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An Explanation of the Above

Israel and the Torah are each higher than the other, from
different points of view. As they are Above, the Torah and mitzvos
surpass Israel; but they have come down into this world like
tasteless seeds, and only Israel, the “earth” whose bittul is a
power of growth, can make the divine delight hidden in them

sprout into revelation, fully in the Time to Come.
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THE BIG IDEA

Israel and the Torah are each higher than the other, from different points of view.
As they are Above, the Torah and mitzvos surpass Israel; but they have come down
into this world like tasteless seeds, and only Israel, the “earth” whose bittul is a
power of growth, can make the divine delight hidden in them sprout into revela-

tion, fully in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the root of the one before it. It opens with a contradiction: that Israel are bound
to the Torah places the Torah above Israel, while the Torah as a bride and as produce, with Israel “the
first of His produce,” places Israel above it. The answer begins from the Talmud’s “the latter miracle is
greater”: descent from nothing to something is the natural order, while raising the something into
nothing goes against it, and that power belongs to Israel, “a land of desire.” The mitzvos have come
down like tasteless seeds that hold the supernal delight; Israel’s souls, rooted in Malchus and defined
by bittul, are the earth whose power of growth makes it sprout, as a mother brings out what the father’s
drop conceals. This needs light from Above. The full fruit comes in the Time to Come, when the
present encompassing light is drawn inward and a greater one revives the dead. So Israel are higher
than the Torah as a seed below, and the Torah higher as it is Above. The maamar ends with Yaakov as

matter, Yisrael as form, and fear of sin as the ground of lasting wisdom.

OUTLINE

1 The question 1-2

One saying of the Sages places the Torah above Israel; the Torah as a bride, the scholar as its “master,” and
Israel as “the first of His produce” place Israel above the Torah.

2 Something into nothing 13-7

Descent from nothing to something is the natural order; raising the something into nothing is the greater
wonder. Israel, “a land of desire,” rooted in Malchus and its bittul, are the earth that makes the seed of the
mitzvos grow, and their iskafya is restraint even in what is permitted.

3 The seed takes hold 18-11

Like the father’s drop brought into form in the mother’s womb, the mitzvos, rooted in the supernal will, are
revealed through their absorption in Israel. This needs light from Above (“she shall be praised” as “she
will be made to shine”), and Torah must be learned so it is truly “in hand.”
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4 Two kinds of encompassing light

M2-16

The resurrection will come through the revelation of sovev kol almin. Today’s sovev is a makif that relates

to the inner, like a minyan that stirs one person and not another; in the future the present makifim will be
drawn inward and new heavens revealed, a light that reaches even the dead and that grows from the

mitzvos.

5 Garments and fruit; the answer

1M7-19

The mitzvos are now concealing garments and seeds and will later be fruit whose taste is revealed. As they

are Above they are a “broad” vessel for the Infinite. So Israel are above the Torah as a seed below, and the

Torah above Israel as it is Above.

6 Yaakov and Yisrael

120-22

Yaakov, the heel and the connecting voice, is the rooting and the matter; Yisrael, li rosh, is the blossom-

ing and the revealed form. Fear of sin, the bittul of the “land of desire,” is what lets wisdom endure.

KEY CONCEPTS

Power of growth nn1xm no

The earth’s power to make a seed sprout into fruit like it-
self. In the maamar it is the power of the souls of Israel,
rooted in the Malchus of Ein Sof, to bring the hidden de-
light of the mitzvos into revelation.

Seed 1°y71

A thing that holds the whole fruit hidden but has no taste
of its own: the image of the mitzvos and the Torah as they
have come down into this world, like tzitzis of wool or
tefillin of parchment.

The nullification of the something into nothing 21172
"RD w1

The ascent of created existence back into G-dliness, the re-
verse of creation “something from nothing.” It goes
against the natural order, and it is G-d’s “desire” that
Israel fulfill.
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Iskafya x°23nx

Subduing oneself, here in what is permitted. It is the prac-
tical form of the bittul of Malchus, the “land of desire,”
and the “fear of sin” that lets wisdom endure.

Absorption (kelitah) nv°5p

The seed’s taking hold in the earth or the womb. Torah and
mitzvos must be absorbed in the soul, and learning held
“in hand,” for them to grow.

Encompassing light (makif) 7°pn

Light that stays beyond what it affects. One kind relates to
the inner and shines into it; the general kind surrounds
equally without entering. Today’s sovev kol almin is the
first kind; the Time to Come will reveal a greater one.

Yaakov and Yisrael >x7w~) 2py°

Yaakov (yud and akev, “heel”) is the rooting, the connect-
ing middle level and the matter of things, creation some-
thing from nothing; Yisrael (li rosh, “a head for Me”) is the
blossoming, the form and the revealed light.
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SECTION 1 - 1-2

The question
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An explanation of the above.

The heading marks this maamar as a biur, an “explanation,” of the maamar just before it. Likkutei Torah,
quoted in the notes on paragraph 3, refers to it as “the explanation on [the verse] ‘In days to come, Yaakov
will take root.’”

APYND RO TMNT NINTAY N5 RNPTIRD PRAWS 2wpnn wp x0T v 1ans
195 M3 awa NRIPI TN 2T PRI

To understand the root of these matters: now, “three bonds are bound together: Israel to the
Torah,” etc., which means that the rank of the Torah is above Israel. Yet the Torah is called by the
name of the level of a bride,

The Alter Rebbe sets out to explain the root of the previous maamar’s ideas by raising a contradiction be-

tween sayings of the Sages. The saying that Israel is bound to the Torah, and through it to G-d, puts the Torah
above Israel; yet the Torah is also likened to a bride, which would make Israel, the groom, the higher partner.
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as our Sages, of blessed memory, said, “Do not read morashah (‘inheritance’) but me’orasah (‘be-

trothed’),” etc. And one who occupies himself with Torah is called a baal Torah, a “master of the

Torah” (marei de’oraisa), etc. And it is written, “Israel is holy to G-d, the first of His produce,” etc.,
The Sages read the verse “The Torah that Moshe commanded us is an inheritance (morashah) of the congre-
gation of Yaakov” as me’orasah, “betrothed,” making the Torah Israel’s bride. A Torah scholar is likewise

called baal Torah, and baal also means “husband,” so the one who learns is the Torah’s master. A third proof,
the verse calling Israel “the first of His produce,” is explained in the next part.
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for the Torah is called by the name of the level of bread, as it is written, “Come, eat of my bread,”
and it is also called by the name of wine, the produce of the vineyard, and it is called oil, “for the
olive, too, is called produce,” etc.

The Torah is called by the names of produce: bread (“Come, eat of my bread”), wine, the yield of the vine,

and oil, since the Sages count the olive, too, as “produce.” If Israel are “the first,” the source, of this pro-
duce, then Israel would seem to stand above the Torah, the opposite of the first saying.
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SECTION 2 - 13-7

Something into nothing
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And the explanation is: our Sages, of blessed memory, said, “From Heaven they give; they do not
take [back],” and “the latter miracle is greater,” etc.

The answer begins with a story in the Talmud: a sage’s household, in great poverty, was given the leg of a
golden table from Heaven, and later, at his prayer, it was taken back. The Sages remarked that the second

miracle was greater than the first, since Heaven gives but does not take back.
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For the first miracle, that he was given gold from Heaven, is not so great, since this is the order of
the chain of descending worlds (hishtalshelus): to come down below, until it descends from spiritu-

ality to physicality,

Gold coming down from Heaven is not so remarkable, because flowing downward is the natural direction of
the chain of descending worlds. Every physical thing receives its existence from a spiritual source above it.
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for “there is no blade of grass that has no mazal,” and the mazal is spiritual, and it is drawn from
nothing to something. The latter miracle, however, to be raised up from something to nothing, is
most wondrous, against the gradation of the hishtalshelus.

As the Sages say, every blade of grass has a mazal, a spiritual force above it from which its life is drawn,

“from nothing to something.” The second miracle, the gold rising back up, runs against that whole order: it

is a movement from something to nothing, and therefore far more wondrous.
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And this level exists only in Israel specifically, as it is written, “For you shall be for Me a land of de-
sire.” That is: the desire and will Above is that there be self-nullification (bittul) of the something
into nothing, and it is this desire that “you shall be for Me,” etc.

This power to raise the something into nothing belongs specifically to Israel, whom the prophet calls “a land

of desire.” The “desire” is G-d’s own will that created existence become nullified to Him, and Israel are to be
that desire.
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For the Community of Israel (Knesses Yisrael), the source of the souls of Israel, is called by the
name “land” (eretz), for it has the power of growth, to make every fruit grow according to its kind,

through “that whose seed is in it, upon the earth.”

Knesses Yisrael, the Community of Israel, is the collective source of all Jewish souls. It is called “land” (eretz,
which also means “earth”) because, like the earth, it has the power of growth, making each seed sprout into
fruit of its own kind.
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Now, in the seed there is no taste or sweetness; rather, it is like mere wood. And in the power of

growth, too, there is no image of the fruit,

The analogy is examined closely. A seed has no taste or sweetness of its own; it is like a bit of wood. Nor does

the earth’s power of growth contain the form of any particular fruit.

OPRT UM M2 12 PRY 7797 7K1 1930 79I U Y17 1°91a0 °8% 210 D3 11mn nngl e
YOI 781 10T XD

for every fruit grows from it according to the seed that is sown: wheat, barley and vine. If so, it

must be that there is no aspect of wheat in it, for if there were, there would be no need to sow.

The proof that the earth itself holds no fruit-form: the same earth grows wheat, barley or grapes, depending

on what is sown. If the earth already contained wheat, no one would need to sow wheat.
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Rather, through the union of the seed, which holds the image of the fruit in concealment, with the
earth, through this the power of growth enclothes itself in it, to make [fruit] grow resembling the
seed.

So fruit needs both partners. The seed holds the fruit’s form, but hidden, and the earth supplies the power of
growth; when the seed unites with the earth, that power enters the seed and brings out fruit like it.
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And so it is with the mitzvos, which came down through the chain of descending worlds (hishtal-
shelus) and descended below until they became like the seed that has no taste, such as tzitzis of
wool and tefillin of parchment, etc.

The mitzvos follow the same pattern. Coming down through all the worlds, they have reached this world in a

form that seems tasteless, like a seed: tzitzis are plain wool and tefillin are parchment, and nothing about the
physical object shows its divine meaning.
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Yet nevertheless, the supernal delight is in them, and through Israel, who do and fulfill the mitzvos,

the supernal delight sprouts and grows, to be revealed.

Yet hidden within them is the supernal delight, G-d’s own pleasure in the mitzvah. When Jews perform the

mitzvos, that delight “sprouts” and grows until it is revealed, as the earth draws fruit out of a seed.
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This is because Israel are on the level of land (eretz), the level of Malchus (sovereignty), into which
all the ten Sefiros are drawn, which is the level of self-nullification (bittul), the level of iskafya and
is’hapcha (subduing and transforming), etc.

Israel can do this because they are on the level of “earth,” which is Malchus, the last of the Sefiros, into

which all ten flow. The nature of Malchus is bittul, and in a person’s service it appears as iskafya, subduing
one’s inclinations, and is’hapcha, transforming them.
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And iskafya does not refer to outright evil, for “one who says, ‘I will sin...,”” etc., “is not given the
opportunity [to repent|,” etc. Rather, [it refers] to “what is permitted to you,” etc., which is the level
of the nullification of the something into nothing, which is higher than the level of something from
nothing.
Iskafya here is not about outright evil: with real sin one may not count on repairing it afterward, for the
Sages say that one who says “I will sin and repent” is not given the chance to repent. Iskafya means holding

back in what is permitted, in the spirit of the Sages’ teaching “Sanctify yourself in what is permitted to you,”
and that is the bittul of the something into nothing, higher than creation’s something from nothing.
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And this is the root and source of the souls of Israel. Therefore, through the absorption (kelitah) of
the seed of Torah and mitzvos in the souls of Israel, which possess the power of growth, the level of
“their end is wedged in their beginning,” the Malchus of the Infinite One (Ein Sof), the supernal de-

light in the mitzvos sprouts and is disclosed, to be revealed.

Bittul, then, is the root of the souls of Israel. When the “seed” of Torah and mitzvos is absorbed in the souls,
their power of growth, the Malchus of Ein Sof, makes the supernal delight hidden in the mitzvos sprout and
show itself. This Malchus is described as “their end is wedged in their beginning”: the last level is rooted in
the very first, which is why the lowest can bring out what the highest holds.
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Therefore the Community of Israel is called by the name “a woman who fears G-d,” for the level of
self-nullification (bittul) is the level of awe, and of the dread of G-d before his eyes.

This is also why the Community of Israel is called “a woman who fears G-d.” Bittul expresses itself as awe,

living with “the dread of G-d before one’s eyes,” and this awe is what the verse praises.

SECTION 3 - 18-11

The seed takes hold
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Now, the main formation and coming-into-being of the child is from the drop of the father, [who]
“sows the white, from which [come] the bones and sinews,” etc.

A second analogy, from the formation of a child. The Talmud teaches that the father “sows the white,” from
which the bones and sinews form, so the essence of the child comes from the father.
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But through its stay in its mother’s womb, [where| “it eats from what its mother eats,” etc., it
emerges from concealment into revelation in all its limbs: what was at first concealed in the fa-
ther’s drop.

In the father’s drop all of this is only potential and hidden. During its months in the mother’s womb, where,

the Sages say, the child “eats from what its mother eats,” it develops limb by limb and comes out into re-

vealed existence.
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So too is the matter of the mitzvos: their root Above is the supernal will, and they descended below
through the many [stages of] the chain of descending worlds (hishtalshelus), to be in the state of a
seed: the 620 pillars of light,
The mitzvos are like the father’s drop: their root is G-d’s supernal will, and they came down through the
many stages of the worlds until they reached the form of a “seed.” They are the 620 “pillars of light,” the 613

commandments of the Torah and the seven of the Sages; 620 is also the numerical value of keser, “crown,”
the level of the divine will.
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like the pillar that connects above and below. And through the absorption, by which they were ab-
sorbed in Israel, who possess the power of growth, the revelation of the mitzvos as they are Above
sprouts forth.

Like a pillar, each mitzvah joins above and below. When the mitzvos are absorbed in Israel, whose souls hold
the power of growth, they grow until they are revealed as they truly are Above.
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And this is [the meaning of| “A woman who fears [G-d], she shall be praised”: an expression of
“when His lamp shone,” etc., [as in] “Praise Yah.” For the reason for reciting the Pesukei deZimrah
(the Verses of Song) before the Shema
The verse “a woman who fears G-d, she shall be praised” is read in a new way: the Hebrew for “she shall be
praised” shares its root with behilo, “when His lamp shone,” so it also means “she will be made to shine.”

The same root is in halelu Yah, “praise Yah,” read as “make Yah shine,” and this explains the order of the

morning prayers.

likuteitorah.com/torah-ohr/shemos/7/ 9
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is that the Shema [with its] “You shall love” comes from contemplation in the Pesukei deZimrah,
which is a recounting of the praises of the Omnipresent: “Who forms ministering [angels], and
Whose ministers,” etc. And one must illuminate and make shine the contemplation, the level of
Yud-Hei, from Above.
The love of G-d commanded in the Shema (“You shall love”) is born of contemplating G-d’s greatness in the
Pesukei deZimrah, the psalms said before it, which recount His praises; the words “Who forms ministering
[angels]” come from the blessing before the Shema, which praises Him in the same way. Yet that contempla-

tion, the level of Yud-Hei (the letters that stand for Chochmah and Binah, the mind), must itself be lit up
from Above.
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And this is [the meaning of| “Praise Yah,” and the ten [times] halleluyah: to make shine from high-
er and higher, up to the loftiest heights. And so it is with Israel, who are called “a woman who fears
G-d,” who must be made to shine and be illuminated from Above, so that there will be in them the
level of absorption.

The many halleluyahs, ten in all, express the same idea: light drawn from the highest heights. So too Israel,

the “woman who fears G-d,” must be lit up from Above, and only then can the seed of Torah and mitzvos be
absorbed in them and grow.
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And so too with the Torah: “Fortunate is he who comes here with his learning in his hand” is also
along these lines, for the Torah, too, descended from above to below to be in the state of a seed,
and in order for there to be the level of absorption, his learning must be in his hand specifically, as
explained above.

The same holds for the Torah, which also came down to the state of a seed. The Sages say, “Fortunate is he

who comes here with his learning in his hand”: only learning that is truly absorbed and held “in hand” can
take root and grow.
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SECTION 4 - 112-16

Two kinds of encompassing light
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Now, it is written, “Light is sown for the righteous”: the light of Torah and mitzvos is now in the
state of sowing, and in the Time to Come it will be in the state of revelation, in the state of fruit,
“and they will fill the face of the world with produce,” etc.

The maamar now turns to the future. “Light is sown for the righteous”: in the present, the light of Torah and

mitzvos is like sown seed, and in the Time to Come it will appear as fruit, as the prophet says, “they will fill
the face of the world with produce.”
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For the resurrection of the dead that will take place in the Time to Come will come through the rev-
elation of the level of the light that encompasses all worlds (sovev kol almin), and before Him
“darkness is like light,” etc.

The resurrection of the dead will come through the revelation of sovev kol almin, the light too great to enter

the worlds. Before Him “darkness is like light,” so this light can reach even those lying in the darkness of
death.

D3 RPM1 90 PIYM LTONYR MW 9OV NE0INT 11T N 97KY Y710 NI°N3 KT NYD 03 137 IR
32 9919519 1121 0°9°Pn P12 071 ¥70101 1Dy

But even now there is the level of sovev kol almin. If so, what is this addition and elevation that
there will be in the Time to Come? The explanation is that the light that fills all worlds (memalei kol
almin) and sovev kol almin are the levels of makifim (encompassing [lights]) and pnimiyim (inner
[lights]).

But sovev kol almin exists even now, so what will be new? The answer begins by distinguishing makifim,

“encompassing” lights that stay beyond a thing, from pnimiyim, “inner” lights that enter it; sovev kol almin

is an encompassing light and memalei kol almin an inner one.
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Now, there are two levels of makifim (encompassing [lights]). The first is that which relates to the
inner and shines into it, so that this radiance gives it life. And the second

There are two kinds of encompassing light. The first stays outside, yet it relates to the inner and shines into
it, and its radiance gives the inner life.

likuteitorah.com/torah-ohr/shemos/7/ 11
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is the general makif, which encompasses in one equal way and does not shine into the inner at all.
As our Sages, of blessed memory, said, “Upon every group of ten the Shechinah (Divine Presence)
rests,” in the manner of a makif, etc.

The second is the general makif, which surrounds everything equally and does not shine into the inner at all.

The Sages’ teaching that the Shechinah rests upon every group of ten is an example of a makif: the Divine
Presence rests over the gathering as a whole, encompassing it.
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Now, there is one who is stirred when he prays with ten, or when he sees his fellow praying with de-
votion: he too is stirred to pray more than his usual. For his fellow’s devotion in his prayer is, for
him, on the level of a makif (encompassing [light]), and it does not enter into him in an inner way;
nevertheless he is stirred. This is the level of a makif that shines into the inner.

An example of the first kind: someone praying in a minyan, or watching another pray with devotion, is

moved to pray with more feeling than usual. The other person’s devotion does not become his own inner ex-
perience, yet it stirs him; it is a makif that shines into the inner.
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And there is one who is not stirred at all; that is, it does not shine into his inner being, and it re-
mains the level of the general makif (encompassing [light]), which does not shine [within] at all.

Another person in the same minyan is not moved at all. For him the presence remains a general makif, sur-

rounding him without shining within.
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So can the matter be understood regarding the level of the light that encompasses all worlds (sovev
kol almin): now it is the level of a makif, a sovev that relates to the inner: sovev kol almin, “encom-
passing all worlds,” precisely. But concerning the Time to Come it is written, “And the heavens
shall be rolled up like a scroll.”

Sovev kol almin as it is now is the first kind, a makif that relates to the inner: its very name, “encompassing

all worlds,” defines it in relation to the worlds. Of the Time to Come, though, Isaiah foretells that “the heav-

ens shall be rolled up like a scroll,” and the next paragraph explains what this means.
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And it is also said, “As the new heavens and the new earth,” etc.: that the heavens, the level of the
makifim (encompassing [lights]) of the present, will be rolled up like a scroll, to be enclothed in the

level of the inner, and makifim and new heavens will be revealed. And then,

Isaiah also speaks of “the new heavens and the new earth.” The maamar reads the present heavens as to-
day’s makifim: they will be “rolled up,” drawn inward to become inner light, and new makifim, new heavens,
will be revealed.
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through that great light, even the dead, the dwellers in the dust, will live, because before Him dark-

ness is like light; as in the analogy of light and flame: the greater one shines the farthest.

Through that great light the dead will live, for before Him darkness is like light. The analogy is a flame: the

larger it is, the farther its light reaches, and so the greatest light reaches even those who lie in the dust.
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And that revelation of the Time to Come comes through the mitzvos, which will produce fruit
Above. It is like the analogy of the child: although its growth is from the woman,

That future revelation will come from the mitzvos, which bear their fruit Above. The analogy of a child,

which grows within its mother, shows how what grows through something can surpass it.
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as our Sages, of blessed memory, said, “It eats from what its mother eats,” etc., nevertheless it is
possible for the child to be greater in stature than the woman, for a male child is on the level of a
giver (mashpia), and his mother on the level of a receiver (mekabel), the level of Nukva (the femi-
nine / Malchus), etc.
Although the unborn child is nourished by its mother, a male child may be greater than she. In the
Kabbalistic terms the maamar uses, male and female stand for the functions of giving (mashpia) and receiv-

ing (mekabel), the receiver being called Nukva; the point of the analogy is that what grows by means of the
receiver can be greater than the receiver.

likuteitorah.com/torah-ohr/shemos/7/ 13
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SECTION 5 - 117-19

Garments and fruit; the answer
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And this is [why] the mitzvos are called garments and [also] the level of fruits: the mitzvos now are
in the state of a seed, and they are the level of garments that conceal, until it seems as though they
have no taste at all: tzitzis of wool, etc.

This explains why the mitzvos are called both “garments” and “fruits.” Now they are seeds and garments
that hide what is in them, so that tzitzis of wool, for example, seem to have no taste at all.

SIPW PI0D DY 2UWA DTN AIYN DYV M1P°3 21D M3 1970 TONYD 1T M0 MIZNT 190 O7RYN
TN oYY 137 7PAN° PrYRw 42 433men mIpowan

But the revelation of the mitzvos as they will be in the Time to Come will be in the state of fruit, a
revelation of taste and delight, as Rashi explains on the verse “Let him kiss me with the kisses of
his mouth,” that in the Time to Come the reasons (ta’amim) of the Torah will be revealed to us.
In the Time to Come they will be fruit, their taste and delight revealed. Rashi, on the verse “Let him kiss me
with the kisses of his mouth,” writes that G-d has promised to appear again to explain to Israel the secret of

the Torah’s reasons; the Hebrew ta’am means both “reason” and “taste,” so the revealed reasons are the
fruit’s revealed taste.
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And this is [the meaning of] “To every purpose I have seen an end; Your commandment is exceed-
ingly broad.” The meaning is: “to every purpose” refers to the level of the comprehension of souls
and angels of the Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action); there is an
end and limit to their comprehension, because they are in the category of created and finite
beings.

The verse “To every purpose I have seen an end; Your commandment is exceedingly broad” contrasts two

things. “Every purpose” is the comprehension of souls and angels in the worlds of Beriah, Yetzirah and
Asiyah: as created, finite beings, their understanding has a limit.

likuteitorah.com/torah-ohr/shemos/7/ 14
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But “Your commandment,” as [the mitzvos] are Above, “is exceedingly broad”: “broad” means the

level of awide receptacle, to receive within it the Infinite Light (Or Ein Sof) without limit.

“Your commandment,” the mitzvos as they are Above, is “exceedingly broad.” “Broad” describes a wide ves-
sel, able to receive the Infinite Light without limit.
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Therefore it says “broad” and does not say “long,” as is said of the Torah, “Its measure is longer
than the earth.” That is because there it speaks of the drawings-down and descents of the Torah

through the chain of descending worlds (hishtalshelus), lower and lower,

The verse says “broad” and not “long,” though the Torah is called “longer than the earth.” “Long” describes

the Torah’s descent, drawn down step by step through the chain of worlds, ever lower.
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which is the level of length, extending step by step and descending lower and lower, lengthwise.
Here, however, it speaks of the mitzvos as they are Above, and it says “Your commandment” specif-
ically [is] “broad,” etc.

Length is extension downward. This verse speaks of the mitzvos as they are Above, and so it calls “Your com-
mandment” specifically “broad”: a capacity to contain the Infinite, not a line of descent.
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And this is [the meaning of] “Israel is holy to G-d, the first of His produce”: that is, from the per-
spective of the Torah’s enclothement below in the state of a seed, the rank of Israel is above the
Torah,

Now the opening question is resolved. “Israel is holy to G-d, the first of His produce” speaks of the Torah as
it is enclothed below, in the state of a seed, and from that point of view Israel stand higher than the Torah.

likuteitorah.com/torah-ohr/shemos/7/ 15



TORAH OHR - PARSHAS SHEMOS - MAAMAR 7 1?”3” 1?57 2182

ARIANT D730 1A% 1INRY NPWRIT Y INRIAN NTWRD DORIPN NMIRn 0D o PRIw nw
213 %1392 NOIM OYLI M7 N1hR

for in Israel there is the power of growth, and they are called “the first of His produce,” for they are
the beginning from which the produce sprouts and grows, to come into the revelation of its taste

and into abundant increase, etc.

Israel hold the power of growth, and so they are called “the first,” the source, “of His produce”: through
them the produce sprouts and grows, its taste revealed and multiplied.
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But from the perspective of the Torah and mitzvos as they are Above, the Torah is far higher than

the rank of Israel, for “Israel are bound to the Torah,” etc.

But from the point of view of the Torah and mitzvos as they are Above, the Torah is far higher than Israel,
and so the saying is true that Israel are bound to the Torah. Each set of sayings is right, each from its own

point of view.

SECTION 6 - 120-22

Yaakov and Yisrael
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And this is [the meaning of] “[In days| to come, Yaakov will take root; Yisrael will bud and
blossom”: the taking root and the growing are on the level of Yaakov, yud-akev (‘yud’ [and] ‘heel’),
the middle bar, etc.
Now the verse on which this explanation is built, “In days to come, Yaakov will take root; Yisrael will bud and
blossom,” is explained. Taking root and growing belong to Yaakov, a name read as yud and akev, “heel,” the

lowest part of the body; Yaakov is also called “the middle bar,” the bar that ran through all the boards of the

Tabernacle from end to end, a connecting level that reaches all the way down.
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And through this, “Yisrael will bud and blossom”: Yisrael, li rosh (‘a head for Me’), etc. For it is
written, “The voice is the voice of Yaakov”: the voice connects, and brings the spiritual to become
physical.

Through Yaakov’s rooting, “Yisrael will bud and blossom”: the letters of Yisrael spell li rosh, “a head for Me,”

the level of the head and of revealed light. Yaakov’s role as connector is seen in “The voice is the voice of

Yaakov,” for the voice is what brings the spiritual into physical form.
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For our Sages, of blessed memory, said, “The eye and the heart are the two agents of sin,” for “the
eye sees and the heart desires,” etc. This is because in the eye there are sinews and veins of the
brain, and through this one is affected in his brain, and from there it descends, also through
sinews and veins, to the heart; and the heart’s desire is still spiritual.

To show how the voice connects, the maamar traces a desire from its start. The Sages call the eye and the

heart “the two agents of sin,” for the eye sees and the heart desires: through the eye’s channels the brain is

affected, and from there the impression passes to the heart, where the desire is still spiritual.
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Afterward, from the breath of the heart, it descends through the tube of the heart to the windpipe of
the lungs and to the lungs, and from there the breath divides and goes out through the five places
of articulation of the mouth, to be revealed in physical speech.

Then the heart’s breath passes through the windpipe and the lungs and divides among the five places of ar-

ticulation in the mouth, becoming physical speech. The inner, spiritual desire has become an audible, phys-
ical thing.

likuteitorah.com/torah-ohr/shemos/7/ 17
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It turns out that the voice connects the physical with the spiritual. Moreover, in the voice itself there
are three aspects: fire and water, which are two opposites, and the aspect of air (ruach), which joins

them.

So the voice is the bridge between physical and spiritual. Even within the voice there are three elements: fire
and water, which are opposites, and air (ruach), which joins them; this middle, joining element is Yaakov’s

quality, as the next paragraph shows.

TAT 1TOR5ND YURwNRT 277 Swnd1 10 DIawn 19D apyt 10 Smupn max mvan
Sown Yo awnY>

And this is [the meaning of] “The prayers were instituted by the Patriarchs,” etc., and Yaakov com-
prises both of them, etc. It is like the analogy of a teacher imparting to his student: when he im-

parts the concept

The Talmud says the Patriarchs instituted the prayers, and Yaakov, the third, combines the qualities of
Avraham and Yitzchak. An analogy shows why such a combining, middle level is needed: a teacher impart-
ing an idea to a student.
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as it is with him, the student will not understand at all; and likewise if he refrains from imparting.
Therefore there must be an intermediate level that comprises both.

If the teacher conveys the idea as it is in his own mind, the student will understand nothing; if he withholds
it, the student also receives nothing. There must be a middle level that combines giving with holding back.

MIRDYT 22 MZH 12 w0 Iy 973 RO 1IN 57700 RO NRR PR 27 apye nng 1nn i
.Mownn Pnam

And this is [the meaning of] “You will give truth to Yaakov,” and “there is no truth but Torah”: for
the Torah, too, is like this; it contains mitzvos in the mode of ascents and in the mode of drawings-
down.

This is “You will give truth to Yaakov”: truth is Torah, and the Torah has Yaakov’s quality. It too combines

both directions: it holds mitzvos in the mode of “ascents,” raising from below, and in the mode of “draw-

ings-down,” bringing light from Above.
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And this is [the meaning of] “So says G-d, your Creator, Yaakov,” etc.: Yaakov, “He created you”;
Yisrael, “He formed you,” etc. For it is written, “Who forms light and creates darkness,” etc.

Isaiah’s “So says G-d, your Creator, Yaakov, and He who formed you, Yisrael” pairs Yaakov with creation and
Yisrael with formation. Another verse, “Who forms light and creates darkness,” links formation with light

and creation with darkness, as the next paragraph explains.
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Now, it is known that in everything there is matter and form. The matter is the essence of the thing
as it is; it is the level of Yaakov, yud-akev, the order of the chain of descending worlds (hishtal-

shelus) of creation, something from nothing.

Every created thing has matter and form. Matter, the bare existence of the thing, corresponds to Yaakov,
yud-akev, reaching down to the heel: it is the work of creation, something from nothing.
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And the form, which is the revelation of the light, is the level of Yisrael, li rosh (‘a head for Me’), like

the analogy of the great torch that shines the farthest.

Form, the revelation of light in the thing, corresponds to Yisrael, li rosh, the head. It is like a great torch
whose light reaches far.
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And this is [the meaning of] the saying of our Sages, of blessed memory, “Anyone whose fear of sin
comes before his wisdom, his wisdom endures”: through his fear of sin, which is the level of
iskafya (subduing), the level of “a land of desire,” through this his wisdom endures, which is the
level of revelation, etc. This is sufficient for one who understands.

This explains the Mishnah, “Anyone whose fear of sin comes before his wisdom, his wisdom endures.” Fear

of sin is iskafya, the bittul of “a land of desire,” the earth in which seeds grow; when it comes first, wisdom,
the revealed light, can endure.
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The maamar draws its lesson from the Mishnah “Anyone whose fear of sin comes before his wisdom, his

wisdom endures.” A person first makes himself “a land of desire” through iskafya, holding back even in

what is permitted, and then the seeds of Torah and mitzvos take root in him and their hidden delight comes

into the open. Torah learning must be truly absorbed, “his learning in his hand.” And prayer needs light

from Above: the love of the Shema grows out of contemplating G-d’s praises in the Pesukei deZimrah.

QUESTIONS FOR DISCUSSION

1.

Why is the ascent from “something” to “nothing” a greater wonder than the descent from “nothing” to
“something”?

. Inwhat sense are the mitzvos like a seed with no taste, and what makes their hidden delight sprout?

. How does iskafya in permitted matters differ from avoiding outright sin, and why is it called the nullifica-

tion of the something into nothing?

What is the difference between a makif that shines into the inner and the general makif, and how does
prayer in a minyan show it?

. How can both be true: that Israel stand above the Torah, and that the Torah stands above Israel?
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According to the note, a different and longer transcript
(hanachah) of this maamar is printed there.
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The Zohar speaks of three levels bound to one another: the
Holy One, blessed be He, the Torah and Israel. The maa-
mar reads it as placing the Torah between Israel and G-d,
and so above Israel.
Zohar III, 73ax ,ay 2’m
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The Mishnah reads “the day of his wedding” in the Song of
Songs as the day the Torah was given. The Kehot note
refers to it for the image of the Torah as a bride.
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The Talmud reads the verse “The Torah that Moshe com-
manded us is an inheritance (morashah)” as me’orasah,

“betrothed.” The maamar uses it to show that the Torah is
called a bride.
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Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

"m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The other transcript of this maamar reads: “but me’o-
rasah, that the Torah is called a bride, a betrothed bride,
which is the reverse of the matter,” that is, the reverse of
the saying that Israel is bound to the Torah.

KEHOT'S NOTE
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The Kehot note refers to this passage of the Zohar for the
expression marei de’oraisa, “masters of the Torah.” The
maamar uses the title to show that the one who learns is
the Torah’s master.

Zohar III, 216ax ,1v7 2mt

KEHOT'S NOTE

mhw° mw TI‘?JP SRN NIWR OIRND QW TR RN LR LT 20T AR

IRIWPNN PRAWT MRN PAR D715 CDTIRK PI AMNNAY nRRI MR

e MR MPYRAWT Y IR PAnnw vy LUT19°0a XIT RNPTING

LN MR

NNIAN NWRD AR DR wp

The prophet recalls Israel’s devotion in the wilderness:
“Israel is holy to G-d, the first of His produce.” The maa-
mar reads “first” as the source from which the produce,
the Torah, grows, which would put Israel above the Torah.

Jeremiah 2:31:217°m7°
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Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom invites: “Come, eat of my bread, and drink of the
wine I have mixed.” The maamar cites it to show that the
Torah is called bread, a form of produce.

Proverbs 9:571:'0 *2wn
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'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah speaks of “the produce of the vineyard” (tevuas
hakerem), calling the vineyard’s yield “produce.” The
maamar uses the phrase to count wine, another name of
the Torah, as produce.

Deuteronomy 22:9°0:273 0°727
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Thou shalt not sow thy vineyard with two kinds of seed; lest

the fulness of the seed which thou hast sown be forfeited to-

gether with the increase of the vineyard.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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According to the note, proofs from verses are brought
there that the Torah is called wine and oil.
KEHOT'S NOTE
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The Kehot note gives this page of the Talmud, where the
blessing over olive oil is discussed. The maamar uses the
point that the olive, too, counts as produce to place oil, an-
other name of the Torah, among the kinds of produce.
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The Talmud tells of a golden table leg given from Heaven
and taken back at a sage’s prayer, and says the second
miracle was greater, since Heaven gives but does not take
back. The maamar sees in it the difference between de-
scent from Above and ascent from below.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says the source of the saying “there is no blade of
grass that has no mazal” is given at this earlier passage of
Torah Ohr.
KEHOT'S NOTE
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Rabbi Simon teaches that there is no blade of grass with-
out a mazal in the heavens that strikes it and tells it,
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“Grow!” The maamar cites it to show that every physical
thing draws its existence from a spiritual source above it,
from nothing to something.

Bereshit Rabbah 10:6: 127 n°wX12
NR XDIM RDINT 072 PR 12 DOM0 19Y0 9K IR R0 12
55 7% 1R :111°0 °27 MR .NAPANAT DR PR NPT O ,monn
RI7T KT, 27392 IR AMR 700w ,3°p72 21 12 PRY 2w 2wy
I3 PIRA 1WWR DOWN DR DM MpR nyTn (NP ow) 20057
.INBN 5703 MOWIN IR ,71°D MITYN PN (0 Ow) W wd
55091 ,MTPO DR NITYR 1% IR 71°0 71 KD 13 RI°An 029
NP2 M RPN (DY) N7 RIT KT AWPR WP P U
... R™I172 01110 °37 01N 7232 %9 v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

An1°2 X221 RITPRD W mtynn®

Likkutei Torah refers back to this passage.
KEHOT'S NOTE
JIR9D 1U%R 2,1y DI 7Pl
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The prophet promises Israel, “for you shall be a land of
desire”; the verse has no “for Me” (li), which the maamar’s
wording adds. The maamar reads “desire” as G-d’s will for
the nullification of the something into nothing, and “land”
as the earth that makes seeds grow.

Malachi 3:1227:3 2581
:NIRIZ 7 IR PO PR DOX PIN73 D1A1723 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PN Py 129991 R

On the third day of creation the earth is told to bring forth
fruit trees “whose seed is in it, upon the earth.” The maa-
mar uses the phrase for fruit growing from a seed in the
earth.
Genesis 1:118:°K N°wX"2
"D APY "B 7Y YU YR Y RYT PINT RYTD DOPOR R
12771 PARTPY 127991 WK Aom?
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.’ And it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Siddur states the point explicitly: “as one sees, in the
sown apple seed, the whole form of the apple by means of
a viewing instrument, as explained in books of natural
science.”
KEHOT'S NOTE
Yy MBI NTIR 90 yInn mann 1°¥732 0°R19W MD” 12 ,RXP 1702
Y APW D NPWID TR TINRNIY L7YA0M 21902 TXR1AND "vanT 29
933”7 2 3P MR IR .7D°I0P°ER 702 AMRINT TN
0y Mnw RPTTR "INRN™ 7791, 72719 08K

PYIAD 11T AR MRIST N 12 watnn vy

The other transcript adds a parenthesis, calling it the prin-
ciple on which the whole matter rests: the mitzvos are the
seeds that fell in the shattering into “something,” and they
are refined in Malchus of Atzilus, “the dust of the earth,”
through its bittul, rising as mayin nukvin (an elevation
from below) to their root, the Malchus of Ein Sof, to draw
down its power of growth, an addition of the Infinite Light
far greater than the original.
KEHOT'S NOTE
50 13w yw M 59 991)” AP0 RE Y DO TR CIAKRN2 IR
PERT P12 702 wOR MPAWwA 190w YA Inm MSnN PNT PIyn
WAL 17 ARDYT PMA 1 WY 12w 2100 MIRCED Uy PIRT 10y
N2 A0INMIT O”R IR 01N 13PN OPRT MMIZT 1D Pwnand OKRT n
B2 077 °9!T YR OWNT MK 01N NRT TP . . Pty By 1an
0773 IR 0N OINT MW TR 22 2PN03] TR0 MY IR 77017 PIRT
IMPART N2°0 0 MBI MO M URPYI PMY IRAT M9°AN N2°0
IR DY 7011 7,73 1P IR MIB0IN SR L7 (P
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The Mishnah says that one who says “I will sin and repent,
I will sin and repent” is not given the opportunity to re-
pent. The maamar uses it to show that iskafya cannot refer
to outright evil.
Yoma 85b:7-81-"1:2 170 RnY
5y1 .apyn X2 991,y By :nivp nivvay By nqpon — 0w ...
NOOR :17;18;[ .989% 0°MIEan oY NJ:W Ty ,n?m hshl ﬂﬁmgﬂ
Dﬁ’] hy“lnh Tl;WIn nﬁfl‘l}{'_? ﬁ'fj;: 1°12°20n PR — 31!27}51 hy“lyh ,31!27?51
mprg? o7xR 'P;Tg‘ mv;g .920n 071837 ¥ PR — 98201 0°7837
0°71257 0 IR — ﬁ'l’;f_'!'? 0N 173 nw;g ,7221n D°NR3T o —
Pom” MY 12 PR M WIT AN DX AFVY 1Y 79
... — Dipn®? 07X 1AV NiT"2y 71N00R T 210% 03 NXRYN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rava explains the Torah’s call to holiness as “Sanctify
yourself in what is permitted to you.” The maamar takes
this restraint in permitted things as the true meaning of
iskafya, the nullification of the something into nothing.
Yevamot 20a:15170:X > nn2°
MOR AP? MR ORBRY ,0°IDI0 MR NP — AW IOR
AP MR LWITR RIPI 0ONN "7 07T 2D a8 R 7Ty
01 YU K7T N UATR BRIM 13T 07IPR K 31 K
T2 A2 TRRY YT XTI KK 10 KD
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their
end.” The maamar uses it for the power of growth in the
souls of Israel, the Malchus of Ein Sof: the last level, root-
ed in the very first.

Sefer Yetzirah 1:7°1°K 717°%° 190
nambws 19302 INPIM 1NPAN2 1930 TIYA R 92 MT°ED Ty
D10 AR 711 TAR 21991 22w 12 1RY T NIRY NPhA2 1wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

1T NN AWN

The closing poem of Proverbs says, “Grace is false and
beauty is vain; a woman who fears G-d, she shall be
praised.” The maamar applies it to the Community of
Israel, whose bittul is awe of G-d.

Proverbs 31:30°7:x7% “>wn
29NN X1 TTNRY AWK 91 P3M 107 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Niddah 31a:9; the passage is shown
below.

Niddah 31a:9°:x 8”2 7172

JAnRY PR LRI TIN2 WITRR — DTN U0 RMIY TYRY 131 1N
AURI2Y 1im 071798 0070 L NingY ey 12990 $0m vax
29N ,NYRY 3 N9 Ry L,0TIR DY 8K LPYaY 121
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DPPR71,0°38 N0 ,TRW M0 92 1033 KA N2 WATRM 1PYaY
2o ,n3021 ,00737 79 ,1B AT IR NYORY YT
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
X LRD 1T
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The Talmud teaches that three partners form a person, the
Holy One, blessed be He, the father and the mother, and
that the father sows the white, from which come the bones,
the sinews and more. The maamar uses it for the hidden
essence that the father contributes.

Niddah 31a:9'0:x X5 111

ABRY PIARY LRI N2 VATRET — DRI W PRI NWRY 1331 1R

JURI2Y 1IM 07378 L0770 NNty AmnY 12990 m ¢aR

29 ,NIYRY D 79 RNy ,0TIR DY IR LYY 129

N>R ,0712 1!39'_??1 ,%1 M7 12 1031 RIT 12 YT L1Yav
.'?_.';)f{)[l] L1373 ,D??.}ﬂ_ ﬂﬂ'?fll ,12 71271 ,MIRT DY 1Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

22,1999 IR LR L,RD T
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The Talmud describes the unborn child, which “eats from
what its mother eats and drinks from what its mother
drinks.” The maamar uses it for the mother’s part in
bringing the child’s hidden form into revealed existence.

Niddah 30b:18m:2"% 713
SPIPRY ORI — K “YRI M TAT M oXPRY 231 YT
TIRY 21 POV DY 7Y VPN NG YT 0 7Y T A
.7IN2 171207 ,0IN0 1HY1,1372 12 i 1317 WK, 1PNy Ry by
Y7 R8N R AN INRY TR 1R ,n’g;ix BRY 77;!181
,0IN97 npal — D'?WEI 1’1}_{’_7 REW 11721 .IBR DR 2970 XnY
IR AYY AP7DR NP 2137 10K 12 KoupRY ,minai onon
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“A woman who fears G-d, she shall be praised.” The maa-
mar reads the Hebrew for “she shall be praised” as “she
will be made to shine.”

Proverbs 31:30°7:x7% "wn

29700 RO ATNRT YK 2570 2371 107 RY
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Job recalls the days “when His lamp shone over my head.”
The maamar uses behilo, “shone,” to show that the root of

likuteitorah.com/torah-ohr/shemos/7/
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“praise” also means to shine.
Job 29:371:v75 21K
niviske b BRI A ) R R F R by
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,09 27K
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In the Talmud, a sage who returns from a near-death vi-
sion reports hearing in the upper world, “Fortunate is he
who comes here with his learning in his hand.” The maa-
mar applies it to the Torah as a seed that must be absorbed
in order to grow.
Pesachim 50a:7-8°11-"1:X 1 0°nos
YY) 4722 1T IXD? KIY R WK WK PV nyRv)
(1871 .INRoMN2 TINY? 9137 OIR TR MR 2100 DMK YU
178D I NIOPR 31T DIWR — PPAM RIPPY 237 ROPR 230
799 539717 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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The psalm says, “Light is sown for the righteous, and joy
for the upright in heart.” The maamar reads “sown” liter-
ally: the light of Torah and mitzvos is now a seed and will
later be revealed as fruit.

Psalms 97:11x7:17% 0°2°1n
R 22778071 PUTER Y1 IR
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse “In days to come, Yaakov will take root; Yisrael
will bud and blossom” ends, “and they will fill the face of
the world with produce.” Here the maamar applies it to the
future fruit of Torah and mitzvos.
Isaiah 27:6:1”2 11°yw°
:1210 22019 WP PRI MDY 7¥ 3pY° WY oKD
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist says that darkness does not darken before
G-d: “darkness is like light.” The maamar applies it to the
light of sovev kol almin, before which even death is no
barrier.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? DI%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°2%Pn M3’ WO NIMm —°2
Or HaTorah raises a question about the makif that does
not affect the vessel: one may still say that it is closer than
the aspect by which sovev kol almin gives life even to evil.
KEHOT'S NOTE
1R Hyann v9an PRY °pRn PAYa YURI7 :LNN Y XY NPTIR XD
V1 PR YIT DR O3 MR YUOI0W 7 PNan N pw DUER nUnT
nMPYa — 0°D%pn ‘2 PIya LUYURY N wIab IR 7Y TIR°2 C0INNa
JROD ¥R LT,y PR L, T ma
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Likkutei Torah refers back to this maamar.

KEHOT'S NOTE
RO U%7 2,01 77 NMpa

N"W NN°OW MWy 22 DoR

The Talmud states that the Shechinah rests upon every
gathering of ten. The maamar takes this presence as an
example of an encompassing light.
Sanhedrin 39a:11x”>:x ©”7 1177110
XY RAPIY MY 23 7D AN 2R3 1277 R AP? M
RT3 K1Y 213K RYRY :Ap? MK 790°RT APNPI KYnY 7Y XK
XA T2 RUTIP "BPT "WRY Ki21 29K RPN T T RKURY M
TT32) M2 NI 23 KT T3 RYTIPT RNP2W Xy 910K NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The passage contrasts the shofar of Rosh Hashanah with
the Time to Come, of which it is written, “On that day a
great shofar will be sounded.” The shofar now draws from
sovev kol almin, yet it is only “shofar,” for sovev, since it
encompasses the worlds, still belongs to their category; in
the future what is now sovev will be revealed inwardly and
a sovev from a level beyond all worlds will be drawn down,

likuteitorah.com/torah-ohr/shemos/7/

37

5211 5y 71872

which Likkutei Torah links to the “new heavens” of this
maamar.
KEHOT'S NOTE
3,01 7177 7P R

DoAY 120D 191N

Isaiah foretells that “the heavens shall be rolled up like a
scroll.” The maamar reads the “heavens” as the present
makifim, which will be drawn inward and give way to a
higher revelation.
Isaiah 34:47:7°% vy
m2¥ 2233 712 DN237721 DM 1992 1933 DRWT K2FT02 PR
:IRAM NP3191 1940
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host
shall fall down, As the leaf falleth off from the vine, And as a
falling fig from the fig-tree.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 16

38

39

40

DOWTRA DORWR IWNRD

Isaiah’s closing prophecy speaks of “the new heavens and
the new earth” that will stand before G-d. The maamar
reads the new heavens as new makifim, revealed when the
present ones are drawn inward.
Isaiah 66:22272:1°0 \1°yw°
397 D*THY ALY "I VWK MYINT PIST) U 2RYT KD 72
DMWY DY TP 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah prophesies, “Your dead will live... awake and sing,

you who dwell in the dust.” The maamar draws on it for

the resurrection that the great light of the Time to Come

will bring.

Isaiah 26:19v™:1" 171°yw°

PRI 770 NIR DY 2 9Dy 2390 11371 1XP7 1IMIP? NP1 30N P

:2°50 O°KD7

Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9IND 72°Wn

“Darkness is like light” before G-d. The maamar gives it as
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the reason the future light reaches even the dead.
Psalms 139:1227°:07%p 0°7°1n
:TIRD 712702 71°K° 0i%D 717721 Tan UKD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud describes the unborn child, which “eats from
what its mother eats and drinks from what its mother
drinks.” The maamar uses it to show that the child grows
from its mother and can still surpass her.
Niddah 30b:181”:2°% 171
2DIPRY OpIB? — B Cyna i TA1 M? oXoRY v:1 vl
PIPY R PRI Y PP IR NG PYTS AT Py T g
.IINB 171207 ,0IN0 1791 ,1°372 12 19 N3IM SR ,1°NiA3Y N by
>y7 RO%IN AR ,INIW IRRY on DI ,NPIIR INRY Tan PR
,0IN27 nRRI — D7IYT IRD KWW 11 R NN A xey
NOR TYY 1P°DR NP 9997 AR 19 RPNORY ,mINDa onon

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The verse reads, “Let him kiss me with the kisses of his
mouth, for your love is better than wine.” The maamar
cites the verse through Rashi’s explanation of it.
Song of Songs 1:2°2:K 0w 1w
1770 P77 00230700 3R NPT "Ry
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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111°2 MPowan S1pws
Rashi writes that Israel, remembering the giving of the
Torah, are assured that G-d will appear to them again “to
explain to them the secret of its reasons and the hidden
places of its treasures.” The maamar takes this as the fu-
ture revelation of the “taste” of the mitzvos.
Rashi on Song of Songs 1:2-3"3-"2’R 017w 7w 2y >"w1
n” :HIJ%J?;'?B;H FIIJH'?.}; 7792 NRIR WD 7 .A0°8 NPT CpY
ninipn @7 87 XN 03 AR NP MRy q7p 1w 10
3791 90 NRRIYY MRND 2R AN ,ANDT Y 77 23 7Y PRI
797 27 .0°230 °2 :”np DR 12,772 PR 10D WK 270 ny
n7yo 23 NP NI M2y 1YY amny Ay Dam 17 nnwn bon
"1 RWR 172 PR TRRIY 121y 100 OV Y NRIRI Annw Ay
... A7 KD Y”
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Let him kiss me with the kisses of his mouth. She recites this
song with her mouth in her exile and in her widowhood, “If
only King Shlomo would kiss me with the kisses of his mouth
as of yore,” because in some places they kiss on the back of
the hand or on the shoulder, “but I desire and wish that he
behave with me as his original behavior, like a bridegroom
with a bride, mouth to mouth.” as in Bereishis 27:26 and
Ibid. 29:11, and in many other ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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The psalmist says that everything has an end, but G-d’s
commandment is exceedingly broad. The maamar reads
the first half as the limited comprehension of created be-
ings and the second as the mitzvos as they are Above, a
vessel for the Infinite.

Psalms 119:96717%:07°p 0°%°11n
TR MR 1207 PR °N°K7 7an"02P
I have seen an end to every purpose; but Thy command-

ment is exceeding broad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to these places in Or HaTorah for further
explanation of the verse “To every purpose I have seen an
end.”
KEHOT'S NOTE
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The end of this epistle explains the same verse.
KEHOT'S NOTE
127900 PriaR IR9
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The verse says of G-d’s wisdom, “Its measure is longer
than the earth and broader than the sea.” The maamar
reads “longer” as the Torah’s descent through the worlds.

Job 11:9'0:x" 21K
D230 12T AT PINR 12
The measure thereof is longer than the earth, and broader

than the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Israel is holy to G-d, the first of His produce.” Here the
maamar explains that Israel are “first” as the source from
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which the produce, the Torah as it is below, grows.
Jeremiah 2:32:2 1771070
DIPPR NN Y7 MWK 1PPIR7D INRIAN MWK T2 PRI U
o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah prophesies that in days to come Yaakov will take
root and Yisrael will bud and blossom, filling the world
with produce. The maamar reads the rooting as Yaakov’s
level and the blossoming as Yisrael’s.
Isaiah 27:6"1:12 1°yw°
12310 2207210 IR PRI 1123 o 3Py wawe 0Ran
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers back to page 50d, where Torah Ohr ex-
plains “Yisrael, li rosh” as the level of Chochmah.
KEHOT'S NOTE
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Yitzchak, touching Yaakov disguised as Esav, says, “The
voice is the voice of Yaakov, but the hands are the hands of
Esav.” The maamar takes the voice as Yaakov’s quality of
joining the spiritual with the physical.
Genesis 27:22273:1"3 n*wX12
T DT 32 PP RT MNTL g IR pOvY 2pY v
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for another use of the saying that the
eye and the heart are the two agents of sin.
KEHOT'S NOTE
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The Jerusalem Talmud calls the eye and the heart “the two
agents of sin.” The maamar uses the saying to trace how a
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desire passes from the eye to the brain and heart and final-
ly into speech.

Jerusalem Talmud Berakhot 1:5°71:°K N33 "1%w17° 712N

TRIM 29 N YR

On “do not stray after your heart and after your eyes,”
Rashi writes that the heart and the eyes are the body’s
spies and agents of sin: “the eye sees, the heart desires,
and the body commits the sin.” The maamar quotes his
words in tracing a desire from the eye to the heart.
Rashi on Numbers 15:39177:1°0 72112 2y >"' w1
NINYI ,NIRKD WY NU%°3 DY RN 1Y T N8N DO NR oo
.0522% *3MX 1IN0 KDY :(XMITIN) 37710 277 DR TWRm PoIn
J7 07930 0O D2PYM 270 (%0 12TM3) PPN AR ind
nR Iy MM TN 29 AR 1YT Lninayn nx $° o0vonon
:(R2IMIN) T2y
1 mxn 93 nx on1on AND YE SHALL REMEMBER ALL THE
COMMANDMENTS OF THE L-RD — The n°x°% will remind
one of all the commandments because the numerical value
of the letters of the word n°%°% is six hundred, and there are
eight threads and five knots in the fringes, so that you have
six hundred and thirteen, which is also the number of the
commandments of the Torah. 0322% *3nX 190N X7 — The verb
has the same meaning as in (Numbers 13:25), “and they re-
turned from searching (M1n7) ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

IR Pyann oy

There the Tzemach Tzedek remarks: “In truth, the word-
ing of the verse ‘after your heart and after your eyes’ im-
plies that the beginning is from the heart.” That is the re-
verse of the order here, where the process starts with the
eye and passes through the brain to the heart.
KEHOT'S NOTE
AR 03229 "NX 21081 '[WWY? NPRAN” KON Y APY D NUMIRA Y
07y, 7290 1 TRnnnnY yewn 03010y

PARAGRAPH 21
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One view in the Talmud holds that the daily prayers were
instituted by the Patriarchs: Avraham the morning prayer,
Yitzchak the afternoon prayer and Yaakov the evening
prayer. The maamar adds that Yaakov combines the quali-
ties of the other two.
Berakhot 26b:4-5"11-"7:2 175 N1572
12 S]T{ﬁn‘l? 37 .02pN NIaR mbsa MR R °272°01° 927 ,0RR
372 °01 277 NND RAA .0UPA PTRN A3 mbsm Balah Y
*212°01 *277 ANND KA 2 12 YU 2277 0D R LRI
X 7732 D773X DY SIWRIY LMY NPDA PR DT R
TPV RIY ,MPRN KPR CATRY PRI VDY TRy WK DipRd
PP onre

27



TORAH OHR - PARSHAS SHEMOS - MAAMAR 7

It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,09 M2

57 apy°h NN NN
The prophet concludes, “You will give truth to Yaakov,

kindness to Avraham.” The maamar links truth, which is
Torah, with Yaakov.

Micah 7:20°5:1 119°%
:07R *W°R APNIR? AYITIWR DIIIXT 700 Ipy? nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note refers to this passage for the equation of

truth with Torah. The maamar uses it to show that the

Torah shares Yaakov’s quality of combining opposites.
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
be
732 RRM °27 0Y32 12 37 .7 NINIBAA M9T 0D KM YPA W12 ...
.92 N2°W119°DR .IWIT 2 KPR IRD 2IND PR MWD MM A1
.02M W1 DMWY LKD) 292 N2 .KIMT KDY W1 nDw 197K
JIRTY MR PR 293 N2UWI LROX °37 OW2 R T 02
IPRY 293 WD LMK 11370 .LOAM LAPRR NITY WOl NDWl

.02 onpnn RIY WA N2Uw LX) Lomenn

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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“So says G-d, your Creator, Yaakov, and He who formed
you, Yisrael.” The maamar pairs Yaakov with creation and
Yisrael with formation.

Isaiah 43:1’x:27n 1°yw°

TRPRI 23 RPAOR PRIPY TR 2P AR 7 WRTND A0y
TR Y2 IR

But now thus saith the L-RD that created thee, O Jacob, And

He that formed thee, O Israel: Fear not, for I have redeemed

thee, I have called thee by thy name, thou art Mine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 TR X121 7K 98P

G-d declares that He “forms light and creates darkness.”
The maamar uses it to link formation with light, the level
of Yisrael, and creation with darkness, the level of Yaakov.

Isaiah 45:71:77n 17°yw°
:TPR™22 1YY 1 23K Y1 K7921 0390 Ny 9w X7323 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage explains that every thing has matter and
form: the matter, the thing in general, such as heaven,
earth, sun or moon, was created by G-d’s word from noth-
ing to something, while its form, shape and appearance
were made by G-d’s “desire” (chefetz), which did not come
to revelation in speech.
KEHOT'S NOTE
TR0 27y IR

63 WD D PN

As in the note on paragraph 20, the note refers back to
page 50d, where Torah Ohr explains “Yisrael, li rosh” as
the level of Chochmah.
KEHOT'S NOTE
7,15°% 1m0
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah teaches that one whose fear of sin comes be-

fore his wisdom will keep his wisdom. The maamar reads
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fear of sin as iskafya and bittul, the ground in which wis-
dom, the revealed light, takes root and lasts.
Pirkei Avot 3:9°0:") maR miwn
I3 13T NIRRT NRTY 23 N KOV 13 KA "3
DRI ANRIN TR LIRDD NRT? NRTIP ANnanY 22 nnptRnn
931 N N3N Lingame PIV YRYRY 3 MmN M K
NRTRIN ANRRN X ,TEYRn 13 innony
Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-
cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not
enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-

dom exceeds his deeds, his wisdom is not enduring.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/torah-ohr/shemos/7/ 29



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tractate Berakot by A. Cohen,
Cambridge University Press, 1921 (Public Domain); Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New
Translation (JPS 1917) (Public Domain); Daat Bereshit Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY);
Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); The
Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain); The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter,
1999-2015 (CC-BY); The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter,
1999-2015 (CC-BY); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/torah-ohr/shemos/7/

DEDICATED IN HONOR OF

Pie's; TIRDIINIW Py "% 931 ’?31??31'! Ihehl T29% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/shemos/7/ 30



