiced wine” (yayin harekach): wine that also has a good fragrance. Fragrance comes from a high

place, an encompassing light (makif), higher than food, which nourishes the body.
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whereas fragrance, our Sages, of blessed memory, said, is something the soul enjoys and not the
body. This is because it is the level of the supernal delight, which is not grasped and enclothed in

vessels.

The Sages call fragrance something the soul enjoys and the body does not. That is because it is the supernal
delight, too lofty to be held within vessels.
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Now, this is the advantage and superiority of the businessman’s setting times for Torah, which is
the level of subjugation (iskafya), over those who dwell in the tents [of Torah]. Therefore their
Torah study is called “spiced wine,” for fragrance comes specifically from something sharp and
sour, etc.

This is the special quality of the businessman’s fixed times for Torah, which come through iskafya, over

those who study all day in the “tents of Torah”: his Torah is “spiced wine,” for a strong fragrance comes pre-
cisely from something sharp and sour.
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(And see on the matter of fragrance, on [the verse| “See, the fragrance of my son.”) For this wine,

although it is a drink, which is the level of the inner dimension (pnimiyus), also has fragrance and

the level of the encompassing [light] (makif), etc.

After a reference to the discourse on “See, the fragrance of my son,” the point is summed up: this wine is a
drink, taken inward, yet it also carries a fragrance, an encompassing light.
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And one who cannot study at all, and [cannot] set times for Torah — of him too it is said, “of the
juice of my pomegranates,” along the lines of our Sages’ saying on the verse “Your temple
(rakasech) is like a slice of pomegranate”: that even the empty ones (reikanin) among you are full
of mitzvos like a pomegranate.

Even one who cannot study at all, or set fixed times, is included in the verse: “of the juice of my pomegran-

ates.” The Sages expound “your temple (rakasech) is like a slice of pomegranate” as “even your empty ones
(reikanin) are full of mitzvos as a pomegranate is full of seeds.”
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For “empty ones” does not mean sinners and rebels, G-d forbid, but only that they have no Torah
in them, yet they are full of mitzvos and proper conduct (derech eretz).

“Empty” does not mean wicked, G-d forbid; it means lacking Torah knowledge while being full of mitzvos
and decent conduct.
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And the mitzvos, too, arouse a revelation of the supernal delight, as is known from the matter of
“the fragrance of your garments,” etc., for “their beginning is wedged in their end.”
The mitzvos too arouse the supernal delight, as in the Zohar’s story of the child who knew from “the fra-

grance of your garments” that the sages had been busy with a mitzvah. This is because the end is bound to
the beginning: the most practical deeds reach the highest source.
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Therefore it is called “the juice of my pomegranates,” which also restores the soul. (Therefore
pomegranates hung on the robe (me’il), for the robe is the level of “a robe of righteousness
(tzedakah),” etc., as is written elsewhere on [the verse| “I will greatly rejoice,” etc., “He has
wrapped me in a robe of righteousness”; see there.)

So this too is called “the juice of my pomegranates,” which also “restores the soul.” The parenthesis adds

that pomegranates hung on the hem of the priestly robe (me’il) because the robe stands for “a robe of right-
eousness (tzedakah),” charity, as explained elsewhere on “Iwill greatly rejoice.”

IN ONE’'S AVODAH

The maamar draws the lesson itself for each kind of Jew. One whose occupation is Torah should study con-
stantly, “day and night,” and so “nurse” from G-d’s own wisdom. One who is in business elevates his deal-
ings by saying the Shema with readiness for self-sacrifice and by praying with the strength his work pro-
vides; his main service is in deed, overcoming himself and giving charity, but he must also set fixed times
for Torah, for through them the “kiss” is revealed. And even one who cannot study at all should be full of
mitzvos, like a pomegranate.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the Torah in the higher Chochmah a “large face” and the Torah we study a
“small face,” and why is a contraction needed between them?

2. How can G-d be said to “nurse” from, or be “sustained” by, a person’s Torah study below?

3. Inwhatway does a businessman’s week, and his prayer, follow the pattern of G-d’s six days of creation and
Shabbos?

4. Why does the businessman’s iskafya reach a root higher than the scholar’s study, and why does he still
need fixed times for Torah?

5. What does it mean that even “the empty ones” are full of mitzvos like a pomegranate, and what does the
image of fragrance add?
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According to the note, this discourse of the Rebbe shows
how this maamar belongs to Parshas Terumabh: it explains,
within the discourse, the cherubim that Parshas Terumah
describes.
KEHOT'S NOTE
WAITT 0182 IRINW 1"RwN 7AN0° %1 17T AR AN 5 APy Mo»wn
n”A021 .R”YPN NIWR RIT RNAT AP0 22 IRIANT 021700 1°1y2
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“Would that you were like a brother to me, nursing at my
mother’s breasts; I would find you outside, I would kiss
you, and none would despise me.” The whole maamar is
an explanation of this verse and the next.
Song of Songs 8:1’X:’1 0°7°wi1 1w
29 M7K? D3I AWK PIN ARIMK MK *TY P > MR 1m0
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

TPWR TIN2 IRIAR MR VW PIT 020N XU PTNNA LR L0 WY
M1 .70 172TP MDA 27010 RN AN

m7apn’ 010 nwpa im

The Tzemach Tzedek discusses this verse as Knesses
Yisrael’s plea in his Or HaTorah on Song of Songs; on the
same page he notes that the Targum reads it as referring
to Mashiach (note 79:7).
KEHOT'S NOTE
7990 °Y 2 10 wURw NPTIR AR

DIPRY TR PRIWS IR

The Tzemach Tzedek explains why Israel are called G-d’s
brothers: the Holy One is “holy,” and Israel, through Torah
and mitzvos, are called “holy men you shall be to Me,” for
they receive and draw down from the supernal Holy;
therefore they are called brothers to the Holy One.
KEHOT'S NOTE
>y HRAWM 1PRI2 WITP PP NYIN Y 2 710 WA NPTIRG RN
oo WM 0OPapnRw 07 1NN WP CWIRY DOXIPI MEMm 1IN0 poy
Yy 7 Papn 0onR 0°RIpI 10 110PY wp nan
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“For the sake of my brothers and my friends, I will now
speak peace within you.” The Alter Rebbe brings it to show

likuteitorah.com/torah-ohr/terumah/1/

10

that Israel are called G-d’s brothers.
Psalms 122:8'1:275p 0°9°11n
72 DYY RITTIIIX VY7 ONR 1YY
For my brethren and companions' sakes, I will now say:
'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,25p 2°%n

PYN °T NY2 YnD

“For the sake of the House of Havayah our G-d, I will seek

your good.” Coming right after “my brothers,” it shows
that the brotherhood belongs to the time of the Temple.

Psalms 122:9°0:275p 0°%°11n
:77 230 MYRAR 11°7PR Havayah~nva 1yn’
For the sake of the house of the L-RD our G-d I will seek thy

good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nwpan . . onnoR Imba

The words from “That is to say: when are they called broth-
ers?” through “she now pleads” are missing in the
Tzemach Tzedek’s manuscript.
KEHOT'S NOTE
.RN°% P noa

% FIND TI0° 91 PWoY NWpan 73909
On this plea the Tzemach Tzedek writes, “And see what the
Targum says on this, that it refers to Mashiach.”

KEHOT’'S NOTE
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The cherubim on the cover of the Ark faced “each toward
his brother.” The maamar takes this “brotherhood” of the
cherubim as the model of the closeness Knesses Yisrael
asks for.

Exodus 25:20°2:7772 mnw

019 N1B2T°7Y 07°RI2 07230 Mpyn? 07013 s 00330 P
107271217 *39 17 N7BDT7PK 1INTOR UOR

And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall make two cherubim of gold; of beaten work
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shall you make them, from the two ends of the cover.”

Exodus 25:181”>:71") minw
:N7220 NIXR "3Wn DAR APYN AYRR 2T 0°372 D2 0
And thou shalt make two cherubim of gold; of beaten work

shalt thou make them, at the two ends of the ark-cover.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,70 mnw
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“One cherub from the end on this side, and one cherub
from the end on that side.” The maamar later reads the
two cherubim as the movement from above to below and
the movement from below to above.

Exodus 25:19v:7172 mnw

1wy::| nj’B;ﬂ"ﬂ: MR O3Pn TN MR AP TN 2172 nwy1
2PDI%P "IWTPY 0°37137° DR

And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek explains this passage of the Talmud
(the “large face” and the “small face”) in his Or HaTorah
on Parshas Terumabh.
KEHOT'S NOTE
RIPRCY 90 R NPTIRD RORAT 78 AR

The Talmud asks why Ezekiel lists “the face of a cherub”
and “the face of a man” separately, and answers that one is
a large face and the other a small face (a cherub, keruv,
being like a child, ke-ravya). The maamar applies this to
the Torah above and the Torah below.
Chagigah 13b:7"1:2 2 m3°an
RO RPINY 1IIP 2222 130 ,R0212 1INIX 20 0K 2721137 KD
211311 °32 AT 257 :PNIT DY KPX #7IND XD 21 AP? MK
>19 1370 73 19 Y7271 MR 71D CWURWM DTN 718 "3 v1m
S0 BRY 22727 "R 707X 1D 1% 2172
William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Ezekiel’s vision, above the throne was “a likeness like
the appearance of a man.” The maamar explains this
“man” as the Torah.

Ezekiel 1:26772:°R HRpie
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.792927 °BR RIT1” 01 PTND1AA 10 K DRpI®

likuteitorah.com/torah-ohr/terumah/1/

15

16

17

137 %9 1IR3 7a0° R

NI NIAT AP PR Y B

The manuscript reads, “This needs explaining, for it is
known that He has no body and no bodily likeness,” etc.
KEHOT'S NOTE
WX LR oY% 101 .70 7T 1R I 1R PRY YT RAT U0 :p7no1a

DTN 7900 NN

In its plain sense, “This is the law: when a man dies in a
tent.” Read word by word, it says “This is the Torah: man,”
and the maamar uses it to show that the Torah is called
man.”

Numbers 19:147>:1”> 1272
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D71 NP3V X’

This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s words, “And this is the Torah of man,” are brought
as a second verse calling the Torah “man.”
11 Samuel 7:19v™:t 2 DR1MY
PIMIN? TAT29N°27OR 03 13T N CITIR IY2 NN 7Y opm
237X ORI N7 RN
And this was yet a small thing in Thine eyes, O L-rd GOD;
but Thou hast spoken also of Thy servant’s house for a great
while to come; and this too after the manner of great men, O
L-rd GOD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Mishpatim) teaches that the whole Torah is the
Name of the Holy One, blessed be He, so that one who oc-
cupies himself with the Torah occupies himself with the
holy Name. The Kehot note gives this passage, and the
Ramban’s introduction to his commentary on the Torah,
as the source of the saying.

Zohar I1, 124ax ,70p 2”m

KEHOT'S NOTE
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The note’s references are taken from Or HaTorah on
Va’eschanan, where the Tzemach Tzedek gathers the
sources for the Sefiros as the holy Name: the Zohar on
“For I will proclaim the Name of G-d” (III, 285a), the
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Shelah’s comment on it, and the Zohar on Vayikra (10b,
11a).

Tikkunei Zohar, Tikkun 18 - 37b:11-14n° 179°n ©™pn
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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The Kehot note points to the Zohar (Vayeilech) on “For I
will proclaim the Name of G-d,” which speaks of binding
all the levels together and drawing blessing from above to
below so as to unite the holy Name.
Zohar, Vayeilech 5:27-7:361"%:1-173:’71 791,71 190
R. Simeon said: ‘This is not so, but the truth is that this itself
is a proof of the superiority of Moses. For Moses went up,
from the lower to the higher, but they came down, from the
higher to the lower. Moses said shirah, which is the song of
the Matrona in honour of the King, and he was attached to
the King. They said shir, which is the song of the King in ho-
nour of the Matrona, and they were attached to the Matrona;
and thus the superiority ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The manuscript words this differently: “It is known, in ex-
plaining the term he’arah, that it is something with no
comparison at all to its source..., and it is also called ‘His
great Name,’ as explained elsewhere; and the first revela-
tion of this glimmer is in Chochmah.”
KEHOT'S NOTE
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PARAGRAPH 3

22

SRAW NI T %IN

“I am G-d (Havayah), that is My Name.” It shows that
Havayah is G-d’s Name, the glimmer that the maamar
places in Chochmah.

Isaiah 42:8°n:2"n 71yw>
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I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The gloss there gives the reason why the Infinite Light
unites even with Atzilus only by first being enclothed in
Chochmah: the Infinite is truly one, and that oneness is
the level of Chochmah. The Alter Rebbe refers to it for the
reason of what he says here.

Tanya, Likkutei Amarim 35:70°K *01p°? ;NwRY p2n X010
Rt
1N 7 oyw) WIvR ,0iPwn YRV ninn Snynt WK nnan
021y A9%OR TN PR RITTPN2 AIOTPRTINY 070 vy
DIWM 13771 ,750 NPO02 1PN IMWAPNT O DY KD MPOIRT
31,0291 1°KY RIT 3727 RIAY ,NRRT TN RIT LRI R0 PRY
2131 30T NIRRT
Kehot Publication Society (CC-BY-NC) ‘
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“The beginning of wisdom is the fear of G-d.” Read as

“The beginning is Chochmah,” it shows that Chochmabh is

the first revelation, and so is called “the first man.”
Psalms 111:10:X*°p 0°2°1n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya explains that the soul fills the whole body but dwells
mainly in the brain, from which each limb receives the life
and power proper to it, according to its temperament and
character. The maamar uses this as its analogy for
Chochmah and the other Sefiros.

Tanya, Likkutei Amarim 51:40°9nK “01p°% ;NwRY p2n X0
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Kehot Publication Society (CC-BY-NC)
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Kehot’s note points to Proverbs 3:19 for these words.
Proverbs 3:19v7>:1 “own
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The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That maamar explains that “He and His life-forces are
one” refers to Chochmah, which is called His “life” (“wis-
dom gives life”): the Infinite Light, though infinitely above
Chochmah, becomes one with it when enclothed in it, for
“He is the Knower and the Known.” “He and His vessels
are one” refers to the letters of thought, the garments in
which the Infinite Light is enclothed and with which it is
also one.

KEHOT'S NOTE
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At the beginning of Toldos the Zohar teaches that as a per-
son is many limbs that together form one body, and so is
the world, so is the Torah: “all of it limbs and sections” that
together become one body. The text refers to it for the
Torah being called “man.”

Zohar, Toldot 1:1-4°7-X’R MT21N0 ,7717 720
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The sages gathered in Lod asked whether study or deed is
greater, and concluded, “Study is greater, for study leads
to deed.” The maamar compares it to the brain, from
which the light reaches every limb.
Kiddushin 40b:8-9"0-"r1:2 " w17
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar’s teaching that the Torah, the Holy One and
Israel are bound to one another. Here it is explained: the
Torah is G-d’s Chochmah, in which the Infinite Light is
enclothed.
Zohar III, 73ax ,3y »’m
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“There is no searching of His understanding.” The word-

ing here follows the verse in a slightly different order (so

the Kehot note: “based on”); it shows that G-d’s wisdom,
one with Him, has no limit.

Isaiah 40:28172:1 11°yw°
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Hast thou not known? hast thou not heard That the everlast-

ing G-d, the L-RD, The Creator of the ends of the earth,
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Fainteth not, neither is weary? His discernment is past
searching out.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Rambam writes that G-d’s knowledge is not separate
from Him: He is the Knower, the Known and the
Knowledge itself, all one. The maamar uses this to show
that the higher Chochmabh is one with the Infinite.

Mishneh Torah, Foundations of the Torah 2:10,77n mwn
222 TN >TI0° M2
Rkl mn’bz; oW MR 7N AyT72 Y71 07702 00 100 ”773’??!127
TYT 7331 713D P31 TE P30 TN KX 12 9271 P InyT) v wom
kbl ARy IYTT RIT YT RIT YT RIT IR AR DRERI LTINY
DTS 373 K7 YYD KD K21 1IAND 792 13 PR A1 T TN
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Reishis Chochmah lists the senses in which G-d is called
“great,” one of them being the spreading forth of His pow-
er and light in all that exists. The Alter Rebbe uses it to ex-
plain why Chochmah is “the great man.”

Reshit Chokhmah, Gate of Fear 1:10-117%7°11 9yw ,1n31 N°WRA
RM-10R
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Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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That passage explains the saying “Talmud is in Beriah,
Mishnah in Yetzirah, and Scripture in Asiyah”: it speaks of
how far each draws the light down, Scripture all the way to
Asiyah and Talmud only to Beriah, while all of the Torah is
a drawing down into Malchus.
KEHOT'S NOTE
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Likkutei Torah, Emor, asks how G-d can be said to con-
tract His Shechinah between the poles of the Ark when no
place is empty of Him, and explains in the name of the
Maggid that elsewhere He is hidden while between the
poles He was revealed, yet even this revelation is a con-
traction for Him, since He can reveal only a mere
glimmer.

Bereshit Rabbah 5:7°1:’11 7127 n°wx12
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The way of the world is that a person empties a full vessel
into an empty vessel. Can one, perhaps, pour a full vessel
into a full vessel? The world in its entirety is all water, and
yet you say “to one place”? But from here [we see] that a
smaller space was able to contain a greater amount [than its
size]. Kohelet and in Vayikra Rabba 19:9>. Similarly, “Moses
and Aaron gathered the assembly [to the front of the rock]”

(Numbers 20:10). It [the front of the rock] was ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 10:9°0: 1127 X7p”
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The Midrash expounds “between my breasts it lodges”
(beside “a cluster of henna,” as the Kehot note gives it): it
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contracted itself between the two poles of the Ark. The
maamar takes it as the model of the tzimtzum that brings
the Torah down into our world.

Shir HaShirim Rabbah 1:161v:’X 1127 0°7°w1 W
APOWT NPT wTRRT M2 M3 KDY TY ID MR nim L.
2,1 X 03%m) TP NP3 MY TN 712 "3¢ T3 nysRon
HZWI}{ AR it nwn an ,ny HJWW}J AR LIOR 927 .0°727 109R”
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“Behold, you are fair, my beloved, pleasant too; indeed our
bed is fresh” (Song of Songs 1:16). “Behold, you are fair, my
beloved, pleasant too.” Rabbi Abahu and Rabbi Hanina,
Rabbi Abahu said: He lauded her with a compound expres-
sion, and she lauded him with a simple expression. He laud-
ed her with a compound expression: “Behold, you are fair,
my love; behold, you are fair” (Song of Songs 1:15), for if He
sought to adopt another nation, He could. She lauded him
with a simple expression: “Behold, you are fair, ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

127 PP

“And he heard the voice speaking to him from above the
cover that was on the Ark of the Testimony, from between
the two cherubim.” This is the voice that spoke to Moshe
from between the cherubim.

Numbers 7:89170:"t 12712
Dyn 1R 1270 PIpTTNR YRwt1 IR 1377 TYIN POROR 1w Kan
P9 12T 0°2037 %30 P30 NTYN TIRTPY WK N7paT

And when Moses went into the tent of meeting that He might

speak with him, then he heard the Voice speaking unto him

from above the ark-cover that was upon the ark of the testi-
mony, from between the two cherubim; and He spoke unto
him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The cherubim were to be made of one piece with the cover.
The maamar reads the cover as the encompassing light
(sovev) common to both cherubim.

Exodus 25:19%™:71”2 mnw
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And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INXI DoRWR AX¥pPn

Of the sun: “Its going forth is from the end of the heavens,
and its circuit to their ends.” The maamar connects “from
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the end” with the cherub “from the end,” the descent from
above to below.

Psalms 19:7°1:0”> 0°%°11n

:3NnRn 9001 1K) nmxg-‘?y NDIPNY IRRIN DONYD 8PN
His going forth is from the end of the heaven, and his circuit
unto the ends of it; and there is nothing hid from the heat

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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INXI DoRWR AX¥Pn

The Zohar in Parshas Terumah expounds the sun of Psalm
19 and its “going forth from the end of the heavens,” and
goes on to “The Torah of G-d is perfect.” The Alter Rebbe
refers to it for the “sun” as the level of Torah.

Zohar, Terumah 16:192-202277-273p:1”0 71190 97117 990

“His going forth is from the end of the heaven” (v. 7). He
goes forth from the end of that supernal heaven, from the
termination1Yesod. of the Body, as it is written, “From one
end of heaven to the other end of the heaven” (Deut. 4, 32);
where the “one end” designates the upper world, and the
“other end” its termination.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NanNy
“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
soul” is the second kind of self-sacrifice in the Shema.
Deuteronomy 6:5°77:"1 %727
SATNR™P221 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SRS yuw
“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
contemplation of G-d’s oneness in this verse leads to giv-
ing oneself over in “One.”
Deuteronomy 6:47:"1 0°127
:TOX Havayah 11°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MPIw K7 11 2IN
“For I, G-d (Havayah), have not changed.” Creation brings
no change in G-d, which is part of the contemplation of the
Shema.
Malachi 3:6:3 °3x7n
:00°72 K2 2p3°712 DAY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let them praise the Name of G-d, for He commanded and
they were created.” Everything exists only through His
word.

Psalms 148:5°77:17ap 0°%°11n
2IR720) M RIT 220 OYTNR 19T
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Sn8EM R 7Ry
“Whom have I in heaven? And besides You I desire noth-
ing on earth.” This is the state the contemplation leads to:
desiring nothing but G-d.
Psalms 73:257773:3”y 0°2°1n
{PIN2 NYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WA nYes N mes

Likkutei Torah on Song of Songs gives two meanings of
kallah: “consuming,” as in “my flesh is consumed,” and
“yearning,” as in “my soul yearns,” the soul’s longing to
cleave and be included in G-d’s light; it connects them
with the two kinds of self-sacrifice in the Shema, in “One”
and in “with all your soul.”
KEHOT'S NOTE
INRHT PR KRNI LR LR T NP R

=5 ol S b=l iy i =1
The discourse “Remember the Shabbos day to sanctify it,”
which begins on that page, teaches “zachor for the mascu-
line, shamor for Nukva”: zachor draws down the supernal
delight, while shamor, which the Sages identify with the
Mishnah, guards it so that the outer forces draw no
nurture.
KEHOT'S NOTE
3,00 Y5

0127 0%

“As in water face answers to face, so the heart of man to
man.” The Alter Rebbe applies it to G-d’s response: the
soul’s gaze upward is answered by His gaze downward.

Proverbs 27:19v”:172 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°270 21w nown
“And you shall make two cherubim of gold.” The two are
the two movements, from above and from below.

Exodus 25:181™:11"3 ninw
:N722T M3 °1Wn IR NYYA NRR 271 0°37 02Y 1wy
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And thou shalt make two cherubim of gold; of beaten work
shalt thou make them, at the two ends of the ark-cover.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"1n3a»

“You have captured my heart, my sister, my bride.” The
Alter Rebbe refers to his explanation of this verse for the
matter of groom and bride.

Song of Songs 4:9°v0:’7 0°°W1 W

STINIER PIY TORD TIYR NN *3N237 MY2 NNy %Nz’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P92 NYINT

The Zohar in Parshas Balak tells that before Moshe the
Shechinah “made itself small” and appeared as “an angel
of G-d,” and goes on to explain “Bless the youths” as the
two cherubim. The Alter Rebbe refers to it for the “small
face” of the cherub.

Zohar, Balak 6:51-59171-X”1:1 P22 ,97717 190

72IM 120 By 00 Uy wrny

That discourse explains that “over all the glory” means
two kinds of glory: the lower glory that fills the whole earth
and gives life to the lower worlds, and the higher glory be-
yond grasp (“Where is the place of His glory?”).
KEHOT'S NOTE
A, mwrnw nMph

R T2 By 9D

“For over all the glory there shall be a canopy.” The Alter
Rebbe refers to his explanation of it: two levels of “glory”
with an encompassing canopy above them, like the two
cherubim and the cover.
Isaiah 4:5°7:7171°yw°
O mI TPY) b By IRy T TionhD By M N
N2 123722779 %2 7P 12
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN T 1Y

“A land that Havayah your G-d looks after; the eyes of

Havayah your G-d are always upon it.” Here it describes

the gaze from above that answers “Our eyes are lifted up

to G-d.”

Deuteronomy 11:1227:X” 0°727

7°7°% Havayah °y 7nn ank v17 7°p7% Havayah™wx vIx

I NPAOR T YT NPwn A2

a land which the L-RD thy G-d careth for; the eyes of the

L-RD thy G-d are always upon it, from the beginning of the

likuteitorah.com/torah-ohr/terumah/1/
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year even unto the end of the year. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the cherubim shall spread their wings upward, shel-
tering the cover with their wings, and their faces each to-
ward his brother.” The maamar reads the wings as love
and awe, and “sheltering” as covering the Torah in the
Ark.

Exodus 25:20°2:7172 mnw

D391 N1920°7Y D°D303 0°230 MPYR? 0730 *YD 0°37197 P
:0°2721 °32 77 N7EIT2K PIROR WK

And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar (Acharei) says that three times a day the cheru-
bim raise their wings of their own accord. With the Ramaz,
the maamar applies it to the three daily prayers.

Zohar, Achrei Mot 6:48-8:5711:’11-1"n:" N1 *INR 7717 790

We have learnt that this was the place where the Cherubim
abode. We have learnt that three times a day a miracle was
accomplished with their wings. When the holiness of the
King descended upon them they of themselves raised their
wings and spread them out so as to cover the mercy seat.
Then they folded their wings and stood rejoicing in the di-
vine presence.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

TR 170 1T19ATAN TIION 1D N2 1ant non

The parallel passage in Vayechi, which the text cites along-
side Acharei: the cherubim stood by a miracle, and “three
times a day they spread their wings” over the Ark.

Zohar, Vayechi 37:386-38:398m”3w:n”2-1"aW: 1”2 "1™ A 190

SN D RN WP

The Ramaz’s words referred to here are quoted in Or
HaTorah on Parshas Korach.

KEHOT'S NOTE

TR 07N NPT RN LOwN Y NP s NTITIR2 R2M '{1!2777?[
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The Zohar in Balak speaks of “the first light” as “supernal
wings.” The Alter Rebbe identifies the first light with
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“abundant in kindness,” and in a person’s service with the
great love that is above reason.

Zohar, Balak 33:354-34:3633°0w:772-7"1w:3"% P92 977 190

Why does David say, “I will keep watch”? Surely all men
watch and hope for the kindness of G-d, and even the beasts
of the field? I inquired concerning this, and was given the
following answer, and it is a right one, and very recondite.
The first light that G-d created was so bright that the worlds
could not endure it. G-d therefore made another light as a
vestment to this one, and so with all the other lights, until all
the worlds could endure the light without being dissolved. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0159122 0°2210 D °21712AW 171y 1N

The that
(“sheltering”) comes from sechach, a covering, and so

Tzemach Tzedek explains sochechim

refers to an encompassing light (makif).
KEHOT'S NOTE
WPy .A7PmY 90 NIWRR RITW T 1PAY IR LK Y IRD NPTING XA
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The note refers to this volume for prayer as “joining.”
KEHOT'S NOTE
.X 70NN 71773 2w °D NYMIR 03 ARD LT3R °Y 77990 »7ho

"nonoi *?inp:

Rachel names Naftali: “Naftulei Elokim niftalti im achosi.”
The maamar reads naftulei as “joining,” the same sense it
finds in tefillah, prayer.

Genesis 30:8°11:'% n*wxI2

S
And Rachel said: ‘With mighty wrestlings have I wrestled
with my sister, and have prevailed.’ And she called his name

Naphtali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi brings Menachem ben Saruk’s reading of naftulei as
“joinings,” as in tzamid pasil (a cover joined fast): “I have
been joined with my sister”; he adds that Onkelos renders
it as prayer.
Rashi on Genesis 30:8'1:" n*wx12 5y *"w1
077720 ,7° N2 T°RY N727%32 WD P70 12 0mIn .0°pPR Pnm:
Wy 117 WIDR X1 .0°327 NI "Ning Oy "R12003 DipRI NXR
11277 0°PIND1 NI°ED PN PAYRYNI - (277 0°12T) PRPND
0370 0i9PIRY 5777 PY 0°3017 .°NP5° O3 Pnink? MY nivny ,0ipn?
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o°19R *21n01 WRESTLINGS OF GOD — Menachem ben Seruk
explains in his Machbereth (Dictionary) that the word >>1n21
is of the same root as ?°n2 in (Numbers 19:15) “a covering
(>°np) closely bound upon it”, so that the words here mean:
By bonds from G-d have I been joined to my sister (made
equal to her) to merit the privilege of having children. I,
however, explain it in the same sense as (Deuteronomy
32:5) “perverse and crooked (710202 wpy)”. I have been per-
sistent and have made many importunities and wrestlings ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

01 %95 boInn

The Kehot note cites the Tikkunei Zohar’s remark that
there is tafel spelled with a tes and tafel spelled with a tav,
bearing on the spelling of the Mishnah’s word.

Tikkunei Zohar, Tikkun 49v» 139°n 1PN

Numbers 6:3°2:" 12712

X7 0°23y NIWRTP01 ANYY P M0W YRm 172 yan v 0w n
:22K° X2 D37 0°12 002331 ANY?

he shall abstain from wine and strong drink: he shall drink

no vinegar of wine, or vinegar of strong drink, neither shall

he drink any liquor of grapes, nor eat fresh grapes or dried.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah speaks of one who coats (hatofel) an earthen-
ware vessel. The maamar, spelling the word with a tav,
brings it as a second example of tefillah as “joining.”

Mishnah Kelim 3:5°7:2 0793 mawn
DM .OOKRUR TIyRY 237 PRR 2371 K37 07 %23 Yol
PITN2 197 WKL LYIPIT DK LID LR27 DR DRIvT L00niR
R0
One who lines a sound vessel: Rabbi Meir and Rabbi Shimon
say: [the lining] contracts impurity. But the sages say: a lin-
ing over a sound vessel is not susceptible to impurity, and
only one over a cracked vessel is susceptible. And the same

dispute applies to the hoop of a pumpkin shell.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NI 17T WD

The discourse on “My dove in the clefts of the rock” ex-
plains that only a glimmer of the soul is enclothed in the
body, while the soul as a whole remains above as an en-
compassing light, its “mazal”; and that tefillah is a term
for joining, the binding and cleaving of the soul to its root
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above, through the heart’s desire, “with all your heart and
with all your soul.”
KEHOT'S NOTE
T, wrne nmph

’1 37 2”20

“Face to face G-d spoke with you at the mountain, out of
the fire.” The face-to-face of the Giving of the Torah is the
model of the cherubim facing each other in Atzilus.

Deuteronomy 5:4°7:°11 0127
:WRT TIAM 772 0IRY °1 137 0°192 03B
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71N 128N RN 7T

The Shavuos discourse that opens “And I was beside Him
as a nursling” explains “face to face G-d spoke” at the
Giving of the Torah as the joining of the supernal “face,”
the delight enclothed in the Torah and mitzvos, with the
“face” below, so that the ascent from below was also in-
ward, face to face.
KEHOT'S NOTE
737128 NnMph

219w K1 71927TR WP NN YRD
“For the sake of my brothers and my friends, I will now
speak peace within you.” The maamar reads “peace” as
the joining of the two cherubim, who are “brothers.”
Psalms 122:8°11:275p 0°7°1n
73 DY7Y RITTIITN YT 0K 19N
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah quotes the Ramaz in full: “They are called
brothers when they are equal in stature, for Malchus is
built by Abba and Imma and not by Z’eir..., and they look
at each other face to face; then is the ultimate success.”
KEHOT'S NOTE
Y RD1RPIR 7Y 17323 °9R0 1NmIPa 1PN 0 WK DONR 00X TIm”
— .57oy "nnEnn no9on RITOIR PPARA PR DUUAwn oM 10 WM
RPN’y 19w 0 N”MR
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The Talmud lists ten journeys of the Shechinah as it de-
parted: from the cover to a cherub, from cherub to
cherub, and on to the threshold and beyond. The maamar
uses it for the withdrawal of the cherubim’s glimmer.

Rosh Hashanah 31a:1477:x X% mwn wx

,210% 279M1 21797 N3N ORIPR L,NPOW Y0l Niyen vy
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William Davidson, Vocalized Aramaic (CC-BY-NC)

The verse is now read as the plea that the brotherhood of
the Temple era return, through Torah, “nursing at my
mother’s breasts.”
Song of Songs 8:1°X:’n 0°7°Wi W
77 M7KD 03 WK YIND ARINN WK TY P °P XD 7100
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The cherubim facing each other, the image of the brother-
hood Knesses Yisrael asks for.
Exodus 25:202:71”> mnw
D391 N1920°7Y D°DID3 07230 MPYR? 0730 "D 07237 PN
1072721 *12 177 N7EIT2K PIRTOR WK
And the cherubim shall spread out their wings on high,
screening the ark-cover with their wings, with their faces
one to another; toward the ark-cover shall the faces of the

cherubim be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M99 PW NYAR T .. YR 2R

“From the day the Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of ha-
lachah.” This is why the brotherhood is restored through
Torah study.
Berakhot 8a:18-19v™>-n">:X °’n m>72
WTHT N2 2 DI (XPIPT AR M08 12 KM 227 MWRT 1M
L1392 M%7 DY nink Y298 KPR 1191v3 X 702 wATRaY 90 PN
172 .ROY°ID 222 RPPEM RO 132 RIOI M U710 773K )
290% TP — KPIPT AHER "B 12 K7 22 MWRT KT? RIYHYT
DY nink YR KPR NIV KT TI02 UiTRIR 99 PR WIpnRT nh2
RIDMIT R RPN KPPER MY K7 — 1372 137
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The text refers to Tanya ch. 53, which brings this saying
and explains how the Shechinah rests on one who occu-
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pies himself with Torah.

Tanya, Likkutei Amarim 53:3°3:31 012K *01p°7 ;1WRA P20 k%10
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Kehot Publication Society (CC-BY-NC)
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The Rambam’s principle that G-d and His knowledge are
one. It follows that one who grasps a halachah grasps
G-d’s own wisdom.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
22 TN >TI0° Mo
1277 MR OV 37 3m0 YIN AYT2 Y7971 07702 0 100 CPnRY ...
777 2231 N3B 22 TE 030 TN KX 121370 TR Iy T vIm N
D97 ANZY NYTI KIM YITIT RIM PII°0 RIT ININ 7AK DRI I
DTXT 373 K71 dynw? IR KP) MNP 123 09 X 1 13T TN
oM IR PRY Y03 M Y79 0 MR 122071 .12 Py 72y
»12 IR 0P07 D°PIAT 0 nD 0O 1AM K927 PRY 000 KPR
- 787 072X
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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“Ho, all who are thirsty, come to the water...; come, buy
wine and milk without money and without price.” The
maamar reads the “milk” as the Torah, and in particular
the Oral Torah.

Isaiah 55:1°R:171 17°yw°

192% 1577 193K) 172 157 10D 127K WK 072 157 RNETED i
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Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Elisha’s oath, “As G-d lives, before Whom I stood.” The
maamar applies it to the soul, which stood before G-d be-
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fore it came down into a body.

11 Kings 5:161"0:’11 2 0091
TN NP 1279857 MRK-DN 1307 *NTRY"IN 10 TN
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,1 3-0%95n

TPnTRY B9 AN
“You are My son; today I have given birth to you.” The

maamar reads it as the soul’s “birth,” its descent into a
body.

Psalms 2:7°12 0°2°1n
“RT?? O 73X AKX 32 *2%-% Havayah pn-5x msox
I will tell of the decree: The L-RD said unto me: 'Thou art My

son, this day have I begotten thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on “His eyes are dark from wine, and his
teeth white from milk” counts the soul’s limbs: the attrib-
utes and the intellect within them, each including all the
others, make 81; each divided into head, middle and end,
243; with their root, the five chassadim that make them
grow, 248.
KEHOT'S NOTE
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Rav Yosef the son of Rabbi Yehoshua ben Levi reported
hearing in the upper world, “Fortunate is he who comes
here with his learning in his hand.” The maamar explains
it as the soul’s growth through the “milk” of Torah.

Pesachim 50a:7-8'11-"1:X ’1 0°10D

NYRYY T2 ITINPM IRD? RIW B MWK DI POV NyRY)

(7Rm7) 0¥ N2 TNy 9137 0N PR M2PH "M :0miN Py

17K 1M MI0PR "1 DR — 1AM ROPY 37 RYPR 2
799 539717 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Likkutei Torah, Behar, explains “Fortunate is he who
comes here with his learning in his hand”: the Torah be-
comes like baked bread, absorbed into the limbs of the
G-dly soul, so that one’s learning becomes one with one’s
soul; without this “baking” the learning remains a thing
apart and is not called “his learning in his hand.”
KEHOT'S NOTE
.12 Pk
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PARAGRAPH 8
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“Shepherd of Israel, give ear.” Ro’eh, shepherd, also

means one who feeds, and the maamar connects it with
rayasi.
Psalms 80:2'2:’0 0°%°11n
:1Y°Bi7 DO21120 2> (0T IRED 373 MR PRI MY
Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine
forth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Open to me, my sister, my companion.” Rayasi is read as
“my sustainer,” the one who feeds Me.
Song of Songs 5:2°2:’71 0w W
NN >3 >y "ANK “nne PRl T Pp 1y 2271 MY "
272 70707 "DIRY PYRYRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s saying that Israel sustain their Father in heav-
en. The maamar explains this “sustenance” as drawing the
Infinite Light into the Sefiros through Torah study.
Zohar III, 7b2 1 »’mt
KEHOT'S NOTE
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“And it will be said on that day: Behold, this is our G-d; we
hoped for Him, and He will save us.” The maamar reads
kivinu (“we hoped”) as “we drew Him down in lines
(kavin),” to be revealed in the time to come.

Isaiah 25:9'0:717 17°yw°

ANyIw?3 A 7
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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N2 RY197 701
Eliyahu’s opening discourse in the Tikkunei Zohar (Patach
Eliyahu) describes the Sefiros as a body: “Chesed is the
right arm, Gevurah the left arm, Tiferes the torso.” The
maamar uses it for the three lines into which the Sefiros
divide.
Tikkunei Zohar 17a:16-171-1"0:X > 9717 *1pn
LKPRAW RYINT 77123 .KIOM0 KIIIT TON KT RPN IRTIPAR
N°92 MR REIAT R0 TI0M PP 1°90 T X1 .XDIX NIRAN
72WNN AR T30 RMA LD 1P 97w 1IN .m0 LwTp
% 1INDAT* 2°N3 1710 PPRR DY .17an 250 121 XAD 102 a0n
APPOR
Constantinople, 1740 (CC-BY-NC)

77123 771291 790

Shimon HaTzaddik’s teaching that the world stands on
three things: Torah, divine service and acts of kindness.
The maamar matches them with the three lines of the
Sefiros.

Pirkei Avot 1:2°2:°8 M2aR mawn

YW DY IR 777 RIT LAPITAT NOID CWn AT TR TNy
07700 N2 291 ATIY P91 11InT 7y iy 0PIy 03T

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N Y P
“Nursing at my mother’s breasts,” which the maamar ex-

plains as the study of the Oral Torah, “the teaching of your
mother.”

Song of Songs 8:1°X:’n 0°7°Wi W

2% WX 03 PN YN TN 1 7Y P %2 M3 3
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh 29 explains that the mitzvos are con-
cealed in the Written Torah, as all the limbs of the child
are contained in the father’s drop, and are brought into
revelation in the Oral Torah, as the mother gives birth to a
complete child; hence the Oral Torah is called “the teach-
ing of your mother.”
KEHOT'S NOTE
LRBY R¥YPN 1”02 12”12 AR .V”I0 PrRAR2 RN
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“Hear, my son, the instruction of your father, and do not
forsake the teaching of your mother.” The Written Torah is
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the father’s instruction and the Oral Torah the mother’s
teaching.

Proverbs 1:81:'x “own
SRR IR WOATIR) 73N 00 732 Yy
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NA%Y °1°Rwn 01°2 7772 IR0

That discourse explains the two Torahs: the Written Torah,
“the instruction of your father,” is the root of all the laws
but holds them only by allusion, as a father is only the
source of the child; the Oral Torah, “the teaching of your
mother,” explains them in full, as the child grows mainly
in the mother’s womb and from her milk.
KEHOT'S NOTE
RPN Y IR 20 AR .2, D X0YRY n”w‘?

NAxY "nwn 01°a

“On the eighth day there shall be an assembly for you.”

The verse that opens the discourse to which the text refers.
Numbers 29:357”7:1”3 1272

ALYN X7 772y NOXPRT2 03P TN N13Y "rRwd 012

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 219 Ay Y A wrna
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And the Levite, he shall perform the service of the Tent of
Meeting.” The Zohar expounds the word hu, “he.”

Numbers 18:23375:17”° 712712

o7iy np7 oy RP? oM TYin POX NTaytnR XIn 1pn Tan
s 17027 KD 5XI©2 °12 73021 09° N0 T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI 9n A

The Zohar (Korach) reads hu in this verse as Atik, the hid-
den delight. The maamar uses it to show that delight is re-
vealed in Binah, the level of the Oral Torah.

Zohar, Korach 8:37-41x”n-1"2:n 1P 7M1 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
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was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ey
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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There the hei added to Avraham’s name is explained as the

supernal hei, Binah, with the Zohar on “the Levite, he

(hu), shall serve”: hu is Atik, and Atik, the source of all de-

light, is revealed in Binah and not in Chochmah, which as
a mere “point” comes into revelation only through Binah.

KEHOT'S NOTE
.2,%0 Y5

191 2°3ma
“In the World to Come... the righteous sit with their
crowns on their heads and enjoy the radiance of the
Shechinah.” This is the delight drawn into Gan Eden
through Torah study.

Berakhot 17a:1227%:X 1> 11272
32 7K R2T 0PIYD X327 OPIY7 MO 029y KD 1377 AID2 RPN
K21 1IRIp K21 1AM Riyn KDY 717377 71778 KDY A0 NP 77K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE KPX ,MNA XY AR
ZARYY DIRM DOPYRT AR NN SRR LMW
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

YWYNWRY RNX 7721
The Zohar speaks of the Holy One, blessed be He, coming

to delight with the righteous in Gan Eden. The maamar
adds that this delight is drawn down through Torah study.
Zohar III, 67b2 1o 37mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The letter “A woman of valor is the crown of her husband,”
to which the text refers, asks why the promise is given
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specifically to one who studies laws, and explains it at
length.
Tanya, Iggeres HaKodesh 29:2-33-"2:1"2 w71 17X ,X°1N
P - D RPN RANI WRAWKTY :POART T P9 K212 KON
nio%aT IR P L1AT? IR 3 90 nun Nk miwn B2
RPYT »ninn MW nnY 03 ?°R7iR YU AN UK owa
=093 MWRD PAT? 191 20790 2127 WY R 710 30 npam?
P12 NPX DX MY X7 12°DK” :MnInT X 792 19727703103
... REPADR 7197 ,IN230 77 RY? ™15 nonw TR

Kehot Publication Society (CC-BY-NC)
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The closing words of tractate Niddah: “Whoever studies
laws every day is assured that he is destined for the World
to Come,” for “the ways (halichos) of the world are his,”
read as halachos.
Niddah 73a:15-161"0-1"0:X 37y 1171
DiYI 12 RINY 3% Nu2an ,08° 922 ISP MWD P2 PN 22T KIn
NI KPR *nisvPn” »pn oKX 7P 0%y niovhn” anRIy ,Xan
T3 N30 72 XYt NN 28 171
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The same teaching of the school of Eliyahu in Megillah,
without “every day”; Iggeres HaKodesh 29 cites it from
there.
Megillah 28b:16-187-1"0:2 1”3 12711
TRRT RNPR R 10 903,700 K L7 MOYRYRT 07 R AR 0K
D7 NB°Y NIRIT 1P°DRY 128y 2Y 1R 17 PRI N1 XYy o
,Ni3%0 MI3Wa P2 PR 227 KIN .07R) AYAY VY Niawt HTInD
*pn PR 717 079y nioTpn” :nRIY X327 0PIy 12 XNy §9 nuan
111271 19 .”NioPI” KPR *nixvon”
He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that
even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“I would find you outside,” which the maamar applies to
those whose time is spent in business.

Song of Songs 8:1°X:’n 0°7°Wi W

% WX 03 TP TN TN 1 7Y pai %2 M3 3m:
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
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thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°poyY "2y2 By Rp
Likkutei Torah explains that businesspeople, who only set
times for Torah, are in the category of teshuvah: when
they return from worldly matters to study, the change
brings a greater intensity than if they had not been occu-
pied with the world before, unlike the angels, who “stand”
always on one level.
KEHOT'S NOTE
0°9°1% oW 12171 %2 9317 598 °Y 57N wMIPL LT T WU N7IpR AR
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The Rebbe explains these words: businesspeople, who go
“outside,” also need “I would find you”; since they are out-
side they must search, yet the plea is that even there, out-
side, they will find the Holy One, blessed be He.
KEHOT'S NOTE
573 nra o3 nan lalihl 5R O°R¥1° DY ,7M2 DORXNAT %P0y "'7573 byl
O7BYR ,wDon bW Py ODIX D73 1091 YINa DORYMI ART LINIRK
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TANY DR AR
Malki-Tzedek’s blessing, “Blessed be Avram of G-d Most

High, Acquirer of heaven and earth.” The maamar reads
koneh as buying, the model for the businessman’s
service.

Genesis 14:1907°: 7" NwR12

And he blessed him, and said: ‘Blessed be Abram of G-d
Most High, Maker of heaven and earth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172P0 7P 2°°1p Awnan

“Five acquisitions did the Holy One, blessed be He, ac-
quire in His world.” It confirms that the language of acqui-
sition is used of G-d.
Pirkei Avot 6:107:1 12K mwn
1737 AR LT 9PRY L inPiY X0 32 wiTRn 30 map oorlp nwnn
P2 TOX 23R XYY TN T3P D3N TN TR YN 20 T
131’[ YR "R, Swn) 2°N37 ,17An u'ﬁjﬂ ION 7IR W'[PDEI
73,010 YY) 1NIT LTI TN TR YIRY 0T KD Yoyn 0TR
LK1 92 9320 WX N2 A1 K 230 077 PIRT K0D DY N K
mRI02 09D N YR 121 o (TP 0°Pnn) Anix1 nman oipn
- T3P DTI2R 92230 VIR TNTR 7y
Five possessions did the Holy Blessed One, set aside as his
own in this world, and these are they: The Torah, one pos-
session; Heaven and earth, another possession; Abraham,
another possession; Israel, another possession; The Temple,
another possession. 1a) The Torah is one possession. From
where do we know this? Since it is written, “The L-rd pos-
sessed (usually translated as ‘created’) me at the beginning
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12

of his course, at the first of His works of old” (Proverbs 8:22).
2a) Heaven and earth, another possession. From where do
we know this? ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“For in six days G-d made the heavens and the earth, and
on the seventh day He rested.” The maamar goes on to
read the six days as the six attributes and Shabbos as their
ascent.

Exodus 31:171:x”% ninw
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It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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“And G-d said, Let there be light.” The light of the first day
is identified with Chesed, the first of the six attributes.
Genesis 1:3°2:°R N°wR12
IR R T DOROR RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text’s own reference, Pri Etz Chaim, Sha’ar 1 (the Gate
of Prayer), chapter 7, on the ascent of the worlds world by
world. The Alter Rebbe brings it for the rule that an ascent
begins from below.

Pri Etz Chaim, Gate of Prayer 7:577:"t 19501 1YY ,07°0 7Y "D
JNXTAN Ton? 07,0910 MRtyn ,nn ne 93 00 i B9
PYIY OURY M LR TI02 099PR M2 7130 Y L, M
R 7200 1pN% RITOR - 11397 °2 RIT L9710 BInn nva 11nehana
R”1°3,0°70M 1°77 ,778N7 DYwa Xow 77102 %0 ,nunk mipna rn
13PN ,1°N09780 7Y OPARY LANK TP MM ,p™M P12 1o KD
9o L,mmthw ovn 2193 Onm TR DO ,Mna MI%791 oI
.572D OIAAY RO *27 MI9AA OVARY LAIARD NAR PUIY N2
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Pri Etz Chaim (Public Domain)
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their

likuteitorah.com/torah-ohr/terumah/1/
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end.” The maamar uses it for why the ascent begins from
Malchus, the last of them.
Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19302 1PN 1NPAN3 1930 YIYI AR 92 MAtED Wy
9910 1IN 717 TR 21991 21w 19 1°RY T IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

1991K %2R 1IWNRT °IR

“I am first and I am last, and besides Me there is no G-d.”
The first and the last are bound together, so the ascent be-
gins from the last, Malchus.
Isaiah 44:6:7"n 1°yw°
TR CIRY PWRY IR NIRIY T OIPRN PRWUI9N o nRtD
(DOROR TR Y7
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2onwn 1eom

“And the heavens and the earth were completed.”
Vayechulu is read as kelos hanefesh, the yearning ascent
of the worlds on Shabbos.

Genesis 2:1'R:’2 n°wX"2
[OR2¥729) PIRM DO0ET 920
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains “To every purpose I have
seen an end; Your commandment is exceedingly broad”:
the soul’s comprehension and its kelos hanefesh, as in
“my soul yearns” (kalsah nafshi), have a limit, while the
mitzvos are a vessel for the limitless.
Song of Songs 1:1'X:’R 01w 1°w
NPYYD WK 0O Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“My soul longs, indeed it yearns, for the courts of G-d.” It
gives the sense of “yearning” in which vayechulu is read.
Psalms 84:3'1:7"2 0°2°1n
072K P8 1237 M 22 "N NIE? *wRl NN?27Ra 12023
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words of the Friday-night blessing Me’ein Sheva come
from this verse. On Shabbos G-d “acquires” heaven and
earth, when what was refined in the week rises to Him.

Genesis 14:19v7°:77 n"wX12
(PINY OO0 7P 1177y PR 02K 9172 1K NN
And he blessed him, and said: ‘Blessed be Abram of G-d

Most High, Maker of heaven and earth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall gather in your grain, your wine and your

oil,” in the second paragraph of the Shema. The maamar

reads it as gathering the fruits of one’s work into “One.”
Deuteronomy 11:1477:X> 0127
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
S0 MAR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1 L,a% Xwn
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“I would find you outside, I would kiss you.” The maamar
now explains both phrases as said of businesspeople.

Song of Songs 8:1°X:’1 0°7°Wi W
2 AM7ND 03 TPUN PIN2 AN 0K VT P 72 XD an
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Acquirer of heaven and earth.” The businessman’s com-
merce, elevated to the One G-d, resembles G-d’s own
acquisition.
Genesis 14:19v7°:7 n°wx12
PR DY 73R 1177y PXY DK 112 MR 1730
And he blessed him, and said: ‘Blessed be Abram of G-d
Most High, Maker of heaven and earth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 Py W 27y

That discourse explains that while the Temple stood, the
heart’s desire for G-d was drawn from the revelation in the
Holy of Holies, but in exile, “from there you will seek...
and you will find”: from there specifically, by contemplat-
ing how far the opposite of G-d’s ways is from Him and yet
lives from His will, until the heart turns and darkness be-

comes light.

KEHOT'S NOTE
X1 YR
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“And from there you will seek Havayah your G-d, and you
will find Him, if you seek Him with all your heart and all
your soul.” The text refers to its explanation: G-d is found
from the place of descent, “outside.”
Deuteronomy 4:291v3:’7 0°727
“233 7337773 WY "3 XYM TRAK MWDK DY DOwRd
EIEN
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes kisses as the cleaving of spirit to spir-
it. The maamar applies it to the businessman’s prayer.

Zohar I1, 124b2 ,75p 27mt

Tanya, Likkutei Amarim 45:307K8 01p°? ;wRY P2n X010

2
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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“As light excels over darkness.” In Chassidus, light that
emerges out of darkness has an advantage, which is the
advantage of the businessman’s prayer through iskafya.

Ecclesiastes 2:133:2 nbnp
STYNATR R D M23007T M0 TN WY 2 MR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The explanation of “Many waters” asks how the prayer of a
businessman can reach so high a level, and answers that
the soul’s descent into a body and animal soul, always
busy with worries of livelihood, is for the sake of an ascent:
through the limitless love “with all your might” that comes
from the animal soul, as baalei teshuvah stand where per-
fect tzaddikim cannot, for the animal soul is rooted in the
world of Tohu.
KEHOT'S NOTE
9K 3,0 Yb
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According to the note, it explains there that the organ of
the mouth does not conceal the breath of the heart; so a
kiss, which is breath, carries the heart’s love without the
concealment of speech.

KEHOT'S NOTE

.25 a1 By 9°non 10K 1977 °937 WX L0 11727 177 110D 123 XA
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That discourse explains “Let him kiss me with the kisses of
his mouth”: the drawing down of His great Name as
“song” is called “kisses,” a revelation of inner love, like a
father’s for his only son, so great that it can come out only
in a great contraction, in the breath of the mouth, which
reveals the love’s core as no other vessel, not even the let-
ters of speech, can.
KEHOT'S NOTE
T,R eI nMph
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“Let him kiss me with the kisses of his mouth.” The text
refers to its explanation in the discourse “The Song of
Songs.”

Song of Songs 1:2°2:°X 0w W
7790 P77 02210700 77D NIPWIR CIpY?
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And wisdom, from where (me’ayin) is it found?” Read as
“Wisdom comes from nothing (ayin),” it shows that the

likuteitorah.com/torah-ohr/terumah/1/
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source of Chochmah, and so of the Torah, is the level of
ayin, which the businessman’s self-nullification reaches.
Job 28:1227:1173 21K
:713°2 DR ] 7K R¥RA TR I0m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Lavan rose early in the morning and kissed his sons
and his daughters.” Lavan’s “sons” were his grandsons,
the tribes.
Genesis 32:1°%:2”% n°wx12
137 23U T2 DANR 713N PRI YIIP pwIN 1p22 137 DU
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And Laban arose early in the morning, kissed his sons and
daughters, and blessed them; and then Laban went and re-
turned to his place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud’s rule that grandchildren are considered as
children. It explains why the tribes are called Lavan’s
sons.
Yevamot 62b:1-3°3-’:2 2”0 Mn1°
D°33 232 ©PR DPYI? X007 XN 03 10°122 10 01 012 012
B 0P K9 — 0°70 X¥MIW X DR MR NR L0123 07 70
73X 130 .0%132 07 "1 B7132 %12 .XDIPA RPT 37T RNIPD L1037
KD132 22X X137 K72 120 231 ,K0137 KO X3 K12 MR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Pardes quotes that Malchus comes forth from Keser
and Avraham from Chochmah, so that both are as if from
one place; therefore Avraham said of Sarah, “She is indeed
my sister, my father’s daughter, but not my mother’s
daughter.” This parallels “brothers” who receive from a
root above Chochmah and Binah.
Pardes Rimmonim 5:3-4"7-"3:’71 0°177 0772
17 Q72K ANOn Poal N199m1 17°771 70 M 27007 1 RN ...
Q92N AARP °37 DIWM .77 ANRR TN PRl 19R3 1177 0N
XM K N2 R AR R°77 92X N2 °MINR 73R O3 (2° 3 NPwRA3) oy
17727 5991 .MTP0M IMPTE RN PPay PR 07y 1P 1NN
1°3y7 73 .A”°N AN a7 799%R 137 ™n T9P%RM MO0 D
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Pardes Rimonim (Public Domain)

139 T°2N °22 17231 10 PR T°
“Yehudah, your brothers shall acknowledge you...; your fa-

ther’s sons shall bow down to you.” The text refers to its
earlier explanation of these words.

Genesis 49:8'1:071 N°wWR12
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I would lead you, I would bring you into my mother’s
house; you would teach me; I would give you to drink of
the spiced wine, of the juice of my pomegranates.” The
maamar applies it to the businessman’s set times for
Torah.

Song of Songs 8:2°2:’1 0w "W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“This book of the Torah shall not depart from your mouth,
and you shall meditate in it day and night.” It shows that
“nursing,” a continuous act, describes those whose occu-
pation is Torah.

Joshua 1:81r ywhi
YR 1yn? 7721 onP 32 nPAm PER MO A7IR0 900 wInRD
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This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And My words that I have put in your mouth shall not de-

part from your mouth.” From so high a source one can
only receive, as words are placed in one’s mouth.
Isaiah 59:21x”2:07117°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to two discussions of “spiced wine” in Or
HaTorah on Song of Songs.

Song of Songs 8:2°2:’1 0w "W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The vine says, “my wine, which gladdens G-d (Elokim) and
men.” The maamar reads it as the joy of Binah revealing
what Elokim, the attribute of contraction, conceals.

Judges 9:1337:’v DV

:078Y7177Y Y17
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Talmud discusses how much of the Shema requires
the heart’s intention, the first paragraph or the first verse.
The maamar reads this intention as self-sacrifice in
“One,” which every Jew fulfills.

Berakhot 13b2 3 n1572
KEHOT'S NOTE
.2, Mo12
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“What is it that the soul enjoys and the body does not? It is
fragrance.” The maamar explains that fragrance is super-
nal delight, which is not enclothed in vessels.

Berakhot 43b:3°2:2 372 11972

222221 RPT 122K “1M1 10°1 *01°2 P°DIT INR ORT AT 17 0N
Ni1P°K) N33y NP2 92 K123 0193 NIy q0°n KW 7102”7 niR
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Nusalh
Rab Judah said : He who goes out during the days of Nisan
and sees the trees budding should say "Blessed be He Who
has caused nothing to be lacking in His Universe and creat-
ed therein beautiful creations and beautiful trees where-
from men may derive pleasure." Rab Zotra b. Tobiah said in
the name of Rab : Whence is it learnt that one should pro-
nounce a benediction over a fragrant smell? As it is written,
"Let every soul praise the L-rd" (Ps. cl. 6). From what is it
that the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Yitzchak’s words, “See, the fragrance of my son is like the
fragrance of a field that G-d has blessed.” The text refers to
its explanation of fragrance on this verse.

Genesis 27:27173:173 N"wWR12
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And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The end of the verse, “of the juice of my pomegranates,”
applied to those who cannot study but are full of mitzvos.

Song of Songs 8:2°2:’11 0°1°Wwin "W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink
of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish expounds “your temple (rakasech) is like a
slice of pomegranate” as “even the empty ones among you
are full of mitzvos like a pomegranate.”
Eruvin 19a:9°0:X v 1P217%y
K7) D030 123 TRy 371 T 22193 KPR 1RY PRY 37 n2v M
M2D2” :IMRIY 118712 NIZR PRUIRY PRI "Ywis LN 12 noY
XX 7INRY WA 2K WUR? 12 TR 031 MR AN 1
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2
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar II, 100ax ,p 27m
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And Sarah died in Kiriatharba—the same is Hebron—in the
land of Canaan; and Abraham came to mourn for Sarah, and

to weep for her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The same teaching at the end of tractate Chagigah, one of
the places the Kehot note gives.
Chagigah 27a:8°1:X 172 naan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Zohar a child tells the sages that he knew from “the
fragrance of your garments” that they had been busy with
a mitzvah, providing for a bride and groom. The maamar
brings it to show that mitzvos too arouse the supernal de-
light, which fragrance stands for.

Zohar III, 186ax , op »’mt
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“Their end is wedged in their beginning, and their begin-
ning in their end.” Here it explains why the practical
mitzvos, the lowest level, reach the supernal delight.

Sefer Yetzirah 1:7°1:°X 17°%° 190
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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There the Tzemach Tzedek, discussing the robe as “a robe
of righteousness,” refers to this passage of Torah Ohr.
KEHOT'S NOTE
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“I will greatly rejoice in G-d..., for He has clothed me in
garments of salvation; He has wrapped me in a robe of
righteousness.” The robe (me’il) stands for tzedakah,
charity.

Isaiah 61:10”:X70 17 yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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