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“Would that you were like a brother to me”

Knesses Yisrael’s plea that G-d be “like a brother” again, as when the
cherubim faced each other in the Temple, is answered in exile through
Torah: the scholar “nurses” from G-d’s own Chochmah and Binah, while
the businessman, through iskafya and the self-sacrifice of the Shema,

reaches an even higher root and earns the “kiss.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Song of Songs 8:1-2 as Knesses Yisrael’s plea in exile to be G-d’s “brothers” again,
as in Temple times, when the cherubim faced each other. A cherub’s face is the “small face” and a
man’s the “large face,” and the “man” is the Torah, which comes from Chochmah, where G-d’s Name
is first revealed. The “large face” is the Torah in the higher Chochmah; the “small face” is the Torah
contracted into our world. The two cherubim are light descending from above and the soul ascending
through the self-sacrifice of the Shema; in prayer they rise to Atzilus and face each other as brothers.
Since the destruction, brotherhood returns through Torah: the Oral Torah, Binah, is the “mother’s
milk” that makes the soul grow and through which Israel “sustain their Father in heaven.”
Businesspeople “find Him outside”: like G-d, “Acquirer of heaven and earth,” who refines sparks all
week and raises them on Shabbos, they elevate their commerce through the Shema and prayer. Their
iskafya reaches Keser and earns the “kiss”; their set times for Torah are “spiced wine,” and even those

who cannot study are full of mitzvos like a pomegranate.

OUTLINE

1 The plea to be “like a brother” 7

Knesses Yisrael asks in exile for the brotherhood of Temple times; the cherubim faced “each toward his
brother”; the Talmud’s “large face” and “small face”; the “man” above the throne is the Torah.

likuteitorah.com/torah-ohr/terumah/ 3



The Name revealed in Chochmah

The Sefiros are G-d’s “Name,” an outer glimmer that does not touch His essence. The Name is revealed first
in Chochmah, which, like the brain in the body, passes the life-force to all the Sefiros; so Chochmah, and
the Torah that comes from it, is “man,” and at that infinite level “the great man.”

12-3

The two cherubim 14-5
Through contraction the Torah becomes the “small face” of our world. The two cherubim are the descent
from above and the ascent of self-sacrifice in the Shema, both formed from the encompassing cover; in
prayer they rise into Atzilus, face each other and are called “brothers,” as in the Temple era of great sages
and prophecy.
Brotherhood through Torah 16-9
After the destruction, the brotherhood returns through Torah study. The Oral Torah, Binah, is the mother’s
milk that makes the soul grow; through it Israel “sustain their Father in heaven,” drawing the Infinite Light
into the Sefiros, and delight is drawn into Gan Eden.
G-d, Acquirer of heaven and earth 110-12
Businesspeople, too, “find Him outside.” G-d’s “acquisition” is the weekly descent of His attributes to re-
fine the sparks and their ascent on Shabbos; exile follows the same pattern, as does a person’s work fol-
lowed by prayer with self-sacrifice in “One.”

6 The kiss and the spiced wine 1n3-14

Through the Shema and iskafya, businesspeople reach a root above Chochmah and Binah, Keser, and

earn the “kiss.” Their set times for Torah are “spiced wine,” with the fragrance of supernal delight; and

even those who cannot study are “full of mitzvos like a pomegranate.”

KEY CONCEPTS

The large face and the small face (apei ravrevei, apei
zutrei) "Y1 *ORI °2727 "X

The Talmud’s distinction between the face of a man and
the face of a cherub. In the maamar, the “large face” is the
Torah as it is in the higher Chochmah, one with the
Infinite, and the “small face” is the Torah contracted into
our world.

The Torah as “man” 07X NXIP1 17IN7

Chochmah, the first revelation of G-d’s Name, is called
“Man,” and the Torah that comes from it has the shape of a
body: the 248 positive commandments as its limbs and the
365 prohibitions as its sinews.

Kallah and kelos hanefesh w2171 0175 ,793

Knesses Yisrael is the “bride” (kallah) because of the
soul’s yearning ascent (kelos hanefesh), the cherub that
rises from below; Shabbos’s vayechulu is the same yearn-
ing of the worlds.

likuteitorah.com/torah-ohr/terumah/

Self-sacrifice in “One” 7182 w21 N17°0n

The readiness to give one’s life for G-d’s oneness in the
Shema, present in every Jew at least in potential. Through
it all of a person’s business is elevated to the One G-d.

Iskafya (subjugation) x°°25nx

Overcoming one’s worldly inclinations for G-d’s sake, light
that comes out of darkness. The businessman’s prayer and
Torah through iskafya reach Keser and bring the revela-
tion of the “kiss.”

Spiced wine npai1 1>

Wine that is also fragrant: the businessman’s set times for
Torah, which are absorbed like a drink yet also carry the
encompassing delight that fragrance represents.
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SECTION 1 - 11

The plea to be “like a brother”
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“Would that you were like a brother to me,” etc. This is the plea of the Congregation of Israel
(Knesses Yisrael) to the Holy One, blessed be He, concerning the time of the exile. For when the
Holy Temple stood, Israel were called brothers to the Omnipresent, as it is written, “For the sake of
my brothers and my friends,” etc.
The maamar opens with Song of Songs 8:1, where the bride wishes her beloved were “like a brother” to her.
The Alter Rebbe reads it as the plea of Knesses Yisrael, the collective soul of the Jewish people, to G-d in ex-
ile: while the Temple stood, Israel were called G-d’s brothers, as in the psalm, “For the sake of my brothers
and my friends.” In Or HaTorah on Song of Songs the Tzemach Tzedek explains why: G-d is “holy,” and
Israel, through Torah and mitzvos, are “holy men” who draw from that supernal holiness, and so are His
brothers.
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And afterwards it is written, “For the sake of the House of Havayah our G-d.” That is to say: when
are they called brothers? When the Holy Temple stands. Therefore she now pleads, “Would that you
were like a brother to me,” etc.

The next verse of that psalm, “For the sake of the House of Havayah our G-d,” shows when Israel are called

brothers: when the Temple stands. Now that it is destroyed, Knesses Yisrael asks that this closeness be

restored; the Tzemach Tzedek notes that the Targum reads this plea as referring to Mashiach.
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The explanation is this. Of the cherubim that were in the Holy Temple it is written, “and their faces,
each toward his brother.” Now, it is written, “And you shall make two cherubim,” etc., “one cherub
from the end on this side,” etc.

To explain what “brothers” means, the maamar turns to the two cherubim on the cover of the Ark, whose

faces were turned “each toward his brother.” The words “one cherub from the end on this side” will later be

read as two movements, from above to below and from below to above.

likuteitorah.com/torah-ohr/terumah/ 5
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The matter of the cherubim will be understood through what our Sages, of blessed memory, said
(Chagigah 13b): “Is not the face of a cherub the same as the face of a man?” “[The one is] a large
face and [the other| a small face” (apei ravrevei ve’apei zutrei).
Rabbi Abahu explains keruv, “cherub,” as ke-ravya, “like a child.” The Talmud then asks how Ezekiel’s vi-
sion can count “the face of a cherub” and “the face of a man” as two different faces, and answers: a man’s is

a large face, a cherub’s a small, childlike one. This pair, the “large face” and the “small face,” is the key the
maamar uses to explain the cherubim.

TN IV IR .17 DINT AR R 9w BRI TR IRIND NT “RO5T NInT DY 25N 10T
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For it is written, “And upon the likeness of the throne, a likeness like the appearance of a man.”
This needs to be understood, for He has no bodily likeness. But the matter is that the Torah is
called “man” (adam), as it is written, “This is the Torah: man,” and it is written, “And this is the
Torah of man.”
Ezekiel saw “the appearance of a man” upon the throne, which needs explaining, since G-d has no body. The
first maamar of Torah Ohr (Bereishis, on “The heavens are My throne”) asks the same question and also be-

gins its answer from the Torah. The answer here: the Torah is called “man,” as two verses can be read, “This
is the Torah: man” and “This is the Torah of man,” so the “man” above the throne is the Torah.

SECTION 2 - 112-3

The Name revealed in Chochmah
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The explanation is this. Our Sages, of blessed memory, said that the entire Torah is the Names of
the Holy One, blessed be He; and in the Zohar the Ten Sefiros are called “the mystery of the holy
Name” (raza dishma kadisha).

To explain why the Torah is called “man,” the Alter Rebbe first recalls that the whole Torah consists of G-d’s

Names, a teaching found in the Zohar and in the Ramban’s introduction to his commentary on the Torah;
and the Zohar calls the Ten Sefiros “the mystery of the holy Name.” The next parts explain what a “name” is.

likuteitorah.com/torah-ohr/terumah/ 6
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The matter is, by way of analogy, like the name of a person who is called, for example, Avraham or
Yaakov. This does not touch his being and essence.

The Sefiros are G-d’s “Name” in the way a person has a name, such as Avraham or Yaakov. A name does not
touch the person’s being and essence.
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For a person’s essence and being is his intellect and his emotive attributes (middos), which belong

to him even when he is by himself, whereas his name he does not need when he is by himself; it is

only his outer dimension (chitzoniyus), through which he turns to one who calls him by his name.
A person’s real self is his mind and his feelings, which are his even when he is alone. A name he needs only

in relation to others: through it someone calls him and he turns to answer, so it is an outer aspect of him, not

his essence.
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So too, relative to the Infinite One (Ein Sof), blessed be He: even the higher Chochmah (Chochmah
Ila’ah), and needless to say the supernal emotive attributes, bear no comparison at all to His being
and essence, may He be blessed; for His being and essence, may He be blessed, is exalted and up-
lifted beyond the bounds of the level of Chochmah. And the coming into being of the Ten Sefiros is
called “the mystery of the holy Name,” for it is only a mere glimmer (he’arah), which does not
touch the essence.

So it is with G-d: even the higher Chochmah, and certainly the emotive Sefiros, are nothing compared with

His essence, which is above any category of wisdom. The Sefiros are therefore His “Name”: a mere glimmer

(he’arah) through which He relates to the worlds, not His essence; a glimmer, the Tzemach Tzedek’s man-
uscript adds, is something with no comparison at all to its source.

likuteitorah.com/torah-ohr/terumah/ 7



TORAH OHR +- PARSHAS TERUMAH - MAAMAR 1 13179 IR A% 0

"MW RIT 22779907 2IR WUR I DY N2 RIW 1 IR 190N 11000 [Mmoma] °21T12 1717117 2°N0D 1AM
»1N3 QYWY WNIY 2 [meao v 07U 553 11”2 [710 Px 71R] O”RN W3 [RI17 7Y 171220 *°122 RI7
([mmama)l 717372 71798) [K°1n3)

Now, it is written, “Havayah, in Chochmah.” That is, the revelation of this glimmer, which is the
level of the Name Havayah — as it is written, “I am Havayah, that is My Name” — is in the level of
Chochmah; and through Chochmah the Infinite Light (Or Ein Sof), blessed be He, is drawn into all
the nine Sefiros, as the reason is explained in the Tanya (chapter 35, in the gloss).
Proverbs (3:19) says that Havayah founded the earth be-chochmah, “with wisdom”; the Alter Rebbe reads it
as “Havayah is in Chochmah”: the glimmer called G-d’s Name (“I am Havayah, that is My Name”) is re-
vealed first in Chochmah, and only through Chochmah does the Infinite Light reach the nine Sefiros below

it. Tanya (ch. 35, in the gloss) gives the reason, as the Alter Rebbe heard from his teacher: the Infinite One is
truly one, He alone and nothing besides Him, and that is the level of Chochmah.

(o051 N3 MO NOWRI 03 ARNTY DTN ‘P A PWRIT QTN P DI [mona] 2O P 199
(MR 1719 1275 71772 390°°D (95 205w mno1] P70N3Y)

Therefore Chochmah is called “Man” (Adam), and is called Adam HaRishon (the first man), and in
the Zohar it is called Adam Kadmaah (the primordial man), for it is written, “The first is
Chochmah” (as explained above, in Parshas Yisro, in the discourse beginning “To understand the
matter of the Patriarchs”).
Because Chochmalh is the first revelation, it is called “Man,” “the first man” and, in the Zohar, “the primor-
dial man.” The proof is reishis chochmah, plainly “the beginning of wisdom,” read as “the first is
Chochmah.” In Torah Ohr, Yisro (“To understand the matter of the Patriarchs”), the Alter Rebbe explains that

there are two levels of “man”: Adam HaRishon, the first man, in Chochmah, and the lower “man,” Z’eir
Anpin (Torah Ohr, Yitro 9:8).

122 RwIRNn N1 MR NOWRT (muwanna) YOWANTA 27Ty 1720 R %2

For it is, by way of analogy, like the spreading forth and drawing down of light and life-force from
the soul into the body.

The analogy is the soul spreading its light and life through the body.

likuteitorah.com/torah-ohr/terumah/ 8
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The revelation of the life-force as a whole, which is drawn from the soul, shines and is enclothed in

the brain (mochin) in the head, and through the brain a glimmer is afterwards drawn to each limb,

according to the temperament and character proper to it, as explained in the Tanya (chapter 51).
The soul’s life-force, in its general and undivided form, is revealed first in the brain; from the brain, life

flows to each organ according to its nature, sight to the eye, hearing to the ear and so on, as Tanya ch. 51
describes.
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It follows that the brain (mochin) is the life-force of the person in its general and collective expres-
sion. So it is, by way of analogy, above: the revelation of the light from the Infinite One, blessed be
He, in its general and collective expression, is drawn into and enclothed in Chochmah, and
through Chochmah the light is drawn into and enclothed in all the nine Sefiros.

So the brain holds the person’s life-force as a whole, and each limb receives its particular share from it.

Likewise above, the light of the Infinite One is enclothed first in Chochmah, as a whole, and through
Chochmah in each of the nine Sefiros below it.
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(From this one will understand what was written above, in Parshas Yisro, in the discourse begin-
ning “Remember”: that “He and His life-forces are one” refers to the enclothing of the Infinite
Light in the level of Chochmah, whereas their enclothing in the emotive attributes is called “He
and His vessels are one.”)

This explains a distinction made in the earlier maamar “Remember” (Parshas Yisro): “He and His life-forces

are one” describes the Infinite Light as it is in Chochmah, while “He and His vessels are one” describes it as
it is enclothed in the emotive Sefiros. Chochmabh is to the Sefiros what the brain’s life-force is to the body.

likuteitorah.com/torah-ohr/terumah/ 9
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And therefore the Torah, which “comes forth from Chochmah,” is called “man” (adam). (And see
what is written on the Zohar at the beginning of Parshas Toldos, 134b, and in the book Hadras
Melech, page 79b.)
Since the Torah “comes forth from Chochmah,” and Chochmabh is “Man,” the Torah too is called “man.” The
parenthesis sends the reader to the Zohar at the beginning of Toldos (1:134b), which teaches that the Torah,

like a person and like the world, is many limbs and sections that form one body, and to Hadras Melech,
Rabbi Shalom Buzaglo’s commentary on the Zohar.
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7°72 xwTipal 17292 ARAWPNRA RN2M9IN 1N 5715 7aR P99 TN W 1°1Inn %2 2 [mwyn] *WYN
%

The 248 positive commandments are the 248 limbs, and the 365 prohibitions are the 365 sinews.
And “Study is great, for it leads to deed,” for from the brain the light is drawn to every limb, as
mentioned above. And this is [the meaning of] “The Torah is bound up with the Holy One, blessed
be He.”

The Torah has the shape of a human body: the 248 positive commandments correspond to the 248 limbs and
the 365 prohibitions to the 365 sinews. Study is “great, for it leads to deed,” just as the light reaches every
limb from the brain; and this is how “the Torah is bound up with the Holy One”: it is His Chochmah, in which
His light dwells.

D”K M2 R ARDY [m2on] M 23 93737 *OKI 21727 DTR °PA 71 0TR >N3 7am

Now, this level of “man” is called “the great man” (adam hagadol) and “the large face” (apei

ravrevei), for the higher Chochmah is the level of the Infinite One (Ein Sof),

The Torah-“man” as it is in the higher Chochmabh is called “the great man,” the “large face” of the Talmud
passage in paragraph 1. It is “great” because the higher Chochmabh is still one with the Infinite.

likuteitorah.com/torah-ohr/terumah/ 10
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as it is written, “And of His understanding there is no searching,” for He is the Knower and He is
the Knowledge, etc. (And see Reishis Chochmah, chapter 1 of Sha’ar HaYirah, that “great” denotes
the greatness of the spreading forth of the light in the level of the Infinite, etc.)
“There is no searching of His understanding” and the Rambam’s words that G-d “is the Knower and He is the
Knowledge” show that His wisdom is one with Him, and so without limit. The parenthesis adds that Reishis

Chochmah, Rabbi Eliyahu de Vidas’s classic work of musar and Kabbalah, explains “great” as the spreading
forth of the light at the level of the Infinite.

SECTION 3 - 14-5

The two cherubim
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But this is the Torah as it is above. For there to be a drawing down from the level of the higher
Chochmah, to be enclothed in the Torah of the World of Beriah (which is the Torah before us, for
“Talmud is in Beriah,” etc.), it must be through a tzimtzum (contraction).
The Torah as it is in the higher Chochmah is infinite, the “great man.” For it to come down into the Torah we
study, which belongs to the World of Beriah (“Talmud is in Beriah”), the light must first be contracted.
Earlier in Torah Ohr (Chayei Sarah, quoting Pri Etz Chaim) the Alter Rebbe explains that every part of the

Torah is rooted in Atzilus, but Scripture descends and is enclothed in Asiyah, Mishnah in Yetzirah and

Talmud in Beriah.

927 PP ownw 2197 %3 T 11K 072 192 1019 QXN (79725 0191 1nan veke] PPTIRY 1N
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This is what our Sages, of blessed memory, said: “He contracted His Shechinah (Divine Presence)
between the poles of the Ark.” For since “the voice spoke” to Moshe from there, this was through

His having contracted, etc.

The Sages say that G-d “contracted His Shechinah between the poles of the Ark,” and from there, between
the cherubim, Moshe heard the voice speaking to him. In Likkutei Torah, Emor, the Alter Rebbe explains in
the name of his teacher the Maggid of Mezritch why this is called a contraction: everywhere else G-d is hid-
den, and between the poles He was revealed, yet for Him that very revelation is a contraction, for only a

glimmer of Him can be revealed.

likuteitorah.com/torah-ohr/terumah/ 11
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This level is called “cherub,” “the small face” (apei zutrei), the level of “the small man” (adam
hakatan) — as in the analogy of a child, in whom the revelation in his mind (mochin) is more con-
tracted than in a grown man (adam hagadol).

This contracted revelation is the cherub, the “small face” of the Talmud: the Torah as a “small man.” A child

also has a mind, but its revelation in him is more contracted than in an adult.

WHYY 1D 4TA2IREIN DORWT TEPN WPNOY) TuRD TRYRDh Town RITY 4O aEpn R 2190 1
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And this is “one cherub from the end on this side”: a drawing down from above to below (as it is
written, “From the end of the heavens is its going forth,” etc.; and the “sun” is the level of Torah —
see the Zohar, Terumah, 137), to be the source and root for the drawing down of the light into
Beriah, Yetzirah and Asiyah.

The first cherub, “from the end on this side,” stands for the movement from above to below, like the sun’s

going forth “from the end of the heavens”; the Zohar on Terumah connects this sun with the Torah. This de-
scent is the source and root of the light drawn into Beriah, Yetzirah and Asiyah.

[yaw nx"pa] W2PA [RnnDT RMAynK] nP9IYNAR 2PY RIT N TTON° DR 0TI RIT MR %PN °R 2190
3 . NAnRI X3 1wD1 0Nk

And [the second] “one cherub from the end on this side” is this: for this descent to come about, it is
through an arousal from below (isarusa dilesata) in the recital of the Shema, to give over one’s soul
in “One” and in “And you shall love.”

The second cherub stands for the opposite movement. The descent from above depends on an arousal from

below: the soul’s readiness, while reciting the Shema, to give itself over to G-d in the word “One” and in “And

you shall love... with all your soul.”
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That is, through “Hear, O Israel”: to contemplate how Havayah is One — “I, Havayah, have not
changed” — only that He spoke and the world came to be, for “He commanded and they were creat-
ed,” etc., and “All before Him is considered as nothing.”

The Shema calls for contemplation: G-d is One and unchanged (“I, Havayah, have not changed”), and the

world exists only because He spoke and it came to be. Everything was created by His command and is as

nothing before Him.

likuteitorah.com/torah-ohr/terumah/ 12
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Therefore, through this contemplation one will come to self-sacrifice (mesirus nefesh), to be [in
the state of] “And besides You I desire nothing.”

Contemplating G-d’s oneness in this way brings a person to self-sacrifice, wanting nothing besides G-d:
“Whom have I in heaven? And besides You I desire nothing on earth.”
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Therefore Knesses Yisrael is called kallah (bride), a term related to kelos hanefesh, the soul’s ex-
piring [in longing], from below upward. And this is the level of the cherub “from the end on this
side”: to ascend from Beriah, Yetzirah and Asiyah to be included in the Infinite Light, “to gaze
upon the glory of the King.”
Knesses Yisrael is called kallah, “bride,” from kelos hanefesh, the soul’s yearning that would consume it, a
movement from below upward. This is the cherub of ascent: rising from the lower worlds to be included in
the Infinite Light and to “gaze upon the glory of the King.” Likkutei Torah on Song of Songs gives kallah

both senses, “consuming” and “yearning,” and ties them to the two kinds of self-sacrifice in the Shema, in
“One” and in “with all your soul.”
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And this is “Our eyes are lifted up to G-d” (and for Nukva it is called “shamor” (“keep”); see what is
written above in the discourse beginning “Remember the day,” etc.). And through this, “as water
[reflects] the face,” there is drawn from above as well “the eyes of Havayah your G-d are upon it,”

etc.

This upward gaze, “Our eyes are lifted up to G-d,” is the shamor (“keep”) of Nukva, the receiving side; the
discourses on “Remember the Shabbos day” in Parshas Yisro explain this shamor as the recipient’s expec-
tant waiting, as in “his father kept (shamar) the matter.” In response, as a face is reflected in water, G-d’s

gaze comes down from above: “the eyes of Havayah your G-d are upon it.”

likuteitorah.com/torah-ohr/terumah/ 13
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And this is “And you shall make two cherubim,” etc. (See what is written on [the verse] “The Song of
Songs” on the meaning of groom and bride, and on “You have captured my heart”; and see the
Zohar, Parshas Balak, page 187, the matter of “she made herself small,” etc.) “From the cover you
shall make the cherubim”: [the cover] is the level of the light that encompasses all worlds (sovev kol
almin), which encompasses both of them equally
So the two cherubim are the two movements, down and up, like groom and bride (as explained elsewhere on
“The Song of Songs” and on “You have captured my heart”). The Zohar in Balak, also cited, tells that before
Moshe the Shechinah “made herself small” and appeared as an angel, and calls the two cherubim “the

youths.” They are made “from the cover” because the cover is the light that encompasses all worlds, which
surrounds both of them equally.
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(as was written above, that the Infinite Light, blessed be He, is exceedingly high above, even above
the level of the higher Chochmah, and all the more so above the level of the cherubim and the
small face. And see what is written on [the verse| “For over [all] the glory, a canopy”: the matter of
two levels of glory, and the canopy, the encompassing [light] above them. And this is the matter of
the two cherubim and the cover).

The parenthesis recalls that the Infinite Light is above even the higher Chochmah, and certainly above the

cherubim and the “small face.” As in the verse of “a canopy over all the glory,” the two cherubim are two lev-
els of “glory,” and the cover is the encompassing light above them.
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Now, it is written, “And the cherubim shall spread their wings upward,” etc. And it is stated in the
Zohar, Parshas Acharei (page 59a), and in Vayechi (end of page 228b): “Three times a day,” etc.,

“they raise their wings of their own accord,” etc.

The verse describes the cherubim with their wings spread upward. The Zohar, in Acharei and in Vayechi,
adds that three times a day the cherubim raise their wings of their own accord.
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And the Ramaz (Rabbi Moshe Zacuto) explains there that this means at the time of the three daily
prayers: at the time of each of the three prayers mentioned, they ascend from Beriah, Yetzirah and
Asiyah upward, into Atzilus.

The Ramaz, Rabbi Moshe Zacuto, the seventeenth-century Kabbalist whose notes on the Zohar are classic,

explains the three times as the three daily prayers. At each prayer the cherubim rise from the three lower
worlds, Beriah, Yetzirah and Asiyah, into Atzilus, the world that is one with G-d.
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And this is “they raise their wings”: it is through the arousal of the love and awe that are in Israel,
for love and awe are called “wings” (gadpin), “and it flies upward.” (See what the Ramaz writes in
Parshas Acharei there on the matter of “with their wings.”

What raises them is the love and awe that the Jewish people arouse in prayer: love and awe are called

“wings,” for with them the soul “flies upward.” The parenthesis first sends the reader to the Ramaz on “with

their wings.”
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And see the Zohar, Parshas Balak, page 204b: “The first light,” etc., “supernal wings”; and the first
light is “abundant in kindness” (rav chesed). In the service of G-d, it is the great love (ahavah rab-
bah) that is above intellect.
The Zohar in Balak tells that the first light G-d created was too strong for the worlds to bear, so He clothed it,
light within light, and these garments are called “supernal wings.” The first light is the attribute “abundant

in kindness” (rav chesed), and in a person’s service of G-d it is ahavah rabbah, the great love that is above

reason.
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And see what was written above, in Parshas Yisro, on the matter of “The Patriarchs are the
chariot.”) And this is the matter of the cherubim “sheltering with their wings over the cover,” where
the Tablets and the Torah were. Then they are called “the great man” (adam hagadol) and “the large
face” (apei ravrevei), since they ascend to Atzilus, where “He and His life-forces and His vessels are
one within them.”
The parenthesis closes with the earlier discussion in Parshas Yisro of the Midrash’s saying “The Patriarchs
are the chariot.” This is why the cherubim “shelter with their wings” over the cover of the Ark, where the
Tablets and the Torah lay; the Tzemach Tzedek (Or HaTorah) explains sochechim, “sheltering,” from

sechach, a covering, an encompassing light. When they rise into Atzilus, where G-d is one with His life-
forces and His vessels, they become the “great man,” the “large face.”
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Therefore tefillah (prayer) is a term for joining, as in “With joinings... I have been joined” (naf-
tulei... niftalti); and in the language of the Mishnah, “one who joins (hatofel) an earthenware
vessel.” For they are joined with their source in the World of Atzilus.
Tefillah, prayer, is read as a term for joining, like Rachel’s naftulei... niftalti, plainly “wrestlings I have wres-
tled,” which Rashi brings from Menachem as “joinings,” and the Mishnah’s hatofel, one who coats an earth-

enware vessel, joining a layer to it (the Mishnah spells it with a tes, and the Tikkunei Zohar knows both
spellings). In prayer the cherubim, rising from the lower worlds, are joined with their source in Atzilus.

0°015 0°21515 w° 7351 8 (N3 7773 wond) AWAW WHIN NPT MAWPNT X°1 10 NTaya 19
15 PRRD TRynd Aoy

So too in the service of G-d: it is the binding and cleaving of the soul to its root (as written in the

discourse beginning “My dove”). Therefore the cherubim have wings, to fly upward to Atzilus, etc.

In a person’s service, prayer binds and cleaves the soul to its root. In Likkutei Torah, Shir HaShirim (“My
dove”), the Alter Rebbe explains that only a glimmer of the soul is in the body while the soul as a whole re-
mains above, and that tefillah is the joining of the soul to that root through the heart’s desire. This is what the

cherubim’s wings mean: they carry them up to Atzilus.
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And through this, “their faces, each toward his brother,” for there they are united face to face, as at
the Giving of the Torah, of which it is written, “Face to face Havayah spoke” (see this matter in the
discourse beginning “And I was beside Him as a nursling”). Therefore they are called brothers.

And this is “For the sake of my brothers and my friends, I will now speak peace.”

Through these wings the cherubim face “each toward his brother,” for in Atzilus they are united face to face,
as at the Giving of the Torah, when “face to face Havayah spoke.” That is why they are called “brothers,” and
why the psalm puts “my brothers and my friends” together with “peace.”
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“Peace” means the joining and binding of the two cherubim, etc.

“Peace” is the bond that joins the two cherubim.
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(And see what the Ramaz writes in Parshas Acharei on the Zohar, page 59b: “Now, they are called
brothers,” etc.: that is, Knesses Yisrael receives mochin from the supernal Chochmah and Binah,
which are the level of “the great man,” as mentioned above, not through being enclothed in the
level of the cherub and Z’eir Anpin, etc.
In his note on the Zohar (Acharei, 59b) the Ramaz explains “brothers”: Knesses Yisrael then receives her
mochin, her intellectual powers, directly from the supernal Chochmah and Binah, the “great man,” and not

by way of the cherub and Z’eir Anpin. As the Kehot note quotes him, they are “brothers” when they are equal
in stature and look at each other face to face; like brothers, both receive from the same parents.
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And see Etz Chaim, Sha’ar 35, chapter 2, “the sixth level,” etc.) Therefore there were then, in Israel,

great sages, and prophecy and the holy spirit (ruach hakodesh).

The parenthesis ends with a reference to Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teaching
(Sha’ar 35, ch. 2, “the sixth level”). Because the Temple era had this direct bond, there were then great sages,
prophecy and the holy spirit in Israel.
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SECTION 4 - 16-9

Brotherhood through Torah
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But since the Holy Temple was destroyed and the cherubim were hidden away (for the glimmer
from Atzilus that is called “the small face” (apei zutrei), which used to shine below, in Asiyah itself,
withdrew to its root and source in Atzilus; and this is what is said in the Gemara (Rosh HaShanah
31a), “and from cherub to cherub,” etc.),

When the Temple was destroyed, the cherubim were hidden away. The parenthesis explains what this means:

the glimmer of Atzilus called the “small face,” which had shone even in this physical world, withdrew to its
source, as the Talmud counts among the stages of the Shechinah’s departure “from cherub to cherub.”
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therefore this is the plea of Knesses Yisrael, “Would that you were like a brother to me,” as it was in
the time of the Holy Temple, when they were in the state of brothers, and also “their faces, each to-
ward his brother.”

This is why Knesses Yisrael now pleads “Would that you were like a brother to me”: that the brotherhood and
the face-to-face of the Temple era return.
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And this comes about through occupation with Torah, as our Sages, of blessed memory, said:
“Since the Holy Temple was destroyed, the Holy One, blessed be He, has only the four cubits of ha-
lachah.” (See Tanya, chapter 53; and see what was written above in the discourse beginning “Sing
and rejoice,” on the meaning of “He did not cease to cherish her until He called her ‘My sister.’”)
The way to restore it is Torah study. The Sages say that since the Temple was destroyed, G-d’s place in the
world is “the four cubits of halachah,” and Tanya ch. 53 explains how the Shechinah, which rested in the

Holy of Holies, now rests on one who sits and studies Torah. The parenthesis also cites the discourse “Sing

and rejoice” on the Midrash “He did not cease to cherish her until He called her ‘My sister.’”
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And this is “nursing at my mother’s breasts”: the level of the Oral Torah, which is the level of the
revelation of His very wisdom and will, may He be blessed.

“Nursing at my mother’s breasts” is the Oral Torah, the halachah, which is the revelation of G-d’s own wis-
dom and will.
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(If so, the person who comprehends the halachah grasps and comprehends His very wisdom, may
He be blessed, for He is the Knower and He is the Knowledge, etc.

If halachah is G-d’s own wisdom, then one who understands a halachah grasps G-d’s wisdom itself, for His
wisdom is one with Him.
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Therefore, through this, they are called “brothers,” for both receive from one source, from the lev-
el of the supernal Chochmah and Binah: just as Z’eir Anpin receives mochin from Abba and Imma,
so the one who occupies himself with Torah grasps the level of His Chochmah and Binah, may He
be blessed.)

This makes the student and G-d “brothers”: both receive from the same source, the supernal Chochmah and
Binah. Just as Z’eir Anpin receives its mochin from Abba and Imma, the one who studies Torah grasps G-d’s
Chochmah and Binah.
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This is why the Torah is called milk, as it is written, “Come, buy,” etc., “wine and milk.”

This is why the Torah is likened to milk, as in Isaiah’s call to all who thirst, “Come, buy... wine and milk,

without money and without price.”
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For, by way of analogy, a child at birth is utterly small, and through nursing on his mother’s milk
his limbs grow, and the mochin of nursing (yenikah) are also completed in him, which is why he
begins to speak and to walk, etc.

The analogy is a newborn, as small as can be: through nursing, his limbs grow and his first level of mind, the
mochin of nursing, is completed, so that he begins to speak and to walk. In the Arizal’s teaching every con-
figuration grows in such stages, gestation (ibbur), nursing (yenikah) and mature intellect (mochin); the next
paragraph applies them to the soul.
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So too the souls: before they come into this world, they were first in the state of gestation (ibbur), in
the level of Malchus, the lower Imma. And this is “As Havayah lives, before Whom I stood.” And the
descent of the soul from there into Beriah, Yetzirah and Asiyah, to be enclothed in a body, is called
“birth.”

The analogy now applies to souls. Before birth a soul is in “gestation” within Malchus, called the lower Imma

(mother), and Elisha’s words “As Havayah lives, before Whom I stood” allude to the soul standing before

G-d before it comes down; its descent through the lower worlds into a body is its “birth.”
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And this is “Today I have given birth to you.” And the Torah that one studies in this world is called
milk, for it makes the 248 limbs of the soul grow; these are the nine Sefiros, nine times nine, etc.,
as is written on [the verse| “Red (chachlili) [are his eyes],” etc.
“Today I have given birth to you” speaks of that birth. The Torah studied in this world is the “milk” that
makes the soul’s 248 spiritual limbs grow; these are the nine Sefiros, each made up of nine (81), and the dis-

course on “Red (chachlili) are his eyes from wine” (Torah Ohr, Vayechi) counts on: 81 in each of head, mid-
dle and end makes 243, and with the five chassadim that make them grow, 248.

23 RN NURYI YR 1702 1TIRPNY 4IR0D RAW 1 WK [n5127 onaot irman) 271 1R 199
T7°% QW2 °pIw 1INT°°2 1900 TN 11972 11297 19Y1n32 AN 5170

Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in
his hand”: for through this the soul comes into a state of growth far higher in degree than it was at
first, in its descent, which is called “birth,”

Hence the Sages’ words in the Talmud, “Fortunate is he who comes here with his learning in his hand”:
through Torah the soul grows far beyond the level it had when it came down.
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for through his having nursed from his mother’s breasts, which is the level of “with his learning in
his hand,” great growth takes place in it, etc. (And see what is written on [the verse] “On Mount
Sinai” on the meaning of “with his learning in his hand.”)

Nursing from “the mother’s breasts,” Torah study, is what “his learning in his hand” means, and it gives the

soul great growth. Likkutei Torah, Behar, explains the phrase: the Torah becomes like bread baked into the
limbs of the G-dly soul, so that one’s learning is one with one’s soul.
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But we need to understand how it can apply above, to the Holy One, blessed be He, to be “like a
brother” who nurses, as it were, from a person’s occupation with Torah below.

A question: how can G-d be called a “brother” who nurses, as it were, from a person’s Torah study below?
Does He receive anything from us?
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But the matter is as it is written, “Shepherd (ro’eh) of Israel,” and it is written, “My sister, my com-
panion (rayasi),” meaning “my sustainer” (parnasasi): “Israel sustain their Father in heaven.”
The answer begins with two verses built on the root of “feeding”: G-d is the “Shepherd (ro’eh) of Israel,” and

He calls Israel rayasi, plainly “my companion,” read from ro’eh as “my sustainer.” The Zohar says “Israel
sustain their Father in heaven.”
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For just as the effect of bread is to join the soul with the body, so “sustenance” above is to draw the
revelation of the Infinite Light, blessed be He, into the Ten Sefiros of Atzilus, which are called “bod-
ies.” For even the higher Chochmah bears no comparison at all to the Infinite One, blessed be He;
and that [the light] be drawn and enclothed in them comes about through occupation with Torah
below.
As bread keeps the soul joined to the body, G-d’s “sustenance” is the drawing of the Infinite Light into the
Ten Sefiros of Atzilus, which are called “bodies.” Since even the higher Chochmah is nothing compared with

the Infinite, this enclothing comes about only through the Torah study of people below; as Torah Ohr,

Miketz, explains, the Torah is G-d’s “bread,” as in “Come, eat of My bread.”
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And this is the meaning of what is written, “Behold, this is our G-d; we hoped (kivinu) for Him.”

The meaning is that we drew Him down in the manner of lines (kavin): that is, the enclothing of the

light in the Ten Sefiros, which are divided into three lines — “Chesed is the right arm,” etc. —
Isaiah’s “Behold, this is our G-d; we hoped (kivinu) for Him” is read through a pun: kivinu is related to kav,

“line.” Through our service we drew G-d’s light down into the Ten Sefiros, which are arranged in three lines,

right, left and center, as in “Chesed is the right arm.”
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and corresponding to them are three levels: Torah, service (avodah) and acts of kindness (gemilus
chassadim). In the time to come all the drawings-down will be revealed; therefore “And it will be
said on that day, ‘Behold,’” etc.

The three lines correspond to the three pillars of a person’s service: Torah, prayer (avodah) and acts of kind-

ness. In the time to come all that has been drawn down will be revealed, and then it will be said, “Behold,
this is our G-d.”
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But the reason it says specifically “nursing at my mother’s breasts,” which is the level of the Oral
Torah, is that the Written Torah is called “the instruction of your father,” and the Oral Torah is
called “the teaching of your mother” (as explained in the discourse beginning “On the eighth day,
an assembly™),

Why does the verse speak of “my mother’s breasts”? Because, as Proverbs puts it, the Written Torah is “the

instruction of your father” and the Oral Torah “the teaching of your mother,” a pair the Alter Rebbe explains
in Likkutei Torah, Shemini Atzeres (“On the eighth day, an assembly”).
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for in the Written Torah everything is merely by allusion. And just as the father sows a drop, etc.,
while the main growth of the child is in the mother’s womb, so the revelation of the particulars of

the laws in their full clarity is in the Oral Torah.

The Written Torah gives everything only by allusion, like the father’s seed, which holds the whole child in
concealed form, while the child grows and develops in the mother’s womb; so the details of the laws are fully
revealed only in the Oral Torah. Iggeres HaKodesh 29 draws the same picture: as the mother gives birth to a
complete child, so the 248 positive and 365 negative mitzvos come from concealment into revelation in the
Oral Torah.
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And this is [the meaning of] “the Torah” — the Written Torah — “comes forth from Chochmah,”
which is called Abba (Father), while the Oral Torah is the level of Binah, which is called Imma
(Mother).

The Written Torah thus “comes forth from Chochmah,” called Abba (father), the concentrated seed of an
idea, while the Oral Torah is Binah, called Imma (mother), where an idea is developed in detail.
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Now, the main revelation of the delight of intellect is in Binah, when one understands the matter in
its full clarity,

The pleasure of understanding is felt chiefly in Binah, when one grasps a matter thoroughly.
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as is written in the Zohar on [the verse] “And the Levite, he (hu), shall serve” (and in Etz Chaim,
that the revelation of Atik is in Binah; and see what is written in Parshas Lech Lecha regarding the
hei of Avraham, and in Parshas Va’eira on [the verse] “Therefore say”): “This is Atik,” etc.
The verse says of the Levites, “the Levite, he (hu), shall serve”; the Zohar reads hu, “he,” as Atik, the hidden
root of all delight in Keser, and Etz Chaim teaches that Atik is revealed in Binah. Torah Ohr, Lech Lecha, ex-
plains that the hei added to Avraham’s name is the supernal hei, Binah, where Atik is revealed, and not in

Chochmah, which is only a point; and Torah Ohr, Va’eira, adds that the Oral Torah, Binah, which spells out
the matter in detail, has a root higher than the Written Torah.
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And this is why it says specifically “nursing at my mother’s breasts” (for milk gladdens the child
and delights him). Through this a revelation of delight is drawn from Him, may He be blessed, into
Gan Eden, that they may enjoy the radiance, etc.; and “the Holy One, blessed be He, comes to de-
light with the righteous in Gan Eden.” And all this is through occupation with Torah.

That is why the verse says “my mother’s breasts”: milk delights the child, and the Oral Torah reveals delight.

Through it delight is drawn into Gan Eden, where souls enjoy the radiance of the Shechinah and where, as
the Zohar says, G-d comes to delight with the righteous, and all of this comes through Torah study.
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As our Sages, of blessed memory, said, “Whoever studies laws every day is assured that he is des-
tined for the World to Come.” This is explained at length in Iggeres HaKodesh, in the discourse be-

ginning “A woman of valor is the crown of her husband.”

The Sages promise the World to Come to whoever studies laws every day. The Alter Rebbe refers to his long
explanation in Iggeres HaKodesh, in the letter beginning “A woman of valor is the crown of her husband.”

SECTION 5 - 110-12

G-d, Acquirer of heaven and earth
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“I'would find you outside” refers to businesspeople. Although they cannot occupy themselves with
Torah constantly, so as to be in the state of “nursing at my mother’s breasts” through the four cu-
bits of halachah, nevertheless it is said of them that, even so, “I would find you outside” too (so that
they too are in the state of “like a brother to me,” etc., as [explained] below).
The verse goes on, “I would find you outside.” This refers to people whose days are taken up with business:
they cannot study constantly, and so cannot be in the state of “nursing” through the four cubits of halachah,
yet of them too it says, “I would find you outside,” so that they too can be “like a brother.” The Rebbe, in the

discourse “Mi yitencha” of 5746, explains: being “outside,” they must search, and the plea is that even there
they will find the Holy One, blessed be He.
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The explanation: we find that the term “acquirer” (koneh) is also said of the Holy One, blessed be

He, as it is written, “Acquirer of heaven and earth.”

To show how businesspeople too can be “like a brother,” the maamar notes that G-d Himself is called “Ac-

quirer (koneh) of heaven and earth,” in the language of buying.
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And our Sages, of blessed memory, said, “The Holy One, blessed be He, acquired five acquisitions.”
For it is written, “Six days Havayah made the heavens and the earth, and on the seventh day He

rested.”

The Mishnah counts five things that G-d “acquired” in His world. The maamar connects this with the verse of
the six days of creation and Shabbos, which the next paragraphs explain.
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And every Shabbos is called “the seventh day”: “a Shabbos to Havayah.”

The Torah calls every Shabbos “the seventh day,” “a Shabbos to Havayah.”
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Seemingly, how can the Shabbosos of now be called “the seventh day,” when myriads of days have
already passed from the day the world was created until these Shabbosos? How can Shabbos be
called “the seventh day”?

But how can a Shabbos thousands of years after creation be called “the seventh day”? Countless days have
passed since the first week of creation, so the Shabbos of our time is not literally the world’s seventh day.
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But [the answer is| that the six days are six supernal attributes, in which and through which the

worlds came into being: the first day, “Let there be light,” is the level of Chesed, etc. And after-

wards, on the day of Shabbos, comes their ascent to their root and source, exceedingly high above.
The answer: the six days are the six emotive attributes through which the worlds were created, the first day

(“Let there be light”) being Chesed, and so on. Shabbos is the ascent of these attributes to their source, and

the next paragraph shows that this happens anew every week.
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So too it is every single Shabbos: during the six workdays the attributes descend into Beriah,
Yetzirah and Asiyah to refine, etc., and afterwards, on the day of Shabbos, comes their ascent and
the ascent of the worlds.

Every week repeats the pattern of creation: during the six workdays the divine attributes descend into the

lower worlds to refine them, drawing out the good within them, and on Shabbos the attributes, and the worlds
with them, ascend.
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The ascent is specifically on the seventh day and through the seventh attribute, which is the level of
Malchus

The ascent comes specifically on the seventh day and through the seventh attribute, Malchus, the lowest of
them.
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(see Pri Etz Chaim, Sha’ar 1, chapter 7: for the ascent must begin from below, just as when one
raises a building, one raises it from below, and through this the whole of it rises of itself, etc.; and

further, because “their end is wedged in their beginning” — “I am first and I am last,” etc.).

Two reasons are given: Pri Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teaching on prayer and the
mitzvos, teaches that an ascent must begin from below, as a building is raised from its base and then all of it
rises; and the end is bound up with the beginning, as in “I am first and I am last,” so the lowest attribute is
joined to the highest.
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And this is “And the heavens were completed (vayechulu),” etc., a term related to “My soul yearned
(kalsah),” “Come, my beloved, to greet the bride (kallah),” etc., “Come, O bride,” etc. Therefore in
the blessing Me’ein Sheva on Shabbos eve we say, “Acquirer of heaven and earth.”

The “completion” of Shabbos is a yearning: vayechulu (“were completed”) is related to kalsah (“yearned”)
and to kallah (“bride”), as in the Shabbos greetings “Come, my beloved, to greet the bride” and the Talmud’s
“Come, O bride.” Likkutei Torah, Behar, explains that on Shabbos the worlds themselves ascend in this way
and are nullified before G-d, as the light that encompasses all worlds is revealed. That is why the blessing
Me’ein Sheva, said after the Friday-night Amidah, calls G-d “Acquirer of heaven and earth.”
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For the ascent of the worlds on Shabbos, when all that was refined during the six workdays rises to
be included above on Shabbos, is like the analogy of a purchase: the buyer first gives money to the
seller, and through this he afterwards receives the object he is buying into his possession.

The ascent of Shabbos is like a purchase: the buyer first pays the seller, and then takes the object into his
possession.

oy P9YM *OWN AR Y DRI 1137 TwynRn Y nwwa marby mInn N1 vy 93
02 7u] Y70 VT (P met] P72 RTIADT PR Nawa

So too, through the descent of the supernal attributes during the six workdays to refine sparks —
through this there comes about on Shabbos a drawing-down and an ascent from “the mountains of
separation” to the private domain (reshus hayachid) of the Only One of the world.

G-d’s “payment” is the descent of His attributes during the week to refine the sparks of holiness; on Shabbos

»

He “takes possession,” raising them from the realm of separation (“the mountains of separation”) into

reshus hayachid, the halachic term for a private domain, read here as the domain of the Yachid, the One and
Only.
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And this is the matter of the acquisition of the Holy One, blessed be He. Along these lines, too, is
the matter of the exile of Israel in Egypt and in Babylon: through it the sparks that fell there are ele-
vated, and these are the very souls of Rabbi Akiva, Rabbi Meir [and] Ovadiah (and see what was
written above, in Parshas Beshalach, [on] “When Pharaoh sent”).

This is G-d’s “acquisition.” The exiles of Israel in Egypt and Babylon had the same purpose, to raise the

sparks that had fallen there; these became the souls of Rabbi Akiva, Rabbi Meir and Ovadiah, who according
to tradition came from converts.
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In the same way it is said in the Shema, “And you shall gather in your grain,” etc.: to gather it into

the level of “One” and “And you shall love.”

The Shema’s “And you shall gather in your grain” teaches the same in a person’s life: the grain is to be

“gathered” into the level of “One” and “And you shall love.”
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That is, one engages in commerce to support himself and his household, which is a descent; but
through this an ascent afterwards comes about, when he prays with the strength of the food and
says “One” and “And you shall love,” and [comes] to self-sacrifice (mesirus nefesh) in “One.”
Therefore prayer is called “the continual burnt-offering” (olas tamid): the ascent of the sparks up-
ward, etc. And all the weekday prayers are elevated in the Shabbos prayer.
Work to support one’s household is a descent into worldly matters, but it leads to an ascent in prayer, when
one prays with the energy gained from the food and declares “One” with self-sacrifice. That is why prayer is

called the daily burnt-offering (olah, literally “ascent”), and why all the weekday prayers rise in the Shabbos

prayer.

SECTION 6 - 113-14

The kiss and the spiced wine
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And this is what is said, “I would find you outside”: businesspeople, too, will find Him outside, since
through their dealings the sparks are elevated into “One.” And all Israel fulfill this, for it is the law
of the Gemara that the first paragraph of the Shema requires intention (kavanah), and according to
all opinions the first verse requires intention.

“I would find you outside” is now explained: businesspeople find G-d in the “outside” world of commerce,

because their dealings raise the sparks into G-d’s oneness. Every Jew does this, since the halachah requires
intention at least in the first verse of the Shema, the declaration of “One.”
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This is the matter of self-sacrifice (mesirus nefesh) in “One.” And every Jew has this level: even
though he does not have self-sacrifice in actuality, he has self-sacrifice in potential, for even the
lowest of the low is capable of self-sacrifice, etc.

That intention is self-sacrifice in “One,” the readiness to give one’s life for G-d’s oneness. Every Jew has it at
least in potential; even the least of Jews is capable of it.
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And through this all his dealings are elevated to G-d, Who is One. If so, this commerce and busi-
ness are akin to, and along the lines of, His being called, may He be blessed, “Acquirer of heaven
and earth”

Through this readiness, all of a person’s business is elevated to the One G-d. His buying and selling then re-
semble G-d’s own “acquisition” of heaven and earth on Shabbos.

(Y5 ™ nREMI 0 awn anwpal °n2 1283?37’ WM 7Y WNR N "5 XD 122 RIT 1351)
(and therefore he is in the state of “like a brother to me”; and see what is written on [the verse] “And
Yaakov dwelt,” on the meaning of “And from there you will seek,” etc., “and you will find,” etc.).

This makes the businessman, too, “like a brother.” The parenthesis refers to the discourse on “And Yaakov
dwelt” (Torah Ohr, Vayeshev), which explains “From there you will seek... and you will find”: in exile G-d is

found from the place of descent itself.
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Indeed, on the contrary, of them it is said, “I would Kkiss you”: the level of kisses, which is “the
cleaving of spirit to spirit,” through the prayers of the businessman,

Moreover, of businesspeople the verse says “I would kiss you.” A kiss is “the cleaving of spirit to spirit,” and
it is reached through the businessman’s prayer.
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which is the level of subjugation (iskafya) and of “the advantage of light out of darkness”; it arouses
and draws down from a very high place (see what is written in Parshas Noach, in the discourse be-
ginning “Many waters,” etc.),
His prayer comes with iskafya, the subduing of his worldly inclinations, and light that comes out of darkness
has an advantage; it therefore reaches a very high source. The explanation of “Many waters” in Parshas

Noach (Torah Ohr) asks how a businessman’s prayer can reach so high, and answers that the soul descends
into a body busy with livelihood for the sake of a greater ascent, the limitless love “with all your might.”
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a level whose revelation is only in the manner of kisses — as in the analogy of kisses, where, be-
cause of the intensity of the love, which one cannot express in speech, it is enclothed in the breath
of the Kkisses, etc.

So high a revelation can only come as a “kiss.” A kiss expresses a love too intense for words, carried in the

breath rather than in speech; Biurei HaZohar (Noach), cited in the Kehot note, explains that the mouth does
not conceal the breath of the heart.
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(See what is written in the discourse beginning “The Song of Songs,” on the meaning of “Let him
kiss me,” etc. The explanation is that the state of “like a brother to me” that comes through “nurs-
ing at my mother’s breasts” means that their nursing is from one root, namely from the Torah,
which is the level of Chochmah and Binah, etc., which are called Abba and Imma.
The parenthesis explains the difference between two kinds of “brotherhood.” It first cites the discourse “The
Song of Songs” (Likkutei Torah), where “Let him kiss me” is a love so inward, like a father’s for his only son,

that only the breath of a kiss can carry it. Through Torah study, “nursing at my mother’s breasts,” the stu-
dent and G-d draw from one root, the Torah, which is Chochmah and Binah, Abba and Imma.
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However, through the businesspeople’s subjugation (iskafya) and their nullification (bittul) of
“something” into “nothing,” “the glory of the Holy One, blessed be He, is elevated above”: the light
is drawn from the level of “nothing” (ayin), which is the source of the Torah, as it is written, “And
wisdom, from nothing (ayin) is it found,” etc., and this revelation is drawn into Z’eir Anpin, etc.

The businessman’s iskafya and self-nullification elevate “the glory of G-d above”: they draw light from ayin,

“nothing,” the source of the Torah itself, as in “Wisdom comes from nothing,” and bring that revelation into
Z’eir Anpin.
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If so, they are in the state of “like a brother to me,” for both receive from one root, and that root is
higher than the level of “his mother’s breasts,” etc.: it is the level of Keser, which is above
Chochmah and Binah. And this is the matter of Zevulun preceding Yissachar.

So businesspeople are “brothers” too, but their shared root is higher: Keser, above Chochmah and Binah.

This is why Zevulun, the tribe of merchants, is named before Yissachar, the tribe of Torah scholars, as Rashi
explains on Moshe’s blessing (Deuteronomy 33:18): Zevulun’s trade supported Yissachar’s study.
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Now, it is written, “And Lavan kissed his sons”: these are the tribes, who are also called sons of the
Supernal Whiteness (Loven HaElyon), for “grandchildren are like children,” etc. So too, the state of
“like a brother to me” is possible in their receiving from the level of “nothing” (ayin), the source of
Chochmah and Binah, which are called Abba and Imma, etc.

Lavan “kissed his sons,” who were really his grandsons, the tribes; since grandchildren are like children,

£

they are called his sons. The name Lavan means “white,” and alludes to Loven HaElyon, “the supernal

whiteness,” a level above Chochmah and Binah; receiving from that level of ayin is another way of being
“brothers.”
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And see something similar in the Pardes, Sha’ar 5, chapter 3, in the name of the Beis Yosef: “and
Malchus comes forth,” etc., “and for this reason Avraham said,” etc. And see what was written
above in the explanation of the matter of “Your brothers shall acknowledge you,” etc., and the mat-
ter of “your father’s sons,” etc.)
The parenthesis closes with references: the Pardes (Pardes Rimonim of Rabbi Moshe Cordovero, Sha’ar 5,
ch. 3), quoting the Beis Yosef, Rabbi Yosef Karo, that Malchus comes forth from Keser and Avraham from

Chochmah, so that both come as if from one place, which is why Avraham could call Sarah his sister; and
earlier explanations of “Your brothers shall acknowledge you” and “your father’s sons.”
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“I would lead you, I would bring you into my mother’s house”: this is the level of Torah, for the

businessman, too, must set times for Torah.

“Iwould lead you, I would bring you into my mother’s house” refers to Torah: businesspeople, too, must set
fixed times for study.
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For although their main service is through deed — in the manner of subjugation (iskafya), and in
the deed of charity — nevertheless the drawing-down must be in order: it is enclothed first in
thought and speech, and afterwards in deed.

Their main service is in deed, through overcoming themselves and through giving charity. But divine influ-
ence descends in order, through thought and speech before deed.
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And thought and speech — this is the level of the businessmen’s set times for Torah. (And the main

revelation of kisses is through setting times for Torah; see Tanya, chapter 45.)

Their fixed times for Torah supply that thought and speech. Indeed, the main revelation of the “kiss” comes
through these fixed times, as Tanya ch. 45 explains.
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Therefore, of those devoted to Torah it is said, “nursing at my mother’s breasts,” which is an ex-

pression of constancy, for it is written, “And you shall meditate in it day and night.”

Those whose whole occupation is Torah are described by “nursing,” a continuous act, since the verse com-
mands Torah study “day and night.”

MR N°2 DR ROAR AR AR 0°NY MY P P RINY 0°poY 2Py

And of businesspeople, who have only set times, it is said, “I would lead you, I would bring you into
my mother’s house.”

Businesspeople, who study only at set times, are described as “led” and “brought” into the mother’s house.
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(One may further explain “I would lead you” in another way: since the root of their drawing-down
is from a level above Chochmah and Binah, as mentioned above, therefore it says, “I would lead
you,” etc., “into,” etc.: that he draws down from a higher level to the level of “my mother,” etc. And
this is “you would teach me”: for from so high a place it is impossible to be anything but a recipi-
ent, as in “And My words that I have put in your mouth,” etc.)
The parenthesis offers a second reading: since their root is above Chochmah and Binah, “I would lead you...
into” means that they lead the light down from that higher level into “my mother,” Binah. “You would teach

me” fits this, for from so high a source one can only receive, as with “My words that I have put in your
mouth.”

M3°2 M2 RIM TN DR om0 ona RIT P C.opoR mawn 1o an 4.npan 1o PR
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“I would give you to drink of the spiced wine.” Now, wine “gladdens Elokim.” And wine is the level
of “the wine of the Torah,” which is the level of Binah, the level of the Oral Torah.

The verse goes on, “I would give you to drink of the spiced wine.” Wine “gladdens Elokim,” as the vine says
in Yosam’s parable in Judges. Wine is “the wine of Torah” (the Kehot note traces this phrase to Pesikta
Zutrasa on Vayechi), which is the Oral Torah, the level of Binah.
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And its gladdening Elokim means this: Elokim is the attribute of tzimtzum (contraction), so that
there be concealment and hiding; and by drawing down from the level of Binah, which is the level

of joy, one brings about the revelation of the concealed, etc., so that it will not hide and conceal.

Wine’s gladdening Elokim means this: Elokim is the attribute of contraction that conceals G-d’s light, and

drawing from Binah, the source of joy, reveals what is concealed, so that the concealment no longer hides.
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And this is “I would give you to drink of wine.” But “spiced wine” means that it has a good fra-
grance in it. For fragrance has its root in a high place: it is the level of the encompassing [light]

(makif), and it is above the level of food.

Now “spiced wine” (yayin harekach): wine that also has a good fragrance. Fragrance comes from a high
place, an encompassing light (makif), higher than food.
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For food is for the body, whereas fragrance, our Sages, of blessed memory, said, is something the
soul enjoys and not the body. This is because it is the level of the supernal delight, which is not
grasped and enclothed in vessels.

Food nourishes the body, but fragrance, the Sages say, is something the soul enjoys and the body does not.
That is because it is the supernal delight, too lofty to be held within vessels.

3127 N1° RPDINK N2 RITY POY YA BW (nmins) *INR 2oy MIYCap N9YR 110 AT I
19 RIT1PPY A1 9377 RPYT RIT 0970 7P 197 DNTN POY P 97y 0O9IN

Now, this is the advantage and superiority of the businessman’s setting times for Torah, which is
the level of subjugation (iskafya), over those who dwell in the tents [of Torah]. Therefore their
Torah study is called “spiced wine,” for fragrance comes specifically from something sharp and
sour, etc.

This is the special quality of the businessman’s fixed times for Torah, which come through iskafya, over

those who study all day in the “tents of Torah”: his Torah is “spiced wine,” for a strong fragrance comes pre-
cisely from something sharp and sour.
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(And see on the matter of fragrance, on [the verse] “See, the fragrance of my son.”) For this wine,
although it is a drink, which is the level of the inner dimension (pnimiyus), also has fragrance and
the level of the encompassing [light] (makif), etc.

The discourse on “See, the fragrance of my son” (Torah Ohr, Toldos) explains that fragrance is an ascent

from below, which is why sharp and sour things, not sweet ones, give the strongest fragrance. The point is
summed up: this wine is a drink, taken inward, yet it also carries a fragrance, an encompassing light.
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And one who cannot study at all, and [cannot] set times for Torah — of him too it is said, “of the
juice of my pomegranates,” along the lines of our Sages’ saying on the verse “Your temple
(rakasech) is like a slice of pomegranate”: that even the empty ones (reikanin) among you are full
of mitzvos like a pomegranate.

Even one who cannot study at all, or set fixed times, is included in the verse: “of the juice of my pomegran-

ates.” The Sages expound “your temple (rakasech) is like a slice of pomegranate” as “even your empty ones
(reikanin) are full of mitzvos as a pomegranate is full of seeds.”

LR 997 Mg 0°x%n Dar 1IN0 ana PRW 29 (o921 on] 17717 @779 DO°YWID *°8 1°KR 0°3p°7 %D
For “empty ones” does not mean sinners and rebels, G-d forbid, but only that they have no Torah
in them, yet they are full of mitzvos and proper conduct (derech eretz).

“Empty” does not mean wicked, G-d forbid; it means lacking Torah knowledge while being full of mitzvos
and decent conduct.
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And the mitzvos, too, arouse a revelation of the supernal delight, as is known from the matter of
“the fragrance of your garments,” etc., for “their beginning is wedged in their end.”
The mitzvos too arouse the supernal delight, as in the Zohar’s story of the child who knew from “the fra-

grance of your garments” that the sages had been busy with a mitzvah. This is because the end is bound to
the beginning: the most practical deeds reach the highest source.

M3 RIT PPN 90 00317 09PN 197 DOYna 1991) WOl DR 20Wn 973 RITW 2117 0°0Y Pl 197
(WYY OO0 IPTR DOYN N0 WK WA 27Y RPN WU 1D BUpTE Povn

Therefore it is called “the juice of my pomegranates,” which also restores the soul. (Therefore
pomegranates hung on the robe (me’il), for the robe is the level of “a robe of righteousness
(tzedakah),” etc., as is written elsewhere on [the verse| “I will greatly rejoice,” etc., “He has
wrapped me in a robe of righteousness”; see there.)
So this too is called “the juice of my pomegranates,” which also “restores the soul,” as fragrance wakes one
who sleeps (Torah Ohr, Toldos). The parenthesis adds that pomegranates hung on the hem of the priestly

robe (me’il) because the robe stands for “a robe of righteousness (tzedakah),” charity, as explained else-
where on “Iwill greatly rejoice.”
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IN ONE'S AVODAH

The maamar draws the lesson itself for each kind of Jew. One whose occupation is Torah should study con-
stantly, “day and night,” and so “nurse” from G-d’s own wisdom. One who is in business elevates his deal-
ings by saying the Shema with readiness for self-sacrifice and by praying with the strength his work pro-
vides; his main service is in deed, overcoming himself and giving charity, but he must also set fixed times
for Torah, for through them the “kiss” is revealed. And even one who cannot study at all should be full of

mitzvos, like a pomegranate.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the Torah in the higher Chochmah a “large face” and the Torah we study a
“small face,” and why is a contraction needed between them?

2. How can G-d be said to “nurse” from, or be “sustained” by, a person’s Torah study below?

3. Inwhat way does a businessman’s week, and his prayer, follow the pattern of G-d’s six days of creation and
Shabbos?

4. Why does the businessman’s iskafya reach a root higher than the scholar’s study, and why does he still

need fixed times for Torah?

5. What does it mean that even “the empty ones” are full of mitzvos like a pomegranate, and what does the
image of fragrance add?
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According to the note, this discourse of the Rebbe shows
how this maamar belongs to Parshas Terumabh: it explains,
within the discourse, the cherubim that Parshas Terumah
describes.
KEHOT'S NOTE
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“Would that you were like a brother to me, nursing at my
mother’s breasts; I would find you outside, I would kiss
you, and none would despise me.” The bride says this to
her beloved: were he like her own brother, she could kiss
him even in the street and no one would think less of her.
The maamar reads it as Knesses Yisrael’s plea to G-d in ex-
ile; the whole maamar explains this verse and the next.
(context: Steinsaltz Tanakh)

Song of Songs 8:1°X:’n 0°7°W W
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss

thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek discusses this verse as Knesses
Yisrael’s plea in his Or HaTorah on Song of Songs; on the
same page he notes that the Targum reads it as referring
to Mashiach (note 79:7).
KEHOT'S NOTE
79Ny a 972 wrAw NUMIR ART
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The Tzemach Tzedek explains why Israel are called G-d’s
brothers: the Holy One is “holy,” and Israel, through Torah
and mitzvos, are called “holy men you shall be to Me,” for
they receive and draw down from the supernal Holy;
therefore they are called brothers to the Holy One.
KEHOT'S NOTE
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“For the sake of my brothers and my friends, I will now
speak peace within you.” In the plain sense David, in a
song of ascents, blesses Jerusalem for the sake of all his
brethren there. The maamar hears “my brothers” as G-d
speaking of Israel, who are called His brothers. (context:
Steinsaltz Tanakh)

Psalms 122:8'1:275p 0°%°11n
72 0Y2Y RITTIITX Y71 0K 1YY
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the sake of the House of Havayah our G-d, I will seek
your good.” David gives the Temple as the second reason
for his blessing of Jerusalem; coming right after “my
brothers,” it shows the maamar when Israel are called

brothers: while the Temple stands.

Psalms 122:9°0:275p 0°%°11n

For the sake of the house of the L-RD our G-d I will seek thy
good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words from “That is to say: when are they called broth-
ers?” through “she now pleads” are missing in the
Tzemach Tzedek’s manuscript.
KEHOT'S NOTE
RN P7No13
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On this plea the Tzemach Tzedek writes, “And see what the
Targum says on this, that it refers to Mashiach.”

KEHOT'S NOTE
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G-d tells Moshe how the cherubim on the Ark cover are to

be made: their wings spread upward over the cover, “and

their faces, each toward his brother,” facing one another.

The maamar takes this “brotherhood” of the cherubim as
the model of the closeness Knesses Yisrael asks for.

Exodus 25:202:7773 mnw
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And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces
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one to another; toward the ark-cover shall the faces of the
cherubim be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,12 mnw

092110 21w nown
G-d commands Moshe: “And you shall make two cherubim
of gold; of beaten work shall you make them, at the two
ends of the cover.” The maamar will read the two as two
movements, from above and from below.

Exodus 25:181”:71") minw
:N7927 N1Yp *10n BNX NYYA MY 3] 12 030 1°y)
And thou shalt make two cherubim of gold; of beaten work

shalt thou make them, at the two ends of the ark-cover.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

7,19 minw

7t AX¥PR°N 2172

Plainly, “Make one cherub at this end and one cherub at
that end,” both of one piece with the cover; in Hebrew
both clauses say mi-katzeh mi-zeh, “from the end on this
side.” The maamar reads “from the end” as a direction:
the first cherub is the descent from above to below, the
second the ascent from below to above.

Exodus 25:19v™:71”2 mnw
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And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(2 2 ean) rr wen
The Tzemach Tzedek explains this passage of the Talmud
(the “large face” and the “small face”) in his Or HaTorah
on Parshas Terumah.
KEHOT'S NOTE
RIDRCY 72190’ NPRIRD RIRAT 8 AIRT

Rabbi Abahu explains keruv, “cherub,” as ke-ravya, “like a
child,” for in Babylonia a child is called ravya. Rav Pappa
then asks Abaye how Ezekiel can list “the face of a cherub”
and “the face of a man” as different faces, and Abaye an-
swers: a man’s is a large face, a cherub’s a small one. The
maamar applies this to the Torah above and the Torah
below.

Chagigah 13b:7°1:2 3 13°3n

X237 KA PP 2332 190 ,K031D AN 731 MK 2727 N

1127 39 N7 *387 :2NDT ,INYR KK 737 KBD 0 Mp? TN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Ezekiel describes the Chariot: above the firmament was a
throne, and upon it “a likeness like the appearance of a
man,” only a likeness, not a man. Since G-d has no body,
the maamar explains this “man” as the Torah. (context:
Steinsaltz Tanakh)

Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manuscript reads, “This needs explaining, for it is
known that He has no body and no bodily likeness,” etc.
KEHOT'S NOTE
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In its plain sense, “This is the law: when a man dies in a
tent.” Read word by word, it says “This is the Torah: man,”
and the maamar uses it to show that the Torah is called

“ ”

man.

Numbers 19:147>:1"> 1272
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This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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After the prophecy that his house will endure, King David
sits before G-d in wonder that He has spoken of his dy-
nasty far into the future: “and this is the manner (toras) of

”

man,” is this how one deals with a man? The maamar
reads the words as “and this is the Torah of man,” a second
Steinsaltz

verse calling the Torah “man.” (context:

Tanakh)
II Samuel 7:19v™:t 2 PX0w
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And this was yet a small thing in Thine eyes, O L-rd GOD;
but Thou hast spoken also of Thy servant’s house for a great
while to come; and this too after the manner of great men, O
L-rd GOD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar (Mishpatim) teaches that the whole Torah is the
Name of the Holy One, blessed be He, so that one who oc-
cupies himself with the Torah occupies himself with the
holy Name. The Kehot note gives this passage, and the
Ramban’s introduction to his commentary on the Torah,
as the source of the saying.

Zohar I1, 124ax ,75p 2”m
KEHOT'S NOTE
LRTPA2 NYAY 17217 LR ,T7IP 2°m

‘P1ama

The note’s references are taken from Or HaTorah on
Va’eschanan, where the Tzemach Tzedek gathers the
sources for the Sefiros as the holy Name: the Zohar on
“For 1 will proclaim the Name of G-d” (III, 285a), the
Shelah’s comment on it, and the Zohar on Vayikra (10b,
11a).

Tikkunei Zohar, Tikkun 18 - 37b:11-141° 13p°n ™pn
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Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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In the Zohar (Vayeilech) Rabbi Shimon learns from
Moshe’s “For I will proclaim the Name of Havayah” that
praise must first rise from below to above, then draw
blessing from above to below, and then tie all the levels in
one knot of faith: this is to unite the holy Name. The Kehot
note points here for the Sefiros as the holy Name.

Zohar, Vayeilech 5:27-7:3677:1-1"5:11 79°1 77171 190

R. Simeon said: ‘This is not so, but the truth is that this itself
is a proof of the superiority of Moses. For Moses went up,
from the lower to the higher, but they came down, from the
higher to the lower. Moses said shirah, which is the song of
the Matrona in honour of the King, and he was attached to
the King. They said shir, which is the song of the King in ho-
nour of the Matrona, and they were attached to the Matrona;
and thus the superiority ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The manuscript words this differently: “It is known, in ex-
plaining the term he’arah, that it is something with no
comparison at all to its source..., and it is also called ‘His

likuteitorah.com/torah-ohr/terumah/
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great Name,’ as explained elsewhere; and the first revela-
tion of this glimmer is in Chochmah.”
KEHOT'S NOTE
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PARAGRAPH 3

22
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Through Isaiah G-d declares, “I am Havayah, that is My
Name, and My glory I will not give to another.” It shows
that Havayah is G-d’s Name, the glimmer that the maamar
places in Chochmah.
Isaiah 42:8°n:2"n voyw®
:0°9°087 NN INR-KY ARY >79221 "MW RIT 7 OIR
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 03w

©”111 922 172 OPRN w1 Ao
The gloss there brings, as the Alter Rebbe heard from his

teacher, the reason why the Infinite Light unites even with
Atzilus only by first being enclothed in Chochmah: the
Infinite is truly one, He alone and nothing besides Him,
and that is the level of Chochmah. The Alter Rebbe refers
to it for the reason of what he says here.
Tanya, Likkutei Amarim 35:70m% *01p°% ;1wxY pbn ,x%In
Rt
N2 TR oyw) WIvR ,0iPwn YRV ninn Snynt qwKD) nnan
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Kehot Publication Society (CC-BY-NC)
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The psalm ends, “The beginning of wisdom (reishis
chochmah) is the fear of Havayah.” The maamar reads
reishis chochmah as “the first is Chochmah,” naming
Chochmabh the first revelation, and so “the first man.”

Psalms 111:10:Xp 0°2°1n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya explains that the soul fills the whole body but dwells
mainly in the brain, from which each limb receives the life
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and power proper to it, according to its temperament and
character. The maamar uses this as its analogy for
Chochmah and the other Sefiros.

Tanya, Likkutei Amarim 51:40°9nK “0p°2 ;nwRY pon ,X°In
TR
nrm 03 IR 22 23 ,07IRT P2 WYD W nuwann ...
AYRYA 12 ,1Y2 PaNR MRIT 0 ANNOM 1 282 12 X7
APy I OU °D Y70 mingn Douwenm ninad ©I1 13 TiiR2
nPOn Py oy MY M) NIma AP vl 1awn
Y0 WRwme TR ERMRT TN 1T A0 AN 07 own
.. 220 - 297 92°0K1] .00
Kehot Publication Society (CC-BY-NC)

nmana°n
Kehot’s note points to Proverbs 3:19 for these words.
Proverbs 3:19v™:3 “own
1127203 DY 1333 PIRTTO o2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R
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That maamar explains that “He and His life-forces are
one” refers to Chochmah, which is called His “life” (“wis-
dom gives life”): the Infinite Light, though infinitely above
Chochmah, becomes one with it when enclothed in it, for
“He is the Knower and the Known.” “He and His vessels
are one” refers to the letters of thought, the garments in
which the Infinite Light is enclothed and with which it is
also one.
KEHOT'S NOTE
K RY Y0

MT2I0 27 M By wrnen

At the beginning of Toldos the Zohar teaches that as a per-
son is many limbs that together form one body, and so is
the world, so is the Torah: “all of it limbs and sections” that
together become one body. The text refers to it for the
Torah being called “man.”

Zohar, Toldot 1:1-4°7-’X’X MT21N 777t 790

YR TR NN TN P1TA

The sages gathered in Lod asked whether study or deed is
greater, and concluded, “Study is greater, for study leads
to deed.” The maamar compares it to the brain, from
which the light reaches every limb.
Kiddushin 40b:8-9'v-"n:2"n 1217°p
TPRYI .TI92 MIA1 N2 N°PYD 1P:I0M 01PN 13DV 21 M 12
7997V *37 MIy1 79373 Ayn IR T3 MDA 0D W APRY
0919 31y3 573 TIMPA MR ROPY 27 Myl 54T miryn e
"0 »271 X1 .y CTO? Xoan Tntnav PiT3 Tntn oanK
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William Davidson, Vocalized Aramaic (CC-BY-NC)

172192 ARWPNR RN™9IN
The Zohar’s teaching that the Torah, the Holy One and
Israel are bound to one another. Here it is explained: the
Torah is G-d’s Chochmah, in which the Infinite Light is
enclothed.
Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
KLY M

PPN ANNanT
The prophet asks the doubting people, “Do you not know?
Havayah is the everlasting G-d... there is no searching of
His understanding.” The words here put “His understand-
ing” first, as Psalms 147:5 does (“Great is our L-rd... His
understanding is beyond number”), and the Kehot note
gives the source as “based on” Isaiah; the maamar uses it
to show that G-d’s wisdom, one with Him, has no limit.
Isaiah 40:281”5:n 11°yw°
ny>> K2 PINT NIZR N7 7 073V PR nynY RPTOX nyT Ri9O
:in;n:n’? TR VI N'?1
Hast thou not known? hast thou not heard That the everlast-
ing G-d, the L-RD, The Creator of the ends of the earth,
Fainteth not, neither is weary? His discernment is past
searching out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
10,1 ywe 87y

i ankabibarda i ahi

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
11 279 1IN P09 07amn

i ankabibarda kbl

The Rambam writes that G-d’s knowledge is not separate
from Him: He is the Knower, the Known and the
Knowledge itself, all one. The maamar uses this to show
that the higher Chochmabh is one with the Infinite.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»:3 1IN PT0° MY

273 mn";g v 17 3mn YN Ay72 Y77 0°°n2 on 1 ”77;‘?8[2_7
7777230 M32 23 TE 030 TN KK 129370 TR Iy T 1Im R
D371 ARYY AYTI R YITO KA YTI0 RIT IR AR DRINI TN
DT 272 XY Iynw? 1X2 XY IIRKP B2 0D PR A1 93T IR
T om MR PRY Y03 M AYI9 0 MR 122071 .72 Py 112a?
N3 X 07707 0°DIAT 20 R 0030 1) X137 PRY U700 KPR

... 712°97 .070K7R
The Holy One, blessed is He! recognizes His Own Truth and

knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
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our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RITY M1207 %5 N2o1 MPPyn 95 nPoyn XD AR IpUYR” v n
.’0M2 yEIW DY AN DR PR RIAW 1370 Ma2yn 232 v vy
vy

TINT MVYDNT MDA DY 1R DTt

Reishis Chochmah lists the senses in which G-d is called
“great,” one of them being the spreading forth of His pow-
er and light in all that exists. The Alter Rebbe uses it to ex-
plain why Chochmah is “the great man.”

Reshit Chokhmah, Gate of Fear 1:10-117X9°7 99w ,71n50 NPwRI
R0

DR 2173 01 M (719 ,7p 0°9AN) 1Ay MAwnn NN T an
D173 ORTY RDR L0770 207 BRI A0 N30 NAITA DY namon
qnR 712 RZPI 191 710 O PRY 002 MmIphn wow ,1pmy n1vnaa
PRY TRD CROTTRYR 19TA AR (L33 0°%nn) Uy onn Mt
ARWY DO PRI DAY Iy NAWAT TV WhPEY P nawnn
7Y D2 19Y1 AN 19TA R OIMIRY DORN IR MR MPaan
17 7R ORTW ,72WANT TIN2 ANPIMMN 1PTA AWM PR M
RIT TR MRIW 2P 931, NAwNN 1pRY TR MR M W

..o

Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

PARAGRAPH 4
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That passage explains the saying “Talmud is in Beriah,
Mishnah in Yetzirah, and Scripture in Asiyah”: it speaks of
how far each draws the light down, Scripture all the way to
Asiyah and Talmud only to Beriah, while all of the Torah is
a drawing down into Malchus.
KEHOT'S NOTE
WXL POYD 101 .3 ,00 Boyh RA

TR 72 P2 INPOW DEBE

Likkutei Torah, Emor, asks how G-d can be said to con-
tract His Shechinah between the poles of the Ark when no
place is empty of Him, and explains in the name of the
Maggid that elsewhere He is hidden while between the
poles He was revealed, yet even this revelation is a con-

likuteitorah.com/torah-ohr/terumah/
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traction for Him, since He can reveal only a mere
glimmer.
Bereshit Rabbah 5:7°1:’71 127 n°wx12
573 91@ P2 19PT MR RIT AN AT WA PRI 233 DR Y ...
177K 1127 PRI 71772 2w 1°2 1910 RI°1M 9272 KR 227 1R 11IRT
273 10 WPOINAY AR YW TP MR NART T2 W 172 jRznx
(Ow) 77Rm 03°1%2 773Apn P ANOWW 0°YTY ONK DINR 71K
7ANT 0PI ARY 003793 °1 PR CD NYTIN DRI YYIN RN
27 Ow3a RaM °273 HRIAY v37 0NN OMNNwR) 099X DOty
DTN R KPW 27D 78 951 AnRY TAR 957 MBAR YIIX NN KAR
... T°NY? AR 17°20 Pw anban yaiw
The way of the world is that a person empties a full vessel
into an empty vessel. Can one, perhaps, pour a full vessel
into a full vessel? The world in its entirety is all water, and
yet you say “to one place”? But from here [we see] that a
smaller space was able to contain a greater amount [than its
size]. Kohelet and in Vayikra Rabba 19:9>. Similarly, “Moses
and Aaron gathered the assembly [to the front of the rock]”

(Numbers 20:10). It [the front of the rock] was ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 10:9°: 1127 X1p™

KEHOT'S NOTE

IRT .ADIOM PIOWR 27Y T LK VWAW LORDRI Wyt 7Y PptY Rmanan

W0 LT LAY PRI .2 ,TP MR NTIPY R LD D TpY L, vl
Ay 179an

119N 972 1°2 \N°DOW Q¥R

The Midrash expounds “between my breasts it lodges”
(beside “a cluster of henna,” as the Kehot note gives it): it
contracted itself between the two poles of the Ark. The
maamar takes it as the model of the tzimtzum that brings
the Torah down into our world.

Shir HaShirim Rabbah 1:161"v:’X 7127 0°79°wi1 "W
POWa ANUn WIpRd N°2 M N"?tg' Y 90 AR oD L.
2,1 X D3%m) TP NP3 MY TN *12 "3¢ T3 nyseon
Ry AR T LR AR L0137 1Py AR IR 927 07720 107X
npwPn AW AP WIpR NP2 1323 KoY 19 72 .M N KoX
DIRD 72000 7778 (1,1 2 PRIAW) 22007 RIT RTT ,0IpR7 Dipnn
.TY 77 "NMII NRY (77,25 0°90N) WIpRT N°2 MI23Wn 10w
.90 T,y AP AR ,INR 127
“Behold, you are fair, my beloved, pleasant too; indeed our
bed is fresh” (Song of Songs 1:16). “Behold, you are fair, my
beloved, pleasant too.” Rabbi Abahu and Rabbi Hanina,
Rabbi Abahu said: He lauded her with a compound expres-
sion, and she lauded him with a simple expression. He laud-
ed her with a compound expression: “Behold, you are fair,
my love; behold, you are fair” (Song of Songs 1:15), for if He
sought to adopt another nation, He could. She lauded him

with a simple expression: “Behold, you are fair, ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And he heard the voice speaking to him from above the
cover that was on the Ark of the Testimony, from between
the two cherubim.” This is the voice that spoke to Moshe
from between the cherubim.

Numbers 7:89170:"t 12712

Dyn PR 1270 PIPTNR YRwt IRR 1277 TYIN PORTOR 1w Kan
2PPX 2771 02197 %30 1R NTYT 1IX9Y WK np3a

And when Moses went into the tent of meeting that He might

speak with him, then he heard the Voice speaking unto him

from above the ark-cover that was upon the ark of the testi-

mony, from between the two cherubim; and He spoke unto

him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The cherubim were to be made of one piece with the cover.
The maamar reads the cover as the encompassing light
(sovev) common to both cherubim.

Exodus 25:19v:7172 mnw

WyYN NI22TTM MR A¥PR TORTII MR O%pn TR 2173 N
$PNIR "Iy 0927377

And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INXI DORWR AXpPn

David’s psalm says of the sun that it goes out like a groom

from his canopy, “its going forth is from the end of the

heavens, and its circuit to their ends,” and then turns to

“The Torah of Havayah is perfect.” The maamar connects

“from the end” with the cherub “from the end,” the de-

scent from above to below. (context: Steinsaltz Tanakh)
Psalms 19:7°1:0"> 077110

:3NnRR 9001 1KY BJ:I‘IEQ"?S] INDIPNY IRRIN DONYD 8PN

His going forth is from the end of the heaven, and his circuit
unto the ends of it; and there is nothing hid from the heat
thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 09N
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The Zohar in Parshas Terumah expounds the sun of Psalm
19 and its “going forth from the end of the heavens,” and
goes on to “The Torah of G-d is perfect.” The Alter Rebbe
refers to it for the “sun” as the level of Torah.

Zohar, Terumah 16:192-202277-273p:1”0 71190 ,97117 990

“His going forth is from the end of the heaven” (v. 7). He
goes forth from the end of that supernal heaven, from the
termination1Yesod. of the Body, as it is written, “From one
end of heaven to the other end of the heaven” (Deut. 4, 32);
where the “one end” designates the upper world, and the
“other end” its termination.

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/torah-ohr/terumah/
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
soul” is the second kind of self-sacrifice in the Shema.
Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2221 72277292 TROX 1 DX HIIN)

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

LR YR

Moshe’s call to the people, “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The contemplation of G-d’s one-
ness in this verse leads to giving oneself over in “One.”
Deuteronomy 6:4°7:1 0°727
STOR T APRR T 2R ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MPAW NY 911 AN
Through Malachi G-d assures Israel, “For I, Havayah, have
not changed,” and so they are not consumed. Creation
brings no change in G-d, which is part of the contempla-
tion of the Shema.
Malachi 3:61:3 °3x7n
{00777 X2 Jpy7™33 DORY N30 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 MY K172

The psalm calls on the heavens and their hosts: “Let them
praise the Name of Havayah, for He commanded and they
were created.” Everything exists only through His word.
Psalms 148:5’77:1"p 0°2°11n
2IR7211 M3 KT 3’7 QYN 197
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“n8an RY 7Ry

Asaf says to G-d, “Whom have I in heaven? And besides
You I desire nothing on earth.” This is the state the con-
templation leads to: desiring nothing but G-d.
Psalms 73:25772:3"y 0°7°1n
PRI "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wo1I Mva Nk 1

Likkutei Torah on Song of Songs gives two meanings of
kallah: “consuming,” as in “my flesh is consumed,” and
“yearning,” as in “my soul yearns,” the soul’s longing to
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cleave and be included in G-d’s light; it connects them
with the two kinds of self-sacrifice in the Shema, in “One”
and in “with all your soul.”
KEHOT'S NOTE
NRNA PR R2INT LR LR W7 nMpR IR

2% NN 719t T
The discourse “Remember the Shabbos day to sanctify it,”
which begins on that page, teaches “zachor for the mascu-
line, shamor for Nukva”: zachor draws down the supernal
delight, while shamor, which the Sages identify with the
Mishnah, guards it so that the outer forces draw no
nurture.
KEHOT'S NOTE
3,00 9oy

0127 Q%12

“As in water face answers to face, so the heart of man to
man”: plainly, a person finds in another’s heart the feeling
he brings to it, as a face looking into water meets itself.
The Alter Rebbe applies it to G-d’s response: the soul’s
gaze upward is answered by His gaze downward. (context:
Steinsaltz Tanakh)
Proverbs 27:19v7>:17) “own
:0T¥? OTR7737 12 0722 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°275 271w nwn
“And you shall make two cherubim of gold.” The two are
the two movements, from above and from below.
Exodus 25:181”°:71”3 ninw
:N7B27 M °1Wn DR AYYN ATRR 2T 0°272 020 Y
And thou shalt make two cherubim of gold; of beaten work

shalt thou make them, at the two ends of the ark-cover.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"1n2a»

The groom says to his bride, “You have captured my heart,
my sister, my bride.” The Alter Rebbe refers to his expla-
nation of this verse for the matter of groom and bride.

Song of Songs 4:9'0:7 0w W

STI718M PIY TN TIYR NAND *IN227 1P "MK *In13°
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

292 NYINT

The Zohar in Parshas Balak says that before Moshe the
Shechinah “made itself small,” as it is written “an angel of
Havayah,” and goes on to explain “Bless the youths” as the

likuteitorah.com/torah-ohr/terumah/
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two cherubim. The Alter Rebbe refers to it for the “small
face” of the cherub.

Zohar, Balak 6:51-59071-X”1:1 P22 ,97717 190

m2IM 120 By 00 Uy wrny

That discourse explains that “over all the glory” means
two kinds of glory: the lower glory that fills the whole earth
and gives life to the lower worlds, and the higher glory be-
yond grasp (“Where is the place of His glory?”).
KEHOT'S NOTE
A, mwrnw nMph

717 7120 By 0

Isaiah foretells that over all of Mount Zion Havayah will
create a cloud by day and fire by night, “for over all the
glory, a canopy.” The Alter Rebbe refers to his explanation
of it: two levels of “glory” with an encompassing canopy
above them, like the two cherubim and the cover. (context:
Steinsaltz Tanakh)

Isaiah 4:5°7:7 177°yw°

U A U] DR Y TR0 TR 10nPR Py T X1
2N 7297732y 73 My ma?

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPONR 1Y
Moshe describes the Land of Israel: “a land that Havayah
your G-d looks after; the eyes of Havayah your G-d are al-
ways upon it, from the beginning of the year to the end of
the year.” Here it describes the gaze from above that an-
swers “Our eyes are lifted up to G-d.”

Deuteronomy 11:1227°:X” 0°727
MWD NPYR A2 PRER N OPY TRR ADR UNT PRRR TR TR

Y NINR TN
a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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G-d tells Moshe: “And the cherubim shall spread their
wings upward, sheltering the cover with their wings, and
their faces each toward his brother”; facing each other,
they looked down toward the cover. The maamar reads the
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wings as love and awe, and “sheltering” as covering the
Torah in the Ark. (context: Steinsaltz Tanakh)
Exodus 25:202:7773 mnw
07°391 1192772y 0°D323 0°330 pyn? 07033 *Y7B 02137 ¥
107271217 *39 717 N7BIT7PK 1INTOR UOR
And the cherubim shall spread out their wings on high,
screening the ark-cover with their wings, with their faces
one to another; toward the ark-cover shall the faces of the
cherubim be.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.XN°Y°2 770 07N N1 qwnRn2 RN RN YU L0 L,00 MR
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The Zohar (Acharei) says that three times a day the cheru-
bim raise their wings of their own accord. With the Ramaz,
the maamar applies it to the three daily prayers.

Zohar, Achrei Mot 6:48-8:5711:’11-1"1:") N7 *INR 7717 700

We have learnt that this was the place where the Cherubim
abode. We have learnt that three times a day a miracle was
accomplished with their wings. When the holiness of the
King descended upon them they of themselves raised their
wings and spread them out so as to cover the mercy seat.
Then they folded their wings and stood rejoicing in the di-
vine presence.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

ATPPDTA PPTO RN PR 11D KA1 1At non

The parallel passage in Vayechi, which the text cites along-
side Acharei: the cherubim stood by a miracle, and “three
times a day they spread their wings” over the Ark.

Zohar, Vayechi 37:386-38:3981”xw:1"7-1"0w:1*% >n*1 17171 190
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The Ramaz’s words referred to here are quoted in Or
HaTorah on Parshas Korach.
KEHOT'S NOTE
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The Zohar in Balak tells that the first light G-d created was
too strong for the worlds, so He clothed it, light within
light, and these garments are called “supernal wings.” The
Alter Rebbe identifies the first light with “abundant in

3

kindness,” and in a person’s service with the great love

that is above reason.

Zohar, Balak 33:354-34:363370w:772-771w:3"% P22 777 190

Why does David say, “I will keep watch”? Surely all men
watch and hope for the kindness of G-d, and even the beasts
of the field? I inquired concerning this, and was given the
following answer, and it is a right one, and very recondite.
The first light that G-d created was so bright that the worlds
could not endure it. G-d therefore made another light as a
vestment to this one, and so with all the other lights, until all
the worlds could endure the light without being dissolved. ...

likuteitorah.com/torah-ohr/terumah/

62

63

64

65

137 %9 1IR3 7a0° R
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Tzemach Tzedek explains that sochechim
(“sheltering”) comes from sechach, a covering, and so
refers to an encompassing light (makif).
KEHOT'S NOTE
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The note refers to this volume for prayer as “joining.”
KEHOT'S NOTE
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When Bilhah bears her second son, Rachel names him
Naftali: “Naftulei Elokim niftalti im achosi,” plainly
“Mighty wrestlings have I wrestled with my sister,” her
struggle for children. The maamar reads naftulei as “join-
ing,” the same sense it finds in tefillah, prayer. (context:
Steinsaltz Tanakh)

Genesis 30:8'1:"7 n"wr12

o
And Rachel said: ‘With mighty wrestlings have I wrestled
with my sister, and have prevailed.’ And she called his name
Naphtali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi brings Menachem ben Saruk’s reading of naftulei as
“joinings,” as in tzamid pasil (a cover joined fast): “I have
been joined with my sister”; he adds that Onkelos renders
it as prayer.
Rashi on Genesis 30:8'1:'% nPwx12 %y >" v
D°27 ,9°N2 TUE N720R32 iUI2 70 12 OmIn .O%pYR vIne:
wpy 11w? 1w19n *IX1 .0°137 Nist? "NinX 0y *n72001 0ipRa NN
277 n";mpu m'wxs; °nA%am ’m{?@}]n; - (@5 o) 5]’1’?1}@1
0370 ©IPRIXY 5°72 BY 02301 .°NP2° O3 NiNRY? MY nivnY ,0ipn?

TPl T2
09X *71n01 WRESTLINGS OF GOD — Menachem ben Seruk
explains in his Machbereth (Dictionary) that the word 21021
is of the same root as ?°n2 in (Numbers 19:15) “a covering
(>>no) closely bound upon it”, so that the words here mean:
By bonds from G-d have I been joined to my sister (made
equal to her) to merit the privilege of having children. I,
however, explain it in the same sense as (Deuteronomy
32:5) “perverse and crooked (?1n2n wpy)”. I have been per-
sistent and have made many importunities and wrestlings ...
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Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

0711 %% b2Inn

The Kehot note cites the Tikkunei Zohar’s remark that
there is tafel spelled with a tes and tafel spelled with a tav,
bearing on the spelling of the Mishnah’s word.
Tikkunei Zohar, Tikkun 49v» 17p°n 1”pn
Numbers 6:3°1:1 71272
X? D02y NwRTP Anw> K2 30 yam 12 vEn MR 199 1
:POR° K 0°W/27 0°n%? 0°233 N
he shall abstain from wine and strong drink: he shall drink
no vinegar of wine, or vinegar of strong drink, neither shall
he drink any liquor of grapes, nor eat fresh grapes or dried.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
YA IR N2 9aN N°RY Y2 Dav N°R LR N A AR L7 ,3 009D
WPPY .79 °Y UYWN BP0 YO INTR PP NAYR IR .0 > mowxna
LR 1% N71pD3 .9’y R7YpN »PnoR mAYna 0a R L3159 .29 °Y 170N
2y°y (07WN DRI OIN 170 IRT AL L2, m Y L, 92 A
”99I0” N2 90 °2 17 °Y ¥ 719 2PPWN O NN TR Y 1790 nUo
e lglop]

0111 %% b2Inn

The Mishnah speaks of one who coats (hatofel) an earthen-
ware vessel. The maamar, spelling the word with a tav,
brings it as a second example of tefillah as “joining.”
Mishnah Kelim 3:5°7:3 0°95 miwn
DRIM .DXRYR TIyRY 27 TRR *31 ,XM30 090 *93 Fpivd
PN 121 WKL LIPIT NRY LAY LR20 DR PRIvT ,07miR
1P
One who lines a sound vessel: Rabbi Meir and Rabbi Shimon
say: [the lining] contracts impurity. But the sages say: a lin-
ing over a sound vessel is not susceptible to impurity, and
only one over a cracked vessel is susceptible. And the same

dispute applies to the hoop of a pumpkin shell.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

5N21° 7”73 W”nd

The discourse on “My dove in the clefts of the rock” ex-
plains that only a glimmer of the soul is enclothed in the
body, while the soul as a whole remains above as an en-
compassing light, its “mazal”; and that tefillah is a term
for joining, the binding and cleaving of the soul to its root
above, through the heart’s desire, “with all your heart and
with all your soul.”
KEHOT'S NOTE
7, wrnw nmph

372”20

Moshe reminds Israel: “Face to face Havayah spoke with
you at the mountain, out of the fire.” The face-to-face of

likuteitorah.com/torah-ohr/terumah/
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the Giving of the Torah is the model of the cherubim fac-
ing each other in Atzilus.

Deuteronomy 5:4"7:’1 0°127
:WRT TIAR 172 0%y °1 727 02102 0
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71K 128N NN 1772

The Shavuos discourse that opens “And I was beside Him
as a nursling” explains “face to face G-d spoke” at the
Giving of the Torah as the joining of the supernal “face,”
the delight enclothed in the Torah and mitzvos, with the
“face” below, so that the ascent from below was also in-
ward, face to face.
KEHOT'S NOTE
1272’8 NMPR

oYPw N1 727N OYT NN YRS

“For the sake of my brothers and my friends, I will now
speak peace within you.” The maamar reads “peace” as
the joining of the two cherubim, who are “brothers.”

Psalms 122:8'1:275p 0°9°11n
72 0Y2Y RITTIITR VY71 IR 19R?
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0NN QORPI MM .. 0K 2 P RAR e

Or HaTorah quotes the Ramaz in full: “They are called
brothers when they are equal in stature, for Malchus is
built by Abba and Imma and not by Z’eir..., and they look
at each other face to face; then is the ultimate success.”
KEHOT'S NOTE
7y KDY R™IR 7Y 17323 R TNMIP2 1PNW 0N WRD 01K 2°RIPI 1M
— 5oy "nnbenn novon XX PR 1PAR DOMPawn oM 1D
.XPN Yy 17w’ N”MR
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The Talmud lists ten journeys of the Shechinah as it de-
parted: from the cover to a cherub, from cherub to
cherub, and on to the threshold and beyond. The maamar
uses it for the withdrawal of the cherubim’s glimmer.
Rosh Hashanah 31a:147:x X*% mwn wx1
,:1'1;'? 279m ,:h;‘? n7B83n RPN LY OY01 niyon by
21,307 0 0t %M 030 nomm non? 1nom
NPy 2T 2TRY w7 vym e mminm aning
PR PN NN TR NI — FRipna 1Y)
William Davidson, Vocalizec'i Are'amaic (CC-BY-NC)

The verse is now read as the plea that the brotherhood of
the Temple era return, through Torah, “nursing at my
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77

mother’s breasts.”
Song of Songs 8:1°X:’n 0°7°Wi W
9 K7 D3 TR PINI NN 1K TV P 7 MXD am
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VIR PR WX 211D

The cherubim facing each other, the image of the brother-
hood Knesses Yisrael asks for.

Exodus 25:202:7773 mnw

D391 N1B2777Y D322 0°230 2yR? 07832 *p7B 073197 M
:0°2721 *22 177 N7EIT2K PIROR WK

And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7990 W MR T . . prana aInwn

Rabbi Chiya bar Ami said in the name of Ulla: “From the
day the Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah
alone.” This is why the brotherhood is restored through
Torah study.
Berakhot 8a:18-19v”>-r”>:X °n M>72
WTPHT N2 3 DI (XPIPT AN B8 12 KM 027 MWRT UM
L7272 1250 PY ninR Y298 KPR i191v3 X 702 wATRAY 90 PR
192 .ROYM *32 RPPIM RIP2 133 KIO™3 M7 0PI 723K )
N DR — RPIWT AT TRR 12 KU 27 MR KT RIYDYT
DY nink Y2IR KPR NP KIT TN2 UiTRIR 47 PR WIpnT nha
RIOTIT KT KPX R2P¥R M K7 — 7272 7970
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL, MON2

7997 BW NIAR T RN Tapnh 1P R
The text refers to Tanya ch. 53, which brings this saying

and explains how the Shechinah rests on one who occu-
pies himself with Torah.
Tanya, Likkutei Amarim 53:37:371 D>12K *01p°% ;11WR7 P2 ,X°IN
RIT-PI2LITRT? 7 PR UIRRT N°2 210WRT - .00 MBI O3 ...
POIYY WY TR 12°DR™ 71272 1970 DU Nink 7 KPR npiya
APIYY WITD RPR P79 NID23 RIPRTD LRy APOY - 11in3
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TP TR ARIDT
Kehot Publication Society (CC-BY-NC)
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The Rambam'’s principle that G-d and His knowledge are

one. It follows that one who grasps a halachah grasps

G-d’s own wisdom.
Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»:3 1IN PT0° MY
273 mﬂ"?}_f Qw17 38R YIn Ay72 Y77 0°°na on 1o ’573'7}{'(27
YT 2221 738 220 TS 3 TN KX 12 3373 PR AT VI N0
D37 ANRY AYTT RIM YO0 KA YT NI IR AR DRI LI
D787 372 K21 IynY? X2 XY IIRKP B2 0D PR A1 93T IO
70 IR PRY W0 M Y79 0 Wi 92971 .2 By ian?
02 IR 0POT DOPIAT 00 91D 003 VO RYIAT PRY T 00 RPN

... 92207 .0°3K7R]

The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

25m1 17 19 112w 195

The prophet calls out, “Ho, all who are thirsty, come to the
water...; come, buy wine and milk without money and
without price,” an invitation to take freely what G-d gives.
The maamar reads the “milk” as the Torah, and in particu-
lar the Oral Torah. (context: Steinsaltz Tanakh)

Isaiah 55:1’X:n”1171°yw”

192% 1391 193K) 1712% 197 703 197PR WKY 0917 197 RPETPD Vi
1291 172 7R K192 paKiva

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Naaman, healed of his leprosy, urges a gift on him,
Elisha swears, “As Havayah lives, before Whom I stood, I
will not take it.” The maamar reads “before Whom I stood”
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84

as the soul’s standing before G-d before it came down into
a body. (context: Steinsaltz Tanakh)

11 Kings 5:161"0:’71 2 0291
NI, N 1271897 MiRX°OX 397 TRy W T TN
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,1 3-0°95n

TPnTRY O AN

The king tells of G-d’s decree: “Havayah said to me, You
are My son; today I have given birth to you,” the day he
was raised to the throne. The maamar reads it as the soul’s
“birth,” its descent into a body.
Tanakh)

Psalms 2:71:2 0°2°11n

STPRT?Y DIPT 21X NN 12 *2RK 1 PRToR 120K
Iwill tell of the decree: The L-RD said unto me: 'Thou art My
son, this day have I begotten thee.

(context: Steinsaltz

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1,28°%0n

"5o55m By WUND
The discourse on “His eyes are dark from wine, and his
teeth white from milk” counts the soul’s limbs: the attrib-
utes and the intellect within them, each including all the
others, make 81; each divided into head, middle and end,
243; with their root, the five chassadim that make them
grow, 248.
KEHOT'S NOTE
11 °n Dyh

Rrddrly]
Yaakov blesses Yehudah: “Red (chachlili) are his eyes from
wine, and white his teeth from milk.” The text refers to its
discourse on this verse (Torah Ohr, Vayechi), which counts
the soul’s 248 limbs and reads the verse’s milk as the
Torah that makes them grow. (context: Steinsaltz Tanakh)

Genesis 49:1227:1”1 N°wWR12

13700 D2IY12P1 1770 DY 227P0n
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INDD 2w 1 IR

Rav Yosef the son of Rabbi Yehoshua ben Levi reported
hearing in the upper world, “Fortunate is he who comes
here with his learning in his hand.” The maamar explains
it as the soul’s growth through the “milk” of Torah.

Pesachim 50a:7-8'1-"1:X ’1 0°ron
"nynyY T3 ITnPm IRD? KW n "R DWIX PIY Ry

(1%77) .In%omn2 TiNY? 9137 0TX TR MR T30 DI PIY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LRI NID»W VR Y RPYPN BP0 R7 LK ,1 0°10D
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Likkutei Torah, Behar, explains “Fortunate is he who
comes here with his learning in his hand”: the Torah be-
comes like baked bread, absorbed into the limbs of the
G-dly soul, so that one’s learning becomes one with one’s
soul; without this “baking” the learning remains a thing
apart and is not called “his learning in his hand.”
KEHOT'S NOTE
n2e nph
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Asaf calls to G-d, “Shepherd of Israel, give ear, You who
lead Yosef like a flock, You who are enthroned upon the
cherubim.” Ro’eh, shepherd, is one who feeds, and the
maamar connects it with rayasi.
Tanakh)

(context: Steinsaltz

Psalms 80:2°2:’0 0°%°11n

:1Y°BI7 DO 2 NOT IXED 373 MR PRI Ny
Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine
forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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b midainhy
The beloved knocks at night and calls to the bride, “Open
to me, my sister, my companion (rayasi), my dove, my
perfect one.” Rayasi, plainly “my companion,” is read as

“my sustainer,” the one who feeds Me. (context: Steinsaltz
Tanakh)

Song of Songs 5:2°2:’11 0*°Wi W

*nRn "N Ny PN YPTnng ppit Tt Pip Y 2271 MY MR
777 70707 "NIRYR PUTKPRI WNIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Vayikra), speaking of the offerings whose fra-
grance rose as a meal for the King, brings the teaching
“Israel sustain their Father in heaven.” The maamar ex-
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plains this “sustenance” as drawing the Infinite Light into
the Sefiros through Torah study.

Zohar III, 7b2 1 »’mt
KEHOT'S NOTE
L9 IR NIRRT, A0 YR AR L Lt am
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Isaiah foretells what Israel will say on the day of redemp-
tion: “Behold, this is our G-d; we hoped (kivinu) for Him,
and He will save us.” The maamar reads kivinu as “we
drew Him down in lines (kavin),” to be revealed in the
time to come. (context: Steinsaltz Tanakh)

Isaiah 25:9'0:7172 17°yw”

ANyIw3 nmen 7
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Eliyahu’s opening discourse in the Tikkunei Zohar (Patach
Eliyahu) describes the Sefiros as a body: “Chesed is the
right arm, Gevurah the left arm, Tiferes the torso.” The
maamar uses it for the three lines into which the Sefiros
divide.
Tikkunei Zohar 17a:16-171>-1t:X 1> 97171 °19pn
LXPRBW RYINT 77123 KRR XIIT 70N X7 RI3PN2 IRMIPHRY
N2 NIR RDIAT RPIPO 710 1P 1°90 71 1X1 K213 NARDN
TAWM 1R AR RN L0 139p 97Yaw 170 .70 Novn wp
»5 NIAN0ITF 2213 1IN POR DI LPan 250 121 RaD 03 a0
PO
Constantinople, 1740 (CC-BY-NC)

77122 7712a91 190

Shimon HaTzaddik’s teaching that the world stands on
three things: Torah, divine service and acts of kindness.
The maamar matches them with the three lines of the
Sefiros.
Pirkei Avot 1:2°2:°K M2aR mawn
YR By MR MO0 RN LAPITIT NOID LW M7 PR Byny
:0°700 MPOR3 P¥1 179297 P¥1 17IRT By, iy oPiva 00137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Nursing at my mother’s breasts,” which the maamar ex-
plains as the study of the Oral Torah, “the teaching of your
mother.”

Song of Songs 8:1’X:’1 0°7°wi1 "W

2 AM7ND 03 TPUN PIN2 AN 0K VT P 72 XD ane
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh 29 explains that the mitzvos are con-
cealed in the Written Torah, as all the limbs of the child
are contained in the father’s drop, and are brought into
revelation in the Oral Torah, as the mother gives birth to a
complete child; hence the Oral Torah is called “the teach-
ing of your mother.”
KEHOT'S NOTE
LNBY R”YPN 1”02 17102 AR .UV”I0 PrHARI RN

91K NN °P1 27YawInT °aN 90 Pl 572awin

Shlomo’s counsel: “Hear, my son, the instruction of your
father, and do not forsake the teaching of your mother.”
The Written Torah is the father’s instruction and the Oral

Torah the mother’s teaching.
Proverbs 1:8°11:X *own
X NTIA WHR-PRY 172N 0 32 Yo
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DAY °°nRwh 01°2 7772 IN1ARD
That discourse explains the two Torahs: the Written Torah,
“the instruction of your father,” is the root of all the laws
but holds them only by allusion, as a father is only the
source of the child; the Oral Torah, “the teaching of your
mother,” explains them in full, as the child grows mainly
in the mother’s womb and from her milk.
KEHOT'S NOTE
.RIBAN Y IR D10 AR L2 ,7D 2y nmph

NAxy S Rwn o2
“On the eighth day there shall be an assembly for you.”

The verse that opens the discourse to which the text refers.
Numbers 29:357177:1"3 72712

AYN K2 173y NIX7R23 037 WD NRY PRE 03

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,0yp arn
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G-d tells Aharon: “And the Levite, he (hu), shall perform
the service of the Tent of Meeting,” the Levites them-
selves, and they shall bear the responsibility for it. The
Zohar expounds the word hu, “he.”

Numbers 18:23372:17”° 712712

o7iy npg o2l P> om TYin PR nTaytny XIn o 1pn Tan
s 17027 KD 5XIR2 °12 73021 09°NAT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Korach) reads hu in this verse several ways,
among them “hu: this is Atik,” the hidden level. The maa-
mar uses it to show that delight is revealed in Binah, the
level of the Oral Torah.

Zohar, Korach 8:37-41x"n-1"5:'n 7P, 900

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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There the hei added to Avraham’s name is explained as the

supernal hei, Binah, with the Zohar on “the Levite, he

(hu), shall serve”: hu is Atik, and Atik, the source of all de-

light, is revealed in Binah and not in Chochmah, which as
a mere “point” comes into revelation only through Binah.

KEHOT'S NOTE
2,80 Y5
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“In the World to Come... the righteous sit with their
crowns on their heads and enjoy the radiance of the
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Shechinah.” This is the delight drawn into Gan Eden

through Torah study.
Berakhot 17a:1227>:X 1> 1272
32 1K N27 0790 K37 03y M0 02y XY 1377 AUID3 KoM
K21 RIR K21 1AMY REpn KDY 19271 777D KDY AW KDY 070K KD
D731 DIPYRT2 DIPDTILY) PIVE DR0TE KPK 0NN K9 M
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar (Acharei) teaches that the Holy One, blessed be
He, comes to delight with the righteous in Gan Eden, re-
joicing in the stream that delights them, and that whoever
toils in the Torah merits to delight with them. The maamar
adds that this delight is drawn down through Torah study.

Zohar III, 67b2 1o 2’m
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The letter “A woman of valor is the crown of her husband,”
to which the text refers, asks why the promise is given
specifically to one who studies laws, and explains it at
length.
Tanya, Iggeres HaKodesh 29:2-33-"2:1"2 wTpi1 17X ,X°1N
AP - 710 AP0 NIND WRNURTY PR T P2 K2 KD
nio%aT IRIPI TP L1AT? IR 3 90 nun NIk miwn B2
XPVT "nio7n mawa” ma? ,0n ?7n7R PY AInoM "KID” owa
SN2 MWRD P77 191 27730 2727 WY KDY 710 47 npan?
PIR RPN DTN MY K? Y°DK” :ninInT K7 193 11277031031
.. RZP? 91K 7127 ,30230 777 K32 19 oW TR
Kehot Publication Society (CC-BY-NC)
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The closing words of tractate Niddah, taught in the school
of Eliyahu: “Whoever studies laws every day is assured
that he is destined for the World to Come,” for “the ways
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(halichos) of the world are his,” read as halachos. (Kehot:
end of Berakhot)

Niddah 73a:15-1670-1"0:x 3°¥ 713
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The same teaching of the school of Eliyahu in Megillah,
without “every day”; Iggeres HaKodesh 29 cites it from
there.
Megillah 28b:16-187"-1"0:2 1”3 12711
TBRT ROYR KT 2P0 703 07 K 0 YRORT 7P K3 AP 0K
07 N2°V NIRIT 1P°DRY 1Y PY 170D 17 PRIY° niaa XY oo
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He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that
even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

PARAGRAPH 10
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“I would find you outside,” which the maamar applies to
those whose time is spent in business.

Song of Songs 8:1'R:’11 07w W
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah explains that businesspeople, who only set
times for Torah, are in the category of teshuvah: when
they return from worldly matters to study, the change
brings a greater intensity than if they had not been occu-
pied with the world before, unlike the angels, who “stand”
always on one level.
KEHOT'S NOTE
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The Rebbe explains these words: businesspeople, who go
“outside,” also need “I would find you”; since they are out-

likuteitorah.com/torah-ohr/terumah/
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side they must search, yet the plea is that even there, out-
side, they will find the Holy One, blessed be He.
KEHOT'S NOTE
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After Avram’s victory, Malki-Tzedek, priest of G-d Most
High, blesses him: “Blessed be Avram of G-d Most High,
koneh of heaven and earth,” plainly “Possessor (or Maker)
of heaven and earth.” The maamar reads koneh as “ac-
quirer,” a buyer, the model for the businessman’s service.
(context: Steinsaltz Tanakh)

Genesis 14:19v7°:7" N°wKR12
PR DY 73R 1177y PXY DK 7112 MR 1730
And he blessed him, and said: ‘Blessed be Abram of G-d

Most High, Maker of heaven and earth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Five acquisitions did the Holy One, blessed be He, ac-
quire in His world”: the Torah, heaven and earth,
Avraham, Israel and the Holy Temple. It confirms that the
language of acquisition is used of G-d.
Pirkei Avot 6:10™:1 Max mwn
773 IR L1 99K ,InPiY KIn M2 wiTRa 37 nap ovanp nwnn
M2 TR T3P PRI TN TR 073K L I0R 173 YR 0N, T0R
1377 PPYRT 137 1, (N "Pwn) 09T I TR TN TR TR
719 ,(10 TYR?) 20T 1IN TN 1R PN D0 IR vryen oTp
MLY% 3230 WX 172 717K *PI0 0T YN K02 DY T
N2 D?p Ayn 127 (I o°%nn) iRy onman oipn
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Five possessions did the Holy Blessed One, set aside as his
own in this world, and these are they: The Torah, one pos-
session; Heaven and earth, another possession; Abraham,
another possession; Israel, another possession; The Temple,
another possession. 1a) The Torah is one possession. From
where do we know this? Since it is written, “The L-rd pos-
sessed (usually translated as ‘created’) me at the beginning
of his course, at the first of His works of old” (Proverbs 8:22).
2a) Heaven and earth, another possession. From where do
we know this? ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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G-d tells Moshe that Shabbos is a sign between Him and
Israel forever, “for in six days Havayah made the heavens
and the earth, and on the seventh day He rested.” The
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maamar goes on to read the six days as the six attributes
and Shabbos as their ascent. (Kehot: Exodus 32:17)
Exodus 31:171:8"% minw
DRWI"NK T ARy 0% MWD 07¥Y X1 NIK PRI %32 13 7D
WD NIV Y 2w 0123 TIRT IR
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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“And G-d said, Let there be light.” The light of the first day
is identified with Chesed, the first of the six attributes.

Genesis 1:33X N"wR12
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And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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The text’s own reference, Pri Etz Chaim, Sha’ar 1 (the Gate
of Prayer), chapter 7, on the ascent of the worlds world by
world. The Alter Rebbe brings it for the rule that an ascent
begins from below.
Pri Etz Chaim, Gate of Prayer 7:5°71:’t 179071 99w ,0°°1 vy 79
LN "onR on ,0910 MnRn 5N ne B3 00 ,amyn B9)
PRI OURY M) LPA TI02 0°99nR M2 71ab D LM M
NR 7710 1PN% RITOR - MO *2 R L9710 Pann oma 1onana
X”1 *3,0°70M 1°17,128N7 NYWwa ROW m2nn2 %0 ,7on 1mpna 7
11PN1,01°0%°00 7Y 9NRY LMK TIP3 MaPnm P71 P12 101 KD
o9 Mt 07 190 o TR PO L7 738092 oY
.D”2D OMIAAY RO 3 MI97 9PARY LR NAR 7UTY INvna
... 0%792m7, 7712 T 0PI 87 ,09R 0PN 02 VY IR
Pri Etz Chaim (Public Domain)
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their
end.” The maamar uses it for why the ascent begins from
Malchus, the last of them.

Sefer Yetzirah 1:7°1’% 77°%° 700
nambws 19302 NN 1NPAN2 19I0 YIPI 1 92 MTED WY
D10 INKR 717 TR 21991 21w 19 1°RY T NTRY NPNA2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“Thus says Havayah, King of Israel and its Redeemer...: I
am first and I am last, and besides Me there is no G-d.”
The first and the last are bound together, so the ascent be-
gins from the last, Malchus.
Isaiah 44:6:7"n 1°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the heavens and the earth were completed.”
Vayechulu is read as kelos hanefesh, the yearning ascent
of the worlds on Shabbos.
Genesis 2:1°R:’2 n°wX"2
:OR2¥722) PIRM OO0 920
And the heaven and the earth were finished, and all the host
of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains “To every purpose I have
seen an end; Your commandment is exceedingly broad”:
the soul’s comprehension and its kelos hanefesh, as in
“my soul yearns” (kalsah nafshi), have a limit, while the
mitzvos are avessel for the limitless.
Song of Songs 1:1'X:’R 01w 1°W
NPYYD WK 0O Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

KLRWUAW LT ,A0 972 07PR LR LID TP LT LA DY R

120 *wn1 N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The psalmist longs for the Temple: “My soul longs, indeed
it yearns (kalsah), for the courts of Havayah.” It gives the
sense of “yearning” in which vayechulu is read.

Psalms 84:32:770 0°2°1n
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My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words of the Friday-night blessing Me’ein Sheva come
from this verse. On Shabbos G-d “acquires” heaven and
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earth, when what was refined in the week rises to Him.
Genesis 14:19v7°:77 n"wR12
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And he blessed him, and said: ‘Blessed be Abram of G-d

Most High, Maker of heaven and earth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the second paragraph of the Shema G-d promises rain
in its season, “and you shall gather in your grain, your
wine and your oil.” The maamar reads it as gathering the
fruits of one’s work into “One.”

Deuteronomy 11:1477:X 0127
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,1 MaR
125 NaW °P°2WH 01921 PINT NN 20N DR R WY DoOR° nuw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 13
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“I would find you outside, I would kiss you.” The maamar
now explains both phrases as said of businesspeople.
Song of Songs 8:1’X:’1 0°7°wi1 1w
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Acquirer of heaven and earth.” The businessman’s com-
merce, elevated to the One G-d, resembles G-d’s own
acquisition.
Genesis 14:19v7°:77° N*wKR12
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And he blessed him, and said: ‘Blessed be Abram of G-d
Most High, Maker of heaven and earth;

likuteitorah.com/torah-ohr/terumah/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse explains that while the Temple stood, the
heart’s desire for G-d was drawn from the revelation in the
Holy of Holies, but in exile, “from there you will seek...
and you will find”: from there specifically, by contemplat-
ing how far the opposite of G-d’s ways is from Him and yet
lives from His will, until the heart turns and darkness be-
comes light.
KEHOT'S NOTE
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Moshe foretells the exile: “And from there you will seek
Havayah your G-d, and you will find Him, if you seek Him
with all your heart and all your soul.” The text refers to its
explanation: G-d is found from the place of descent,
“outside.”
Deuteronomy 4:29v72:’7 0°127
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But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes kisses as the cleaving of spirit to spir-
it. The maamar applies it to the businessman’s prayer.
Zohar 11, 124b2 ,70p 27mt
Tanya, Likkutei Amarim 45:30°mK >0p°% ;pwxa pon ,x°an
pthie|
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Kehot Publication Society (CC-BY-NC)
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Koheles observes that wisdom surpasses folly “as light
surpasses darkness.” Chassidus reads min hachoshech,
“than darkness,” as light that comes out of the darkness,
whose advantage is greater; this is the advantage of the
businessman’s prayer through iskafya.

Ecclesiastes 2:133°:°2 n?rp
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The explanation of “Many waters” asks how the prayer of a
businessman can reach so high a level, and answers that
the soul’s descent into a body and animal soul, always
busy with worries of livelihood, is for the sake of an ascent:
through the limitless love “with all your might” that comes
from the animal soul, as baalei teshuvah stand where per-
fect tzaddikim cannot, for the animal soul is rooted in the
world of Tohu.
KEHOT'S NOTE
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According to the note, it explains there that the organ of
the mouth does not conceal the breath of the heart; so a
kiss, which is breath, carries the heart’s love without the
concealment of speech.
KEHOT'S NOTE
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That discourse explains “Let him kiss me with the kisses of
his mouth”: the drawing down of His great Name as
“song” is called “kisses,” a revelation of inner love, like a
father’s for his only son, so great that it can come out only
in a great contraction, in the breath of the mouth, which
reveals the love’s core as no other vessel, not even the let-
ters of speech, can.
KEHOT’'S NOTE
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The bride begins the Song: “Let him kiss me with the kiss-
es of his mouth, for your love is better than wine.” The text
refers to its explanation in the discourse “The Song of
Songs.”

Song of Songs 1:2°2:K 0*°wi 1w
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Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Iyov asks, “But wisdom, from where (me’ayin) shall it be
found, and where is the place of understanding?” Read as
“Wisdom comes from nothing (ayin),” it shows that the
source of Chochmah, and so of the Torah, is the level of
ayin, which the businessman’s self-nullification reaches.
Job 28:1227:175 2R
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But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Parting from Yaakov at Gilad, “Lavan rose early in the
morning and kissed his sons and his daughters, and
blessed them”: his grandchildren and his daughters.

P

Lavan’s “sons” were his grandsons, the tribes.

Genesis 32:1°%:2”% n°wx12
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And Laban arose early in the morning, kissed his sons and
daughters, and blessed them; and then Laban went and re-
turned to his place.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud’s rule that grandchildren are considered as
children. It explains why the tribes are called Lavan’s
sons.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Pardes quotes that Malchus comes forth from Keser
and Avraham from Chochmah, so that both are as if from
one place; therefore Avraham said of Sarah, “She is indeed
my sister, my father’s daughter, but not my mother’s
daughter.” This parallels “brothers” who receive from a
root above Chochmah and Binah.
Pardes Rimmonim 5:3-4"7-"3:"11 0°11727 0772
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Pardes Rimonim (Public Domain)
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“Yehudah, your brothers shall acknowledge you...; your fa-
ther’s sons shall bow down to you.” The text refers to its
earlier explanation of these words.

Genesis 49:8°1:17n NwRI2
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The bride goes on: “I would lead you, I would bring you
into my mother’s house; tilamdeni; I would give you to
drink of the
pomegranates.” Tilamdeni can mean “[my mother,] who

spiced wine, of the juice of my
would teach me” or “you would teach me”; the maamar
reads it as “you would teach me,” and applies the verse to
the businessman’s set times for Torah. (context: Steinsaltz
Tanakh)

Song of Songs 8:2°2:1 07w W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After Moshe’s death G-d charges Yehoshua: “This book of
the Torah shall not depart from your mouth, and you shall
meditate in it day and night.” It shows that “nursing,” a
continuous act, describes those whose occupation is
Torah.
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This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s covenant with Israel: “My spirit that is upon you, and
My words that I have put in your mouth, shall not depart
from your mouth,” nor from your children’s. From so high
a source one can only receive, as words are placed in one’s
mouth.

Isaiah 59:21x”2:0"1171°yW°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to two discussions of “spiced wine” in Or
HaTorah on Song of Songs.

Song of Songs 8:2°2:1 07w W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Yosam’s parable the trees ask the vine to reign over
them, and it answers, “Shall I give up my wine, which
gladdens Elokim and men?”, plainly the wine poured on
the altar and drunk by people. The maamar reads Elokim
as the Name of contraction, whose concealment the joy of
Binah reveals. (context: Steinsaltz Tanakh)

Judges 9:132:'v 02w
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And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Talmud brings opinions on how much of the Shema
needs the heart’s intention: Rabbi Yochanan rules with
Rabbi Acha that the first paragraph does, and Rava with
Rabbi Meir that only the first verse, “Hear, O Israel...
Havayah is One,” does; so the first verse requires it ac-
cording to all. The maamar reads this intention as self-
sacrifice in “One,” which every Jew fulfills.

Berakhot 13b2 3 n1572
KEHOT'S NOTE
.2, Mo12
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PARAGRAPH 14

148

149

150
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“What is it that the soul enjoys and the body does not? It is
fragrance.” The maamar explains that fragrance is super-
nal delight, which is not enclothed in vessels.

Berakhot 43b:3°2:2 372 11972
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Nusalh
Rab Judah said : He who goes out during the days of Nisan
and sees the trees budding should say "Blessed be He Who
has caused nothing to be lacking in His Universe and creat-
ed therein beautiful creations and beautiful trees where-
from men may derive pleasure." Rab Zotra b. Tobiah said in
the name of Rab : Whence is it learnt that one should pro-
nounce a benediction over a fragrant smell? As it is written,
"Let every soul praise the L-rd" (Ps. cl. 6). From what is it
that the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Yitzchak smells the garments of the son before him and
blesses him: “See, the fragrance of my son is like the fra-
grance of a field that Havayah has blessed.” The text refers
to its explanation of fragrance on this verse (Torah Ohr,
Toldos).

Genesis 27:2717:172 N*wX12
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And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain)
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The end of the verse, “of the juice of my pomegranates,”
applied to those who cannot study but are full of mitzvos.

Song of Songs 8:2°2:’11 0°1°WwN "W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The groom praises the bride, “your temple (rakasech) is
like a slice of pomegranate”; Reish Lakish reads rakasech
as reikanin, “your empty ones”: even the empty ones
among you are full of mitzvos like a pomegranate.
Eruvin 19a:9'0:xX v 1°217°
K7) D030 123 TRy 371 T 22193 KK 1RY PRY 37 n2v M
M7D2” :TRRIY 111D MigR PRPPRY 2K *YYin XY 12 nubY
RPX "INR77 00 PR (wURY 12 1iRY 021 R AnRd 1iean
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar II, 100ax ,p 27m
Genesis 23:2°2:172 N*wX12
TBO? DX KN 1939 YIX2 110 X YW NIRRT N
:AN232) MY
And Sarah died in Kiriatharba—the same is Hebron—in the
land of Canaan; and Abraham came to mourn for Sarah, and

to weep for her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The same teaching at the end of tractate Chagigah, one of
the places the Kehot note gives.
Chagigah 27a:8°1:X 1”2 m3an
nIm PR PRI TyWina nuRiv 0an°3 DY IR 1R (WP U 0N
2 — 01T *21YD KPR PPY PRY AT 1AM AR 3T NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Zohar a child tells the sages that he knew from “the
fragrance of your garments” that they had been busy with
a mitzvah, providing for a bride and groom. The maamar
brings it to show that mitzvos too arouse the supernal de-
light, which fragrance stands for.

Zohar III, 186ax , ap »"mt

KEHOT'S NOTE
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“Their end is wedged in their beginning, and their begin-
ning in their end.” Here it explains why the practical
mitzvos, the lowest level, reach the supernal delight.

Sefer Yetzirah 1:7°1’% 717°%° 100
nanbws 19102 NP 1NPIN2 1910 7IYI AR 92 mMAtED Ty
1210 AR 717 AR 21991 3w 17 PR T° NNIRY NPna2 1R
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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There the Tzemach Tzedek, discussing the robe as “a robe
of righteousness,” refers to this passage of Torah Ohr.
KEHOT'S NOTE
LR 1987 YN Y 2770 WY NYIIR
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Speaking for Israel at the redemption, the prophet says, “I
will greatly rejoice in Havayah..., for He has clothed me in
garments of salvation; He has wrapped me in a robe of
righteousness (tzedakah).” The robe (me’il) stands for
tzedakah, charity. (context: Steinsaltz Tanakh)

Isaiah 61:10:X70 17 yw°

TRTS Poyn YUTaR "awhRR v3 URPRI WDl Pan 2 oy i
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An Explanation of the Above

Every Jewish soul is rooted either in Yosef, the higher tzaddik who draws
G-d’s light down to the recipient, or in Binyamin, the lower tzaddik
whose self-sacrifice and deeds bind the world to G-d from below. The
Torah study of the one renews the ‘brotherhood’ pleaded for in “Would
that you were like a brother to me”; the charity, practical mitzvos and
fixed study times of the other carry G-dliness ‘outside,’ into this world,

and reach even the ‘kiss,’ a light above speech.

THE MAAMAR IN BRIEF

Explaining the preceding maamar on Song of Songs 8:1-2, the Alter Rebbe begins with Isaiah’s “And
your people are all righteous”: there are two tzaddikim, Yosef above and Binyamin below, and every
soul is rooted in one of them. Yaakov, the supernal emotive attributes as a whole, carries the light from
the Infinite down to the supernal speech; Yosef, Yesod, binds the giver to the recipient; Binyamin is the
recipient’s self-sacrifice, binding the lower worlds to Atzilus from below, which is why his birth was
hard. The same two directions appear in the mitzvos, in two kinds of peace and in the two cherubim.
Since the Temple’s destruction, Yosef-souls renew the ‘brotherhood’ with G-d through the Oral Torah,
which reaches the inner dimension of the worlds. Binyamin-souls, occupied with charity and kind-
ness, carry G-dliness ‘outside,’ into this physical world. Their deeds refine the sparks of Tohu and so
draw from Akudim, a level above vessels and above speech: the ‘kiss.” Because this light is higher than
Imma, its recipients are pupils (“you would teach me”), and the effortful fixed times for Torah of peo-

ple in business draw down ‘spiced wine,’ delight from Atika revealed in Binah.

OUTLINE

1 Heading 7

An explanation of the preceding maamar, “Would that you were like a brother to me.”

2 Two tzaddikim: Yosef and Binyamin 12-3

Yaakov carries the light down to the supernal speech; Yosef (Yesod) binds giver to recipient from above,
and Binyamin, the recipient’s self-sacrifice, binds below to above; hence Rachel’s hard labor.
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3 Mitzvos, peace and the cherubim

14

Mitzvos that draw down and mitzvos that elevate; two kinds of peace; the two cherubim facing each other; af-

ter the Temple’s destruction, Yosef-souls restore the ‘brotherhood’ through the Oral Torah.

4 “I'would find you outside”

15

Torah study reaches the inner dimension of the worlds; the charity and kindness of Binyamin-souls carry
G-dliness into their outer dimension, down to this world.

5 “Iwould kiss you”: Akudim and Tohu

16

Like a kiss that expresses a love too deep for words, the practical mitzvos of Binyamin-souls, refining the

sparks of Tohu, draw light from Akudim, above vessels and above speech.

6 “Iwould lead you... you would teach me”

17

This light comes from above Imma, so those who receive it are pupils rather than brothers.

7 The spiced wine

18

Balsam oil and spiced wine are Chochmah and Binah carrying a fragrance from Keser and Atika; the spiced

wine is drawn down by the fixed times for Torah of people occupied in business.

KEY CONCEPTS

The higher tzaddik and the lower tzaddik 7%y P72
1nnnn pPoT

Yosef and Binyamin: the bond of the giver with the recipi-
ent from above (Yesod), and the recipient’s own bond ris-
ing from below through self-sacrifice.

Drawing-down and elevation X7y 7ownm

The two directions of divine service, light drawn from
above downward and the lower world raised from below
upward; they appear in the mitzvos, in peace and in the
two cherubim.

The inner and outer dimension of the worlds n1°°18
mn2yn nengem

Torah study, through thought and speech, draws
G-dliness into the inner dimension; deeds of charity and
kindness carry it into the outer dimension, down to this
world.

likuteitorah.com/torah-ohr/terumah/

Akudim o°71py

A level of light above investment in vessels. Its lights, like
those of Tohu, are above vessels, but there was no shatter-
ing in it; the ‘kiss’ is drawn from it.

Tohu and its refinements 0°717°21 17107 09y

The world whose vessels shattered; refining its fallen
sparks through practical mitzvos raises them and draws
down the light of Akudim.

Fragrance (makif) (7°pn) n°n

An encompassing quality above vessels: balsam oil and
spiced wine are Chochmah and Binah carrying a light
from Keser and from Atika.

Iskafya X>°95nX

Subjugation of the self against its own pull; the fixed times
for Torah that people occupied in business set with effort
draw down the delight of the ‘spiced wine.’
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SECTION 1 - 11

Heading

57 BY IR
An explanation of the above.

This short maamar explains the one before it in Torah Ohr, on the verses “Would that you were like a brother
to me” (Song of Songs 8:1-2), which contrasted those who study Torah constantly with people occupied in
business, who serve G-d “outside.” Here the Alter Rebbe grounds that contrast in two roots of souls, Yosef
and Binyamin.

SECTION 2 - 112-3

Two tzaddikim: Yosef and Binyamin

MAYI BN SN0 POTE P 1M1 DY DUTR SD1 oY I 2000078 0910 Ry 2°nD I
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Now, it is written, “And your people are all righteous (tzaddikim).” And Yosef is called the higher
tzaddik (tzaddik elyon), and Binyamin is called the lower tzaddik (tzaddik tachton). And there are
souls that are of the level of Yosef, and there are [souls] of the level of Binyamin.

Isaiah promises that all of Israel are tzaddikim, righteous. The Zohar names Rachel’s two sons as two kinds

of tzaddik, Yosef the higher and Binyamin the lower, and every Jewish soul is rooted in one of these two
levels.

SPINIY DOMwa D3 90 [IR"M22 UIR IWPRT 13977 197 PUTX DY .00PT8 091D Ry nK1 197
©.RYIRY ROW2 7NRT

Therefore it is said, “And your people are all righteous.” And the meaning of ‘the higher tzaddik’ is
the one who binds Atzilus (Emanation) with Beriah (Creation): “for all in heaven and on earth,”
‘which holds fast to heaven and earth.’
Because each soul belongs to one of the two tzaddikim, the verse can call the whole people tzaddikim. The
higher tzaddik is the link between Atzilus, the world still one with G-d, and Beriah, the first world of separate

existence; the Zohar reads “for all (kol) in heaven and on earth” as the tzaddik, the Sefirah of Yesod, and

adds the Targum'’s rendering, ‘which holds fast to heaven and earth.’
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For Yaakov is called “the middle bar, which runs through from end to end,” meaning, that the
drawing-down should extend from the Infinite Light (Or Ein Sof) to the source of Beriah, Yetzirah
and Asiyah, which is the level of the supernal speech; for this drawing-down comes through
Yaakov, who is the supernal emotive attributes (middos) as a whole.
The middle bar of the Mishkan ran through all the boards from one end to the other, and the Zohar identifies
it with Yaakov. So the flow of light passes through Yaakov, who holds all the supernal emotive attributes to-

gether, from the Infinite Light down to the supernal speech, the divine word that is the source of the lower
worlds.

M2 RIT TIPS MTPIN APR IR .10 9277 N2R 12 WOWOw AYDWIN Twnl MITRN YWY 0PIy 1)
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Just as, by way of analogy, it is through the emotive attributes (middos) that the bestowal is drawn
forth: when one has love, he speaks, etc. But “these are the generations of Yaakov” is the level of
Yosef, which is the level of Yesod (foundation), the bond of the giver with the recipient; and this is
the level of the higher tzaddik.

A person’s feelings are what move him to give of himself: when he loves someone, he speaks to him. So too

above, the emotive attributes (Yaakov) carry the flow, but the actual link between giver and recipient is

Yesod, ‘foundation’: Yosef, whom the verse names as “the generations of Yaakov,” the higher tzaddik.

1”01 *°12 °7 NT1a¥a RIAw MAwpnn >naa 372 bl's noyawnn DX tf?w '?:r)?:;'l oY 9732 KR
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But in order for the recipient to take in the bestowal, he too must be at the level of bonding, which

in the service of G-d is the level of self-sacrifice (mesirus nefesh). And this is the level of Binyamin,

the lower tzaddik, who binds Beriah (Creation) with Atzilus (Emanation), from below upward.
Bestowal from above is not enough; the recipient must also bind himself upward, or the flow will not be tak-

en in. In the service of G-d this is self-sacrifice, giving oneself over entirely, and it is the level of Binyamin,
the lower tzaddik, who binds Beriah to Atzilus from below.
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Therefore it is said at the birth of Binyamin, “and she had hard labor in giving birth.” For
Binyamin is the inclusion and the self-nullification (bittul) of Beriah, Yetzirah and Asiyah into

Atzilus, which is the opposite of the matter of birth and revelation from above downward.

Birth is a revelation, a movement from above downward, while Binyamin’s whole nature runs the other way:
the self-nullification of the lower worlds and their absorption into Atzilus. That is why Rachel’s labor with
him was hard.

SECTION 3 - 14

Mitzvos, peace and the cherubim
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Now, in the practical mitzvos there are also these two levels: there are mitzvos that are the level of

drawing the light from above downward, such as shofar, lulav, sukkah, tzitzis and tefillin.

The same two directions, down from above and up from below, appear among the mitzvos performed in
deed. Some of them, shofar, lulav, sukkah, tzitzis and tefillin, draw divine light down from above.

J12 1A DPWRAY NP D nm‘?yn A2 W
And there are those that are the level of elevations, such as the sacrifices and the first of the shear-
ing, etc.

Other mitzvos are ‘elevations,’ in which something from below is raised up to G-d, such as the sacrifices and
the gift of the first shearing of the sheep to the kohen.
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And this is [the meaning of] what is written, “and great shall be the peace of your children.” Peace
is the level of the bonding and joining of giver and recipient. And there are two levels of peace:
from above downward, through Yosef, and from below upward, through Binyamin.

Isaiah’s “great shall be the peace of your children” is read in this light. Peace means the bond between giver

and recipient, and it comes in two forms: the flow from above, through Yosef, and the ascent from below,
through Binyamin.
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But the level that comes through Yosef is called “and great shall be the peace,” etc. And this is also
the matter of “one cherub from the end on this side”: it is the level of Yosef, who draws from above
downward, from the Infinite Light (Or Ein Sof) to the level of speech, etc.

Of the two, the peace that comes through Yosef is the one the verse calls “great peace.” The two cherubim on

the Ark, one at each end, also stand for the two tzaddikim, and the first of them is Yosef, who draws the
Infinite Light down as far as the level of the supernal speech.
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And this is [the meaning of] what is written of Yosef, “and he was a lad,” etc., for he is the level of
the cherub (keruv), ‘like a child’ (ke-ravya). (And this is what is said in the Zohar, Parshas

9

Vayeshev, on folio 184): “Would that you were like a brother to me,” etc.: ‘like Yosef toward his

brothers,’ etc.

The Torah calls Yosef a “lad,” and the Sages explain the word keruv, cherub, as ke-ravya, ‘like a child’; so
Yosef is the cherub. The Zohar on Parshas Vayeshev reads “Would that you were like a brother to me” as
Knesses Yisrael’s plea that G-d be to her ‘like Yosef toward his brothers,” whom he fed and sustained in the
famine.
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And “one cherub from the end on that side” is the level of Binyamin, which is the bonding of the
recipient from below upward.

The second cherub, “from the end on that side,” is Binyamin: the recipient’s bond, rising from below.
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And “their faces, each toward his brother” is the joining of the two, etc. But since the Holy Temple
(Beis HaMikdash) was destroyed, the Congregation of Israel (Knesses Yisrael) pleads, “Would that
you were like a brother to me.”

The cherubim’s faces turned “each toward his brother” are the joining of the two directions, the flow from

above meeting the ascent from below. Since the Temple was destroyed this joining is no longer revealed, so
Knesses Yisrael pleads for G-d to be “like a brother” once more.
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That is, through “nursing at my mother’s breasts,” occupation with the Oral Torah, etc., as men-
tioned above. But this is through the souls whose root is of the level of Yosef, the higher tzaddik,
etc., who are called ‘brothers’ to the Omnipresent.

As the preceding maamar explained, this brotherhood is renewed now through “nursing at my mother’s

breasts,” the study of the Oral Torah. Such study belongs to the souls rooted in Yosef, the higher tzaddik, and
they are the ones called ‘brothers’ to G-d.

SECTION 4 - 15

“Iwould find you outside”
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Now, this drawing-down is chiefly in the inner dimension (pnimiyus) of the worlds, since the draw-
ing-down comes chiefly through thought and speech in occupation with the Torah. But for the
drawing-down to be in the outer dimension (chitzoniyus) of the worlds as well, of this it is said, “I
would find you outside.”

Torah study works through thought and speech, so the light it draws down reaches mainly the inner dimen-

sion of the worlds. For it to reach their outer dimension as well, the verse continues, “I would find you
outside.”
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And this is through souls of the level of Binyamin, most of whose occupation is specifically in deed,

in charity and acts of kindness (gemilus chassadim), through which [the light] is drawn down also

into this lowly world. (See Iggeres HaKodesh, the section beginning “And David made a name.”)
That outward reach comes through souls of Binyamin’s level, whose service is mostly in deed, especially
charity and acts of kindness; through these, the light reaches even this lowly physical world. The text refers

the reader to the Alter Rebbe’s letter in Iggeres HaKodesh that opens with “And David made a name,” on the

power of charity.
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“Iwould kiss you”: Akudim and Tohu
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Now, the meaning of “I would kiss you” is kisses, ‘the cleaving of spirit to spirit.” The explanation:
just as, by way of analogy, the physical kisses of a person come and are drawn forth from the in-

wardness of the love that is in the heart, which is not invested in any vessel, etc.

The Zohar explains “I would kiss you” as the cleaving of spirit to spirit. A physical kiss comes from a love so
inward that it cannot be put into any vessel; it is too deep for words.
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(for the letters of speech, which are the level of vessels for the emotive attributes (middos), cannot
contain this great love; therefore it is not invested in speech, only in the level of kisses),

The parenthesis explains why: the letters of speech are the vessels through which feelings are expressed, but
they cannot contain so great a love, so it is expressed only in a kiss.
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so too is the matter of this drawing-down: through the fulfillment of the practical mitzvos by souls
of the level of Binyamin, they draw down from the level of Akudim, which is above the level of in-
vestment in vessels. For only in Atzilus (Emanation) does the level of vessels apply, except that
[there] “He and His vessels (ihu vegarmohi) are one,” etc.; which is not so in the level of Akudim.

In the same way, the practical mitzvos done by Binyamin-souls draw light from Akudim, a level where the
lights are ‘bound’ together, above being invested in vessels. Investment in vessels begins only with Atzilus,
and even there “He and His vessels are one”; in Akudim there is no such investment at all. The Tzemach
Tzedek (Or HaTorah) ties this to Etz Chaim, where the Akudim are lights that issue from the mouth of Adam
Kadmon, the primordial configuration of light.
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That is because [this comes] through the elevations of Binyamin, from the refinements (beirurim)
of the World of Tohu, where the lights were likewise above investment in vessels, except that there,
there was the shattering of the vessels (sheviras hakeilim), which is not so in the World of Akudim,
etc.

The reason is that Binyamin’s elevations raise the sparks refined from the World of Tohu (‘chaos’), whose

lights were likewise above investment in vessels; but in Tohu the vessels could not hold the lights and shat-
tered, as they did not in Akudim.
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And through the refinements mentioned above they draw down from the level of Akudim. And this
is the level of kisses, which is the level that is above speech, etc.

By refining and raising the sparks of Tohu, Binyamin-souls draw light from Akudim, and that is the ‘kiss’: a
level above speech, as the love in a kiss is beyond words.
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(And see what is written regarding the Splitting of the Sea of Reeds, on the matter of “and you shall
be silent,” etc., that speech has its root in Chochmah (wisdom), etc.; see there, in Parshas
Beshalach, in the discourse beginning “And Havayah went before them,” etc.; and from there what
iswritten [here| will be understood better.)

The text refers to the Alter Rebbe’s discourse on Parshas Beshalach, which explains that at the Splitting of

the Sea Israel was told “you shall be silent,” because speech has its root in Chochmah while what was re-
vealed then was higher. That explanation helps show why the ‘kiss’ stands above speech.
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SECTION 6 - 17

“I'would lead you... you would teach me”
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And this is [the meaning of]| what is written, “I would lead you, I would bring you into my mother’s
house.” For here the drawing-down is higher than the level of Imma Ila’ah (the supernal Mother);

only afterwards is it invested in Imma. Whereas above it said, “nursing at my mother’s breasts.”

The next verse, “I would lead you, I would bring you into my mother’s house,” describes this higher light. It
comes from above Imma Ila’ah, the supernal Binah (‘my mother’), and only afterward is it clothed in Imma,

‘my mother’s house’; earlier the verse said “nursing at my mother’s breasts,” drawing from Imma itself.
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And here it also says, “you would teach me,” for they become only the level of a recipient from this
drawing-down, and not the level of “like a brother to me.”

Nursing from Imma itself let the Torah scholar be “like a brother”; here the verse adds “you would teach
me”: from this higher light one is only a recipient, a pupil, not a brother on an equal footing.
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For from so lofty a level it is impossible to be anything but a recipient alone, as in the matter of
“and My words which I have put in your mouth,” etc.

So lofty a source leaves room only to receive, as in the words of Isaiah, “My words which I have put in your
mouth”: words placed in one’s mouth from above.

SECTION 7 - 118

The spiced wine
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And the matter of “the spiced wine” is along the lines of what is mentioned in the Gemara, ‘thirteen
rivers of pure balsam,’ which alludes to the light of the drawing-down from the thirteen tikkunim
of the beard (tikkunei dikna), which issue from Mocha Stima’ah (the hidden brain).
The Talmud tells that Rabbi Elazar ben Pedas was promised, in the World to Come, thirteen rivers of pure
balsam oil. These allude to light drawn from the thirteen tikkunim of the beard, channels of the thirteen at-

tributes of mercy, which issue from Mocha Stima’ah, the hidden brain. Likkutei Torah, Shir HaShirim, ex-

plains these rivers as a level higher than plain oil, and therefore fragrant, and refers back to this passage.
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Although plain oil is the level of Chochmah (wisdom), yet balsam oil, which has a pleasant fra-
grance, which is the level of the encompassing [light] (makif), alludes to the level of the drawings-
down from the level of Chochmah within Keser (the Crown), which is above the level of vessels.
(And see what is written in Parshas Nasso, in the discourse beginning “This was the dedication of
the altar on the day it was anointed.”)
Plain oil stands for Chochmah, but balsam oil has fragrance, and fragrance is a makif, an encompassing
quality that is sensed rather than taken in; so it alludes to the flows from Chochmah within Keser, a level
above vessels. The text refers to the discourse on Parshas Nasso, which, as the Kehot note suggests, is

Likkutei Torah’s explanation of the anointing oil, blended with spices, as midway between the inner and the

encompassing.
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And in the same way also with regard to the level of wine: plain wine is the level of Binah (under-
standing), but the spiced wine, which has fragrance, is the level of the revelation of the delight

(taanug) in Binah from the level of Atika (the Ancient One), etc.

Wine follows the same pattern as oil: plain wine stands for Binah, and spiced wine, which has fragrance too,

is the revelation within Binah of delight from Atika, the innermost level of Keser.
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And this is drawn down through the subjugation (iskafya) involved in the setting of fixed times for

Torah by those occupied in business, as explained above.

The delight of the spiced wine is drawn down through the iskafya, the effortful self-mastery, of people occu-
pied in business who set fixed times for Torah study, as the preceding maamar explained.
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IN ONE'S AVODAH
A recipient takes in G-d’s flow only by binding himself upward in self-sacrifice, as Binyamin does. And one
occupied in business is not lesser for it: his charity and acts of kindness carry G-dliness into this physical
world, his practical mitzvos refine the sparks of Tohu and draw a light above speech, and the fixed times he
sets for Torah study with effort draw down the delight of the ‘spiced wine.’
QUESTIONS FOR DISCUSSION

1. Why must the recipient, and not only the giver, be in a state of bonding for the flow to be taken in?

2. How does Rachel’s hard labor at Binyamin’s birth illustrate the difference between Yosef and Binyamin?

3. Why does Torah study reach mainly the inner dimension of the worlds, while charity and kindness reach
their outer dimension?

4. How can deeds that refine the sparks of Tohu draw down a light higher than speech, the ‘kiss’?

5. Why does receiving from a higher source make one a pupil (“you would teach me”) rather than a brother?
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PARAGRAPH 1
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The note lists the other transcripts of this maamar.
KEHOT’'S NOTE
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PARAGRAPH 2

2
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Isaiah’s promise to the redeemed Zion: “And your people
are all righteous; they shall possess the land forever.” The
Alter Rebbe opens with this verse and explains why all of
Israel can be called tzaddikim.

Isaiah 60:21872:’0 11°yw°

IRBNT? T2 YR YOR 33 IV W 0P 7P TS 09D Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.XJ,0 »yw

b i Raleled
There Likkutei Torah, explaining Jericho as ‘the city of
palms,’ speaks of two levels of tzaddik, the higher and the
lower, and refers back to the discourse “Would that you
were like a brother to me” in Parshas Terumah; in that
passage the higher tzaddik is Daas, which joins Abba and
Imma, and the lower is Yesod, which joins Z’eir Anpin and
Nukva.
KEHOT'S NOTE
S9°RY 7,719 IR D LT, 0Y0n NP RA

7NN P8P 1PR%aY
The Zohar teaches that Rachel bore two tzaddikim: Yosef
merited to be the tzaddik above because he guarded the
covenant, and Binyamin is the tzaddik below. The maamar
builds its whole argument on this pair.
Zohar I, 153b2 ,31p R”m
KEHOT'S NOTE
.2 L,Ap R

PIN2Y DORwa B %

David’s blessing before all the assembly: “Yours, Havayah,
are the greatness, the might, the beauty, the victory and
the splendor, for all (kol) in heaven and on earth [is

likuteitorah.com/torah-ohr/terumah/

Yours].” Read with the Zohar, kol, “all,” is the tzaddik who
joins heaven and earth.
I Chronicles 29:11x™:1”3 X 0°1°71 727
IR DUw3 9373 TIM N3IM NIRBAM M 1T 1 7Y
TR 3 Ripannm n37nea N 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads the verse’s “all” as the tzaddik, “heaven”
as Tiferes and “earth” as Knesses Yisrael, and adds the
Targum’s rendering, ‘which holds fast to heaven and
earth.” So the higher tzaddik is the bond between above
and below.

Zohar I, 31ax ,X? X’

KEHOT'S NOTE
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In Parshas Balak the Zohar calls the middle bar ‘the pillar
of Yaakov,” standing in the middle of the five bars. Kehot
cites it as the source for calling Yaakov the middle bar.
Zohar II1, 186ax 197 3°nt
Zohar I1, 175ba ,yp 2°m
KEHOT'S NOTE
L2,09P 2701 AR LR Ep

7¥PA DR NPT 1 M912n0 11950 112

G-d’s instruction for the Mishkan: “And the middle bar in
the midst of the boards shall run through from end to
end,” the one bar that spanned the whole wall. The Alter
Rebbe quotes it to describe Yaakov, who carries the flow of
light from its highest source to the lowest. (context:
Steinsaltz Tanakh)

Exodus 26:28n172:1") mnw
TR MR M2 0°YRT 102 100 112m

and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

apy® M0 9N

The Torah turns to Yosef: “These are the generations (tol-
dos) of Yaakov: Yosef....” Plainly it begins the story of
Yaakov’s family through Yosef; the Alter Rebbe reads Yosef
as Yaakov’s offspring, Yesod, the outflow of Yaakov’s emo-
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tive attributes toward the recipient. (context: Steinsaltz
Tanakh)
Genesis 37:2°2:77% n"wx12
IRE2 PORTOR 7Y 720 MW AIRyyawtia Aoi apy? m-r‘;'n TI'?N
DNITNY ARY RN IR W3 7571 32°NK) NP3 *327NK 193 KM
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These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 35:16 for these words.
Genesis 35:161"0:1"2 N*wX12
WM 21 Tom INT2K K122 PRGN TIYTT X an 9en
:ART?2
And they journeyed from Beth-el; and there was still some
way to come to Ephrath; and Rachel travailed, and she had

hard labour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the road to Efras, “Rachel gave birth, and she had hard
labor in giving birth” to Binyamin. The Alter Rebbe ex-
plains the difficulty: birth descends from above, while
Binyamin’s nature is to ascend from below. The words
quoted here are in 35:16; 35:17 goes on, “when she had
hard labor in giving birth.” (Kehot: Genesis 35:17)

Genesis 35:161"0:71”% N"wX12
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And they journeyed from Beth-el; and there was still some

way to come to Ephrath; and Rachel travailed, and she had

hard labour.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In this transcript Binyamin, the lower tzaddik, is the bond
of the recipient to the giver; in Chassidus he is self-sacri-
fice, an ascent from below upward, through which the be-
stowal can be contained within the recipient.
KEHOT'S NOTE
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PARAGRAPH 4
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15

16

P12 o1ew am

Isaiah’s consolation of Zion: “All your children shall be
taught of Havayah, and great shall be the peace of your
children.” The Alter Rebbe reads ‘peace’ as the bond of
giver and recipient, and ‘great peace’ as the bond that
comes through Yosef.

Isaiah 54:13x:77117°yW0°
%32 0999 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Make one cherub at this end and one cherub at that end”;
in Hebrew both clauses say mi-katzeh mi-zeh, “from the
end on this side.” The two cherubim on the cover of the
Ark are read as the two tzaddikim, Yosef and Binyamin.

Exodus 25:19v™:71”2 mnw

WyYN N7BITTR MR A¥RR TORTII MR O%pn NX 2112 N
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And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

00,00 mnw

WaNIm

Yosef at seventeen tended the flock with his brothers, “and
he was a lad.” Since the Sages explain ‘cherub’ as ‘like a
child,’ the word ‘lad’ links Yosef to the cherub.

Genesis 37:2°2:77% n"wxI2
INE2 PORTNR AYY 17 MY TRYyawI2 no 3py? niTen v
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These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abahu explains keruv, cherub, as ke-ravya, ‘like a
child,’ since in Babylonia a child is called ravya; the same
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teaching appears in Sukkah 5b. Joined with “and he was a
lad,” it makes Yosef the cherub.
Chagigah 13b:6-7"1-"1:2 2 230
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Would that you were like a brother to me, nursing at my
mother’s breasts! I would find you outside, I would kiss
you, and none would despise me.” The bride says it to her
beloved; the preceding maamar explained this verse as
Knesses Yisrael’s plea to G-d, and this one takes up its
phrases one by one.

Song of Songs 8:1’X:’1 07w "W
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Parshas Vayeshev the Zohar explains “Would that you
were like a brother to me” as Knesses Yisrael’s plea: ‘like
Yosef toward his brothers,” who said, “I will sustain you
and your little ones.” The text cites folio 184; the passage is
on side a.

Zohar, Vayeshev 10:102-12:11227°p:27>-27p:* 2w A1 7100
AND HE SAID: I SEEK MY BRETHREN.... AND THE MAN
SAID: THEY ARE DEPARTED HENCE, ETC. R. Judah dis-
coursed on the text: O that thou wert as my brother, that
sucked the breast of my mother! When I should find thee
without, I would Kkiss thee; yea, and none would despise me
(S. S. 8, 1). ‘The Companions’, he said, ‘interpret this verse
as being addressed by the Community of Israel to the King
to whom peace belongs. She said to Him: “O that thou wert
as my brother”, to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PIR DX WO 0171Y

“And their faces, each toward his brother”: the two cheru-

bim on the Ark cover faced one another. The Alter Rebbe

reads it as the joining of the two tzaddikim, the flow from
above meeting the bond from below.

Exodus 25:202:7773 mnw
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And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces
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one to another; toward the ark-cover shall the faces of the
cherubim be.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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“I would find you outside.” In the preceding maamar the
phrase refers to people occupied in business; here it is the
drawing of G-dliness into the outer dimension of the
worlds through their deeds.
Song of Songs 8:1°X:’n 07w W
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This letter of the Alter Rebbe opens with “And David made

aname” and the Zohar’s teaching that whoever gives char-
ity to the poor ‘makes the holy Name.’ The text refers the
reader there on how deeds of charity draw down even into
this lowly world.
Tanya, Iggeres HaKodesh 5:1°R:"1 w71 N7IR ,R°IN
iy 77 MY MR DR WITRD T0R2 WPEY 0% MT Y
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Kehot Publication Society (CC-BY-NC)
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The Zohar passage cited above on “Would that you were
like a brother to me” explains “I would kiss you” as ‘to
cleave spirit to spirit.” The Alter Rebbe builds on it to de-
scribe a light too deep for words.

Zohar, Vayeshev 10:102-12:11227°p:27°-2"p:" 2w |77t 190
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Or HaTorah notes on this passage: “And this is as written
in Etz Chaim, Sha’ar HaAkudim, chapter 1, that they are
lights that issue from the mouth of Adam Kadmon; that is,
the level of kisses is the union of Chochmah, Binah and
Daas with Chochmah, Binah and Daas.” It thus ties the
‘kisses’ to Etz Chaim’s account of the Akudim as issuing
from the ‘mouth.’
KEHOT'S NOTE
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The Tikkunei Zohar says of the ten Sefiros of Atzilus that
the King is within them: ‘He and His vessels are one in
them, He and His life-forces are one in them,’ which is not
so in the Sefiros of Beriah. The Alter Rebbe cites it to show
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that even in Atzilus, where vessels apply, they are one with
the light.

Tikkunei Zohar 3b:9-10-"1:2°3 97171 *1pn

P AR 102 70 AR 3K L1902 RDPn MPURRT NI1°D0 YT

,T0 737°2M) PR IRDT ,AR12T NIPD0 Y2 037 NPT N 732 T

ay2 (M°N3 K73) P03 KIT RPD DY NPYY 70 1IN PR IRD

niny Apya o AT NiPED Y mPUERT nitEo
DK 222 JAUKR K21 ,RYPIT 2373 WY RIINTRT

Tikkunei Zohar - Vocalized (Public Domain)
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The note sends the reader to Or HaTorah’s discussion of
kisses as a level above speech, where Or HaTorah remarks
that the same is implied in the Ramaz on the Zohar,
Parshas Bereishis, folio 4, end of side b.
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At the sea Moshe tells Israel, “Havayah will fight for you,
and you shall be silent.” In the Beshalach discourse the
Alter Rebbe explains that Israel was to be silent because
the revelation at the Sea was higher than Chochmah, the
root of speech.

Exodus 14:147: 7 mnw
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The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that an arousal from below
reaches only as high as Chochmah, while at the Splitting of
the Sea the level of Keser was revealed of itself, without
any arousal from below; hence the Zohar’s “Do not arouse
anything” and the verse’s “you shall be silent.” That is the
background for calling the ‘kiss’ a level above speech.
KEHOT'S NOTE
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“And Havayah went before them by day in a pillar of
cloud,” to lead the people on the way out of Egypt. These
are the opening words of the Beshalach discourse to which
the text refers.

Exodus 13:21872:3* ninw
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And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/terumah/

5211 5y 71872
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30

31
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The bride goes on: “I would lead you, I would bring you
into my mother’s house; tilamdeni; I would give you
spiced wine to drink.” Tilamdeni can be “[my mother,]
who would teach me” or “you would teach me”; the Alter
Rebbe reads it the second way and takes the phrases in
turn. (context: Steinsaltz Tanakh)

Song of Songs 8:2°2:1 07w W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SR 7w PIv
“Nursing at my mother’s breasts”: drawing directly from

Imma, which is why the student of the Oral Torah can be
called “like a brother.”

Song of Songs 8:1’X:’1 0°7°wi1 1w
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Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s covenant: “My spirit which is upon you, and My
words which I have put in your mouth, shall not depart
from your mouth.” It illustrates receiving words from
above, as a pupil receives from a teacher.

Isaiah 59:21872:0”1171°yW°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

32
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“I would give you spiced wine to drink.” The Alter Rebbe
explains why the wine is called ‘spiced’: it has fragrance.
Song of Songs 8:2°2:’11 0°1°WwN "W
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When Rabbi Elazar ben Pedas declined to have the world
remade for his sake, he was promised thirteen rivers of
pure balsam oil in the World to Come. The Alter Rebbe
reads them as the light of the thirteen tikkunim of the
beard.

Taanit 25ax 7”3 n°1yn
KEHOT'S NOTE
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Kehot suggests (“perhaps”) that the text means this pas-
sage, which explains that the anointing oil stands midway
between the inner and the encompassing: oil is a liquid,
yet the anointing oil was blended with spices.
KEHOT'S NOTE
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“This was the dedication of the altar on the day it was
anointed, from the princes of Israel.” These are the open-
ing words of the discourse on Parshas Nasso to which the
text refers.
Numbers 7:84772:1 712712
02 MR P77 X NXR K NwRd 0P 0D NN NN
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This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve
silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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An Explanation of the Subject of the Cherubim

The two cherubim are Z’eir Anpin and Nukva of Atzilus contracted into
the Mishkan: in Atzilus, where the Infinite Light is enclothed even in the
vessels, they are “large faces”; between the poles of the Ark they are the
Gemara’s “small faces.” After the Destruction, when the cherubim were
hidden, the pair were drawn instead into the inner dimension of the

worlds through the halachos of the Tannaim.

THE MAAMAR IN BRIEF

When Nukva, the Community of Israel, stands face to face with Z’eir Anpin, equal in stature, receiving
the mochin of Abba and Imma as he does, with one Keser for both, the two are called brothers; this
came about at the Giving of the Torah. In Atzilus, where the Infinite Light is enclothed even in the ves-
sels, they are “the great man” and “large faces”; contracted through the Mishkan and the Temple into
the space between the poles of the Ark, they are the Gemara’s “small faces,” the cherubim. Because
Asiyah rises to Atzilus three times a day, the cherubim have wings spread upward. Z’eir Anpin is the
end point of the Infinite Light’s descent, and Nukva, “the lower Imma,” is the source of Beriah,
Yetzirah and Asiyah: these are the cherubim at the two “ends.” The kapores, of one piece with them, is
their shared Keser and encompasses the Tablets, Yesod of Abba; rising, the cherubim lift both to
Atzilus. After the Destruction the cherubim were hidden, and the pair were drawn only into the inner
dimension of the worlds, through the Tannaim’s halachos, the inner dimension of the Supernal Will
that the Written Torah did not reveal.

OUTLINE

1 Heading m-2

The piece comes from the Alter Rebbe’s own handwriting and sets out to explain the cherubim.

2 Large faces and small faces 13

When Nukva stands face to face with Z’eir Anpin as an equal, receiving from Abba and Imma with one Keser
for both, they are called brothers, as at the Giving of the Torah. In Atzilus they are “the great man” and “large
faces”; contracted into the Mishkan and the Temple in Asiyah, they are the “small faces,” the cherubim.
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3 The wings and the two ends 14
The cherubim have wings because Asiyah rises to Atzilus three times a day. One cherub is the end of the
Infinite Light in Z’eir Anpin; the other is Nukva, the source of Beriah, Yetzirah and Asiyah, in whom the
Infinite Light is enclothed through the mochin that only pass through Z’eir Anpin when she is his equal.

4 The kapores, the Tablets and the hidden cherubim 15

The kapores is the Keser of both cherubim and encompasses the Tablets, Yesod of Abba; when the cherubim

rise, they lift both to Atzilus. After the Destruction the cherubim were hidden, and Z’eir Anpin and Nukva

were drawn only into the inner dimension of the worlds, through the Tannaim’s study of halachah, as “a

woman of valor is the crown of her husband.”

KEY CONCEPTS

the cherubim 0°217>

The two winged figures made of one piece with the cover of
the Ark. The maamar identifies them with Z’eir Anpin and
Nukva of Atzilus as contracted into the Mishkan and the
Temple.

face to face 0°1920°19

The state in which Nukva is equal in stature to Z’eir Anpin,
receives the mochin of Abba and Imma as he does, and
shares one Keser with him. The two are then called
brothers.

large faces and small faces 7111 °21X1 2727 "2

The Gemara’s terms for the face of a man and the face of a
cherub, which is a child’s face. In Atzilus, Z’eir Anpin and
Nukva are “large faces”; contracted into Asiyah, they are
the “small faces,” the cherubim.

likuteitorah.com/torah-ohr/terumah/

the lower Imma 7xnNnN 82K

Nukva as the source, within Atzilus, of the worlds of
Beriah, Yetzirah and Asiyah. Through her the Infinite
Light, whose descent ends in Z’eir Anpin, illuminates the
lower worlds.

the kapores n7123

The cover of the Ark, of one piece with the cherubim. It is
the Keser of both cherubim and the encompassing level
over the Tablets, which are Yesod of Abba.

the halachos n15%n

The laws studied by the Tannaim, the inner dimension of
the Supernal Will, which was not revealed in the higher
Chochmah, the Written Torah. Through them Z’eir Anpin
and Nukva are drawn into the inner dimension of the
worlds after the Destruction.
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SECTION 1 - 11-2

Heading
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[From] the holy handwriting of our master, teacher and Rebbe, whose soul is in Eden.

This heading marks what follows as taken from the Alter Rebbe’s own handwriting: the abbreviation stands
for “his holy handwriting,” and “whose soul is in Eden” reflects that the book was printed after his passing.
Kehot’s note on the next line reports that the manuscript copy, in a notebook of 5571 in the hand of the
Tzemach Tzedek (the Alter Rebbe’s grandson, later the third Chabad Rebbe), written while the Alter Rebbe
was still living, is headed “The holy handwriting of the Rav, may he live.”

0529997 119 7R3

An explanation of the subject of the cherubim.

This is the title of the piece. It explains the cherubim, the two winged figures made of one piece with the
cover of the Ark in the Mishkan (the Tabernacle), as Z’eir Anpin and Nukva of Atzilus.

SECTION 2 - 13

Large faces and small faces

5”3 N23p’Y TNMIPA PMWY KT OY (0203 ovn] B73D NTMIY [oxawe noio] 2219 2R [(xapunws] ‘PN
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When Nukva (the feminine / Malchus), who is the Community of Israel (Knesses Yisrael), stands
face to face with Z’eir Anpin (the emotive attributes), with equality in their stature, and she also re-
ceives the intellect (mochin) of Abba and Imma (Chochmah and Binah), and [there is] one Keser
(the Crown) for both of them, then they are called brothers.

In Kabbalah, Z’eir Anpin is the configuration of the six emotive Sefiros, and Nukva is Malchus, its feminine
counterpart; the Community of Israel, the Jewish people as a whole in its root above, is Nukva. In their high-
est state the two stand face to face and of equal stature, Nukva receiving the intellect (mochin) of Abba and
Imma (Chochmah and Binah) as Z’eir Anpin does, with one Keser (crown) above them both. Then they are
called “brothers”: like siblings who draw from the same parents, they are equals rather than a greater one
and a lesser one who receives from him.
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And this was through the receiving of the Torah (which issues from Chochmah and Binah) face to
face. Now, in the World of Atzilus (Emanation) they are called “the great man” (Adam HaGadol) and
“large faces” (anpei ravrevei), since the Infinite Light (Or Ein Sof) is enclothed in the vessels as
well; and for this reason “He and His vessels are one” (ihu vegarmohi chad).
This state came about at the Giving of the Torah, which issues from Chochmah and Binah and was received
“face to face,” as Moshe tells the people: “Face to face Havayah spoke with you at the mountain” (Deuterono-
my 5:4). From this the Tzemach Tzedek concludes (Or HaTorah, Bo, cited by Kehot) that on Shavuos Israel is
at the level called “my sister,” since the souls of Israel then also receive from Chochmah and Binah. In
Atzilus, where the Infinite Light is enclothed even in the vessels so that “He and His vessels are one,” the pair

are called “the great man” (Adam HaGadol) and “large faces”: the full-grown face of a man, which the
Gemara contrasts with the child’s face of a cherub.

[k3p111 7R3 0yt 79T’ YIR PWY2 11K 9T 1°20 1N1°OW DXNIW [wipnn noo] PPN 12WRI
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And through the Mishkan and the Holy Temple (Beis HaMikdash), in which He contracted His
Shechinah (Divine Presence) between the poles of the Ark, in the World of Asiyah (Action), Z’eir
Anpin and Nukva are then called “small faces” (anpei zutrei) in the Gemara; and they are the very
cherubim.
Through the Mishkan and the Holy Temple, G-d contracted His Presence into the space between the poles of
the Ark, here in the World of Asiyah; the Midrash speaks of Him who fills heaven and earth speaking with
Moshe “from between the two poles of the Ark” (Bereishis Rabbah 4:4). The Gemara (Chagigah 13b) explains
that a cherub (keruv) has the face of a child (ke-ravya, “like a child”), and that the face of a cherub and the

face of a man differ as “large faces and small faces.” Z’eir Anpin and Nukva, the “large faces” of Atzilus, con-
tracted into Asiyah, are those “small faces”: they are the cherubim.

SECTION 3 - 14

The wings and the two ends
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And since the World of Asiyah (Action) rises to the World of Atzilus (Emanation) three times every

day, therefore the cherubim have wings spread upward, to fly to Atzilus.

The World of Asiyah rises into Atzilus three times every day; Kabbalah connects these ascents with the three
daily prayers. The cherubim, Z’eir Anpin and Nukva enclothed in Asiyah, must rise with it, and that is why
they were made with wings spread upward: to fly up to Atzilus.
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Now it is known that Z’eir Anpin (the emotive attributes) is the utmost end of the descent of the
Infinite Light (Or Ein Sof) from above to below, in order afterwards to illuminate Beriah, Yetzirah
and Asiyah through Nukva (the feminine / Malchus), who is “the lower Imma” (Imma tata’ah),
which is the source, in Atzilus, of Beriah, Yetzirah and Asiyah.
This is a known principle: the Infinite Light descends through the levels of Atzilus and reaches its furthest
point in Z’eir Anpin. From there it is meant to illuminate the lower worlds of Beriah, Yetzirah and Asiyah, but

only through Nukva. She is called “the lower Imma” (the lower mother), as Binah is the upper one, because
she is the source, within Atzilus, from which those worlds come forth.
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Therefore it is written, “One cherub at the end on this side”: this is the end of the Infinite Light that
is in Z’eir Anpin; “and one cherub at the end on that side”: this is the source of Beriah, Yetzirah

and Asiyah and their root in Atzilus,

In the verse the two cherubim stand at the two ends (katzeh) of the Ark cover; the Alter Rebbe reads the two
“ends” as the two ends of the Infinite Light’s path. One cherub is Z’eir Anpin, the end where the light’s de-
scent through Atzilus stops; the other is Nukva, the source and root, within Atzilus, of Beriah, Yetzirah and
Asiyah: the edge from which those worlds come forth. The Rebbe Rashab (Rabbi Shalom DovBer, the fifth
Chabad Rebbe) explains in the maamar “V’asisa Chag Shavuos” of 5676, cited by Kehot, that through this
second cherub the lower worlds rise into Atzilus, by way of the souls, from the level of the Community of

Israel, the inner dimension of Malchus.
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in which the Infinite Light is also enclothed, through the intellect (mochin) of Abba and Imma
(Chochmah and Binah), which are given into the head of Nukva through Z’eir Anpin, her husband,
only by way of passage and not by way of actual enclothement, which is how it is at a time when she
is not equal in her stature with him but [stands] only from the chest downward, as is known.
In Nukva too the Infinite Light is enclothed, through the intellect (mochin) of Abba and Imma placed in her
“head.” When she stands equal with Z’eir Anpin, her husband, these mochin only pass through him on their

way to her, without being enclothed in him; when she is smaller and stands only from his chest downward,

they are actually enclothed in him and reach her from him.
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SECTION 4 - 15

The kapores, the Tablets and the hidden cherubim
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And the cherubim are made as one hammered piece from the kapores (the Ark cover), which is the
level of Keser (the Crown) for both of them, and also the level of what encompasses (makif) the
Tablets that are in the Ark, which are the level of Yesod (foundation) of Abba, which were enclothed
in the World of Asiyah (Action) at the time of the Mishkan and the Temple.
The cherubim were hammered out of one piece with the kapores, the cover of the Ark, and the kapores is the
“one Keser for both of them” of the opening lines, the crown shared by Z’eir Anpin and Nukva. It is also an

encompassing level (makif) over the Tablets inside the Ark; the Tablets are Yesod of Abba, the channel of
Chochmah, and were enclothed in Asiyah while the Mishkan and the Temple stood.
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And at the time of the cherubim’s ascent, they raise the kapores and the Tablets, too, to the World
of Atzilus (Emanation); therefore it is written, “sheltering with their wings over the kapores”: that
is, the kapores rises with them.
When the cherubim rise to Atzilus, as Asiyah does three times a day, they carry the kapores and the Tablets
up with them. In its plain sense the verse describes the cherubim’s wings spread over the cover, shielding it;

the maamar reads “sheltering with their wings over the kapores” as the wings bearing the cover, so that it
rises with them.
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And after the Destruction, Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus)
of Atzilus withdrew to their place and did not again become enclothed in physical Asiyah, even in
the Second Temple, for the cherubim were hidden away. Rather, [they were enclothed] only in the
level of the inner dimension (pnimiyus) of the worlds, through the Torah study of the Tannaim in
the days of the Second Temple and after it, in the laws (halachos), which are the inner dimension of
the Supernal Will that was not revealed in the higher Chochmah (Chochmah Ila’ah), which is the
Written Torah. And [this is]| as is known from what is written, “A woman of valor is the crown of her
husband.”

After the destruction of the First Temple, Z’eir Anpin and Nukva of Atzilus withdrew to their own place and
were never again enclothed in physical Asiyah, not even in the Second Temple, which the Gemara (Yoma
21b) says lacked the Ark, its cover and the cherubim. Instead they were drawn only into the inner dimension
of the worlds, through the Torah study of the Tannaim, the Sages of the Mishnah, during and after the Second
Temple era, in the halachos (laws): the inner dimension of G-d’s Supernal Will, which the Written Torah, the
higher Chochmah, did not reveal. In Torah Ohr, Va’eira (59d), the Alter Rebbe reads the closing verse the
same way: Malchus, the Oral Torah, in whose halachos the Supernal Will is revealed, rises above the higher

Chochmah to be “awoman ofvalor, the crown of her husband,” a crown (Keser) for Z’eir Anpin.

QUESTIONS FOR DISCUSSION

1. Why are Z’eir Anpin and Nukva called “brothers” only when they stand face to face, and to what event does
the maamar connect this state?

2. What is the difference between the “large faces” of Atzilus and the “small faces” of the cherubim, and what

brings about the change from one to the other?

3. How does the maamar read the word “end” in “one cherub at the end on this side,” and what does each of
the two cherubim represent?

4. How do the mochin of Abba and Imma reach Nukva when she is equal with Z’eir Anpin, and how is this dif-

ferent when she stands only from his chest downward?

5. Once the cherubim were hidden, where were Z’eir Anpin and Nukva drawn, and what do the halachos re-
veal that the Written Torah did not?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 2

1 0921577 1Y% 1IR3
The note first refers the reader to the Rebbe’s own source
notes on this maamar, printed earlier in the Kehot edition
of Torah Ohr.

KEHOT'S NOTE
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PARAGRAPH 3

2 9”012 K°1 "P1Inwa

The note refers the reader there for the opening point of
this paragraph, Nukva as the Community of Israel stand-
ing face to face with Z’eir Anpin.
KEHOT'S NOTE
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The note says this passage is quoted in Or HaTorah on
Chanukah.
KEHOT'S NOTE
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The Tzemach Tzedek’s explanations of the Zohar; the note
refers the reader there on Z’eir Anpin and Nukva in
Atzilus, called “the great man” and “large faces” because
the Infinite Light is enclothed even in the vessels, so that
“He and His vessels are one.”
KEHOT'S NOTE
27799900 X7R7 IR P”D‘? IR R9

5 99U ORAR

Rabbi Abbahu explains keruv (cherub) as ke-ravya, “like a
child”; asked why Ezekiel (10:14) lists “the face of the
cherub” apart from “the face of a man,” the Gemara an-

”

swers “large faces and small faces,” a man’s face and a
child’s (so too Sukkah 5b). The maamar calls Z’eir Anpin
and Nukva “large faces” in Atzilus and, contracted into the
Mishkan, the “small faces” of the cherubim.
Chagigah 13b:7°1:2 3 330
X220 RAT? TP 2232 120 ,K0372 MK 21 M 273137 N
31737 %39 TRT 7387 :PNIT ANYR KK K7 KD 31 77 M
"8 170,73 739 "7 T *I9 CURWm 07X 38 W 739
22701 °BXY °2727 °BX 707X °12 11777 2172
William Davidson, Vocalized Ara;naic (C(;—BYA—}\IC)
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PARAGRAPH 4

6

10
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G-d instructs Moshe that the cherubim on the Ark cover
are to have their wings spread upward, sheltering the
cover. The maamar reads the upward-spread wings as
their power to fly up to Atzilus when Asiyah rises there
three times a day.

Exodus 25:202:71”> mnw
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And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek refers there to this passage: “We
have thus learned that through wings they can fly to
Atzilus.”
KEHOT'S NOTE
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The note refers the reader there on Z’eir Anpin as the end
point of the Infinite Light’s descent from above to below.
KEHOT'S NOTE
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The note refers the reader there on the illumination of
Beriah, Yetzirah and Asiyah through Nukva, and says the
passage there is taken from Likkutei Torah L’'Gimmel
Parshiyos.

Genesis 29:1°X:0”2 N"wR12

[OTR™33 TR 7201 P2 3P RPN
Then Jacob went on his journey, and came to the land of the
children of the east.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this passage, from “Now it is known” to “at
the end on this side,” appears there as a fragment.
KEHOT'S NOTE
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81



TORAH OHR - PARSHAS TERUMAH - MAAMAR 3

"

12

13

14

15

.phe oan

7t A%Pn TN 2192

G-d tells Moshe to make “one cherub at the end on this
side and one cherub at the end on that side,” of one piece
with the Ark cover, at its two ends. The maamar reads the
two “ends” as the two ends of the Infinite Light’s path:
Z’eir Anpin, where its descent ends, and Nukva, the root in
Atzilus from which Beriah, Yetzirah and Asiyah come
forth.

Exodus 25:19v:71”2 mnw
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And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Likkutei Torah on Vayikra (3b) cites this reading and adds,
with the Ramaz, that “the level of Atik is the end of the
world of the Infinite,” so the “end” in Z’eir Anpin is Atik
within it, its inner dimension.
Numbers 9:1°R:’ 12712
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And the L-RD spoke unto Moses in the wilderness of Sinai, in
the first month of the second year after they were come out
of the land of Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That maamar explains what is meant here: “the second
cherub is that through it there will be the ascent of Beriah,
Yetzirah and Asiyah into Atzilus, which is through the
souls, and it is from the level of the Community of Israel,
the inner dimension of Malchus.”
KEHOT'S NOTE
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The note says it is explained there that the Infinite Light is
enclothed in the source and root of the lower worlds as
well.
KEHOT'S NOTE
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There the Tzemach Tzedek writes that from the chest of
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Z’eir Anpin downward is called “time.”
KEHOT'S NOTE
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The Tzemach Tzedek writes there that the cherubim are
Z’eir Anpin and Nukva and the kapores is from the level of
Binah, and leaves a question for further study: in the
Gemara (Bava Basra 99a), the cherubim that Moshe made
in the Mishkan stand with their feet on the kapores; if so,
how is the kapores a Keser for them, which is a crown and
a head?
KEHOT'S NOTE
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In G-d’s instructions to Moshe, the cherubim spread their
wings upward, “sheltering with their wings over the
cover,” their faces toward each other and toward the
cover. Plainly the wings shield the cover; the maamar
reads them as bearing it, so that the kapores rises with the
cherubim to Atzilus.

Exodus 25:20°2:7172 mnw
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And the cherubim shall spread out their wings on high,

screening the ark-cover with their wings, with their faces

one to another; toward the ark-cover shall the faces of the

cherubim be.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

amny IRy . . Ry

The note says Or HaTorah explains there how, when the
cherubim ascend, the kapores rises with them.
KEHOT'S NOTE
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Shlomo’s proverb: a woman of valor is her husband’s
crown, while one who shames him is like rot in his bones.
The maamar closes with it, “as is known,” for the hala-
chos: Malchus, the Oral Torah, in whose laws the inner
Supernal Will is revealed, is the woman of valor who be-
comes a crown (Keser) for her husband, Z’eir Anpin, the
Written Torah, as Torah Ohr, Va’eira, explains.

Proverbs 12:4'7:27 “5wn
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A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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