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“Your heart will meditate on dread: ‘Where is the
one who counts? Where is the one who weighs?’”

The divine power that measures and limits everything, the
Zohar’s “scale” and “line of measure,” is not separate from G-d:
it comes from His very highest level, Ayeh, which alone can lower
itself to measure every detail. Contemplating that the One
beyond all grasp weighs every particle of existence brings a great

awe of G-d that leaves no room for lesser fears.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The divine power that measures and limits everything, the Zohar’s “scale” and
“line of measure,” is not separate from G-d: it comes from His very highest level,
Ayeh, which alone can lower itself to measure every detail. Contemplating that the
One beyond all grasp weighs every particle of existence brings a great awe of G-d

that leaves no room for lesser fears.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah’s verse, “Where is the one who counts? Where is the one who weighs?”, is read through the
Zohar’s “scale” (matkela), which the Alter Rebbe identifies with the line of measure (kav hamiddah):
the power that decides how much Chesed and how much Gevurah flows into the Sefiros of Atzilus and
arranges them as right and left lines. This is why the Sefiros are called middos, “measures.” In the
Zohar this power is the botzina dekardinusa, the Gevurah of Atik Yomin enclothed in the Mocha
Stima’ah. Since measuring is a contraction, and G-d’s essence knows no limits, one might think this
power a separate entity. So the verse says that Ayeh, “where,” the great encompassing circle, is itself
the one who counts and weighs: only the One who is truly high can lower Himself this far, just as only
G-d Himself, not an angel, could descend into Egypt. The Torah, which preceded the world by a set two
thousand years, and the mitzvos, with their fixed dimensions, also belong to this measure. The three-
fold “where” matches the angels’ threefold “holy.” Contemplating all this brings great awe, and with it

freedom from external fears.
OUTLINE

1 The scale and the line of measure n

The Zohar’s scale is the line of measure that apportions the Sefiros. It is no separate power: Ayeh, the highest
encompassing level, itself counts and weighs, just as only G-d Himself could descend into Egypt.

2 Torah, mitzvos and the awe of G-d 12

The Torah and the mitzvos also have measure, whose source is Ayeh, beyond all grasp like the angels’ “holy.”
Contemplating that this level measures every detail brings great awe, which leaves no room for external
fears.
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KEY CONCEPTS

the line of measure (kav hamiddah) 17211
The divine power that measures out the flow of light into
the Sefiros, deciding how much kindness and how much

restraint each receives and how they divide into right and
left.

the scale (matkela) x7pnn

The Zohar’s term, in the Sifra DiTzeniusa, for the balance
by which the divine attributes are weighed; the maamar
identifies it with the line of measure.

botzina dekardinusa Xn°1177p7 81°%12

The Zohar’s “lamp of darkness,” identified here as the
Gevurah of Atik Yomin enclothed in the Mocha Stima’ah,

the source of all the measuring.
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middos (measures) N7
The Sefiros are called middos, “measures,” because each
of them is measured out by the line of measure.

Ayeh (“where”) 1%

Read as a name for the great circle, the encompassing lev-
el of G-d beyond all grasp; the maamar teaches that this
very level is the one who counts and weighs.

kadosh (holy) v17p

Means separate, beyond all thought. Its numerical value,
410, matches the 410 “hairs” of Arich Anpin, and the three-
fold “holy” corresponds to the verse’s threefold “where.”

external fear n1°11%°1 X9°

Fear of worldly loss, such as lacking bread; it falls away
when a person has the great awe of G-d.
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SECTION 1 - 11

The scale and the line of measure
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“Your heart will meditate on dread: ‘Where is the one who counts? Where is the one who weighs?’”
etc. It is stated in the Zohar, in the Sifra DiTzeniusa: “weighing on the scale.” And this is the matter
of the line of measure (kav hamiddah),
The maamar opens with Isaiah’s verse, “Your heart will meditate on dread: ‘Where is the one who counts?
Where is the one who weighs?’” The Alter Rebbe links it to the Zohar’s Sifra DiTzeniusa, which speaks of a di-

vine “scale” (matkela), and identifies that scale with the line of measure (kav hamiddah), the power in

G-dliness that sets limits and proportions.
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which is what measures and weighs all the ten Sefiros of the World of Atzilus (Emanation) by
amount and measure: how much drawing-forth and spreading-forth there will be of the attribute of
Chesed (kindness), and how much drawing-forth of the attribute of Gevurah (restraint), and how
they will be divided into lines, right and left, in the four directions and above and below, which are
the six extremities (vav ketzavos) of Z’eir Anpin (the emotive attributes), etc.
The line of measure decides how much of each divine attribute flows forth in Atzilus, the highest world: how
much kindness (Chesed), how much restraint (Gevurah), and how they are arranged as lines to the right and

to the left. The six directions, the four sides together with above and below, correspond to the six emotive
Sefiros that make up Z’eir Anpin.
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(And this is why the Sefiros are called by the term middos, “measures”: because they are measured,
as is written elsewhere.) And this measure is the level of Gevurah and tzimtzum (contraction): to
contract, so that the drawing-forth will be by amount and measure, etc.

In a parenthesis the Alter Rebbe notes that this is why the Sefiros are called middos, a word that means both

“attributes” and “measures”: each is given a measured amount. Measuring is itself an act of Gevurah and tz-
imtzum, for to measure is to hold back the flow so that it comes in a fixed amount.
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All this is done through the level of the line of measure, which is what the Zohar calls “the botzina
dekardinusa (the lamp of darkness) that bored,” etc., which is the matter of the Gevurah of Atik
Yomin that is enclothed in the Mocha Stima’ah (the hidden brain). And concerning this the verse
says, “Where is the one who counts? Where is the one who weighs?”
The Zohar names this measuring power the botzina dekardinusa, the “lamp of darkness” that bored, and the
Alter Rebbe identifies it as the Gevurah of Atik Yomin enclothed in the Mocha Stima’ah. Atik Yomin is the in-
nermost level of Keser, the crown above intellect, and the Mocha Stima’ah, the “hidden brain,” is the con-

cealed wisdom of Arich Anpin, Keser’s outer level. This power is what the verse calls “the one who counts”

and “the one who weighs.”
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Meaning: one might have supposed — since this measure and weight is a level of Gevurah and con-
traction relative to the very essence of the Infinite One (Ein Sof), blessed be He, Who is removed
from the bounds of limit and measure and from the bounds of division into lines and Sefiros, etc.,
but rather encompasses everything in a single glance, and before Him darkness and light are alike,
as is known —
Here the Alter Rebbe begins to explain why the verse asks “where.” One might think that the line of measure,
a power of restraint and contraction, cannot be the Infinite One Himself, Whose essence has no limits, no

lines and no Sefiros, Who takes in everything “in a single glance,” and before Whom, in the words of Psalms,

“darkness and light are alike.”
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if so, one might have supposed that this level of the line of measure is a separate entity, etc.
Therefore it says, “Where (Ayeh) is the one who counts? Where is the one who weighs?” etc.
Meaning: Ayeh is the level of the great circle, the level of the encompassing [light] (sovev), before
which darkness and light are alike;

From this one might conclude that the measuring power is a separate entity, standing apart from G-d. The

verse rules this out by reading ayeh, “where,” as a name: Ayeh is the “great circle,” the encompassing light
(sovev) that stands above every distinction, even that of darkness and light.
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this itself, truly, is the one who counts and the one who weighs, by way of the scale (matkela) and
the line of measure mentioned above, and this is not an entity unto itself, G-d forbid.
So the verse is read as a statement: Ayeh, the highest, all-encompassing level, is itself the one who counts

and weighs. The scale and the line of measure are not an independent power, G-d forbid; it is the Infinite
Himself Who measures.
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For it is written, “Everything is from You,” and He is omnipotent, [able] to lower Himself so far as to
measure the Sefiros with contraction and division, etc.

The proof is the verse “Everything is from You”: nothing, not even the power to limit, exists apart from G-d.
Because He is omnipotent, He can also lower Himself to measure out and divide the Sefiros.
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For this measure and contraction is drawn specifically from the encompassing [light], the great cir-
cle, which is called Ayeh. (For because He is “enthroned on high,” He is therefore able to lower
Himself so far as to measure all the particular levels in the worlds, etc.
This is why the measuring comes specifically from the very highest level, the “great circle” called Ayeh, and
not from something lower. Psalms describes G-d as “enthroned on high” and, in the next verse, as lowering

Himself to look upon heaven and earth: precisely because He is so high, He can reach down to measure
every detail of the worlds.

0°9%7 22w SRS KDY CAR “00%R PR SNNa R YT (IR DEw 0 ¥0 00 vk
7788712 wrRD 15723 103Y21 171292 1172PT NI R 0 7790 P19° 0 URD

As it is written, “For G-d is exalted, yet He sees the lowly.”) And it is akin to what is said, “And I will
pass through the land of Egypt”: I, and not an angel. For into the level of Egypt no angel could de-
scend, only the Holy One, blessed be He, in His glory and in His own Self, as it were, as is written
elsewhere.
A second verse makes the same point: “G-d is exalted, yet He sees the lowly”; His exaltedness is what lets
Him regard the low. The Exodus is similar: on “I will pass through the land of Egypt” the Sages say “I, and

not an angel,” for no angel could descend to a place as low as Egypt, only the Holy One, blessed be He,
Himself.
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SECTION 2 - 112

Torah, mitzvos and the awe of G-d
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Now, the Torah too is included in the level of the tzimtzum (contraction) of the line of measure, for
the Torah preceded the world by only two thousand years, that is, two alfin, “thousands”: “I will
teach you (a’alefcha) Chochmah (wisdom),” “I will teach you Binah (understanding).”
The Torah too belongs to the realm of the line of measure. The Sages say the Torah preceded the world by
two thousand years, a set and limited span, and the maamar reads alfin, “thousands,” as a play on a’alefcha,

“I will teach you,” in the phrases “I will teach you wisdom” and “I will teach you understanding,” so the two
thousand stand for Chochmah and Binah.
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But the Infinite One (Ein Sof), blessed be He, Himself is exalted and uplifted, He alone, removed
from the bounds of contraction and division; He has no beginning and no end. Therefore the
Torah, which preceded the world by only two thousand years, is included among the levels of the
contractions of the line of measure.

By contrast, the Infinite One Himself is beyond all contraction and division, with no beginning and no end.

Since the Torah precedes the world by a set amount, two thousand years, it has a measure and so belongs
among the contractions of the line of measure.
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(As is known, all the mitzvos are a matter of measure and contraction: a sukkah only up to twenty
cubits, tefillin specifically square, etc., and likewise in all the mitzvos.) But in truth Ayeh itself is
the one who counts and the one who weighs, etc.

The mitzvos show the same thing: each has fixed dimensions, such as a sukkah that may be at most twenty

cubits high and tefillin that must be square. Yet in truth all this measuring comes from Ayeh itself, the high-
est level.

likuteitorah.com/torah-ohr/shemos/5/ 7



TORAH OHR - PARSHAS SHEMOS - MAAMAR 5 aby! T?P\W 1°K 9910 11°KR MK 1an° '|31?

9K 0°IRDNT DOIMIR NRTPY PPART 11271 270 1AW 97N 03 WATPY 24 WITR D73 731 TR B3 1RD R
251793 RD°DN MaWN7 N°97 D721 RITW WITP N2 3MW AR 19K 17130 0Ipn

And “where” (ayeh) is said here three times, corresponding to the three times “holy” (kadosh) [is
said], for kadosh has the numerical value of 410, which are the 410 hairs of Arich [Anpin]. And for
this reason the angels say, “Where is the place of His glory?” — [meaning] that He is not grasped,
which is the level of kadosh, which is separate, for no thought can grasp Him.
The verse says ayeh, “where,” three times, matching the angels’ threefold “holy” (kadosh) in Isaiah’s vision;
kadosh adds up to 410, linked in the Kabbalah to the 410 “hairs” of Arich Anpin, the outer level of Keser.

When the angels ask, in the Kedushah, “Where is the place of His glory?”, they express that He cannot be
grasped, and that is what kadosh means: separate and beyond all thought.
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(The meaning of “Where is the one who counts the towers?” has been explained elsewhere, on the
verse “and my breasts are like towers.”) And this is the matter of “Your heart will meditate on
dread.”

The verse’s third phrase, “Where is the one who counts the towers?”, is explained in another maamar, on the
verse from the Song of Songs “and my breasts are like towers.” The Alter Rebbe now turns to the verse’s
opening words, “Your heart will meditate on dread.”

921017 RIT IMBY 719K 213w 15 PP 719K 9210 KW PR 17 172y32 970wni 131an0°w 139017

That is: when the thoughtful person contemplates this matter — how “Ayeh is the one who counts,

Ayeh is the one who weighs,” etc., that the level of Ayeh itself is the one who counts

This is how the verse becomes a matter of a person’s inner work. The thoughtful person contemplates that
Ayeh, the highest level of G-dliness, is itself the one who counts.
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and the one who weighs and measures the life-force and the spreading-forth in all the most minute
particulars of everything that exists — then dread and fear will fall upon him, as an exceedingly
great awe. And this is “Your heart will meditate on dread.”

When he realizes that this highest level weighs and measures the life-force of every last detail of existence,

dread and fear fall upon him, an exceedingly great awe. That is “Your heart will meditate on dread”: the
dread comes from the heart’s meditation.

likuteitorah.com/torah-ohr/shemos/5/ 8
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And then there will not be upon him an external fear, lest he lack his bread, and the like. And it is
written, “The end of the matter, when all has been heard: fear G-d,” etc.
Once this awe of G-d is upon him, he will no longer have “external” fears, such as the worry that he will lack

bread. The paragraph ends with the conclusion of Ecclesiastes: “The end of the matter, when all has been
heard: fear G-d.”

IN ONE’'S AVODAH

Contemplate that Ayeh, the level of G-d beyond all grasp, is itself the one who weighs and measures the life-
force of every detail of existence. This brings dread and fear, an exceedingly great awe, which is “Your heart
will meditate on dread”; and then external fears, such as the worry that one will lack bread, have no hold, as

Ecclesiastes concludes: “fear G-d.”

QUESTIONS FOR DISCUSSION

1. Why might one think the line of measure is a separate entity, and how does reading ayeh, “where,” as a
name answer this?

2. Why must the power to measure come specifically from the highest level? How do “enthroned on high”

and “I, and not an angel” illustrate this?

3. In what sense do the Torah and the mitzvos belong to the line of measure, and what examples does the
maamar give?

4. How does contemplating that the highest level measures every detail produce awe, and why does that awe

remove “external” fears?
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Notes
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Another transcript (hanachah) of this maamar is printed
there, according to the note.
KEHOT'S NOTE
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The verse speaks of a heart that meditates on dread and
asks, “Where is the one who counts? Where is the one who
weighs? Where is the one who counts the towers?” The
maamar reads ayeh, “where,” as a name for the highest di-
vine level, which itself counts and weighs.
Isaiah 33:187:2°% 1oyw
:0°PTII"NR 720 MR PR PR 190 MUK MK AT 727
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the
towers?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.30 oy
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The Sifra DiTzeniusa opens by calling itself a book that
“weighs on the scale” (matkela), and says that until there
was a scale, they did not look face to face. The Alter Rebbe
identifies this scale with the line of measure.
Zohar I1, 176b2 2 yp 27m
KEHOT'S NOTE
POR PPPARA I X? RRDYa RPpNn Mo RD 7Y mR” 2 yp 2rm
nown 93 %5 NPRR NI9TIR2 KPR NI RAPRT 1°1y 5 10 PAN2
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1P ARRN” w2 Pl ox ,xbpm: ‘PIW D°IIRN A32 ‘?PWH TN RIW
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According to the note, an explanation of the line of mea-
sure is given there.
KEHOT'S NOTE
.MP 7D 1720 037 0o AT PY IR TR Y 97 NIRRT

N2 WPRD 17T WPy NITR TIWD 00 INPI

The note gives this as one of the places “elsewhere” where
it is explained that the Sefiros are called middos because
they are measured.
KEHOT'S NOTE
T80’y 19w D NPT 19PN Y 2 970 20PN 170 IR
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The Zohar on the opening word of Bereishis speaks of the
botzina dekardinusa, the “lamp of darkness,” at the very
beginning of creation, which made the colors “when it
measured with a measuring line.” The maamar identifies
it with the line of measure, the Gevurah of Atik Yomin
within the Mocha Stima’ah.

Zohar I, 15ax ,\v X”m

KEHOT'S NOTE
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The psalmist says that darkness does not darken before
G-d and night shines like day: “darkness and light are
alike.” The maamar applies it to G-d’s essence, which is
beyond all distinctions and limits.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, this explanation of Ayeh as the great
circle is quoted there.
KEHOT'S NOTE
JYTRCY MYKR A NVMIR 0P Y 11770 NN RN

BPIWM 210 RIT WRn M8 NI NI
There, on these words, the Or HaTorah points to the
Rambam (Laws of Repentance 3:2): “and they are weighed
only by the knowledge of the G-d of knowledge.”
KEHOT'S NOTE
ORI PRI 2771 AR 121WN 90 07annh 1°%n 0P Y MT0 NPMIR2
0"y "NIyT OX W N7 KoK

5o R
David, as the people bring their gifts for the Temple, says,

“Everything is from You, and from Your hand we have giv-
en You.” The maamar uses it to show that even the power
to measure and limit comes from G-d Himself.
I Chronicles 29:147:v”2 X 0°1°71 *727
T 930 @D NN ITINTY 103 33D RY W W N 7
77 31
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
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Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J77,02 R7T
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The psalm praises G-d “Who is enthroned on high” and, in
the next verse, Who lowers Himself to look upon heaven
and earth. The maamar uses it to say that His very height
is what enables Him to lower Himself and measure every
detail.

Psalms 113:5’77:27°p 0°2°1n
ANYY 217207 AROR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, the Mitteler Rebbe’s transcript of
this maamar also has this point.
KEHOT'S NOTE
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“For G-d is exalted, yet He sees the lowly.” The maamar
cites it as proof that G-d’s loftiness is what lets Him regard
what is low.

Psalms 138:6:1”%p 0°°11n
9T PR T3 TN 299 1 0772
For though the L-RD be high, yet regardeth He the lowly,

And the haughty He knoweth from afar.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d announces the plague of the firstborn: “I will pass
through the land of Egypt on this night.” The Sages read it
as “I, and not an angel,” and the maamar explains that no
angel could descend into Egypt, only G-d Himself.

Exodus 12:1227>:2™ mnw
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For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

227,20 Mnw

IND? RPN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,120°727 7780
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AR NPT INDR DI TR 215° 90 KD 28R naaw

The passage explains that the encompassing light (sovev)
is not revealed by gradation: all are equal before it, souls
and angels, spiritual and physical, even the kelipos.
KEHOT'S NOTE
.OW% D218 MIYAN LK, 18 NMpY XY

D771 7R3 D°y8 7722 9211 71 IRNnL

The note lists these as places where Chassidus mentions
this maamar.
KEHOT’'S NOTE
.2,0 MDY 01T .7 ,1% °Y0n LTPRY 3 ,Mn TmpIna nph

N”m2 WD — 910720 1w

The note quotes that transcript at this point: it is the level
of Mocha Stima’ah, called Ayeh, alef and yud-hei, as ex-
plained elsewhere; it is the one who weighs, the source of
the scale, which is the source of the judgments and con-
tractions that measure the Sefiros in amount and measure
and in division.
KEHOT'S NOTE
Ropnnm pn '?PW)H NI R”12 W10 717K 17°K *PAw 071 °na RIinw”
A1 T MMYOWR PR0N MY DOMIZREM P17 Npn NXIaw
.17°Y 70PN 70 — 7971 mpbnnn

PARAGRAPH 2
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17907 22 1AM

In the Mitteler Rebbe’s transcript the maamar continues
from here differently: to explain further why the name
Ayeh is used, and the verse’s opening “Your heart will
meditate on dread,” it first discusses why the Written
Torah is called “written,” and explains at length the Oral
Torah and comprehension by way of negation.
KEHOT'S NOTE
TIR"2 °0IN2 AT DW DOR2D TR CINRNI IR TPyRdR qwnnn
92% RIPT XKW 1201 ,XPIT R QW3 1 Ank 1D 9D PR Pan Iy
2N53w 7NN PIY AP°NN 0%TPpAY we I M0 D0 R MR AT
1Y TR TOIR2 WM UMD RPIT AN0aw Cpa mnb oryawam
1979w 772 MR AR ,B7YaTIn

%K PN OPIYD TP KD 1NN

The Midrash teaches that the Torah preceded the creation
of the world by two thousand years. The maamar uses this
set figure to show that the Torah, too, has a measure.

Midrash Tehillim 4:4°7:*7 0°2°1n w7
1312 .MIZI2 MAW O A2 MR M AT .MIA n3Im?
(W 3 2-0°9%1) MR NRT 7R AR Pw RIW M2 nma
N33 MBI N m%ID ORI KITW On? nxamd aanm s
0T W2 TP LenIan X ond nxImd anR 7327 .0°nR)
1P 0°910) IMRIW 7RI IMIX 1A% 772P0 AR 0310 1NIK 0oN%an
P2 wn Y917 0TRwRR IMRM (30
OYW (Public Domain)
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Bereshit Rabbah 8:2'2:’11 121 n°wx12
299K 1P oD NWRAD 1Y 101 wtan b R cww bw orn ...
:WOPY 12 NYRY 37 NRT 17071y w1012k anTpw ,mnh XD
2°137 R KT ,09 D antv1a% Ann AnTp MR 0°ebR
AR RIT N2 WITPA PW MY AN PR PER PR (0 Vwn)
11 NPT DRI L0 .mnR oo 1y DY ']‘?N °J :2°N37 ,0°Iw
95 1R NX Pax 09y B 1nve1a% TP TR DYTe 11N A Ty
72 DWIMYPR 1 PR VDY DTN OO0 °3n (3 2PK) ROR w170 POy
... R 7mn 91733 1R R0
Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar II, 49ar ,un 27m

KEHOT'S NOTE

— . ,Un 270 WY T WY RInan L2 ,0"8 971 .7 T 2°%1n W IR
L2727y wn NP0 Y701 INIR PYI NAvi

7w @°BPR P1 0PIYR 1T KD Nt

In this Midrash Adam pleads that the Torah was with G-d
two thousand years before the world was created, and that
death was already written in it. Kehot gives it as another
source for the Torah’s preceding the world by two thou-
sand years.

Midrash Tanchuma, Vayeshev 4:2°2:’7 2w ,R21M0 w7772

XY Dy 073y PW 11937 ,R37 1102 AR 2390 DTN 0K LD X ...
TP LTRR TPRR TN AN MY 0°07K 1Y oTp iy nxY2
10 ,(2 .1 °5wn) 0P i DWW 1T 1K 93K 170K 12002
,07 727n32) PIIR2 MR? 23 OTR M7IR0 DR L,A2 22097, MY 009K
NX2 XPX .12 A2 2D 07 N3 M napnaw vy (7
Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-
ment and then enters the house with the divorce document
in his hand. He then seeks a circuitous way to ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

7192 JEPRN TR0 RPRN

Elihu tells Job, “Listen to me; be silent, and I will teach you
wisdom.” The maamar links a’alefcha, “I will teach you,”

likuteitorah.com/torah-ohr/shemos/5/
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to alfin, “thousands,” so that the Torah’s two thousand
years allude to Chochmah and Binah.
Job 33:33275:37% 2R
s ADPRRY YT 2y AN PRTON
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shabbat 104ax 77p naw
KEHOT'S NOTE

R LTD DA A5 35 21K 27y

AR’ 7Y P9 1210
The Mishnah rules that a sukkah higher than twenty cubits

is unfit. The maamar cites it as an example of the fixed

measures of the mitzvos.
Sukkah 2a:1-31-’R:X 2 1210
T C27) LAPI0D — IR oUyn APyny Ay Xonw 310
g7 (MYPY) 7 PRYY ,DMBY MEY N7 APRYY U
7123 XITY 12 007 1A R P08 — ANZIN TN ANROYY

ST AR IR TN 027 LYY — ARR 0yn

A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. GEMARA. We have learned
elsewhere : [The crossbeam] of an alley [whose entrance] is
more than twenty cubits high should be lowered. Rabbi
Judah says: this is unnecessary.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

.X,271010

TP 272

The seraphim call to one another, “Holy, holy, holy is the
G-d of hosts.” The maamar sets this threefold “holy”
against the threefold “where” of Isaiah 33:18.
Isaiah 6:32:1 1717y
?j_BEI"?; R‘?TJ N2 N WITR WITR WITR nR) ﬂ["??j RN
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°2 RO°DN awnn nveT
In Elijah’s prayer (Patach Eliyahu), G-d is addressed as the

One Whom no thought can grasp at all. The maamar uses
it to define kadosh, “holy,” as separate and beyond grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 N0 3 DY RMOND PRDY B0 By ARDY NI NAR
AWy NP 1P LPNAPN WY NPPART RIT NAR PP 73 Xo%an
JP0ANRT PRy 1URANR RDT 1PND 1RPY 112 RaMRD 17000
72 PWPT XIT NIRY LKW 1an (RP0ONR R”I) NRPDONR 71
TORM 1720 A TN WOIDRT IRM PO ARAPR NIRT A 1P Tom
.72 WPBR VDRI 0 DWRNR WY
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Constantinople, 1740 (CC-BY-NC)

NY?7an3 TTY By X3 N

That transcript says at this point, “it will be explained be-
low, on ‘and my breasts are like towers.’” Page 1112 notes
that in a manuscript notebook that maamar was written af-
ter the maamar beginning “Libcha yehgeh.”
KEHOT'S NOTE
LRI79 DOR°213 PR 7127315 PTwY DYV RPN 1Y 170pn »Phoa
2°P°R Y 170N M”02 7IRTY) .ROWAN °Y 2 7712 WA N”MIN2 02717 RIM
n”MmRa awy (A '|3‘? 177 ANKRNT AR °”ND 7122 QN33 7 RN
99107 72T RIT TRY WADR OV MR *ea By vy wrnn” 17781
T KDY 0°393 019 TAC-NAR 1901w 2702 0OPTARR Oy 1Ry Dpwm
.DON%°M NPt

nYPTARD MY

“I am a wall, and my breasts are like towers.” The Alter
Rebbe says that the phrase “Where is the one who counts
the towers” is explained elsewhere through this verse.

Song of Songs 8:10”:’11 0°°wi 1w
:Di'?tg‘ NRXIND 1772 "N IR m'?’[m; T N 7IR
I am awall, And my breasts like the towers thereof; Then was

Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The verse’s opening words, “Your heart will meditate on
dread,” are explained here as the awe that comes from
contemplating that Ayeh itself measures all things. The
verse says ayeh three times, which the maamar matches to
the threefold “holy.”

Isaiah 33:181":272 171°yw°

:DPTIRINK 90 TR YPY MK 190 IR K M2 727
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the

towers?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

yRw1 o127 710

The closing words of Ecclesiastes: “The end of the matter,
when all has been heard: fear G-d and keep His com-
mandments.” The maamar ends with it, after showing that
true awe of G-d removes external fears.

Ecclesiastes 12:133:2” nonp
*23 MI™3 MY PRIERNN) KT DPPRTNK YRYI 957 137 A0
Halnt du)

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

20,20 nbnp

RPIT MY217 PRoem

The Mishnah there rules that one who makes his tefillin
round exposes himself to danger and fulfills no mitzvah.

likuteitorah.com/torah-ohr/shemos/5/
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The maamar cites tefillin, which must be square, as anoth-
er example of the measures of the mitzvos.
Megillah 24b:18-19v™-11">:1 7" 19711
UNT KT KPIN XY MER 72 PR W20 ApwY inpan iy
1802 X2 MW Pren awn? ma71 niyam rhen u;
RPN 2D RTO2YT 117200 :XD2 27 N 11310928
One who makes his tefillin [for the head] round, it is danger-
ous and has no religious value. Shall we say that that we have
already taught this, as our Rabbis taught: [The obligation
for] tefillin to be square is a law set down by Moses at Sinai.
And Rava explained [this refers] to their stitching and their
diagonal. Papa said: The Mishnah is speaking only of those
which are made as round as a nut.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.1°2°5M) 19101 MRPAITA 2 KNP 0°R223 TR "R\ .2 ,70 79730
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