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“Would that you were like a brother to me”
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“Would that you were like a brother to me,” etc. This is the plea of the Congregation of Israel
(Knesses Yisrael) to the Holy One, blessed be He, concerning the time of the exile. For when the
Holy Temple stood, Israel were called brothers to the Omnipresent, as it is written, “For the sake of

my brothers and my friends,” etc.
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And afterwards it is written, “For the sake of the House of Havayah our G-d.” That is to say: when

are they called brothers? When the Holy Temple stands. Therefore she now pleads, “Would that you
were like a brother to me,” etc.
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The explanation is this. Of the cherubim that were in the Holy Temple it is written, “and their faces,
each toward his brother.” Now, it is written, “And you shall make two cherubim,” etc., “one cherub

from the end on this side,” etc.
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The matter of the cherubim will be understood through what our Sages, of blessed memory, said
(Chagigah 13b): “The face of a cherub is the face of a man” — “a large face and a small face” (apei

ravreveive’apei zutrei).
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For it is written, “And upon the likeness of the throne, a likeness like the appearance of a man.”
This needs to be understood, for He has no bodily likeness. But the matter is that the Torah is
called “man” (adam), as it is written, “This is the Torah: man,” and it is written, “And this is the

Torah of man.”
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The explanation is this. Our Sages, of blessed memory, said that the entire Torah is the Names of
the Holy One, blessed be He; and in the Zohar the Ten Sefiros are called “the mystery of the holy
Name” (raza dishma kadisha).
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The matter is, by way of analogy, like the name of a person who is called, for example, Avraham or
Yaakov. This does not touch his being and essence; for a person’s essence and being is his intellect

and his emotive attributes (middos), which belong to him even when he is by himself,
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whereas his name he does not need when he is by himself; it is only his outer dimension (chit-

zoniyus), through which he turns to one who calls him by his name.
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So too, relative to the Infinite One (Ein Sof), blessed be He: even the higher Chochmah (Chochmah
Ila’ah), and needless to say the supernal emotive attributes, bear no comparison at all to His being
and essence, may He be blessed; for His being and essence, may He be blessed, is exalted and up-
lifted beyond the bounds of the level of Chochmah. And the coming into being of the Ten Sefiros is
called “the mystery of the holy Name,” for it is only a mere glimmer (he’arah), which does not

touch the essence.
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Now, it is written, “Havayah, with Chochmah.” That is, the revelation of this glimmer, which is the
level of the Name Havayah — as it is written, “I am Havayah, that is My Name” — is in the level of
Chochmah; and through Chochmah the Infinite Light (Or Ein Sof), blessed be He, is drawn into all

the nine Sefiros,
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as the reason is explained in the Tanya (chapter 35, in the gloss). Therefore Chochmah is called
“Man” (Adam), and is called Adam HaRishon (the first man), and in the Zohar it is called Adam
Kadmaah (the primordial man), for it is written, “The beginning: Chochmah” (as explained above,
in Parshas Yisro, in the discourse beginning “To understand the matter of the Patriarchs”).
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For it is, by way of analogy, like the spreading forth and drawing down of light and life-force from
the soul into the body: the revelation of the life-force as a whole, which is drawn from the soul,

shines and is enclothed in the brain (mochin) in the head,
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and through the brain a glimmer is afterwards drawn to each limb, according to the temperament
and character proper to it, as explained in the Tanya (chapter 51).
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It follows that the brain (mochin) is the life-force of the person in its general and collective expres-
sion. So it is, by way of analogy, above: the revelation of the light from the Infinite One, blessed be
He, in its general and collective expression, is drawn into and enclothed in Chochmah, and

through Chochmabh the light is drawn into and enclothed in all the nine Sefiros.
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(From this one will understand what was written above, in Parshas Yisro, in the discourse begin-
ning “Remember”: that “He and His life-forces are one” refers to the enclothing of the Infinite
Light in the level of Chochmah, whereas their enclothing in the emotive attributes is called “He

and His vessels are one.”)
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And therefore the Torah, which “comes forth from Chochmah,” is called “man” (adam). (And see

what is written on the Zohar at the beginning of Parshas Toldos, 134b, and in the book Hadras
Melech, page 79b.)
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The 248 positive commandments are the 248 limbs, and the 365 prohibitions are the 365 sinews.
And “Study is great, for it leads to deed,” for from the brain the light is drawn to every limb, as
mentioned above. And this is [the meaning of| “The Torah is bound up with the Holy One, blessed
be He.”
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Now, this level of “man” is called “the great man” (adam hagadol) and “the large face” (apei
ravrevei), for the higher Chochmabh is the level of the Infinite One (Ein Sof),
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as it is written, “And of His understanding there is no searching,” for He is the Knower and He is
the Knowledge, etc. (And see Reishis Chochmah, chapter 1 of Sha’ar HaYirah, that “great” denotes
the greatness of the spreading forth of the light in the level of the Infinite, etc.)
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But this is the Torah as it is above. For there to be a drawing down from the level of the higher
Chochmah, to be enclothed in the Torah of the World of Beriah (which is the Torah before us, for

“Talmud is in Beriah,” etc.), it must be through a tzimtzum (contraction).
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This is what our Sages, of blessed memory, said: “He contracted His Shechinah (Divine Presence)
between the poles of the Ark.” For since “the voice spoke” to Moshe from there, this was through

His having contracted, etc.
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This level is called “cherub,” “the small face” (apei zutrei), the level of “the small man” (adam

hakatan) — as in the analogy of a child, in whom the revelation in his mind (mochin) is more con-

tracted than in a grown man (adam hagadol).
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And this is “one cherub from the end on this side”: a drawing down from above to below (as it is
written, “From the end of the heavens is its going forth,” etc.; and the “sun” is the level of Torah —
see the Zohar, Terumah, 137), to be the source and root for the drawing down of the light into
Beriah, Yetzirah and Asiyah.
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And [the second] “one cherub from the end on this side” is that, in order for this descent to come
about, it is through an arousal from below (isarusa dilesata) in the recital of the Shema: to give
over one’s soul in “One” and in “And you shall love.”
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That is, through “Hear, O Israel”: to contemplate how Havayah is One — “I, Havayah, have not
changed” — only that He spoke and the world came to be,
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for “He commanded and they were created,” etc., and “All before Him is considered as nothing.”
Therefore, through this contemplation one will come to self-sacrifice (mesirus nefesh), to be [in

the state of] “And besides You I desire nothing.”
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Therefore Knesses Yisrael is called kallah (bride), a term related to kelos hanefesh, the soul’s ex-
piring [in longing], from below upward. And this is the level of the cherub “from the end on this
side”: to ascend from Beriah, Yetzirah and Asiyah to be included in the Infinite Light, “to gaze
upon the glory of the King.”
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And this is “Our eyes are lifted up to G-d” (and for Nukva it is called “shamor” (“keep”); see what is
written above in the discourse beginning “Remember the day,” etc.). And through this, “as water
[reflects] the face,” there is drawn from above as well “the eyes of Havayah your G-d are upon it,”

etc.
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And this is “And you shall make two cherubim,” etc. (See what is written on [the verse] “The Song of
Songs” on the meaning of groom and bride, and on “You have captured my heart”; and see the
Zohar, Parshas Balak, page 187, the matter of “she made herself small,” etc.) “From the cover you
shall make the cherubim”: [the cover] is the level of the light that encompasses all worlds (sovev kol
almin), which encompasses both of them equally
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(as was written above, that the Infinite Light, blessed be He, is exceedingly high above, even above
the level of the higher Chochmah, and all the more so above the level of the cherubim and the
small face. And see what is written on [the verse| “For over [all] the glory, a canopy”: the matter of
two levels of glory, and the canopy, the encompassing [light] above them. And this is the matter of

the two cherubim and the cover).
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Now, it is written, “And the cherubim shall spread their wings upward,” etc. And it is stated in the
Zohar, Parshas Acharei (page 59a), and in Vayechi (end of page 228b): “Three times a day,” etc.,

“they raise their wings of their own accord,” etc.
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And the Ramaz (Rabbi Moshe Zacuto) explains there that this means at the time of the three daily

prayers: at the time of each of the three prayers mentioned, they ascend from Beriah, Yetzirah and

Asiyah upward, into Atzilus.
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And this is “they raise their wings”: it is through the arousal of the love and awe that are in Israel,

for love and awe are called “wings” (gadpin), “and it flies upward.” (See what the Ramaz writes in

Parshas Acharei there on the matter of “with their wings”; and see the Zohar, Parshas Balak, page

204b:
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“The first light,” etc., “supernal wings”; and the first light is “abundant in kindness” (rav chesed).

In the service of G-d, it is the great love (ahavah rabbah) that is above intellect.
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And see what was written above, in Parshas Yisro, on the matter of “The Patriarchs are the
chariot.”) And this is the matter of the cherubim “sheltering with their wings over the cover,” in
which were the Tablets and the Torah. Then they are called “the great man” (adam hagadol) and
“the large face” (apei ravrevei), since they ascend to Atzilus, where “He and His life-forces and His

vessels are one within them.”
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Therefore tefillah (prayer) is a term for joining, as in “With joinings... I have been joined” (naf-
tulei... niftalti); and in the language of the Mishnah, “one who joins (hatofel) an earthenware

vessel.” For they are joined with their source in the World of Atzilus.
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So too in the service of G-d: it is the binding and cleaving of the soul to its root (as written in the

discourse beginning “My dove”). Therefore the cherubim have wings, to fly upward to Atzilus, etc.;

and through this, “their faces, each toward his brother,” for there they are united face to face,
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as at the Giving of the Torah, of which it is written, “Face to face G-d spoke” (see this matter in the
discourse beginning “And I was beside Him as a nursling”). Therefore they are called brothers.
And this is “For the sake of my brothers and my friends, I will now speak peace.”
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“Peace” means the joining and binding of the two cherubim, etc. (And see what the Ramaz writes in
Parshas Acharei on the Zohar, page 59b:
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“Now, they are called brothers,” etc.: that is, Knesses Yisrael receives mochin from the supernal
Chochmah and Binah, which are the level of “the great man,” as mentioned above, not through be-
ing enclothed in the level of the cherub and Z’eir Anpin, etc.
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And see Etz Chaim, Sha’ar 35, chapter 2, “the sixth level,” etc.) Therefore there were then, in Israel,

great sages, and prophecy and the holy spirit (ruach hakodesh).
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But since the Holy Temple was destroyed and the cherubim were hidden away (for the glimmer
from Atzilus that is called “the small face” (apei zutrei), which used to shine below, in Asiyah itself,
withdrew to its root and source in Atzilus; and this is what is said in the Gemara (Rosh HaShanah

31a), “and from cherub to cherub,” etc.),
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therefore this is the plea of Knesses Yisrael, “Would that you were like a brother to me,” as it was in
the time of the Holy Temple, when they were in the state of brothers, and also “their faces, each to-
ward his brother.”
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And this comes about through occupation with Torah, as our Sages, of blessed memory, said:

“Since the Holy Temple was destroyed, the Holy One, blessed be He, has only the four cubits of

halachah.”
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(See Tanya, chapter 53; and see what was written above in the discourse beginning “Sing and re-
joice,” on the meaning of “He did not cease to cherish her until He called her ‘My sister.””) And this
is “nursing at my mother’s breasts”: the level of the Oral Torah, which is the level of the revelation

of His very wisdom and will, may He be blessed.
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(If so, the person who comprehends the halachah grasps and comprehends His very wisdom, may
He be blessed, for He is the Knower and He is the Knowledge, etc.
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Therefore, through this, they are called “brothers,” for both receive from one source, from the lev-
el of the supernal Chochmah and Binah: just as Z’eir Anpin receives mochin from Abba and Imma,

so the one who occupies himself with Torah grasps the level of His Chochmah and Binah, may He
be blessed.)
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This is why the Torah is called milk, as it is written, “Come, buy,” etc., “wine and milk.” For, by way

of analogy, a child at birth is utterly small,

likuteitorah.com/torah-ohr/terumah/1/ 10
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and through nursing on his mother’s milk his limbs grow, and the mochin of nursing (yenikah) are

also completed in him, which is why he begins to speak and to walk, etc.
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So too the souls: before they come into this world, they were first in the state of gestation (ibbur), in
the level of Malchus, the lower Imma. And this is “As G-d lives, before Whom I stood.” And the de-

scent of the soul from there into Beriah, Yetzirah and Asiyah, to be enclothed in a body, is called

“birth.”
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And this is “Today I have given birth to you.” And the Torah that one studies in this world is called

milk, for it makes the 248 limbs of the soul grow; these are the nine Sefiros, nine times nine, etc.,

as is written on [the verse| “Chachlili,” etc.
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Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in

his hand”: for through this the soul comes into a state of growth far higher in degree than it was at

first, in its descent, which is called “birth,”
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for through his having nursed from his mother’s breasts, which is the level of “with his learning in
his hand,” great growth takes place in it, etc. (And see what is written on [the verse] “On Mount

Sinai” on the meaning of “with his learning in his hand.”)
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But we need to understand how it can apply above, to the Holy One, blessed be He, to be “like a

brother” who nurses, as it were, from a person’s occupation with Torah below.
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But the matter is as it is written, “Shepherd (ro’eh) of Israel,” and it is written, “My sister, my com-
panion (rayasi),” meaning “my sustainer” (parnasasi): “Israel sustain their Father in heaven.” For

just as the effect of bread is to join the soul with the body,
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so “sustenance” above is to draw the revelation of the Infinite Light, blessed be He, into the Ten
Sefiros of Atzilus, which are called “bodies.” For even the higher Chochmah bears no comparison
at all to the Infinite One, blessed be He; and that [the light] be drawn and enclothed in them comes

about through occupation with Torah below.
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And this is the meaning of what is written, “Behold, this is our G-d; we hoped (kivinu) for Him.”
The meaning is that we drew Him down in the manner of lines (kavin): that is, the enclothing of the

light in the Ten Sefiros, which are divided into three lines — “Chesed is the right arm,” etc. —

1D 1130 XY 21°2 K 1377 nownnn 9o eane 'l"ﬂ}?’?'l L1702 779281 71730 °°12 %2 07300
and corresponding to them are three levels: Torah, service (avodah) and acts of kindness (gemilus
chassadim). In the time to come all the drawings-down will be revealed; therefore “And it will be
said on that day, ‘Behold,’” etc.
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But the reason it says specifically “nursing at my mother’s breasts,” which is the level of the Oral
Torah, is that the Written Torah is called “the instruction of your father,” and the Oral Torah is
called “the teaching of your mother” (as explained in the discourse beginning “On the eighth day,

an assembly™),

LORIT 032 RIT T2 21773 9997 10 190 YU AR 1107 . 1nPYa 12 a7 an53w 11IN3 0

for in the Written Torah everything is merely by allusion. And just as the father sows a drop, etc.,

while the main growth of the child is in the mother’s womb,

likuteitorah.com/torah-ohr/terumah/1/ 12
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so the revelation of the particulars of the laws in their full clarity is in the Oral Torah. And this is
[the meaning of] “the Torah” — the Written Torah — “comes forth from Chochmah,” which is called
Abba (Father),
9277 1°21nWwD 173°22 RIA Down AM1YNT MPann AP°Y MM LRAR RAPIT 71°2 512 RIT 27°yawim
P12 %Y
while the Oral Torah is the level of Binah, which is called Imma (Mother). Now, the main revelation
of the delight of intellect is in Binah, when one understands the matter in its full clarity,
QNART °1 22 "]'? '|1? D WY 11°22 R0 PNy 2N 77Y21) X7 M908 7291 27 1 vUn
12 RPNy X7 (MR '[31? 27y RINY A

as is written in the Zohar on [the verse| “And the Levite, he (hu), shall serve” (and in Etz Chaim,
that the revelation of Atik is in Binah; and see what is written in Parshas Lech Lecha regarding the

hei of Avraham, and in Parshas Va’eira on [the verse] “Therefore say”): “This is Atik,” etc.
Iynn 21973 °N° 11nn WA 1YY (Aaym) TN ywywn X7 25naw) RPAT ONR OTY P17 NRIY N
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And this is why it says specifically “nursing at my mother’s breasts” (for milk gladdens the child

and delights him). Through this a revelation of delight is drawn from Him, may He be blessed, into

Gan Eden, that they may enjoy the radiance, etc.; and “the Holy One, blessed be He, comes to de-

light with the righteous in Gan Eden.” And all this is through occupation with Torah.

7R 71772 PUIARI NI9°IKR2 IRIANIT 7MY 12 RITW 12 10212 2”52 MIDA ANwn 93 PR
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As our Sages, of blessed memory, said, “Whoever studies laws every day is assured that he is des-
tined for the World to Come.” This is explained at length in Iggeres HaKodesh, in the discourse be-

ginning “A woman of valor is the crown of her husband.”

AR PTW P 122 1w TN 179N PI0YR N RUKW D7YR 0Op0Y V9ya DY ORP PN IRINK
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“I would find you outside” refers to businesspeople. Although they cannot occupy themselves with
Torah constantly, so as to be in the state of “nursing at my mother’s breasts” through the four cu-

bits of halachah, nevertheless it is said of them that, nevertheless, “I would find you outside” too.

likuteitorah.com/torah-ohr/terumah/1/ 13
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(So that they too are in the state of “like a brother to me,” etc., as [explained] below.) The explana-

tion: we find that the term “acquirer” (koneh) is also said of the Holy One, blessed be He, as it is
written, “Acquirer of heaven and earth.”

01°21 YR\ DRI D°2WA DR 1 Ay 0°n° NWw 2°N2 7aAT L0720 7ap D°1°1p awnn 571K
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And our Sages, of blessed memory, said, “The Holy One, blessed be He, acquired five acquisitions.”

For it is written, “Six days G-d made the heavens and the earth, and on the seventh day He rested.”

Sy°2Win 0 PWIYT NNAY ﬂﬁp? %W PR TIIRIDY 2P Naw oytawn o P31 Naw 59
And every Shabbos is called “the seventh day”: “a Shabbos to Havayah.” Seemingly, how can the
Shabbosos of now be called “the seventh day,”

SY22Win 0Y° NAWR RIP° TR 19X NIN2W TY 09IPT N2 019 0°R° 11227 172 120 Y
when myriads of days have already passed from the day the world was created until these
Shabbosos? How can Shabbos be called “the seventh day”?
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But [the answer is| that the six days are six supernal attributes, in which and through which the
worlds came into being: the first day, “Let there be light,” is the level of Chesed, etc. And after-

wards, on the day of Shabbos, is their ascent to their root and source, exceedingly high above.
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So too it is every single Shabbos: during the six workdays the attributes descend into Beriah,

Yetzirah and Asiyah to refine, etc.,

M2 ROIY NOYOAWT TR 412 RPIT OOV NIntIy Ny onehy RIT nawn 01°a 97nR)
S

and afterwards, on the day of Shabbos, is their ascent and the ascent of the worlds. The ascent is

specifically on the seventh day and through the seventh attribute, which is the level of Malchus
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(see Pri Etz Chaim, Sha’ar 1, chapter 7: for the ascent must begin from below, just as when one

raises a building, one raises it from below, and through this the whole of it rises of itself, etc.; and

further, because “their end is wedged in their beginning” — “I am first and I am last,” etc.).

19922 0°9RIX 1997 19 199 °R12 10 7195 NXAPY OTIT 7107 wal 1nvo NwR 10 0w 1997 1N
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And this is “And the heavens were completed (vayechulu),” etc., a term related to “My soul yearned
(kalsah),” “Come, my beloved, to greet the bride (kallah),” etc., “Come, O bride,” etc. Therefore in

the blessing Me’ein Sheva on Shabbos eve we say, “Acquirer of heaven and earth.”
1T NAWA APYRD H9%% a9y AwYNT OnY NYwa 90201 710 91 Nawa ninDIyn NveY 1A 0o
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For the ascent of the worlds on Shabbos, when all that was refined during the six workdays rises to
be included above on Shabbos, is like the analogy of a purchase: the buyer first gives money to the
seller, and through this he afterwards receives the object he is buying into his possession.

NAW3 »HYT WA AW Y DOXINAI 9935 AwYRT OnY DWW NSy Mt N1 Y 0
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So too, through the descent of the supernal attributes during the six workdays to refine sparks —
through this there comes about on Shabbos a drawing-down and an ascent from “the mountains of

separation” to the private domain (reshus hayachid) of the Only One of the world.
DOPYNN UYW 973 RIT D221 0°¥N2 DRAWS MDA 11y 57 I L1Papn Bw o pIph 11y i
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And this is the matter of the acquisition of the Holy One, blessed be He. Along these lines, too, is
the matter of the exile of Israel in Egypt and in Babylon: through it the sparks that fell there are ele-
vated, and these are the very souls of Rabbi Akiva, Rabbi Meir [and] Ovadiah (and see what was

written above, in Parshas Beshalach, [on] “When Pharaoh sent”).
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In the same way it is said in the Shema, “And you shall gather in your grain,” etc.: to gather it into
the level of “One” and “And you shall love.” That is, one engages in commerce to support himself

and his household, which is a descent;
manm 2 '[351 TARD 170121 N2NRY AR MR 979K 192 DY annwd }1”537 AR AWy Y IR
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but through this an ascent afterwards comes about, when he prays with the strength of the food
and says “One” and “And you shall love,” and [comes] to self-sacrifice (mesirus nefesh) in “One.”
Therefore prayer is called “the continual burnt-offering” (olas tamid): the ascent of the sparks up-

ward, etc. And all the weekday prayers are elevated in the Shabbos prayer.
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And this is what is said, “I would find you outside”: businesspeople, too, will find Him outside, since
through their dealings the sparks are elevated into “One.” And all Israel fulfill this, for it is the law
of the Gemara that the first paragraph of the Shema requires intention (kavanah), and according to

all opinions the first verse requires intention.
’?P DR M52 1701 12 w° 93102 170n 17 PPRW ARWY 11 12 w° BRIY° 5531 TR 17005 171y RN
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This is the matter of self-sacrifice (mesirus nefesh) in “One.” And every Jew has this level: even

though he does not have self-sacrifice in actuality, he has self-sacrifice in potential, for even the

lowest of the low is capable of self-sacrifice, etc.
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And through this all his dealings are elevated to G-d, Who is One. If so, this commerce and busi-
ness are akin to, and along the lines of, His being called, may He be blessed, “Acquirer of heaven
and earth”
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(and therefore he is in the state of “like a brother to me”; and see what is written on [the verse] “And
Yaakov dwelt,” on the meaning of “And from there you will seek,” etc., “and you will find,” etc.).
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Indeed, on the contrary, of them it is said, “I would Kkiss you”: the level of kisses, which is “the
cleaving of spirit to spirit,” through the prayers of the businessman,
1772 13°92 WPnY) IRN 71123 DIPNRR T9°wnm 9719n RIT qwnnm 9IRA 1190 X*°DONK N2 RIAw
(@RakmpRakial
which is the level of subjugation (iskafya) and of “the advantage of light out of darkness”; it arouses
and draws down from a very high place (see what is written in Parshas Noach, in the discourse be-
ginning “Many waters,” etc.),
290D 551 KW 13RI DY NAAN KITW PRI DWNI 1R N33 KPR 119K 1 M3 21901 TR
M2 PPPewan 53712 Nwabnn Ko7 1272

a level whose revelation is only in the manner of kisses — as in the analogy of kisses, where, be-
cause of the intensity of the love, which one cannot express in speech, it is enclothed in the breath

of the Kkisses, etc.
QNP 1 13%°11 SR T P YW "5 [RD N1°M2 %0 1219 1D 23pws 0D 0°WR P 1772 wnY)

LNPIR PRI 1D 2710 P12 ROAW A7NAN 13900 TAR wAwn

(See what is written in the discourse beginning “The Song of Songs,” on the meaning of “Let him
kiss me,” etc. The explanation is that the state of “like a brother to me” that comes through “nurs-
ing at my mother’s breasts” means that their nursing is from one root, namely from the Torah,

which is the level of Chochmah and Binah, etc., which are called Abba and Imma.
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However, through the businesspeople’s subjugation (iskafya) and their nullification (bittul) of
“something” into “nothing,” “the glory of the Holy One, blessed be He, is elevated above”: the light
is drawn from the level of “nothing” (ayin), which is the source of the Torah, as it is written, “And

wisdom, from nothing (ayin) is it found,” etc., and this revelation is drawn into Z’eir Anpin, etc.
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If so, they are in the state of “like a brother to me,” for both receive from one root, and that root is
higher than the level of “his mother’s breasts,” etc.: it is the level of Keser, which is above

Chochmah and Binah. And this is the matter of Zevulun preceding Yissachar.
12 0°120 07 "M 0°12 %32 %D '[1’53717 '{3155 0°12 2”3 °PIw D°Vawn onw 15127 1:!5 PW3% 2503 1IM

19 R™IN *PAT 27IT PR PR ran an®apa °% AR N1°Ma 190° 79

Now, it is written, “And Lavan kissed his sons”: these are the tribes, who are also called sons of the
Supernal Whiteness (Loven HaElyon), for “grandchildren are like children,” etc. So too, the state of
“like a brother to me” is possible in their receiving from the level of “nothing” (ayin), the source of

Chochmah and Binah, which are called Abba and Imma, etc.
12 OTAR ARP %21 2w 1D poal nobmy A0Y° N°2° QW2 A7D SWOnnn YW 07782 371D 1°°N
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And see something similar in the Pardes, Sha’ar 5, chapter 3, in the name of the Beis Yosef: “and

Malchus comes forth,” etc., “and for this reason Avraham said,” etc. And see what was written

above in the explanation of the matter of “Your brothers shall acknowledge you,” etc., and the mat-

ter of “your father’s sons,” etc.)
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“I would lead you, I would bring you into my mother’s house”: this is the level of Torah, for the
businessman, too, must set times for Torah.
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For although their main service is through deed — in the manner of subjugation (iskafya), and in

the deed of charity — nevertheless the drawing-down must be in order: it is enclothed first in

thought and speech, and afterwards in deed.

NY°2p Y RIT PPOWI R3 POYY) POV 9YAN W NN 0ONY NYUAp M AT AT 12wnm
(7”1’ R°IN2°Y .A7IN° 0oNY

And thought and speech — this is the level of the businessmen’s set times for Torah. (And the main

revelation of kisses is through setting times for Torah; see Tanya, chapter 45.)
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Therefore, of those devoted to Torah it is said, “nursing at my mother’s breasts,” which is an ex-
pression of constancy, for it is written, “And you shall meditate in it day and night.”
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And of businesspeople, who have only set times, it is said, “I would lead you, I would bring you into

my mother’s house.” (One may further explain “I would lead you” in another way: since the root of

their drawing-down is from a level above Chochmah and Binah, as mentioned above, therefore it

says, “Iwould lead you,” etc.,
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1P 1770 9PwR (019 722 SNRW AWK "2 171y .1?3i773

“into,” etc.: that he draws down from a higher level to the level of “my mother,” etc. And this is
“you would teach me”: for from so high a place it is impossible to be anything but a recipient, as in
“And My words that I have put in your mouth,” etc.) “I would give you to drink of the spiced wine.”
MAwR AN 27YaWIN N1 71292 5N RIM 7910 DY 13%° 032 R " .D’P'?N mnRwn 1°°0 10
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Now, wine “gladdens Elokim.” And wine is the level of “the wine of the Torah,” which is the level of
Binah, the level of the Oral Torah. And its gladdening Elokim means this:
0712 ARNRY 12 RIAW 71°2 2R Pwnne °»y Anom ooy NP DIXNRT DTN XA D’P'?N °D
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Elokim is the attribute of tzimtzum (contraction), so that there be concealment and hiding; and by
drawing down from the level of Binah, which is the level of joy, one brings about the revelation of
the concealed, etc., so that it will not hide and conceal.
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And this is “I would give you to drink of wine.” But “spiced wine” means that it has a good fra-
grance in it. For fragrance has its root in a high place: it is the level of the encompassing [light]

(makif), and it is above the level of food, for food is for the body,
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whereas fragrance, our Sages, of blessed memory, said, is something the soul enjoys and not the

body. This is because it is the level of the supernal delight, which is not grasped and enclothed in

vessels.
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Now, this is the advantage and superiority of the businessman’s setting times for Torah, which is
the level of subjugation (iskafya), over those who dwell in the tents [of Torah]. Therefore their
Torah study is called “spiced wine,” for fragrance comes specifically from something sharp and

sour, etc.
M2 11°9 2”192 W° N°1°1D N2 RIAW Apwn 1010 Oy 1t 1w (732 107 AR 27V 17 17390 1°°0)

RabRabivla
(And see on the matter of fragrance, on [the verse| “See, the fragrance of my son.”) For this wine,
although it is a drink, which is the level of the inner dimension (pnimiyus), also has fragrance and
the level of the encompassing [light] (makif), etc.
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And one who cannot study at all, and [cannot] set times for Torah — of him too it is said, “of the
juice of my pomegranates,” along the lines of our Sages’ saying on the verse “Your temple
(rakasech) is like a slice of pomegranate”: that even the empty ones (reikanin) among you are full
of mitzvos like a pomegranate.
LR 797 Misn 2°xn AR 7110 ana PPRW 27771 0°771131 D°YWID 8 PR 0°1P°7 %D
For “empty ones” does not mean sinners and rebels, G-d forbid, but only that they have no Torah
in them, yet they are full of mitzvos and proper conduct (derech eretz).
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And the mitzvos, too, arouse a revelation of the supernal delight, as is known from the matter of

“the fragrance of your garments,” etc., for “their beginning is wedged in their end.”
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Therefore it is called “the juice of my pomegranates,” which also restores the soul. (Therefore
pomegranates hung on the robe (me’il), for the robe is the level of “a robe of righteousness
(tzedakah),” etc., as is written elsewhere on [the verse| “I will greatly rejoice,” etc., “He has

wrapped me in a robe of righteousness”; see there.)

likuteitorah.com/torah-ohr/terumah/1/ 21



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text and the English translation.
The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked against the Hebrew

and against Sefaria; not yet reviewed by a human editor. Please check anything important against the Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/torah-ohr/terumah/1/

DEDICATED IN HONOR OF

58T TANDTINIY PRS® 1D 927 D2IpRT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/terumah/1/ 22



