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An Additional Explanation

The mitzvos are like a seed: rooted in the 620 pillars of light
drawn from Keser, they have descended into wool and
parchment, where nothing of their light shows. The souls of
Israel, through the fear of G-d and self-nullification, are the
“land of desire” whose infinite power of growth brings that
hidden light into revelation, and what grows is higher even than

the souls themselves.
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THE BIG IDEA

The mitzvos are like a seed: rooted in the 620 pillars of light drawn from Keser,
they have descended into wool and parchment, where nothing of their light shows.
The souls of Israel, through the fear of G-d and self-nullification, are the “land of
desire” whose infinite power of growth brings that hidden light into revelation, and

what grows is higher even than the souls themselves.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This supplement to the preceding discourse explains why the mitzvos are compared to a seed. A seed
has no taste or fragrance, yet it holds the whole fruit in hidden, physical form; only when it is sown
does the earth’s power of growth reveal that fruit and multiply it beyond measure, though its substance
still comes from the seed. A child likewise comes from the father’s drop but grows only within the
mother, and can surpass her in stature. The mitzvos are rooted in the 620 pillars of light drawn from
Keser, the light that encompasses all worlds, yet they are clothed in wool and parchment, like a seed
that looks like mere wood. The souls of Israel are the “land of desire”: their fear of G-d and bittul make
them Malchus, rooted in the Malchus of Ein Sof, with a power of growth that is infinite. What grows,
however, is rooted in Yesod of Adam Kadmon, above the souls’ own root. The maamar then distin-
guishes the near makif, which the mitzvos draw down now, from the separate makif, the “Will of all

wills,” which will shine only in the Time to Come and bring the Resurrection of the Dead.

OUTLINE

1 The seed and the earth -3

A seed holds the whole fruit hidden in physical form. The earth’s power of growth reveals it and multiplies
it beyond measure, but the fruit’s substance comes from the seed alone.

2 The drop and the mother 14

The child’s essence is in the father’s drop, but it grows only within the mother; and so she can bear a child of
higher stature than herself.

3 The mitzvos as a seed 15

Torah and mitzvos are called “sowing.” Rooted in the 620 pillars of light drawn from Keser, they are clothed
in wool and parchment, like a seed that looks like plain wood; this is how they can bring an infinite revelation
in the Time to Come.
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4 The land of desire

16-7

The souls of Israel, who keep the mitzvos, are the “land of desire” and the “woman who fears G-d.” Their

bittul makes them Malchus of Atzilus, rooted in the Malchus of Ein Sof, with an infinite power to make grow.

5 A fruit higher than the earth

18

As a seed, Torah and mitzvos need the souls of Israel; but the fruit that grows is rooted in Yesod of Adam
Kadmon, far above Malchus of Adam Kadmon, the souls’ root.

6 Two encompassing lights

19-10

The near makif gives life and stirs the inner being; the separate makif does not shine in the worlds at all.

The mitzvos now draw down the near makif, Keser and the Supernal Will; in the Time to Come the sepa-

rate makif, the “Will of all wills,” will also shine, bringing the Resurrection of the Dead.

KEY CONCEPTS

the seed 7°y13

The analogy for the mitzvos as they are in this world: it
holds the whole form and power of the fruit, but hidden in
a physical form that looks like plain wood.

the power of growth nn1%i1 1

The earth’s power to bring what is hidden in the seed into
revelation and to multiply it beyond measure; in the analo-
gy, the souls of Israel, whose root in the Malchus of Ein Sof
makes this power infinite.

the 620 pillars of light 7% *712y 7”0

The root of the mitzvos, drawn from Keser. The number
620 is the numerical value of 7103 and equals the 613 com-
mandments of the Torah with the seven rabbinic ones.

aland of desire 721 vIx

The prophet’s name for Israel, read as the souls of Israel:
through the fear of G-d and bittul they are Malchus, the
fertile “earth” in which the mitzvos grow.
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the near makif 219971 7°pPn

An encompassing light that does not enter, yet still gives
life and stirs the inner being, like the “mazal” of Daniel’s
companions. It is the Supernal Will, Keser, which the
mitzvos draw down now.

the separate makif 72171 7°pn

An encompassing light utterly beyond the bounds of the
worlds, the “Will of all wills,” far above the level of will. It
will shine only in the Time to Come.

Malchus and Yesod of Adam Kadmon p”x7 710" n1971
The roots of the souls of Israel and of the mitzvos. Yesod is
far above Malchus, so what grows from the mitzvos is
higher than the souls in which it grows.
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SECTION 1 - 11-3

The seed and the earth
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An additional explanation.

This heading marks a short supplement to the discourse just before it, which compared the mitzvos to a seed
and the souls of Israel to the earth whose power of growth brings out the fruit hidden in the seed. Here that
analogy is worked out in more detail.
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And the explanation of the matter: for the seed, although it has no taste or fragrance, nevertheless
actually contains the entire form and power of the fruit; only, it is in utmost condensation and in
the aspect of concealment, as though it were mere wood.

A seed has none of the fruit’s taste or fragrance, yet everything that will make up the fruit is already inside it,

compressed and hidden, so that it looks like a bit of plain wood. This is the starting point of the analogy:
something can be wholly present in a form that shows nothing of it.
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And so too, in the same way, the father’s drop actually contains the general structure of all the 248
limbs, as our Sages, of blessed memory, said: “The father sows the white, from which [come] the
bones and sinews,” etc.; and as is also known from the books of natural science. Only, it has de-
scended very far into physicality, by a leap in rank, like the seed relative to the rank of the fruit.
The second example is the father’s drop, which already contains the whole body, all its 248 limbs, in general
form. The Talmud’s teaching that the father supplies the “white” from which bones and sinews form, and the

natural science of the time, are cited in support; yet the drop has fallen so far into physicality that it bears no
comparison to the person, just as a seed bears no comparison to a fruit.
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But through the sowing of the seed in the earth and the absorption of its power into the power of
growth —and this is the work of the power of growth in the earth: to bring out to light the power of

the fruit that is contained in the seed, from concealment into revelation, so that there comes to be

The seed becomes a fruit only when it is sown and its own power merges with the earth’s power of growth.
That power’s whole work is to bring the fruit hidden in the seed out of concealment into revelation.
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from it a fruit with taste and fragrance and a beautiful appearance, [all] of which, when it was in the
seed, was in immense concealment, so much so that no taste or fragrance at all could be discerned
or sensed, only mere wood.

The fruit that grows has taste, fragrance and beauty, all of which were so deeply hidden in the seed that noth-
ing of them could be sensed. The earth reveals what was truly there but could not be perceived.
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And moreover, from one seed it makes very many fruits grow, with an added blessing, abundant

beyond measure, compared with the one fruit from which the seed was taken.

The earth does more than reveal: from a single seed it brings forth a great many fruits, a blessing out of all
proportion to the one fruit from which the seed came.
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But nevertheless it is understood that the essence of the taste, fragrance and appearance of the

fruits that grow was taken from the seed that was sown, for they were truly contained in it.

Even so, the taste, fragrance and appearance of all the new fruits come from the seed itself, where they were
truly present. What the earth adds is revelation and multiplication, not the substance of the fruit.
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And without it there would have been no growth at all of these fine fruits; rather, it is from it specifi-

cally that they grew and came. It is only that, because while these aspects were in the seed

The fine fruits could never have grown without the seed; they came from it alone. The sentence then turns to
why the earth is still needed: while these qualities were in the seed, they existed only in a lowly form.
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they had become physical and had descended and were like mere wood, and were it not for the
power of growth in the earth, no growth at all would have come from them, and the power would

have remained in concealment and would not have come out into revelation at all.

In the seed, taste, fragrance and appearance had become physical and descended, so the seed was like plain
wood. Without the earth’s power of growth they would never have grown or come into view at all.
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And that it came out from concealment into revelation is through the power of growth; and also,
through it, the revelation is drawn forth with an added, abundant blessing, greater even than the

fruit from which the seed was taken, as explained above.

So the power of growth does two things: it brings what is hidden in the seed into revelation, and it multiplies
it, yielding far more than the one fruit from which the seed was taken.

SECTION 2 - 14

The drop and the mother
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And it is exactly the same in the analogy of the child’s coming into being from the drop through the
woman. Although the main essence of the child is contained in the drop, nevertheless, since it has
already descended, by a leap in rank, from the level of the essence of a human being to the essence
of a physical drop,

The same structure holds for a child, who comes into being from the father’s drop through the mother. The
child’s essence is in the drop, but the drop has descended, by a leap that leaves no comparison, from the
stature of a human being to that of a physical drop.
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therefore, had it not been absorbed in the belly of the female, nothing at all would have come into
being from it, and it would have remained a physical drop.

Because of that descent, the drop on its own produces nothing; only when it is received within the mother
does anything come into being. Otherwise it would simply remain a physical drop.
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Only, through its being absorbed in the womb of the female, this growth and development takes
place, so that it becomes a child with 248 limbs, etc.; for it is specifically in her that this power
exists.

Being received in the womb is what brings about the growth and development into a complete child with all

248 limbs. This power of growth is found specifically in the mother, just as, in the example of the seed, it is

found in the earth.
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And nevertheless, the essence and root of the child are drawn from the drop. And therefore we see
that the woman bears a child who is greater in stature than she, for she bears a male, while she her-
self is from the world of Nukva (the feminine).
Still, the child’s essence and root come from the drop, which is why a mother can bear a child of higher
stature than herself: she bears a male, while she herself is of “the world of the feminine.” In the Kabbalistic

terms of the preceding discourse, the male is the level of the giver (mashpia) and the female, Nukva, the lev-

el of the receiver; what grows within the receiver can stand above her because its root lies in what was given.

SECTION 3 - 15

The mitzvos as a seed
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And what this analogy illustrates is that the Torah and the mitzvos are called by the name “sowing”:
“He sows righteous deeds,” etc. And as is written elsewhere on the verse “Six years you shall sow
your field”: that these are the six orders of the Mishnah, etc.

Now the analogy is applied. The Torah and the mitzvos are called “sowing,” as in the phrase “He sows right-

eous deeds” from the morning prayers, and as in the reading, given elsewhere, of “Six years you shall sow
your field” as the six orders of the Mishnah.
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For at first glance it is not understood how, through practical mitzvos, a revelation of the Infinite
Light (Or Ein Sof), blessed be He, which has no end or limit, will be drawn down in the Time to
Come.

Here is the difficulty that the analogy answers: mitzvos are physical acts, so how can they bring about, in the

Time to Come, a revelation of the Infinite Light, which has no end or limit? A limited deed seems unable to

produce a limitless result.
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But the explanation is that the root of the mitzvos is very high: they are the level of the 620 pillars
of light that are drawn from the Supernal Keser (the Crown), the very level of the light that encom-
passes all worlds (sovev kol almin). Only, they have descended and become enclothed in physicali-
ty: tzitzis in wool, tefillin in parchment. And this is
The answer is that the mitzvos are rooted very high: they are the 620 “pillars of light” drawn from Keser, the
very level of the light that encompasses all worlds. The number 620 is the numerical value of the word keser

(7n3), and it equals the Torah’s 613 commandments together with the seven rabbinic ones. In this world,
though, the mitzvos are enclothed in physical things, such as wool for tzitzis and parchment for tefillin.
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like the seed: although it holds the power and form of the fruit, yet it is in hiddenness and conceal-

ment, to the point that it is not discernible at all, but is like mere wood.

In their physical form the mitzvos are like the seed: the whole power of the fruit is within them, but so hid-

den that nothing of it shows, as if they were plain wood.
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SECTION 4 - 16-7

The land of desire
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And through the souls of Israel, [each] one who fulfills the mitzvah, wraps himself in tzitzis and
puts on tefillin — they are the level of “a land of desire,” which makes the revelation of the fruit
grow from the seed, with taste and appearance and fragrance; that is, that there will be an actual
revelation of the 620 pillars of light, etc.

The souls of Israel, each person who keeps a mitzvah, wraps himself in tzitzis and puts on tefillin, are the

“land of desire” of which the prophet speaks. Like fertile earth, they make the hidden fruit of the mitzvah
grow into revelation, until the 620 pillars of light themselves are revealed.
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And therefore the Congregation of Israel (Knesses Yisrael) is called “a woman who fears [G-d],”
etc.: just as in awoman there is the power to make grow, and for the coming into being of the child
from the drop to take place in her and through her, as explained above.

This is why the Congregation of Israel, the source of all the souls of Israel, is called “a woman who fears

G-d,” from the closing chapter of Proverbs. Like the mother in the analogy, the Congregation of Israel has
the power to make grow, so that what is planted becomes a living “child” within her and through her.
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That is, because she is the level of the fear of G-d, for in them there is the level of self-nullification
(bittul), to turn something (yesh) into nothing (ayin), and bitterness into sweetness; and this is the
level of “a land of desire,”

The Congregation of Israel has this power because she embodies the fear of G-d, which is self-nullification:

setting aside one’s own “something” to become “nothing” before G-d, and turning bitterness into sweetness.
This bittul is what makes the souls of Israel a “land of desire.”
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namely, the level of Malchus (sovereignty) of the World of Atzilus (Emanation), whose root is from
the level of the Malchus of the Infinite One (Ein Sof), which is the Malchus of Adam Kadmon (Pri-
mordial Man); and therefore she has the power to make grow, etc., which is the level of Ein Sof.

In Kabbalistic terms, this “land” is Malchus of Atzilus, whose root is the Malchus of Ein Sof, that is, the

Malchus of Adam Kadmon, the primordial level above Atzilus. Because its root is in the Infinite, it has the

power to make grow, a power that is itself infinite, as shown by the single seed that becomes countless fruits.

SECTION 5 - 118

A fruit higher than the earth
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And therefore they are “the first of its harvest” and “masters of the Torah”: for the Torah and the
mitzvos, as they have descended below, are the level of a seed, etc. But after the fruit grows, and
“they will fill the face of the world with produce,” this is the level of a light that is above the souls of
Israel,
Since Torah and mitzvos, as they now are, are only a seed that needs the souls of Israel in order to grow, the
souls stand above them in this respect: they are called “the first of its harvest” and “masters of the Torah.”

But once the fruit has grown, at the time when Israel will “fill the face of the world with produce,” the light
that is revealed is higher than the souls of Israel themselves.
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namely, the level of Yesod (foundation) of Adam Kadmon (Primordial Man), which is far, far above
the level of Malchus (sovereignty) of Adam Kadmon, etc.; for the root of the mitzvos is from the lev-
el of Yesod of Adam Kadmon.

That higher light is Yesod of Adam Kadmon, far above Malchus of Adam Kadmon, the root of the souls. The

mitzvos are rooted in Yesod of Adam Kadmon, so what grows from them surpasses the “earth” in which they
grow.

likuteitorah.com/torah-ohr/shemos/9/ 10
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SECTION 6 - 19-10

Two encompassing lights
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And this is as in the analogy of the woman who bears a male, who is above her, as explained above.
And as for the matter of the two levels of makifim (encompassing lights), the explanation is that

The souls of Israel bring forth a revelation higher than themselves, just as the mother bears a son higher
than herself. The maamar now explains the two kinds of makifim, the “encompassing lights.”
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the makif, too, gives life, and it is called “encompassing light” (Or Makif); and this is the level of the
near makif. As in “But a great trembling fell upon them,” because “their mazal saw.”
The first kind of makif surrounds rather than enters, yet it still gives life and is felt; this is the “near makif.”
Its example is Daniel’s vision: the men with him did not see it, yet “a great trembling fell upon them,” and

the Sages explain that this was because “their mazal saw”: the root of their souls above them, which is itself
an encompassing light.
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Thus a stirring reached them in their inner dimension (pnimiyus) because of the encompassing
light, which is the level of “their mazal,” etc. And there is yet another level: a makif that is utterly
separate from the bounds of the worlds, and does not shine in them at all because of the greatness
of its light.

Though the vision never entered their awareness, it stirred them inwardly through their mazal, an encom-

passing light that still affects what it surrounds. There is also a second makif, utterly separate from the
worlds, whose light is so great that it does not shine in them at all.
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And this is [the point]: the drawing down of the light that encompasses all worlds (sovev kol almin)
now, through the mitzvos, is the level of the near makif mentioned above; whereas the separate

makif, etc.,

The light that encompasses all worlds, which the mitzvos draw down now, is only the near makif. The sepa-
rate makif is not reached by this drawing down in the present.

likuteitorah.com/torah-ohr/shemos/9/ 11
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does not shine now, but only in the Time to Come, when “and the heavens will be rolled up like a
scroll” will be fulfilled: that the near makif will be drawn down to be truly revealed, in the manner
of an inner light; and then that great, separate makif, and so on, will be drawn down

The separate makif will shine only in the Time to Come, when “the heavens will be rolled up like a scroll.”

The maamar reads this as the near makif being drawn down into full revelation, like an inner light; then the
great, separate makifwill also be drawn down.
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to shine and give life as well. And through this there will be the Resurrection of the Dead. And see
what is written on the verse “A great shofar will be sounded,” etc., that [the matter of] these two lev-
els of makifim is

When the separate makif too shines and gives life, the result will be the Resurrection of the Dead. The reader

is referred to the discussion of the verse “A great shofar will be sounded,” where these two makifim are
explained.
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that the Supernal Will is the level of Keser (the Crown) and of the light that encompasses all worlds,
and it is the near makif; and there is yet another level, called “the Will of all wills” (Ra’ava deChol
Ra’avin), which is far, far above the level of will, etc. And this is [the meaning of] “Praise Him ac-
cording to His abundant greatness”: that there is a level of no end within the level of His greatness,
etc. See there.

There the two are identified: the Supernal Will, which is Keser and the light that encompasses all worlds, is

the near makif; above it is the “Will of all wills,” far beyond the level of will. This is why the psalm says to
praise G-d “according to His abundant greatness”: His greatness contains a level that has no end.
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IN ONE'S AVODAH

When a Jew wraps himself in tzitzis and puts on tefillin, he plants a seed that holds the 620 pillars of light,
even though nothing of that light can be seen. What makes it grow is the fear of G-d: self-nullification, turn-
ing one’s “something” into “nothing” and bitterness into sweetness, through which a person becomes a
“land of desire.”

QUESTIONS FOR DISCUSSION

1. What does the earth’s power of growth add to the seed, and what does it not add? How does this apply to
the souls of Israel and the mitzvos?

2. How can a physical mitzvah, done with wool or parchment, bring about a revelation of the Infinite Light,
which has no end, in the Time to Come?

3. Why does the fear of G-d, understood as self-nullification, give the souls of Israel the power to make the
mitzvos grow?

4. How can what grows through the souls of Israel be higher than the souls themselves, and how does the

analogy of the mother and the son illustrate this?

5. What is the difference between the near makif and the separate makif, and what will change in the Time to
Come?

likuteitorah.com/torah-ohr/shemos/9/ 13
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Notes

PARAGRAPH 2

2

1°2¥7 NN

According to the note, in that volume this explanation is
included within the body of the maamar itself.
KEHOT'S NOTE
ARTY ANRRT 7102 5501w R °Y DOX°21 1PN CIMRR XA T IR0
TARAT AW 1D 12 wabnn voy? Xpovak nna 2,71 nrma yb
D N”Wb R ywp‘) LT TPT 9V 70T R Y R NI RPN RN2
.2,m

AN DOV TV . L OMDR NDY NN P13 WYL L YA 1T

The note says that this passage, on the seed that holds the
whole form and power of the fruit and on the father’s
drop, is quoted in Or HaTorah on Nach and discussed
there at length.
KEHOT'S NOTE
IR WYY L2N Y R 719 771 NUMIRD R

7299 ¥on an

The Talmud teaches that there are three partners in a per-
son, the Holy One, blessed be He, the father and the moth-
er, and that the father sows the “white” from which bones
and sinews come. The maamar cites it to show that the fa-
ther’s drop already holds the whole body.
Niddah 31a:9-10"-"0:x 8”7 172
JnRRY IR LRI AN WITRA — DR WO 1AM TYRY 1137 un
AWRI2Y MM 071783 ,07T°N L NIngY annY 12990 Y AR
wﬂnm ,mw;ﬁpa ,W;ﬂ A} 117373!27 ,Df[ﬂN nyamn nR .'{?}_7;:@7 1;ﬁ'?1
NPT ,0%38 AN0YRY ,TRWN M7 12 1051 RN T2 WITRT L7YaY
021 .22 L) , 07250 P LR AT IERG nynet L1y
PPm IPP0 Pvi1 R T2 wATRR L0V 1) uRd? dam yaY
oev IR 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

797K 19pNN Y 1IN0 N7MIR AR LK LK T

PARAGRAPH 5

a4
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The Torah’s command to sow one’s field for six years be-
fore the Sabbatical year. The maamar recalls a reading,
given elsewhere, of these six years as the six orders of the
Mishnah, so that Torah study is itself a “sowing.”

Leviticus 25:3’3:7175 Xp”
:IRIINTNN NDOXY T2 TN I WYY T YN 000 UY
Six years thou shalt sow thy field, and six years thou shalt

prune thy vineyard, and gather in the produce thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 6

5

van yax
The prophet promises that all the nations will call Israel
fortunate, “for you will be a land of desire.” The maamar
reads it as describing the souls of Israel as the fertile earth
in which the mitzvos grow.
Malachi 3:1227>:1 25871
:NIR2X °7 90X 720 PR OAX PINT3 D?HU"?;—) DINR 1MWK
And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN AWN

“A woman who fears G-d, she shall be praised,” from the
closing praise of the woman of valor. Here the “woman” is
the Congregation of Israel, who, like a mother, brings what
is planted in her to birth.

Proverbs 31:30°7:x7% 5wn
29000 RO NTNRT YR *9°T 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

7

van PN
Malachi’s “land of desire,” identified here with Malchus of
Atzilus, whose bittul gives it the power to make grow.
Malachi 3:1227:1 29K%n
:NIRIZ 7 IR 7O PR OOX 1IN73 07723 NN 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

8

TNNI2N NOWRA

“Israel is holy to G-d, the first of its harvest.” The maamar
uses it to show that the souls of Israel, in whom the “seed”
of Torah and mitzvos grows, stand above that seed.
Jeremiah 2:32:2 707
DIPPR X2 1Y MYR? PRIRTDD ANKIAN NPURY 2 PX UTR
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s promise that Israel will blossom and “fill the face
of the world with produce.” Here it describes the fruit that
grows from the mitzvos, which is higher than the souls of
Israel.

Isaiah 27:6"1:12 1°yw°

1200 220730 WP PRI MDY 7O 2Py WYY 0OR3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

10

1"

12
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This passage, on Shabbos, sets out the same two makifim
and refers back to this discussion at the end of Parshas
Shemos.
KEHOT'S NOTE
1 Wt by o] ﬂ”WP’? hhal

vy 901 1917 TN Par

Daniel alone saw the vision; the men with him did not,
“but a great trembling fell upon them,” and they fled. The
maamar cites it, with the Sages’ explanation that “their
mazal saw,” as an example of an encompassing light that
is not perceived yet stirs a person inwardly.

Daniel 10:7°1:> 5x°17

WY X By P PN DUIRT) INTRT NN VT3P 2KIT O IR
X3NN2 I DY 17D NPT NTIN P3N IKIRINK

And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T AT DIWR

The Talmud asks why Daniel’s companions were terrified
if they did not see the vision, and answers: “although they
did not see, their mazal saw.” The maamar takes “their
mazal” as an encompassing light, the root of the soul
above it, which stirred them inwardly though they saw
nothing.
Megillah 3a:13-147"-37>:X *3 119730
i N? NPRT 23 5y A8 7ANPYAR RYY ORD N0 Nb'f RN 03
23 Y X LPYINT IRD ORI APR YR RPIT W A 3T
DORP X1 Y00 NX*R *1°7 2ONIR0 KR U AR M KP RT
NP — X7 K1 7073 Y2 APR2TR AIWSD — npiiwn oipna
PRI RIIY N0 73T RPY” 37
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his

remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
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cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

PARAGRAPH 10

13

14

15

2°%Wwn 9583 121N
“And the heavens will be rolled up like a scroll.” The maa-
mar reads it as the time when the near encompassing light
will be revealed like an inner light.
Isaiah 34:4'7:77% 1oyw>
M2y 7233 127 DN222) DY 19092 19N DY KIE792 P
(IRAR N23191 1940
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host
shall fall down, As the leaf falleth off from the vine, And as a

falling fig from the fig-tree.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

By7a pIwa ypn°

“On that day a great shofar will be sounded,” the shofar of
the final redemption. The maamar refers the reader to the
discourse on this verse, where the two levels of makifim
are explained.
Isaiah 27:135:173 yoyw°
DOMTIT MR PR D7TINT IR 2373 19D YpR? RT3 10
:D2YNT°3 WP 02 T2 NONYM D713 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W73 270 1Mo

“Praise Him according to His abundant greatness.” The
maamar reads it as pointing to a level within G-d’s great-
ness that has no end, above even the Supernal Will.
Psalms 150:2°2:17p 0°2°1n
11272 392 1m0 01232 3MPn
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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